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ועשית ציץ זהב טהור ופתחת עליו פתוחי חותם קדש לה׳
“And you shall make a tzitz of pure gold”
The gold tzitz on Aharon’s forehead is the shining of a great love that comes from above. Amalek, the arrogance of the self, is an iron partition that keeps it from the heart; the self-nullification of Moshe, through Torah, breaks the partition, and the steady will to cleave to G-d that stays on the “forehead” after prayer awakens the Supernal Will, the source of the Thirteen Attributes of Mercy that bear iniquity.
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ועשית ציץ זהב טהור ופתחת עליו פתוחי חותם קדש לה׳
“And you shall make a tzitz of pure gold”
The gold tzitz on Aharon’s forehead is the shining of a great love that comes from above. Amalek, the arrogance of the self, is an iron partition that keeps it from the heart; the self-nullification of Moshe, through Torah, breaks the partition, and the steady will to cleave to G-d that stays on the “forehead” after prayer awakens the Supernal Will, the source of the Thirteen Attributes of Mercy that bear iniquity.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The tzitz bore “Holy to Havayah,” Kodesh below and the Name above; on Aharon’s forehead it “bears iniquity” and brings “favor” (ratzon). Tzitz means shining: the light of ahavah rabbah, a great love above understanding that Aharon draws down, unlike the love a person produces through Daas. Since the Destruction an iron partition made of sin blocks it, and G-d “peers through the lattices” only where a broken heart and thoughts of teshuvah open cracks. The chief partition is Amalek, brazen self-importance within and in honor-seeking dress; Amalek is “kes Yah,” covering the yud-hei of contemplation so that it never becomes the vav-hei of felt love. The remedy is the “men of Moshe”: Torah learned in Moshe’s self-nullification, G-d’s own wisdom within and around the learner, which defeats Amalek. Torah and mitzvos draw down Kodesh, the higher Chochmah; above it is Havayah, whose first level, the will of wills, answers from above. The love of prayer fades, but its impression on the “forehead,” a steady will and the heart’s assent, can last all day, and it awakens the Thirteen Attributes of Mercy that bear and transform iniquity.

Outline
	1The tzitz and its lightThe verses raise three questions: Kodesh below and Havayah above, atonement, and “favor” on the forehead. Tzitz means shining: the great love from above that Aharon draws down, above the love born of Daas. G-d “peers through the lattices” of the iron partition that sin set up after the Destruction; a broken heart and thoughts of teshuvah open windows and cracks in it.¶1–4
	2Amalek, the partitionThe main partition is Amalek, head of the nations: in the soul, brazen arrogance, inwardly and in honor-seeking dress, which the priestly garments “for honor and for splendor” were made to transform. Amalek warred for nothing because he could not bear another’s greatness. He is “kes Yah”: the throne without its alef becomes a covering.¶5–8
	3Yud and hei: the covered NameThe hei of Yah is the expansion of the Infinite Light to fill and encompass the worlds; the yud is the tzimtzum that must come first, as the hei is written by drawing out a yud. In a person, yud-hei is contemplating G-d’s greatness, which should become vav-hei, revealed love; Amalek covers it, so the heart understands but is not moved.¶9–12
	4The men of MosheAmalek falls only to the “men of Moshe,” whose quality is “And what are we?” Torah must be “the Torah of Moshe,” learned in self-nullification, not making a chalal; as G-d’s Chochmah, which is bittul, it removes the world’s concealment and puts His words within and His shadow around the learner. So Moshe makes the tzitz: his bittul breaks the partition through thoughts of teshuvah.¶13–17
	5Gold, seal and the two levels of HavayahGold is fiery love, above the cool love of silver. The engravings of a seal are the Torah’s letters, the same letters even when pressed into physical matters. Torah and mitzvos draw down Kodesh, the higher Chochmah, but it is below Havayah; the first Havayah, the will of wills, calls forth the second, the source of the Thirteen Attributes. The arousal from below draws down the arousal from above, until love is revealed even on the forehead.¶18–22
	6The foreheadAs the skull covers the brain, the forehead covers Daas, which in prayer binds the soul to G-d with longing and delight. That love fades, must be renewed daily, and can fall into worldly self-inflation; but an impression stays on the forehead, a simple will and assent that keep work casual and Torah primary. This constant will awakens the Supernal Will and the Thirteen Attributes of Mercy, which bear iniquity: this is how the tzitz atones.¶23–29


Key concepts
	Tzitzציץ
	The gold plate on the High Priest’s forehead. The maamar reads the word as shining, as in “his crown will shine” and “peering through the lattices”: the light of great love from above.

	Great love (ahavah rabbah)אהבה רבה
	A love for G-d above Daas, which understanding cannot produce; Aharon, one of the seven shepherds, draws it down. It is also called “the desire of the heart” (re’usa deliba).

	The iron partitionמחיצה של ברזל
	The barrier that has stood between Israel and their Father in Heaven since the Destruction. It stands before the receivers, not before G-d, and is made of sin; teshuvah opens windows and cracks in it.

	Kes Yahכס י״ה
	The shortened throne and Name of Exodus 17:16. Amalek, arrogance, covers the yud-hei of contemplation so that it does not become the vav-hei of love felt in the heart.

	The men of Mosheאנשי משה
	Those who share Moshe’s self-nullification, “And what are we?” Only they defeat Amalek, chiefly through Torah learned as G-d’s own wisdom.

	Kodesh below, Havayah aboveקדש למ״ד למטה והוי׳ למעלה
	The layout of the tzitz. Kodesh is the higher Chochmah drawn down through Torah and mitzvos, the arousal from below; above it is Havayah, the arousal from above.

	The will of wills (ra’ava dera’avin)רעוא דרעוין
	The first Havayah, the source of G-d’s will to create, which calls forth the second Havayah and the Thirteen Attributes of Mercy that bear iniquity.

	The foreheadמצח
	The covering over Daas. After prayer it keeps an impression (reshimu) of the love: a simple will and the heart’s assent to cleave to G-d, which can last all day.


Section 1 · ¶1–4
The tzitz and its light
1ועשית ציץ123 זהב טהור ופתחת עליו פתוחי חותם קדש לה׳. ואמרו רז״ל [רבותינו זכרונם לברכה] קדש למ״ד למטה456 והוי׳ למעלה.
“And you shall make a headplate (tzitz) of pure gold, and engrave upon it, the engravings of a seal, ‘Holy to Havayah.’” And our Sages, of blessed memory, said: “Kodesh [and the letter] lamed below, and Havayah above.”
The maamar opens with the verse commanding the tzitz, the gold plate the High Priest wore on his forehead, engraved “Holy to Havayah.” The Sages describe how the words were laid out: Kodesh together with the lamed (the “to” of “to Havayah”) on the lower line, and the Name Havayah alone on the line above. The maamar will explain why holiness is “below” and the Name “above.”


ולהבין זה וגם להבין מ״ש והי׳ [והיה] על מצח אהרן ונשא אהרן את עון הקדשים7 וגו׳ שהציץ מכפר ונושא עון.
To understand this, and also to understand what is written, “And it shall be upon Aharon’s forehead, and Aharon shall bear the iniquity of the holy things,” etc.: that the tzitz atones and bears iniquity.
The next verse says that the tzitz is on Aharon’s forehead and that through it he “bears the iniquity of the holy things,” the offerings the Children of Israel consecrate. The Alter Rebbe sets out to explain how this plate atones and carries iniquity.


וסיפא דקרא והי׳ [והיה] על מצחו תמיד לרצון להם לפני הוי׳. שבמה שהוא נושא את הציץ על המצח נמשך רצון.
And the end of the verse [says], “And it shall be upon his forehead always, for favor (ratzon) for them before Havayah”: through his bearing the tzitz upon the forehead, will (ratzon) is drawn down.
The verse ends: the tzitz is on his forehead “always, for favor (ratzon) for them before Havayah.” The Hebrew ratzon also means “will,” and the maamar reads it so: wearing the tzitz on the forehead draws down a divine will, a favor from above.


ולהבין ענין זה.8 (אך) הנה ציץ הוא מלשון יציץ נזרו.9 מציץ מן החרכים.10 נץ החמה.
To understand this matter: (but) tzitz is from the expression “his crown will shine (yatzitz)”; “peering (meitzitz) through the lattices”; netz hachamah, “the sunrise.”
Before answering, the Alter Rebbe explains the word tzitz itself through three related words: “his crown will shine (yatzitz)” (Psalms 132:18), “peering (meitzitz) through the lattices” (Song of Songs 2:9), and netz hachamah, the moment the sun’s first light appears. The Rebbe Maharash (Sefer HaMaamarim 5627) notes that the root has two senses, shining and gazing, as Rashi explains “peering”; here the Alter Rebbe draws from all three the sense of a shining forth.


דהיינו הארת אור וזיו. והוא אור האהבה רבה הבאה מלמעלה11 שהיא בחי׳ אהרן זקן אהרן שיורד12 על פי מדותיו.13
That is, a shining of light and radiance. And this is the light of the great love (ahavah rabbah) that comes from above, which is the level of Aharon: “Aharon’s beard, which flows down over the collar of his garments.”
So the tzitz signifies a shining forth of light. That light is ahavah rabbah, a “great love” for G-d that comes from above rather than from a person’s own efforts; it is Aharon’s quality, pictured in the psalm by “Aharon’s beard” that flows down. The previous maamar (Torah Ohr, Tetzaveh 2) explains why it comes through the beard, the level of hairs: it comes from above the chain of worlds, so it reaches a person only as a glimmer, through many contractions.


שאהרן הוא רועה משבעה רועים14 המפרנסים לכנס״י [לכנסת ישראל] המשכות אא״ס [אור אין סוף] ב״ה ואהרן הוא הממשיך בחי׳ אה״ר [אהבה רבה].
For Aharon is a shepherd, one of the seven shepherds who sustain the Congregation of Israel (Knesses Yisrael) with the drawing-down of the Infinite Light (Or Ein Sof), blessed be He; and Aharon is the one who draws down the level of great love (ahavah rabbah).
Aharon is counted among the “seven shepherds” who sustain the Jewish people by drawing down to them the flow of the Infinite Light. His particular task among them is to draw down this great love.




2והגם שהכל בידי שמים חוץ מיראת שמים.15 מ״מ יש אהבה ויש אהבה. יש אהבה שהיא למטה מן הדעת ותולדתה והיא בכח הנפש עצמה.
And although “everything is in the hands of Heaven except the fear of Heaven,” nevertheless there is love and there is love. There is a love that is below Daas (knowledge) and is its offspring, and it lies within the power of the soul itself.
The Sages taught that “everything is in the hands of Heaven except the fear of Heaven”: awe and love of G-d depend on a person’s own choice and effort. Even so, there are two kinds of love. One is born of Daas, a person’s understanding and contemplation, and so lies within the soul’s own power.


ויש אה״ר [אהבה רבה] שהיא למעלה מן הדעת הוא בחי׳ אהרן הרועה וממשיך לכנס״י [לכנסת ישראל] והוא בחי׳ רעותא דלבא.
And there is great love (ahavah rabbah), which is above Daas: this is the level of Aharon, the shepherd, who draws [it] down to the Congregation of Israel; and it is the level of the desire of the heart (re’usa deliba).
The other, great love (ahavah rabbah), is above Daas: understanding cannot produce it, and it comes from above. Drawing it down to the Jewish people is Aharon’s work as a shepherd; it is called re’usa deliba, “the desire of the heart,” a longing deeper than reasoned feeling.




3וז״ש [וזהו שכתוב] לאהבה את16 ה׳ אלקיכם וגו׳. ולא כתי׳ [כתיב] לאהוב אלא לאהבה שימשיך האדם את לבו לאהבה עליונה היא רעותא דלבא שיהי׳ [שיהיה] רצונו לה׳ לבדו ולדבקה בו בא״ס ב״ה ממש.
And this is [the meaning of] what is written, “To love Havayah your G-d,” etc. It is not written le’ehov (“to love”) but le’ahavah (“to [the] love”): that a person should draw his heart to the higher love, which is the desire of the heart (re’usa deliba), so that his will be for G-d alone, and to cleave to Him, to the Infinite One (Ein Sof) Himself, blessed be He.
This explains the verse “to love Havayah your G-d.” Instead of the usual infinitive le’ehov the Torah writes le’ahavah, which can be read “to the love”: a person is to draw his heart toward the higher love, re’usa deliba, wanting nothing but G-d Himself and to cleave to Him.


וכמ״ש מי לי בשמים17 וגו׳ פי׳ שמים ג״ע [גן עדן] העליון18 כו׳ דכולא קמי׳ [קמיה] כלא חשיב. אני הוי׳ לא שניתי19 ואתה הוא משנברא העולם ואתה הוא קודם שנבה״ע [שנברא העולם] כו׳.
As it is written, “Whom have I in heaven?” etc.: “heaven” means the upper Gan Eden, etc., for everything before Him is considered as nothing. “I, Havayah, have not changed,” and “You are He since the world was created, and You are He before the world was created,” etc.
The psalmist says, “Whom have I in heaven?”: even the upper Gan Eden, where souls are rewarded, means nothing to him, for before G-d everything counts as nothing. The quotations that follow describe the One this love seeks: G-d Himself, who is not changed by creation and is the same before it and after it.




4ועל אהבה זו נאמר מציץ מן החרכים כי הנה זה עומד אחר20 כתלינו. שמשחרב בהמ״ק [בית המקדש]21 יש כותל ומחיצה של ברזל מפסקת בין ישראל לאביהם שבשמים.
And of this love it is said, “peering through the lattices,” for “behold, he stands behind our wall.” For since the Holy Temple was destroyed, there is a wall and an iron partition that separates between Israel and their Father in Heaven.
The higher love is described in the Song of Songs: the Beloved “stands behind our wall… peering through the lattices.” The Talmud teaches that since the Temple was destroyed an iron wall stands between Israel and their Father in Heaven; that wall is what stands between us and the open shining of this love.


כי הגם שאין דבר חוצץ לפניו ית׳22 ח״ו [חס ושלום] כי גם חשך לא יחשיך ממך23 הרי באמת לא אמרו בין אביהם שבשמים לישראל אלא בין ישראל לאביהם שבשמים. שהחציצה הוא בפני המקבלים.
For although nothing interposes before Him, may He be blessed, G-d forbid, for “even darkness does not darken for You,” in truth [the Sages] did not say “between their Father in Heaven and Israel,” but “between Israel and their Father in Heaven”: the interposition is before the recipients.
Nothing can screen anything from G-d, for “even darkness does not darken for You.” That is why the Sages said the wall is “between Israel and their Father,” not “between the Father and Israel”: the barrier stands before the receivers, not before Him.


עונותיכם היו מבדילין ביניכם וכו׳. שמונע את אור האהבה העליונה מישראל ואעפ״כ [ואף על פי כן] הוא מציץ מן החרכים וחלונות. חלונות הם חורים גדולים. וחרכים הם חורים קטנים וסדקים.
“Your iniquities have separated between you,” etc.: [the partition] that withholds the light of the higher love from Israel. And nevertheless, He peers through the lattices and windows. Windows are large holes, and lattices are small holes and cracks.
The barrier is the one Yeshayahu names: “your iniquities have separated between you [and your G-d].” Tanya (Iggeres HaTeshuvah, chapter 5) explains why only sin separates: nothing physical or spiritual screens anything before G-d, but sin goes against the Supreme Will that gives life to everything. The partition withholds the light of the higher love, yet G-d still “peers through the lattices” and windows, openings large and small.


דהיינו ע״י שבירת המחיצה לפתוח חלונות וחרכים שהם בחי׳ לב נשבר והרהורי תשובה הבאים לאדם לכל חד וחד לפום שיעורא דיליה:24
That is, through breaking the partition, to open windows and lattices, which are the level of a broken heart and thoughts of teshuvah that come to a person, to each and every one according to his measure.
Those openings are made by breaking the partition through a broken heart and thoughts of teshuvah, which come to every person in his own measure. Through them the light of the higher love shines in, to a greater or lesser degree.




Section 2 · ¶5–8
Amalek, the partition
5והנה עיקר המסך המבדיל ומחיצה המפסקת הוא ראשית גוים עמלק25. שהוא ראש לשבעה גוים.26 וכתיב מלחמה לה׳ בעמלק27 מדר דר
Now, the main separating screen and dividing partition is “the first of the nations, Amalek,” for he is the head of the seven nations. And it is written, “Havayah has a war with Amalek from generation to generation.”
The chief barrier is Amalek, whom Bilaam called “the first of the nations,” the head of the seven nations of Canaan, and the Torah says that “Havayah has a war with Amalek from generation to generation.” The Tzemach Tzedek (Or HaTorah) explains why Amalek is “first”: the seven nations come from the seven emotive attributes that fell in the breaking of the vessels (the primordial shattering of which Kabbalah speaks), but Amalek from Daas, their head and source.


אפי׳ [אפילו] בזמן הזה שלא שייך מלחמת עמלק בגשמיות. מ״מ ברוחניות הנפש יש בחי׳ עמלק והיינו בחי׳ גסות הרוח בחוצפה וגבהות כמ״ש אם תגביה כנשר28 וגו׳ וממנה באות מדות רעות מבית ומבחוץ. מבית בפנימית הנפש גסות הלב ונצחנות וכיוצא בהן.
Even in this time, when a war against Amalek does not apply physically, nevertheless, in the spiritual life of the soul there is the aspect of Amalek, namely coarseness of spirit with brazenness and haughtiness, as it is written, “Though you soar aloft like the eagle,” etc. And from it come bad traits, within and without. Within, in the inner dimension (pnimiyus) of the soul: coarseness of heart, the urge to win, and the like.
That war goes on even now, when there is no physical Amalek to fight: in the soul, Amalek is coarse, brazen arrogance, the self that “soars like the eagle.” From it grow bad traits inside and out; inside, in the soul’s inner life, haughtiness, the urge to win, and the like.




6ומבחוץ בבחי׳ חיצונית ההנהגת הגוף בפו״מ [בפועל ממש] ברדיפת הכבוד ומלבושי בגדי כבוד ותפארת ולהתנהג בכבוד ותפארת וכיוצא בהן.
And without, in the outer dimension (chitzoniyus): the conduct of the body in actual deed, in the pursuit of honor, dressing in garments of honor and splendor, conducting oneself with honor and splendor, and the like.
Outwardly, Amalek shows in how a person carries his body: chasing honor, wearing garments of honor and splendor, and conducting himself with pomp.


ועל כוונה זו נעשו בגדי כהונה לכבוד ולתפארת29 לאהרן ולבניו וגו׳. להיות בחי׳ אתהפכא מן היש ולגרמיה שהוא בחי׳ עמלק שהוא ענין הגדלת היש בכל דרכיו והנהגותיו.
And for this purpose the priestly garments were made “for honor and for splendor” for Aharon and his sons, etc.: to be the level of transformation (is’hapcha) away from self-existence (yesh) and from [living] for oneself, which is the level of Amalek, that is, the aggrandizement of self-existence in all his ways and conduct.
That is why the priestly garments were made “for honor and for splendor”: to turn this very drive around. Garments of honor worn in G-d’s service transform (is’hapcha) the self-inflation of the yesh, which is Amalek’s whole way of life.




7וכך היתה מדתו של עמלק בזמן משה
And such was the trait of Amalek in the time of Moshe.
Amalek’s attack in Moshe’s time shows his nature.


שהרי ישראל לא באו להלחם אתו ולא שמו לבם אליו רק הוא מעצמו ומאיליו בא לעורר מלחמת חנם מפני גדולתן של ישראל והאותות והמופתים שלא הי׳ [היה] יכול לסבול שיהיה איזה דבר גדול מבלעדו.
For Israel had not come to fight him and had paid him no attention; rather, he came of himself and on his own to stir up a war for nothing, because of the greatness of Israel and the signs and wonders, for he could not bear that there be anything great besides him.
Israel had not come to fight him and had paid him no attention; he came of his own accord to start a war for nothing, because he could not bear Israel’s greatness and the signs and wonders done for them: nothing great could exist besides him.


וככה הוא בכל אדם שלא יוכל לסבול מי שיהיה גדול ממנו בעיני אלהים ואדם30 כו׳. ועכ״פ [ועל כל פנים] שלא יהיה הוא קטן ושפל. לכן מיפה עצמו במלבושי כבוד כו׳.
And so it is in every person: he cannot bear that anyone be greater than he “in the eyes of G-d and man,” etc., and at any rate, [he insists] that he himself not be small and lowly. Therefore he beautifies himself with garments of honor, etc.
The same Amalek lives in every person: he cannot bear anyone greater than himself, or at least insists that he not be small. So he dresses himself in garments of honor.




8והנה בבחי׳ זו של עמלק נאמר כס31 י״ה שאין השם שלם32 ואין הכסא שלם.33 כסא הוא השראת המלך היושב על הכסא להיות ושכנתי בתוכם.34
Now, of this aspect of Amalek it is said, “kes Yah” (“the throne of Yah”): that the Name is not complete and the throne is not complete. A throne (kisei) is the indwelling of the King who sits upon the throne, so that there be “And I will dwell within them.”
After the war with Amalek the verse says “a hand is upon kes Yah,” writing kes instead of the full kisei (throne) and Yah instead of the full Name. Rashi, following the Midrash, explains that G-d swore by His throne, and that while Amalek exists neither His Name nor His throne is complete. A throne is where a king sits and rests: the image of G-d dwelling among His people, “And I will dwell within them.”


והיינו בבחי׳ כסא באל״ף שאלופו של עולם שורה. משא״כ בהסתלקות האל״ף נעשה כס מלשון כסוי.
That is, at the level of kisei with an alef, for the Master (Aluf) of the world rests [there]; whereas when the alef departs, it becomes kes, from the term kisui (covering).
Kisei is spelled with an alef, the letter of Aluf, “Master,” for there the Master of the world rests. Without the alef it becomes kes, related to kisui, “covering”: G-d’s presence is covered instead of revealed.




Section 3 · ¶9–12
Yud and hei: the covered Name
9והתכסות זו היא על שם י״ה. כי בכל אחד ואחד יש שם י״ה. כמ״ש עזי וזמרת35 יה ויהי לי לישועה.
And this covering is over the Name Yah. For in each and every one there is the Name Yah, as it is written, “My strength and song is Yah, and He has become my salvation.”
Amalek’s covering falls on the Name Yah, the letters yud and hei, which is present in each and every one, as in “My strength and song is Yah.” The next paragraphs explain what each of these two letters stands for.


כי הנה ה״א הוא בחי׳ התפשטות אורך ורוחב כו׳. והוא בחי׳ התפשטות והמשכות אור אין סוף ב״ה להיות סובב כל עלמין וממלא כל עלמין.
For the hei is the level of expansion, [in] length and breadth, etc.; and it is the level of the expansion and drawing-forth of the Infinite Light (Or Ein Sof), blessed be He, to be the light that encompasses all worlds (sovev kol almin) and the light that fills all worlds (memalei kol almin).
The hei, a letter drawn out in length and breadth, stands for expansion: the Infinite Light spreading out to encompass and to fill all the worlds.




10והיו״ד הוא בחי׳ צמצום ישת חשך סתרו36 שכדי להיות התפשטות המשכה להיות ממלא וסובב כ״ע [כל עלמין] אפי׳ [אפילו] עולמות עליוני׳ [עליונים] אין ערוך כו׳. וכמשל טפה נגד ים אוקיינוס ויותר מכן לאין קץ כו׳.
And the yud is the level of tzimtzum (contraction): “He made darkness His hiding place.” For in order that there be an expansion of the flow, to fill and encompass all worlds (memalei and sovev kol almin): even the higher worlds have no comparison, etc., as in the analogy of a drop against the ocean, and infinitely more than that, etc.
The yud, the smallest letter, a mere point, stands for tzimtzum, G-d’s concealment of His light, as in “He made darkness His hiding place.” For the light to spread out and fill and encompass the worlds it had first to be contracted, since even the highest worlds bear no comparison to the Infinite Light, less than a drop beside the ocean.




11ולכך הוצרך להיות בחי׳ צמצום תחילה ואח״כ התפשטות כו׳. ולכן בתמונת האותיות בכתיבת שם הוי׳ תמונת ה׳ ראשונה של שם היא ג״כ עד״מ שמתחילה עושין היו״ד ואח״כ ממשיכי׳ [ממשיכים / ממשיכין] ממנה לרוחב ואורך למטה כו׳.37
Therefore there had to be the level of tzimtzum first, and afterwards expansion, etc. And therefore, in the shape of the letters in the writing of the Name Havayah, the shape of the first hei of the Name is also, by way of analogy, [made so] that one first makes the yud and afterwards draws from it breadth, and length downward, etc.
That is why contraction comes first and expansion after. The written shape of the first hei of the Name shows it: the scribe first makes a yud and then draws it out in breadth and down in length.




12ובחי׳ זו נמשכה בכל אדם להתבונן בגדולת א״ס ב״ה איך שהוא ממכ״ע [ממלא כל עלמין] וסוכ״ע ואיך שכ״ז [שכל זה] אינו אלא בחינת צמצום כי אין ערוך כו׳.
And this level is drawn down into every person: to contemplate the greatness of the Infinite One (Ein Sof), blessed be He, how He fills all worlds (memalei kol almin) and encompasses all worlds (sovev kol almin), and how all this is only a level of tzimtzum, for there is no comparison, etc.
The pattern of yud and hei is present in every person as contemplation: thinking how G-d fills and encompasses all worlds, and how even all that is only a contraction of His light, for the worlds bear no comparison to Him.


ומזה ישוב לאהבה את ה׳ ולדבקה בו ממש בבחינת אהבה העליונה. והיינו המשכת הוי״ו להיות בחינת ו״ה.
And from this he will turn to love G-d and to cleave to Him truly, with the level of the higher love. And this is the drawing-down of the vav, so that there be the level of vav-hei.
From such contemplation a person should come to love G-d and cleave to Him with the higher love. In terms of the Name, this is drawing down the vav so that the yud-hei of understanding comes to be revealed as vav-hei, felt in the heart.


אבל עמלק הוא כס3839 י״ה שהוא המכסה על בחינת י״ה שלא יתגלה בבחי׳ ו״ה שלא יוליד האהבה בהתגלות לבו.
But Amalek is kes Yah: he is what covers over the level of yud-hei, so that it is not revealed in the level of vav-hei, so that it does not give birth to love in the revelation of his heart.
Amalek is “kes Yah”: he covers the yud-hei so that it is not revealed as vav-hei, and the person’s understanding does not give birth to love that is revealed in his heart.


שאף שלבבו יבין את כל זאת לא תתפעל הנפש ולא יאיר בה אור האהבה מחמת שנעשה מחיצה של ברזל המפסקת ומונעת את האור:
For even though his heart understands all this, the soul is not stirred and the light of love does not shine in it, because an iron partition has been formed that separates and withholds the light.
So a person can understand all this in his heart and still not be moved; the light of love does not shine in his soul, because the iron partition blocks it.




Section 4 · ¶13–17
The men of Moshe
13והעצה היעוצה לזה הנה במלחמת עמלק כתיב ויאמר משה וגו׳ בחר לנו אנשים.40 לנו דוקא שלכבוש מלחמת עמלק צריכים אנשי משה דוקא41 ובחי׳ משה הוא כמ״ש ונחנו מה42 בחינת בטול והתכללות לגמרי באוא״ס [באור אין סוף] ב״ה.43
And the counsel given for this: in the war against Amalek it is written, “And Moshe said,” etc., “Choose for us men.” “For us” specifically: for to prevail in the war against Amalek, the men of Moshe specifically are needed. And the level of Moshe is as it is written, “And what are we?”: the level of self-nullification (bittul) and complete inclusion in the Infinite Light (Or Ein Sof), blessed be He.
The remedy is in the account of the war with Amalek: Moshe told Yehoshua, “Choose for us men,” and “for us” means Moshe’s own men, for only “men of Moshe” can defeat Amalek; Moshe’s quality is his “And what are we?”, complete self-nullification (bittul) in the Infinite Light. In a talk of 10 Shevat 5717, quoted in the Kehot note, the Rebbe explained the “men of Moshe” as those bound to the leader of the generation, the extension of Moshe in every generation.




14והנה כל התורה על שמו נק׳ תורת משה.44 תורה צוה לנו משה45 וגו׳. והיינו שיהיה כל דרכי התור׳ [התורה] והעבודה ע״פ בחינת משה.
Now, the entire Torah is called by his name, “the Torah of Moshe”: “Moshe commanded us the Torah,” etc. That is, all the ways of Torah and of [divine] service should be according to the level of Moshe.
The whole Torah is named after Moshe, “the Torah of Moshe,” and “Moshe commanded us the Torah”: all of a person’s Torah study and divine service should be in the manner of Moshe. The Tzemach Tzedek (Or HaTorah) cites the Midrash (Yalkut, end of Malachi) that the Torah bears Moshe’s name because he gave his life for it.


וכמארז״ל [וכמאמר רבותינו זכרונם לברכה] כל האומר אין לי אלא תורה46 אפי׳ [אפילו] תורה אין לו.47 רק שצריך להיות תורת משה בבחינת בטול באוא״ס [באור אין סוף] ב״ה לגמרי.
As our Sages, of blessed memory, said: “Whoever says, ‘I have nothing but Torah,’ does not have even Torah.” Rather, it must be the Torah of Moshe, in the level of complete self-nullification (bittul) in the Infinite Light (Or Ein Sof), blessed be He.
The Sages said that one who says “I have nothing but Torah” does not have even Torah. Torah must be “the Torah of Moshe”: learned in complete self-nullification to the Infinite Light, not held as one’s own achievement. Likkutei Torah, Bamidbar (4b), referring here, hears in “I have (li)” the voice of a separate self, which leaves no room for Torah.




15וכמ״ש ולא תחללו48 שלא להיות בחינת חלל. כמאמר דוחק רגלי השכינה49 כביכול אלא כמאמר אתה הוא עד שלא נבה״ע [נברא העולם] ואתה הוא משנבה״ע [משנברא העולם]. הוא ממש בלי שום שינוי
As it is written, “And you shall not profane (sechalelu),” [meaning] not to be in the state of a void (chalal), as in the saying, “pushing the feet of the Shechinah (Divine Presence),” as it were; but rather as in the saying, “You are He before the world was created, and You are He since the world was created”: truly He, without any change at all;
The verse “You shall not profane (sechalelu) My holy Name” is read as “do not make a chalal, an empty space”: do not act as though there were a place void of G-d. The Talmud says one who walks with haughty bearing “pushes the feet of the Shechinah,” as though there were no room for Him; instead, a person should live by “You are He before the world was created, and You are He since,” truly the same, without any change.


דכמו שהי׳ [שהיה] עד שלא נבה״ע [נברא העולם] ממלא את הכל וגם המקום הזה שנברא בו העולם כך עתה כו׳.
for just as before the world was created He filled everything, including this very place in which the world was created, so [it is] now, etc.
Just as before creation He filled everything, including the very place where the world now stands, so it is now.




16ואיך הוא זה והרי העולם מעלים כו׳ אלא היינו ע״י עסק התורה דאורייתא מחכמה נפקת וכתיב הוי׳ בחכמה יסד50 וגו׳
But how is this so, when the world conceals, etc.? Rather, this is through occupation with the Torah, for the Torah comes forth from Chochmah (wisdom), and it is written, “Havayah founded [the earth] with Chochmah,” etc.;
How can there be no concealment, when the world plainly conceals G-d? Through Torah study: the Torah comes from Chochmah, G-d’s wisdom, as in “Havayah founded the earth with Chochmah.”


שבחכמה שורה אא״ס [אור אין סוף] ב״ה שהחכמה היא היא בחינת בטול כח מ״ה [מה] ולכך גם האדם שלומד התורה הרי בכל דבר הלכה או אגדה שלומד מלובש בה בחי׳ חכמה שבה מלובש אוא״ס [אור אין סוף] ב״ה
for the Infinite Light (Or Ein Sof), blessed be He, rests in Chochmah, since Chochmah is itself the level of self-nullification (bittul), ko’ach mah (“the potential of ‘what’”). Therefore, also for a person who learns Torah: in every matter, whether halachah or aggadah, that he learns, there is enclothed in it the level of Chochmah, in which the Infinite Light, blessed be He, is enclothed.
The Infinite Light rests in Chochmah because Chochmah is self-nullification: the word is read as ko’ach mah, “the potential of ‘what’,” a power that does not feel itself as anything. So in every law or teaching a person learns, Chochmah is enclothed, and the Infinite Light within it.


וא״כ הוא בבחי׳ בטול בשעת עסק התורה לחכמתו ית׳ ואין מעלים ומסתיר מאחר שאין נראה ליש ודבר נפרד בפ״ע [בפני עצמו] רק שהיא חכמתו ית׳ הבטלה אליו ואין עוד מלבדו.51
If so, at the time of occupation with the Torah he is in a state of self-nullification to His wisdom, may He be blessed, and nothing conceals and hides, since [the Torah] does not appear as a something (yesh), a thing separate unto itself, but [only] as His wisdom, may He be blessed, which is nullified to Him, and “there is nothing else besides Him.”
So while he learns, the learner is nullified to G-d’s wisdom. Nothing then hides G-d, because the Torah does not appear as a separate thing but as His wisdom, nullified to Him: “there is nothing else besides Him.”




17ועל זה נאמר ואשים דברי בפיך52 דברי ממש ופי׳ דברי בפיך היינו בחי׳ פנימית. ובצל ידי כסיתיך הן בחי׳ מקיפים שאוא״ס [שאור אין סוף] ב״ה שורה ומתגלה בו בבחי׳ פנימי׳ [פנימיות / פנימית] ובחי׳ מקיף
And of this it is said, “And I have put My words in your mouth”: My words, literally. And the meaning of “My words in your mouth” is the level of the inner [light] (pnimi); and “in the shadow of My hand I have covered you” is the level of the encompassing [lights] (makifim): that the Infinite Light (Or Ein Sof), blessed be He, rests and is revealed in him at the level of inner [light] and the level of encompassing [light];
G-d says through Yeshayahu, “I have put My words in your mouth, and in the shadow of My hand I have covered you.” The words of Torah are G-d’s own words, an inner light the learner takes in; “the shadow of My hand” is encompassing light around him. So the Infinite Light rests on him and is revealed in him, within and around.


וע״י כן הוא כובש מלחמת עמלק שהוא היש כו׳ כי ביטול זה הוא הפך היש והוא המכניע ומשבר המחיצה של ברזל53 כו׳
and thereby he prevails in the war against Amalek, which is the yesh, etc.; for this self-nullification (bittul) is the opposite of the yesh, and it is what subdues and breaks the iron partition, etc.
This bittul is the opposite of Amalek’s yesh, the inflated self, so it wins the war against him and breaks the iron partition. Earlier in Torah Ohr (Yisro, 68b) the Alter Rebbe likens the Torah within and the mitzvos around to a fire set both inside a vessel and around it, which burns away the coarseness of the animal soul completely.


וזהו ועשית ציץ54 דקאי על משה שהוא הוא העוש׳ [העושה] את הציץ להיות יציץ נזרו55 של אור האהבה רבה
And this is [the meaning of] “And you shall make a tzitz,” which refers to Moshe: he is the one who makes the tzitz, so that there be “his crown will shine (yatzitz)” of the light of great love (ahavah rabbah),
So “You shall make a tzitz” is addressed to Moshe: he is the one who makes the tzitz, so that the light of great love “shines” (yatzitz) like a crown.


להיות מציץ מן החרכים56 וזורח ע״י עשיית חרכים וחלונות שבירת המחיצה שהן הרהורי תשובה מבחי׳ בטול אנשי משה וכמ״ש בחר לנו57 וגו׳ כנ״ל.58
to be “peering (meitzitz) through the lattices” and shining forth through the making of lattices and windows, the breaking of the partition, which are thoughts of teshuvah from the level of the self-nullification of the men of Moshe, as it is written, “Choose for us,” etc., as mentioned above.
That light “peers through the lattices” and shines through lattices and windows, openings in the partition made by thoughts of teshuvah that come from the self-nullification of the men of Moshe, as in “Choose for us men.”




Section 5 · ¶18–22
Gold, seal and the two levels of Havayah
18וציץ זה הוא זהב טהור הוא בחי׳ מעלת הזהב על הכסף.
And this tzitz is pure gold: [this] is the level of the superiority of gold over silver.
The tzitz is of pure gold, which ranks above silver.


ושתיהן הן בחי׳ אהבה כמ״ש לי הכסף ולי הזהב59 וגו׳ רק הכסף הוא בחי׳ קרירות והזהב הוא בחי׳ רשפי אש האהבה:60
And both of them are the level of love, as it is written, “Mine is the silver and Mine is the gold,” etc.; only, silver is the level of coolness, and gold is the level of the “flashes of fire” of love.
Both metals stand for love, for both belong to G-d, “Mine is the silver and Mine is the gold”; but silver is a cool, calm love, and gold is love like “flashes of fire.” The tzitz, the great love from above, is the fiery kind.




19ופתחת עליו פתוחי חותם.61 הן אותיות התורה כי חותמו של הקב״ה אמת62 ואין אמת אלא תורה.6364
“And you shall engrave upon it, the engravings of a seal”: these are the letters of the Torah, for “the seal of the Holy One, blessed be He, is truth,” and “there is no truth but Torah.”
The engraving on the tzitz stands for the letters of the Torah. The Talmud calls G-d’s seal “truth,” and the Jerusalem Talmud says that truth is Torah, so the Torah’s letters are His seal.


ונק׳ בחי׳ חותם כי התורה אשר לפנינו שנתלבשה בענינים גשמיים היא היא בחי׳ חותם כדמיון האותיות שנחקקים65 על השעוה שאינו מערך ומהות האותיות שבמחשבה או בדבור רק מ״מ הן אותיות עצמן שנצטיירו ונתגשמו כו׳.
And it is called the level of a seal because the Torah that is before us, which has become enclothed in physical matters, is itself the level of a seal, like letters impressed in wax, which are not of the order and essence of the letters in thought or in speech; but nevertheless they are the letters themselves, which have taken form and become physical, etc.
The Torah we have, clothed in physical matters, is like a seal’s impression in wax: not of the same order as the letters in thought or speech, yet truly the same letters, given form and made physical. The Rebbe Maharash (Sefer HaMaamarim 5627) develops the image: letters cut into a brilliant gem cannot be read until they are pressed into wax, yet the letters in the wax are the very same.




20וכך הנה כתיב בצלמנו כדמותנו66 דקאי על התורה שבע״פ [שבעל פה] שהיא בחי׳ דמות ודמיון בעלמא שהיא בחי׳ חותם עד״מ כאותיות הנחקקין על השעוה כו׳
And so it is written, “In our image, after our likeness,” which refers to the Oral Torah, which is merely the level of a likeness and resemblance, which is the level of a seal, by way of analogy, like letters impressed in wax, etc.
“In our image, after our likeness” is applied to the Oral Torah, which is only a “likeness” of the higher wisdom, like a seal’s impression in wax.


אעפ״כ [אף על פי כן] יסודתה בהררי קדש67 העליון ח״ע [חכמה עילאה] שבכל הלכה כו׳ וע״י זה נמשך בחי׳ קדש העליון בעסק התורה והמצות בבחי׳ פנימי׳ [פנימיות / פנימית] ומקיפין שהתורה היא פנימית והמצות הן לבושין ומקיפין כמאמר אשר קדשנו במצותיו
Nevertheless, “its foundation is in the mountains of holiness,” the supernal Kodesh (holiness), the higher Chochmah (Chochmah Ila’ah) that is in every halachah, etc. And through this the level of the supernal Kodesh is drawn down through occupation with the Torah and the mitzvos, at the level of inner [light] and encompassing [lights]: for the Torah is inner, and the mitzvos are garments and encompassing [lights], as in the saying, “Who has sanctified us with His mitzvos.”
Even so, its foundation is “in the mountains of holiness”: the supernal Kodesh, the higher Chochmah, present in every law. Through it this supernal holiness is drawn down when a person engages in Torah and mitzvos, the Torah as an inner light and the mitzvos as garments and encompassing lights, as the blessing says, “Who has sanctified us with His mitzvos.”


והנה המשכה זו היא בחי׳ קדש למ״ד למטה והוי׳ למעלה שבחי׳ קדש עדיין היא נק׳ למטה מבחי׳ הוי׳
Now, this drawing-down is the level of “Kodesh [and the letter] lamed below, and Havayah above”: for the level of Kodesh is still called “below” the level of Havayah.
This drawing-down is the “Kodesh below” of the tzitz, for holiness, however lofty, is still below the level of Havayah.


כי הנה יש ב׳ בחי׳68 הוי׳ כמ״ש ויעבר הוי׳ על פניו69 ויקרא הוי׳ הוי׳ ופסיק טעמא בינייהו כי הן ב׳ בחי׳
For there are two levels of Havayah, as it is written, “And Havayah passed before him and called: Havayah, Havayah,” and the cantillation separates between them, for they are two levels.
For there are two levels of Havayah, as in the Thirteen Attributes, “Havayah, Havayah,” where a pause in the cantillation separates the two Names. Earlier in Torah Ohr (Beshalach, 61d) the Alter Rebbe explains the same verse as two Names of Havayah, the lower of which brings all the worlds into being from nothing.


כי ענין הוי׳ מורה שהוא מהוה כל ההוויות מאין ליש70 כו׳ ע״י שעלה ברצונו כך ויש מקור ושרש לזה להיות עולה כך ברצונו ולהיות מקור להוות כל ההוויות והוא הוי׳ הראשון שהוא לרצון לפני הוי״ה הב׳ ונק׳ רעוא דרעוין:71
For the meaning of Havayah indicates that He brings all beings (havayos) into being from nothing to something, etc., through its having arisen thus in His will; and there is a source and root for this, for it to arise thus in His will and to be a source for bringing all beings into being: that is the first Havayah, which is “for ratzon (will) before” the second Havayah, and is called “the will of wills” (ra’ava dera’avin).
The Name Havayah speaks of “bringing into being” (mehaveh): G-d brings all beings into existence from nothing, because it arose so in His will. That will has its own source, the first Havayah: the verse’s “for favor (ratzon) before Havayah” is read as the will (ratzon) that is “before” the second Havayah, called “the will of wills.”




21וזהו ויקרא72 הוי׳ הוי׳. שהוי׳ הא׳ קורא וממשיך הוי׳ הב׳ להיות נאצלות ומתגלות י״ג מכילין דרחמי שהן מקורות כל ההוויות73 וכל ההשתלשלות ובחי׳ הוי׳ הא׳ הוא למעלה מעלה מבחי׳ קדש ונקרא רעוא דרעוין.
And this is [the meaning of] “And He called: Havayah, Havayah”: the first Havayah calls and draws forth the second Havayah, so that the Thirteen Attributes of Mercy (yud-gimmel mechilin derachamei) are emanated and revealed, which are the sources of all beings and of the entire chain of descending worlds (hishtalshelus). And the level of the first Havayah is far, far above the level of Kodesh, and is called “the will of wills” (ra’ava dera’avin).
So “And He called: Havayah, Havayah” means that the first Havayah calls forth the second, so that the Thirteen Attributes of Mercy are emanated and revealed; these are the sources of all beings and of the whole chain of worlds. The first Havayah, far above Kodesh, is the will of wills.




22וע״י עסק התורה והמצות הנ״ל בבחי׳ הנ״ל נמשך שיהי׳ [שיהיה] קדש למ״ד למטה היא בחי׳ אתעדל״ת [אתערותא דלתתא] והוי״ה למעלה היא אתעדל״ע [אתערותא דלעילא]
And through the occupation with Torah and mitzvos mentioned above, in the manner mentioned above, it comes about that there is “Kodesh [and the letter] lamed below,” which is the level of the arousal from below (isarusa dilesata), “and Havayah above,” which is the arousal from above (isarusa dile’eila).
Through Torah and mitzvos as described, both lines of the tzitz come about: “Kodesh below” is the arousal from below, a person’s own service; “Havayah above” is the arousal from above that answers it. Likkutei Torah, Tazria (21c), citing this maamar, defines the Name “above” as the level an arousal from below does not reach; it comes only as the answer from above.


כי על ידי עסק התורה שהיא חכמתו ורצונו יתברך הרי כמים הפנים74 כו׳ ורוח אייתי רוח ואמשיך רוח רצון עליון רעוא דרעוין
For through occupation with the Torah, which is His wisdom and will, may He be blessed, “as water [reflects] the face,” etc., and “spirit brings spirit and draws down spirit”: the Supernal Will, the will of wills (ra’ava dera’avin).
Since the Torah is G-d’s wisdom and will, engaging in it works like a reflection in water, face answering face: a person’s spirit draws down a spirit from above, the Supernal Will, the will of wills.


ועל ידי זה נעשה גלוי רעותא דלבא ואור האהבה עליונה בנפש בלי מסך מבדיל מחיצה מפסקת כו׳ עד שיהי׳ [שיהיה] על מצח אהרן75 ג״כ גילוי בחי׳ זו:
And through this there comes about a revelation of the desire of the heart (re’usa deliba) and of the light of the higher love in the soul, without a separating screen [or] dividing partition, etc., until there is a revelation of this level upon Aharon’s forehead too.
This reveals the desire of the heart and the light of the higher love in the soul, with no partition in the way, until it is revealed even on “Aharon’s forehead.”




Section 6 · ¶23–29
The forehead
23וביאור ענין המצח הוא כמו עד״מ בגשמיו׳ [בגשמיות] שיש בתלת חללי דגלגלתא תלת מוחין חב״ד [חכמה בינה ודעת]. ויש גולגלתא דחפיא על מוחא.
The explanation of the matter of the forehead: just as, by way of analogy, in physical terms, there are three brains, Chochmah, Binah and Daas, in the three cavities of the skull, and there is a skull that covers the brain.
To explain the forehead, the Alter Rebbe uses the body as an analogy: the skull has three cavities holding three “brains,” Chochmah, Binah and Daas, and the skull covers them.


כך ברוחני׳ [ברוחניים] הנה המוחין הם חב״ד [חכמה בינה ודעת] והדעת הוא הכח המקשר את חכ׳ [חכמה] ובינה להיות תקועה בחוזק בל ימוט שכאשר נגמר בכח חכמתו ובינתו בגדולת א״ס ב״ה כך תהא נפשו קשורה בה׳ לבדו.
So too in spiritual terms: the intellect (mochin) is Chochmah, Binah and Daas, and Daas is the power that binds Chochmah and Binah, so that [the matter] be fixed firmly, never to be moved; so that, just as [the matter] has been concluded by the power of his Chochmah and Binah regarding the greatness of the Infinite One (Ein Sof), blessed be He, so his soul shall be bound to G-d alone.
In the soul too the intellect is Chochmah, Binah and Daas. Daas binds Chochmah and Binah so that what is understood stays firmly fixed; once a person has grasped G-d’s greatness, Daas binds his soul to G-d alone in the same way.




24והנה במוחין דחב״ד [דחכמה בינה ודעת] שם הוא גילוי אא״ס [אור אין סוף] ב״ה בהתבוננות בסדר התפלה וכיוצא בה איך שברוך שאמר והי׳ [והיה] העולם ויחיד ומיוחד וחי העולמים מלך וישתבח שמך כו׳.
Now, in the intellect (mochin) of Chochmah, Binah and Daas there is the revelation of the Infinite Light (Or Ein Sof), blessed be He, through contemplation in the order of prayer and the like: how “Blessed is He Who spoke and the world came to be,” and “Unique and singular, and Life of the worlds, King,” and “May Your Name be praised,” etc.
During prayer the intellect reveals the Infinite Light, as a person contemplates the words he says in the order of the prayers: “Blessed is He Who spoke and the world came to be,” “Unique and singular, Life of the worlds, King,” “May Your Name be praised.”


וכך הוא התקשרות הדעת בגילוי עוצם התשוקה והתענוג. אך יש בחי׳ גלגלתא דחפי׳ [דחפיא] על מוחא וכנגד הדעת הוא המצח שהוא הכסוי על הדעת להעלים גלוי הדעת וההתקשרות.
And so is the binding of Daas: with a revelation of the intensity of longing and delight (taanug). But there is the level of “the skull that covers the brain”; and corresponding to Daas is the forehead, which is the covering over Daas, to conceal the revelation of Daas and the binding.
Daas then binds the person to G-d with intense longing and delight. But just as the skull covers the brain, the forehead, which corresponds to Daas, is a covering over Daas that hides this revelation and bond.




25ולכן אחר התפלה חולפת ועוברת כו׳ וצריך לחזור ולהתפלל בכל יום76 לעורר את האהבה וע״ז נאמר והיו הדברים האלה77 אשר אנכי מצוך היום.
Therefore, after prayer [the love] passes and fades, etc., and one must pray again every day to arouse the love. And of this it is said, “And these words, which I command you today, shall be.”
That is why the love of prayer fades once prayer is over, and one must pray again each day to awaken it. The verse speaks of “these words, which I command you today.”


ואמרו רז״ל [רבותינו זכרונם לברכה] בכל יום78 יהיו בעיניך כחדשים לחדש את האהבה. כי לפי שהוא ית׳ מחדש בכ״י [בכל יום] תמיד מע״ב [מעשה בראשית] לכך גם האהבה מתחדשת כו׳.
And our Sages, of blessed memory, said: “Every day they shall be in your eyes as new”: to renew the love. For since He, may He be blessed, renews the work of creation every day, constantly, therefore the love too is renewed, etc.
The Sages read “today” to mean that the words should be new in your eyes every day; here that means renewing the love. Since G-d renews the work of creation every day, the love too is renewed.




26והנה כאשר לבבו פונה זה לכרמו כו׳ יכול להיות מן הנפילים להמשיך לבו אחר תענוגי עוה״ז שהן רבוי והגדלת היש.
Now, when his heart turns, “this one to his vineyard,” etc., he can become one of the fallen (nefilim), drawing his heart after the delights (taanug) of this world, which are the multiplication and aggrandizement of self-existence (yesh).
When people leave prayer and turn each “to his vineyard,” to his own affairs, a person can become “one of the nefilim,” the fallen (the name of the giants of Genesis 6:4, which Rashi explains as “those who fell”), drawing his heart after the pleasures of this world, which only multiply and inflate the self (yesh).


וכתי׳ [וכתיב] תועבת ה׳ כל גבה לב79 אפי׳ [אפילו] בחי׳ חיצוני׳ שהן הנהגת הלבושין כנ״ל וארז״ל [ואמרו רבותינו זכרונם לברכה] אין אני והוא יכולים לדור80 כאחת.
And it is written, “Every haughty heart is an abomination to Havayah”: even the outer level, which is the conduct of the garments mentioned above. And our Sages, of blessed memory, said: “I and he cannot dwell together.”
Scripture calls every haughty heart “an abomination to Havayah,” and this includes the outward kind described above, the honor-seeking conduct of dress. The Talmud says that of the arrogant G-d says, “I and he cannot dwell together.”




27וכמ״ש אין דעת81 אלהים בארץ שכאשר הוא מושקע בארציות וחומריות אין בו דעת אלהים והתקשרות. אך כ״ז [כל זה] הוא בבחי׳ עכו״ם [עובדי כוכבים ומזלות] שנקראו כך ע״ש [על שם] שהם אומות ומקורות לכל עניני עוה״ז.
As it is written, “There is no knowledge of G-d in the land (ba’aretz)”: when he is sunk in earthiness (artziyus) and materiality, there is no knowledge of G-d and no bond [with Him] in him. But all this is at the level of the akum (“worshippers of stars and constellations”), who are so called because they are nations (umos) and sources for all the matters of this world.
“There is no knowledge of G-d in the land” describes a person sunk in earthiness (artziyus, from eretz, “land”), with no knowledge of G-d and no bond with Him. Such total immersion belongs to the level the text calls akum, “worshippers of stars and constellations,” of whom it says that they are so called because they are umos and sources of all the matters of this world; beside “sources,” umos (“nations”) may be heard as imos, “mothers.”


משא״כ בבחי׳ ישראל יכול להיות עצת חכמינו ז״ל [זכרונו לברכה / זכרונם לברכה] עשה מלאכתך עראי82 וטפל לבד בבחי׳ קרירות כמו שכפאו שד כו׳.
Whereas at the level of Israel, there can be [fulfilled] the counsel of our Sages, of blessed memory, “Make your work casual,” and secondary only, in a manner of coolness, as one compelled by a demon, etc.
At the level of Israel, by contrast, a person can follow the Sages’ counsel to make work casual and secondary, doing it coolly, as though compelled. As the word “level” shows, the text is contrasting two ways a person can stand toward the world.




28וזהו והי׳ [והיה] על מצח אהרן83 שגם אחר התפלה שחולפת ועוברת האהבה מ״מ נשאר רשימו על בחי׳ מצח שהוא כיסוי שעל הדעת
And this is [the meaning of] “And it shall be upon Aharon’s forehead”: that even after prayer, when the love passes and fades, nevertheless an impression (reshimu) remains on the level of the forehead, which is the covering over Daas,
This is the meaning of “upon Aharon’s forehead”: after prayer the love fades, but an impression (reshimu) of it remains on the forehead, the covering over Daas.


דהיינו בחינת חיצוניות החב״ד [החכמה בינה ודעת] והוא ענין רצון פשוט לדבקה בו ית׳ בלי עומק התבוננות כבשעת התפלה רק הסכמת הלב מחיצוניות הדעת אחר אשר נגמר בדעתו כך בשעת התפלה
that is, the level of the outer dimension (chitzoniyus) of Chochmah, Binah and Daas. And this is a simple will to cleave to Him, may He be blessed, without depth of contemplation as at the time of prayer, but only the heart’s assent, from the outer dimension of Daas, after he has concluded thus in his Daas at the time of prayer;
That impression is the outer level of the intellect: a simple will to cleave to G-d, without the deep contemplation of prayer, the heart’s assent that follows from what the person concluded in prayer.


כי הגם שגילוי עוצם התשוקה והתענוג שבדעת חלף ועבר אחר התפלה מ״מ רשימו ניכר להיות רצון והסכמת הלב לדבקה בו ית׳ ולהיות מלאכתו עראי וטפל ותורתו קבע ועיקר.
for although the revelation of the intensity of longing and delight (taanug) that is in Daas has passed and gone after prayer, nevertheless a noticeable impression [remains]: to have a will and the heart’s assent to cleave to Him, may He be blessed, and to make his work casual and secondary and his Torah fixed and primary.
The intense longing and delight pass, but a noticeable impression remains: a will and assent to cleave to G-d, which keeps work casual and secondary and Torah fixed and primary.




29ורצון זה והסכמה זו יכולה להיות תמיד. וזהו והי׳ [והיה] על מצחו תמיד לרצון להם לפני הוי״ה84
And this will and this assent can be constant. And this is [the meaning of] “And it shall be upon his forehead always, for favor (ratzon) for them before Havayah”:
This will and assent can last all day, which is why the verse says the tzitz is on his forehead “always, for ratzon.”


שע״י אתעדל״ת [אתערותא דלתתא] זו אתערותא דלעילא לעורר רצה״ע [רצון העליון] רעוא דרעוין והתגלות בחי׳ הוי״ה המקור אל הי״ג מדה״ר [מדות הרחמים] שעי״ז הגילוי רצה״ע [רצון העליון] הוא נושא עון הקדשים ואתהפכא כו׳.
that through this arousal from below (isarusa dilesata) [there comes] an arousal from above (isarusa dile’eila), to arouse the Supernal Will, the will of wills (ra’ava dera’avin), and the revelation of the level of Havayah that is the source of the Thirteen Attributes of Mercy; for through this, the revelation of the Supernal Will is what “bears the iniquity of the holy things,” and [there is] transformation (is’hapcha), etc.
This arousal from below awakens an arousal from above: the Supernal Will, the will of wills, and the revelation of the Havayah that is the source of the Thirteen Attributes of Mercy. That revelation “bears the iniquity of the holy things” and transforms it.


וכנודע שי״ג מדה״ר [מדות הרחמים] רחום וחנון85 נושא עון כו׳ נמשכות מבחי׳ רצון העליון. והיינו כשיהיה גילוי רצון זה גם על בחי׳ מצח אהרן (כי זה לעומת זה86 מצח אשה זונה)8788
As is known, the Thirteen Attributes of Mercy, “compassionate and gracious,” “bearing iniquity,” etc., are drawn from the level of the Supernal Will. And this is when this revelation of will is also on the level of Aharon’s forehead (for “one opposite the other”: “a harlot’s forehead”),
The Thirteen Attributes, “compassionate and gracious… bearing iniquity,” flow from the Supernal Will, and they are revealed when the will is present on the forehead too. In the parenthesis the Alter Rebbe notes the opposite: as there is a holy forehead, so there is “a harlot’s forehead,” brazen and unashamed.


משא״כ כשאין הגילוי רצון אלא בחב״ד [בחכמה בינה ודעת] דהיינו בשעת תפלה לבדה בשעת התבוננות ולא כל היום כולו:
which is not so when the revelation of will is only in Chochmah, Binah and Daas, that is, only at the time of prayer, at the time of contemplation, and not the whole day long.
It is not so when the will is revealed only in the intellect, during prayer and contemplation, and not all day.



In one’s avodah
Contemplate G-d’s greatness in prayer until it becomes love, and know that what keeps understanding from reaching the heart is Amalek, the self’s arrogance, inward and in the pursuit of honor. Learn Torah as G-d’s own wisdom, in self-nullification, which breaks that partition and opens it through thoughts of teshuvah. When prayer is over and its warmth fades, keep the impression it leaves: a simple, steady will to cleave to G-d, so that all day your work stays casual and secondary and your Torah fixed and primary.
Questions for discussion
	Why does the maamar insist that the iron partition stands “between Israel and their Father in Heaven” and not the other way around? What does that say about where the work of removing it lies?
	How can a person understand G-d’s greatness fully and still feel nothing? How does the maamar explain this through the letters yud-hei and vav-hei and the image of “kes Yah”?
	Why is Torah study in particular the answer to Amalek, and what is the difference between “the Torah of Moshe” and a person who says “I have nothing but Torah”?
	Holiness (Kodesh) is written below the Name on the tzitz. What does it mean that even holiness drawn down through Torah and mitzvos is “below” Havayah, and what lies above it?
	What remains on the “forehead” after the love of prayer fades, and how can something so simple atone and “bear iniquity”?

Sources and references
Notes
Paragraph 1
1ועשית ציץ
The note first refers the reader to the Rebbe’s own source notes on this maamar, printed earlier in the Kehot edition.
Kehot’s noteראה לעיל בציונים לכ״ק אדמו״ר זי״ע. הנחת כ״ק אדה״א בתו״ח תצוה [אותיות מרובעות] שנו, א. עוד הנחה בסה״מ תקס״ו ח״א. המאמר עם הגהות וקיצורים באוה״ת ע׳ א׳תרצ. ביאור ע׳ א׳תשיז. שייך לד״ה ועשית ציץ ע׳ א׳תשלב. [קיצורים] כרך ז ע׳ ב׳תשסו. כרך ח ע׳ ג׳פא. ראה גם סה״מ תרכ״ז (הוצאת תש״ס) ע׳ קנב. פלח הרמון שמות ע׳ שנ. ראה ד״ה זה בסה״מ תרנ״א ע׳ קלט. בתורת חיים הנ״ל מציין שהמאמר הוא משנת תקס״ו, וכן נמצא המאמר בגוכתי״ק אדה״א בין מאמרי שנת תקס״ו. וראה רשימת המאמרים בסה״מ תקס״ו הערה 13. אוה״ת ע׳ א׳תשיז.
2ועשית ציץ
The Torah commands that a plate of pure gold be made for the High Priest, engraved like a seal with the words “Holy to Havayah.” The whole maamar explains this verse.
Exodus 28:36שמות כ״ח:ל״ו
וְעָשִׂיתָ צִּיץ זָהָב טָהוֹר וּפִתַּחְתָּ עָלָיו פִּתּוּחֵי חֹתָם קֹדֶשׁ לַה׳
And thou shalt make a plate of pure gold, and engrave upon it, like the engravings of a signet: HOLY TO THE L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות כח, לו.
3יציץ
Rashi explains yatzitz as “will shine,” like “they sparkled like burnished copper” in Ezekiel 1:7. Or HaTorah, cited in the Kehot note, quotes this explanation.
Rashi on Psalms 132:18רש"י על תהילים קל״ב:י״ח
יציץ. יאיר כמו ונוצצים כעין נחושת (יחזקאל א׳:ז׳):
will shine Heb. יציץ, which shine, like (Ezek. 1:7): “and they sparkled (ונצצים) like the color of burnished copper.”
On Your Way (Public Domain) · The Judaica Press complete Tanach with Rashi, translated by A. J. Rosenberg (CC-BY)
4קדש למ״ד למטה והוי׳ למעלה
A baraita describes the tzitz as a gold plate two fingers wide, written in two lines, the Name above and “Kodesh lamed” below; Rabbi Eliezer son of Rabbi Yose says he saw it in Rome written on one line. The Kehot note records the Babylonian Talmud’s wording, “yud-hei above and Kodesh lamed below,” found also in Sukkah 5a.
Shabbat 63b:15–16שבת ס״ג ב:ט״ו-ט״ז
אֲמַר לֵקהּ אַבָּיֵי: וְצִיץ אָרִיג הוּא?! וְהָתַנְיָא: צִיץ כְּמִין טַס שֶׁל זָהָב, וְרוֹחַב שְׁתֵּי אֶצְבָּעוֹת, וּמוּקָּף מֵאוֹזֶן לְאוֹזֶן, וְכָתוּב עָלָיו בִּשְׁתֵּי שִׁיטִין: ״יוֹד הֵא״ לְמַעְלָה, וְ״קוֹדֶשׁ לָמֶד״ לְמַטָּה. וְאָמַר רַבִּי אֱלִיעֶזֶר בְּרַבִּי יוֹסֵי: אֲנִי רְאִיתִיו בְּרוֹמִי וְכָתוּב עָלָיו ״קֹדֶשׁ לַה׳״ בְּשִׁיטָה אַחַת.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteירושלמי יומא פ״ד ה״א. מגילה פ״א ה״ט. שבת סג, ב (הגי׳ יו״ד ה״א למעלה וקדש למ״ד למטה — וכ״ה בסוכה ה, א). בלקו״ת תזריע כא, ג מציין לכאן: ”דבחי׳ שם ה׳ מלמעלה הינו מה שאין אתעדל״ת מגעת שם”.
5קדש למ״ד למטה והוי׳ למעלה
The Jerusalem Talmud says the tzitz bore “Holy to Havayah,” with Kodesh below and the Name above, “like a king who sits upon his throne.” The Alter Rebbe asks why the Name stands above holiness.
Jerusalem Talmud Yoma 4:3–4תלמוד ירושלמי יומא ד׳:ג׳-ד׳
… וְגֶפֶן שֶׁלְּזָהָב הָיְתָה עוֹמֶדֶת עַל פִּתְחוֹ שֶׁלְהֵיכָל. אָמַר רִבִּי אָחָא בַר יִצְחָק. בְּשָׁעָה שֶׁבָּנָה שְׁלֹמֹה אֶת בֶּית הַמִּקָדָּשׁ צָר כָּל מִינֵי אִילָנוֹת לְתוֹכוֹ. וּבַשָּׁעָה שֶׁהָיוּ אֵילּוּ שֶׁבַּחוּץ [עוֹשִׂין פֵּירוֹת] הָיוּ אֵילּוּ שֶׁבִּפְנִים עוֹשִׂין פֵּירוֹת. הָדָא הִיא דִכְתִיב פָּרֹחַ תִּפְרַח וְתָגֵל אַף גִּילַת וְרַנֵּן וגו׳. אֵימָתַי יָבְשׁוּ. אָמַר רִבִּי יִצְחָק חִינְנָא בַּר יִצְחָק. בְּשָׁעָה שֶׁהֶעֱמִיד מְנַשֶּׁה צֶלֶם בַּהֵיכָל יָבְשׁוּ. דִּכְתִיב וּפֶרַח לְבָנוֹן אוּמְלָל.
MISHNAH: He slaughters it and receives its blood in a pitcher which he hands to one who stirs it on the fourth level of the Temple Hall so it should not congeal. He took a fire-pan and ascended to the top of the altar where he cleared away coals to both sides and collects coals on the fire pan from the interior well-burned ones, descends, and puts it on the fourth level in the courtyard. HALAKHAH: So is the Mishnah: on the fourth level in the courtyard. It was stated: …
The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY) · The Jerusalem Talmud, translation and commentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY)
6קדש למ״ד למטה
Discussing which letters written beside the Name share its holiness, the Jerusalem Talmud cites the tzitz, where “Kodesh lamed” was below and the Name above, set apart from it. These are the words the Alter Rebbe quotes.
Jerusalem Talmud Megillah 1:9תלמוד ירושלמי מגילה א׳:ט׳
7והי׳ על מצח אהרן ונשא אהרן את עון הקדשים
The tzitz is on Aharon’s forehead, and through it he bears the iniquity of the holy things that Israel consecrates. The maamar asks how the tzitz atones.
Exodus 28:38שמות כ״ח:ל״ח
וְהָיָה עַל־מֵצַח אַהֲרֹן וְנָשָׂא אַהֲרֹן אֶת־עֲוֺן הַקֳּדָשִׁים אֲשֶׁר יַקְדִּישׁוּ בְּנֵי יִשְׂרָאֵל לְכׇל־מַתְּנֹת קׇדְשֵׁיהֶם וְהָיָה עַל־מִצְחוֹ תָּמִיד לְרָצוֹן לָהֶם לִפְנֵי ה׳
And it shall be upon Aaron’s forehead, and Aaron shall bear the iniquity committed in the holy things, which the children of Israel shall hallow, even in all their holy gifts; and it shall be always upon his forehead, that they may be accepted before the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
8ולהבין ענין זה
The Mitteler Rebbe’s version adds two more questions here: the verses imply that Moshe himself was commanded to make the tzitz, and that the tzitz must be specifically on Aharon’s forehead.
Kehot’s noteבתו״ח יש כאן עוד דיוקים: א) דממשמעות הכתובים משמע דלמשה נצטווה מעשה הציץ שהוא דוקא יעשנו, ב) ושהציץ יהי׳ דוקא על מצח אהרן. ע״ש.
9יציץ נזרו
“Upon him his crown will shine (yatzitz),” G-d’s promise for the king of David’s line. The Alter Rebbe uses it to show that tzitz is an expression of shining.
Psalms 132:18תהילים קל״ב:י״ח
אוֹיְבָיו אַלְבִּישׁ בֹּשֶׁת וְעָלָיו יָצִיץ נִזְרוֹ:
His enemies will I clothe with shame; But upon himself shall his crown shine.'
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קלב, יח. באוה״ת כרך ז ע׳ ב׳תשסו מביא פי׳ רש״י ”יאיר כמו ונוצצים כעין נחשת קלל ביחזקאל סי׳ א׳ ז׳”.
10מציץ מן החרכים
The maiden describes her beloved behind the wall, “peering through the lattices,” glimpsed only through the cracks. The Alter Rebbe brings it as another use of the word tzitz, and in paragraph 4 applies it to the higher love. (context: Steinsaltz Tanakh)
Song of Songs 2:9שיר השירים ב׳:ט׳
דּוֹמֶה דוֹדִי לִצְבִי אוֹ לְעֹפֶר הָאַיָּלִים הִנֵּה־זֶה עוֹמֵד אַחַר כׇּתְלֵנוּ מַשְׁגִּיחַ מִן־הַחַלֹּנוֹת מֵצִיץ מִן־הַחֲרַכִּים:
My beloved is like a gazelle or a young hart; Behold, he standeth behind our wall, He looketh in through the windows, He peereth through the lattice.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש ב, ט. בסה״מ תרכ״ז (הוצאת תש״ס) ע׳ קנב מבאר שבציץ יש ב׳ פירושים הא׳ לשון הארה כמו נץ החמה, יציץ נזרו, יציץ ופרח ישראל שהוא מלשון הארה כו׳, הב׳ מלשון הבטה מלשון מציץ מן החרכים וכמו שפרש״י על מציץ לשון הבטה, ע״ש בארוכה שמפרש ההפרש בין ב׳ פי׳ אלו. וראה גם בתו״ח תקכה, ב.
11והוא אור האהבה רבה הבאה מלמעלה
The Tzemach Tzedek comments that, since the tzitz is Yesod of Abba (citing Me’orei Or, letter tzadi, §19), this great love is like the love drawn from Chochmah, the Chesed of Abba: a love above the intellect that comprehends.
Kehot’s noteבאוה״ת ע׳ א׳תרצ העיר ע״ז ”לפמ״ש במא״א אות צ׳ סי״ט דציץ הוא יסוד אבא, א״כ אהבה רבה זו היא ע״ד אהבה הנמשכת מן החכמה שהוא ענין חסד דאבא והוא בחי׳ אהבה שלמעלה מהשכל המושג”. ע״ש. בלקו״ת שלח מג, ג מציין לכאן. וראה בפלח הרמון.
12זקן אהרן שיורד
On Aharon’s beard: the High Priest raises the souls of Israel to their source by drawing down great love to them, from G-d’s attribute “abundant in kindness.” It comes specifically through hairs, the beard, because it is above the chain of descending worlds, unlike love born only of the intellect.
Psalms 132:2תהילים קל״ב:ב׳
Kehot’s noteתהלים קלב, ב. בענין זקן אהרן ראה לקו״ת קרח נד, א.
13זקן אהרן שיורד על פי מדותיו
The psalm compares the unity of brothers to the fine oil that runs down Aharon’s beard to the collar of his garments. The Alter Rebbe uses it for Aharon’s quality, the great love that comes down from above. (Kehot: Psalms 132:2)
Psalms 133:2תהילים קל״ג:ב׳
כַּשֶּׁמֶן הַטּוֹב עַל־הָרֹאשׁ יֹרֵד עַל־הַזָּקָן זְקַן־אַהֲרֹן שֶׁיֹּרֵד עַל־פִּי מִדּוֹתָיו:
It is like the precious oil upon the head, Coming down upon the beard; Even Aaron's beard, That cometh down upon the collar of his garments;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
14שאהרן הוא רועה משבעה רועים
The previous maamar says the same: Aharon is one of the seven shepherds who sustain and draw down from the Infinite Light to all the souls of Israel; as the man of kindness and the High Priest he draws down great love, and his garments are garments for that love.
Kehot’s noteנסמן לעיל פב, א. לקו״ת בהעלותך כט, ג ואילך.
Paragraph 2
15שהכל בידי שמים חוץ מיראת שמים
Rabbi Chanina teaches that everything is in the hands of Heaven except the fear of Heaven, citing “What does Havayah your G-d ask of you but to fear.” The Alter Rebbe accepts that love and awe are in a person’s hands, yet distinguishes a love that comes from above.
Berakhot 33b:23–24ברכות ל״ג ב:כ״ג-כ״ד
וְאָמַר רַבִּי חֲנִינָא: הַכֹּל בִּידֵי שָׁמַיִם, חוּץ מִיִּרְאַת שָׁמַיִם. שֶׁנֶּאֱמַר: ״וְעַתָּה יִשְׂרָאֵל מָה ה׳ אֱלֹקֶיךָ שׁוֹאֵל מֵעִמָּךְ כִּי אִם לְיִרְאָה״. אַטּוּ יִרְאַת שָׁמַיִם מִילְּתָא זוּטַרְתָּא הִיא? וְהָאָמַר רַבִּי חֲנִינָא מִשּׁוּם רַבִּי שִׁמְעוֹן בֶּן יוֹחַי: אֵין לוֹ לְהַקָּדוֹשׁ בָּרוּךְ הוּא בְּבֵית גְּנָזָיו אֶלָּא אוֹצָר שֶׁל יִרְאַת שָׁמַיִם, שֶׁנֶּאֱמַר ״יִרְאַת ה׳ הִיא אוֹצָרוֹ״.
R. Hannina also said : Everything is in the hand of Heaven except the fear of Heaven; as it is said, "And now, O Israel, what doth the L-rd thy G-d require of thee but to fear" (Deut. x. 12). Is, then, the fear of Heaven a small thing? Lo, R. Hannina has said in the name of R. Simeon b. Johai : The Holy One, blessed be He, has in His treasury nothing but the store of heavenly fear; as it is said, "And the fear of the L-rd …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Zohar I, 59aזח״א נט, א
Kehot’s noteברכות לג, ב. וש״נ. זח״א נט, א. ”א״כ אהוי״ר תלוי׳ הם בעבודת האדם מלמטלמ״ע” — סה״מ תרכ״ז ע׳ קנג.
Paragraph 3
16לאהבה את ה׳ אלקיכם
The second paragraph of the Shema commands “to love Havayah your G-d and to serve Him with all your heart.” The Alter Rebbe reads the form le’ahavah as drawing the heart to the higher love.
Deuteronomy 11:13דברים י״א:י״ג
וְהָיָה אִם־שָׁמֹעַ תִּשְׁמְעוּ אֶל־מִצְוֺתַי אֲשֶׁר אָנֹכִי מְצַוֶּה אֶתְכֶם הַיּוֹם לְאַהֲבָה אֶת־ה׳ אֱלֹקֵיכֶם וּלְעׇבְדוֹ בְּכׇל־לְבַבְכֶם וּבְכׇל־נַפְשְׁכֶם:
And it shall come to pass, if ye shall hearken diligently unto My commandments which I command you this day, to love the L-RD your G-d, and to serve Him with all your heart and with all your soul,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים יא, יג.
17מי לי בשמים
“Whom have I in heaven? And besides You I desire nothing on earth.” The Alter Rebbe brings it to describe a love that wants G-d alone, not even the upper Gan Eden.
Psalms 73:25תהילים ע״ג:כ״ה
מִי־לִי בַשָּׁמָיִם וְעִמְּךָ לֹא־חָפַצְתִּי בָאָרֶץ:
Whom have I in heaven but Thee? And beside Thee I desire none upon earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים עג, כה.
18פי׳ שמים ג״ע העליון
On “Many waters cannot quench the love”: “heaven and earth” in “Whom have I in heaven…” are the upper and lower Gan Eden, where souls delight through “the river that goes out of Eden”; even so, “Whom have I in heaven?”, for Gan Eden is only for a time, and the main revelation will come in the time to come.
Kehot’s noteראה לעיל יז, ד.
19אני הוי׳ לא שניתי
G-d says through Malachi: “For I, Havayah, have not changed, and you, children of Yaakov, have not been consumed.” It shows that G-d is not changed by creating the world, so the higher love seeks Him as He is.
Malachi 3:6מלאכי ג׳:ו׳
כִּי אֲנִי ה׳ לֹא שָׁנִיתִי וְאַתֶּם בְּנֵי־יַעֲקֹב לֹא כְלִיתֶם:
For I the L-RD change not; and ye, O sons of Jacob, are not consumed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 4
20The maiden hears her beloved, who “stands behind our wall, gazing through the windows, peering through the lattices.” The Alter Rebbe reads it as the higher love that still shines through the partition.
Song of Songs 2:9שיר השירים ב׳:ט׳
דּוֹמֶה דוֹדִי לִצְבִי אוֹ לְעֹפֶר הָאַיָּלִים הִנֵּה־זֶה עוֹמֵד אַחַר כׇּתְלֵנוּ מַשְׁגִּיחַ מִן־הַחַלֹּנוֹת מֵצִיץ מִן־הַחֲרַכִּים:
My beloved is like a gazelle or a young hart; Behold, he standeth behind our wall, He looketh in through the windows, He peereth through the lattice.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
21שמשחרב בהמ״ק
Rabbi Elazar teaches that since the Temple was destroyed an iron wall separates Israel from their Father in Heaven, citing “Take an iron griddle and set it as an iron wall between you and the city.” The Alter Rebbe makes this wall the partition that withholds the higher love.
Berakhot 32b:7–8ברכות ל״ב ב:ז׳-ח׳
וְאָמַר רַבִּי אֶלְעָזָר: מִיּוֹם שֶׁחָרַב בֵּית הַמִּקְדָּשׁ נִפְסְקָה חוֹמַת בַּרְזֶל בֵּין יִשְׂרָאֵל לַאֲבִיהֶם שֶׁבַּשָּׁמַיִם, שֶׁנֶּאֱמַר: ״וְאַתָּה קַח לְךָ מַחֲבַת בַּרְזֶל וְנָתַתָּ אוֹתָהּ קִיר בַּרְזֶל בֵּינְךָ וּבֵין הָעִיר״. אָמַר רַבִּי חָנִין אָמַר רַבִּי חֲנִינָא: כׇּל הַמַּאֲרִיךְ בִּתְפִלָּתוֹ, אֵין תְּפִלָּתוֹ חוֹזֶרֶת רֵיקָם. מְנָא לַן — מִמֹּשֶׁה רַבֵּינוּ, שֶׁנֶּאֱמַר: ״וָאֶתְפַּלֵּל אֶל ה׳״, וּכְתִיב בָּתְרֵיהּ: ״וַיִּשְׁמַע ה׳ אֵלַי גַּם בַּפַּעַם הַהִיא״.
R. Eleazar also said : From the day the Temple was destroyed, a wall of iron divides between Israel and their Father in Heaven ; as it is said, "And take thou unto thee an iron griddle, and set it for a wall of iron between thee and the city" (Ezek. iv. 3). R. Hannin said in the name of R. Hannina : Whoever prolongs his prayer, his prayer will not return empty. Whence have we this ? From Moses our teacher ; as it is said, "And I prayed …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות לב, ב. ובאוה״ת ע׳ א׳תרצא מביא מה שכתב המהרש״א שם: ”ולענין תפלה דרחמי קאמר דאינה נשמעת כ״כ מיום שחרב בהמ״ק, אבל לענין שבחו ית׳ לקדושה וברכו הא אמרינן דאפילו מחיצה של ברזל אינה מפסקת בין ישראל לאביהם שבשמים”. ע״ש. וראה שם ע׳ א׳תשלז. ראה גם אוה״ת מג״א (הוצאת תש״נ) ע׳ ריז (הוצאה הראשונה ע׳ ב׳ת).
22כי הגם שאין דבר חוצץ לפניו ית׳
Iggeres HaTeshuvah compares the soul’s descent to breath blown into the body: if anything interposes, breath does not arrive.
Kehot’s noteראה תניא אגה״ת פ״ה. נזכר בלקו״ת בלק עג, ג.
23גם חשך לא יחשיך ממך
David says to G-d: “Even darkness does not darken for You; night shines like the day.” It shows that nothing hides anything from G-d, so the partition must stand before the recipients.
Psalms 139:12תהילים קל״ט:י״ב
גַּם־חֹשֶׁךְ לֹא־יַחְשִׁיךְ מִמֶּךָּ וְלַיְלָה כַּיּוֹם יָאִיר כַּחֲשֵׁיכָה כָּאוֹרָה:
Even the darkness is not too dark for Thee, But the night shineth as the day; The darkness is even as the light.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קלט, יב.
24עונותיכם היו מבדילין
Yeshayahu tells the people that Havayah’s hand is not too short to save: “Your iniquities have separated between you and your G-d.” The Alter Rebbe names sin as the substance of the partition.
Isaiah 59:2ישעיהו נ״ט:ב׳
כִּי אִם־עֲוֺנֹתֵיכֶם הָיוּ מַבְדִּלִים בֵּינֵכֶם לְבֵין אֱלֹקֵיכֶם וְחַטֹּאותֵיכֶם הִסְתִּירוּ פָנִים מִכֶּם מִשְּׁמוֹעַ:
But your iniquities have separated Between you and your G-d, And your sins have hid His face from you, That He will not hear.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נט, ב.
Paragraph 5
25Bilaam sees Amalek and says, “Amalek is the first of the nations, and his end is to perish forever”: plainly, as Rashi explains, the first to make war on Israel. The maamar reads “first” as head: Amalek heads the nations and is the main screen between Israel and G-d.
Numbers 24:20במדבר כ״ד:כ׳
וַיַּרְא אֶת־עֲמָלֵק וַיִּשָּׂא מְשָׁלוֹ וַיֹּאמַר רֵאשִׁית גּוֹיִם עֲמָלֵק וְאַחֲרִיתוֹ עֲדֵי אֹבֵד:
And he looked on Amalek, and took up his parable, and said: Amalek was the first of the nations; But his end shall come to destruction.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
26ראשית גוים עמלק שהוא ראש לשבעה גוים
Or HaTorah remarks that Rashi and Ramban on Balak strain to explain how Amalek is “first of the nations,” and that this maamar resolves it: the seven nations come from the seven lower attributes (Chesed, Gevurah, Tiferes…) that fell in the breaking of the vessels, but Amalek from Daas, the head and source of the attributes, as the Arizal’s writings say.
Kehot’s noteבאוה״ת ע׳ א׳תרצד העיר ”כי רש״י והרמב״ן בפ׳ בלק נדחקו איך עמלק הוא ראשית גוים, אך ע״פ מ״ש אתי שפיר כי שבעה גוים נמשכים ממה שנפל בשבה״כ מז״ת, אך עמלק הוא מבחי׳ מה שנפל מהדעת והדעת הוא ראש ומקור להמדות כו׳ וכן איתא בכתבי האריז״ל”. ”היינו כי שבעה גוים נמשכים מז״ת שהם חג״ת כו׳ שהוא מה שנפלו ממדות דתהו בשבה״כ, משא״כ עמלק הוא ראשית להם כי הוא מבחי׳ הדעת שהוא ראש ומקור להמדות כו׳” — אוה״ת בלק ע׳ א׳נג. וראה בסה״מ תרכ״ז ע׳ קס.
27מלחמה לה׳ בעמלק
After the battle Moshe declares that Havayah has a war with Amalek from generation to generation. The Alter Rebbe applies it to the inner war with Amalek in every generation.
Exodus 17:16שמות י״ז:ט״ז
וַיֹּאמֶר כִּי־יָד עַל־כֵּס קָהּ מִלְחָמָה לַה׳ בַּעֲמָלֵק מִדֹּר דֹּר:
And he said: ‘The hand upon the throne of the L-RD: the L-RD will have war with Amalek from generation to generation.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות יז, טז.
28אם תגבי׳ כנשר
The prophet tells Edom, from whom Amalek descends, “Though you soar aloft like the eagle… from there I will bring you down.” The Alter Rebbe uses it for the brazen haughtiness that is Amalek in the soul.
Obadiah 1:4עובדיה א׳:ד׳
אִם־תַּגְבִּיהַּ כַּנֶּשֶׁר וְאִם־בֵּין כּוֹכָבִים שִׂים קִנֶּךָ מִשָּׁם אוֹרִידְךָ נְאֻם־ה׳
Though thou make thy nest as high as the eagle, And though thou set it among the stars, I will bring thee down from thence, saith the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteעובדי׳ א, ד.
Paragraph 6
29Moshe is told to make holy garments for Aharon “for honor and for splendor.” The Alter Rebbe explains their purpose as transforming the drive for honor.
Exodus 28:2שמות כ״ח:ב׳
וְעָשִׂיתָ בִגְדֵי־קֹדֶשׁ לְאַהֲרֹן אָחִיךָ לְכָבוֹד וּלְתִפְאָרֶת:
And thou shalt make holy garments for Aaron thy brother, for splendour and for beauty.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 7
30בעיני אלהים ואדם
The phrase “in the eyes of G-d and man” comes from Proverbs, where one who keeps kindness and truth finds favor and good understanding in the eyes of G-d and man. Here it describes the greatness that Amalek in a person cannot bear in another.
Proverbs 3:4משלי ג׳:ד׳
וּמְצָא־חֵן וְשֵׂכֶל־טוֹב בְּעֵינֵי אֱלֹקִים וְאָדָם:
So shalt thou find grace and good favour In the sight of G-d and man.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 8
31כס י״ה
“For a hand is upon the throne of Yah (kes Yah): Havayah has a war with Amalek.” The shortened kes and Yah are read as the incompleteness of the throne and the Name while Amalek remains.
Exodus 17:16שמות י״ז:ט״ז
וַיֹּאמֶר כִּי־יָד עַל־כֵּס קָהּ מִלְחָמָה לַה׳ בַּעֲמָלֵק מִדֹּר דֹּר:
And he said: ‘The hand upon the throne of the L-RD: the L-RD will have war with Amalek from generation to generation.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
32שאין השם שלם
Likkutei Torah, referring back to this maamar, explains “the Name is not complete” in exile: the letters vav-hei are separated from yud-hei.
Kehot’s noteראה לקו״ת ראה יח, ג.
33שאין השם שלם ואין הכסא שלם
Rashi, from the Midrash: the Holy One, blessed be He, swore by His throne, and His Name is not complete nor His throne complete until Amalek’s name is wiped out; hence kes for kisei and Yah for the full Name.
Rashi on Exodus 17:16רש"י על שמות י״ז:ט״ז
… נִשְׁבַּע הַקָּבָּ"ה שֶׁאֵין שְׁמוֹ שָׁלֵם וְאֵין כִּסְאוֹ שָׁלֵם עַד שֶׁיִּמָּחֶה שְׁמוֹ שֶׁל עֲמָלֵק כֻּלּוֹ, וּכְשֶׁיִּמָּחֶה שְׁמוֹ יִהְיֶה הַשֵּׁם שָׁלֵם וְהַכִּסֵּא שָׁלֵם, שֶׁנֶּאֱמַר ”הָאוֹיֵב תַּמּוּ חֳרָבוֹת לָנֶצַח” (תהלים ט׳), זֶהוּ עֲמָלֵק שֶׁכָּתוּב בּוֹ ”וְעֶבְרָתוֹ שְׁמָרָה נֶצַח” (עמוס א׳), ”וְעָרִים נָתַשְׁתָּ אָבַד זִכְרָם הֵמָּה” (תהלים שם), מַהוּ אוֹמֵר אַחֲרָיו? ”וַה׳ לְעוֹלָם יֵשֵׁב” — הֲרֵי הַשֵּׁם שָׁלֵם, ”כּוֹנֵן לַמִּשְׁפָּט כִּסְאוֹ" — הֲרֵי כִּסְּאוֹ שָׁלֵם:
ויאמר AND HE SAID — i. e. Moses said. כי יד על כס יה BECAUSE THE HAND IS UPON THE THRONE OF JAH — the hand of the Holy One, blessed be He, is raised to swear by His throne that He will have war and enmity against Amalek to all eternity. And what is the force of כס — why does it not say as usual כסא? And the Divine Name, also, is divided into half (יה is only the half of the Tetragrammaton)! The Holy One, blessed be …
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain)
34ושכנתי בתוכם
“Make Me a Sanctuary, and I will dwell within them.” The Alter Rebbe uses it for what the complete throne means, G-d resting openly among His people.
Exodus 25:8שמות כ״ה:ח׳
וְעָשׂוּ לִי מִקְדָּשׁ וְשָׁכַנְתִּי בְּתוֹכָם:
And let them make Me a sanctuary, that I may dwell among them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 9
35עזי וזמרת י״ה
From the Song at the Sea: “My strength and song is Yah, and He has become my salvation.” The Alter Rebbe brings it to show the Name Yah in each person.
Exodus 15:2שמות ט״ו:ב׳
עׇזִּי וְזִמְרָת קָהּ וַיְהִי־לִי לִישׁוּעָה זֶה אֵלִי וְאַנְוֵהוּ אֱלֹקֵי אָבִי וַאֲרֹמְמֶנְהוּ:
The L-RD is my strength and song, And He is become my salvation; This is my G-d, and I will glorify Him; My father’s G-d, and I will exalt Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות טו, ב.
Paragraph 10
36ישת חשך סתרו
“He made darkness His hiding place, His pavilion around Him.” The Alter Rebbe uses it for the tzimtzum, the concealment that comes before the light can spread into the worlds.
Psalms 18:12תהילים י״ח:י״ב
יָשֶׁת־חֹשֶׁךְ סִתְרוֹ סְבִיבוֹתָיו סֻכָּתוֹ חֶשְׁכַת־מַיִם עָבֵי שְׁחָקִים:
He made darkness His hiding-place, His pavilion round about Him; darkness of waters, thick clouds of the skies.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 11
37כי הנה . . ואח״כ התפשטות
Or HaTorah on Balak quotes this passage, from “For the hei is the level of expansion” to “and afterwards expansion.”
Kehot’s noteמובא באוה״ת בלק ע׳ תתקנג.
Paragraph 12
38אבל עמלק הוא כס י״ה
The Tzemach Tzedek’s commentary on Tehillim quotes a passage of this maamar, beginning with “But Amalek is kes Yah.”
Kehot’s noteקטע מכאן מובא ביהל אור ע׳ תקס.
39כס י״ה
“For a hand is upon kes Yah: Havayah has a war with Amalek.” The Alter Rebbe reads kes Yah as Amalek covering the yud-hei so that it is not revealed as vav-hei.
Exodus 17:16שמות י״ז:ט״ז
וַיֹּאמֶר כִּי־יָד עַל־כֵּס קָהּ מִלְחָמָה לַה׳ בַּעֲמָלֵק מִדֹּר דֹּר:
And he said: ‘The hand upon the throne of the L-RD: the L-RD will have war with Amalek from generation to generation.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 13
40ויאמר משה גו׳ בחר לנו אנשים
When Amalek attacks, Moshe tells Yehoshua, “Choose for us men, and go out and fight Amalek.” The Alter Rebbe stresses “for us”: men of Moshe’s kind.
Exodus 17:9שמות י״ז:ט׳
וַיֹּאמֶר מֹשֶׁה אֶל־יְהוֹשֻׁעַ בְּחַר־לָנוּ אֲנָשִׁים וְצֵא הִלָּחֵם בַּעֲמָלֵק מָחָר אָנֹכִי נִצָּב עַל־רֹאשׁ הַגִּבְעָה וּמַטֵּה הָאֱלֹקִים בְּיָדִי:
And Moses said unto Joshua: ‘Choose us out men, and go out, fight with Amalek; tomorrow I will stand on the top of the hill with the rod of G-d in my hand.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות יז, ט.
41שלכבוש מלחמת עמלק צריכים אנשי משה דוקא
The note points there for a later discussion of this point: that only men of Moshe can win the war against Amalek.
Kehot’s noteראה סה״מ תרס״ה ע׳ ריט. ד״ה זכור תשל״ה.
42ונחנו מה
Moshe and Aharon tell the complaining people, “And what are we, that you complain against us?” The Alter Rebbe takes it as the definition of Moshe’s self-nullification.
Exodus 16:7שמות ט״ז:ז׳
וּבֹקֶר וּרְאִיתֶם אֶת־כְּבוֹד ה׳ בְּשׇׁמְעוֹ אֶת־תְּלֻנֹּתֵיכֶם עַל־ה׳ וְנַחְנוּ מָה כִּי תַלִּינוּ עָלֵינוּ:
and in the morning, then ye shall see the glory of the L-RD; for that He hath heard your murmurings against the L-RD; and what are we, that ye murmur against us?’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות טז, ז.
43בשיחת מוצש״ק פ׳ בשלח י׳ שבט תשי״ז פי׳ כ״ק אדמו״ר זי״ע
The Rebbe explained “men of Moshe” as people bound to the leader of the generation, the extension of Moshe in every generation; and when there are “men of Moshe,” the command comes: go out and fight Amalek.
Kehot’s noteאנשי משה — הם אנשים שקשורים עם נשיא הדור אתפשטותא דמשה בכל דרא ודרא . . ואז — כשישנם ”אנשי משה” — בא הציווי צא והלחם בעמלק.
Paragraph 14
44נק׳ תורת משה
Or HaTorah cites the Yalkut at the end of Malachi: the Torah bears Moshe’s name “because he gave his life for it.”
Kehot’s noteראה אוה״ת נ״ך ע׳ תקסא. באוה״ת כרך ז ע׳ ב׳תשסז ”ע״י שנתן נפשו עלי׳” בילקוט סוף מלאכי. וראה בסה״מ תרכ״ז ע׳ תסח עוד ביאור למה נק׳ התורה תורת משה.
45תורה צוה לנו משה
“Moshe commanded us the Torah, an inheritance of the congregation of Yaakov.” The Alter Rebbe brings it to show that the Torah is called by Moshe’s name.
Deuteronomy 33:4דברים ל״ג:ד׳
תּוֹרָה צִוָּה־לָנוּ מֹשֶׁה מוֹרָשָׁה קְהִלַּת יַעֲקֹב:
Moses commanded us a law, An inheritance of the congregation of Jacob.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
46כל האומר אין לי אלא תורה
Likkutei Torah, referring here, explains that the essence of Torah study is complete self-nullification to the Infinite Light, “you shall not profane,” not making a chalal.
Kehot’s noteבלקו״ת במדבר ד, ב. מציין לכאן.
47כל האומר אין לי אלא תורה אפי׳ תורה אין לו
Rabbi Yose teaches that whoever says he has nothing but Torah does not have even Torah, for study without practice is not study. The Alter Rebbe reads it as Torah learned without self-nullification.
Yevamot 109b:4–5יבמות ק״ט ב:ד׳-ה׳
עֲרָבֵי שַׁלְצִיּוֹן — דְּעָבְדִי שְׁלוֹף דּוֹץ. תּוֹקֵעַ עַצְמוֹ לִדְבַר הֲלָכָה — דְּתַנְיָא, רַבִּי יוֹסֵי אוֹמֵר: כׇּל הָאוֹמֵר אֵין לוֹ תּוֹרָה — אֵין לוֹ תּוֹרָה. פְּשִׁיטָא! אֶלָּא: כׇּל הָאוֹמֵר אֵין לוֹ אֶלָּא תּוֹרָה — אֵין לוֹ אֶלָּא תּוֹרָה. הָא נָמֵי פְּשִׁיטָא! אֶלָּא דַּאֲפִילּוּ תּוֹרָה אֵין לוֹ. מַאי טַעְמָא? אָמַר רַב פָּפָּא, אָמַר קְרָא: ״וְלִמַּדְתֶּם וַעֲשִׂיתֶם״ — כֹּל שֶׁיֶּשְׁנוֹ בַּעֲשִׂיָּה יֶשְׁנוֹ בִּלְמִידָה, כֹּל שֶׁאֵינוֹ בַּעֲשִׂיָּה אֵינוֹ בִּלְמִידָה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Paragraph 15
48ולא תחללו
“And you shall not profane My holy Name, and I will be sanctified among the Children of Israel.” The Alter Rebbe reads sechalelu as making a chalal, a space empty of G-d.
Leviticus 22:32ויקרא כ״ב:ל״ב
וְלֹא תְחַלְּלוּ אֶת־שֵׁם קׇדְשִׁי וְנִקְדַּשְׁתִּי בְּתוֹךְ בְּנֵי יִשְׂרָאֵל אֲנִי ה׳ מְקַדִּשְׁכֶם:
And ye shall not profane My holy name; but I will be hallowed among the children of Israel: I am the L-RD who hallow you,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteויקרא כב, לב. ראה גם לעיל סח, ב.
49דוחק רגלי השכינה
One who walks with an upright, haughty bearing even four cubits is as though he pushes the feet of the Shechinah, for “the whole earth is full of His glory.” The Alter Rebbe uses it for the self-assertion that treats a place as empty of G-d.
Berakhot 43b:19–20ברכות מ״ג ב:י״ט-כ׳
וְיֵשׁ אוֹמְרִים, אַף לֹא יַפְסִיעַ פְּסִיעָה גַּסָּה: דְּאָמַר מָר, פְּסִיעָה גַּסָּה נוֹטֶלֶת אֶחָד מֵחֲמֵשׁ מֵאוֹת מִמְּאוֹר עֵינָיו שֶׁל אָדָם. מַאי תַּקַּנְתֵּיהּ? לַהְדְּרֵיהּ בְּקִדּוּשָׁא דְבֵי שִׁמְשֵׁי. וְאַל יְהַלֵּךְ בְּקוֹמָה זְקוּפָה: דְּאָמַר מָר הַמְהַלֵּךְ בְּקוֹמָה זְקוּפָה אֲפִילּוּ אַרְבַּע אַמּוֹת, כְּאִילּוּ דּוֹחֵק רַגְלֵי שְׁכִינָה, דִּכְתִיב: ״מְלֹא כׇל הָאָרֶץ כְּבוֹדוֹ״.
Some declare he should not walk with a big stride. For the teacher has said : A big stride takes away one five hundredth part of the light of a man's eyes. What is the remedy for if ? He may restore it [by drinking the wine of] Sanctification on the [Sabbath] night. He should not walk with an erect carriage. For the teacher has said: He who walks with an erect carriage, even a distance of four cubits, is as though he pushed against the feet of the Shekinah; …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות מג, ב.
Paragraph 16
50הוי׳ בחכמה יסד
“Havayah founded the earth with wisdom; He established the heavens with understanding.” The Alter Rebbe brings it to show that Chochmah is where G-d’s light rests.
Proverbs 3:19משלי ג׳:י״ט
ה׳ בְּחׇכְמָה יָסַד־אָרֶץ כּוֹנֵן שָׁמַיִם בִּתְבוּנָה:
The L-RD by wisdom founded the earth; By understanding He established the heavens.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
51ואין עוד מלבדו
“You were shown, to know that Havayah is G-d; there is nothing else besides Him.” Here it describes how, in Torah study, nothing appears separate from G-d.
Deuteronomy 4:35דברים ד׳:ל״ה
אַתָּה הׇרְאֵתָ לָדַעַת כִּי ה׳ הוּא הָאֱלֹקִים אֵין עוֹד מִלְּבַדּוֹ:
Unto thee it was shown, that thou mightiest know that the L-RD, He is G-d; there is none else beside Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 17
52ואשים דברי בפיך
“I have put My words in your mouth, and in the shadow of My hand I have covered you.” The Alter Rebbe reads the two halves as the inner and the encompassing light of Torah.
Isaiah 51:16ישעיהו נ״א:ט״ז
וָאָשִׂם דְּבָרַי בְּפִיךָ וּבְצֵל יָדִי כִּסִּיתִיךָ לִנְטֹעַ שָׁמַיִם וְלִיסֹד אָרֶץ וְלֵאמֹר לְצִיּוֹן עַמִּי־אָתָּה:
And I have put My words in thy mouth, And have covered thee in the shadow of My hand, That I may plant the heavens, And lay the foundations of the earth, And say unto Zion: ‘Thou art My people.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
53והוא המכניע ומשבר המחיצה של ברזל
Discussing teshuvah as turning back “face to face,” Likkutei Torah refers to this maamar for the iron partition and its breaking through thoughts of teshuvah, and connects it with Aharon the High Priest drawing great love into the Congregation of Israel.
Kehot’s noteבלקו״ת נשא כה, א מציין לד״ה זה.
54ועשית ציץ
The command to make the tzitz is addressed to Moshe. The Alter Rebbe reads it as Moshe’s self-nullification producing the shining of great love.
Exodus 28:36שמות כ״ח:ל״ו
וְעָשִׂיתָ צִּיץ זָהָב טָהוֹר וּפִתַּחְתָּ עָלָיו פִּתּוּחֵי חֹתָם קֹדֶשׁ לַה׳
And thou shalt make a plate of pure gold, and engrave upon it, like the engravings of a signet: HOLY TO THE L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
55יציץ נזרו
“Upon him his crown will shine.” It names the shining of great love that the tzitz stands for.
Psalms 132:18תהילים קל״ב:י״ח
אוֹיְבָיו אַלְבִּישׁ בֹּשֶׁת וְעָלָיו יָצִיץ נִזְרוֹ:
His enemies will I clothe with shame; But upon himself shall his crown shine.'
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
56מציץ מן החרכים
The beloved “peering through the lattices.” The lattices are the openings that teshuvah makes in the partition.
Song of Songs 2:9שיר השירים ב׳:ט׳
דּוֹמֶה דוֹדִי לִצְבִי אוֹ לְעֹפֶר הָאַיָּלִים הִנֵּה־זֶה עוֹמֵד אַחַר כׇּתְלֵנוּ מַשְׁגִּיחַ מִן־הַחַלֹּנוֹת מֵצִיץ מִן־הַחֲרַכִּים:
My beloved is like a gazelle or a young hart; Behold, he standeth behind our wall, He looketh in through the windows, He peereth through the lattice.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
57בחר לנו
“Choose for us men,” Moshe’s words before the battle with Amalek. It points back to the men of Moshe of paragraph 13.
Exodus 17:9שמות י״ז:ט׳
וַיֹּאמֶר מֹשֶׁה אֶל־יְהוֹשֻׁעַ בְּחַר־לָנוּ אֲנָשִׁים וְצֵא הִלָּחֵם בַּעֲמָלֵק מָחָר אָנֹכִי נִצָּב עַל־רֹאשׁ הַגִּבְעָה וּמַטֵּה הָאֱלֹקִים בְּיָדִי:
And Moses said unto Joshua: ‘Choose us out men, and go out, fight with Amalek; tomorrow I will stand on the top of the hill with the rod of G-d in my hand.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
58ואשים דברים בפיך . . ובצל ידי כסיתיך
Kehot’s marei makom for these words (its note is below).
Kehot’s noteישעי׳ נא. טז.
Paragraph 18
59לי הכסף ולי הזהב
Chaggai encourages the builders of the Second Temple: “Mine is the silver and Mine is the gold, says Havayah of Hosts.” The Alter Rebbe reads silver and gold as two kinds of love. (context: Steinsaltz Tanakh)
Haggai 2:8חגי ב׳:ח׳
לִי הַכֶּסֶף וְלִי הַזָּהָב נְאֻם ה׳ צְבָאוֹת:
Mine is the silver, and Mine the gold, saith the L-RD of hosts.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteחגי ב, ח.
60רשפי אש האהבה
“Love is strong as death… its flashes are flashes of fire.” The Alter Rebbe uses the phrase for the fiery love that gold stands for.
Song of Songs 8:6שיר השירים ח׳:ו׳
שִׂימֵנִי כַחוֹתָם עַל־לִבֶּךָ כַּחוֹתָם עַל־זְרוֹעֶךָ כִּי־עַזָּה כַמָּוֶת אַהֲבָה קָשָׁה כִשְׁאוֹל קִנְאָה רְשָׁפֶיהָ רִשְׁפֵּי אֵשׁ שַׁלְהֶבֶתְיָה:
Set me as a seal upon thy heart, As a seal upon thine arm; For love is strong as death, Jealousy is cruel as the grave; The flashes thereof are flashes of fire, A very flame of the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 19
61ופתחת עליו פתוחי חותם
The words on the tzitz are to be engraved “the engravings of a seal.” The Alter Rebbe reads them as the letters of the Torah.
Exodus 28:36שמות כ״ח:ל״ו
וְעָשִׂיתָ צִּיץ זָהָב טָהוֹר וּפִתַּחְתָּ עָלָיו פִּתּוּחֵי חֹתָם קֹדֶשׁ לַה׳
And thou shalt make a plate of pure gold, and engrave upon it, like the engravings of a signet: HOLY TO THE L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
62חותמו של הקב״ה אמת
Rabbi Chanina teaches that the seal of the Holy One, blessed be He, is truth (emes). The Alter Rebbe brings it to identify the seal with the Torah.
Shabbat 55a:12שבת נ״ה א:י״ב
וְרֵישׁ לָקִישׁ אָמַר: ״תָּיו״ — סוֹף חוֹתָמוֹ שֶׁל הַקָּדוֹשׁ בָּרוּךְ הוּא, דְּאָמַר רַבִּי חֲנִינָא: חוֹתָמוֹ שֶׁל הַקָּדוֹשׁ בָּרוּךְ הוּא ״אֱמֶת״. (אָמַר) רַבִּי שְׁמוּאֵל בַּר נַחְמָנִי [אָמַר]: אֵלּוּ בְּנֵי אָדָם שֶׁקִּיְּמוּ אֶת הַתּוֹרָה כֻּלָּהּ מֵאָלֶף וְעַד תָּיו.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Yoma 69b:8–9יומא ס״ט ב:ח׳-ט׳
אָמַר רַב חֲנִינָא: שְׁמַע מִינַּהּ חוֹתָמוֹ שֶׁל הַקָּדוֹשׁ בָּרוּךְ הוּא ״אֱמֶת״. אוֹתִיבוּ בְּתַעֲנִיתָא תְּלָתָא יוֹמִין וּתְלָתָא לֵילָוָאתָא, מַסְרוּהוּ נִיהֲלַיְהוּ. נְפַק אֲתָא כִּי גוּרְיָא דְנוּרָא מִבֵּית קָדְשֵׁי הַקֳּדָשִׁים, אֲמַר לְהוּ נָבִיא לְיִשְׂרָאֵל: הַיְינוּ יִצְרָא דַעֲבוֹדָה זָרָה, שֶׁנֶּאֱמַר: ״וַיֹּאמֶר זֹאת הָרִשְׁעָה״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteשבת נה, א. יומא סט, ב. ירושלמי סנהדרין פ״א ה״א.
63ואין אמת אלא תורה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteירושלמי ר״ה ג, ח.
64ואין אמת אלא תורה
Expounding “and truth was cast to the ground,” the Jerusalem Talmud says that truth means nothing but Torah, citing “Buy truth and do not sell it.” Together with the previous source it makes the Torah G-d’s seal.
Jerusalem Talmud Rosh Hashanah 3:9תלמוד ירושלמי ראש השנה ג׳:ט׳
… בַּר נַשׁ בִּישׁ הוּא. כִּי דוֹר תַּהְפּוּכוֹת הֵמָּה. רִבִּי לִֵוי בְשֵׁם רִבִּי חָמָא בַּר חֲנִינָה. וְהָיָה הַנְּשׁוּךְ אֵין כְּתוּב כָּאן אֶלָּא כָּל הַנָּשׁוּךְ. אֲפִילוּ נְשִׁיכַת כֶּלֶב. אֲפִילוּ נְשִׁיכַת נָחָשׁ. וְלֹא דַמְיָא. נְשִׁיכַת כֶּלֶב וְרָאָה. נְשִׁיכַת נָחָשׁ וְהִבִּיט. רִבִּי יוּדָה גוֹזְרַיָּא בְשֵׁם רִבִּי אָחָא. נְשִׁיכַת כֶּלֶב שֶׁאֵינוֹ מִמִּינוּ. וְרָאָה. נְשִׁיכַת נָחָשׁ שֶׁהוּא מִמִּינוֹ. וְהִבִּיט. וְרַבָּנִן אָ‍מְרֵי. נְשִׁיכַת כֶּלֶב שֶׁאֵינוֹ מְחַלְחֵל. וְרָאָה. נְשִׁיכַת נָחָשׁ שֶׁהוּא מְחַלְחֵל. וְהִבִּיט.
MISHNAH: Similarly, the Eternal said to Moses, yourself make a poisonous snake and put it on a pole. 21:8., etc. Does the snake kill or the snake make live? But in times when Israel look upwards and make their thought subservient to their Father in Heaven they were healed, otherwise they were rotting. HALAKHAH: . rabba 31(8). Rebbi Yasa said, in four places it is said “make for yourself.” In three it is explicit, one is not explicit. Make yourself an ark of gopher wood. 6:14.. Make yourself two silver …
The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY) · The Jerusalem Talmud, translation and commentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY)
65כדמיון האותיות שנחקקים
Quotes this image of letters impressed in wax.
Gittin 20aגיטין כ׳ א
Kehot’s noteראה גיטין כ, א. מובא בסה״מ פר״ת ע׳ צח. בסה״מ תרכ״ז ע׳ קסב מבאר המשל באריכות כשהאותיות חקוקים על אבן טוב מחמת בהירות האבן אין יכולים לקרות האותיות כ״א עד שיחתום בהחותם על השעוה, הנה מחמת גסות השעוה ניכרים האותיות היטב, אך עכ״פ הנה האותיות שעל השעוה הם האותיות ממש שעל האבן טוב, כך יובן בנמשל למעלה התורה הגם שירדה למטה ונתלבשה בדברים גשמיים, הנה עכ״ז שרש התורה היא היא ממש כמו שהיא הגבה למעלה רק שנתלבשה בדברים גשמיים כו׳. ע״ש.
Paragraph 20
66בצלמנו כדמותינו
“Let us make man in our image, after our likeness.” The Alter Rebbe applies “likeness” to the Oral Torah, a likeness of the higher wisdom.
Genesis 1:26בראשית א׳:כ״ו
וַיֹּאמֶר אֱלֹקִים נַעֲשֶׂה אָדָם בְּצַלְמֵנוּ כִּדְמוּתֵנוּ וְיִרְדּוּ בִדְגַת הַיָּם וּבְעוֹף הַשָּׁמַיִם וּבַבְּהֵמָה וּבְכׇל־הָאָרֶץ וּבְכׇל־הָרֶמֶשׂ הָרֹמֵשׂ עַל־הָאָרֶץ:
And G-d said: ‘Let us make man in our image, after our likeness; and let them have dominion over the fish of the sea, and over the fowl of the air, and over the cattle, and over all the earth, and over every creeping thing that creepeth upon the earth.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית א, כו.
67יסודתה בהררי קדש
“Its foundation is in the holy mountains,” the opening of a psalm of the sons of Korach about Zion, founded on the mountains of Jerusalem. The Alter Rebbe reads “mountains of holiness” as the supernal Kodesh, the higher Chochmah, in which the Oral Torah is rooted. (context: Steinsaltz Tanakh)
Psalms 87:1תהילים פ״ז:א׳
לִבְנֵי־קֹרַח מִזְמוֹר שִׁיר יְסוּדָתוֹ בְּהַרְרֵי־קֹדֶשׁ:
A Psalm of the sons of Korah; a Song. His foundation is in the holy mountains.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
68כי הנה יש ב׳ בחי׳ הוי׳
On “And Israel saw the great hand,” the Alter Rebbe explains “And He called: Havayah, Havayah” as two Names of Havayah; one is the lower Havayah, which brings all the worlds into being from nothing.
Kehot’s noteראה לעיל פ׳ בשלח סא, ד.
69ויעבר ה׳ על פניו
After the sin of the Golden Calf, G-d passes before Moshe and proclaims the Thirteen Attributes of Mercy, beginning with the Name twice. The Alter Rebbe reads the two Names as two levels of Havayah.
Exodus 34:6שמות ל״ד:ו׳
וַיַּעֲבֹר ה׳ עַל־פָּנָיו וַיִּקְרָא ה׳ ה׳ אֵל רַחוּם וְחַנּוּן אֶרֶךְ אַפַּיִם וְרַב־חֶסֶד וֶאֱמֶת:
And the L-RD passed by before him, and proclaimed: ‘The L-RD, the L-RD, G-d, merciful and gracious, long-suffering, and abundant in goodness and truth;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות לד, ו.
70שהוא מהוה כל ההוויות מאין ליש
Explains the phrase: He brings into being all that exists, for anything that exists and is created can be called hoveh, as in “Be (hoveh) master over your brothers” (Genesis 27:29).
Kehot’s note”ר״ל שהוא מהוה כל הנמצאות, כי כל דבר שנמצא ונברא שייך לקרותו הוה מלשון הוה גביר לאחיך בפ׳ תולדות כז, כט” — אוה״ת תצוה ע׳ א׳תשיא.
71הוי׳ הראשון . . הב׳ ונק׳ רעוא דרעוין
The note points there for a long explanation of all of this: the first and second Havayah, and the will of wills.
Kehot’s noteראה בכ״ז בארוכה בד״ה נשא את ראש תער״ב.
Paragraph 21
72ויקרא הוי׳ הוי׳
“And He called: Havayah, Havayah, G-d, merciful and gracious.” The Alter Rebbe reads it as the first Havayah calling forth the second.
Exodus 34:6שמות ל״ד:ו׳
וַיַּעֲבֹר ה׳ עַל־פָּנָיו וַיִּקְרָא ה׳ ה׳ אֵל רַחוּם וְחַנּוּן אֶרֶךְ אַפַּיִם וְרַב־חֶסֶד וֶאֱמֶת:
And the L-RD passed by before him, and proclaimed: ‘The L-RD, the L-RD, G-d, merciful and gracious, long-suffering, and abundant in goodness and truth;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
73י״ג מכילין דרחמי שהן מקורות כל ההוויות
The Thirteen Attributes of Mercy, though very lofty levels, still relate to “world,” as it is written, “Remember Your mercies and Your kindnesses, for they are me’olam (from of old).”
Kehot’s note”כי באמת יג״מ הרחמים אף שהן מדרגות עליונות מאד מ״מ הן שייכים לבחי׳ עולם כמ״ש זכור רחמיך וחסדיך כי מעולם המה” — אוה״ת תצוה ע׳ א׳תשיא.
Paragraph 22
74כמים הפנים
“As water reflects face to face, so the heart of man to man.” The Alter Rebbe uses it for the way the arousal from below draws the arousal from above.
Proverbs 27:19משלי כ״ז:י״ט
כַּמַּיִם הַפָּנִים לַפָּנִים כֵּן לֵב־הָאָדָם לָאָדָם:
As in water face answereth to face, So the heart of man to man.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
75על מצח אהרן
The tzitz “shall be upon Aharon’s forehead.” The maamar now turns to what the forehead means.
Exodus 28:38שמות כ״ח:ל״ח
וְהָיָה עַל־מֵצַח אַהֲרֹן וְנָשָׂא אַהֲרֹן אֶת־עֲוֺן הַקֳּדָשִׁים אֲשֶׁר יַקְדִּישׁוּ בְּנֵי יִשְׂרָאֵל לְכׇל־מַתְּנֹת קׇדְשֵׁיהֶם וְהָיָה עַל־מִצְחוֹ תָּמִיד לְרָצוֹן לָהֶם לִפְנֵי ה׳
And it shall be upon Aaron’s forehead, and Aaron shall bear the iniquity committed in the holy things, which the children of Israel shall hallow, even in all their holy gifts; and it shall be always upon his forehead, that they may be accepted before the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 25
76בכל יום יהיו בעיניך
On “which I command you today,” the Sifrei says the words should not be like an old decree that no one regards, but like a new one that everyone runs to read. The Alter Rebbe applies it to renewing the love each day.
Sifrei Devarim 33:1ספרי דברים ל״ג:א׳
(דברים ו ו) וְהָיוּ הַדְּבָרִים הָאֵלֶּה אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם עַל לְבָבֶךָ, רַבִּי אוֹמֵר: לָמָּה נֶאֱמַר? לְפִי שֶׁנֶּאֱמַר (דברים ו ה): ״וְאָהַבְתָּ אֵת ה׳ אֱלֹקֶיךָ בְּכָל לְבָבְךָ״, אֵינִי יוֹדֵעַ: כֵּיצַד אוֹהֲבִים אֶת הַמָּקוֹם? תַּלְמוּד לוֹמַר: וְהָיוּ הַדְּבָרִים הָאֵלֶּה אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם עַל לְבָבֶךָ, תֵּן הַדְּבָרִים הָאֵלֶּה עַל לִבְּךָ, שֶׁמִּתּוֹךְ כָּךְ אַתָּה מַכִּיר אֶת מִי שֶׁאָמַר וְהָיָה הָעוֹלָם וּמִדַּבֵּק בִּדְרָכָיו!
(Devarim 6:6) "And these things that I command you this day shall be upon your heart": From "And you shall love the L-rd your G-d with all your heart," I do not know how I come to love the Holy One Blessed be He; it is, therefore written "And these things that I command you this day shall be upon your heart." For in this way you come to recognize the Holy One Blessed be He and to cleave to His ways.
Vocalized Edition (CC-BY-NC) · Sifrei by Rabbi Shraga Silverstein (CC-BY)
77והיו הדברים האלה
Moshe tells Israel, in the first paragraph of the Shema: “And these words, which I command you today, shall be upon your heart.” The Alter Rebbe stresses “today”: every day anew.
Deuteronomy 6:6דברים ו׳:ו׳
וְהָיוּ הַדְּבָרִים הָאֵלֶּה אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם עַל־לְבָבֶךָ:
And these words, which I command thee this day, shall be upon thy heart;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ו, ו.
78בכל יום יהיו בעיניך כחדשים
Kehot’s note points to Deuteronomy 6:6 for these words.
Deuteronomy 6:6דברים ו׳:ו׳
וְהָיוּ הַדְּבָרִים הָאֵלֶּה אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם עַל־לְבָבֶךָ:
And these words, which I command thee this day, shall be upon thy heart;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteספרי דברים ו, ו. ראה רש״י שמות יט, א. דברים ו, ו. יא, יג.
Paragraph 26
79תועבת ה׳ כל גבה לב
“Every haughty heart is an abomination to Havayah.” The Alter Rebbe applies it even to outward haughtiness in dress and conduct.
Proverbs 16:5משלי ט״ז:ה׳
תּוֹעֲבַת ה׳ כׇּל־גְּבַהּ־לֵב יָד לְיָד לֹא יִנָּקֶה:
Every one that is proud in heart is an abomination to the L-RD; My hand upon it! he shall not be unpunished.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי טז, ה.
80אין אני והוא יכולים לדור
Of anyone with coarseness of spirit, the Holy One, blessed be He, says, “I and he cannot dwell in the world.” It shows why self-inflation drives out the love of G-d.
Sotah 5a:14סוטה ה׳ א:י״ד
אָמַר רַב חִסְדָּא, וְאִיתֵּימָא מָר עוּקְבָא: כׇּל אָדָם שֶׁיֵּשׁ בּוֹ גַּסּוּת הָרוּחַ, אָמַר הַקָּדוֹשׁ בָּרוּךְ הוּא: אֵין אֲנִי וָהוּא יְכוֹלִין לָדוּר בָּעוֹלָם, שֶׁנֶּאֱמַר: ״מְלׇשְׁנִי בַסֵּתֶר רֵעֵהוּ אוֹתוֹ אַצְמִית גְּבַהּ עֵינַיִם וּרְחַב לֵבָב אֹתוֹ לֹא אוּכָל״. אַל תִּקְרֵי ״אֹתוֹ״, אֶלָּא ״אִתּוֹ לֹא אוּכָל״. אִיכָּא דְּמַתְנֵי לַהּ אַמְּסַפְּרֵי לָשׁוֹן הָרָע, שֶׁנֶּאֱמַר: ״מְלׇשְׁנִי בַסֵּתֶר רֵעֵהוּ אוֹתוֹ אַצְמִית״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteסוטה ה, א.
Paragraph 27
81אין דעת אלקים בארץ
Hoshea rebukes the people of the land: “There is no truth, no kindness, and no knowledge of G-d in the land.” The Alter Rebbe hears in ba’aretz, “in the land,” earthiness (artziyus): one sunk in it has no knowledge of G-d.
Hosea 4:1הושע ד׳:א׳
שִׁמְעוּ דְבַר־ה׳ בְּנֵי יִשְׂרָאֵל כִּי רִיב לַה׳ עִם־יוֹשְׁבֵי הָאָרֶץ כִּי אֵין־אֱמֶת וְאֵין־חֶסֶד וְאֵין־דַּעַת אֱלֹקִים בָּאָרֶץ:
Hear the word of the L-RD, ye children of Israel! For the L-RD hath a controversy with the inhabitants of the land, Because there is no truth, nor mercy, Nor knowledge of G-d in the land.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteהושע ד, א.
82עשה מלאכתך עראי
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות פ״א מ״ט.
Paragraph 28
83והי׳ על מצח אהרן
“And it shall be upon Aharon’s forehead.” The Alter Rebbe reads the forehead as the outer level of the mind, where the impression of prayer stays.
Exodus 28:38שמות כ״ח:ל״ח
וְהָיָה עַל־מֵצַח אַהֲרֹן וְנָשָׂא אַהֲרֹן אֶת־עֲוֺן הַקֳּדָשִׁים אֲשֶׁר יַקְדִּישׁוּ בְּנֵי יִשְׂרָאֵל לְכׇל־מַתְּנֹת קׇדְשֵׁיהֶם וְהָיָה עַל־מִצְחוֹ תָּמִיד לְרָצוֹן לָהֶם לִפְנֵי ה׳
And it shall be upon Aaron’s forehead, and Aaron shall bear the iniquity committed in the holy things, which the children of Israel shall hallow, even in all their holy gifts; and it shall be always upon his forehead, that they may be accepted before the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 29
84והי׳ על מצחו תמיד לרצון להם לפני הוי״ה
The tzitz is on Aharon’s forehead “always, for favor (ratzon) for them before Havayah,” and through it he bears the iniquity of the holy things. The Alter Rebbe reads “always” as a will that lasts all day.
Exodus 28:38שמות כ״ח:ל״ח
וְהָיָה עַל־מֵצַח אַהֲרֹן וְנָשָׂא אַהֲרֹן אֶת־עֲוֺן הַקֳּדָשִׁים אֲשֶׁר יַקְדִּישׁוּ בְּנֵי יִשְׂרָאֵל לְכׇל־מַתְּנֹת קׇדְשֵׁיהֶם וְהָיָה עַל־מִצְחוֹ תָּמִיד לְרָצוֹן לָהֶם לִפְנֵי ה׳
And it shall be upon Aaron’s forehead, and Aaron shall bear the iniquity committed in the holy things, which the children of Israel shall hallow, even in all their holy gifts; and it shall be always upon his forehead, that they may be accepted before the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
85רחום וחנון
The Thirteen Attributes of Mercy begin “Havayah, Havayah, G-d, compassionate and gracious,” and go on to “bearing iniquity.” The Alter Rebbe says they flow from the Supernal Will.
Exodus 34:6שמות ל״ד:ו׳
וַיַּעֲבֹר ה׳ עַל־פָּנָיו וַיִּקְרָא ה׳ ה׳ אֵל רַחוּם וְחַנּוּן אֶרֶךְ אַפַּיִם וְרַב־חֶסֶד וֶאֱמֶת:
And the L-RD passed by before him, and proclaimed: ‘The L-RD, the L-RD, G-d, merciful and gracious, long-suffering, and abundant in goodness and truth;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
86זה לעומת זה
“G-d made one opposite the other.” The Alter Rebbe uses it to set the holy forehead against its unholy counterpart.
Ecclesiastes 7:14קהלת ז׳:י״ד
בְּיוֹם טוֹבָה הֱיֵה בְטוֹב וּבְיוֹם רָעָה רְאֵה גַּם אֶת־זֶה לְעֻמַּת־זֶה עָשָׂה הָאֱלֹקִים עַל־דִּבְרַת שֶׁלֹּא יִמְצָא הָאָדָם אַחֲרָיו מְאוּמָה:
In the day of prosperity be joyful, and in the day of adversity consider; G-d hath made even the one as well as the other, to the end that man should find nothing after him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
87(כי זה . . מצח אשה זונה)
The note records that this parenthetical remark is found also in a manuscript of the Alter Rebbe’s maamarim.
Kehot’s noteמוסגר זה נמצא גם בכת״י מאמרי אדה״ז.
88מצח אשה זונה
The prophet rebukes Israel: “You had a harlot’s forehead; you refused to be ashamed.” It is the brazen forehead opposite Aharon’s.
Jeremiah 3:3ירמיהו ג׳:ג׳
וַיִּמָּנְעוּ רְבִבִים וּמַלְקוֹשׁ לוֹא הָיָה וּמֵצַח אִשָּׁה זוֹנָה הָיָה לָךְ מֵאַנְתְּ הִכָּלֵם:
Therefore the showers have been withheld, and there hath been no latter rain; yet thou hadst a harlot’s forehead, thou refusedst to be ashamed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteירמי׳ ג, ג (ומצח).
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