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ואכלתם אכול ושבוע והללתם את שם ה׳ אלקיכם…
“And you shall eat, eating and being satisfied, and you shall praise the Name”
Eating is elevation: food descends from the angels, and the human soul that eats it raises its sparks to their root; in the future even today’s lofty souls will be “eaten” and raised by new souls from sovev kol almin. This explains Joel’s doubled blessing and the Midrash on Aharon’s offering: the refiner becomes the refined, and Malchus, now a silent receiver, will become the crown and the giver, so that no one will be ashamed.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The maamar explains Joel 2:26, which the Yalkut calls a doubled blessing. Physical food is the last descent of spiritual nourishment: the angels’ food is the strength to grasp G-dliness, and through myriads of angels, the “innards” of creation, it becomes grain, animals and birds. Its purpose is to be eaten by a human being, whose soul is more inward than the angels and who, as “the face of a man,” raises the fallen sparks. In the future today’s souls will be “animals” compared with new souls from sovev kol almin and will be raised through the Leviathan and the Wild Ox: “you shall eat, eating.” Then Malchus will become “the crown of her husband,” a giver with a voice, and the receiver’s shame will end. “Wondrously” is also read as “setting apart”: even from the supernal Pele, G-d desires the deeds of the righteous. The second section applies this to Vayikra Rabbah: Aharon, who “eats” all the offerings, brings one himself, because to receive the anointing oil from above Chochmah he must become “refined”; hence “on the day of his anointing” and the masculine zeh.

Outline
	1The verse and the purpose of eatingJoel’s doubled blessing; the worlds of Beriah, Yetzirah and Asiyah, each with souls and angels; the angels’ food is the strength to grasp G-dliness, and it descends through myriads of angels, the “innards,” until it becomes physical food.¶1–3
	2Food, angels and manEvery blade of grass has its mazal, rooted in the angels of Beriah; animals and birds descend from the faces of the Chariot. Food exists to be eaten by man, whose soul is more inward than the angels and who, from the middle line, raises the sparks of Tohu to their root.¶4
	3Eating what was eaten: the souls of the futureToday’s souls are “animals” compared with the new souls from sovev kol almin and will be raised through the Leviathan and the Wild Ox. Then Malchus will become Keser, “the crown of her husband,” in returning light: “Who has dealt wondrously with you.”¶5–6
	4The end of shameThe receiver is ashamed, like the bride who turns her face; in the future Malchus will give and “the voice of the bride” will be heard. The doubled blessing; lehafli as setting apart, even from the supernal Pele before which darkness is as light; a reward of one’s own, not “bread of shame.”¶7–9
	5Out of the eater came forth foodThe Midrash compares Aharon’s offering to Shimshon’s riddle. The altar’s eating and man’s eating; the refiner must already be refined, which is why one prays before eating; Aharon is Mah, yet becomes “refined,” as today’s souls will become food for higher ones and the lion yields honey for the “sun” of Havayah.¶10–16
	6On the day of his anointingThe anointing oil comes from above Chochmah of Atzilus, so Aharon becomes “refined” to receive it. “Day” is revelation, drawn into every day forever, as with the princes’ offerings; and Aharon’s offering alone is called zeh, the masculine, unlike the zos of the other offerings.¶17–21


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה ואכלתם אכול ושבוע והללתם את שם · 5738 · מוצאי ש"פ צו, ה'תשל"ח · ספר המאמרים תשל״ח p. ריג
The Rebbe opens with a question on Joel’s verse. Why is “And you shall eat, eating and being satisfied” in the Time to Come such a great novelty that it is called “Who has dealt wondrously with you”? Plentiful eating already existed while the Temple stood, and the Torah promises “you shall eat your bread to satiety” whenever “you walk in My statutes.” Following the Alter Rebbe, the Rebbe explains that eating is the refinement of sparks. He develops this through the question of how food from the lower kingdoms can sustain a human being: the sparks in food are rooted higher than man, so through descent one rises to a level beyond any comparison with one’s own. “Achol,” what was already eaten, means that even refinement completed in this world will undergo a second refinement in the future. This will bring a revelation of Pele, pnimiyus Atik, which is entirely set apart from hishtalshelus. He then reads the Midrash on Aharon’s offering in this light. Aharon, the perfect refiner, brings an offering in order to reach the shemen mishchas kodesh, which is above Chochmah. The word “zeh” points to the Essence itself, which is why every day is “the day of his anointing.”
The Rebbe then raises a new difficulty. The Alter Rebbe says the second refinement belongs specifically to the future, yet he identifies it with Aharon’s offering, which was brought in this era. The Rebbe resolves this through Purim. The Megillah and the halachos will not be nullified in the future because they are rooted above the Name Havayah. Yet Purim now, with its “ad delo yada” that is above hishtalshelus, is still beyond comparison with Purim in the future. In the same way, emunah in sovev now is beyond comparison with the emunah of the future. So the Kohen Gadol’s chavitin are only a foretaste of the future. In the future even the level reached through them will need a second refinement, “you shall eat, eating.” The chavitin, Purim and the halachos are the actual preparation and cause of that future.
The lesson: Our avodah now is the preparation and cause of the future “you shall eat, eating”: prayer, which stands in place of the daily offerings, the study of halachos, and the “ad delo yada” of Purim drawn into the whole year. Understanding these matters through Chabad Chassidus lets this preparation be felt in the soul.

ד״ה ואכלתם אכול ושבוע גו׳ · 5747 · ש"ם צו, שבת הגדול, י"ב ניסן (מאמר א') ה'תשמ"ז · ספר המאמרים תשמ״ז p. קט
The Rebbe opens from the Alter Rebbe’s question on the doubled language "ואכלתם אכול": it implies that after one eating there is a further eating. He links this to the parsha through the Midrash on "זה קרבן אהרן", “out of the eater came forth food”, where Aharon, who eats all the offerings, himself brings an offering. That too is a double eating. To explain it, the Rebbe sets out two sides of ordinary eating. First, eating elevates the person, since it is what binds the soul to the body. Second, it refines the food: mineral, plant and animal become the flesh and blood of the human being who eats them. And because that person serves G-d, the food rises beyond the created worlds. Yet even after this refinement a higher elevation remains, and that is the second eating.
The second eating belongs to the Time to Come. After the avodah of the present is complete and the first birur (the refinement of Ban by Mah) is finished, everything already refined will gain an elevation beyond comparison. Even Havayah of now will be “as Elokim”, so Mah itself will be raised. The feast of the Leviathan and the Wild Ox stands for the two kinds of souls, those of Mah and those of Ban, and both will receive this second birur. The Rebbe adds that the blessing “and My people shall not be ashamed” means this ascent will come through their own avodah, not as “bread of shame”. As for Aharon’s offering, it is Aharon himself who brings it. Because of his bittul ("ונחנו מה"), he was given, through Moshe’s command, the power for the second birur as well. Through the spark of Moshe in every generation, every Jew has this power. The completion of avodah merits the coming of Moshiach soon, and the Melaveh Malkah meal is akin to the future feast.
The lesson: A lesson one may draw is that every Jew, through the spark of Moshe within him, has the power not only to refine the world but also to raise what is already refined to a higher level. The maamar connects the second ascent with their own avodah, so the revelation is earned and not “bread of shame”. This work merits the coming of Moshiach soon, and the Melaveh Malkah meal is akin to the future feast.


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
The Rebbe’s teachings on this maamar gather around its two halves, the future ‘eating’ and Aharon’s offering. A letter on the resurrection dated 5705 takes the feast of the Leviathan (¶5) literally: though the Sages say there is no eating then, there will be a feast, „לתכלית אחר” (for another purpose); and a sicha of Shabbos Vayikra 5725 reads the Midrash’s ‘I do not know which He desires’ (¶8) as the Essence, not bound by His will, choosing freely the deeds of the righteous. His two maamarim open the second half: in Va’achaltem 5738 the Name for which Shimshon is called is itself the riddle, „בבחי׳ פלא וחידה” (a wonder and a riddle), to which the eater rises by becoming food (¶15), and in Va’achaltem 5747 Aharon’s own offering is the second eating, at the level of zeh, which alludes to the Time to Come (¶21). A sicha of Shabbos Tzav 5726 shows that the Alter Rebbe’s reading of ‘on the day’ (¶18) agrees with his explanation on the revealed plane of the Torah (nigleh), by which every day is „יום המשח אותו” (the day of his anointing), and a sicha of Shabbos Pinchas compares Aharon’s offering to the daily tamid (¶20). Perhaps (biur b’derech efshar) a reader takes from these that the maamar’s ‘above’ reaches the concrete: a bodily feast, a will freely chosen, each ordinary day.

Key concepts
	Refinement (birur)בירור
	Separating and raising the sparks of holiness hidden in the physical world, such as the sparks in food. The one who refines must itself already be refined.

	The Names Mah and Banשם מ״ה ושם ב״ן
	Two forms of the Name Havayah: Mah (45), the principle of Tikkun that refines, and Ban (52), the realm of fallen sparks that is refined. Aharon is of the level of Mah; zos is Ban.

	The faces of the Chariotפני אריה, שור, נשר ואדם
	Ezekiel’s living creatures: the lion that eats the offerings, the ox and the eagle from which animals and birds descend, and the face of a man, the inner level, from which the human being raises them.

	The new souls of the futureנשמות חדשות שיתגלו לעתיד
	Souls to be revealed in the Time to Come from sovev kol almin, the circle above the kav. Compared with them, today’s souls are “animals” that need to be raised.

	A woman of valor, the crown of her husbandאשת חיל עטרת בעלה
	Malchus, now a silent receiver, will rise in returning light to be Keser and the giver; then her voice will be heard and the receiver’s shame will end.

	Koach mahכ״ח מ״ה
	Chochmah read as “the power of what”: self-nullification, which has endless degrees, so that even Aharon is “refined” in relation to the higher Chochmah of the anointing oil.

	Zeh and zosזה וזאת
	The masculine and feminine forms of “this.” Zos is Nukva, the Name Ban, which is refined; zeh, said only of Aharon’s offering, is the masculine, giving level.


Section 1 · ¶1–3
The verse and the purpose of eating
1ואכלתם אכול1 ושבוע והללתם2 את שם ה׳ אלקיכם אשר עשה עמכם להפליא ולא יבושו עמי לעולם (ביואל סי׳ ב׳).
“And you shall eat, eating and being satisfied, and you shall praise the Name of Havayah your G-d, Who has dealt wondrously with you; and My people shall never be ashamed” (in Joel, chapter 2).
The maamar opens with Joel 2:26, part of the prophet’s promise of plenty after the years of the locust: Israel will eat and be satisfied, praise G-d for His wonders, and never again be ashamed. Each phrase, the doubled “eat, eating,” the “wonder,” and the end of shame, will be read as a picture of the elevation of the Time to Come.


ובילקוט שם3 וכשהוא מברך את הצדיקים כופל את ברכתם4 ואכלתם כו׳ ולא יבושו כו׳.
And in the Yalkut there: “And when He blesses the righteous, He doubles their blessing: ‘And you shall eat,’ etc., ‘and [My people] shall not be ashamed,’ etc.”
The Yalkut Shimoni, a medieval anthology of Midrash, cites Rabbi Levi on this verse: G-d curses the wicked with shame and doubles it, and when He blesses the righteous He doubles their blessing. Paragraph 8 will explain what the two halves of the blessing are.


הנה ענין כוונת האכילה הוא כי יש נשמות ומלאכים בבחי׳ ההשתלשלות העולמות בי״ע ולכבודי בראתיו5 יצרתיו כו׳ ויש מלאכים דבריאה ויש מלאכים דיצי׳ [
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ביאור מעט על פסוק ואכלתם אכול כו׳
A Brief Explanation of “And You Shall Eat, Eating”
Spiritual rank is relative: the loftiest souls of today, the “fish of the sea” born of Abba and Imma of Atzilus, are only the lower levels of a higher Atzilus, and beside the new souls that will come from the revealed light that encompasses all worlds (sovev kol almin) they are like “animals” that those souls will elevate. This is the inner meaning of the feast of the Leviathan.
The maamar in brief
This short supplement to the discourse on “And you shall eat, eating” asks how today’s loftiest souls, the nunei yama (“fish of the sea”) born of the union of Abba and Imma of Atzilus, can be called “animals” beside the new souls of the Time to Come. Every world contains all four worlds: the nefesh, ruach and neshamah of Atzilus are only its Beriah, Yetzirah and Asiyah, while above them is “the Atzilus within Atzilus,” the level of “man in the way of the Atzilus above” that Adam had before the sin and Moshe attained, to which the Zohar applies “have dominion over the fish of the sea.” The maamar then explains Moshe’s Mah and the prayer of Shabbos, the Leviathan of holiness and its opposite in kelipah, and why Moshe feared Pharaoh yet was sent to him. Finally, since on the scale of all the worlds Adam Kadmon is only “Beriah” and true Atzilus is the Infinite Light itself, today’s souls will be elevated by the new souls from sovev kol almin, and Havayah itself will then serve as the “Elokim” for the revealed essence of the Infinite Light.

Outline
	1Why the “fish of the sea” can be “animals”Atzilus has its own Beriah, Yetzirah and Asiyah; the nunei yama are the neshamah of Atzilus, below the Atzilus within Atzilus of Adam before the sin, who was told to “have dominion over the fish of the sea.”¶1–2
	2Moshe’s Mah and the prayer of ShabbosMoshe reached the chayah, part of the Atzilus within Atzilus; his Mah belongs to Keser and to bittul; the “fish” may also be the angels of Atzilus; the souls’ root rises through prayer, chiefly on Shabbos.¶3–5
	3Moshe and the great dragonThe additional soul of Shabbos; the Leviathan of holiness and of kelipah as true opposites; humble Moshe feared Pharaoh as his counterpart, but G-d sent him from his higher level of “man.”¶6–7
	4The feast of the LeviathanIn relation to the new souls from sovev kol almin, today’s souls of Atzilus are the “fish” to be elevated; in the scheme of all the worlds Adam Kadmon is only “Beriah,” and true Atzilus is the Infinite Light.¶8–10
	5Havayah as the Elokim of the futureSouls are rooted in Havayah and descend through Elokim; in the future Havayah will be the “Elokim” through which the essence of the Infinite Light and the new souls are revealed; the two namings of Israel may hint at the two orders of souls.¶11–12


Key concepts
	nunei yamaנוני ימא
	Aramaic for “fish of the sea”: here, the lofty souls drawn from the union of Abba and Imma of Atzilus (the neshamah of Atzilus), or, on a second reading, the angels of Atzilus.

	the Atzilus within Atzilusאצילות שבאצילות
	The highest levels within the World of Atzilus, the chayah and yechidah, above its own Beriah, Yetzirah and Asiyah (its nefesh, ruach and neshamah). Adam before the sin and Moshe reached it.

	man in the way of the Atzilus aboveאדם בארח אצילות דלעילא
	The Zohar’s term for one who has received “Havayah in its fullness”: the level of the Name Mah (45, the value of adam), to which “have dominion over the fish of the sea” applies.

	the new soulsנשמות חדשות
	Souls to be revealed in the Time to Come from sovev kol almin, far above all present souls, which they will elevate; the feast of the Leviathan alludes to this.

	the light that encompasses all worlds (sovev kol almin)סובב כל עלמין
	Divine light too great to enter the worlds; its open revelation in the Time to Come is the “supernal Atzilus” from which the new souls come.

	Havayah and Elokimהוי׳ ואלקים
	Elokim is the shield and sheath in and through which Havayah is drawn into the world; in the Time to Come Havayah itself will play that role for the revealed essence of the Infinite Light.

	the Leviathan of holiness and of kelipahלויתן דקדושה ולויתן דקליפה
	Counterparts that are true opposites: the first wholly nullified in its source, the second (Pharaoh, “the great dragon”) declaring “My river is my own.”


Section 1 · ¶1–2
Why the “fish of the sea” can be “animals”
1ביאור מעט על פסוק ואכלתם אכול1 כו׳. להבין איך נוני ימא2 שהם הנשמות שנמשכו מיחוד או״א [
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להבין ענין משמח חתן וכלה ומשמח חתן עם…
To Understand “Who Gladdens the Groom and Bride”
The groom and bride of the wedding blessings are Yaakov and Rachel: the flow of the Infinite Light, breaking through even the level within it so hidden that it is called “darkness,” and Malchus, which must descend to give life to the worlds. What causes the breaking-through is G-d’s joy, His inner delight revealed, given without waiting for an arousal from below; now it passes from groom to bride, and in the Time to Come both will rejoice as one.
The maamar in brief
The maamar explains why one wedding blessing ends “Who gladdens the groom and bride” and the last “Who gladdens the groom with the bride.” Following the Arizal, the bride is Rachel: Knesses Yisrael, Malchus of Atzilus, who longs to be included in the Infinite Light yet must descend, against her will, to give life to created beings who feel themselves independent, like “a ewe mute before her shearers.” The groom is Yaakov, the bar that runs “from end to end,” whose name has the letters of yibaka, “shall break forth”: he breaks through even the hidden level of the Infinite Light and draws the encompassing light into the light that fills the worlds. Isaiah’s aruchascha is Arich Anpin drawn into Malchus, which makes self-nullification sprout from below, as a seed grows into fruit beyond comparison to it. What causes the breaking-through is joy, the King’s inner delight revealed, given as at creation, without an arousal from below, like the Priestly Blessing. In exile the joy passes from groom to bride; in the Time to Come, when the moon will equal the sun, both will rejoice as one.

Outline
	1The groom and the brideRachel is Malchus, who descends against her will to the created beings; Yaakov, whose name has the letters of yibaka, is the drawing-down of the Infinite Light that breaks through even “He made darkness His hiding place”; aruchascha is Arich Anpin drawn into Malchus.¶1
	2Sowing and sproutingGrowth from below is something from nothing, like creation; “He sows tzedakos” is Yaakov shining into Malchus, and “salvations” sprout from below: self-nullification, inclusion, and the inner part of the heart drawn to G-d.¶2
	3Joy as the causeThe King’s delight revealed as joy, like a face shining with a new insight, causes the breaking-through without an arousal from below, as at creation and in the Priestly Blessing; now “the groom and bride,” in the future “the groom with the bride.”¶3
	4SummaryThe steps of the maamar restated in brief.¶4


Key concepts
	Yaakov and Rachelיעקב ורחל
	In the Arizal’s teaching, configurations in Atzilus; here Yaakov, the groom, is the drawing-down of the Infinite Light, and Rachel, the bride, is Malchus, which receives it.

	Knesses Yisraelכנסת ישראל
	The Congregation of Israel, the source of the souls of Israel; in Kabbalah, Malchus of Atzilus, which enclothes itself in the lower worlds to give them life.

	Breaking forthבקיעה
	The light breaking through concealment, as dawn breaks through the night; the name Yaakov has the letters of yibaka, “shall break forth.”

	Arich Anpinאריך אנפין
	“The Long Countenance,” a configuration of Keser, called “long” because it extends downward without limit; the maamar finds it in Isaiah’s aruchascha.

	The light that encompasses all worldsסובב כל עלמין
	Divine light too great to enter the worlds; Yaakov draws it into the light that fills the worlds, and in the Time to Come it will be revealed below.

	An arousal from aboveאתערותא דלעילא
	Divine giving that does not wait for human initiative, as in the creation of the world and the Priestly Blessing.

	Delight and joyתענוג ושמחה
	Delight is the inner cause, and joy is that delight revealed, as a face shines with a new insight; above, it is “strength and gladness in His place.”


Section 1 · ¶1
The groom and the bride
1להבין ענין משמח חתן וכלה1 ומשמח חתן עם הכלה2 (ועמש״ל [
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והיה אור הלבנה כאור החמה ואור החמה יהיה…
“And the Light of the Moon Shall Be Like the Light of the Sun”
Isaiah’s promise that the moon will shine like the sun is the promise of the wedding blessing that the hidden voices of groom and bride, and the joy of “grooms” and of “youths,” will be heard. In the future the lower levels, the youths who now need song to awaken their love and the moon that has no light of its own, will rise above the elders: the sun as high as the first three Sefiros of Atik, and the moon to shine like the sun.
The maamar in brief
Isaiah promises that the moon will shine like the sun, and the sun “sevenfold, like the light of the seven days,” the first three Sefiros of Atik. The maamar reaches this verse through the wedding blessing that prays for “the voice of the groom and the voice of the bride.” Now both are silent: kelipas nogah, the chash of chashmal, hides the divine speech, and the world conceals the Infinite Light; only Israel’s praises and Yaakov, the light that breaks through every partition, draw it down. The blessing names two kinds of joy. The grooms rejoice “from their chuppah,” the encompassing light of Binah: in a person, love born of contemplation alone. The youths, Yosef and Yehoshua, rejoice “from the feast of their song”: they need song, wine and much toil to awaken a love that has not yet entered the inner heart. Yet “youths will whiten the faces of elders”: the elders’ wisdom comes from the lower half of Keser, but in the future the youths will rise to “a hundred,” the Keser of Keser. Then Yehoshua, the moon, will shine like Yosef, the sun, and Yosef will rise to Atik and Adam Kadmon.

Outline
	1The light of the seven daysIsaiah’s verse; the seven days of Creation are the seven lower Sefiros of Atik, and their light is its first three, “exalted above the days of the world.”¶1–2
	2The silent voices of groom and brideKelipas nogah, the chash of chashmal, silences the divine speech; revelation comes only through Israel’s praises and through Yaakov, who breaks every partition; there are two grooms, and in the future both groom and bride will be heard.¶3
	3Grooms and youthsThe two youths are Yosef and Yehoshua; the grooms rejoice from the chuppah, contemplation itself, while the youths need song and wine to arouse love, as Yuval and the Levites, as against Yaval and the kohanim.¶4
	4Youths above eldersThe elder “acquired wisdom” from the beard of Arich Anpin, the lower half of Keser, “seventy years”; in the future the youth will reach “a hundred,” the Keser of Keser.¶5–9
	5The two halves of KeserKeser, the intermediary, is the root of the emanated beings below and the lowest level of the Infinite above.¶10
	6Sun and moonThe sun is Yosef, Yesod, and the moon is Yehoshua and Malchus; the moon will have its own light, and the sun will rise to Atik and Adam Kadmon, “sevenfold, like the light of the seven days.”¶11–12


Key concepts
	Chashmalחשמל
	The brilliance at the center of Ezekiel’s vision; read as chash, silence, and mal, speech: the silence of exile, caused by kelipas nogah, and the speech of the redemption.

	Kelipas nogahקליפת נוגה
	The “glowing husk,” a mixture of good and evil that surrounds the chashmal; its concealment keeps the divine speech from being revealed until it is refined.

	Grooms and youthsחתנים ונערים
	Two levels in the wedding blessing: the grooms rejoice from their chuppah, the encompassing light itself; the youths, Yosef and Yehoshua, from the feast of their song.

	Makifמקיף
	An encompassing light; Binah is called makifim, and the chuppah is contemplation itself, from which love is born without song.

	An elder who acquired wisdomזקן שקנה חכמה
	The Sages’ definition of an elder; here, Chochmah and Binah drawn from the beard of Arich Anpin, from the lower half of Keser.

	The beard of Arich Anpinדיקנא דאריך אנפין
	The thirteen tikkunim through which the light above intellect flows down; Abba draws from the eighth mazal and Imma from the thirteenth.

	The two halves of Keserחצי העליון וחצי התחתון דכתר
	Keser’s 620 lights: the lower half, yesh (310), is the root of Chochmah and Binah; the upper half is the Keser of Keser, the lowest level of the Infinite itself.

	Atikעתיק
	Atik Yomin, the inner dimension of Keser; its seven lower Sefiros are the “seven days,” and its first three are their light.

	Adam Kadmonאדם קדמון
	The primordial level above all the worlds; me’od in “shall be very high” has the letters of adam.


Section 1 · ¶1–2
The light of the seven days
1והיה אור הלבנה1 כאור החמה ואור החמה יהיה שבעתים2 כאור שבעת הימים וגו׳ (בישעיה סי׳ ל׳).
“And the light of the moon shall be like the light of the sun, and the light of the sun shall be sevenfold, like the light of the seven days,” etc. (in Isaiah, chapter 30).
The maamar opens with Isaiah’s prophecy of the redemption: the moon will shine as the sun shines now, and the sun will shine seven times brighter, “like the light of the seven days.” The whole discourse explains what these two lights and their future increase mean in the supernal worlds and in a person’s service of G-d.


הנה כאור שבעת הימים פי׳ במדרש רבה סדר בא ס״פ י״ח כאור שברא הקב״ה בתחלה וגנזו בגן עדן,3 והנה שבעת ימי בראשית הם ז״ת [
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ענין שבעת ימי המילואים הנה לכאורה אינו מובן…
The Matter of the Seven Days of the Miluim
The seven days of the Miluim, when the Mishkan and its priests were inaugurated, were a “filling”: light from above the worlds, “the light of the seven days,” filled the lack left by Adam’s sin and the moon’s diminution, a foretaste of the future when “the light of the moon shall be like the light of the sun.”
The maamar in brief
Continuing the previous maamar on Isaiah 30:26, the Alter Rebbe first explains how the sun can be both a “groom” and a “lad.” Shemesh is Z’eir Anpin itself; chamah is its contracted radiance reaching the lower worlds, the first of two “lads” that link Atzilus with creation, and the moon, Malchus, is the second. Above them is “the light of the seven days,” the light of the Infinite entering Atzilus through Atik. In the future the lower worlds will rise, the “lads” will surpass today’s “elders,” and the sun will stand at the source of that light. A second reading makes sun and moon the Names Havayah and Elokim, and the two wedding blessings the moon’s monthly union and its future equality. The maamar then explains the Miluim through the Zohar: the supernal anointing oil, the light of Chochmah in Binah, “fills” the seven days and repairs the Shechinah’s withdrawal after Adam’s sin, while the eighth day reveals Chochmah itself. Section 4 reads Miluim as drawing G-d’s essence, “I fill the heavens and the earth,” into the revealed glory that “fills the whole earth,” the aim of the Mishkan and its offerings. Finally, this holy “filling” is set against Tyre filled from Jerusalem’s ruin, above in Malchus and below in the soul, and the healing of the Tree of Knowledge is promised.

Outline
	1The sun as groom and as ladShemesh is Z’eir Anpin itself, the “groom”; chamah, its contracted radiance in the lower worlds, and the moon, Malchus, are the two “lads” that link Atzilus with the created worlds.¶1–4
	2The light of the seven days and the future ascentThe light of the Infinite enters Atzilus through Atik; in the future the lower worlds will rise above it, and “lads will whiten the faces of elders,” as the self-restraint of youth draws down a higher light.¶5–9
	3Havayah and Elokim; groom and brideA second reading: in the future Elokim will rise to the level of Havayah. The moon’s diminution and monthly renewal are “Who gladdens the groom and bride,” and its future equality is “the groom with the bride.”¶10–13
	4The supernal oil that fills the seven daysThe Zohar on “For seven days shall He fill your hands”: the anointing oil, the light of Chochmah in Binah, fills the seven days and repairs the withdrawal of the Shechinah after Adam’s sin; the eighth day reveals Chochmah itself.¶14–21
	5The eighth dayThe eighth day of the Miluim as Chochmah, as Malchus, and as Hadar, the eighth king; it is the day the Mishkan was erected.¶22–24
	6Filling: drawing the essence into revelationMiluim as drawing “I fill the heavens and the earth” into “The whole earth is full of His glory”; the priest of Chesed inaugurated from the supernal oil; and the contrary “filling” of Tyre from Jerusalem’s ruin.¶25–27
	7Tyre filled from Jerusalem, above and in the soulThe nine Sefiros of Malchus fell into the kelipos; in the soul the animal soul is built up while the G-dly soul is left a point of faith. Daas reverses this, and the future harp will have ten strings.¶28–32
	8Healing the breach“The breach of His people,” caused by hewing broken cisterns, will turn into hope; the Tree of Knowledge, benos shuach, will be healed and bear fruit at once, and the moon’s light will equal the sun’s.¶33–36


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
In the Rebbe’s teachings the thread of this maamar is its heading, the Miluim, read as „אתהפכא חשוכא לנהורא” (darkness itself turned into light). In a sicha of Purim and Shabbos Tzav 5725 he explains that the Miluim are bound to „והי' אור הלבנה כאור החמה” (“the light of the moon shall be like the light of the sun”) because their offerings atoned for the Golden Calf, so the concealment itself shines; and a sicha for Shabbos HaGadol reads the moon’s ‘filling’ the same way: the moon, Malchus, will have „אור עצמי” (a light of its own). Other sichos open the paragraph on the Mishkan: Shabbos Terumah 5740, on why the Shechinah’s dwelling below needed Israel’s work, and a note in Likkutei Sichos vol. 17, on how the seven days prepared for the eighth. The sicha of Shabbos HaGadol 5748 calls the eighth day „שלימות הגאולה” (the completion of the redemption), and the maamar of Zos Chanukah 5746 sets out its two meanings, above the seven and below them. A Chanukah maamar of 5736 (an unedited transcript, which does not cite this maamar) brings from the Mitteler Rebbe’s Shaarei Orah the rule our maamar calls ‘known’: a chinuch (חינוך) must draw „ממקום גבוה” (from a high place). Perhaps (biur b’derech efshar) a reader comes away seeing the maamar’s ‘filling’ not as a lack made up from outside, but as the lacking thing itself giving light.

Key concepts
	The seven days of the Miluimשבעת ימי המילואים
	The week of inauguration of the Mishkan and its priests (Leviticus 8). The maamar reads Miluim as “fillings”: filling the lack in the worlds with light from above.

	The light of the seven daysאור שבעת הימים
	Isaiah’s measure for the future sun, whose light “shall be sevenfold, like the light of the seven days.” In the maamar it is the light above the seven emotive Sefiros that gives them life: the first three Sefiros of Atik, or, in the Miluim, the light of Chochmah in Binah.

	Shemesh and chamahשמש וחמה
	Two words for the sun: shemesh, the luminary itself, Z’eir Anpin; chamah, its warmth reaching below, the contracted light called the supernal “lad.”

	The two ladsב׳ נערים
	The two links between Atzilus and the created worlds: the sun (Yesod, Yosef) and the moon (Malchus). They are also the two cherubim.

	The supernal oilשמן עילאה
	The holy anointing oil of the Zohar, which “completes all seven days”: the light of Chochmah shining in Binah, which fills and inaugurates the priests.

	The diminution of the moonמיעוט הירח
	The withdrawal of the nine Sefiros of Malchus, leaving it a single point; in the future it will be restored, “like the light of the sun.”

	I shall be filled, she is laid wasteאמלאה החרבה
	The rule that when one side is full the other is desolate: the kelipah filled from the ruin of holiness, and in the soul, the animal soul built up while the G-dly soul remains a point of faith.


Section 1 · ¶1–4
The sun as groom and as lad
1ענין שבעת ימי המילואים הנה לכאורה אינו מובן איך בחי׳ אור החמה קאי על בחי׳ הנק׳ נער עליון דאצילות,
The matter of the seven days of the Miluim (the inauguration): at first glance it is not understood how the level of “the light of the sun (chamah)” refers to the level called the supernal “lad” (na’ar) of the World of Atzilus (Emanation),
This maamar continues the one before it in Likkutei Torah, on “And the light of the moon shall be like the light of the sun” (Isaiah 30:26), which identified the “light of the sun” with the supernal “lad” of Atzilus: Yosef, whom the Torah calls a na’ar. Its own subject is the seven days of the Miluim, when Moshe inaugurated the Mishkan and the priests (Leviticus 8), but it opens by returning to a difficulty in that identification.


שהוא למטה מבחי׳ חתן כמש״ל [
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להבין מ״ש בהגדה מצה זו שאנו אוכלים ע״ש…
To Understand “This Matzah That We Eat”
Pesach has two kinds of matzah. The obligatory matzah of the first night draws down the intellect of Abba, a light above all comprehension for which “darkness is as light,” which alone could reach impure Egypt and redeem Israel, inwardly and for them alone; the matzah of the remaining days came of itself when the King of the kings of kings was revealed, and later generations must draw its bittul into their seven middos.
The maamar in brief
The maamar asks why the Haggadah explains matzah by the haste of the Exodus, when matzah was commanded beforehand. It answers that in Egypt only the first night was obligatory; the matzah of the other days came from the haste. To explain matzah’s inner meaning it contrasts Yom Tov, the revelation of the intellect of Imma, where light descends into comprehension and so brings joy, with Shabbos, the intellect of Abba, above comprehension, where “darkness is as light” and there is bittul rather than joy. Yom Tov receives only a “calling” of that holiness; by Torah law Pesach draws it down through matzah, Abba in “smallness,” like a child’s knowing of his father. Only such a light could reach impure Egypt, hence “I, and not an angel”; through the mitzvah it came inwardly to Israel and not to Pharaoh, who had drawn from it “from behind.” Maror, bitterness over distance from G-d, arouses the Thirteen Attributes of Mercy. In the future even chametz will be elevated, but the light is drawn down by today’s deeds. The two matzos are “beginning” and “end,” the lower and the higher fear.

Outline
	1The question on the HaggadahWhy the Haggadah ties matzah to the haste of the Exodus when matzah was commanded beforehand; the Mizrachi’s answer, that in Egypt only one day was obligatory; and the festivals as times of joy, the revelation of the intellect of Imma.¶1
	2Joy in Imma, bittul in AbbaTwo modes of revelation, “something from something” and “something from nothing”; comprehension brings joy, like a freed prince seeing his father or a soul in Gan Eden; Shabbos reveals Abba, above comprehension, where the Torah is only a radiance, “as darkness, so light,” and there is bittul rather than joy; yesh and ayin.¶2–9
	3SummaryYom Tov from Binah, “the river”; Shabbos from Eden, Chochmah; oneg as Eden, Nahar, Gan.¶10
	4Kodesh, mikra kodesh and matzahShabbos is kodesh, Yom Tov mikra kodesh, a radiance of Abba within Imma; by Torah law it comes through matzah, Abba in “smallness,” like a child who knows his father; in Egypt one night sufficed, because of Moshe, Aharon and the encompassing cloud, and the first night is Chesed, which includes all the days.¶11–14
	5SummaryKodesh and mikra kodesh; matzah and the child; feeding the seven days.¶15
	6Two matzos and the King of kingsThe matzah of the remaining days came of itself when the King of the kings of kings, Chochmah, was revealed; fear of the King rules the inclination, which is chametz; later generations must draw the bittul of matzah into the seven middos.¶16–19
	7“Because of this”: I, and not anotherThrough matzah the Name Havayah reaches Asiyah and “me” in Egypt; only Abba, not an angel, could do this; the Thirteen Attributes, Moshe’s request that the Shechinah not rest on the nations, Bilam and Pharaoh’s nurture “from behind”; through the mitzvah the light came inwardly to Israel alone; a parenthesis on zeh and the “measures” of mercy.¶20–26
	8Matzah and maror, now and in the futureMaror, bitterness over distance from G-d and over physicality (“death”), arouses the Thirteen Attributes; the future revelation of the inner Torah is drawn down by “today, to do them”; in the Time to Come death will be swallowed up, chametz elevated and teshuvah no longer relevant.¶27–30
	9Beginning and endA second answer: the earlier command “tells the end from the beginning”; the two matzos are “beginning,” the lower fear, and “end,” the higher fear, from the Jubilee and Keser, whose beginning is wedged in their end.¶31–33


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
The Rebbe returns to this maamar for its line between Shabbos and Yom Tov. In his maamar of 12 Tammuz 5738, where his note cites this maamar, he explains why joy belongs to Binah and not to Chochmah, „נקודה כללית” (“a general point”); in a note in Likkutei Sichos, vol. 4, that the joy of Shabbos is „כשרגא בטיהרא” (“like a candle at noon”) within its delight; in a notebook entry of Sukkos 5692, that on Shabbos even Chochmah rises; and in a letter of 19 Teves 5715 he finds in kodesh and mikra kodesh the two ways of receiving Torah. On matzah, in Likkutei Sichos, vol. 16, he asks how the matzah of the going out can be “poor bread” if it could not leaven, while in his maamar of 13 Nissan 5739 it is „בדוגמת מצה עשירה” (“like a rich matzah”). At Acharon shel Pesach 5738 he says, of the teaching that within katnus Abba lies „גדלות אבא” (“Abba in greatness”), that there is higher still within it, while in 5721 he sets the first cup above the matzah; and in 5745 he reads the seven days of matzah as carrying into each day the bittul of the first night. Perhaps (biur b’derech efshar) a reader comes away seeing the maamar’s two levels, joy and the bittul above it, less as two festivals than as two parts of one service.

Key concepts
	The intellect of Imma (mochin of Imma)מוחין דאימא
	Binah, “the mother of children”: the Infinite Light descending through the chain of levels into comprehension. Grasping how far one has risen brings joy; it is revealed on Yom Tov.

	The intellect of Abba (mochin of Abba)מוחין דאבא
	Chochmah, which is “found from ayin”: a revelation above the chain of levels and above comprehension, revealed on Shabbos and through matzah. It brings bittul rather than joy.

	Yesh and ayinיש ואין
	Yesh is revelation within the chain of cause and effect, something that can be grasped; ayin is what is beyond grasp, the highest point of Chochmah joined to its source.

	“As darkness, so light”כחשכה כאורה
	Psalms 139:12, read with its double kaf: before G-d not only is darkness like light but even the highest light is like darkness. Only such a light could reach impure Egypt.

	Kodesh and mikra kodeshקדש ומקרא קדש
	Shabbos is kodesh, supernal holiness itself, Chochmah; a festival is mikra kodesh, a “calling” of holiness, receiving only its “name,” a radiance of Abba within Imma.

	The smallness (katnus) of Abbaקטנות אבא
	Matzah draws down Abba in a form that can be received, like a child who knows to call “Abba” before he understands what his father is: a knowing above understanding, “the food of faith.”

	Zeh (“this”)זה
	“Because of this (zeh)”: the light of Chochmah conveyed through Yesod, the light before which above and below are equal, drawn down through matzah and maror; in the future it will be said twice.

	The Thirteen Attributes of Mercyי״ג מדות הרחמים
	Supernal mercies above limit, revealed to those who return to G-d and aroused by the bitterness of maror, yet called “measures” because they flow only where fitting.

	Lower and higher fearיראה תתאה ויראה עילאה
	The lower fear comes before wisdom (“the beginning of wisdom is the fear of Havayah”); the higher fear comes after it. They are the “beginning” and “end” of the two matzos.


Section 1 · ¶1
The question on the Haggadah
1להבין מ״ש בהגדה1 מצה זו שאנו אוכלים ע״ש מה ע״ש שלא הספיק2 כו׳ כי גרשו3 כו׳.
To understand what is said in the Haggadah: “This matzah that we eat, for what reason? Because [the dough] did not have time,” etc., “for they were driven out,” etc.
The maamar opens with a question on the Haggadah. Holding up the matzah, we say that we eat it because the dough of our ancestors did not have time to rise before the King of the kings of kings revealed Himself and redeemed them, as the verse says they baked unleavened cakes “for they were driven out of Egypt” (Exodus 12:39).


דמשמע הא אלו לא גורשו והספיק להחמיץ היו אוכלים חמץ, והלא כבר נצטוו בעשור לחדש הזה4 כו׳ על מצות ומרורים יאכלוהו.5
For this implies that had they not been driven out, and [the dough] had had time to leaven, they would have eaten chametz. But surely they had already been commanded, “On the tenth of this month,” etc., [and] “with matzos and bitter herbs they shall eat it.”
The Haggadah’s reason seems to imply that without the haste they would have eaten leavened bread. Yet already in Egypt, in the commandments that begin “On the tenth of this month,” they were told to eat the Pesach offering with matzah, so matzah was commanded before any haste. The Tzemach Tzedek notes (Or HaTorah, Bo) that Abudarham, the fourteenth-century commentator on the prayers, asks a similar question in his order of the Haggadah and calls its answer forced.


וגם לדורות נצטוו שבעת ימים שאור לא ימצא6 כו׳ בכל מושבותיכם תאכלו מצות7 ובפסוק עצמו יש להבין שהציווי שלדורות היה זכר ליצ״מ [
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ששת ימים תאכל מצות וביום השביעי עצרת להוי׳ אלקיך וגו׳
“Six Days You Shall Eat Matzos, and on the Seventh Day an Atzeres”
Eating matzah for six days draws a light from above the order of the worlds into the six emotive attributes, and this brings the Atzeres of the seventh day, when Malchus, the hidden “sea,” became revealed “dry land” at the Splitting of the Sea. Matzah has two levels, the lower awe of before midnight and the higher awe revealed after midnight; since the giving of the Torah, the matzah we eat before midnight carries both.
The maamar in brief
The maamar asks why the Torah ties six days of matzah to the Atzeres of the seventh day, the day the sea split, and why the Haggadah explains our matzah, eaten before midnight, by a revelation that came after midnight. The answer begins with spelling. מצת without a vav is the matzah of before midnight: lower awe and childlike faith, which must be guarded from chametz, self-exaltation. מצות with a vav is the matzah of after midnight, drawn from the revelation of the King of the kings of kings: higher awe, on which the external forces have no hold. Bread gives life because it is rooted in Tohu, above man’s root in Tikkun; matzah, bread from the supernal earth, gives the G-dly soul a knowing of G-d as faith, like a child who calls “Father” after tasting grain. Since Sinai, the Torah and mitzvos let our matzah carry both levels, hinted in the doubled hei. Six days of matzah draw the encompassing light into the six attributes, and on the seventh, Malchus, the concealed “sea,” became dry land. Israel was still a youth, so it was not yet fully “for you”: “an Atzeres to Havayah your G-d,” without the complete Hallel.

Outline
	1Six days or sevenThe opening verse links six days of matzah to the Atzeres of the seventh day, the day of the Splitting of the Sea; yet at the Pesach of Egypt chametz was forbidden only one day, and they reached the Sea without six days of matzah.¶1–3
	2Two spellings, two matzosWhy does Exodus 12:39 explain the matzah by their haste, and the Haggadah by a revelation after midnight? מצת without a vav is the matzah of before midnight; מצות with a vav, the drawing-down of the King of the kings of kings, is the matzah of after midnight, and our matzah shares in it.¶4–7
	3Not by bread aloneFood gives life through the word of G-d within it; the inanimate, vegetative and animal are rooted in Tohu, above man’s root in Tikkun, so once refined they strengthen even his intellect, his Shema and his prayer.¶8–13
	4Matzah, the food of faithAs a child understands nothing until he tastes bread, Israel’s grasp of G-d’s greatness began only with eating matzah; chametz is self-exaltation and matzah lowliness; the matzah of before midnight is lower awe and faith, like the child’s call of “Father,” a bond below understanding whose root is above it.¶14–22
	5Guarded and unguarded matzahThe first matzah, in smallness, must be guarded and is a “strife” against the evil inclination; the second comes from the King of the kings of kings, the Malchus of the Infinite, as mora gadol, higher awe, so the dough could not leaven and needs no guarding.¶23–27
	6Our matzah before midnightIn Egypt, without Torah and mitzvos, only the lower matzah came before midnight; now the Torah and mitzvos of the whole year, the 620 pillars of light of Keser, bring the higher matzah into the one we eat before midnight, as the doubled hei of matzah hints.¶28–33
	7Sea and dry landMalchus of Atzilus is the “sea,” the concealed world, and the “earth,” the revealed world; on the seventh night of Pesach a light from the Primordial One, the “east wind,” made the concealed itself revealed, the higher unity of “One” within the lower unity of “forever.”¶34–36
	8An Atzeres to Havayah your G-dThe seventh day is Malchus; six days of matzah, an arousal from below, draw the encompassing light into the six attributes, and the seventh day becomes an Atzeres to both Havayah and Elokim; the Omer count and the Pesach of Egypt are reconciled, and the question of Hallel is raised.¶37–38
	9Hallel, and “for you”Israel at the Exodus was a youth, before the Torah, and received the great love only as a small child; so the seventh day of Pesach has no complete Hallel and is not yet fully “for you,” while Sukkos, after the Torah, has complete Hallel and Shemini Atzeres is “for you.”¶39–40


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
The Rebbe comes back to this maamar’s two matzos; his teachings bring out what each is and how our matzah holds both. In his maamar „הא לחמא עניא” (“This is the bread of affliction”) of 13 Nissan 5742 he sets out the answer to the Haggadah’s question, that there were two, reads the vav of „מצות” (“matzos”) as service made whole, and sets them, as the Rebbe Rashab had, in a person’s service: the first is subduing, iskafya (אתכפיא), and the second „אתהפכא (המצה שאחרי חצות)” (“transformation, the matzah of after midnight”); a note in Likkutei Sichos (vol. 16) suggests that it too is an inward subduing. On Shabbos Emor 5742 he explains that the revelation of the King of the kings of kings changed the dough’s nature. In his maamar „מצה זו שאנו אוכלים” (“This matzah that we eat”) of 13 Nissan 5749 he adds that our matzah, which follows the year’s Torah and mitzvos and is itself a mitzvah, is higher than the after-midnight matzah of Egypt; a maamar of Pesach 5729 explains its power in another way. On the maamar’s own verse, two sichos (Likkutei Sichos vols. 22 and 7) read Atzeres as absorption (קליטה): on the seventh day what came from above is taken inward. Perhaps (biur b’derech efshar) this is the thread a reader sees after them: a revelation from above that becomes a person’s own.

Key concepts
	Matzah lacking a vav and full with a vavמצת חסר וי״ו / מצות מלא וי״ו
	The two spellings of the Torah: the matzah of before midnight, lower awe that must be guarded, and the matzah of after midnight, the vav of drawing-down from the King of the kings of kings.

	The food of faithמיכלא דמהימנותא
	The Zohar’s name for matzah: it draws into the soul a knowing of G-d that is faith, a bond below understanding whose root is above it, like the child who calls “Father.”

	Lower awe and higher aweיראה תתאה / יראה עילאה
	Lower awe (yirah, a feminine word) comes from Malchus of each world and is the preparation and vessel; higher awe (mora gadol, a masculine word) is true bittul from the revelation from above.

	Tohu and Tikkunתהו ותיקון
	Tohu, whose attributes shattered for lack of inter-inclusion, is the root of food and of the animal soul; Tikkun, rooted in Chochmah, is the root of man. Fallen below him, Tohu is higher in its root.

	The King of the kings of kingsמלך מלכי המלכים
	“The kings of kings” are Malchus in each of the four worlds; “the King of the kings of kings” is the Malchus of the Infinite, far above them, whose revelation redeemed Israel.

	Concealed world and revealed worldעלמא דאתכסיא ועלמא דאתגליא
	Malchus of Atzilus as it conceals the light (“sea”) and as it gives existence to the lower worlds (“earth,” “dry land”); at the Sea the concealed itself became revealed.

	The east wind, the Primordial Oneרוח קדים / קדמונו של עולם
	The kadim wind that split the sea is a drawing-down from the Primordial One of the world, the Infinite One Himself, Who is beyond the category of worlds.

	Atzeresעצרת
	The name of the seventh day of Pesach, of Shemini Atzeres and of Shavuos: “to Havayah your G-d” before the Torah, “for you” once the light is revealed in Israel.


Section 1 · ¶1–3
Six days or seven
1ששת ימים1 תאכל מצות2 וביום השביעי עצרת להוי׳ אלקיך וגו׳. וצ״ל אומרו ית׳ ששת ימים תאכל מצות והלא לעיל מיני׳ אמר שבעת ימים תאכל3 עליו מצות.
“Six days you shall eat matzos, and on the seventh day [shall be] an Atzeres to Havayah your G-d,” etc. Now, we must understand why He, may He be blessed, says, “Six days you shall eat matzos,” when just before it He said, “Seven days you shall eat matzos with it.”
The maamar opens with Deuteronomy 16:8, which calls the seventh day of Pesach “an Atzeres to Havayah your G-d” after six days of eating matzah. Atzeres is the Torah’s name for a closing festival day, a day of assembly, from a root meaning to hold back or to conclude. The difficulty is that a few verses earlier (16:3) the Torah already commanded eating matzah for seven days, so why does this verse speak of six?


אך הענין דכאן אין הכוונה להזהיר על אזהרת אכילת מצה אלא על שביום הז׳ עצרת כו׳.
But the point is that here the intent is not to give the warning about eating matzah, but rather [to tell] that on the seventh day there is an Atzeres, etc.
The first answer: this verse is not repeating the command to eat matzah. Its subject is the seventh day, which is an Atzeres.


אך מה שהקדים ששת ימים תאכל מצות משמעות הכתוב הוא דעי״ז שששת ימים תאכל מצות עי״ז יהיה אח״כ וביום השביעי עצרת כו׳.
But as for its first saying “Six days you shall eat matzos,” the implication of the verse is that through this, that “six days you shall eat matzos,” through this there will afterwards be “and on the seventh day an Atzeres,” etc.
Still, the verse mentions the six days of matzah first, and the Alter Rebbe reads this as cause and effect: eating matzah for six days is what brings about the Atzeres of the seventh day. The rest of the maamar explains how this works.




2ולהבין מהו ענין השייכות דאכילת מצה ששת ימים להיות עי״ז וביום השביעי עצרת4, ועוד דהנה ענין וביום השביעי עצרת להוי׳ אלקיך היינו לפי שבשביעי של פסח היה הנס דקי״ס [
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ששת ימים תאכל מצות וביום השביעי עצרת לה׳…
“Six Days You Shall Eat Matzos”
At the splitting of the sea, on the seventh day of Pesach, an atzeres “to Havayah your G-d,” there was revealed a G-dliness above Chochmah and above the whole chain of worlds: a “darkness” that shone, silenced Israel and turned the sea to dry land. Such a revelation cannot be taken in inwardly, as food is, but only as an encompassing light; so, the Alter Rebbe suggests, the peace-offerings of joy, which bring festival joy into the animal soul through eating, were not offered that day, and for the same reason there will be no eating in the World to Come.
The maamar in brief
The maamar asks why the seventh day of Pesach is an atzeres “to Havayah your G-d” while Shemini Atzeres is “for you,” and why it forbids all work. From the Gemara’s dispute over whether Yom Tov is for G-d or for oneself, the seventh day of Pesach lends itself to being wholly for G-d, and one who makes it so may not even prepare food. Festival joy is greater than everyday joy because the added light of Yom Tov breaks through the animal soul that screens the G-dly soul. The peace-offerings of joy served this: their sacrificial portions and blood raised the animal’s soul to its source, so their meat became a channel for joy in G-d. The second section explains eating as the flow that brings the intellect into being, and drinking as its descent into the emotions. At the sea a revelation above Chochmah, the source of speech, silenced Israel, turned the sea into dry land and congealed the waters like ice. Such joy can only surround, not enter: this, the Alter Rebbe suggests, noting that it needs examination, is why no peace-offerings of joy were brought that day; and it is why there will be no eating in the World to Come.

Outline
	1Two questions on the seventh dayWhy the seventh day of Pesach is an atzeres “to Havayah your G-d” and why all work is forbidden on it; the Gemara’s dispute shows that the day lends itself to being wholly for G-d, and then, as with a dream-fast, even food preparation is forbidden.¶1–3
	2Festival joy and the peace-offeringsJoy in G-d is greater on Yom Tov because its added light breaks through the animal soul that screens the G-dly soul; the peace-offerings of joy raised the animal’s soul to the face of the ox, making their meat an intermediary for joy; shelamim as peace and wholeness, above and below.¶4–7
	3Eating and drinking aboveWhy there will be no eating in the World to Come even in the body; “Eat, friends” is the flow that brings Chochmah and Binah into being, as Abba draws from the eighth mazal, and “drink... beloved ones” its descent into the emotive attributes, since G-d Himself is beyond all attributes.¶8–13
	4Silence at the seaSpeech comes from Chochmah, and a greater revelation silences it; at the sea G-dliness above Chochmah was revealed, so “you shall be silent,” as in the silent Shemoneh Esreh.¶14–15
	5Sea into dry land, water into iceThe sea, the giver, became dry land, the receiver, and the waters stood like a heap and congealed like ice: a revelation above division, beyond Yechezkel’s vision of the Chariot.¶16–17
	6The darkness that shone“The darkness illuminated”: the hidden G-dliness above the chain of worlds, received only as a makif; so there is no eating in the World to Come, and, the Alter Rebbe suggests (“this needs examination”), no peace-offerings of joy were brought on the seventh day of Pesach; and Israel walked on the “earth” that comes first in the divine thought.¶18


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
At the farbrengen of Acharon shel Pesach 5724 the Rebbe says this maamar is the brief form of the Alter Rebbe’s longer discourse „ויהי הענן והחושך”, and he takes up its one line on the peace-offerings of joy, which the Tzemach Tzedek glossed „צ"ע” (it needs examination): the seventh day of Pesach, he shows, has no duty of its own to bring them, only as a make-up for the first day. In his maamar of that day he joins the two readings of „שם נשמחה בו” (there we will rejoice in Him): the joy at the sea reached G-d’s very being, yet its main revelation is still to come. Asked about the same line at the meal of the seventh day of Pesach 5729, he set against its reasoning the third Shabbos meal, the time of „רעוא דכל רעוין” (the will of all wills), which has eating. In edited sichos he draws out the earlier paragraphs: the offerings are to make the animal soul itself feel joy in G-d (Likkutei Sichos 33), and ‘no eating’ in the World to Come does not lessen the body’s worth (Likkutei Sichos 21). Perhaps (biur b’derech efshar) both halves of the maamar, the joy that enters through eating and the joy too great to enter, turn on the body’s place in serving G-d.

Key concepts
	Peace-offerings of joy (shalmei simchah)שלמי שמחה
	Festival peace-offerings eaten in joy. Their sacrificial portions and blood, offered on the altar, raised the animal’s soul to its source, so their meat could bring joy in G-d even into the animal soul; shelamim means both peace and wholeness.

	Inner light and encompassing light (or pnimi and makif)אור פנימי ואור מקיף
	Light that is absorbed and felt within, as food is absorbed in eating, as against light that acts from beyond without being grasped. The revelation at the sea and in the World to Come is of the second kind.

	Eating and drinkingאכילה ושתיה
	“Eat, friends” is the flow from above that brings Chochmah and Binah into being; “drink... beloved ones” is the further descent of that flow into the emotive attributes.

	Giver and receiver (mashpia and mekabel)משפיע ומקבל
	The sea gives moisture and the dry land receives it; at the sea the giver became like the receiver, still and silent before a revelation too great for it.

	“He made darkness His hiding place”ישת חשך סתרו
	The G-dliness above the chain of worlds, called darkness only because no thought can grasp it; it is the darkness that shone for Israel at the sea.


Section 1 · ¶1–3
Two questions on the seventh day
1ששת ימים תאכל מצות וביום השביעי1 עצרת לה׳ אלקיך לא תעשה מלאכה. להבין שבשמ״ע [
ששת ימים תאכל מצות וביום השביעי עצרת להוי׳… · Likkutei Torah · Parshas Tzav · Maamar 9

Likkutei Torah · Parshas Tzav · Maamar 9
ששת ימים תאכל מצות וביום השביעי עצרת להוי׳…
“Six Days You Shall Eat Matzos”
The seventh day of Pesach, the day the sea split, is an Atzeres wholly “to Havayah your G-d” because it foreshadows the future crossing of “the River” to the level “beyond the River,” Chochmah revealed as sight, earned through the hardships of exile. Meanwhile the revelation of Pesach, which came at first by a leap, is drawn down little by little through the Counting of the Omer.
The maamar in brief
Of the three festivals called Atzeres, only the seventh day of Pesach is “to Havayah your G-d,” wholly for G-d. It is the day the sea split, when Israel took the plunder of the sea, the raising of the sparks, and even a maidservant saw, like a child lifted onto his father’s arms. The Song at the Sea says “until … cross over” twice: besides the crossing of the Sea of Reeds, “the end of all levels,” Yeshayahu foretells a future crossing of “the River,” struck into seven streams for the Patriarchs and Matriarchs, as the sea was cut into twelve paths for the tribes. That River goes out of Eden: Eden is Chochmah, like sight, and the river is Binah, like hearing. In the future Israel will reach “beyond the River,” and G-d’s promise in Michah, “I will show him,” speaks of sight; this is earned by enduring the poverty of exile. So the verse counts six days of matzah, the bread of poverty, and forbids all work on the seventh, a day with no eating. Meanwhile the revelation of the first nights of Pesach, which came by a leap, is drawn down gradually through the Counting of the Omer.

Outline
	1The seventh day and the two crossingsThe seventh day of Pesach is the Atzeres wholly “to Havayah your G-d,” the day of the sea’s splitting, of its plunder and of the maidservant’s vision. The doubled “until … cross over” points to a future crossing of “the River,” struck into seven streams, to the level “beyond the River”: past Binah, the river, to Chochmah, Eden, revealed as sight and earned through the hardship of exile.¶1
	2Six days of matzahThe verse counts only six days of matzah and forbids all work, even preparing food, because its seventh day is the future day “beyond the River,” on which there is no eating.¶2
	3Counting what was given at onceThe mature intellect of the first nights of Pesach came by a leap and only for the moment; the Counting of the Omer draws it down little by little, refining one attribute of the animal soul each day, like counting coin by coin a purse of gold received whole.¶3


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
The Rebbe took up this maamar’s central reading, that the verse „ששת ימים תאכל מצות” (six days you shall eat matzos) speaks of a future seventh day on which there is no eating, at the farbrengen of the night of the seventh day of Pesach 5748. He understands it to mean a seventh day without eating even while the other festivals still have eating and drinking, and he asks how the mitzvah of „שמחת יו"ט” (festival joy), which is bound to eating, will be kept on such a day. The answer given afterwards in his name is that in the future a person will want that day to be „כולו להוי'” (wholly for G-d), which he says is hinted at the start of the discourse. When the transcribers asked how to write the question up, he confirmed that reading of the maamar in his own hand: „הרי בזה מדובר” (this is what is being discussed). Perhaps (biur b’derech efshar) a reader sees after this that the future day the maamar describes is the full form of what its opening says of the seventh day of Pesach now, that it is entirely for G-d.

Key concepts
	Atzeresעצרת
	The name the Torah gives the seventh day of Pesach and Shemini Atzeres, and the name the Sages give Shavuos. Only the seventh day of Pesach is an Atzeres “to Havayah your G-d,” wholly for G-d; the maamar reads it as the future day “beyond the River.”

	The end of all levelsסופא דכל דרגין
	The Sea of Reeds (Yam Suf), read as sof, “end”: Malchus, the last of the divine levels. Israel crossed it at the Exodus; the crossing of the future will be of the River.

	Eden and the river that goes out of itעדן ונהר היוצא מעדן
	Eden is Chochmah, which grasps like sight (“Who is wise? One who sees what is born”); the river flowing from it is Binah, which grasps like hearing, through contemplation of G-d’s greatness.

	Beyond the Riverעבר הנהר
	Where the forefathers dwelt “of old” (Joshua 24:2): the level above the River, which is Binah. It is hidden now and will be revealed as sight in the Time to Come.

	The raising of the sparksהעלאת ניצוצין
	The elevation of the sparks of holiness scattered in the world; the maamar sees it in the plunder Israel took at the sea, greater than the plunder of Egypt.

	The seven shepherdsז׳ רועים
	Here the three Patriarchs and the four Matriarchs. The River’s seven streams in the future correspond to them, as the sea’s twelve paths corresponded to the twelve tribes.

	A leapדילוג
	A revelation granted at once from above, not in the natural order; such was the mature intellect (mochin degadlus) of the first nights of Pesach, and so it lasted only for the moment.

	General and particularכלל ופרט
	Receiving a whole at once and then taking it in detail, like a purse of gold coins received as a gift and then counted coin by coin: so the revelation of Pesach and the Counting of the Omer.


Section 1 · ¶1
The seventh day and the two crossings
1ששת ימים1 תאכל מצות וביום השביעי עצרת להוי׳ אלקיך לא תעשה מלאכה. הנה מצינו ששלשה ימים טובים נק׳ עצרת חג השבועות זמן מ״ת [
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להבין מפני מה יו״ט דפסח הוא ביום שנעשה…
To Understand Why the Yom Tov of Pesach Is on the Day of the Miracle
Pesach falls on the very day of its miracle, unlike Chanukah and Purim, because its miracle came from sovev, the light that reaches all levels at once: it could strike Egypt and reveal holiness to Israel in a single act, while Purim’s revelation, from memalei, needed a day of removing the evil before the day of revelation. Sovev could make that distinction only because it shone through memalei, through Abba and Imma enclothing the arms of Arich Anpin.
The maamar in brief
The maamar asks why Pesach is celebrated on the day of its miracle, while Chanukah and Purim fall on the day of rest after the fighting. The answer rests on two modes of G-dly light. Memalei descends level by level, like the soul’s life-force passing from intellect to emotion, thought and speech; sovev reaches all levels at once, as the will in the brain moves the foot instantly, and before it all are equal. Pesach, “passing over,” is a leap past the levels: “I, and not an angel,” for no angel could single out every firstborn of Egypt. A festival is the resting of holiness, which requires first removing the forces that obstruct it. Purim’s revelation came from memalei, so the war against Amalek came first and the feast the next day, like a king who has his new house cleaned before moving in. On Pesach, sovev struck Egypt and revealed holiness to Israel at the same moment. Sovev, before which darkness is as light, could distinguish because it shone through memalei: Abba and Imma, enclothing the arms of Arich Anpin, turned the flow from the “back” that fed Pharaoh to the “face.”

Outline
	1The question; memalei and sovevWhy Pesach is on the day of the miracle but Chanukah and Purim on the day of rest; memalei descends level by level, sovev reaches all at once, as the will moves the foot instantly.¶1
	2Passing over: I, and not an angelAbove, memalei is G-d’s “glory” and sovev His essence, equal to all; the miracle of Pesach leapt over the levels and was done by G-d Himself, since no angel could discern every firstborn.¶2
	3Removing the evil before holiness restsA festival is the resting of holiness, which requires first removing the obstructing forces; so on Purim the war against Amalek came first.¶3
	4One act on Pesach; sovev through memaleiPurim’s revelation, from memalei, came the next day, like a king cleaning a new house; Pesach’s, from sovev, struck Egypt and revealed holiness at once. Sovev could distinguish because it shone through memalei: Abba and Imma, enclothing the arms of Arich Anpin, turned the flow from the back to the face; so too the higher miracles, “in the height above,” come from sovev through memalei.¶4


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
The Rebbe spoke more than once, on Shabbos Vayeishev before Chanukah, of this maamar’s opening question: why Pesach is on the day of its miracle while Chanukah and Purim are „ביום המנוחה” (on the day of rest). In a sicha of 5749 he gives the plain reason, that on the day of victory the mark of the war remains, and then shows the gain in the order of memalei („ממלא כל עלמין”): Chanukah comes through human service and refines the lower world as it is. At the farbrengen of 24 Kislev 5746 he asks how the Alter Rebbe’s reason fits the Rambam, for whom victory and festival fell on one day, and answers from the maamar’s own line about „קודם חצות וזה לאחר חצות” (before midnight and after); Likkutei Sichos 30 answers the same question and turns Purim, Chanukah and Pesach into three ways of „סור מרע” (turning from evil). On the reason the maamar calls forced („דחוק”), that an angel could not enter Egypt, he suggests in a reply of 5721 that Egypt was still at its full strength, and says in a maamar of Pesach 5729 that the reason stands in the Arizal’s writings. Perhaps (biur b’derech efshar) a reader sees after these that the two-day order of Chanukah and Purim is not only a lesser light than Pesach’s but a service with a worth of its own.

Key concepts
	The light that fills all worldsממלא כל עלמין
	Divine light that descends level by level and enters each world according to its measure; Purim’s revelation came from it, and so it followed the removal of evil on a separate day.

	The light that encompasses all worldsסובב כל עלמין
	Divine light that reaches all levels at once and equally, before which “darkness is as light”; the miracle of Pesach came from it.

	Leaping overדילוג
	The meaning of Pesach, “passing over”: a revelation that skips the intermediate levels rather than descending through them.

	The outer forcesהחיצונים
	The forces of concealment that stand outside holiness and obstruct it; they must be removed before holiness can rest.

	Face and backפנים ואחוריים
	Giving from the face is G-d’s inner, willing flow, the root of Israel; giving from the back is grudging, like throwing something behind one’s shoulders, and it sustained Pharaoh.

	Abba and Immaאבא ואמא
	The configurations of Chochmah and Binah; in Pri Etz Chaim they are “Havayah our G-d” who brought Israel out, enclothing the arms of Arich Anpin.

	Arich Anpinאריך אנפין
	The “Long Countenance,” the outer dimension of Keser; its arms, clothed by Abba and Imma, are the “strong hand and outstretched arm” of the Exodus.


Section 1 · ¶1
The question; memalei and sovev
1להבין מפני מה1 יו״ט [
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הים ראה וינוס כו׳
“The Sea Saw and Fled”
At the splitting of the sea a single revelation from above all order met two opposite natures: the mountains, the middos of Atzilus, root of the souls that serve with love like a minister, were absorbed into the revealed light that encompasses all worlds and “danced,” leaping beyond every stage; the sea, Malchus, whose task is to conceal so that separate beings can exist, could not be absorbed, so its concealment “fled,” and the souls it had carried were born.
The maamar in brief
Why, at the Exodus, did “the mountains dance” while “the sea saw and fled”? The Shelah answers: dancing is service from love, fleeing is service from awe, a minister’s joy and a servant’s dread when the king is revealed. To deepen this, the Alter Rebbe explains the seventh day of Pesach as the birth of the souls. In Atzilus the souls, drawn from the “letters” of the supernal thought, are G-dliness itself, “brothers” of the middos. To become separate created beings they need Malchus, a “garment” that conceals, for there is no king without a people; so Malchus is called “sea,” which hides all it holds. The souls gestate within Malchus from Shemini Atzeres until the seventh day of Pesach, and their birth needs a light from above the chain of worlds, the “east wind” from Atika that turned the sea into dry land. Before that light the mountains were absorbed and leapt beyond all order, while the sea, concealment itself, could not be absorbed, so its concealment withdrew, as speech falls silent before a light above intellect. This came on Pesach from above; the Omer, an arousal from below, led to the Giving of the Torah face to face.

Outline
	1Dancing and fleeingThe question on Psalm 114; the Shelah’s answer, love and awe, a minister and a servant before the revealed king; the seventh day of Pesach as the birth of the souls, which arose in thought and are “brothers” of the Holy One, blessed be He, the Infinite Light enclothed in the middos of Atzilus.¶1
	2Malchus, the sea, and the birth of the soulsIn Atzilus the souls are G-dliness; Malchus, the “garment” and the “sea” that covers, makes separate beings possible; the souls gestate within Malchus from Shemini Atzeres to the seventh day of Pesach; birth needs a light from above the chain of worlds, the “east wind” from Atika.¶2
	3Why the mountains danced and the sea fledThe mountains and hills, above the sea, were included in the revealed sovev and leapt beyond order, unlike the orderly “walking” of Shabbos; the sea’s concealment withdrew, like speech silenced by a light above intellect; rock into water, Gevurah into Chesed; Pesach a leap from above, the Omer an arousal from below that led to Sinai.¶3


Key concepts
	Minister and servantשר ועבד
	Two ways of standing before the King: the minister serves with love and joy, and revelation increases his joy; the servant serves with awe, and revelation increases his dread.

	Malchus called “sea”מלכות נקראת ים
	Malchus covers the G-dly letters of creation as the sea covers all that is in it, so that separate beings can exist; for “there is no king without a people.”

	The birth of the soulsלידת הנשמות
	The souls, G-dliness in Atzilus, become separate beings through a gestation within Malchus from Shemini Atzeres until the seventh day of Pesach, when they are born through a light from above the chain of worlds.

	Something and nothingיש ואין
	Ayin is G-dliness, which is not felt as existing in its own right; yesh is a created being that feels itself separate. Passing from ayin to yesh requires the concealment of Malchus and, for birth, the light of sovev.

	The light that encompasses all worldsסובב כל עלמין
	The light above the order of the worlds, before which all levels are equal; its revelation at the sea made the mountains leap and the sea’s concealment flee.

	Walking and dancingהילוך וריקוד
	Walking is the orderly ascent of the worlds from level to level, as every Shabbos; dancing is a leap beyond all stages, possible only through sovev.

	Leaping and the arousal from belowדלוג ואתערותא דלתתא
	On Pesach G-d “passed over,” revealing Himself from above with no arousal from below; the counting of the Omer is the arousal from below that brought the Giving of the Torah “face to face.”


Section 1 · ¶1
Dancing and fleeing
1הים ראה1 וינוס23456 כו׳. ההרים רקדו כאילים כו׳. והנה צ״ל למה ההרים רקדו והים ראה וינוס.
“The sea saw and fled,” etc. “The mountains danced like rams,” etc. Now, we need to understand why the mountains danced and the sea saw and fled.
The maamar opens with two verses of Psalm 114, the psalm of the Exodus said in Hallel: at the Exodus “the sea saw and fled” and “the mountains danced like rams.” The question is why one and the same revelation made the mountains dance and made the sea run away.


ובשל״ה [
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והניף ידו על הנהר בעים רוחו והכהו לשבעה…
“And He Will Wave His Hand over the River”
At the Exodus G-d split the “sea,” the concealing speech of Malchus, so that Atzilus shone into the created worlds and the Torah of deeds could be given; in the Future He will split the “river,” the subtler concealment of thought that flows from Eden, and Eden itself will be revealed: the inner dimension of the Torah, which Mashiach will teach as sight rather than hearing.
The maamar in brief
Isaiah foretells that G-d will wave His hand over the river and strike it into seven streams. The Alter Rebbe contrasts this with the splitting of the Sea of Reeds. The sea is Malchus, divine speech, whose letters hide the light they carry; at the Exodus this concealment parted, Beriah was joined to Atzilus, each of the twelve tribes rose by its own path to its root, and so the Torah could be given: the mitzvos, “today to do them.” The river is Binah, thought, which flows from Eden but still clothes Chochmah in letters. When it is split, Eden itself will be revealed: the inner dimension of the Torah and the reasons of the mitzvos, which Mashiach will teach as sight, as the Arizal saw in an hour what eighty years of speech could not convey. The seven streams are the Patriarchs and Matriarchs, rooted beyond the river, through whom this revelation reaches all Israel, drawn down by the compassion of the Patriarchs and by teshuvah. Then the dividing rivers, like the Nile, will no longer be needed, and the earth will be full of the knowledge of G-d.

Outline
	1The sea: speech that concealsThe Sea of Reeds is Malchus of Atzilus, the supernal speech, whose letters hide the light they carry from worlds that have no wisdom of their own; the splitting of the sea made the hidden revealed and joined Beriah to Atzilus, each of the twelve tribes rising to its root among the twelve boundaries of Z’eir Anpin.¶1–3
	2From the sea to the riverThe splitting of the sea prepared for the Giving of the Torah, the mitzvos that draw Atzilus into the lower worlds, “today to do them”; “tomorrow to receive their reward” is the revelation of the Torah’s inner dimension through Mashiach, who will teach it to all the people, and for this the river must be split.¶4–6
	3The river: thought and the sight of EdenThe river is the Euphrates, Binah, thought, which flows ceaselessly from Eden but is still a garment of letters; Gan Eden receives only through it, and Eden itself is unseen. The Future revelation is sight of Chochmah itself, as the Arizal grasped in an hour what eighty years could not say, and as Moshe sought for Israel; Mashiach will reveal it.¶7–11
	4Seven streams: the Patriarchs and MatriarchsThe seven streams are the three Patriarchs and four Matriarchs, in Atzilus and rooted “beyond the river” in Atik; through them the revelation of Mocha Stima’ah will reach all Israel. Following the Ramaz, peshat, remez and derush rectify the lower worlds, while sod rectifies Atzilus; the ruach, “wind” or “spirit,” with which He strikes the river is Mashiach’s spirit, drawn down through teshuvah.¶12–14
	5Compassion and the TorahThe tribes’ compassion for the soul in the body draws down Yaakov’s compassion and the revealed Torah; the Patriarchs’ compassion will draw down the great compassion of Arich Anpin and the inner dimension. The Tree of Knowledge as wheat, the Oral Torah’s work of refinement, Adam before the sin, and the Shavuos waving of the two loaves over the two lambs.¶15–16
	6The tongue of the Sea of EgyptThe Nile, Pishon, is one of the four rivers that divide from Eden, the source of Egypt’s wisdom and of the separate, bounded worlds; in the Future, when G-d’s speech is seen as one with Him, they will not be needed. A second reading: the seven streams are the seven attributes and speech, the river is Binah, and its own light will fill the lower worlds.¶17–20


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה הפך ים ליבשה בנהר יעברו ברגל · 5744 · אחרון של פסח ה'תשד"מ. הנחת הת' בלתי מוגה · ספר המאמרים תשמ״ד p. קכט
The Rebbe opens with the verse “He turned the sea into dry land; through the river they shall pass on foot; there we will rejoice in Him.” Its first half is in the past tense and refers to the splitting of the Sea of Reeds. Its second half is in the future and refers to the splitting of the river Euphrates in the Time to Come. Following the Alter Rebbe, the Rebbe says that each splitting prepares for a giving of Torah. He then sharpens the question. The sea did not need to split to save Israel, since they went down and came up on the same side. The Egyptian ‘iron furnace’ had already refined both the sparks and Israel, and that refinement is what readied the world for the Torah. So why was the splitting of the sea needed as well?
The answer draws on the Frierdiker Rebbe’s maamar of Shvi’i shel Pesach 5700, which notes that some Midrashim rank Israel above the sea and others rank the sea above Israel. Creatures of dry land are separate from their source. Fish die the moment they leave the water. For people generally, dry land is therefore the avodah of bittul hayesh, where one still feels one’s own existence, and the sea is bittul bimetzius, being wholly absorbed in one’s source; exceptional individuals can be sea-like even while on land. The sea also has an outer side, which is physical, bounded and concealing, and an inner side, which is bound to its source; Israel surpasses the first and receives from the second. Egypt’s refinement brought Israel only to serving while still feeling their existence. The splitting revealed the sea’s inner bittul on dry land, and that made Israel a true vessel for the Torah, which is meant to make a dwelling for G-d in which every detail is wholly nullified to Him. All this, however, belongs to the revealed levels of the order of descent (seder hishtalshelus): the outer dimension of Atik. The sea is the partition between Atzilus and the lower worlds of Beriah, Yetzirah and Asiyah. The river is the partition between Atzilus and what is above it, and specifically between Chochmah and Binah. Splitting it will reveal the inner dimension of Abba, which is the inner dimension of Atik. This revelation will come down into souls in bodies, ‘on foot,’ and into seven literal streams, and ‘there we will rejoice in Him,’ in His very Essence.
The lesson: A person must reach beyond doing what is asked of him while still feeling his own existence, to true bittul, ‘let my soul be as dust to all.’ Only then does ‘open my heart to Your Torah’ happen, like fish of the sea that walk on dry land while remaining bound to their source.

ד״ה והניף ידו על הנהר · 5747 · אחרון של פסח ה'תשמ"ז · ספר המאמרים תשמ״ז p. קכז
The Rebbe opens with Isaiah’s prophecy, read in the haftarah of Acharon shel Pesach, “And He will wave His hand over the river… and strike it into seven streams,” and with the questions noted by the Alter Rebbe, the Mitteler Rebbe and the Tzemach Tzedek. Why will the future redemption be a crossing of a river, when the Exodus was a crossing of the sea? The verse “He turned the sea into dry land; they shall cross the river on foot” puts the sea in the past tense and the river in the future. And why will the river be struck into only seven streams, when the Sea of Reeds was cut into twelve sections, one for each tribe?
His central point is that crossing the river is bound up with the future revelation and study of the inner dimension (pnimiyus) of the Torah. The splitting of the sea prepared for Matan Torah. The sea is Malchus, speech, “the end of all levels.” Splitting it tore away Malchus’s concealment and joined Atzilus with Beriah, Yetzirah and Asiyah. The sea’s splitting was sufficient as preparation for the revealed Torah, whose concern is practical halachah, "היום לעשותם.” The river is Binah, which derives from Eden, the supernal delight; from that delight comes the revelation of the reasons of the mitzvos and the delight within the Torah. Therefore, the future revelation of the inner Torah requires the river itself to be split. The Rebbe then sets this in time. The revelation of the splitting of the sea recurs each Shevi’i shel Pesach, and the river is revealed on Acharon shel Pesach, already now, through avodah from the yechidah of the soul. The two follow the order of the verse: first sea, then river. In this transcript, the second question, about seven rather than twelve, is raised but not taken up separately.
The lesson: A Jew should first do the avodah of the sea, on Shevi’i shel Pesach, and then the avodah of the river, on Acharon shel Pesach: service from the yechidah, which draws down the future revelation already now. Through this one passes immediately, without delay “even for the blink of an eye,” to the true and complete redemption.


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
Many of the Rebbe’s teachings on this maamar were said on Acharon shel Pesach, and many turn on its teaching that Mashiach’s Torah will be seen and not only heard. In his maamarim of 5713 and 5717 and in notes in Likkutei Sichos he answers the question of ¶6, how one man can teach „ריבוא רבבות אנשים” (myriads upon myriads), from the sight of ¶10–11: sight (ראיה) grasps the essence and takes in everything at once, and Mashiach, who is the yechidah (יחידה), will reveal the yechidah in every Jew; this, he says in 5717, is also why Rashi finds „בעים רוחו” (“with the might of His spirit”) without parallel in Scripture. In his maamar of 5711 he suggests that the two views of the splitting of the sea match two kinds of service; his maamar of 5748 reads the sea and the river as speech and thought; and at Mashiach’s feast of 5747 he set the verse in the story of creation, whose purpose is the spirit above the water. He also marks what remains difficult: in his note to Basi LeGani 5711, in a note on the Arizal’s “sixty or eighty years”, in a handwritten answer of 5746, and in a question he left to his listeners in 5748: what the splitting of the river will add.

Key concepts
	Sea and riverים ונהר
	The sea is Malchus, divine speech, whose waters are gathered and still and whose letters conceal; the river is Binah, thought, which flows continually from Eden and is a subtler garment.

	The splitting of the Sea of Reedsקריעת ים סוף
	The removal of the concealment of speech, so that the hidden became revealed and Beriah was joined to Atzilus; it prepared for the Giving of the Torah.

	Eden and the Gardenעדן וגן
	Eden is Chochmah itself, which no eye has seen; the Garden receives from it only through the river of letters. In the Future Eden itself will be revealed.

	Sight and hearingראיה ושמיעה
	Hearing and understanding come through letters; sight grasps the essence itself, at once. The Future revelation of the Torah’s inner dimension is sight.

	The inner dimension of the Torahפנימיות התורה
	The reasons of the Torah and the mitzvos, rooted in Mocha Stima’ah above Atzilus, which Mashiach will tea