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וירא ישראל את היד הגדולה אשר עשה הוי״ה…
“And Israel saw the great hand”
There are two levels of the Name Havayah: a lower one that brings the worlds into being and can be grasped, so awe applies to it, and a higher one, G-d’s will for the worlds, which is hidden and can only be believed in. Through Moshe, who joins the two, and through a person’s self-nullifying service, the hidden higher level is revealed, as it was at the splitting of the Sea and will be fully in the Time to Come.
likuteitorah.com
Torah Ohr · Parshas Beshalach · Maamar 2
וירא ישראל את היד הגדולה אשר עשה הוי״ה…
“And Israel saw the great hand”
There are two levels of the Name Havayah: a lower one that brings the worlds into being and can be grasped, so awe applies to it, and a higher one, G-d’s will for the worlds, which is hidden and can only be believed in. Through Moshe, who joins the two, and through a person’s self-nullifying service, the hidden higher level is revealed, as it was at the splitting of the Sea and will be fully in the Time to Come.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
Why does the verse at the Sea say that Israel feared Havayah before it says that they believed in Him? The doubled “Havayah, Havayah” points to two levels of the Name. Since G-d’s essence has no relation to worlds, they come into being through the lower Name, by contraction (the yud) and expansion (the hei). The higher Name is G-d’s will that there be worlds; it too has a yud and a hei, but it is the hidden world, which Pharaoh denied. It is reached only through self-nullification: “turning away from evil” forms its yud above, and “doing good” its hei. At the Sea the hidden became revealed as sea turned into dry land. Awe applies to the lower Havayah, which can be grasped; faith to the higher. Moshe, the level of Daas, draws faith to Israel and joins the two Names. Now the higher level is known only by faith and served through acknowledgment, teshuvah and good deeds; in the future it will be grasped with joy. After the Sea, Moshe led Israel on, against their will, through all forty-two journeys, each an ascent.

Outline
	1The question and the lower NameWhy the verse mentions awe before faith. The doubled “Havayah, Havayah” points to two Names; the lower brings the worlds into being through contraction and expansion, since G-d’s essence has no relation to worlds.¶1–2
	2The higher Name, the hidden worldG-d’s will that there be worlds is a higher Name Havayah, also with a yud and a hei. It is hidden, which is why Pharaoh, who knew the lower Name, asked “Who is Havayah?”¶3–4
	3Reaching the higher NameThe higher Havayah acted through Egypt. It is reached only through self-nullification: turning away from evil forms its yud above, and doing good forms its hei.¶5
	4The Sea: awe and faithAt the Sea the hidden world became revealed, and Israel believed that the higher level can be revealed. Awe belongs to the lower Havayah, which can be grasped; faith to the higher.¶6–7
	5Moshe, the faithful shepherdAwe needs a drawing down, the vav of “and the awesome.” Moshe, the level of Daas, draws faith to all Israel and joins the two Names; through him they rose to the higher Havayah.¶8
	6Now and the Time to ComeNow there is only faith, and the service is self-nullification: acknowledgment, teshuvah and good deeds, which surpass the World to Come. In the future both Names will be revealed and we will rejoice.¶9–12
	7Moshe and the journeysMoshe calls down from the higher Havayah to the lower and joins them, as in his song at the Sea. He led Israel on against their will, through Shur and Marah and all forty-two journeys, each an ascent.¶13–14


Key concepts
	The lower Name Havayahשם הוי״ה דלתתא
	The Name through which G-d brings all the worlds into being from nothing: a contraction (the yud) followed by an expansion of His light (the hei). It is the revealed world, and it can be grasped.

	The higher Name Havayahשם הוי״ה דלעילא
	G-d’s will, which “arose in thought,” that there be a lower Name and worlds. It too has a contraction and an expansion, but it is hidden and is related to by faith alone.

	The hidden world and the revealed worldעלמא דאתכסייא ועלמא דאתגלייא
	The higher and the lower levels, pictured as sea and dry land: in the sea everything is present but covered, while on dry land it is seen.

	Awe and faithיראה ואמונה
	Awe applies to what can be perceived, as one stands in awe before a king; faith reaches what cannot be perceived.

	Turning away from evil and doing goodסור מרע ועשה טוב
	A person’s restraint, an arousal from below, forms the yud of the higher Name above, and his giving, such as charity, forms its hei.

	The faithful shepherdרעיא מהימנא
	Moshe, the level of Daas, who draws faith down to all Israel and joins the two Names Havayah.

	Acknowledgmentהודאה
	Bowing in self-nullification, as at Modim: the service of teshuvah and good deeds, which forms the higher Name and so surpasses the life of the World to Come.


Section 1 · ¶1–2
The question and the lower Name
1וירא ישראל את היד הגדולה12 אשר עשה הוי״ה במצרים וייראו העם את הוי״ה ויאמינו בהוי״ה ובמשה עבדו. להבין למה הקדים בחי׳ יראה לבחי׳ אמונה.
“And Israel saw the great hand that Havayah performed in Egypt, and the people feared Havayah, and they believed in Havayah and in Moshe His servant.” [We need] to understand why [the verse] put the level of awe before the level of faith.
The maamar opens with the verse that closes the account of the splitting of the Sea: Israel saw G-d’s “great hand,” feared Him, and believed in Him and in Moshe. The Alter Rebbe asks why the verse mentions awe before faith; the answer will be that each refers to a different level of the Name Havayah.


הנה כתיב ויקרא3 הוי״ה הוי״ה ב״פ [ב׳ פעמים]. כי הנה יש ב׳ בחי׳ שמות הוי״ה.4 א׳ הוא בחי׳ שם הוי״ה דלתתא המהוה כל העולמות מאין ליש.5
Now, it is written, “And he called: Havayah, Havayah,” twice. For there are two levels of the Name Havayah. One is the level of the lower Name Havayah, which brings all the worlds into being from nothing into something.
To answer, he turns to a verse in which the Name Havayah is said twice: “And he called: Havayah, Havayah.” The doubling shows two levels of the Name; the first is the lower Name Havayah, the power that brings all the worlds into being from nothing (the Name itself is related to mehaveh, “brings into being”). Torah Ohr, Tetzaveh (83c), cited by Kehot, reads the doubled Name the same way: there is a break in the cantillation between the two, and the first Havayah is the will that precedes the second, its source, called “the will of wills.”




2ולהבין לשון מאין ליש6 והלא כתיב כי ממך הכל.78 אך בהיות כי מהותו ועצמותו ית׳ אין לו שייכות לעולמות ואין ערוך אליו כו׳.
And [we need] to understand the expression ‘from nothing into something,’ for is it not written, “For all is from You”? However, since His being and essence, may He be blessed, has no relation to the worlds, and there is no comparison to Him, etc.,
Creation is called “from nothing into something,” yet David says, “For all is from You,” so it seems to come from G-d, not from nothing. The answer begins here: G-d’s own essence has no relation to the worlds, and nothing compares to Him. Likkutei Torah, Re’eh (19c), cited by Kehot, asks the same question and answers that the worlds come only from a glow of G-d, like the sun’s radiance, which bears no comparison to His essence.


ולכן בלתי אפשר לעולמות לקבל חיותם והתהוותם כ״א ע״י בחי׳ שם הוי״ה ב״ה היינו על ידי צמצום שהוא בחי׳ יו״ד ואח״כ התפשטות זיוו ואורו בחי׳ ה׳
therefore it is impossible for the worlds to receive their life-force and their coming into being except through the level of the Name Havayah, blessed be He, that is, through tzimtzum (contraction), which is the level of the yud, and afterward the expansion of His radiance and His light, the level of the hei.
Therefore the worlds can receive their life and existence only through the Name Havayah: first tzimtzum, a contraction of the light, which is the yud, the smallest letter, a mere point; and afterward the expansion of G-d’s light, the hei, a letter with length and breadth.


וע״ז נאמר כי הוא צוה ונבראו והוא קאי על שם הוי״ה דכתיב לעיל מיניה יהללו את שם9 ה׳ ושם ה׳ הוא צוה לשון התקשרות כו׳. ונבראו לשון נפעל10 כו׳.
And of this it is said, “For He commanded and they were created,” and this refers to the Name Havayah, as it is written just before it, “Let them praise the Name of Havayah.” And it is the Name Havayah [that] “commanded” (tzivah), an expression of connection, etc. “And they were created” is a passive form, etc.
The verse “For He commanded and they were created” speaks of the Name Havayah named just before it, and “commanded” (tzivah) is read as connection, as in tzavta, togetherness. The text adds, without developing it, that “they were created” is a passive form; the Tzemach Tzedek (the third Lubavitcher Rebbe, in his Or HaTorah, cited by Kehot) suggests that the yud is Chochmah, of which it is said that wisdom comes “from nothing,” so that it too is something from nothing.




Section 2 · ¶3–4
The higher Name, the hidden world
3והנה כמו שבבחי׳ זו צ״ל צמצום והתפשטות בחי׳ שם הוי״ה. כן יש בחי׳ שם הוי״ה דלעילא ג״כ יו״ד בחי׳ צמצום כו׳.
Now, just as at this level there must be tzimtzum (contraction) and expansion, [which are] the level of the Name Havayah, so too there is the level of the higher Name Havayah, [which] also [has] a yud, the level of tzimtzum, etc.
The pattern of contraction and expansion that makes up the lower Name Havayah exists also in a higher Name Havayah. It too begins with a yud, a contraction.


והוא בחי׳ רצון11 עלה במחשבה להיות הוי״ה דלתתא להיות העולמות כמו למשל באדם שקודם שהוציא מלאכתו מכח אל הפועל היה הדבר ההוא מצוייר במחשבתו איך ומה לעשות כו׳.
And it is the level of will: “it arose in thought” that there be the lower Havayah, that there be the worlds. As, for example, with a person: before he brought his work from potential into actuality, that thing was pictured in his thought, how and what to do, etc.
This higher Name is G-d’s will, which “arose in thought” that there be a lower Havayah and worlds. Just as a person pictures his work, how and what to do, before he makes it, the worlds existed in G-d’s will before they came into being. Likkutei Torah, Masei (95b), citing this maamar, identifies the higher Name with the Supreme Will, Adam Kadmon (the first, “primordial” level of the divine order), which includes the Sefiros of all the worlds.




4ובבחי׳ זו צ״ל ג״כ בחי׳ יו״ד הוא צמצום תחלה ואח״כ ה׳ התפשטות. ובחי׳ זו נק׳ עלמא דאתכסייא שאינה נראית ונגלית כמו הוי״ה דלתתא.
And at this level too there must be the level of the yud, which is tzimtzum (contraction), first, and afterward the hei, expansion. And this level is called the hidden world (alma de’iskasya), for it is not seen and revealed like the lower Havayah.
In the higher Name too the yud (contraction) comes first and then the hei (expansion). This level is called the hidden world (alma de’iskasya), because unlike the lower Name, which shows itself in the existence of the worlds, it is not seen or revealed.


ולכן אמר פרעה מי הוא הוי״ה12 שלא האמין לבחי׳ שם הוי״ה דלעילא. כי בודאי שם13 הוי״ה דלתתא המהוה כל העולמות ידע כו׳.
Therefore Pharaoh said, “Who is Havayah?”, for he did not believe in the level of the higher Name Havayah. For the lower Name Havayah, which brings all the worlds into being, he certainly knew, etc.
This is why Pharaoh asked, “Who is Havayah?” He certainly knew the lower Name, the power that keeps all the worlds in being, but he did not believe in the higher Name, which is hidden. In a gloss the Tzemach Tzedek adds that the lower Name, the light that fills all worlds, can be sensed, as the soul’s life is felt in the body, while of the higher, the light that encompasses all worlds, there is no grasp, only “they believed in Havayah.”




Section 3 · ¶5
Reaching the higher Name
5וביצ״מ [וביציאת מצרים] כתיב וירא ישראל את היד הגדולה אשר עשה הוי״ה במצרים.14 פי׳ אשר עשה הוי״ה דלעילא ע״י בחי׳ מצרים אעא דלא סליק בה כו׳.15
And of the Exodus from Egypt it is written, “And Israel saw the great hand that Havayah performed in Egypt.” This means: that the higher Havayah performed [it] by means of the level of Egypt, “a log in which [the flame] does not rise,” etc.
The verse “Israel saw the great hand that Havayah performed in Egypt” is read as the higher Havayah acting by means of Egypt. Egypt is the level of the Zohar’s “log in which the flame does not rise”: such a log gives light only once it is struck, and so it was through Egypt that the higher Havayah was revealed.


כי בלתי אפשר להגיע לבחי׳ הוי״ה דלעילא כ״א ע״י סור מרע בחי׳ בטול וצמצום לאו קודם להן כו׳. י״ה עם שמי שס״ה1617 כו׳.
For it is impossible to reach the level of the higher Havayah except through “turning away from evil,” the level of self-nullification (bittul) and tzimtzum (contraction); the prohibition (lav) precedes them, etc. Yud-hei with “My Name” (shemi) is 365, etc.
The reason is that one cannot reach the higher Havayah except through “turning away from evil”: self-nullification and contraction, holding oneself back. That is why the prohibitions come first, as the Tikkunei Zohar counts them: the 365 prohibitions are shemi, “My Name” (350), with yud-hei (15).


ובאתערותא דלתתא שצמצם א״ע [את עצמו] להיות סו״מ [סור מרע] נעשה לעילא בחי׳ יו״ד הוא בחי׳ צמצום.
And through the arousal from below, in which one contracts oneself to be [in a state of] “turning away from evil,” there is made above the level of the yud, which is the level of tzimtzum.
When a person contracts himself to turn away from evil, an arousal from below, this forms above the yud, the contraction, of the higher Name Havayah.


ובעושה טוב שהוא בחי׳ התפשטות18 כמו בחי׳ צדקה כו׳ נעשה לעילא בחי׳ ה׳ הוא בחי׳ התפשטות:19
And through “doing good,” which is the level of expansion, like the level of charity, etc., there is made above the level of the hei, which is the level of expansion.
“Doing good,” such as giving charity, is an expansion outward, and it forms above the hei, the expansion, of the higher Name. So a person’s restraint and giving below build the higher Name Havayah above; the Tzemach Tzedek adds in a gloss that this is why “I am Havayah your G-d” speaks of Egypt: through that exile the level of “I” could become truly “your G-d.”




Section 4 · ¶6–7
The Sea: awe and faith
6והנה ישראל ראו את היד הגדולה ע״י קי״ס [קריעת ים סוף] וישם את הים לחרבה.20
Now, Israel saw the great hand through the splitting of the Sea: “And He made the sea dry ground.”
Israel saw the “great hand” at the splitting of the Sea, when G-d “made the sea dry ground.”


ים הוא בחי׳ עלמא דאתכסייא כל מה שיש ביבשה21 כו׳. ויבשה הוא בחי׳ עלמא דאתגלייא.
The sea is the level of the hidden world: “whatever there is on dry land,” etc. And dry land is the level of the revealed world (alma de’isgalya).
The sea stands for the hidden world: as the Sages say, everything on dry land is also in the sea, but there it is covered by the water. Dry land stands for the revealed world; in the next maamar (Torah Ohr 62b, cited by Kehot) the Alter Rebbe explains that the sea’s creatures are covered by it and cannot live outside it, while the earth brings forth its growth into the open.


ובראותם שהוא ית׳ הפך ים ליבשה22 וישם את הים לחרבה בלי שום לחלוחית כו׳ בחי׳ יקוו המים כו׳ ותראה היבשה23 האמינו בהוי״ה שיכול להיות התגלות בחי׳ הוי״ה דלעילא שהוא בחי׳ עלמא דאתכסייא כו׳.
And when they saw that He, may He be blessed, “turned the sea into dry land” and “made the sea dry ground,” without any moisture at all, etc., the level of “Let the waters be gathered,” etc., “and let the dry land appear,” they believed in Havayah: that there can be a revelation of the level of the higher Havayah, which is the level of the hidden world, etc.
When the sea was turned into dry land, so dry that no moisture remained, it was like the moment of creation when G-d said, “Let the waters be gathered … and let the dry land appear”: the hidden became revealed. Seeing this, they believed in Havayah: that the higher Havayah, the hidden world, can itself be revealed.




7וזהו וייראו העם את24 ה׳ ויאמינו בהוי״ה. וייראו את הוי״ה היינו הוי״ה דלתתא עלמא דאתגלייא שהוא בבחי׳ השגה ושייך בו לשון יראה יראה בושת כמשל הרואה את המלך כו׳.
And this is [the meaning of] “And the people feared Havayah, and they believed in Havayah.” “They feared Havayah”: that is the lower Havayah, the revealed world, which is within the level of comprehension, and the term ‘awe’ (yirah) applies to it, the awe of shame, as in the analogy of one who sees the king, etc.
Now the order of the verse is explained. “They feared Havayah” refers to the lower Havayah, the revealed world, which can be grasped; awe applies to what one perceives, like the awe of shame felt by one who sees the king.


ויאמינו בה׳ הוא הוי״ה דלעילא עלמא דאתכסייא שאינו נראה ומושג ולא שייך בו בחי׳ יראה כ״א אמונה.
“And they believed in Havayah”: this is the higher Havayah, the hidden world, which is not seen or grasped, and the level of awe does not apply to it, only faith.
“They believed in Havayah” refers to the higher Havayah, the hidden world, which cannot be seen or grasped; toward it awe does not apply, only faith. So the verse moves from awe, which belongs to the lower level, to faith, which reaches the higher.




Section 5 · ¶8
Moshe, the faithful shepherd
8ולכן כתיב הגדול הגבור והנורא2526 שלהיות בחי׳ נורא צ״ל תחלה וי״ו הוא בחי׳ המשכה מלמעלה למטה להיות בחי׳ נורא.
Therefore it is written, “the great, the mighty and the awesome” (vehanora): for there to be the level of “awesome,” there must first be a vav, which is the level of drawing down from above to below, so that there be the level of “awesome.”
The phrase “the great, the mighty and the awesome” supports this: “awesome” (vehanora) comes with a vav, a letter drawn as a straight line downward, which stands for drawing down from above to below. Awe is possible only once the higher level has been drawn down.


ובמשה עבדו משה הוא בחי׳ דעת והתקשרות. כי משה משבעה רועים. והוא הממשיך לכללות נש״י [נשמות ישראל] בחי׳ אמונה. ולכן נק׳ רעיא מהימנא רועה נאמן שרועה ומפרנס וממשיך בחי׳ אמונה. כמ״ש בכל ביתי נאמן הוא27
“And in Moshe His servant”: Moshe is the level of Daas (knowledge) and connection. For Moshe is one of the seven shepherds, and he is the one who draws down the level of faith to the souls of Israel as a whole. Therefore he is called Ra’aya Mehemna, a faithful shepherd (ro’eh ne’eman), who shepherds and sustains and draws down the level of faith, as it is written, “In all My house he is faithful.”
“And in Moshe His servant”: Moshe is the level of Daas, knowledge that connects. He is one of the “seven shepherds” of Israel and draws faith down to the souls of all Israel, so he is called Ra’aya Mehemna, “the faithful shepherd,” a name that also means “the shepherd of faith”; as G-d says of him, “in all My house he is faithful.”


והוא המחבר ומקשר ב׳ הויות הנ״ל כו׳.28 ולכן ארז״ל [אמרו רבותינו זכרונם לברכה] אטו יראה29 מילתא זוטרתא היא. אין לגבי משה כו׳
And he is the one who joins and connects the two Havayahs mentioned above, etc. Therefore our Sages, of blessed memory, said, “Is awe, then, a small thing?” “Yes, for Moshe,” etc.
Moshe joins and connects the two Names Havayah, the lower and the higher. That is why the Sages could ask about awe of Heaven, “Is awe, then, a small thing?” and answer, “Yes, for Moshe”: for him, who reaches the higher level, awe is a small thing.


וע״י בחי׳ משה נתעלו לבחי׳ הוי״ה דלעילא30 ולכן כתיב ואתם תחרישון31 בחי׳ שתיקה וכו׳ עלמא דאתכסייא:3233
And through the level of Moshe they were raised to the level of the higher Havayah. Therefore it is written, “And you shall be silent”: the level of silence, etc., the hidden world.
Through Moshe’s level the people were raised to the higher Havayah. That is why at the Sea they were told, “And you shall be silent”: silence is the level of the hidden world, beyond what words can express.




Section 6 · ¶9–12
Now and the Time to Come
9והנה כ׳ [כתב] בנהר יעברו ברגל34 שם נשמחה בו. כי הנה עתה בזמן הזה לא שייך בחי׳ שמחה שהשמחה היא מבחי׳ התגלות. ועתה בזמן הזה אין בבחי׳ זו התגלות כ״א אמונה מחמת הסתר הגוף כו׳.
Now, it is written, “They will pass through the river on foot; there we will rejoice in Him.” For now, in this time, the level of joy does not apply, since joy comes from the level of revelation; and now, in this time, there is no revelation of this level, only faith, because of the concealment of the body, etc.
The verse “They will pass through the river on foot; there we will rejoice in Him” speaks of joy. In the present time joy at this level does not apply, because joy comes from revelation, and the higher level is not revealed now: the body conceals it, so we relate to it only by faith.




10ולע״ל [ולעתיד לבוא] שיהי׳ [שיהיה] בלע המות35 כו׳. כתיב כי עין בעין יראו.36 עין בעין הוא בחי׳ עלמא דאתכסייא בחי׳ סוכ״ע ומתחת זרועות עולם37 כו׳ ועלמא דאתגלייא שיתגלו ב׳ הויות הנ״ל כי לעתיד כתיב והכהו לשבעה נחלים38 כו׳.
And in the Time to Come, when “He will swallow up death,” etc., it is written, “For eye to eye they will see.” “Eye to eye” is the level of the hidden world, the level of the light that encompasses all worlds (sovev kol almin), “and beneath are the arms of the world,” etc., and the revealed world: that the two Havayahs mentioned above will be revealed. For of the Time to Come it is written, “And He will strike it into seven streams,” etc.
In the Time to Come, when death will be swallowed up, “eye to eye they will see”: the two eyes are the hidden world, the light that encompasses all worlds, and the revealed world, for both Names Havayah will then be revealed. The verse “and beneath are the arms of the world” is brought alongside this encompassing light. The prophecy that G-d will strike the river into seven streams foretells a splitting like that of the Sea.




11והיתה מסילה לשאר עמו39 כו׳ כאשר היתה לישראל ביום עלותו מארץ מצרים היינו שיתגלה עלמא דאתכסייא כו׳.
“And there will be a highway for the remnant of His people,” etc., “as there was for Israel on the day it came up out of the land of Egypt”; that is, that the hidden world will be revealed, etc.
Isaiah foretells a highway for the remnant of G-d’s people, “as there was for Israel on the day it came up out of the land of Egypt.” As at the Exodus and the splitting of the Sea, the hidden world will then be revealed.


וע״ז נאמר בנהר יעברו ברגל שם נשמחה40 לשון עתיד ושם דייקא נשמחה בהשגת הוי״ה דלעילא
And of this it is said, “They will pass through the river on foot; there we will rejoice”: in the future tense, and specifically “there” will we rejoice, in the comprehension of the higher Havayah.
This is why the psalm says “there we will rejoice” in the future tense: “there,” specifically, in the future, we will rejoice in grasping the higher Havayah.


משא״כ עתה שאינו אלא בבחי׳ אמונה רק שהיום לעשותם41 כתיב ולמחר42 כו׳ שהיום צריך לעשות ע״י סומ״ר [סור מרע] בחי׳ בטול והודאה ובאתעדל״ת [ובאתערותא דלתתא] כו׳ כנ״ל.
This is not so now, when it is only at the level of faith; only, it is written, “Today, to do them,” and tomorrow, etc. For today one must act through “turning away from evil,” the level of self-nullification (bittul) and acknowledgment, and through an arousal from below, etc., as explained above.
Now, however, we relate to it only by faith. The present is the time for doing, as the Sages read “today, to do them,” with the reward “tomorrow”: today the work is “turning away from evil,” self-nullification and acknowledgment, an arousal from below that forms the higher Havayah above, as paragraph 5 explained.




12ולכן ארז״ל [אמרו רבותינו זכרונם לברכה] מאן דלא כרע במודים43 כו׳ כי יש ב׳ בחי׳ בחי׳ ברכה היינו המשכת כו׳ ובחי׳ הודאה בחי׳ בטול בחי׳ תשובה ומע״ט [ומעשים טובים]
Therefore our Sages, of blessed memory, said, “Whoever does not bow at Modim,” etc. For there are two levels: the level of blessing (berachah), that is, the drawing down of, etc., and the level of acknowledgment (hoda’ah), the level of self-nullification (bittul), the level of teshuvah (return) and good deeds.
This explains the Sages’ warning about one who does not bow at Modim, the blessing of thanksgiving in the Amidah. There are two modes of service: blessing (berachah), which means drawing down, and acknowledgment (hoda’ah), the word behind Modim, which is self-nullification and so the level of teshuvah and good deeds.


ולכן ארז״ל [אמרו רבותינו זכרונם לברכה] יפה שעה אחת44 בתשו׳ [בתשובה] ומע״ט [ומעשים טובים] בעוה״ז מכל חיי עוה״ב [עולם הבא]45
Therefore our Sages, of blessed memory, said, “One hour of teshuvah and good deeds in this world is better than all the life of the World to Come.”
Therefore the Mishnah says that one hour of teshuvah and good deeds in this world is better than all the life of the World to Come; the next part says why.


כי חיי עוה״ב [עולם הבא] הוא משם הוי״ה דלתתא ביו״ד נברא46 כו׳ משא״כ תשובה ומע״ט [ומעשים טובים]. שע״י נעשה בחי׳ הוי״ה דלעילא כנ״ל.
For the life of the World to Come is from the lower Name Havayah, “with the yud it was created,” etc.; which is not so with teshuvah and good deeds, through which the level of the higher Havayah is made, as explained above.
The life of the World to Come comes from the lower Name Havayah, for the Sages teach that the World to Come was created with the yud. Teshuvah and good deeds, however, form the higher Havayah, as explained above, so they reach higher than the World to Come.




Section 7 · ¶13–14
Moshe and the journeys
13ודוקא ע״י בחי׳ משה כנ״ל. ולכן כתיב ויקרא הוי״ה הוי״ה ויקרא קאי על משה שמשה קורא וממשיך מהוי״ה דלעילא להוי״ה דלתתא.47 שהי׳ [שהיה] פסיק טעמי׳ [טעמיה]48 כו׳.
And [this is] specifically through the level of Moshe, as explained above. Therefore it is written, “And he called: Havayah, Havayah.” “And he called” refers to Moshe, for Moshe calls and draws down from the higher Havayah to the lower Havayah. For there was a break (pesik) in its cantillation, etc.
All this happens specifically through Moshe. In “And he called: Havayah, Havayah,” the one who called is Moshe: he calls and draws down from the higher Havayah to the lower. In the Torah’s cantillation there is a break (pesik) between the two Names, marking them as two distinct levels.


וע״י בחי׳ משה נעשה חבור וקשור ב׳49 הוי׳ כנ״ל. ולכן בשעת קי״ס [קריעת ים סוף] כתיב אז ישיר משה ובני ישראל כו׳ אשירה לה׳ כי גאה גאה50 בחי׳ עלמא דאתכסייא טורי דחשוכא.
And through the level of Moshe a joining and connection of the two Havayahs is made, as explained above. Therefore at the time of the splitting of the Sea it is written, “Then Moshe and the Children of Israel sang,” etc., “I will sing to Havayah, for He is exalted, exalted”: the level of the hidden world, the mountains of darkness (turei de’chashocha).
Through Moshe the two Names are joined and connected; the Tzemach Tzedek (Or HaTorah, cited by Kehot) explains this as the hidden world shining openly in the revealed world. That is why at the splitting of the Sea, Scripture says “Then Moshe and the Children of Israel sang”: Moshe led the song “for He is exalted, exalted,” words that refer to the hidden world, the “mountains of darkness,” a level so high that it appears as darkness.




14והנה אחר שנתעלו בני ישראל לבחי׳ זו לא רצו ליסע משם לכן כתיב ויסע משה51 ויסע בע״כ [בעל כרחך]5253
Now, after the Children of Israel had been raised to this level, they did not want to journey from there. Therefore it is written, “And Moshe made [Israel] journey”: he made them journey against their will.
After being raised at the Sea to this level, the revelation of the hidden world, the people did not want to move on. So the Torah says that Moshe “made Israel journey,” which the Sages read as against their will; Rashi, from the Mechilta, explains that they were busy gathering the Egyptians’ treasures from the sea, and the maamar gives an inner reason.


ויבאו מדבר שור. שור הוא לשון ראיה והתגלות בחי׳ עלמא דאתגלייא.54 ויבאו מרתה55 כי רגליה יורדות56 כו׳. ויורהו ה׳ עץ הוא עץ החיים.5758
And they came to the Wilderness of Shur. “Shur” is an expression of seeing and revelation, the level of the revealed world. “And they came to Marah,” for “her feet go down,” etc. “And Havayah showed him a tree”: this is the Tree of Life.
They came to the Wilderness of Shur, and shur means seeing (as in Bilam’s ashurenu, “I behold him”), so the Wilderness of Shur is the revealed world. Then they came to Marah, “bitterness,” alluding to the verse “her feet go down,” a descent; there G-d showed Moshe a tree that made the bitter water sweet, and that tree is the Tree of Life, as the Tikkunei Zohar and Sefer HaBahir also say.


ועד״ז היו כל המ״ב מסעות שהם כנגד שם מ״ב הוא בחי׳ עלייה ממדרגה למדרגה כו׳ חסד שבחסד חסד שבגבורה כו׳.
And in this way were all the forty-two journeys, which correspond to the Name of forty-two [letters]; this is the level of ascent from rung to rung, etc.: Chesed (kindness) within Chesed, Chesed within Gevurah (restraint), etc.
So it was with all forty-two journeys in the wilderness, which correspond to the forty-two-letter Name of G-d: each journey was an ascent from one rung to the next, through combinations of the attributes such as Chesed within Chesed and Chesed within Gevurah.


ולכן היתה נסיעתם פעם בבקר פעם בערב והכל ע״י משה כו׳ וד״ל [ודי למבין]:
Therefore their journeying was sometimes in the morning, sometimes in the evening, and all through Moshe, etc. And this is sufficient for one who understands.
That is why they set out sometimes in the morning and sometimes in the evening, morning corresponding to Chesed and evening to Gevurah, and all of it was through Moshe.



In one’s avodah
Now the higher level is not revealed, and we relate to it by faith. The work of “today” is self-nullification: holding oneself back from evil, giving of oneself in good deeds such as charity, and bowing in acknowledgment, as at Modim, in teshuvah. These form the higher Name Havayah above, which is why one hour of teshuvah and good deeds in this world is better than all the life of the World to Come.
Questions for discussion
	Why does awe belong to the lower Havayah and faith to the higher, and what does that say about the order of the verse?
	How can a person’s restraint and giving below form the yud and the hei of the higher Name above?
	What does the sea turned into dry land show about the hidden world and the revealed world?
	Why must the higher level be reached through Moshe, and what does it mean that he joins the two Names?
	Why did Israel not want to journey on from the Sea, and why did Moshe make them?

Sources and references
Notes
Paragraph 1
1וירא ישראל את היד הגדולה
The note identifies another version of this maamar: the transcript (hanachah) made by the Mitteler Rebbe, printed in Sefer HaMaamarim 5566 on page 143.
Kehot’s noteהנחת כ״ק אדמו״ר האמצעי בסה״מ תקס״ו ע׳ קמג. ד״ה זה במאמרי אדה״א — הנחות תקע״ז ע׳ נא מיוסד על מאמר זה. ראה לעיל בציונים לכ״ק אדמו״ר זי״ע. הגהות באוה״ת בשלח ע׳ תלא. ראה פלח הרמון שמות ע׳ קמג.
2וירא ישראל את היד הגדולה
After the Egyptians drowned in the Sea, “Israel saw the great hand that Havayah performed in Egypt; and the people feared Havayah, and they believed in Havayah and in Moshe His servant.” The Alter Rebbe asks why awe comes before faith, and later reads each as a different level of the Name Havayah.
Exodus 14:31שמות י״ד:ל״א
וַיַּרְא יִשְׂרָאֵל אֶת־הַיָּד הַגְּדֹלָה אֲשֶׁר עָשָׂה ה׳ בְּמִצְרַיִם וַיִּירְאוּ הָעָם אֶת־ה׳ וַיַּאֲמִינוּ בַּה׳ וּבְמֹשֶׁה עַבְדּוֹ:
And Israel saw the great work which the L-RD did upon the Egyptians, and the people feared the L-RD; and they believed in the L-RD, and in His servant Moses.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות יד, לא.
3ויקרא ה׳ ה׳
When Havayah passed before Moshe on Mount Sinai, “he called: Havayah, Havayah, a G-d merciful and gracious.” In the plain reading it is G-d who calls out the Names; the Alter Rebbe reads the doubled Name as two levels of the Name Havayah, and in paragraph 13 explains that the one who called was Moshe.
Exodus 34:6שמות ל״ד:ו׳
וַיַּעֲבֹר ה׳ עַל־פָּנָיו וַיִּקְרָא ה׳ ה׳ אֵל רַחוּם וְחַנּוּן אֶרֶךְ אַפַּיִם וְרַב־חֶסֶד וֶאֱמֶת:
And the L-RD passed by before him, and proclaimed: ‘The L-RD, the L-RD, G-d, merciful and gracious, long-suffering, and abundant in goodness and truth;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות לד, ו.
4יש ב׳ בחי׳ שמות הוי״ה
In the maamar on the tzitz in Tetzaveh (83c), Torah Ohr explains the same two levels from “And He called: Havayah, Havayah,” with a break in the cantillation between them: the Name Havayah brings all beings into being from nothing because this arose in G-d’s will, and the root of that will, the first Havayah, is called “the will of wills” (ra’ava dera’avin); the first Havayah calls and draws down the second.
Kehot’s noteראה לקמן פג, ג. פד, א. לקו״ת חוקת נג, ב. תצא בד״ה ולא אבה ובהביאור. ובאוה״ת נ״ך ע׳ תקכו. בפ׳ יתרו ע׳ תתקי. בפ׳ תצוה ע׳ א׳תשיא. דרושים לשבועות ע׳ רח. תצא ע׳ תתקכא. ובפ׳ כי תשא ע׳ ב׳סז. באוה״ת יתרו ע׳ תתקי מציין לכאן.
5שם ה׳ דלתתא המהוה כל העולמות מאין ליש
On Ki Sisa the Tzemach Tzedek suggests that the letters of this lower Name are the four worlds: yud Atzilus, hei Beriah, vav and hei Yetzirah and Asiyah, as the Ramaz writes on the Zohar, Terumah.
Kehot’s noteבאוה״ת פ׳ כי תשא ע׳ ב׳סז כ׳ וענין שם הוי׳ זה י״ל יו״ד אצי׳ ה׳ בריאה ו״ה יצירה ועשי׳ כמ״ש הרמ״ז פ׳ תרומה קל״ד ע״פ ויקחו לי תרומה ע״ש. וראה בלקו״ת מסעי צה, ב. באוה״ת שבועות ע׳ רח מוסיף: והוא הנק׳ בזהר וע״ח ז״א דאצי׳.
Paragraph 2
6ולהבין לשון מאין ליש . . היינו ע״י צמצום
On Tetzaveh the Tzemach Tzedek notes that creation is called “from nothing” because it came about through tzimtzum, through the yud alone: not from G-d’s essence but from a mere glow of Him, Malchus, which is “as nothing.” On Shavuos he adds that the Name Havayah is the source of the worlds, while of G-d’s essence one cannot say at all that it is a source of worlds.
Kehot’s noteבאוה״ת פ׳ תצוה ע׳ א׳תשדמ מציין על זה ”דמובן מה שנק׳ מאין לפי שנתהווה על ידי צמצום, שנמשכו רק ע״י י׳ כו׳ ובד״ה אחרי ה׳ אלקיכם תלכו פי׳ ולכן נק׳ הבריאה יש מאין דהיינו מבחי׳ שהוא כאין ואפס וכלא חשיב שאינו מבחי׳ עצמותו ומהותו כלל רק בחי׳ זיו והארה ממנו ית׳ והוא בחי׳ מלכות כו׳ ע״ש” עכ״ל. וראה באוה״ת שבועות ע׳ רח שמציין על זה: ולכן נק׳ מאין ליש שמקור התהוות הוא מבחי׳ אין והארה בעלמא, וכענין המבואר ג״כ בד״ה את שבתותי בפי׳ בורא קדושים ישתבח שמך . . ועמ״ש ג״כ בפי׳ הנ״ל דמאין ליש בד״ה אחרי, ועמ״ש בד״ה להבין פי׳ וענין יג״מ כי שם הוי׳ זהו מקור להתהוות בחי׳ עלמין משא״כ מהו״ע ית׳ לא שייך כלל לומר מקור לבחי׳ עלמין, ע״ש בארוכה.
7והלא כתיב כי ממך הכל
In the maamar beginning “After Havayah your G-d you shall walk,” Likkutei Torah on Re’eh (19c) asks the same question: why is creation called “something from nothing” when “all is from You”? It answers from “For with You is the source of life; in Your light we see light”: the worlds come only from a glow of G-d, like the sun’s radiance, which bears no comparison to His essence.
Kehot’s noteראה גם לקו״ת פ׳ ראה יט, ג. כו, ד.
8ממך הכל
In his blessing after the people’s gifts for the Temple, David says, “For all is from You, and from Your hand we have given You.” The Alter Rebbe asks how creation can then be called “from nothing.”
I Chronicles 29:14דברי הימים א כ״ט:י״ד
וְכִי מִי אֲנִי וּמִי עַמִּי כִּי־נַעְצֹר כֹּחַ לְהִתְנַדֵּב כָּזֹאת כִּי־מִמְּךָ הַכֹּל וּמִיָּדְךָ נָתַנּוּ לָךְ:
But who am I, and what is my people, that we should be able to offer so willingly after this sort? for all things come of Thee, and of Thine own have we given Thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדה״א כט, יד.
9כי הוא צוה ונבראו . . יהללו את שם ה׳
The psalmist calls on the heavens and all their hosts: “Let them praise the Name of Havayah, for He commanded and they were created.” The Alter Rebbe infers from the verse’s opening words that the One who “commanded” is the Name Havayah, through which the worlds come into being.
Psalms 148:5תהילים קמ״ח:ה׳
יְהַלְלוּ אֶת־שֵׁם ה׳ כִּי הוּא צִוָּה וְנִבְרָאוּ:
Let them praise the name of the L-RD; For He commanded, and they were created.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמח, ה.
10ונבראו לשון נפעל
The Tzemach Tzedek suggests that the yud of the Name is the Chochmah of which it is said, “Wisdom comes from nothing (ayin),” so that it too is a coming into being of something from nothing.
Kehot’s noteור״ל כי היו״ד של שם זהו ענין והחכמה מאין תמצא ג״כ בבחי׳ יש מאין כו׳ — אוה״ת בשלח כרך ח ע׳ ב׳תתקע.
Paragraph 3
11והוא בחי׳ רצון . . נראית ונגלית כמו ה׳ דלתתא
The note sends the reader to Or HaTorah on Ki Seitzei, page 921, for this passage on the higher Name as the will that “arose in thought” and is not revealed like the lower Name; the same page appears among the places the note on paragraph 1 lists for the two Names Havayah.
Kehot’s noteראה אוה״ת תצא ע׳ תתקכא.
Paragraph 4
12אמר פרעה מי הוא הוי״ה
Pharaoh answers Moshe: “Who is Havayah, that I should listen to His voice and send Israel away? I do not know Havayah.” The Alter Rebbe explains that Pharaoh denied only the higher Name, since the lower Name, which brings the worlds into being, he certainly knew.
Exodus 5:2שמות ה׳:ב׳
וַיֹּאמֶר פַּרְעֹה מִי ה׳ אֲשֶׁר אֶשְׁמַע בְּקֹלוֹ לְשַׁלַּח אֶת־יִשְׂרָאֵל לֹא יָדַעְתִּי אֶת־ה׳ וְגַם אֶת־יִשְׂרָאֵל לֹא אֲשַׁלֵּחַ:
And Pharaoh said: ‘Who is the L-RD, that I should hearken unto His voice to let Israel go? I know not the L-RD, and moreover I will not let Israel go.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
13בודאי שם הוי׳ דלתתא המהווה כל העולמות ידע
In a gloss here the Tzemach Tzedek explains that the lower Name, the light that fills all worlds (memalei kol almin), can be “seen,” as in “from my flesh I shall see G-d,” the way the soul’s life is felt in the body, which is why it is called the revealed world.
Kehot’s noteבאוה״ת כאן ע׳ תלא יש הגהה: (ועמ״ש במ״א ע״פ וידעת היום מ״ש ומבשרי אחזה אלוה אחזה ממש והיינו בבחינת שם ה׳ דלתתא שהוא בחי׳ ממכ״ע ולכן נק׳ עלמא דאתגלי׳, כיון דשייך בזה בחי׳ אחזה כמו שנרגש חיות הנפש בהגוף כו׳ ע״ש אבל בשם הוי׳ דלעילא שהוא בחי׳ סוכ״ע אין שום השגה כ״א ויאמינו בה׳ כו׳).
Paragraph 5
14וירא ישראל את היד הגדולה אשר עשה הוי״ה במצרים
This is the verse that opens the maamar. Here the Alter Rebbe reads “performed in Egypt” as the higher Havayah acting by means of Egypt.
Exodus 14:31שמות י״ד:ל״א
וַיַּרְא יִשְׂרָאֵל אֶת־הַיָּד הַגְּדֹלָה אֲשֶׁר עָשָׂה ה׳ בְּמִצְרַיִם וַיִּירְאוּ הָעָם אֶת־ה׳ וַיַּאֲמִינוּ בַּה׳ וּבְמֹשֶׁה עַבְדּוֹ:
And Israel saw the great work which the L-RD did upon the Egyptians, and the people feared the L-RD; and they believed in the L-RD, and in His servant Moses.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
15אעא דלא סליק בה כו׳
The Zohar says that a log whose light does not rise is struck, and then it shines; so too a body in which the light of the soul does not shine until it is struck. The Alter Rebbe applies the image to Egypt, through which the higher Havayah was revealed.
Zohar III, 168aזח״ג קסח, א
Kehot’s noteראה זח״ג קסח, א.
16י״ה עם שמי שס״ה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז בהקדמה (דף ה, א).
17י״ה עם שמי שס״ה
The Tikkunei Zohar teaches that the 365 prohibitions, which are awe, were placed before the 248 positive commandments, which are love, reading “This is My Name (shemi) forever and this is My remembrance (zichri)”: shemi with yud-hei makes 365, and zichri with vav-hei makes 248. The Alter Rebbe cites it for “turning away from evil,” the prohibitions, coming first.
Tikkunei Zohar 5a:4תקוני הזהר ה׳ א:ד׳
וּבְאֹרַח רָזָא, אדנ״י תַּמָּן י׳ יִרְאַת יְיָ', וְאִלֵּין אַרְבַּע אַתְוָון אִינוּן מַפְתֵּחוֹת הַחִיצוֹנִיִּים דִּילָה, י׳ מִן יהו״ה אִיהִי חָכְמָה, וְאַרְבַּע אַתְוָון דְּהַאי שְׁמָא אִינוּן מַפְתֵּחוֹת הַפְּנִימִיִּים, וּבְגִין דָּא אַקְדִּימוּ בִּצְלוֹתָא אדנ״י שְׂפָתַי תִּפְתָּח, וּלְבָתַר חָתְמִין לָהּ בְּשֵׁם יהו״ה, בָּרוּךְ אַתָּה יהו״ה מָגֵן אַבְרָהָם, וְאוּף הָכִי אַקְדִּים שְׁבָ"א דְאִיהִי יִרְאָה בְּשֵׁם יהו״ה, לְאַהֲבָה דְאִיהִי קָמֵ"ץ רַחֲמֵי, שְׁבָ"א מִסִּטְרָא דִגְבוּרָה, כִּי בָאֵשׁ יהו״ה נִשְׁפָּט (ישעיהו סו טז), קָמַ"ץ מִימִינָא, וְקָמַץ הַכֹּהֵן מִשָּׁם (ויקרא ה יב), בְּגִין דְּמַעֲלִין …
Tikkunei Zohar - Vocalized (Public Domain)
18שו״ה לעילא — בחי׳ התפשטות
In a gloss here the Tzemach Tzedek applies this to “I am Havayah your G-d, who brought you out of the land of Egypt”: that the level of “I” (Anochi) could be drawn down to be truly “your G-d” came about through the exile in Egypt.
Kehot’s noteבאוה״ת כאן ע׳ תלא יש הגהה: (וזהו אנכי ה׳ אלקיך כו׳ מארץ מצרים פי׳ מה שיוכל להיות נמשך בחי׳ אנכי להיות אלקיך ממש הוא נעשה ע״י גלות מצרים כו׳).
19כל מה שיש ביבשה
The words here quote Chullin 127a:12–14; the passage is shown below.
Chullin 127a:12–14חולין קכ״ז א:י״ב-י״ד
תנו רבנן כל שיש ביבשה יש בים חוץ מן החולדה אמר ר׳ זירא מאי קראה (תהלים מט, ב) האזינו כל יושבי חלד אמר רב הונא בריה דרב יהושע ביברי דנרש אינן מן הישוב אמר רב פפא בשמתא נרש תרביה משכיה ואליתיה (ירמיהו כב, כט) ארץ ארץ ארץ שמעי דבר ה׳ אמר רב פפא לא אבה נרש שמוע דבר ה׳
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteראה חולין קכז, א.
Paragraph 6
20וישם את הים לחרבה
As Moshe stretched out his hand, G-d drove back the sea all night with a strong east wind “and made the sea dry ground, and the waters were split.” For the Alter Rebbe this is the hidden world, the sea, made into the revealed world, dry land.
Exodus 14:21שמות י״ד:כ״א
וַיֵּט מֹשֶׁה אֶת־יָדוֹ עַל־הַיָּם וַיּוֹלֶךְ ה׳ אֶת־הַיָּם בְּרוּחַ קָדִים עַזָּה כׇּל־הַלַּיְלָה וַיָּשֶׂם אֶת־הַיָּם לֶחָרָבָה וַיִּבָּקְעוּ הַמָּיִם:
And Moses stretched out his hand over the sea; and the L-RD caused the sea to go back by a strong east wind all the night, and made the sea dry land, and the waters were divided.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
21כל מה שיש ביבשה
The Sages teach that everything on dry land is also in the sea, except the weasel. The Alter Rebbe uses this to show that the sea holds, hidden, all that dry land shows openly: the sea is the hidden world, dry land the revealed world.
Chullin 127a:12–14חולין קכ״ז א:י״ב-י״ד
תנו רבנן כל שיש ביבשה יש בים חוץ מן החולדה אמר ר׳ זירא מאי קראה (תהלים מט, ב) האזינו כל יושבי חלד אמר רב הונא בריה דרב יהושע ביברי דנרש אינן מן הישוב אמר רב פפא בשמתא נרש תרביה משכיה ואליתיה (ירמיהו כב, כט) ארץ ארץ ארץ שמעי דבר ה׳ אמר רב פפא לא אבה נרש שמוע דבר ה׳
Wikisource Talmud Bavli (CC-BY-SA)
22הפך ים ליבשה
The psalmist recalls that G-d “turned the sea into dry land; they passed through the river on foot; there we rejoiced in Him,” the Sea of Reeds and then the Jordan. The Alter Rebbe uses the psalm’s words for the splitting of the Sea and returns to the rest of the verse in paragraphs 9 and 11, where he reads its verbs as future (context: Steinsaltz Tanakh).
Psalms 66:6תהילים ס״ו:ו׳
הָפַךְ יָם לְיַבָּשָׁה בַּנָּהָר יַעַבְרוּ בְרָגֶל שָׁם נִשְׂמְחָה־בּוֹ:
He turned the sea into dry land; They went through the river on foot; There let us rejoice in Him!
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
23יקוו המים כו׳ ותראה היבשה
On the third day of creation G-d said, “Let the waters under the heavens be gathered to one place, and let the dry land appear.” The splitting of the Sea, which left no moisture, is compared to that moment.
Genesis 1:9בראשית א׳:ט׳
וַיֹּאמֶר אֱלֹקִים יִקָּווּ הַמַּיִם מִתַּחַת הַשָּׁמַיִם אֶל־מָקוֹם אֶחָד וְתֵרָאֶה הַיַּבָּשָׁה וַיְהִי־כֵן:
And G-d said: ‘Let the waters under the heaven be gathered together unto one place, and let the dry land appear.’ And it was so.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 7
24וייראו העם את ה׳ ויאמינו בהוי״ה
This is the second half of the verse that opens the maamar. The Alter Rebbe reads “they feared Havayah” as the lower Havayah and “they believed in Havayah” as the higher, explaining the order of the verse.
Exodus 14:31שמות י״ד:ל״א
וַיַּרְא יִשְׂרָאֵל אֶת־הַיָּד הַגְּדֹלָה אֲשֶׁר עָשָׂה ה׳ בְּמִצְרַיִם וַיִּירְאוּ הָעָם אֶת־ה׳ וַיַּאֲמִינוּ בַּה׳ וּבְמֹשֶׁה עַבְדּוֹ:
And Israel saw the great work which the L-RD did upon the Egyptians, and the people feared the L-RD; and they believed in the L-RD, and in His servant Moses.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 8
25הגדול הגבור והנורא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteעקב י, יז.
26הגדול הגבור והנורא
Moshe describes G-d as “the great, the mighty and the awesome G-d.” The Alter Rebbe notes the vav (“and”) before “the awesome,” which stands for drawing down from above to below.
Deuteronomy 10:17דברים י׳:י״ז
כִּי ה׳ אֱלֹקֵיכֶם הוּא אֱלֹקֵי הָאֱלֹקִים וַאֲדֹנֵי הָאֲדֹנִים הָאֵל הַגָּדֹל הַגִּבֹּר וְהַנּוֹרָא אֲשֶׁר לֹא־יִשָּׂא פָנִים וְלֹא יִקַּח שֹׁחַד:
For the L-RD your G-d, He is G-d of gods, and L-rd of lords, the great G-d, the mighty, and the awful, who regardeth not persons, nor taketh reward.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
27בכל ביתי נאמן הוא
G-d says of Moshe, “Not so My servant Moshe; in all My house he is faithful.” The Alter Rebbe brings it for Moshe as the faithful shepherd who draws faith to Israel and connects the two Names Havayah.
Numbers 12:7במדבר י״ב:ז׳
לֹא־כֵן עַבְדִּי מֹשֶׁה בְּכׇל־בֵּיתִי נֶאֱמָן הוּא:
My servant Moses is not so; he is trusted in all My house;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר יב, ז.
28שו״ה הוא והוא — ב׳ הויות הנ״ל כו׳
In a gloss here the Tzemach Tzedek traces sea and dry land to the two Names: sea creatures cannot be separated from the sea, like creation included and nullified in the Supreme Will (the higher unity, the hidden world), while land creatures stand apart from the earth that feeds them, like creation as it exists now through the lower Name, “He commanded and they were created” (the lower unity, the revealed world).
Kehot’s noteבאוה״ת כאן ע׳ תלא יש הגהה: (כי הנה שורש ים ויבשה נמשך משני שמות הנ״ל כי ההפרש בין ים ליבשה שהברואים דיבשה אעפ״י שמקבלים חיות מצמח הארץ הרי הם בבחי׳ ריחוק מן הארץ משא״כ הברואים שבים הם כלולים ומתאחדים הם הים וא״א להם להפרד מן הים כו׳, וב׳ בחי׳ אלו הוא ענין יחו״ע ויחו״ת שביחו״ת הנבראים הם נראים בחי׳ יש ודבר נפרד שאור אלקות מתלבש בהם ומוסתר מהם אבל יחו״ע הוא בחי׳ התכללות וביטול במקורן, ושורש ב׳ בחי׳ אלו נמשך מב׳ שמות הנ״ל, כי הנה מבואר בפרדס שי״א שהרצון למעלה הרי עי״ז שעלה ברצונו נתהווה כך כו׳ ע״ש רק שהי׳ בבחי׳ התכללות וביטול הרצון עליון ושיהי׳ התהוותם בדרך שהם עתה הוא ע״י שם הוי׳ הב׳ צוה ונבראו כו׳ ולכן זהו שורש ענין עלמא דאתכסי׳ ועלמא דאתגלי׳ שהתכללותם ברצון העליון זהו כמו בחי׳ התכללות הברואים שבים כו׳ וע״כ ע״י קי״ס למטה האמינו שיכול להיות גילוי שם הוי׳ דלעילא בחי׳ סוכ״ע למטה ממש).
29אטו יראה
On “What does Havayah your G-d ask of you but to fear,” the Talmud asks, “Is the fear of Heaven a small thing?” and answers, “Yes, for Moshe it is a small thing.” The Alter Rebbe brings it to show that through Moshe Israel rose to the higher Havayah.
Berakhot 33b:8ברכות ל״ג ב:ח׳
אַטּוּ כׇּל הַשָּׁנָה כּוּלָּהּ מִי עָבְדִינַן כְּרַבִּי עֲקִיבָא, דְּהַשְׁתָּא נֵיקוּ וְנַעֲבֵיד כְּווֹתֵיהּ?! כׇּל הַשָּׁנָה כּוּלָּהּ מַאי טַעְמָא לָא עָבְדִינַן כְּרַבִּי עֲקִיבָא — דְּתַמְנֵי סְרֵי תַּקּוּן, תְּשַׁסְרֵי לָא תַּקּוּן. הָכָא נָמֵי, שָׁב תַּקּוּן תַּמְנֵי לָא תַּקּוּן.
"Do we, then, act in accordance with R. 'Akiba the whole year, that we should now agree and act in accord with his view? Why do we not act in agreement with R. 'Akiba the whole year? Because eighteen benedictions were instituted, not nineteen; and so here also, seven benedictions were instituted, not eight."
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות לג, ב.
30שו״ה דלעילא — שהוא בחי׳ עלמא דאתכסייא כו׳
The note records that Or HaTorah on Beshalach, page 431, has a gloss on these words; the note does not quote it.
Kehot’s noteבאוה״ת כאן ע׳ תלא יש הג״ה.
31ואתם תחרישון
At the Sea Moshe tells the frightened people, “Havayah will fight for you, and you shall be silent.” The Alter Rebbe reads the silence as the hidden world, beyond speech.
Exodus 14:14שמות י״ד:י״ד
ה׳ יִלָּחֵם לָכֶם וְאַתֶּם תַּחֲרִשׁוּן:
The L-RD will fight for you, and ye shall hold your peace.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
32כל מה שיש ביבשה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteנסמן להלן סב, ב.
33שו״ה הוא — הנ״ל כו׳
Another gloss there explains Moshe’s name, “for I drew him out of the water,” as drawn from the hidden world.
Kehot’s noteבאוה״ת שם יש הגהה: (כי מן המים משיתיהו מעלמא דאתכסיא).
Paragraph 9
34בנהר יעברו ברגל
“They passed through the river on foot; there we rejoiced in Him”: in the psalm the verbs recall the crossing of the past. The Alter Rebbe reads them as future, “they will pass … there we will rejoice” (paragraph 11): joy comes with revelation, which is not yet.
Psalms 66:6תהילים ס״ו:ו׳
הָפַךְ יָם לְיַבָּשָׁה בַּנָּהָר יַעַבְרוּ בְרָגֶל שָׁם נִשְׂמְחָה־בּוֹ:
He turned the sea into dry land; They went through the river on foot; There let us rejoice in Him!
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים סו, ו.
Paragraph 10
35בלע המות
Isaiah foretells that G-d “will swallow up death forever, and G-d will wipe away the tears from every face.” The Alter Rebbe uses it for the Time to Come.
Isaiah 25:8ישעיהו כ״ה:ח׳
בִּלַּע הַמָּוֶת לָנֶצַח וּמָחָה אֲדֹ־נָי ה׳ דִּמְעָה מֵעַל כׇּל־פָּנִים וְחֶרְפַּת עַמּוֹ יָסִיר מֵעַל כׇּל־הָאָרֶץ כִּי ה׳ דִּבֵּר:
He will swallow up death for ever; And the L-rd GOD will wipe away tears from off all faces; And the reproach of His people will He take away from off all the earth; For the L-RD hath spoken it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
36כי עין בעין יראו
Zion’s watchmen sing together at the redemption, “for eye to eye they will see Havayah’s return to Zion.” The Alter Rebbe reads the two eyes as the hidden and the revealed worlds, both to be revealed.
Isaiah 52:8ישעיהו נ״ב:ח׳
קוֹל צֹפַיִךְ נָשְׂאוּ קוֹל יַחְדָּו יְרַנֵּנוּ כִּי עַיִן בְּעַיִן יִרְאוּ בְּשׁוּב ה׳ צִיּוֹן:
Hark, thy watchmen! they lift up the voice, Together do they sing; For they shall see, eye to eye, The L-RD returning to Zion.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נב, ח.
37ומתחת זרועות עולם
In Moshe’s blessing: “The G-d of old is a dwelling place, and beneath are the everlasting arms (zero’os olam).” Olam means both “everlasting” and “world”; the Alter Rebbe reads “the arms of the world” and brings it alongside the light that encompasses all worlds.
Deuteronomy 33:27דברים ל״ג:כ״ז
מְעֹנָהֿ אֱלֹקֵי קֶדֶם וּמִתַּחַת זְרֹעֹת עוֹלָם וַיְגָרֶשׁ מִפָּנֶיךָ אוֹיֵב וַיֹּאמֶר הַשְׁמֵד:
The eternal G-d is a dwelling-place, And underneath are the everlasting arms; And He thrust out the enemy from before thee, And said: ‘Destroy.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים לג, כז.
38והכהו לשבעה נחלים
Isaiah foretells that Havayah will dry up the tongue of the Egyptian sea and strike the river into seven streams, so that people can cross in sandals. The Alter Rebbe brings it as a future splitting like that of the Sea, when the hidden will be revealed.
Isaiah 11:15ישעיהו י״א:ט״ו
וְהֶחֱרִים ה׳ אֵת לְשׁוֹן יָם־מִצְרַיִם וְהֵנִיף יָדוֹ עַל־הַנָּהָר בַּעְיָם רוּחוֹ וְהִכָּהוּ לְשִׁבְעָה נְחָלִים וְהִדְרִיךְ בַּנְּעָלִים:
And the L-RD will utterly destroy the tongue of the Egyptian sea; And with His scorching wind will He shake His hand over the River, And will smite it into seven streams, And cause men to march over dry-shod.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ יא, טו.
Paragraph 11
39והיתה מסילה לשאר עמו
Isaiah foretells a highway for the remnant of G-d’s people returning from Assyria, “as there was for Israel on the day it came up out of the land of Egypt.” The Alter Rebbe reads it as the future revelation of the hidden world, as at the Exodus.
Isaiah 11:16ישעיהו י״א:ט״ז
וְהָיְתָה מְסִלָּה לִשְׁאָר עַמּוֹ אֲשֶׁר יִשָּׁאֵר מֵאַשּׁוּר כַּאֲשֶׁר הָיְתָה לְיִשְׂרָאֵל בְּיוֹם עֲלֹתוֹ מֵאֶרֶץ מִצְרָיִם:
And there shall be a highway for the remnant of His people, That shall remain from Assyria, Like as there was for Israel In the day that he came up out of the land of Egypt.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ יא, טז.
40בנהר יעברו ברגל שם נשמחה
The Alter Rebbe notes that “we will rejoice” is in the future tense, and that “there,” specifically, refers to grasping the higher Havayah in the future.
Psalms 66:6תהילים ס״ו:ו׳
הָפַךְ יָם לְיַבָּשָׁה בַּנָּהָר יַעַבְרוּ בְרָגֶל שָׁם נִשְׂמְחָה־בּוֹ:
He turned the sea into dry land; They went through the river on foot; There let us rejoice in Him!
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
41היום לעשותם
Moshe tells Israel to keep the commandments “which I command you today, to do them.” The Alter Rebbe brings the verse, as the Sages read it, for the present as the time of service.
Deuteronomy 7:11דברים ז׳:י״א
וְשָׁמַרְתָּ אֶת־הַמִּצְוָה וְאֶת־הַחֻקִּים וְאֶת־הַמִּשְׁפָּטִים אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם לַעֲשׂוֹתָם:
Thou shalt therefore keep the commandment, and the statutes, and the ordinances, which I command thee this day, to do them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
42שהיום לעשותם כתיב ולמחר
Rabbi Yehoshua ben Levi reads “which I command you today, to do them”: today is the time to do the commandments, and tomorrow the time to receive their reward. The Alter Rebbe brings it for the present as the time of service, with the revelation of the higher Havayah still to come.
Eruvin 22a:5–6עירובין כ״ב א:ה׳-ו׳
וְהַיְינוּ דְּאָמַר רַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי: מַאי דִּכְתִיב ״אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם לַעֲשׂוֹתָם״, ״הַיּוֹם לַעֲשׂוֹתָם״ — וְלֹא לְמָחָר לַעֲשׂוֹתָם, ״הַיּוֹם לַעֲשׂוֹתָם״ — לְמָחָר לְקַבֵּל שְׂכָרָם. אָמַר רַבִּי חַגַּי, וְאִיתֵּימָא רַבִּי שְׁמוּאֵל בַּר נַחְמָנִי: מַאי דִּכְתִיב ״אֶרֶךְ אַפַּיִם״? ״אֶרֶךְ אַף״ מִבְּעֵי לֵקהּ!
William Davidson, Vocalized Aramaic (CC-BY-NC)
Paragraph 12
43מאן דלא כרע במודים
The Zohar speaks of those who did not bow at Modim, whose bodies are not rebuilt in human form and do not rise. The Alter Rebbe brings the saying for acknowledgment (hoda’ah) as self-nullification.
Zohar II, 100aזח״ב ק, א
Zohar III, 164aזח״ג קסד, א
Kehot’s noteזח״ב ק, א. זח״ג קסד, א.
44יפה שעה אחת
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות ד, יז.
45יפה שעה אחת בתשו׳ ומע״ט בעוה״ז מכל חיי עוה״ב
The Mishnah teaches, “One hour of teshuvah and good deeds in this world is better than all the life of the World to Come.” The Alter Rebbe explains why: teshuvah and good deeds form the higher Havayah, while the World to Come comes from the lower.
Pirkei Avot 4:17משנה אבות ד׳:י״ז
הוּא הָיָה אוֹמֵר, יָפָה שָׁעָה אַחַת בִּתְשׁוּבָה וּמַעֲשִׂים טוֹבִים בָּעוֹלָם הַזֶּה, מִכָּל חַיֵּי הָעוֹלָם הַבָּא. וְיָפָה שָׁעָה אַחַת שֶׁל קוֹרַת רוּחַ בָּעוֹלָם הַבָּא, מִכָּל חַיֵּי הָעוֹלָם הַזֶּה:
He used to say: more precious is one hour in repentance and good deeds in this world, than all the life of the world to come; And more precious is one hour of the tranquility of the world to come, than all the life of this world.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
46ביו״ד נברא
The Talmud teaches that this world was created with the letter hei and the World to Come with the yud, the smallest letter, because the righteous in it are few. The Alter Rebbe brings it to show that the life of the World to Come comes from the lower Name Havayah.
Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד
מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן שלש יגנז
Wikisource Talmud Bavli (CC-BY-SA)
Paragraph 13
47מהוי״ה דלעילא להוי״ה דלתתא
On Devarim the Tzemach Tzedek explains that Moshe draws from the Havayah of Arich Anpin to the Name Havayah of Z’eir Anpin, citing the Zohar (Naso): “How great is the power of Moshe, who brought measures of mercy down below.” On Lech Lecha he writes that Moshe grasped the Name Havayah of Atik Kadisha.
Kehot’s noteבאוה״ת פ׳ דברים ע׳ ח-ט: מה׳ דלעילא דא״א לשם ה׳ דז״א וכן פי׳ בזח״ג נשא קלח, א כמה חילא דמשה דאחית מכילין דרחמי לתתא כו׳ ע״ש. ובאוה״ת בראשית כרך ד פ׳ לך לך סד״ה ענין לך לך שמשה השיג בשם הוי׳ דע״ק.
48שהי׳ פסיק טעמי׳
In G-d’s revelation to Moshe on Mount Sinai, “he called: Havayah, Havayah, a G-d merciful and gracious,” with a break (pesik) in the cantillation between the two Names. Plainly it is G-d who calls; the Alter Rebbe reads the caller as Moshe, who draws from the higher Name to the lower, and the break as marking two levels.
Exodus 34:6שמות ל״ד:ו׳
Kehot’s noteשמות לד, ו. באוה״ת פ׳ כי תשא ע׳ ב׳סז וז״ל: ”הפסיק טעמא ע״ד והבדילה הפרוכת לכם בין הקדש ז״א ובין קדה״ק ע״ק המאיר בבינה” ע״ש.
49חבור וקשור ב׳ הוי׳
There the Tzemach Tzedek explains this joining: that the hidden world should shine openly in the revealed world.
Kehot’s noteבאוה״ת פ׳ ויקהל ע׳ ב׳צט: דהיינו שעלמא דאתכסיא יאיר בגילוי בעלמא דאתגליא.
50אז ישיר משה ובני ישראל כו׳ אשירה לה׳ כי גאה גאה
The Song at the Sea opens, “Then Moshe and the Children of Israel sang this song to Havayah … I will sing to Havayah, for He is exalted, exalted.” The Alter Rebbe reads the doubled “exalted” as the hidden world, revealed at the Sea through Moshe.
Exodus 15:1שמות ט״ו:א׳
אָז יָשִׁיר־מֹשֶׁה וּבְנֵי יִשְׂרָאֵל אֶת־הַשִּׁירָה הַזֹּאת לַה׳ וַיֹּאמְרוּ לֵאמֹר אָשִׁירָה לַה׳ כִּי־גָאֹה גָּאָה סוּס וְרֹכְבוֹ רָמָה בַיָּם:
Then sang Moses and the children of Israel this song unto the L-RD, and spoke, saying: I will sing unto the L-RD, for He is highly exalted; The horse and his rider hath He thrown into the sea.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 14
51ויסע משה
“And Moshe made Israel journey from the Sea of Reeds, and they went out into the Wilderness of Shur.” The Alter Rebbe reads the causative verb as Moshe moving them on from the level they had reached.
Exodus 15:22שמות ט״ו:כ״ב
וַיַּסַּע מֹשֶׁה אֶת־יִשְׂרָאֵל מִיַּם־סוּף וַיֵּצְאוּ אֶל־מִדְבַּר־שׁוּר וַיֵּלְכוּ שְׁלֹשֶׁת־יָמִים בַּמִּדְבָּר וְלֹא־מָצְאוּ מָיִם:
And Moses led Israel onward from the Red Sea, and they went out into the wilderness of Shur; and they went three days in the wilderness, and found no water.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות טו, כב. מכאן ואילך ראה בארוכה סה״מ תקס״ו ע׳ קנ ד״ה ויסע משה.
52ויסע בע״כ
The note lists these pages of Or HaTorah for Moshe making Israel journey against their will; it does not quote them.
Kehot’s noteמכילתא הובא ברש״י בשלח טו, כב. וראה גם אוה״ת פ׳ כי תשא ע׳ א׳תתקצח. מסעי א׳שפג. מאמרי אדה״א שמות ע׳ קלד.
53ויסע משה ויסע בע״כ
Rashi, from the Mekhilta: Moshe made them journey against their will, because they were busy gathering the ornaments of gold, silver and precious stones with which the Egyptians had adorned their horses, which they were finding in the sea. The Alter Rebbe gives an inner reason: they had been raised to a high level and did not want to leave it.
Rashi on Exodus 15:22:1רש"י על שמות ט״ו:כ״ב:א׳
ויסע משה. הִסִּיעָן בְּעַל כָּרְחָם, שֶׁעִטְּרוּ מִצְרַיִם אֶת סוּסֵיהֶם בְּתַכְשִׁיטֵי זָהָב וָכֶסֶף וַאֲבָנִים טוֹבוֹת, וְהָיוּ יִשְׂרָאֵל מוֹצְאִין אוֹתָן בַּיָּם – וּגְדוֹלָה הָיְתָה בִזַּת הַיָּם מִבִּזַּת מִצְרַיִם שֶׁנֶּאֱמַר ”תּוֹרֵי זָהָב נַעֲשֶׂה לָּךְ עִם נְקֻדּוֹת הַכָּסֶף” (שיר השירים א׳) – לְפִיכָךְ הֻצְרַךְ לְהַסִּיעָן בְּעַל כָּרְחָם:
ויסע משה AND MOSES CAUSED [ISRAEL] TO JOURNEY — He made them journey against their own will, because the Egyptians had adorned their horses with ornaments of gold and silver and with precious stones, and the Israelites were finding these in the sea. Greater, indeed, was the booty they obtained at the Red Sea then the booty they had brought out of Egypt — as it is said (Song 1:11) “Circlets of gold (the booty of the Sea) will we make thee together with the studs of silver” (which we …
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain)
54שור . . בחי׳ עלמא דאתגלייא
The note points to Or HaTorah on Vayechi and on Masei for Shur as seeing and the revealed world; the page on Masei is the same one cited for the journeying against their will.
Kehot’s noteע׳ אוה״ת ויחי תד, א. פ׳ מסעי ע׳ א׳שפג.
55ויבאו מרתה
“They came to Marah, and could not drink the water of Marah, for it was bitter.” The Alter Rebbe sees the arrival at Marah as a descent.
Exodus 15:23שמות ט״ו:כ״ג
וַיָּבֹאוּ מָרָתָה וְלֹא יָכְלוּ לִשְׁתֹּת מַיִם מִמָּרָה כִּי מָרִים הֵם עַל־כֵּן קָרָא־שְׁמָהּ מָרָה:
And when they came to Marah, they could not drink of the waters of Marah, for they were bitter. Therefore the name of it was called Marah.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
56רגליה יורדות
Proverbs warns of the forbidden woman: “her feet go down to death; her steps take hold of the grave”; the verse before calls her end “bitter (marah) as wormwood.” The Alter Rebbe alludes to the verse for the descent at Marah (context: Steinsaltz Tanakh).
Proverbs 5:5משלי ה׳:ה׳
רַגְלֶיהָ יֹרְדוֹת מָוֶת שְׁאוֹל צְעָדֶיהָ יִתְמֹכוּ:
Her feet go down to death; Her steps take hold on the nether-world;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
57ויורהו ה׳ עץ הוא עץ החיים
Moshe cried out to Havayah, “and Havayah showed him a tree; he threw it into the water, and the water became sweet.” The Alter Rebbe identifies the tree as the Tree of Life.
Exodus 15:25שמות ט״ו:כ״ה
וַיִּצְעַק אֶל־ה׳ וַיּוֹרֵהוּ ה׳ עֵץ וַיַּשְׁלֵךְ אֶל־הַמַּיִם וַיִּמְתְּקוּ הַמָּיִם שָׁם שָׂם לוֹ חֹק וּמִשְׁפָּט וְשָׁם נִסָּהוּ:
And he cried unto the L-RD; and the L-RD showed him a tree, and he cast it into the waters, and the waters were made sweet. There He made for them a statute and an ordinance, and there He proved them;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Tikkunei Zohar, Tikkun 21 · 44a:12–13תקו״ז תיקון כא
והכי הוו ישראל. עד דאחזי לון עץ. הה״ד ויורהו יי׳ עץ וישלך אל המים וימתקו המים ודא עץ החיים דאתרבי על ההוא מבועא דאיהי שכינתא. י׳ מבועא דאשקי לאילנא דאיהו ו׳. והאי עץ *מהלך חמש מאות שנה דאינון ה׳ וימתקו המים דא ה׳ בתראה. דאתמר בה קראן לי מרה.
Constantinople, 1740 (CC-BY-NC)
Kehot’s noteשמות טו, כה. ת״ז תי׳ כא. מד. ספר הבהיר דף טו (דפוס ווילנא — בהוצאת מרגלית סי׳ קסא).
58ויורהו ה׳ עץ הוא עץ החיים
Sefer HaBahir teaches that the Tree of Life had been around the waters, that the Satan took it away to make Israel sin, and that the tree G-d showed Moshe was that Tree of Life.
Sefer HaBahir 161ספר הבהיר קס״א
… מרים הם, מלמד שרוח צפונית היתה מעורבבת שנאמר (שם כ״ה) ויצעק אל ה׳ ויורהו ה׳ עץ וישלך אל המים וימתקו המים, מיד נתן הקב״ה ידו בשטן ומיעטו, ואילמלא כך לא יכלו ישראל לעמוד מפניו דכתיב (שם) שם שם לו חוק ומשפט ושם נסהו, מלמד שבאותה שעה דבק השטן בהם כדי לאבדם מן העולם דכתיב (שם כ״ד) וילונו העם על משה לאמר מה נשתה, ועוד קטרג על משה עד כי צעק אל ה׳ ונענה, ומאי ויורהו ה׳ עץ, מלמד שעץ החיים היה סביב המים ובא השטן ונטלו משם כדי לקטרג …
Torat Emet Sefer HaBahir (Public Domain)
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