Torah Ohr · The Chassidishe Parsha
פרשת נח
Parshas Noach
The 4 maamarim of Torah Ohr on the parsha.
likuteitorah.com
Torah Ohr · Parshas Noach · Maamar 1
מים רבים לא יוכלו לכבות את האהבה ונהרות…
Many waters cannot extinguish the love
The pressures of earning a living, the “many waters,” cannot extinguish the soul’s innate love for G-d; on the contrary, when a person who has been immersed in them all day turns to G-d in prayer, they raise the soul to a limitless love, higher than it knew before it came into the world.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The Alter Rebbe reads the Song of Songs’ “many waters” as the worries and busyness of making a living. They cannot quench the hidden love of the G-dly soul, a flame that naturally rises toward its Source; they can even lift it higher than before its descent. Isaiah calls them “the waters of Noach,” and Noach means rest. The Flood came not only to destroy but to purify the earth, like a mikveh, and likewise the servitude of livelihood, which began when the Temple’s supernatural blessing ceased, purifies the soul as Gehinnom does. When a person emerges from a day of material “darkness” and contemplates in prayer that all creation is only a glow of G-d, he is stirred to the love “with all your might,” which has no limit, because it draws on the animal soul, whose root in Tohu is higher than the G-dly soul’s. So the ark, the words of prayer, is lifted by the waters, and people in business can pray more deeply than scholars. This is the lower Shabbos; in the future the higher Shabbos will reveal a still greater love from above.

Outline
	1The love the waters cannot quenchThe “many waters” are the preoccupations of livelihood; they cannot extinguish the G-dly soul’s innate love, and through them the soul can rise higher than before its descent.¶1–2
	2The waters of NoachNoach means rest; the Flood purified the earth like a mikveh, and the servitude of livelihood purifies the soul as Gehinnom does, lifting it to the highest level.¶3
	3What the servitude isNot foreign rule or taxes but the worry of earning a living, unknown when the Temple’s supernatural blessing flowed.¶4
	4Light out of darknessContemplation in prayer after a day of business kindles the limitless love “with all your might,” possible only through the animal soul, whose root in the fallen kings of Tohu is higher than the G-dly soul’s.¶5–7
	5The ark of prayerFrom the waters is built the teivah, the ark and the words of prayer, which the waters lift high; businesspeople can pray more than scholars.¶8–10
	6The lower ShabbosAs the worlds ascend on Shabbos after the six days of work, the day’s labour ascends in prayer, a glow of Shabbos within the week.¶11
	7The higher ShabbosIn the future, “the day that is entirely Shabbos,” a great love from above, supernal Chesed, will be revealed, higher even than the love born of the waters.¶12


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה מים רבים לא יוכלו לכבות · 5725 · ש"פ נח, ד' מרחשון, ה'תשכ"ה · תורת מנחם – ספר המאמרים תשכ״ה p. סג
The Rebbe opens from the Alter Rebbe’s reading of “many waters cannot extinguish the love”: the waters are the preoccupations of livelihood, and they cannot put out the hidden love of every Jew. On the contrary, they add to the soul’s avodah, which is why they are called “the waters of Noach,” rest of spirit. He illustrates this with the known parable of water held back by a blockage: once enough water gathers, it bursts through, flows with greater force, and even carries the blockage along. The questions that drive the maamar are how one actually gets there, and what the Alter Rebbe’s remark about the “error of the businessmen” demands in practice. That remark speaks of “businessmen” and “those who dwell in tents” in the plural, and the Rebbe asks why “tents” is plural when Torah is one.
The way, he explains, is “come into the ark”: to enter the words (teivos) of prayer, since prayer is what arouses love, while fear belongs to the whole day. From the Alter Rebbe’s words he draws that businessmen must pray on weekdays as well, for less time than those with more free time but with some length; reducing the time can also harm kavanah. On Shabbos their prayer is required with greater intensity. Those who dwell in tents have no room at all for the error, and they must truly pray at length. He reads the plural “tents” as the tents of Written and Oral Torah. Even one who studies Chassidus only superficially, as one recites letters, can and must pray at length, and one with deep understanding needs prayer too. Through such prayer the “many waters,” which trouble scholars as well, lead to the love of “with all your might” and to the still higher levels of “achos lanu ketanah” and prayer that flows of itself.
The lesson: Every Jew, businessman or scholar, deep learner or simple one, must engage in prayer, since through prayer the very distractions become a force that raises one’s love of G-d. On weekdays, busy people may pray for less time than those with more free time, but some length is required, and shortening the time can also reduce kavanah. Scholars in particular have no excuse, and their conduct sets the standard for others.

ד״ה מים רבים לא יוכלו לכבות · 5738 · מוצאי ש"פ נח - בחדרו - ה'תשל"ח · ספר המאמרים תשל״ח p. מה
The Rebbe opens from the Alter Rebbe’s reading that the “many waters” are the preoccupations of livelihood. He then raises several questions. Why does the Alter Rebbe say “troubles” (טרדות) of livelihood? What is the novelty in saying these waters cannot extinguish the love? And if the soul is rooted in G-d’s very Essence, how can its descent raise it above its own root? He explains that “rivers” are thoughts that run on without pause. The Rebbe says livelihood should use external faculties, while the intellect may be used only as necessary for the work, not for strenuous ingenuity and stratagems; “troubles” indicate insufficient contemplation that G-d’s blessing enriches, not necessarily that inner faculties are actually invested in business. Business is merely a garment for G-d’s blessing, and multiplying garments adds nothing and can spoil things. The novelty is that the root of the “many waters” is in Tohu, which preceded Tikkun—the root of the G-dly soul; the Rebbe implies, rather than explicitly states, that this root is higher than the G-dly soul’s. Even so, they cannot extinguish the love, because the soul and its hidden love are rooted in the Essence of the Ein Sof, above Tohu. This is the “coal” and the “Rock” behind “sparks of fire, a flame of Kah.”
Furthermore, the waters’ own deepest purpose is to add to the love, and this is a second reason they cannot put it out. In avodah, this addition is teshuvah: before descent souls are tzaddikim, and through descent they become ba’alei teshuvah, who stand where tzaddikim cannot. As for the soul’s root in the Essence (“with whom did He consult”), the Rebbe draws on the Maggid’s parable of a son engraved in his father’s thought. That rootedness exists only because G-d knows the soul will descend and complete His intent. Before descent the completion is only potential, while the real goal is its actual fulfilment, and this is why descent raises the soul even above its root. He ties this to “Yaakov went on his way” after Tishrei: knowing that the descent is for the sake of ascent brings joy, which breaks all limits.
The lesson: When one goes “on his way” after Tishrei into mundane matters and even the “many waters” of livelihood, knowing that this descent is for the sake of ascent should make him go with joy and gladness of heart. Joy breaks all limits and brings his avodah to the level of “with all your might,” and with it G-d’s full blessing in children, life and sustenance.

ד״ה אלה תולדות נח נח איש צדיק · 5742 · ש"פ נח, ג' מרחשון ה'תשמ"ב. הנחת הת' בלתי מוגה · ספר המאמרים תשמ״ב p. 52
The Rebbe opens with the doubled name in “These are the generations of Noach, Noach was a righteous man.” The Zohar reads the two names as two spirits, one in this world and one in the World to Come. The Midrash reads them as rest (naycha) for the higher ones and rest for the lower ones. Either way the doubling marks completeness of service. So why is it said at “these are the generations,” which Rashi explains as good deeds, the start of Noach’s service? Why not after the Flood, when “G-d smelled the pleasing aroma”? Only then did the rest of the lower ones come, with the promise that the seasons would not cease and the rainbow. The rest of the higher ones depends on the lower, as with “I will not enter the Jerusalem above until I enter the Jerusalem below.” The Rebbe adds that the Zohar ties “Noach was a righteous man” to every Jew (“Your people are all righteous”). So what is the doubled Noach in each Jew’s service?
Drawing on Ohr HaTorah, the Rebbe explains that the ark has two aspects, yesod Ima and yesod Malchus. Noach entering it is correspondingly yesod Abba and yesod Z”A, hence two Noachs. In avodah these are Torah and mitzvos. Torah is Binah: real understanding won through toil, not faith alone. Mitzvos are Malchus: total bittul and kabbalas ol to the King’s will, and even Torah study, as a mitzvah, is preceded by the blessing over the Torah. Both apply to scholars and to businessmen alike. The ark is also the letters of Torah and prayer, made to shine with love and fear. The delight of this service will be revealed in the future, but since one already knows this during the work, that delight is present now. So the double נח נח points to rest and pleasure already present at the start of service through awareness of their later revelation—not to completed service already attained; the Midrash’s כימי עולם כימי נח is read as referring to the future according to one interpretation. Because the Torah is a Torah of kindness, literal crushing labor is not required. For G-d’s only son, the hiding of His face is itself the hardest labor, even amid plenty, until the future revelation and the true redemption.
The lesson: Even at the start of one’s service, amid concealment, knowing the delight that will be revealed brings rest of spirit now. Every Jew, scholar or businessman, must build both aspects of the ark: Torah grasped through toil, and mitzvos kept with total bittul.


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
Taken together, the Rebbe’s teachings suggest one thread: the „מים רבים” (‘many waters’) are not only something the love survives but something that serves it. He develops the Alter Rebbe’s reading of the Flood as a purification, like a mikveh, in several directions: the worries of livelihood break a person’s self-regard, since immersion is „ביטול” (bittul) (a sicha of Shabbos Bereishis 5713); the waters were a punishment only from that generation’s side, and gave the world the power of teshuvah (Likkutei Sichos vol. 25, Noach 5743); in their inner sense they were an immersion that adds holiness (Likkutei Sichos vol. 30, Rosh Chodesh Marcheshvan 5746). The love cannot be put out because it comes from „האהבה העצמית דהקב״ה לבנ״י” (G-d’s own essential love for Israel) (a talk of Shabbos Noach 5724), and „בכל מאדך” (‘with all your might’) comes from the darkness of one’s daily affairs because refining one’s portion in the world is the true novelty (the maamar Ushavti b’shalom 5738). The same waters raise the words of prayer, and in his reading make the businessman’s prayer higher in kind than that of those who dwell in tents (Likkutei Sichos vols. 20 and 30). He also sets this maamar beside Torah Ohr Toldos, where the ‘many waters’ are the love itself, and joins the two: from the lowest state one comes to the highest (Shabbos Vayishlach 5745).

Key concepts
	many watersמים רבים
	The preoccupations and worries of earning a living and the thoughts of worldly affairs, which threaten to drown a person’s awareness of G-d.

	hidden loveאהבה מסותרת
	The love for G-d present by nature in every Jewish soul, even when it is not felt; like a flame, it strains upward toward its Source.

	rest of the spirit (naycha d’rucha)נייחא דרוחא
	The meaning of the name Noach: the contentment and ascent that follow work, which is the inner quality of Shabbos.

	servitudeשעבוד
	In this maamar, the burden and worry of livelihood in exile, which purifies the soul as the Flood purified the earth.

	the advantage of light out of darknessיתרון האור מן החשך
	The greater light produced when darkness is subdued (iskafya) and transformed (is’hapcha chashocha), beyond light that never met darkness.

	with all your mightבכל מאדך
	The limitless love for G-d, which arises from struggle with its opposite, the animal soul. A great love (ahavah rabbah) that comes from above, to be revealed in the Time to Come, is higher still.

	the animal soulנפש הבהמית
	The soul that animates the body and its drives; its ultimate root, in the kings of Tohu who fell, is higher than the G-dly soul’s, which is why engaging it yields a higher love.

	the ark / the wordתיבה
	The teivah is both Noach’s ark and a word; the ark is the words of prayer, lifted by the waters of the day.

	lower and higher Shabbosשבת תתאה ושבת עילאה
	The lower Shabbos is the rest that follows toil, present in each week and each prayer; the higher Shabbos is the Messianic future, when a love from above will be revealed.


Section 1 · ¶1–2
The love the waters cannot quench
1מים רבים12 לא יוכלו לכבות את האהבה ונהרות לא ישטפוה אם יתן איש את כל הון ביתו באהבה בוז יבוזו לו.
“Many waters cannot extinguish the love, nor can rivers wash it away; if a man would give all the wealth of his house for love, it would be utterly scorned.”
The maamar opens with a verse from the Song of Songs, which Chassidus reads as a love song between G-d and the Jewish people. Its claim is that no flood of water, however great, can put out this love; the rest of the maamar explains what the “waters” are and why they cannot quench it.


הנה מים רבים הם כל טרדות הפרנסה3 והמחשבות שבעניני עוה״ז4 כו׳ ועכ״ז [
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אם יתן איש את כל הון ביתו באהבה…
If a man would give all the wealth of his house
The highest love, “with all your might,” wants G-d’s very essence, so it scorns even the wisdom of the Torah and the Garden of Eden, which are only His radiance. That essence is reached only through the practical mitzvos, G-d’s inner will, which is clothed in physical things and fulfilled “today,” while the soul is in the body.
The maamar in brief
Continuing the previous maamar’s reading of “many waters cannot extinguish the love,” the Alter Rebbe turns to the verse’s end: “If a man would give all the wealth of his house for love, it would be utterly scorned.” “The wealth of his house” is the wisdom of the Torah, the reasons of the mitzvos. It flows from divine Chochmah (“Eden”) as a river to the “garden,” the fifty-three sidros, and forms the Higher and Lower Garden of Eden. Yet Chochmah came about only through many contractions (ish, “a man of war”) and is only a radiance, nothing next to G-d’s essence. The love “with all your might” seeks to be absorbed into “the body of the King,” and so scorns all that wealth. But the practical mitzvos are G-d’s will, above reason; like a deep idea that can only be hinted, they are revealed only when clothed in physical things. So the Shema says “which I (Anochi), the One Who is I, command you today”: G-d’s essence is reached through deeds, and only while the soul is in the body. Through this the soul, the “little sister” (achos), becomes one (achas) with G-d, embraced from every side.

Outline
	1The love that waters cannot quenchLivelihood worries and worldly thoughts cannot extinguish the love; through them one reaches the love “with all your might.”¶1
	2The wealth of his houseTorah’s wisdom, the reasons of the mitzvos, flows from Chochmah (itself brought into being through many contractions) and forms the Garden of Eden; it is only a radiance of G-d.¶2–3
	3Scorning the radianceThe love “with all your might” wants only G-d’s essence, “the body of the King,” and so scorns Eden and the wealth of wisdom.¶3–4
	4The mitzvos: will above wisdomThe practical mitzvos are G-d’s inner will, above reason, and like a deep idea conveyed only by a hint, they are revealed only in physical things.¶4–5
	5“Which I command you today”The Shema’s love rises to union with G-d’s essence, which comes only through doing the mitzvos, and only “today,” while the soul is in the body.¶6–7
	6Our little sisterSpeaking Torah counts as a deed; through the mitzvos the soul becomes “one” with G-d and is embraced from every side.¶8


Key concepts
	The wealth of his houseהון ביתו
	The wisdom of the Torah: the explanations and reasons of the mitzvos, drawn from G-d’s Chochmah.

	With all your mightבכל מאדך
	The highest love in the Shema, beyond one’s own measure: the desire to cleave to G-d’s very essence.

	To be absorbed into the body of the Kingלאשתאבא בגופא דמלכא
	The goal of that love: union with G-d’s essence itself, not only with His light.

	Radiance and illuminationזיו והארה
	G-d’s light as it shines outward. Chochmah, the Torah’s wisdom and the Garden of Eden are all only this, compared with His essence.

	His essence and beingמהותו ועצמותו
	G-d Himself, above the whole chain of descending worlds.

	The inner dimension of His willפנימיות רצונו
	The root of the practical mitzvos, higher than reason and wisdom, which is why it is clothed in physical deeds.

	Their beginning is wedged in their endנעוץ תחלתן בסופן
	The highest root reveals itself precisely in the lowest level, the physical deed.


Section 1 · ¶1
The love that waters cannot quench
1אם יתן איש את כל הון ביתו באהבה בוז יבוזו לו1. כי הנה מבואר למעלה איך שמים רבים שהם טרדות הפרנסה.
“If a man would give all the wealth of his house for love, it would be utterly scorned.” For it has been explained above how “many waters” are the preoccupations of earning a livelihood.
The maamar opens with the second half of a verse in Song of Songs whose first half (“many waters cannot extinguish the love, nor can rivers drown it”) was the subject of the preceding maamar. There, the “many waters” were read as the worries of making a living.


ונהרות שהם המחשבות בענינים גשמיים שנקראו בשם נהרות דניידי ואזלי2 משא״כ מים הם מכונסים ועומדים וכל זה לא יוכלו לכבות את האהבה ואדרבה בהם וע״י דוקא תבא לבחי׳ האהבה היותר גדולה היינו בחי׳ בכל מאדך הנ״ל.
And “rivers” are the thoughts about material matters, which are called by the name “rivers” because they move and flow on, whereas waters are gathered and standing. And all of this cannot extinguish the love; on the contrary, specifically in them and through them one comes to the level of the greatest love, namely the level of “with all your might” mentioned above.
The “rivers” are the stream of thoughts about worldly matters: like a river, such thoughts keep moving, while “waters” (the livelihood worries) stay pooled in place. None of this puts out the soul’s love for G-d; rather, overcoming exactly these distractions is what brings a person to the highest love, the love “with all your might” (bechol me’odecha) of the Shema, a love that goes beyond one’s own measure.


The Rebbe on this paragraph · AI research, checked against each source; not yet reviewed by a person
The Rebbe explains
In the maamar “Mayim rabbim” said in his room on Motzaei Shabbos Noach 5738, the Rebbe opens by setting out how the discourses of the Rebbeim read the verse: the „מים רבים” (“many waters”) are the worries of livelihood (טרדות הפרנסה) and worldly thoughts, and the „נהרות” (“rivers”) are those thoughts at their most pressing, rushing on without pause; his notes on the rivers point to this paragraph.
Our paragraph calls worldly thoughts “rivers” because they „ניידי ואזלי” (move and flow), while the worries of livelihood are standing waters. The Rebbe sets out the reading of the Rebbeim’s discourses, where the rivers are those thoughts at their most pressing, „משוטטות במרוצה בתמידות בלי הפסק כלל” (rushing on without any pause) like rivers that never stop flowing, and still they do not wash the love away. To this he adds that the rivers too „לא יוכלו לכבות” (“cannot extinguish”) it, and his note gives the source: in Torah Ohr here “cannot extinguish” is said of the rivers as well, though the verse says of them only „ונהרות לא ישטפוה” (“cannot wash it away”).
The Alter Rebbe: נהרות דניידי ואזלי משא"כ מים הם מכונסים ועומדים וכל זה לא יוכלו לכבות את האהבה
The Rebbe: כ"ה בתו"א שם, ש"לא יוכלו לכבות גו'” קאי גם על "נהרות"
Sefer HaMaamarim Melukat (Toras Menachem, new edition), Tishrei–Cheshvan, vol. א (תשרי–חשון), p. רמו (notes 4–5) · מוצאי ש"פ נח, ה'תשל"ח (בחדרו); edited (Sefer HaMaamarim Melukat)




Section 2 · ¶2–3
The wealth of his house
2ולזה אומר אח״כ אם יתן איש את כל הון ביתו כו׳. הון ביתו נק׳ חכמת התורה שהן פירוש וטעמי המצות שנמשך מבחי׳ חכמתו ית׳.
And for this [reason] it says afterward, “If a man would give all the wealth of his house,” etc. “The wealth of his house” refers to the wisdom of the Torah, which is the explanation and reasons of the mitzvos, drawn from the level of His blessed wisdom (Chochmah).
The Alter Rebbe now reads the verse’s second half: “the wealth of his house” is the wisdom of the Torah, meaning the explanations and reasons behind the mitzvos. That wisdom is drawn from G-d’s own Chochmah, the level of divine wisdom.


וכמ״ש ונהר יוצא מעדן3 להשקות את הגן. כי מעדן שהוא בחי׳ חכמה שנק׳ עדן4 יוצא נהר לשון המשכה להשקות את הגן שהם ג״ן סדרים דאורייתא שהן
As it is written, “And a river goes out from Eden to water the garden (gan).” For from “Eden,” which is the level of Chochmah, which is called “Eden,” there “goes out a river” (a term for drawing down) “to water the garden (gan)”: these are the fifty-three (gan) sidros of the Torah, which are
The verse from Genesis is read as a map of how Torah’s wisdom flows down: “Eden” is Chochmah, the “river” is the drawing-down of that wisdom, and the “garden” (gan, whose letters have the numerical value fifty-three) stands for the sidros, the portions into which the Torah is divided for the weekly reading, which the maamar counts as fifty-three, the value of gan (gimmel 3, nun 50).


פירוש וטעמי המצות ונעשה מהם בחי׳ ג״ע [
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ביאור על הנ״ל
An Explanation of the Above
The worries of earning a living come from the animal soul, which is rooted in Tohu, a realm of intense, unbounded light higher than our ordered world; when a busy person turns that force toward G-d in prayer, it becomes a love “with all your might” that seeks G-d’s very essence, and it is expressed through the mitzvos.
The maamar in brief
The maamar explains the claim of the previous one that a businessman’s prayer can reach a lofty level. The soul descends into a body and an animal soul, and into the worries of livelihood, for the sake of an ascent: the animal soul’s love is limitless, like the extra force of baalei teshuvah. This is because the animal soul is rooted in Tohu. Reinterpreting the Midrash of creation with “judgment,” the Alter Rebbe explains Gevurah as intensity of light: Tohu is abundant light in few vessels, where each attribute stands alone, while Tikkun has more vessels, gentler light, and attributes that combine. Angels and animals are rooted in Tohu, the human soul in Tikkun; below man is higher, but in the root the animals are higher. Contemplating in prayer how his whole day is spent on a faint ray of G-d’s kingship, a person longs for G-d’s essence. The Flood, the ark, Shabbos and prayer, and the verses “Many waters” and “We have a little sister” are read in this light: love that seeks G-d Himself, drawn down through the mitzvos, which reach Keser, and the future ascent of Malchus to be a crown.

Outline
	1HeadingAn explanation of the preceding maamar on the waters of Noach.¶1
	2The soul’s descent and the animal soul’s powerThe soul descends into worldly worry to rise through limitless love that comes from the animal soul, rooted in Tohu.¶2
	3Judgment as intensity: Tohu and TikkunGevurah is not the withholding of light but its intensity; Tohu is abundant light and few vessels, where attributes cannot combine, and Tikkun lets opposites coexist.¶3–4
	4Souls, angels and animalsThe human soul is from Tikkun and combines all attributes; angels and animals are from Tohu, and the animals, far below man now, are higher in their root, so the animal soul’s refined love is more intense.¶5–7
	5Contemplation in prayer and the blessingsReflecting that all sustenance is a faint ray of Malchus kindles longing for G-d’s essence, expressed in “who has sanctified us with His commandments.”¶8–9
	6The waters of Noach, the ark and ShabbosThe Flood was a purifying light of Tohu; worldly worries are the “waters of Noach”; entering the ark is entering the words of prayer, a lower Shabbos that lifts the week, anticipating the future day that is entirely Shabbos.¶10–17
	7Many waters cannot extinguish the loveWorldly worries cannot quench the love for G-d Himself, which scorns even the wisdom of Gan Eden and is drawn down through the mitzvos, which reach Keser.¶18–23
	8We have a little sisterMalchus rising through the mitzvos becomes one with G-d’s essence: a “little” single point that includes all, which no longer gives outward and whose speech is absorbed within her.¶24–26


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
This maamar asks why the soul’s descent into worldly worries can lift a businessman’s prayer (תפלת הבעל עסק) so high, and answers through Tohu, Gevurah and the waters of Noach. In his maamar Veshavti Veshalom of 9 Kislev 5738 the Rebbe explains why „העבודה בעשיית דברי הרשות לשם שמים” (worldly matters done for the sake of Heaven) are like teshuvah, pointing to this page for the comparison of businessmen to baalei teshuvah. In a sicha on Parshas Toldos (Shabbos Acharei 5741) he builds on its teaching on Gevurah: it gives with great intensity, „שלפי ערך המשפיע” (by the giver’s measure), and awe and bittul (היראה והביטול) make a person a vessel for it. At a farbrengen of Shabbos Noach 5751 he finds the Flood’s advantage in „אורות מרובים דתהו” (the abundant lights of Tohu) it drew down, which avodah draws into the many vessels of Tikkun; in Mayim Rabbim 5738 he takes up the Mitteler Rebbe’s „רבותא גדולה” (“great novelty”) (Torah Chaim), asking how waters rooted in Tohu, before the soul’s root in Tikkun, fail to put out its love, and answers that the love is rooted in the Essence (עצמות), higher still; and in a sicha of Shabbos Behar-Bechukosai 5716 he shows that all six weekdays rise in the Shabbos after them. Perhaps (biur b’derech efshar) the thread is the maamar’s own: what looks like descent, restraint or distraction carries a greater force, and the Rebbe shows where that force comes from and how a person receives it.

Key concepts
	Tohu and Tikkunתהו ותקון
	Tohu is the first order of divine light, intense and unbounded, with few vessels, in which each attribute stands alone; it shattered. Tikkun is the ordered world that followed, with more vessels and gentler light, in which attributes combine.

	Gevurah as intensityגבורה לשון תגבורת
	Judgment is not the withholding of G-d’s light but its excess: light too intense for an unworthy recipient to receive.

	Love “with all your might”אהבת בכל מאדך
	A love without limit, which comes from refining the animal soul, whose root in Tohu gives it a force the G-dly soul alone lacks.

	The waters of Noachמי נח
	The flood of worries and thoughts about livelihood, which come from Tohu through the animal soul; like the Flood, they come to purify.

	To Him and not to His attributesאליו ולא למדותיו
	Love directed to G-d’s essence itself, not to any revealed light or reward, even the spiritual delight of Gan Eden.

	620 pillars of lightתר״ך עמודי אור
	The 613 Torah and seven Rabbinic mitzvos, equal to Keser; through them a person “embraces” G-d’s essence, as one embraces a person through his body.


Section 1 · ¶1
Heading
1ביאור על הנ״ל1
An explanation of the above.
This maamar further explains the first discourse of this parsha, “Many waters cannot extinguish the love” (Torah Ohr, Noach 1). That discourse taught that the prayer of a person busy all day with earning a living can reach a level beyond that of one who studies all day; here the Alter Rebbe explains why, using the Kabbalistic ideas of the worlds of Tohu and Tikkun.




Section 2 · ¶2
The soul’s descent and the animal soul’s power
2להבין הענין שתפלת הבעל עסק יהיה במדרגה גבוה2 כו׳. צלה״ב [
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ויאמר ה׳ הן עם אחד ושפה א׳ לכלם…
“And G-d said: Behold, they are one people, and one language for them all”
Unity and inclusion draw down a light higher than anything a single, separate level can receive, and this is why the builders of the Tower of Babel could really have succeeded. But true unity in holiness comes only through bittul; unity without self-nullification would feed evil, so peace among those who are nullified to G-d is the only vessel that holds blessing.
The maamar in brief
The maamar asks how G-d could say of the Tower’s builders that “nothing will be withheld from them,” as though they could act against His will, and what the tower was for. Following Rabbi Chaim Vital, they meant to force a flow of blessing through the holy Names without being good. To explain this, the Alter Rebbe asks why, among the Names that match the Sefiros, Havayah marks even the vessel of Tiferes. Reading Patach Eliyahu (“You are wise, but not with a known wisdom”), he distinguishes the defined Sefiros of Atzilus from their root, “the hidden ten Sefiros,” which the Arizal calls Akudim: all ten in one vessel, like the soul’s powers before they divide into the body’s organs. In Nekudim each Sefirah stood alone, and the vessels shattered (Tohu). In Tikkun they include one another through the Name Mah, which is bittul, and so the Infinite Light rests in them. Tiferes, Yaakov’s attribute, is the joining middle line, so Havayah shines even in its vessel. The builders sought that higher light through unity alone, without bittul; G-d scattered them because the wicked are better apart, while the righteous united bring blessing — peace is the vessel of blessing.

Outline
	1The question of the TowerHow could nothing be withheld from the builders against G-d’s will, and what was the tower for? Rabbi Chaim Vital: they wanted to compel blessing through the holy Names without being worthy.¶1
	2Havayah in the vessel of TiferesThe Names Kel, Elokim and Havayah match the vessels of Chesed, Gevurah and Tiferes; why is even the vessel of Tiferes Havayah? Patach Eliyahu is introduced.¶2
	3“You are wise, but not with a known wisdom”The wisdom of the Essence is beyond any defined Sefirah. The Chochmah of Atzilus is “known” because the lower worlds’ wisdom descends from it by cause and effect, while it comes from the higher level as something from nothing.¶3–5
	4The hidden Sefiros and Akudim, with the analogy of the soulThe hidden ten Sefiros are the Arizal’s Akudim, all in one vessel, far above Atzilus. Like the soul’s powers, which are one within the soul and divided only in the body’s organs.¶6–9
	5The descent to NekudimIn Nekudim each Sefirah stands alone, a single letter torn from a word. Even Akudim is far below the Infinite Light; the kav and the reshimu show the same pattern, with a question left open.¶10
	6Tohu and Tikkun; the Name MahTohu shattered because its Sefiros were separate; in Tikkun they form partzufim that include one another, and the Infinite Light rests where there is joining. The inclusion comes through the Name Mah, bittul.¶11
	7Tiferes, Torah and peaceTiferes, Yaakov’s middle line, joins Chesed and Gevurah, so Havayah shines even in its vessel. The Torah of Havayah is peace, and peace comes through bittul, the foundation of Torah, service and kindness.¶12
	8The builders’ scheme and G-d’s responseThey wanted the high flow of Havayah through unity alone, refusing bittul. Because unity truly draws from on high, their plan could have worked and fed evil; so G-d confused their language. Scattering the wicked and gathering the righteous benefits the world, for peace is the vessel of blessing.¶13–17


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
This maamar explains why the builders of the tower could expect that „ועתה לא יבצר מהם” (“nothing will be withheld from them”): where the Sefiros are included in one another, as in Akudim, a light shines from beyond the worlds, and unity below draws it down. In a sicha of Shabbos Nitzavim 5730 the Rebbe notes that it reads „אנת הוא חכים ולא בחכמה ידיעא” (“You are wise, but not with a known wisdom”) as the hidden Sefiros above Atzilus, unlike Patach Eliyahu, and uses it to explain how teshuvah cleanses. In a letter of 5704 he sets its image of the soul’s powers, one within the soul, beside Chanukah’s hidden cruse (הפך שמן), and on Shabbos Terumah 5746 he quotes its words on the reshimu as a lesson for bittul. In a sicha of 8 Shevat 5746 he argues from „חבור עצבים אפרים” (“Ephraim is joined to idols”) that the First Temple too fell through a lack of unity; in Ish al Diglo 5717, following the Tzemach Tzedek, he says the Exodus generation, the Dispersion’s souls returned, longed for the banners to repair that unity in holiness; and in a letter of 5717 he applies „וכנוס לצדיקים” (“gathering is good for the righteous”) to a gathering in holiness. Perhaps (biur b’derech efshar) he reads the maamar’s warning and its promise together: the unity the builders misused is what draws blessing when it comes with bittul.

Key concepts
	The hidden ten Sefirosעשר ספירות הגנוזות
	The roots of the Sefiros as they exist before any division, the “wisdom that is not a known wisdom” of Patach Eliyahu. The maamar identifies them with Akudim.

	Akudim, Nekudim, Berudimעקודים נקודים וברודים
	The Arizal’s three stages of the Sefiros: all bound in one vessel; separate points (Tohu, where the vessels shattered); and interconnected configurations (Tikkun).

	A known wisdomחכמה ידיעא
	The defined Chochmah of Atzilus, with its own vessel. It is called “known” because the knowable wisdom of the lower worlds descends from it step by step.

	Inclusionהתכללות
	Each Sefirah containing all the others. Where there is inclusion and joining, a higher light from the Infinite One rests.

	The Name Mahשם מ״ה
	Havayah spelled out to the value 45 (mah, “what”). It stands for bittul, and it brings about the inclusion of the World of Tikkun.

	Something from nothing versus cause and effectיש מאין / עילה ועלול
	A result with no likeness to its source, as Atzilus comes from what is above it, versus a lower version of its cause, as the lower worlds come from Atzilus (hishtalshelus).

	The kav and the reshimuהקו והרשימו
	After the tzimtzum, the line of light drawn into the vacated space and the trace of light that remained. The kav shines in each world by its measure; the reshimu includes all worlds.


Section 1 · ¶1
The question of the Tower
1ויאמר ה׳ הן עם אחד12 ושפה א׳ לכלם כו׳ ועתה לא יבצר מהם וגו׳.
“And G-d said: Behold, [they are] one people, and one language for them all,” etc., “and now nothing will be withheld from them,” etc.
The maamar opens with G-d’s words about the builders of the Tower of Babel: because they are one people with one language, nothing they plan will be beyond them. The whole discourse will explain why their unity gave them such power.
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