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כי תקנה עבד עברי וגו׳
“When you acquire a Hebrew servant”
G-d is “Creator” when He brings something into being from nothing, above all cause and effect, and “Acquirer” when He draws what already exists from concealment into revelation. So too, bringing Daas to the souls called “the seed of animal” is an acquisition: revealing the very great knowledge already present in their root “beyond the river.”
likuteitorah.com
Torah Ohr · Parshas Mishpatim · Maamar 2
כי תקנה עבד עברי וגו׳
“When you acquire a Hebrew servant”
G-d is “Creator” when He brings something into being from nothing, above all cause and effect, and “Acquirer” when He draws what already exists from concealment into revelation. So too, bringing Daas to the souls called “the seed of animal” is an acquisition: revealing the very great knowledge already present in their root “beyond the river.”
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
G-d is called both “Creator” and “Acquirer” of heaven and earth. There are two levels: the chain of descending worlds, in which each level flows from the one above it as an effect from its cause, and a level above that chain. “Creator” means bringing something into being from nothing, which belongs to the level above the chain, since a created being bears no comparison at all to its Creator. “Acquirer” means the unfolding of the worlds one from another, which creates nothing new: like a sale, in which merchandise lying in the seller’s box comes to be revealed to the buyer, it only reveals what was concealed, as speech reveals thought. This explains “When you acquire a Hebrew servant.” In “Beyond the river your fathers dwelt,” the river is Binah of Atzilus; beyond it, above intellect that can be grasped and above the chain of descent, the Patriarchs are rooted, and so is every soul, even those called “the seed of animal,” for there man and animal are equal. In that root they have very great Daas, hidden from the spark in the lower worlds; drawing it into revelation is an acquisition, easier than a new creation.

Outline
	1Creator and AcquirerThere is the order of cause and effect, and a level above it. “Creator” is the coming into being of something from nothing; “Acquirer” is like a sale, which only moves what already exists from the seller to the buyer and reveals it.¶1
	2Revealing the concealedAn effect is not a new existence but the revelation of what was concealed in its cause, like speech from thought. Of this G-d is called “Acquirer of all.”¶2
	3Beyond the riverThe river is Binah of Atzilus, which flows into Beriah. Beyond it, above intellect that can be grasped and above the chain of descent, the Patriarchs are rooted, and so is the root of every soul, even of the souls called “the seed of animal”; there man and animal are equal.¶3–4
	4Acquiring the Hebrew servantDrawing Daas into the souls called “the seed of animal” needs only acquisition: revealing the very great Daas hidden in their root. That is easier than a truly new coming into being.¶5


Key concepts
	Creatorבורא
	G-d as bringing something into being from nothing. This is above the order of cause and effect, because the created being bears no comparison at all to the Creator.

	Acquirerקונה
	G-d as drawing what already exists from concealment into revelation, as a sale brings goods out of the seller’s box to the buyer. It describes the unfolding of the worlds one from another.

	cause and effectעילה ועלול
	The relation between levels in the chain of descending worlds: the effect is not new but is revealed from what was concealed in its cause, as speech is revealed from thought.

	something from nothingיש מאין
	A truly new existence that is not drawn from anything before it; only the Creator can bring it about.

	beyond the riverעבר הנהר
	The level above “the river,” which is Binah of Atzilus: above intellect that can be grasped and above the chain of descending worlds. The Patriarchs are rooted there, and so is the root of every soul.

	the seed of animalזרע בהמה
	Souls that descended until their spark, enclothed in the lower worlds, has no revealed Daas; in their root beyond the river they have very great Daas.

	Daas (knowledge)דעת
	Knowledge of G-d that the maamar speaks of drawing into the souls from their root, out of concealment into revelation.


Section 1 · ¶1
Creator and Acquirer
1כי תקנה עבד עברי12 וגו׳. הנה לפעמים כתיב קונה שמים וארץ.34 קונה הכל.56 וכתיב בורא שמים וארץ.7891011 בורא הכל.1213
“When you acquire a Hebrew servant,” etc. Now, at times it is written “Acquirer of heaven and earth,” “Acquirer of all,” and it is written “Creator of heaven and earth,” “Creator of all.”
The maamar opens with the law of the Hebrew servant, whose key word is “acquire.” It then notes that G-d is called both “Acquirer” (of heaven and earth in the Torah, and “of all” in the first blessing of the Amidah) and “Creator” (of heaven and earth, and “of all” in the first blessing before the morning Shema); the parts that follow explain the difference between the two titles.


והענין כי יש בחי׳ שנק׳ דרך סדר ההשתלשלות מעילה לעילה. ויש בחינה שנק׳ למעלה מדרך סדר ההשתלשלות (עמ״ש במ״א ע״פ ואתחנן ביאור הדבר14 כו׳)
The explanation is that there is a level that is called the way of the order of the chain of descending worlds (hishtalshelus), from cause to cause, and there is a level that is called above the way of the order of the chain of descending worlds (see what is written elsewhere on [the verse] “Va’eschanan,” the explanation of the matter, etc.).
There are two modes of divine activity. In the chain of descending worlds each level flows from the one above it, as an effect flows from its cause; and there is a level that stands above that whole ordered chain. The parenthesis refers the reader to a fuller explanation in the discourse on “Va’eschanan.”


וזהו ענין בורא וקונה. פי׳ בורא הוא ההתהוות יש מאין שזהו למעלה מדרך סדר ההשתלשלות.
And this is the matter of “Creator” and “Acquirer.” That is: “Creator” is the coming into being of something from nothing, which is above the way of the order of the chain of descending worlds.
“Creator” means bringing something into existence from nothing. Such an act cannot be one more link in the chain of cause and effect, so it belongs to the level above the chain.


כי הנברא אינו ערוך כלל אל הבורא וא״כ התהוות הנברא היא התחדשות יש מאין וזהו בורא.15
For the created being bears no comparison at all to the Creator; and if so, the coming into being of the created being is a new emergence of something from nothing, and this is “Creator.”
An effect still bears some relation to its cause, but a created being bears no comparison at all to its Creator. Its existence is therefore genuinely new, something from nothing, and that is what the title “Creator” denotes.


אבל אח״כ יש ג״כ בחי׳ השתלשלות העולמות זה מזה דרך עילה ועלול וזה נק׳ קונה
But afterward there is also the level of the chain of descending worlds, one from another, by way of cause and effect, and this is called “Acquirer.”
Once created things exist, there is a second process: the worlds unfold one from another as cause and effect. This is what the title “Acquirer” refers to, and the next part explains why, using the example of a purchase.


שהקנין אינו הויות דבר חדש כ״א יציאה מרשות המוכר לרשות הלוקח שמתחלה היתה הסחורה מונחת בקופסא אצל המוכר וע״י הקנין בא לגלוי להלוקח.
For acquisition is not the coming into being of a new thing, but a passing from the domain of the seller into the domain of the buyer: at first the merchandise lay in a box with the seller, and through the acquisition it came to be revealed to the buyer.
In a purchase nothing new comes into being; the merchandise only passes from the seller’s domain into the buyer’s. Goods that lay in the seller’s box and are revealed to the buyer through the sale illustrate something that already exists moving from concealment into revelation.




Section 2 · ¶2
Revealing the concealed
2וכן בחי׳ המשכת העלול מן העילה אינו התהוות דבר חדש כי להוות דבר חדש הוא רק ביכולת הבורא ית׳ אבל המשכת עילה ועלול הוא ענין גלוי ההעלם16 כמו גילוי הדבור מהעלם המחשבה כו׳
Likewise, the aspect of drawing forth the effect from the cause is not the coming into being of a new thing, for to bring a new thing into being lies only within the power of the Creator, may He be blessed. But the drawing forth of cause and effect is a matter of revealing what is concealed, like the revelation of speech from the concealment of thought, etc.
Within the chain of cause and effect, the effect is not a new existence, since making something truly new belongs to the Creator alone. Cause and effect are rather a revealing of what was concealed in the cause, as speech reveals what was concealed in thought.


וע״ז נא׳ [נאמר] קונה הכל17 להמשיכן מן ההעלם לגלוי אחר שכבר נבראו מאין ליש שייך קנין כשנמשך מההעלם לגלוי כו׳.
And of this it is said, “Acquirer of all”: to draw them from concealment into revelation. After they have already been created from nothing into something, [the term] acquisition applies, when [a thing] is drawn from concealment into revelation, etc.
This is the sense of “Acquirer of all”: once things have been created from nothing, the term “acquisition” fits their being drawn from concealment into revelation, like merchandise brought out for the buyer.




Section 3 · ¶3–4
Beyond the river
3ועד״ז יובן פי׳ כי תקנה כו׳. דהנה כתיב בעבר הנהר ישבו אבותיכם.1819
And in this way the explanation of “When you acquire,” etc., will be understood. For it is written, “Beyond the river your fathers dwelt.”
The distinction between creating and acquiring will now explain the verse about acquiring a Hebrew servant. The key is Yehoshua’s word to the people, “Beyond the river your fathers dwelt”: plainly the river is the Euphrates, beyond which Avraham’s family lived, serving other gods, until G-d brought him to Canaan.


הנהר הוא בחי׳ ונהר יוצא מעדן20 כמ״ש בזהר פ׳ אמור21 שהוא בחינת בינה דאצי׳ שנמשך להתלבש בבריאה. וזהו ומשם יפרד כו׳.
The river is the level of “And a river goes out of Eden,” as is stated in the Zohar on Parshas Emor, that it is the level of Binah (understanding) of the World of Atzilus (Emanation), which is drawn forth to enclothe itself in the World of Beriah (Creation). And this is [the meaning of] “and from there it divides,” etc.
The river is identified with the river that “goes out of Eden,” and following the Zohar it is Binah of Atzilus, the divine understanding that flows downward and enclothes itself in the World of Beriah; “and from there it divides” describes that descent. Torah Ohr, Vayishlach (25a), cited in the Kehot note, reads the verse the same way: the river is Binah, and the Patriarchs’ root lies beyond it, in Keser.




4ועבר הנהר22 הוא מה שלמעלה מבחי׳ הבינה ושכל המושג שם ישבו והושרשו האבות.
And “beyond the river” is what is above the level of Binah (understanding) and of intellect that is grasped; there the Patriarchs dwelt and were rooted.
“Beyond the river” is what lies above Binah, above intellect that can be grasped, and there the Patriarchs dwelt and were rooted. In Likkutei Torah, Bechukosai (45a), cited in the Kehot note, the Alter Rebbe likewise reads “beyond the river” as the level above the river, the flow that issues from Eden, the source of Chochmah.


רק מה שירדו הנשמות אח״כ עד שנק׳ זרע בהמה23 זהו רק בחי׳ הנצוץ הנמשך למטה ע״ז שייך לומר כן. אבל שרשו ומקורו24 הוא אפי׳ [אפילו] בעבר הנהר שהוא למעלה מהשתלשלות עד ששם אדם ובהמה שוין. שוה ומשוה קטן וגדול.
However, as for the souls’ descending afterward until they are called “the seed of animal,” this is only the level of the spark that is drawn down below, and it is of this [spark] that it is fitting to say so. But its root and source is even “beyond the river,” which is above the chain of descending worlds (hishtalshelus), to the point that there man and animal are equal: “Equal, and making small and great equal.”
The name “the seed of animal” (souls whose understanding of G-d is not a felt knowledge, as the preceding maamar explained) fits only the spark of the soul drawn down below; its root is “beyond the river,” above the chain of descending worlds, where man and animal are equal, as in the High Holiday hymn Vechol Maaminim, “Equal, and making small and great equal.” Likkutei Torah, Shir HaShirim (19c), quoting this passage, explains that in most souls that root does not shine in the body at all but remains above it, hidden, as an encompassing light.




Section 4 · ¶5
Acquiring the Hebrew servant
5וא״כ להמשיך בחי׳ הדעת בנשמות הנק׳ זרע בהמה25 א״צ [אין צריך / אינו צריך] לזה רק בחי׳ קנין שהיא המשכה מההעלם אל הגלוי
If so, to draw the level of Daas (knowledge) into the souls that are called “the seed of animal,” nothing is needed for this but the level of acquisition, which is a drawing from concealment into revelation.
So bringing Daas, an inward and felt knowledge of G-d, to the souls called “the seed of animal” does not require creating anything new. It needs only “acquisition”: drawing out from concealment into revelation what is already present.


היינו להמשיך משרשן שהוא בעבר הנהר וכו׳ ששם יש להם דעת גדול מאד רק שזה נעלם לגמרי מהנצוץ המלובש בבי״ע וצריך להמשיך משם מההעלם אל הגלוי.
That is, to draw from their root, which is “beyond the river,” and so on, for there they have very great Daas, only it is entirely hidden from the spark that is enclothed in [the worlds of] Beriah (Creation), Yetzirah (Formation) and Asiyah (Action), and one must draw [it] from there, from concealment into revelation.
The Daas is drawn from their root beyond the river, where these souls have very great Daas; it is only hidden from the spark of the soul that is enclothed in the lower worlds of Beriah, Yetzirah and Asiyah, and the task is to draw it from there into revelation.


וזהו כי תקנה עבד עברי26 כו׳. וזה בנקל יותר מאם היה צריך להיות הויה חדשה ממש:
And this is [the meaning of] “When you acquire a Hebrew servant,” etc. And this is easier than if there had to be a truly new coming into being.
This is the meaning of “When you acquire a Hebrew servant”: the soul is “acquired” in the sense explained above, by revealing what is hidden in its root, and drawing out what already exists is easier than bringing about something truly new. The word ivri, “Hebrew,” itself recalls ever hanahar, “beyond the river” (Avraham was called “the Ivri” because he came from beyond the river), though the maamar leaves this link unstated.



In one’s avodah
A soul that seems to lack an inward knowledge of G-d is not truly lacking it: in its root, beyond the river, it has very great Daas. What is needed is not to become something new but to draw that hidden knowledge into revelation, and the maamar says this is easier than a new creation.
Questions for discussion
	Why can creation from nothing not be one more link in the chain of cause and effect?
	How does the merchandise lying in the seller’s box illustrate the difference between “Creator” and “Acquirer”?
	What does it mean that beyond the river, above the chain of descending worlds, man and animal are equal?
	Why is drawing Daas into the souls called “the seed of animal” easier than bringing about something truly new?
	If the knowledge is already present in the soul’s root, what does it take to bring it into revelation?

Sources and references
Notes
Paragraph 1
1כי תקנה עבד עברי
The note gives the page of Sefer HaMaamarim 5565 where this discourse also appears, and adds “as above”: the note on the preceding discourse describes the version printed in that volume as the Mitteler Rebbe’s transcript and lists the other versions.
Kehot’s noteבסה״מ תקס״ה ח״א ע׳ רנז. וכדלעיל.
2כי תקנה עבד עברי
Among the ordinances G-d gives Moshe: “When you acquire a Hebrew servant, he shall serve six years, and in the seventh he shall go out free, for nothing.” The maamar reads the word “acquire” in the light of G-d’s title “Acquirer.”
Exodus 21:2שמות כ״א:ב׳
כִּי תִקְנֶה עֶבֶד עִבְרִי שֵׁשׁ שָׁנִים יַעֲבֹד וּבַשְּׁבִעִת יֵצֵא לַחׇפְשִׁי חִנָּם:
If thou buy a Hebrew servant, six years he shall serve; and in the seventh he shall go out free for nothing.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות כא, ב.
3קונה שמים וארץ
After Avram’s victory over the kings, Malki-tzedek, priest of G-d Most High, blesses him “to G-d Most High, Koneh of heaven and earth”: plainly its Maker and Owner. The Alter Rebbe reads koneh as “Acquirer” and sets it beside “Creator of heaven and earth” (context: Steinsaltz Tanakh).
Genesis 14:19בראשית י״ד:י״ט
וַיְבָרְכֵהוּ וַיֹּאמַר בָּרוּךְ אַבְרָם לְאֵל עֶלְיוֹן קֹנֵה שָׁמַיִם וָאָרֶץ:
And he blessed him, and said: ‘Blessed be Abram of G-d Most High, Maker of heaven and earth;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית יד, יט. כב.
4קונה שמים וארץ
Avram tells the king of Sodom that he has raised his hand in oath to Havayah, G-d Most High, “Koneh of heaven and earth,” and will take nothing of the spoils. Kehot cites this verse together with the previous one.
Genesis 14:22בראשית י״ד:כ״ב
וַיֹּאמֶר אַבְרָם אֶל־מֶלֶךְ סְדֹם הֲרִמֹתִי יָדִי אֶל־ה׳ אֵל עֶלְיוֹן קֹנֵה שָׁמַיִם וָאָרֶץ:
And Abram said to the king of Sodom: ‘I have lifted up my hand unto the L-RD, G-d Most High, Maker of heaven and earth,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
5קונה הכל
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכת אבות.
6קונה הכל
The first blessing of the Amidah praises G-d “who bestows good kindnesses and acquires all.” Kehot gives it as the source of “Acquirer of all.”
Siddur Ashkenaz, Weekday, Shacharit, Amidah, Patriarchs 3סידור אשכנז, ימי חול, תפילת שחרית, עמידה, אבות ג׳
בָּרוּךְ אַתָּה ה׳ אֱלֹקֵינוּ וֵאלֹקֵי אֲבוֹתֵינוּ אֱלֹקֵי אַבְרָהָם אֱלֹקֵי יִצְחָק וֵאלֹקֵי יַעֲקֹב הָאֵל הַגָּדוֹל הַגִּבּוֹר וְהַנּוֹרָא אֵל עֶלְיוֹן גּוֹמֵל חֲסָדִים טוֹבִים וְקוֹנֵה הַכֹּל וְזוֹכֵר חַסְדֵי אָבוֹת וּמֵבִיא גוֹאֵל לִבְנֵי בְנֵיהֶם לְמַעַן שְׁמוֹ בְּאַהֲבָה:
Blessed contains eighteen expressions of praise which parallel the Eighteen Benedictions. are You, Adonoy, our G-d, and G-d of our fathers, G-d of Abraham, G-d of Isaac, and G-d of Jacob, the Almighty, the Great, the Powerful, the Awesome, most high Almighty, Who bestows beneficent kindness, Who possesses everything, Who remembers the piety of the Patriarchs, and Who brings a redeemer to their children’s children, for the sake of His Name, with love.
The Metsudah siddur, 1981 (CC-BY) · Translation based on the Metsudah linear siddur, by Avrohom Davis, 1981 (CC-BY)
7בורא שמים וארץ
“In the beginning G-d created the heavens and the earth.” The Torah’s first verse describes the coming into being of heaven and earth as creation.
Isaiah 40:28ישעיהו מ׳:כ״ח
הֲלוֹא יָדַעְתָּ אִם־לֹא שָׁמַעְתָּ אֱלֹקֵי עוֹלָם ה׳ בּוֹרֵא קְצוֹת הָאָרֶץ לֹא יִיעַף וְלֹא יִיגָע אֵין חֵקֶר לִתְבוּנָתוֹ:
Hast thou not known? hast thou not heard That the everlasting G-d, the L-RD, The Creator of the ends of the earth, Fainteth not, neither is weary? His discernment is past searching out.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Genesis 1:1בראשית א׳:א׳
בְּרֵאשִׁית בָּרָא אֱלֹקִים אֵת הַשָּׁמַיִם וְאֵת הָאָרֶץ:
In the beginning G-d created the heaven and the earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteראה ישעי׳ מ, כח. מב, ה. מה, יח. סה, יז. בראשית א, א. ב. ד.
8בורא שמים וארץ
“So says the G-d, Havayah, who creates the heavens and stretches them out, who spreads forth the earth”: Yeshayahu’s words in G-d’s name. It is among the verses Kehot lists for G-d as Creator of heaven and earth.
Isaiah 42:5ישעיהו מ״ב:ה׳
כֹּה־אָמַר הָאֵל ה׳ בּוֹרֵא הַשָּׁמַיִם וְנוֹטֵיהֶם רֹקַע הָאָרֶץ וְצֶאֱצָאֶיהָ נֹתֵן נְשָׁמָה לָעָם עָלֶיהָ וְרוּחַ לַהֹלְכִים בָּהּ:
Thus saith G-d the L-RD, He that created the heavens, and stretched them forth, He that spread forth the earth and that which cometh out of it, He that giveth breath unto the people upon it, And spirit to them that walk therein:
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
9בורא שמים וארץ
“For so says Havayah, who creates the heavens, He is the G-d who formed the earth and made it.” Another of the verses Kehot lists for G-d as Creator of heaven and earth.
Isaiah 45:18ישעיהו מ״ה:י״ח
כִּי כֹה אָמַר־ה׳ בּוֹרֵא הַשָּׁמַיִם הוּא הָאֱלֹקִים יֹצֵר הָאָרֶץ וְעֹשָׂהּ הוּא כוֹנְנָהּ לֹא־תֹהוּ בְרָאָהּ לָשֶׁבֶת יְצָרָהּ אֲנִי ה׳ וְאֵין עוֹד:
For thus saith the L-RD that created the heavens, He is G-d; That formed the earth and made it, He established it, He created it not to be empty or chaotic, He established it to be settled and inhabited: I am the L-RD, and there is none else.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
10בורא שמים וארץ
“For behold, I create new heavens and a new earth.” Another of the verses Kehot lists for G-d as Creator of heaven and earth.
Isaiah 65:17ישעיהו ס״ה:י״ז
כִּי־הִנְנִי בוֹרֵא שָׁמַיִם חֲדָשִׁים וָאָרֶץ חֲדָשָׁה וְלֹא תִזָּכַרְנָה הָרִאשֹׁנוֹת וְלֹא תַעֲלֶינָה עַל־לֵב:
For, behold, I create new heavens And a new earth; And the former things shall not be remembered, Nor come into mind. .
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
11בורא שמים וארץ
“These are the generations of the heavens and the earth when they were created.” Kehot lists it with the Torah’s first verse: both speak of heaven and earth as created.
Genesis 2:4בראשית ב׳:ד׳
אֵלֶּה תוֹלְדוֹת הַשָּׁמַיִם וְהָאָרֶץ בְּהִבָּרְאָם בְּיוֹם עֲשׂוֹת ה׳ אֱלֹקִים אֶרֶץ וְשָׁמָיִם:
These are the generations of the heaven and of the earth when they were created, in the day that the L-RD G-d made earth and heaven.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
12בורא הכל
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכת יוצר.
13בורא הכל
The first blessing before the morning Shema praises G-d “who forms light and creates darkness, makes peace and creates all.” Kehot gives it as the source of “Creator of all.”
Siddur Ashkenaz, Weekday, Shacharit, Blessings of the Shema, First Blessing before Shema 1–2סידור אשכנז, ימי חול, תפילת שחרית, ברכות קריאת שמע, יוצר אור א׳-ב׳
בָּרוּךְ אַתָּה ה׳ אֱלֹקֵינוּ מֶלֶךְ הָעוֹלָם יוֹצֵר אוֹר וּבוֹרֵא חשֶׁךְ עֹשֶׂה שָׁלוֹם וּבוֹרֵא אֶת־הַכֹּל: הַמֵּאִיר לָאָרֶץ וְלַדָּרִים עָלֶיהָ בְּרַחֲמִים וּבְטוּבוֹ מְחַדֵּשׁ בְּכָל־יוֹם תָּמִיד מַעֲשֵׂה בְרֵאשִׁית: מָה־רַבּוּ מַעֲשֶׂיךָ | ה׳ כֻּלָּם בְּחָכְמָה עָשִׂיתָ מָלְאָה הָאָרֶץ קִנְיָנֶךָ: הַמֶּלֶךְ הַמְרוֹמָם לְבַדּוֹ מֵאָז. הַמְשֻׁבָּח וְהַמְפֹאָר וְהַמִּתְנַשֵּׂא מִימוֹת עוֹלָם: אֱלֹקֵי עוֹלָם בְּרַחֲמֶיךָ הָרַבִּים רַחֵם עָלֵינוּ אֲדוֹן עֻזֵּנוּ צוּר מִשְׂגַּבֵּנוּ מָגֵן יִשְׁעֵנוּ מִשְׂגָּב בַּעֲדֵנוּ: אֵל בָּרוּךְ גְּדוֹל דֵּעָה הֵכִין וּפָעַל זָהֳרֵי חַמָּה: טוֹב יָצַר כָּבוֹד לִשְׁמוֹ …
Blessed are You, Adonoy our G-d, King of the Universe, Former of light, Creator of darkness, Maker of peace, Creator of all things. He illuminates the earth [and provides light] for those who dwell on it, with compassion; and in His goodness renews every day, continually, the work of creation. How many are Your works, Adonoy; You made them all with wisdom, the earth is full of Your possessions. The King Who alone is exalted from then, Who is praised and glorified and uplifted, from the beginning of time. Eternal …
The Metsudah siddur, 1981 (CC-BY) · Translation based on the Metsudah linear siddur, by Avrohom Davis, 1981 (CC-BY)
14ע״פ ואתחנן ביאור הדבר
The discourse on “Va’eschanan” begins on that page, and its second section, “the explanation of this matter,” on the next column, says in nearly the same words that there is a level called the order of the chain of descent from cause to cause and a level above it.
Kehot’s noteראה לקו״ת פ׳ ואתחנן ב, א.
15היא התחדשות יש מאין וזהו בורא
The letter explains that “something from nothing” is called beriah, creation, and that only G-d’s own essence, whose existence has no prior cause, can create something from absolute nothing.
Kehot’s noteראה אגה״ק סי׳ כ.
Paragraph 2
16הוא ענין גלוי ההעלם
The note says that the theme of revealing what is concealed is explained there at length.
Kehot’s noteבארוכה במאמרי אדה״ז תקס״ג ע׳ רצב ואילך. אוה״ת ענינים ע׳ רא ואילך. המשך תרס״ו ע׳ קס ואילך. ובכ״מ.
17קונה הכל
The first blessing of the Amidah praises G-d “who bestows good kindnesses and acquires all.” Here the phrase is read as G-d drawing what He has already created from concealment into revelation.
Siddur Ashkenaz, Weekday, Shacharit, Amidah, Patriarchs 3סידור אשכנז, ימי חול, תפילת שחרית, עמידה, אבות ג׳
בָּרוּךְ אַתָּה ה׳ אֱלֹקֵינוּ וֵאלֹקֵי אֲבוֹתֵינוּ אֱלֹקֵי אַבְרָהָם אֱלֹקֵי יִצְחָק וֵאלֹקֵי יַעֲקֹב הָאֵל הַגָּדוֹל הַגִּבּוֹר וְהַנּוֹרָא אֵל עֶלְיוֹן גּוֹמֵל חֲסָדִים טוֹבִים וְקוֹנֵה הַכֹּל וְזוֹכֵר חַסְדֵי אָבוֹת וּמֵבִיא גוֹאֵל לִבְנֵי בְנֵיהֶם לְמַעַן שְׁמוֹ בְּאַהֲבָה:
Blessed contains eighteen expressions of praise which parallel the Eighteen Benedictions. are You, Adonoy, our G-d, and G-d of our fathers, G-d of Abraham, G-d of Isaac, and G-d of Jacob, the Almighty, the Great, the Powerful, the Awesome, most high Almighty, Who bestows beneficent kindness, Who possesses everything, Who remembers the piety of the Patriarchs, and Who brings a redeemer to their children’s children, for the sake of His Name, with love.
The Metsudah siddur, 1981 (CC-BY) · Translation based on the Metsudah linear siddur, by Avrohom Davis, 1981 (CC-BY)
Paragraph 3
18בעבר הנהר ישבו אבותיכם
Before his death Yehoshua gathers the people at Shechem and tells them: “So says Havayah, the G-d of Israel: Beyond the river your fathers dwelt of old, Terach, the father of Avraham and the father of Nachor, and they served other gods”; the river is the Euphrates. The Alter Rebbe reads “beyond the river” as a spiritual level above the river (context: Steinsaltz Tanakh).
Joshua 24:2יהושע כ״ד:ב׳
וַיֹּאמֶר יְהוֹשֻׁעַ אֶל־כׇּל־הָעָם כֹּה־אָמַר ה׳ אֱלֹקֵי יִשְׂרָאֵל בְּעֵבֶר הַנָּהָר יָשְׁבוּ אֲבוֹתֵיכֶם מֵעוֹלָם תֶּרַח אֲבִי אַבְרָהָם וַאֲבִי נָחוֹר וַיַּעַבְדוּ אֱלֹקִים אֲחֵרִים:
And Joshua said unto all the people: ‘Thus saith the L-RD, the G-d of Israel: Your fathers dwelt of old time beyond the River, even Terah, the father of Abraham, and the father of Nahor; and they served other gods.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיהושע כד, ב. בלקו״ת נצבים מו, ג מציין לכאן ששרש הנשמות מבחי׳ בעבר הנהר שהוא מבחי׳ עיגולים וסוכ״ע. וראה באוה״ת נ״ך כרך א ע׳ ד.
19בעבר הנהר ישבו אבותיכם
The Zohar on Emor asks why G-d had to tell Israel, and Yehoshua, what they surely knew, and answers that He chose the Patriarchs, made them a holy chariot for His glory and brought them out of “the supernal, precious, holy river, the lamp of all lamps”; “the river” is “that river which is known.” The Alter Rebbe cites it for the river as a supernal level, Binah of Atzilus.
Zohar, Emor 35:171–38:188ספר הזהר, אמור ל״ה:קע״א-ל״ח:קפ״ח
Imagine a king who had an only son whom he united in marriage to a noble lady. What did his mother do? All that night she spent in her storeroom, and she brought forth therefrom a noble crown set with seventy precious stones to crown him with; she brought forth silken garments and clad him therewith and adorned him royally. Then she went to the bride and saw how her maidens were arranging her crown and her garments and her jewels. She said to them: I have prepared a bath …
The Zohar; London, Soncino Press, 1933 (Public Domain)
20ונהר יוצא מעדן
In the account of the Garden of Eden: “And a river goes out of Eden to water the garden, and from there it divides and becomes four heads.” The river is identified with Binah of Atzilus, and “from there it divides” with its descent into Beriah.
Genesis 2:10בראשית ב׳:י׳
וְנָהָר יֹצֵא מֵעֵדֶן לְהַשְׁקוֹת אֶת־הַגָּן וּמִשָּׁם יִפָּרֵד וְהָיָה לְאַרְבָּעָה רָאשִׁים:
And a river went out of Eden to water the garden; and from thence it was parted, and became four heads.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
21בזהר פ׳ אמור
The discourse on “He arose that night” explains the same verse: the river is Binah, as in “a river goes out of Eden,” and the root of the Patriarchs is beyond it, in Keser, from which they were lowered to the other side of the river, Z’eir Anpin of Atzilus.
Kehot’s noteצח, ב. וראה לעיל כה, א ובמ״מ.
Paragraph 4
22ועבר הנהר
There “beyond the river your fathers dwelt of old” is read as above the level of the river, the river being the flow that issues constantly from Eden, the source of Chochmah, and widens until it waters the Torah.
Kehot’s noteראה לקו״ת בחוקותי מה, א. דרמ״צ פב, ב. ד״ה ואלה המשפטים תשל״ח סעי׳ ו.
23זרע בהמה
Through Yirmeyahu G-d promises: “Behold, days are coming, says Havayah, when I will sow the house of Israel and the house of Yehudah with the seed of man and the seed of animal.” The preceding maamar read “the seed of animal” as souls that lack a felt knowledge of G-d; here the name is said to apply only to the spark drawn down below.
Jeremiah 31:27ירמיהו ל״א:כ״ז
הִנֵּה יָמִים בָּאִים נְאֻם־ה׳ וְזָרַעְתִּי אֶת־בֵּית יִשְׂרָאֵל וְאֶת־בֵּית יְהוּדָה זֶרַע אָדָם וְזֶרַע בְּהֵמָה:
Behold, the days come, saith the L-RD, that I will sow the house of Israel and the house of Judah with the seed of man, and with the seed of beast.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
24אבל שרשו ומקורו
The note says this passage is quoted there.
Kehot’s noteמובא בלקו״ת שה״ש יט, ג.
Paragraph 5
25זרע בהמה
“I will sow the house of Israel and the house of Yehudah with the seed of man and the seed of animal”: Yirmeyahu’s promise of restoration. The souls called “the seed of animal” are those into whom Daas is drawn from their root.
Jeremiah 31:27ירמיהו ל״א:כ״ז
הִנֵּה יָמִים בָּאִים נְאֻם־ה׳ וְזָרַעְתִּי אֶת־בֵּית יִשְׂרָאֵל וְאֶת־בֵּית יְהוּדָה זֶרַע אָדָם וְזֶרַע בְּהֵמָה:
Behold, the days come, saith the L-RD, that I will sow the house of Israel and the house of Judah with the seed of man, and with the seed of beast.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
26כי תקנה עבד עברי
“When you acquire a Hebrew servant, he shall serve six years, and in the seventh he shall go out free, for nothing”: the law G-d gives Moshe. The maamar now reads the verse as drawing Daas into the souls from their root.
Exodus 21:2שמות כ״א:ב׳
כִּי תִקְנֶה עֶבֶד עִבְרִי שֵׁשׁ שָׁנִים יַעֲבֹד וּבַשְּׁבִעִת יֵצֵא לַחׇפְשִׁי חִנָּם:
If thou buy a Hebrew servant, six years he shall serve; and in the seventh he shall go out free for nothing.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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