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ואתה מרבבות קדש
And He Came from the Holy Myriads
The Torah is rooted in the level of “myriads,” far above the “hundred” that sustains the worlds, and that is why Torah and mitzvos can draw the deepest divine light down into physical things; yet for now it comes only as “ve’asa,” the back, and above even the myriads is the One who is beyond number.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The maamar explains “And He came from the holy myriads” by building a scale of numbers: units, tens, hundreds, thousands and myriads, the highest number with its own name. Each rank receives only a “tenth” of the one above it. Sarah’s lifespan (7, 20 and 100 years) maps the scale onto the Sefiros: the emotive attributes are units, Chochmah and Binah are tens, and Keser is a hundred. Above intellect, will (ratzon, hidden in notzer, “preserving kindness for thousands”) is thousands, and the radiance of delight is myriads. Malchus, “Sarah,” gives life to all worlds from the rank of a hundred, drawn down through the hundred daily blessings. The Torah, however, comes from the myriads, and so through Torah and mitzvos the inner union of Chochmah and Binah, rooted in the Infinite One itself, reaches even a sukkah and tefillin. Still, this revelation is now only “ve’asa,” the Aramaic, the “back,” like hair; the inner reasons of the Torah, the “kisses of His mouth,” await the future. The three levels of blessing, holiness and union follow this ladder, and above even the holy myriads is “a sign among His myriad”: G-d, One but not in number.

Outline
	1The scale of numbersUnits to myriads, each a tenth of the next; Sarah’s 7, 20 and 100 years as the attributes, the intellect and what is above it.¶1–2
	2The soul and the willThe five levels of the soul match the five ranks; will without reason and desire with delight; notzer as ratzon and “thousands.”¶3–4
	3Delight as a myriad; Sarah as MalchusThe radiance of delight is the “myriad”; Malchus spreads from Sarai to Sarah through the “hundred,” drawn down by the hundred blessings, while the Torah is rooted in the myriads.¶5–6
	4From the holy myriads into the physicalBecause its source is so high, the Torah draws the inner union of Chochmah and Binah into physical mitzvos; for now it comes only as ve’asa, the back.¶7
	5Blessing, holiness, union and the One beyond numberThe future “kisses” of the Torah’s inner dimension; blessing, holiness and union as rising levels; “a sign among His myriad” as G-d’s holiness beyond number.¶8–9


Key concepts
	Ayak Becharאי״ק בכ״ר
	The grouping of Hebrew letters by rank (1, 10, 100; 2, 20, 200), showing that each numerical rank reflects the one below it at a higher level.

	The tenth (asiris)עשירית
	The principle that a lower level receives only a tenth of the level above it, as an emotion draws only on a small part of the mind.

	Will and desire (ratzon and chefetz)רצון וחפץ
	Two layers of the supernal will: will beyond reason, and desire that carries reason and delight.

	The holy myriadsרבבות קדש
	The highest named rank, the radiance of the supernal delight, where the Torah is rooted, far above the “hundred” that gives life to the worlds.

	The back (achorayim)אחוריים
	The outer side of a revelation; the Torah’s present revelation is called ve’asa, Aramaic, the back, while its inner reasons will be revealed in the future.

	Blessing, holiness, unionברכה קדושה יחוד
	Three rising levels of drawing down: life for the worlds (the hundred), encompassing light through the mitzvos (the holy myriads), and the inner revelation of the One beyond number.

	One but not in numberחד ולא בחושבן
	G-d’s oneness beyond all counting; before it, myriads and units are the same.


Section 1 · ¶1–2
The scale of numbers
1ואתה מרבבות קדש.12 כי הנה יש יחידות עשירות מאות כו׳. אי״ק בכ״ר3 כמ״ש בספר שערי אורה להרי״ג [
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תורה צוה לנו משה מורשה קהלת יעקב
The Torah that Moshe commanded us is the inheritance of the congregation of Yaakov
The Torah’s bond with Israel is a marriage in stages: betrothal through the mitzvos, the chuppah on the festivals, and on Shemini Atzeres the inner union of the Written and Oral Torah. On that day even a Jew at the level of a servant receives the essence of the Torah as an unearned inheritance.
The maamar in brief
The Sages read morashah, “inheritance,” as me’orasah, “betrothed,” making the Torah a bride, yet they also call Sinai a wedding at which Israel is the bride. To resolve this, the Alter Rebbe explains two stages of marriage. The Written Torah, rooted in Supernal Chochmah, is the groom; the Oral Torah, which is Malchus, is the bride. In betrothal the groom gives only an outer glimmer, through the “fire” of contraction, and it is Israel, through self-nullification and the mitzvos, who draw it down; so toward the Oral Torah they are the groom. In marriage both partners rise to the chuppah, “the most hidden of all hidden,” before which Chochmah and Malchus are equal. This is revealed on the three festivals, when the prayer asks “Vehasi’enu,” a word of the same root as nisuin, marriage. Shemini Atzeres is the union after the chuppah: the inner dimension of the Written Torah flows into the Oral Torah and down to every Jew. The level of Yaakov, the servant, becomes one with Yisrael, the son, so all receive the essence of the Torah as an inheritance, prepared by the deep teshuvah of the Ten Days of Teshuvah.

Outline
	1Bride or groom?The Sages call the Torah a bride (me’orasah) but also call Israel the bride at Sinai; a first resolution is tested, and the answer begins with the two stages of marriage, betrothal and marriage.¶1–3
	2Heaven and earth: the two TorahsThe Oral Torah (Malchus) explains the Written Torah, which is rooted in Supernal Chochmah but reveals only a “pitcher” from its sea, from its “back,” like hair.¶4
	3Betrothal: fire, children and buildersChochmah reaches the Oral Torah only through the “fire” of contraction, aroused by Israel’s fiery self-nullification; as “children” with no will but G-d’s, Israel become “builders,” giving life to the Oral Torah, and so are its groom.¶5–8
	4Marriage: the chuppah of the festivalsAbove Chochmah is “the most hidden of all hidden,” which surrounds groom and bride equally like a chuppah; it is revealed on the festivals, while Shemini Atzeres is the inner union after the chuppah.¶9–11
	5An inheritance for the servantOn Shemini Atzeres the flow reaches as an unearned inheritance even the servant, the level of Yaakov, and so the joy of Simchas Torah is greatest for him.¶12
	6Yaakov becomes one with YisraelInheritance means receiving the essence: on Shemini Atzeres Yaakov is joined to Yisrael, the son, and all receive the hidden light of Chochmah, not only its “testimony”; betrothal and marriage also apply to prayer.¶13–15
	7From teshuvah to Shemini AtzeresThe deep teshuvah of the Ten Days of Teshuvah and Yom Kippur (the light of Imma, “your children”) prepares the union of Shemini Atzeres (the light of Abba, “your builders”), the “house” built after Sukkos for all the house of Yaakov.¶16


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה תורה צוה לנו משה · 5726 · שבת חול המועד סוכות, ה'תשכ"ו · תורת מנחם – ספר המאמרים תשכ״ו p. כז
The Rebbe opens by asking what praise of Israel lies in the Torah being given as morashah, an inheritance. The Alter Rebbe explains it as someone who inherits from his father without toil or effort. Yet this seems a deficiency rather than a praise: without the inheritance they would not be worthy, since they did not labor. The Sages also say, “התקן עצמך ללמוד תורה שאינה ירושה לך”; and if the praise is that every Jew is made an heir, that is G-d’s praise and not theirs. Nor can it rest on G-d’s choosing them, since choice is not based on any reason or merit in them.
He answers from the Alter Rebbe’s second reading of morashah. Inheritance belongs to a son, who inherits the very essence of Abba. On Shemini Atzeres every Jew receives from the essence of the Torah. This is not a mere transfer of something already prepared, but a new drawing down from a higher level. He links the two readings through what he explained about the Thirteen Attributes of Mercy. Applying that reasoning to Shabbos (and similarly Shemini Atzeres), he says that although the Attributes are drawn from Above, they can remain above; according to the third reason, they are drawn and revealed inwardly in a person’s soul when the person becomes a vessel through bittul, “משים עצמו כשיריים.” So too, the feeling that one is only an heir who did not toil is the bittul that makes him a vessel to receive the essence of the Torah inwardly. This offers a possible answer to the opening question: the apparent deficiency of unearned receipt becomes the bittul that makes one a vessel for the highest reception. A further reading follows: Yaakov inherits the lights of tohu, the root of Eisav, by refining their fallen sparks through mitzvos done in physical things. This shows that the inheritance, though above man’s own initiative, reaches every level of the person, down to the physical body.
The lesson: As an application of the passage, one may understand the heir-like feeling—not one’s own achievement—as bittul that makes a person a vessel for inward reception of the essence of the Torah. This reception extends across the person’s levels, from intellect and understanding to mitzvah observance in physical things; the passage also notes that even love and fear are to be perceptible in the physical body.


Key concepts
	Betrothal (erusin)אירוסין
	The first stage of marriage, made with the ring: the groom gives the bride a small, outer measure of life-force and sets her apart for himself. Here, the Oral Torah receiving from the outer dimension of the Written Torah.

	Marriage (nisuin)נשואין
	The second stage, under the chuppah, which surrounds groom and bride alike. It prepares the inner union in which the groom gives from his innermost self.

	The Written Torah and the Oral Torahתורה שבכתב ותורה שבעל פה
	The groom and the bride of the maamar: the Written Torah rooted in Supernal Chochmah (“heaven”), and the Oral Torah, which is Malchus, speech and revelation (“earth”).

	The most hidden of all hiddenסתימו דכל סתימין
	The level above Chochmah, the Supernal Will, before which Chochmah and Malchus are equal. It is the chuppah over groom and bride, revealed on the festivals.

	Son and servantבן ועבד
	The son has no will but his father’s; the servant has his own will and sets it aside. On Shemini Atzeres the inheritance reaches even the servant, Yaakov.

	Inheritance (morashah)מורשה
	What an heir receives without toil, and in its essence. The Torah’s essence comes to every Jew on Shemini Atzeres.

	The fallen fruit of Chochmahנובלות חכמה
	The outer glimmer of the Supernal Wisdom, called “testimony,” as distinct from its essence, the hidden light within Z’eir Anpin.

	Your children, your buildersבניך — בוניך
	The light of Imma received in the Ten Days of Teshuvah makes Israel “children”; through it, on Shemini Atzeres, they become “builders,” drawing down the light of Abba.


Section 1 · ¶1–3
Bride or groom?
1תורה צוה1 לנו משה2 מורשה345 קהלת יעקב.678 (פסוק זה הובא בגמרא ברכות פ״ט נ״ז א׳ פסחים פ״ג [
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ביאור ע״פ תורה צוה
An explanation of “The Torah that Moshe commanded us”
The Torah we ordinarily study comes only from the “unripe fruit,” the outer side, of G-d’s hidden wisdom, and the Oral Torah receives just a glimmer of it, like a betrothal. On Shemini Atzeres and Simchas Torah, prepared by the prayer and teshuvah of Tishrei, the Written and Oral Torah are joined in a full “marriage” that draws down the very essence of the wisdom above, and every Jew shares in it.
The maamar in brief
The maamar opens with the Midrash that the Torah is the “unripe fruit of the wisdom above.” Supernal Chochmah comes from hidden Chochmah (Keser) not by a chain of cause and effect but across a leap, like hair growing from the brain. So the Written Torah comes from the “hairs,” read into the verse “He shone forth from Se’ir.” The Oral Torah, in turn, is built from the letters of the Written Torah through the “fire” of the Gevuros, and receives only a glimmer of it: Eliezer’s “little water from your pitcher.” All this is only betrothal. On Shemini Atzeres, after the “chuppah” of the encompassing light and the seven days of Sukkos, comes the union itself, drawing from the essence of hidden Chochmah, like the drop that carries the very essence of the father’s intellect. So the Torah itself rejoices, and rain is first mentioned then. Israel, rooted in G-d’s inner “thought,” builds this union; the “servants” inherit it. Daily prayer does the same in miniature, so Torah after prayer is higher. Finally, Yitzchak and Rivkah stand for the Gevuros and teshuvah, which in the future will surpass Chesed, and the heartfelt “conversation” of Tishrei’s prayer outweighs the “Torah of the children.”

Outline
	1The Torah as the “unripe fruit” of the wisdom aboveThe Written Torah comes from the outer side of supernal Chochmah, and the Oral Torah reveals only the outer side of the Written Torah; its inner dimension, as the Arizal’s story shows, cannot be put into words.¶1–4
	2Cause and effect versus a leapFrom Chochmah down, the Sefiros unfold as a chain; but Chochmah comes from hidden Chochmah as something from nothing, like hair from the brain.¶5–8
	3The hairs and “He shone forth from Se’ir”The Thirteen Attributes are the “vegetative” hairs of hidden Chochmah, the source of Chochmah of Atzilus; Se’ir is read as “the hair of yud.”¶9–10
	4The fire that forms the lettersThe letters latent in the intellect are brought out by the “fire” of the Gevuros, like earth separated from boiling water; from those letters the Oral Torah is drawn, while the twenty-four books are only Rivkah’s “pitcher on her shoulder.”¶11–16
	5A little water from your pitcherThe Oral Torah, Eliezer the servant, receives only a little water from the Written Torah, through the “hands,” the emotive attributes.¶17
	6Betrothal and marriage: Shemini AtzeresThe year’s flow is only betrothal; on Shemini Atzeres, after the chuppah of the encompassing light and the seven days of Sukkos, the union draws from the essence of hidden Chochmah and the Torah itself rejoices.¶18–21
	7He causes the rain to fallRain is the image of the union’s flow; it depends on the “wind” drawn by Torah and mitzvos, and Israel, rooted in G-d’s thought, are the “builders” who bring it about.¶22
	8Children and servants; Torah after prayerThe “children” draw down the union, from betrothal to marriage, and the “servants” inherit it; daily prayer is a daily union, so Torah after prayer carries the essence of Chochmah and is studied for the Torah’s own sake.¶23–25
	9Yitzchak, Rivkah and the future ascendancy of GevurahG-d’s greatest delight comes from turning darkness into light through the Gevuros of teshuvah; now Chesed leads, but in the future Gevurah will rise higher, and Eliezer’s mission to Rivkah brought about the union of Mah and Ban.¶26–32
	10The conversation of the servants in TishreiThe prayer of the Ten Days of Teshuvah, even as “servants,” draws down the essence of the wisdom above and makes possible the union of Simchas Torah.¶33


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה איתא במדרש רבה א״ר אחא יפה · 5736 · ש"פ חיי שרה, מבה"ח כסלו, ה'תשל"ו · ספר המאמרים תשל״ו p. 51
The Rebbe opens with the Midrash: “The conversation of the servants of the patriarchs is finer than the Torah of the children.” Eliezer’s story fills pages and is told twice, while many essentials of the Torah are given only by allusion. Why should this be so? And why the three precise words “conversation,” “servants” and “patriarchs”? It cannot be answered that this was before the Giving of the Torah. Torah and its unique union existed then too, the Midrash does not limit itself to that time, and it is meant as a lesson for after the Giving of the Torah as well. The question is sharpened by the Gemara’s first considering whether man was created for the toil of conversation or of Torah, and then concluding that he was created for the toil of Torah; the maamar notes that this purpose already applied before the Giving of the Torah, including to Adam’s charge in Eden.
The Rebbe explains that “conversation” is prayer. Prayer “with all your heart and soul” stands below Torah, which is G-d’s wisdom and will. But prayer “with all your might” (bechol meodecha), without limit, is above Torah, because it draws down “doing the will of the Omnipresent” and carries that limitless quality into the study that follows it. To reach “all your might” one must be a “servant of the patriarchs,” utterly nullified to the patriarchs, who were a chariot for G-d. This is why the episode is the prelude to the match of Yitzchak and Rivkah, the union of the Written and Oral Torah. Tishrei, whose teshuvah is “in one moment” and beyond time, is the yearly form of this “conversation”: it brings the union of Shemini Atzeres and Simchas Torah, which then spreads through the year. The text explains that the flow from Arich Anpin into Chochmah comes by way of contraction, and that receiving the revelation of Or Ein Sof requires contraction; it then describes a further contraction into the 248 positive commandments, explaining why many essentials of Torah are given only by allusion. The limitless “conversation” is therefore spelled out at length. Yet the children’s Torah now is still only betrothal; full marriage will come with the Torah of Moshiach, of which the inner dimension of the Torah is a foretaste today.
The lesson: Prayer should be “with all your might,” from a self-nullification that binds one to the patriarchs, so that the Torah one studies afterward carries something beyond measure. And by learning and spreading the inner dimension of the Torah now, one brings closer the Torah of Moshiach, the full “marriage.”


Key concepts
	The unripe fruit of the wisdom above (novlos chochmah shel maalah)נובלות חכמה שלמעלה
	The Midrash’s description of the Torah as a lesser offshoot of G-d’s higher wisdom; the maamar identifies it with the “back” of Chochmah and the “hairs.”

	Hidden Chochmah (Chochmah Stima’ah)חכמה סתימאה
	The level above revealed Chochmah, a reason too hidden to be grasped, from which Chochmah emerges as something from nothing.

	Cause and effect versus a leap of levelעילה ועלול / דילוג הערך
	In a chain, the cause is present inside the effect; across a leap, as with hair and the brain, the source’s essence does not pass into what comes from it.

	Hairs (se’aros)שערות
	The Thirteen Attributes of Mercy, pictured as the beard of the higher configuration: a thin, remote channel that carries only a trace of the source.

	Compressed by fireדכביש באשא
	The Zohar’s phrase for the Gevuros that bring the letters out of the intellect, like fire separating earth from water.

	Betrothal and marriage (kiddushin, nisuin)קדושין ונשואין
	The ordinary flow from the Written to the Oral Torah is only betrothal; Shemini Atzeres is the full union, drawing from the essence.

	Chuppahחופה
	The ascent of both Torahs into the light that encompasses all worlds (Keser), drawn during Sukkos and daily through “with all your might,” which makes the union possible.

	Laughter (tzechok)צחוק
	G-d’s delight at something new and surprising: darkness turned into light, the source of the future superiority of Gevurah.

	Mah and Banמ״ה וב״ן
	The giving and receiving aspects, Yitzchak and Rivkah, which are also the Written and Oral Torah.


Section 1 · ¶1–4
The Torah as the “unripe fruit” of the wisdom above
1ביאור ע״פ תורה צוה12
An explanation of [the verse] “The Torah [that Moshe] commanded [us]…”
The heading: this is a biur, a further explanation, on the verse “The Torah that Moshe commanded us is the heritage of the congregation of Yaakov” (Deuteronomy 33:4), which opens the Torah’s closing parshah. It builds on the preceding maamar on the same verse, where the Written Torah and the Oral Torah were described as groom and bride.




2הנה תורה שבכתב הוא בחי׳ חכמה כי אורייתא מחכמה עילאה נפקת. והנה איתא בבראשית רבה פרשה י״ז3 ג׳ נובלות הן כו׳ נובלות חכמה שלמעלה תורה4 כו׳
Now, the Written Torah is the level of Chochmah (wisdom), for “the Torah issues from supernal Chochmah.” And it is stated in Bereishis Rabbah, parshah 17: “Three are unripe fruits (novlos), etc.… the unripe fruit of the wisdom above is the Torah, etc.”
The Written Torah is rooted in Chochmah, G-d’s supernal wisdom. The Midrash says certain things are novlos, the unripe or fallen fruit of something higher: Torah is only the “fallen fruit” of the wisdom above, a lesser offshoot of it. In Torah Ohr, Lech Lecha, the Alter Rebbe reads the same Midrash: supernal Chochmah, beyond all grasp, can be held only as it is enclothed in the Torah’s physical matters, so that taking an esrog is like taking hold of supernal Chochmah itself.


פי׳ כי חכמה עילאה דאצילות חכים ולא בחכמה ידיעא5 למעלה מן השגה ונקרא בחי׳ אין שהוא בחי׳ ביטול בתכלית שלזאת התלבשות אור א״ס בבחי׳ קירוב בחכמה דוקא כמבואר בלק״א [
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והיה מדי חדש בחדשו ומדי שבת בשבתו יבא…
“And it shall be, every New Moon on its New Moon and every Shabbos on its Shabbos”
The weekdays are divine wisdom descending into the world of action so that the world can be lifted back up; Shabbos is that ascent, revealed as delight, and Rosh Chodesh draws from wisdom itself, before creation. Beyond both lie “the Shabbos of Shabbos” and “the New Moon of the New Moon,” a level above all the worlds that will be revealed with Mashiach, when “all flesh” will bow before G-d.
The maamar in brief
Isaiah foresees all flesh bowing before G-d “every New Moon on its New Moon and every Shabbos on its Shabbos,” and the Alter Rebbe asks why Rosh Chodesh, on which work is permitted, is not called “the day of work.” First, the week: the six days are called “days of Bereishis” because divine Chochmah descends through them into Beriah, Yetzirah and Asiyah so that the energy of that labor can rise again through prayer. Shabbos is the ascent itself, as delight; divine speech returns to its source, so weekday speech stops. But ascent needs help from above (Kabbalas Shabbos, “Draw me, we will run”). Through the week the soul is “sick with love,” like the Ofanim’s “great noise” or a villager dazzled by the king; on Shabbos it is healed by “the sun of righteousness,” like a city-dweller at home with the king. Rosh Chodesh is speech receiving from Chochmah itself, “before the work of creation”: work is allowed, but the day is elevated. Finally, “its Shabbos” and “its New Moon” are levels beyond the whole chain of worlds, revealed in the days of Mashiach, when the fiery element, “all flesh,” will reach true bowing, and G-d’s “face” will be revealed.

Outline
	1Weekdays and ShabbosThe question about Rosh Chodesh. The six days are Chochmah descending into action for the sake of ascent; Shabbos is the ascent as delight, which is why weekday speech and affairs stop.¶1–3
	2Ascent needs help from aboveKabbalas Shabbos and “Draw me”; the daily ascent of prayer and the drawing down of the Amidah; the villager and the city-dweller; the lovesick soul healed by “the sun on Shabbos.”¶4–6
	3Rosh ChodeshYechezkel’s east gate opens on Rosh Chodesh. Divine speech receives on weekdays through the emotions, on Rosh Chodesh from Chochmah itself, “from before creation”; so work is permitted, yet it is not counted among the days of work.¶7–9
	4The Shabbos of Shabbos and the future bowing of all flesh“Its Shabbos” and “its New Moon” are beyond the whole chain of worlds and will be revealed with Mashiach. “All flesh,” the element of fire, will then bow; bowing “before Me” is drawing G-d’s revealed “face” down into the world.¶10–11


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה והיה מדי חודש בחדשו · 5744 · ש"פ חוקת, א' דראש חודש תמוז ה'תשד"מ · ספר המאמרים תשמ״ד p. קעב
The Rebbe opens by noting that this verse closes the haftarah of Shabbos Rosh Chodesh, which mentions both the New Moon and Shabbos. Drawing on Likkutei Torah, he explains that Shabbos is an ascent from below to above. During the six days the Infinite was clothed in physical Asiyah; the supplied excerpt cuts off as it begins to describe what happens to the worlds on Shabbos. He then gives the chain of descent within a person’s soul. Building a house begins with delight, then will, then intellect, then the emotive attributes, and only then the deed. Sometimes, though, speech and deed receive directly from intellect without passing through the middos. That is the east-facing gate, and it is why work is permitted on Rosh Chodesh yet the day is not counted among the days of work. Each day therefore has an advantage the other lacks. Shabbos rises to the world of thought but lacks action. On Rosh Chodesh, action itself is perfected, because it receives directly from the mochin. The future ‘New Moon of its New Moon’ and ‘Shabbos of its Shabbos’ are higher still: then there will be pilgrimage every Shabbos and Rosh Chodesh, and the bowing will reach even the lowest level, ‘flesh.’ Turning to that Shabbos as Erev Rosh Chodesh, the Rebbe explains ‘venifkadta ki yipaked moshavecha’ from other discourses. The remembrance and birth of the moon come about only through the total self-nullification of Erev Rosh Chodesh, when the moon (David, Malchus) vanishes completely and so receives from Yehonasan, the sun.
The Rebbe leaves the integrated Shabbos–Rosh Chodesh issue unresolved, but tentatively suggests that the month is already present in Torah on Erev Rosh Chodesh through the haftarah reading. Similarly, why is ‘Tomorrow is the New Moon’ read on Erev Rosh Chodesh, if the birth of the moon happens on Rosh Chodesh itself? He suggests that in Torah the month already exists the day before, through the reading of the haftarah, but says the inner explanation is still needed. From this he draws a call: Chassidus must be learned with understanding and comprehension in the Chabad faculties of the soul, rather than as an unexamined decree; practical observance, however, must be carried out as a decree. One should knock on the door at midnight to have it explained, trusting that toil brings a ‘find’ beyond its measure, until the teachings become one’s own flesh and blood and lead to the coming of Mashiach.
The lesson: Chassidus must be studied with genuine understanding, not accepted as an unexamined decree. One should toil and even knock on the door at midnight to have it explained, until it becomes one’s own flesh and blood and is carried into action, and this spreading of the wellsprings brings Mashiach.


Key concepts
	Days of Bereishisששת ימי בראשית
	The six weekdays, named for reishis, “beginning,” which is Chochmah: the days are divine wisdom clothed in the emotive attributes and descending into physical action.

	Descent for the sake of ascentירידה לצורך עלייה
	The divine light descends into the lower worlds so that, through a person’s labor and prayer, the world of action itself can be lifted up and included in G-d’s oneness.

	Sick with loveחולת אהבה
	The weekday state of Knesses Yisrael and of the Torah scholar: a longing for the Infinite that can never be satisfied within the worlds; healed on Shabbos by revealed delight.

	Villager and city-dwellerבן כפר ובן כרך
	The weekday ascent is the excited awe of one who sees the king rarely; the Shabbos ascent is the calm delight of one who lives near the king.

	Divine speechדבור, דבר הוי׳
	The level of Malchus and Knesses Yisrael, the “revealed world”; on weekdays it descends, on Shabbos it returns to its source, and on Rosh Chodesh it receives from Chochmah itself.

	Shabbos of Shabbosשבתו של שבת
	A level beyond the whole chain of descent, compared to which even Shabbos is like a weekday; it will be revealed in the days of Mashiach.

	Bowingהשתחואה
	Self-nullification (bittul) that is also a drawing down: it brings the level beyond the worlds into revelation, G-d’s “face.”


Section 1 · ¶1–3
Weekdays and Shabbos
1והיה מדי חדש בחדשו123 ומדי שבת בשבתו יבא כל בשר להשתחוות לפני אמר ה׳.
“And it shall be, every New Moon on its New Moon and every Shabbos on its Shabbos, all flesh shall come to bow down before Me, says Havayah.”
The maamar opens with the next-to-last verse of Isaiah, where G-d promises that in the end of days “all flesh,” all mankind, will come to bow before Him. Plainly “every New Moon on its New Moon” means “from one New Moon to the next”; in section 4 the maamar will read the doubled words as “the New Moon of the New Moon” and “the Shabbos of Shabbos,” levels higher than the ordinary New Moon and Shabbos.


(ועיין מזה ברבות בא ספט״ו בגמרא פ״ק [
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מזמור שיר חנוכת הבית כו׳ ולא שמחת אויבי לי
“A psalm, a song for the dedication of the House…, and You did not let my enemies rejoice over me”
The angels who objected to man’s creation were silenced by the dedication of the Beis HaMikdash, because the human soul, though it descends into a physical body, surpasses the angels: it has no body of its own, its source is higher, and it shares its root with the Torah, so only souls can be nullified into G-d like a candle into a torch and become a dwelling for the Shechinah below.
The maamar in brief
The maamar reads the “enemies” of Psalm 30 as the angels who said “What is man?” at creation, conceded at Sinai, rejoiced at the Golden Calf, and were silenced by the Mishkan and the Beis HaMikdash. Why are souls higher? Angels have bodies of refined air and fire; they occupy space and time, their song is audible and sung at set times, and they can appear to the eye. Souls have no bodies; their song is pure understanding, unceasing, and unheard. The angels objected only to the soul’s descent into a body, but that descent is the purpose: through it G-d has a dwelling below. The Beis HaMikdash revealed the Shechinah, which gave Israel inner bowing, self-nullification like a candle before a torch; a glimmer of it remains in the synagogue at prayer, and only souls, not angels, can be nullified in this way. The dedication drew down extra lights, as the princes’ twelve offerings did for each tribe. “Psalm” is the angels’ song through a vessel, “song” the souls’ song without one, and both were revealed at the dedication. Finally, dilisani’s three meanings name the soul’s three advantages.

Outline
	1The angels’ accusationThe “enemies” of the psalm are the angels who opposed man’s creation and rejoiced at the Calf, silenced by the Mishkan and the Beis HaMikdash; man is higher than the angels.¶1
	2Angels and souls: song, sight, space and timeSouls sing too, but without sound; angels have bodies of air and fire, so their song is audible, they can be seen, and they sing at fixed times, while souls praise without interruption.¶2–5
	3The descent of the soul and the SanctuaryThe angels objected to the soul’s descent into a body, but that descent makes a dwelling for G-d below; the Shechinah rests in Israel through the physical Sanctuary, and now through the synagogue.¶6
	4Two kinds of bowingOuter bowing subdues behavior; inner bowing dissolves the self like a candle into a torch. It came from appearing at the Beis HaMikdash, continues faintly in prayer with ten, and is possible only for souls.¶7–8
	5Dedication and the princes’ offeringsDedication is initiation with an added gift, drawing down extra lights; the princes’ identical offerings are repeated twelve times so that each tribe, itself a torch, draws down its own self-nullification like a candle before a torch, for all generations and on Chanukah.¶9–10
	6Psalm and songMizmor is music through an instrument, the angels’ song through a vessel; shir is the voice, the souls’ song without a vessel; the order of the words shows ascent from below or descent from above.¶10–12
	7Dilisani: the soul’s three advantagesExaltation, poverty and drawing water: the soul’s source is higher, it has no body of its own, and it is drawn from Chochmah together with the Torah, so it is fitter than the angels for the Shechinah and the Torah.¶13–15


Key concepts
	self-nullification (bittul)ביטול
	Setting aside one’s own sense of self before G-d; its highest form is the candle whose flame merges into a torch.

	the Shechinah (Divine Presence)שכינה
	G-d’s presence as it dwells openly in the lower realms; it is Knesses Yisrael, the source of the souls of Israel.

	inner and outer bowingהשתחוואה בבחינת פנימיות וחיצוניות
	Outer bowing subdues the body while the self remains; inner bowing leaves no will but G-d’s.

	mizmor and shirמזמור ושיר
	Instrumental music and song of the voice: the angels’ song clothed in a vessel and the souls’ song without one.

	a dwelling place among the lower realmsדירה בתחתונים
	The purpose of creation, achieved only when the soul descends into a physical body.

	dedication as initiationחנוכה מלשון חינוך
	A beginning marked by an addition beyond the regular, which draws down extra supernal lights.


Section 1 · ¶1
The angels’ accusation
1מזמור שיר חנוכת1 הבית כו׳ ולא שמחת2 אויבי לי.3 הנה בשעת בריאת האדם קטרגו מלאכי השרת לפני הקב״ה ואמרו מה אנוש4 כי תזכרנו כמ״ש ברבות בראשית פרשה ח׳5
“A psalm, a song for the dedication of the House…, and You did not let my enemies rejoice over me.” Now, at the time of the creation of man, the ministering angels brought an accusation before the Holy One, blessed be He, and said, “What is man, that You should remember him?” as is written in Midrash Rabbah on Bereishis, section 8.
The maamar opens with Psalm 30, “A psalm, a song for the dedication of the House, of David,” and asks who the “enemies” are whose rejoicing G-d did not allow. The Midrash (Bereishis Rabbah 8) relates that when G-d was about to create man, the ministering angels objected with the words of Psalm 8, “What is man, that You should remember him?” Midrash Tehillim on Psalm 8, to which a Kehot note points, names three places where the angels contended with G-d, over man, the Mishkan and the Torah, but tells them in the order the maamar follows: man, then the Torah (where the angels rejoiced when the tablets were broken after the Calf), then the Mishkan.


ואח״כ בשעת מתן תורה כשהקדימו ישראל נעשה לנשמע6 הודו7 ואח״כ בשעת חטא העגל שמחו שנמצא כדבריהם שבעוד מ׳ יום אחר מ״ת [
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מזמור שיר חנכת הבית לדוד
A psalm, a song of the dedication of the House, of David
What is lowest in the world has the highest root: food, clothing and houses correspond to the inner light, the encompassing light, and the “encompassing of the encompassing,” so the stone house, like Malchus and the self-effacing soul, draws from a level above will itself, and joy must be drawn into it.
The maamar in brief
The maamar asks why a house’s dedication is celebrated with a feast. It sets out three human needs: food, which becomes one with the body; clothing, which surrounds it closely; and a house, which surrounds it from a distance. Their prices rise in that order because the lower a thing descends, the higher its root. Food comes from the inner light that fills all worlds; clothing from Arich Anpin, the encompassing light of Keser; the house from Atik, the “encompassing of the encompassing,” which is why it is built of inanimate stone. The same three levels appear in Torah (food for the soul) and mitzvos (garments), and within the mitzvos: those done by choice draw from the supreme will, while those that come only without one’s knowledge, like the forgotten sheaf, draw from above will. Since joy belongs to will, the dedication of the stone Temple needed joy to be drawn in, hence “a song” and the feast. The principle explains why stone Shiloh is called “rest,” why protruding wood was forbidden in the Temple, why the Shema’s words are “stones,” and why Malchus is “the stone the builders rejected” that became the cornerstone.

Outline
	1The question and the three needsWhy a house’s dedication is celebrated; food, clothing and houses as inner, near-encompassing and far-encompassing, and why the lower is dearer.¶1–2
	2Three levels in the divineFood from the inner light of Malchus (memalei kol almin); clothing from Arich Anpin; houses from Atik, the encompassing of the encompassing, hence built of inanimate stone.¶3–5
	3Torah, mitzvos and mitzvos beyond willTorah is the soul’s food and mitzvos its garments; mitzvos done by will come from Arich Anpin, those beyond will (the forgotten sheaf, “we will do,” fleeing honor) from Atik; Malchus as David’s “house.”¶6–9
	4Joy at the dedication; children as a “house”The Temple’s root is above will, so joy had to be drawn in, hence “a song” and the feast; offspring, from mazal above reason, are also a “house.”¶10
	5Shiloh, the Temple and prayerStone Shiloh is “rest” and protruding wood is forbidden in the Temple; Pesukei Dezimra as wood, the Shema’s 248 words as stones; Yaakov’s stones and pillar.¶11–14
	6The rejected stone and the wife as “house”Malchus, the lowest, is the rejected stone that became the cornerstone through David’s refinement; a man’s blessing and livelihood come through his wife, his “house.”¶15–16


Key concepts
	Inner light and encompassing light (pnimi and makif)אור פנימי ומקיף
	Divine light that enters and becomes one with what it enlivens (like food) versus light that surrounds it from beyond (like clothing).

	Encompassing of the encompassingמקיף דמקיף
	A level so far beyond the worlds that even “surrounding” is too close a relation; the root of the house, of stone, and of mitzvos beyond will.

	Arich Anpin and Atikאריך אנפין ועתיק
	The two sides of Keser: Arich Anpin, the supreme will and first of the emanated; Atik, the lowest level of the Emanator, above will.

	The inanimate (domem)דומם
	The lowest kingdom of nature, stone and earth, whose root is the highest; also David’s stilling of himself (domamti) and Malchus as “stone.”

	Mitzvos without one’s knowledgeמצוה שלא לדעתנו
	Mitzvos, like the forgotten sheaf, that can come about only without one’s knowledge and will; a gift from above, rooted above the supreme will itself, in the “encompassing of the encompassing.”

	The filling of the heiמילוי הה״א
	The lowest part of Malchus, which descends into the lower worlds; the “maidservant” and the rejected stone that becomes the cornerstone.


Section 1 · ¶1–2
The question and the three needs
1מזמור שיר חנכת1 הבית לדוד2. להבין הטעם שעושים משתה ושמחה בחנוכת הבית הנה יש ג׳ בחי׳ מזון ולבושים ובתים.
“A psalm, a song of the dedication of the House, of David.” To understand the reason that a feast and rejoicing are made at the dedication of a house: now, there are three levels: food, garments and houses.
The maamar opens with the heading of Psalm 30, the psalm for the dedication (chanukah) of the House, and asks why the dedication of a house is marked with a feast and celebration. To answer, it first sets out three things a person needs, food, clothing and a home, which will later stand for three levels of divine light.


מזון הוא חיות פנימי לגוף האדם שנעשה פנימית וחיות לו ע״י הכרס והקיבה שהם מבשלים את המזון והמובחר עולה למוח ונעשה פנימית וחיות למוחין ואברים שמחזק את כל אבריו.
Food is inner life-force (chayus) for a person’s body. It becomes internal to him and life-force for him by means of the belly and the stomach, which cook the food, and the choicest part rises to the brain and becomes internal [to them] and life-force for the brain and the limbs, strengthening all his limbs.
Food is the most inward of the three: it is digested and becomes the person’s own flesh and vitality, its finest part even nourishing the brain. It is the model of an inner light that enters and becomes one with what it enlivens.


ולבושין הם מקיפים על האדם שמקיפו ומלבישו ומציל אותו מקור וחום לבד ואין נעשה פנימית וחיות כמו המזון אך הוא מקיף עליו ממש.
And garments are encompassing [things] upon a person: they encompass him and clothe him and protect him from cold and heat only, and they do not become internal [to him] and life-force like food; but it is an encompassing right upon him.
Clothing does not become part of the person; it surrounds him and protects him from outside. Still, it lies directly on his body, so it is a close, touching kind of “encompassing” (makif).


בתים הם ג״כ מקיפים3 על האדם רק לא כמו הלבושים שהם עליו ממש. משא״כ הבתים הן מרוחקים מן האדם בתכלית.
Houses are also encompassing [things] upon a person, only not like garments, which are right upon him. Houses, by contrast, are entirely removed from the person.
A house also surrounds a person, but at a distance: it does not touch him at all. So we have three degrees: inner (food), close encompassing (clothing) and distant encompassing (a house).




2והנה אנו רואים שהמזון נקנה יותר בזול מן הלבושים ולבושים יותר בזול מן הבתים.
Now we see that food is bought more cheaply than garments, and garments more cheaply than houses.
An observation from ordinary life: food is the cheapest of the three, clothing costs more, and a house most of all.


ולכאורה היה נצרך להיות בהפך שהמזון הוא פנימי וחיות לו שנכלל ונתבטל עמו והיו לאחדים ממש וחיות נפשו שא״א לחיות כלל בלי מזון והיה נצרך להיות ביוקר מלבושים שהם אינם חיות לו רק מקיפים עליו.
Seemingly it ought to have been the reverse, since food is internal and life-force for him, absorbed and dissolved within him so that they become truly one, and it is the life of his soul, for it is impossible to live at all without food; so it ought to have been dearer than garments, which are not life-force for him but only encompass him.
One would expect the reverse: food becomes one with the person and keeps him alive, so by rights it should be the most precious, and clothing, which only surrounds him, should cost less.


וכן לבושים נגד הבתים ג״כ כמו ערך המזון לנגד הלבושים (אך הטעם ע״פ פשוט הוא מפני שהמזון אינו מתקיים הרבה שתיכף אחר שיעור עיכול המזון חוזר ונעשה רעב.
And likewise garments compared to houses, in the same proportion as food compared to garments. (But the reason, according to the plain sense, is that food does not last long, for immediately after the time it takes to digest the food, one becomes hungry again.
The same question applies to clothing versus houses. The parenthesis then gives the everyday explanation: food is used up quickly, since one is hungry again soon after digesting.


משא״כ הלבושים הם מתקיימים לערך שנה ויותר והבתים הם יותר מתקיימים גם מן הלבושים ולכן הבתים דמיהם יקרים מן הלבושים מפני שהם מתקיימים יותר וכן הלבושים יקרים מן המזון כנ״ל).4
Garments, by contrast, last about a year or more, and houses last longer even than garments. Therefore the price of houses is higher than that of garments, because they last longer; and likewise garments are dearer than food, as said above.)
Clothing lasts a year or more and a house longer still, so on the simple level price follows durability. The Kehot edition notes that this parenthesis is found in the manuscript of the Alter Rebbe’s maamarim.


אך באמת שרש ג׳ בחי׳ הנ״ל למעלה הבתים שרשם למעלה יותר גבוהים מן הלבושים והלבושים מן המזון כנודע שכל שנפל למטה במדרגה שרשו מבחי׳ ומדרגה יותר גבוה.
But in truth, as to the root above of the three above-mentioned levels: houses have their root higher above than garments, and garments than food, as is known that whatever has fallen lower in level has its root in a higher level and rank.
The deeper reason: the higher a thing’s spiritual root, the lower it descends. Houses have the highest root and clothing a higher root than food, which is why they are dearer and longer-lasting.




Section 2 · ¶3–5
Three levels in the divine
3והענין כי הנה ג׳ מדרגות הללו יש בבחי׳ עולם שנה נפש56 בבריאת העולמות וגם בתורה ומצות
The explanation is that these three levels are found in the dimensions of World, Year and Soul in the creation of the worlds, and also in Torah and mitzvos.
The three levels are said to appear in all three dimensions of existence that Sefer Yetzirah names, World (space), Year (time) and Soul (the person), and also in Torah and mitzvos.


כי הנה נודע שיש בחי׳ ממכ״ע [
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