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וביום השמיני ימול וגו׳
“And on the Eighth Day He Shall Be Circumcised”
Shabbos, the seventh day, is G-d’s answer to human effort, a light from Atzilus proportioned to the week’s refinement; circumcision on the eighth day draws from Adam Kadmon, “the Will of all wills,” a gift beyond the reach of any effort. That is why circumcision overrides Shabbos, and why the harp of Moshiach will have eight strings.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
David’s song “on the eighth” celebrates circumcision, given on the eighth day. Why the eighth? The Alter Rebbe first explains Shabbos. Weekday labor refines the sparks that fell in the shattering of the vessels and raises them as mayin nukvin (the Name Ban); on Shabbos the answering mayin duchrin (the Name Mah) descend into Atzilus, in proportion to that effort. Because Atzilus clothes itself in the lower worlds, Shabbos applies everywhere, even where kelipah is present. Circumcision reaches higher: it reveals the Yesod of Adam Kadmon, Hadar, the eighth king, an arousal from above that no effort reaches and that clothes itself in nothing, so the foreskin can hide it and must be removed. Through mal comes Netzach, a firm resolve rooted above reason and in the soul’s greatness. Before Adam Kadmon all levels are equal, “the whole world is His,” so the acts of circumcision are not labor at all. The seven-stringed harp is the light of the Name Havayah within the seven attributes; the eight-stringed harp of Moshiach joins the higher Havayah with the lower, as will be revealed in the Time to Come.

Outline
	1The question: why the eighth?David’s psalm “on the eighth” and circumcision’s overriding Shabbos raise the question of what the eighth day adds; first Shabbos must be understood.¶1–3
	2Shabbos: the answer to the week’s laborWeekday labor refines the fallen sparks and raises them (mayin nukvin, Ban); Shabbos draws the answering mayin duchrin of Mah into Atzilus, in proportion to that refinement.¶4–5
	3Circumcision above AtzilusCircumcision reveals the Yesod of Adam Kadmon, the Will of all wills. Shabbos, from Atzilus, clothes itself and reaches even places of kelipah; the unclothed light of circumcision can be hidden by the foreskin. Hence the eighth day after a Shabbos, Avraham’s prophecy before his circumcision, and the parable of the two matrons.¶6–7
	4Where there is mal, there is NetzachRevelation from Adam Kadmon comes only through Netzach and Yesod; Netzach is giving carried through by resolve, rooted above reason and in the soul’s greatness; the “wall” and the “builders.”¶8–11
	5The whole world is HisThe parable of eruv and carrying: ascents affect only the inner dimension, while Adam Kadmon sustains the outer dimension of all worlds equally; its inner dimension, the Yesod, is hidden by the foreskin.¶12–15
	6The harps of seven and eight stringsCircumcision overrides Shabbos because before Adam Kadmon no act counts as labor. The kinor is Havayah shining in the lamp of the soul: seven strings from the first Name, eight from the joining of the two Names Havayah in the Time to Come, drawn down through guarding the covenant.¶16–22
	7Summary: Shabbos, the gift and the two vavsShabbos is the inner gate that only “faces east”; circumcision is a gift from Adam Kadmon above Chochmah; the two vavs of Shabbos’s “mitzvos” and the spelled-out vav of the thirteen covenants.¶23–28
	8Summary: Netzach, domains and the two NamesNetzach and metzach; the eruv parable restated; Havayah and Ado-nai and the High Priest’s eight garments; the bond of the two Names Havayah through circumcision; Tiferes and Yesod as the two vavs.¶29–34


Key concepts
	Adam Kadmonאדם קדמון
	The primordial level before Atzilus, called “the Will of all wills”; it does not clothe itself in the worlds, and circumcision reveals its Yesod.

	Arousal from above and from belowאתערותא דלעילא, אתערותא דלתתא
	Shabbos is an arousal from above that answers human effort; circumcision draws an arousal from above that no effort reaches, which therefore comes as a gift.

	Mah and Banמ״ה וב״ן
	Two spellings of the Name Havayah, totaling 45 and 52: Mah is the rectifying, giving light, Ban is what is refined and raised.

	Mayin nukvin and mayin duchrinמיין נוקבין, מיין דוכרין
	“Feminine waters,” the upward striving from below, and “masculine waters,” the answering flow from above.

	Netzachנצח
	Bestowal carried through by resolve, the last “joint” of the right-hand line; rooted above reason, it is revealed only after mal, the uncovering of Yesod.

	Hadar, the eighth kingהדר, מלך השמיני
	The eighth king of Edom, whose death is not recorded: the root of tikkun, identified with the Yesod of Adam Kadmon and with the eighth day.

	The two Names Havayahב׳ שמות הוי׳
	The higher Havayah above hishtalshelus and the lower Havayah within it, divided by the cantillation; their joining is the eight-stringed harp of the Time to Come.


Section 1 · ¶1–3
The question: why the eighth?
1וביום השמיני ימול1 וגו׳.
“And on the eighth day he shall be circumcised,” etc.
The maamar opens with the verse in Parshas Tazria that commands circumcising a baby boy on the eighth day. The whole discourse asks what is special about the eighth day, and why circumcision on that day is great enough to override even Shabbos.




2למנצח על השמינית23 על מילה שניתנה בשמיני4. שבמרחץ ראה א״ע [את עצמו] ערום כו׳. כיון שנזכר במילה נתיישבה דעתו כו׳ כדאיתא במנחות דף מ״ג ע״ב. וכן הוא ג״כ בירושלמי סוף מסכת ברכות.5
“For the conductor, on the eighth”: on circumcision, which was given on the eighth [day]. For in the bathhouse [David] saw himself naked, etc.; once he remembered the circumcision, his mind was set at ease, etc., as is found in Menachos, folio 43b. And so it is also in the Jerusalem Talmud, at the end of Tractate Berachos.
The Sages read the heading of Psalm 12, “For the conductor, on the eighth,” as David’s song about circumcision, the mitzvah given on the eighth day. When David entered a bathhouse and saw himself without clothing, he grieved that he stood bare of any mitzvah; when he remembered the circumcision in his flesh he was comforted, and afterward he composed this psalm. The Alter Rebbe cites the story from the Babylonian Talmud and notes that it appears in the Jerusalem Talmud as well.




3וצריך להבין למה היתה השירה על שניתנה בשמיני דוקא.6 אך הנה כתיב וביום השמיני ימול7 כו׳ ואפילו בשבת8 שמילה דוחה שבת.
Now we need to understand why the song was about its having been given on the eighth [day] specifically. However, it is written, “And on the eighth day he shall be circumcised,” etc., and even on Shabbos, for circumcision overrides Shabbos.
The question is why David’s song stresses that circumcision was given “on the eighth.” Derech Mitzvosecha sharpens it: the heart of David’s song is the covenant sealed in our flesh, so what would it have mattered had it been given on the seventh? The Alter Rebbe begins his answer with the verse “And on the eighth day he shall be circumcised,” which the Sages read to include the eighth day even when it falls on Shabbos: circumcision overrides Shabbos.


ולהבין יתרון ומעלה שיש במילה שהיא ביום השמיני לדחות מעלת ומדרגת קדושת השבת, צריך להקדים ענין השבת כי בו שבת9 כו׳.10
And to understand the advantage and superiority that circumcision, which is on the eighth day, possesses, [enabling it] to override the eminence and rank of the holiness of Shabbos, we must first explain the matter of Shabbos: “for on it He rested,” etc.
To understand what in the eighth day gives circumcision the power to override Shabbos, one must first understand Shabbos itself. The words “for on it He rested” describe G-d’s rest on the seventh day of creation, and the next paragraphs explain what that rest is.




Section 2 · ¶4–5
Shabbos: the answer to the week’s labor
4ושורש הדברים הוא כי הנה כל המלאכות שבימות החול ל״ט מלאכות החורש והזורע כו׳ הם בחי׳ תיקון ובירור להעלות מכח הצומח אשר בארץ להצמיח כל מאכל אשר יאכל האדם וחי בהם
The root of the matter is this. All the labors of the weekdays, the thirty-nine labors, plowing and sowing, etc., have the quality of rectification and refinement (tikkun and birur): to raise up from the vegetative power that is in the earth, to make grow all the food that a person eats and lives by;
The weekday labors, summed up in the thirty-nine labors forbidden on Shabbos, begin with plowing and sowing, which make the earth’s vegetative power yield food. In Chassidus such work is tikkun and birur: rectifying the physical world and refining what is holy in it, so that what grows can sustain a human life.


כי הוא יברך על המאכל בתחלה ובסוף וממשיך בו קדושה וגם אח״כ כשמקבל חיות מזה המאכל נכלל חיות המאכל בחיות האדם ומתחזק כחו ושכלו
For he makes a blessing over the food at the beginning and at the end, and draws holiness into it; and also afterward, when he receives life-force (chayus) from this food, the life-force of the food is included in the life-force of the person, and his strength and his intellect are reinforced.
Eating with a blessing before and after draws holiness into the food. The food’s life-force then becomes part of the person’s own life-force and strengthens his body and mind.


ובכח ושכל זה מתפלל ולומד ומקיים מצות לכך גם חיות המאכל עולה עמו ונכלל באחד ואהבת11 כו׳, ועד״ז הן כל המלאכות כאפיה ובישול שהן תיקון המאכל שיהא ראוי לאכילת אדם.
And with this strength and intellect he prays, studies and fulfills mitzvos. Therefore the life-force of the food also rises with him and is included in “One” and “You shall love,” etc. And in the same way are all the labors, such as baking and cooking, which are the rectification of the food so that it be fit for a person to eat.
Since the person uses that strength to pray, study and do mitzvos, the food’s life-force rises with him into his service of G-d: into the oneness of “Havayah is One” and the love of “You shall love” in the Shema. Baking and cooking, which make food fit to eat, belong to the same process of elevation.




5וכן האורג שני חוטין12 כו׳ וכיוצא בו הוא תיקון להיות ראוי ללבושי האדם. והבונה וכיוצא בו הוא תיקון להיות ראוי לבית אשר ידור בו האדם,
Likewise weaving two threads, etc., and the like, is a rectification, so that [the material] be fit for a person’s garments; and building and the like is a rectification, so that [the material] be fit for a house in which a person will live.
The Mishnah lists “weaving two threads” among the labors forbidden on Shabbos. Weaving, which makes clothing, and building, which makes a home, show that clothing and shelter, like food, are each a tikkun that brings raw matter into the service of human life.


כי דרך כלל כל13 המלאכות כולן הן במזונות ולבושים ובתים הן היכלות כו׳ כמ״ש במ״א וכל בירור זה הוא מרפ״ח ניצוצין שנפלו בשבה״כ [בשבירת הכלים] בבי״ע
For, in general, all the labors without exception are in [the areas of] food, garments and houses; these are heichalos (chambers), etc., as is explained elsewhere. And all this refinement is of the 288 sparks that fell, in the shattering of the vessels, into Beriah, Yetzirah and Asiyah,
All labor serves food, clothing or houses, which the text identifies with the heichalos, the “chambers” of the Kabbalistic worlds, as explained elsewhere. What is refined through them are the 288 holy sparks that fell into the three lower worlds when the vessels of the world of Tohu (“chaos,” the first, unrectified order) shattered, in the Arizal’s account of creation.


וצריך להעלותם מבי״ע לאצילות כי אצילות הוא עולם התיקון שכבר נתקן שלא ע״י האדם אך התיקון של האדם הוא בבי״ע שניתן להאדם לתקן ולברר כו׳ (ועמ״ש בפ׳ בראשית בביאור ע״פ כי כאשר השמים14 החדשים15).
and they must be raised from Beriah, Yetzirah and Asiyah to Atzilus. For Atzilus is the World of Tikkun (rectification), which has already been rectified, not through man; but man’s rectification is in Beriah, Yetzirah and Asiyah, which were given to man to rectify and refine, etc. (And see what is written in Parshas Bereishis, in the explanation on the verse “For as the new heavens.”)
Atzilus, the highest world, was rectified by G-d Himself and needs no human work; Beriah, Yetzirah and Asiyah were left for man to rectify by raising their sparks up to Atzilus. The Alter Rebbe refers to his explanation of “For as the new heavens” in Torah Ohr, Bereishis, for this idea.


וזוהי עבודת האדם ימי החול, אבל בשבת אין בו בירור ותיקון כלל רק האכילה היא מלמעלה למטה צדיק אוכל לשובע נפשו16 כו׳
This is a person’s service on the weekdays. But on Shabbos there is no refinement or rectification at all; rather, the eating is from above to below: “The righteous one eats to satisfy his soul,” etc.
Weekday work is service from below upward. Shabbos is different: nothing is refined, and the Shabbos meals draw holiness from above downward, like the eating of the righteous man, which “satisfies his soul” rather than refining the food.


(כמ״ש בת״א [בתורה אור] פ׳ חיי שרה בד״ה יגלה לן טעמי17 כו׳) והן תלת סעודתי דשבתא ג״פ [ג׳ פעמים] ביום השביעי, תלת זימנין נטיף טלא דעתיקא כו׳
(as is explained in Torah Ohr, Parshas Chayei Sarah, in the discourse beginning “May He reveal to us the reasons,” etc.). And these are the three meals of Shabbos, three times “on the seventh day”: three times the dew of Atika (the Ancient One) drips down, etc.,
The Alter Rebbe refers to his discourse “May He reveal to us the reasons” in Torah Ohr, Chayei Sarah, which explains that weekday eating refines the food, while Shabbos eating draws from above, from the food as it is in its root. The three Shabbos meals, matching the three times the verses that close creation say “the seventh day,” correspond to the Kabbalistic teaching that on Shabbos “the dew of Atika,” the Ancient One, the innermost level of Keser, drips down three times.


שהוא מבחי׳ ענג העליון ויכל אלהים ביום השביעי ויכל לשון כלות הנפש1819 מחמת תענוג דהיינו שהמשיך תענוג העליון20
which is from the level of the supernal delight. “And G-d completed (vaychal) on the seventh day”: vaychal is an expression of kelos hanefesh, the soul’s consuming yearning, out of delight; that is, He drew down the supernal delight.
That light is the supernal delight. The Alter Rebbe reads vaychal, “He completed,” as kelos hanefesh, a consuming yearning of the soul, as the Midrash reads the related word vaychulu as “longing”; on Shabbos G-d drew His own delight down into creation.


והוא המ״ד [המיין דוכרין] שמברר המ״נ [המיין נוקבין] שכל ההעלאה שבימי החול הוא בחי׳ מ״נ [מיין נוקבין] ובשבת נמשך המ״ד [המיין דוכרין] באצי׳ בעולם התיקון שהוא מבחי׳ מ״ה [שם מ״ה]
And this is the mayin duchrin (masculine waters) that refine the mayin nukvin (feminine waters). For all the elevation of the weekdays is the level of mayin nukvin, and on Shabbos the mayin duchrin are drawn down into Atzilus, into the World of Tikkun, which is from the level of [the Name] Mah (45),
In Kabbalah, mayin nukvin (“feminine waters”) are the upward striving of a lower level, and mayin duchrin (“masculine waters”) the answering flow from above that refines it. The weekday elevations are mayin nukvin; on Shabbos the mayin duchrin descend into Atzilus, the World of Tikkun, which belongs to the Name Mah (45).


כי ההעלאות דמ״נ [דמיין נוקבין] הוא מבחי׳ ב״ן [שם ב״ן] והתיקון הוא המ״ד [המיין דוכרין] שנמשך ממ״ה [משם מ״ה] המברר הב״ן [השם ב״ן] וזהו אתעדל״ע [אתערותא דלעילא] שאחר אתעדל״ת [אתערותא דלתתא] מי שטרח בע״ש [בערב שבת]21 כו׳,
for the elevations of the mayin nukvin are from the level of [the Name] Ban (52), and the rectification is the mayin duchrin that are drawn from Mah, which refines the Ban. And this is the arousal from above that follows the arousal from below: “One who toiled on Erev Shabbos,” etc.
The Name Havayah spelled out one way totals 45 (Mah) and is the giving, rectifying power; spelled out another way it totals 52 (Ban) and is the side being refined. Shabbos is the arousal from above that answers the weekday arousal from below, as the Sages say: “one who toiled on Erev Shabbos will eat on Shabbos.”


ועיין מ״ש מזה ע״פ ראו22 כי23 ה׳ נתן לכם השבת והיינו שכפי ערך עליי׳ [עלייה] הב״ן [השם ב״ן] המתברר כך ערך המשכת המ״ד [המיין דוכרין] המברר
And see what is written about this on the verse “See that Havayah has given you the Shabbos.” That is: in proportion to the elevation of the Ban that is refined, so is the drawing-down of the mayin duchrin that refine [it].
The Alter Rebbe refers to his discourse on “See that Havayah has given you the Shabbos,” where he reads “has given you” to mean that the revelation of Shabbos is given in the measure of one’s work in the mitzvos during the week. So here: the light descending on Shabbos is proportional to the refinement achieved during the week.


וכמ״ש וירא אלקים את כל אשר עשה24 והנה טוב מאד25 שהוכשר בעיניו מאד לכך ויכולו שנכללו בתענוג עליון וכלתה נפשם כו׳ ומזה נמשך להיות ויכל ביום השביעי, וזהו ענין כי בו שבת26 כאדם ששובת ממלאכתו שהיה ט רוד בה
As it is written, “And G-d saw all that He had made, and behold, it was very good”: that it was very fitting in His eyes. Therefore “Vaychulu (they were completed)”: that they were included (nichlelu) in the supernal delight, and their soul was consumed with yearning (kalsah), etc.; and from this was drawn [the state of] “And He completed (vaychal) on the seventh day.” And this is the meaning of “for on it He rested”: like a person who rests from his work, with which he had been occupied,
As the verse says, G-d saw that creation was “very good,” truly fitting, and so “vaychulu”: everything was included (nichlelu) in the supernal delight and yearned toward it (kalsah), bringing about “And He completed on the seventh day.” “He rested” is then explained by the image of a person who stops the work that occupied him.


כמו אם הוא מטריד שכלו לכתוב איזה דבר שאזי השכל מלובש במעשה הכתיבה וכששובת חוזר השכל למקורו כו׳, כך נכללו כל ההעלאות בעולם התיקון
as when he occupies his mind with writing something, so that his intellect is then invested in the act of writing, and when he rests, the intellect returns to its source, etc. So, too, all the elevations were included in the World of Tikkun.
While writing, a person’s mind is invested in the act; when he stops, his mind returns to itself. So on Shabbos all the elevations of the week are gathered back into the World of Tikkun, Atzilus.


ולכן אין בו מלאכה מפני שכבר נשלם הבירור מעבודת האדם ממטה למעלה אלא הוא המשכת המ״ד [המיין דוכרין] באצילות עולם התיקון וכל זה הוא ענין השבת:
Therefore there is no labor on it, because the refinement through man’s service, from below to above, has already been completed; rather, it is the drawing-down of the mayin duchrin into Atzilus, the World of Tikkun. And all this is the matter of Shabbos.
This is why labor is forbidden on Shabbos: the refining work from below is complete, and Shabbos is a time of receiving the flow from above into Atzilus. This completes the explanation of Shabbos against which the superiority of circumcision will be measured.




Section 3 · ¶6–7
Circumcision above Atzilus
6ב אבל מילה היא מדרגה הגבה מאד נעלה מבחי׳ אצילות שניתנה בשמיני
2. But circumcision is a level far, far loftier than the level of Atzilus, for it was given on the eighth.
Section 2 turns to circumcision, which reaches higher than Atzilus, the source of Shabbos; the sign of this is that it was given on the eighth day.


דהנה כל הז׳ מלכים וימלוך וימת כו׳27 עד מלך השמיני הוא הדר28 שרש התיקון הוא יסוד דא״ק [דאדם קדמון] שמשם הארת מ״ה [שם מ״ה] שהוא ממצחא דא״ק [דאדם קדמון],29 (ויסוד דא״ק [דאדם קדמון] הוא המשפיע בחי׳ פנימי)30
For of all the seven kings [it is said], “and he reigned … and he died,” etc., until the eighth king, who is Hadar, the root of tikkun, which is the Yesod of Adam Kadmon; from there comes the light of Mah, which is from the forehead (Metzach) of Adam Kadmon. (And the Yesod of Adam Kadmon is what bestows the inner level.)
In the Torah’s list of the kings of Edom, of each of the first seven it says “he reigned … and he died,” which in Kabbalah describes the seven attributes of the world of Tohu that “died” when their vessels shattered. The eighth king, Hadar, is the root of tikkun; the Alter Rebbe identifies him with the Yesod of Adam Kadmon (“Primordial Man,” the first level of emanation, above Atzilus), from which issues the light of Mah that, in the Arizal’s teaching, comes forth from the forehead of Adam Kadmon; Yesod is the channel of the most inward bestowal.


שהוא למעלה מבחי׳ מ״ה [שם מ״ה] שבאצי׳ שכבר נמשך ונתלבש בעולם התיקון אבל שרש שם מ״ה [שם מ״ה] למעלה בא״ק [באדם קדמון] הוא גבוה מאד ונשא ממעלת מדרגת אצילות
This is higher than the level of Mah in Atzilus, which has already been drawn down and invested in the World of Tikkun; but the root of the Name Mah, above, in Adam Kadmon, is very high and exalted above the rank of the level of Atzilus.
The Mah that operates within Atzilus is already drawn down and “invested” in the ordered World of Tikkun. Its root in Adam Kadmon, above Atzilus, is far loftier, and circumcision draws from that root.


(וזהו כתר עליון31 כו׳ מלגאו32 איהו שם מ״ה [שם מ״ה] דאיהו אורח אצי׳ כו׳ ועד״ז בא״ק [באדם קדמון] שהוא כתר דכללות וע׳ בד״ה ענין האבות הן הן המרכבה33 ומשם יובן למה נק׳ ז״א ג״כ שם מ״ה [שם מ״ה], ועמ״ש בביאור דמזוזה מימין34 בענין אויר שהוא ג״כ בכתר ובז״א)
(And this is [the meaning of] “Keser Elyon, etc.; within, it is the Name Mah, which is the path of Atzilus,” etc.; and in the same way in Adam Kadmon, which is the Keser [of all the worlds] in general (klalus). And see the discourse beginning “The matter of ‘the Patriarchs are the Chariot’”; from there it will be understood why Z’eir Anpin, too, is called the Name Mah. And see what is written in the explanation of “The mezuzah on the right,” on the matter of avir (air), which is also in Keser and in Z’eir Anpin.)
The parenthesis supports this from the Tikkunei Zohar: within Keser Elyon is the Name Havayah spelled out with alefs, whose value is 45 (Mah), “the path of Atzilus”; and Adam Kadmon is likewise the Keser of the entire scheme of worlds. The Alter Rebbe also refers to two discourses in Torah Ohr, on why Z’eir Anpin too is called Mah, and on avir (air), which is found both in Keser and in Z’eir Anpin.


ונק׳ רעוא דכל רעוין פי׳ מקור כל הרצונות קדמון לכל הקדומי׳ [הקדומים] כי בריאת העולמות הוא מפני שכשעלה ברצונו כו׳
And it is called “the Will of all wills” (raava dechol raavin), meaning the source of all wills, which precedes all that is primordial. For the creation of the worlds is because, when it arose in His will, etc.;
Adam Kadmon is called “the Will of all wills,” the source of every will, preceding everything primordial. G-d’s will to create the worlds, the will that “arose” in Him, is one particular will; this level is the source of willing itself.


אבל להיות רצון לרצון דלאו מכל מדות כו׳ הוא מבחי׳ רעוא דכל רעוין35 ונק׳ אדם קדמון לכל הקדומים,
but that there be a will to will, in [the One] who “is not of any of the attributes,” etc., is from the level of the Will of all wills. And it is called Adam Kadmon, primordial before all that is primordial,
Above the will to create is a “will to will” in G-d Himself, who in the Tikkunei Zohar’s words “is not of any of the attributes.” That root of will is called Adam Kadmon, “primordial before all that is primordial.”


שהוא לפני האצי׳ עד שאין ערוך אליו אפי׳ [אפילו] בחי׳ אצי׳ שהיא בחי׳ חכמה וכתיב כולם בחכמה עשית36 שחכמה ועשייה37 שוים שם
for it is before Atzilus, to the point that even the level of Atzilus, which is the level of Chochmah, has no comparison to it. And it is written, “You have made them all with wisdom (chochmah)”: Chochmah and Asiyah (making) are equal there.
Adam Kadmon precedes Atzilus so completely that Atzilus, which is Chochmah, bears no comparison to it. The verse “You have made them all with wisdom” is read to mean that before this level Chochmah, the highest of the faculties, and Asiyah, the lowest action, are equal.


(והיינו ע״ד שנתבאר בפ׳ וירא בד״ה אנת הוא חד38 ולא בחושבן דקאי על כתר עליון שאינו ערוך אליו כלל כי התהוות החכמה מהכתר הוא מאין ממש כו׳ ע״ש באריכות.
(This is along the lines of what is explained in Parshas Vayeira, in the discourse beginning “You are One, but not in number,” which refers to Keser Elyon, to which there is no comparison at all, for the coming-into-being of Chochmah from Keser is from absolute nothing, etc.; see there at length.
The Alter Rebbe compares this to his explanation in Torah Ohr, Vayeira, of “You are One, but not in number,” which speaks of Keser Elyon. Nothing that comes after Keser compares to it, because Chochmah comes into being from Keser as something from absolute nothing.


ומבואר בע״ח [בעץ חיים] שמ״א פ״ד ובשע״ק [ובשערי קדושה] ח״ג [חלק ג׳]39 שער א׳ שדרך כלל אצילות הוא חכמה וא״ק [ואדם קדמון] הוא כתר40 כו׳)
And it is explained in Etz Chaim, Sha’ar 41, chapter 4, and in Sha’arei Kedushah, Part III, Gate 1, that in general Atzilus is Chochmah and Adam Kadmon is Keser, etc.)
He also cites Etz Chaim and Sha’arei Kedushah for the general rule that in the overall scheme of the worlds Atzilus corresponds to Chochmah and Adam Kadmon to Keser. In Sha’arei Kedushah the five worlds form one Name Havayah, in which the tip of the yud is Adam Kadmon and the yud is Atzilus.


ולכן שבת נוהגת בכל מקום41 לפי שבחי׳ ומדרגת אצילות יכולה להתפשט ולהתלבש אפי׳ [אפילו] במקום שיש זה לעומת זה42 מפני שהאצילות היא עולם התיקון שכבר ניתקן ונתלבש
Therefore Shabbos applies in every place: because the level and rank of Atzilus can spread forth and invest itself even in a place where there is “this opposite that,” since Atzilus is the World of Tikkun, which has already been rectified and invested.
Shabbos draws from Atzilus, which is already rectified and able to clothe itself in levels lower than itself. Therefore Shabbos applies everywhere, even in places where holiness and its opposite stand side by side, “this opposite that.”


ובהתלבשות הנה הע״ס [העשר ספירות] דאצילות מלובשים בבריאה ובריאה ביצירה ויצירה בעשייה עד שנמצא שיש התלבשות אצילות בעשייה43 ג״כ (וכמ״ש בספר הגלגולים פרק44 כ׳ הובא בסש״ב [בספר של בינונים]).45
And by way of investment, the Ten Sefiros of Atzilus are invested in Beriah, and Beriah in Yetzirah, and Yetzirah in Asiyah, so that it turns out that there is an investment of Atzilus in Asiyah as well (as is written in Sefer HaGilgulim, chapter 20, quoted in Sefer Shel Beinonim [Tanya]).
The Ten Sefiros of Atzilus are clothed in Beriah, Beriah in Yetzirah and Yetzirah in Asiyah, so that Atzilus is present even in the lowest world. The Alter Rebbe cites Sefer HaGilgulim, as quoted in the Tanya; in Likkutei Torah, Nitzavim, citing the same chapter, he adds that the souls of Moshe and Avraham were from Atzilus, which shone in them openly below.


ובהתלבשות זו נמצא שיש זה לעומת זה ואפילו כנגד עולם האצילות יש קליפות ויש אריך דקליפה דאצילות כו׳ וכמארז״ל [וכמאמר רבותינו זכרונם לברכה] אברהם שיצא ממנו ישמעאל ויצחק שיצא ממנו עשו46 ורישי׳ [ורישיה] דעשו בעטפוי דיצחק47
And in this investment it turns out that there is “this opposite that”: even opposite the World of Atzilus there are kelipos, and there is an Arich of the kelipah of Atzilus, etc.; as our Sages, of blessed memory, said, “Avraham, from whom Yishmael came out, and Yitzchak, from whom Eisav came out”; and “the head of Eisav is in the bosom of Yitzchak,”
Because Atzilus descends by investment, it meets its opposite: there are kelipos corresponding even to Atzilus, including an “Arich” of kelipah, a counterpart of Arich Anpin, the outer level of Keser. The Sages’ words about Yishmael issuing from Avraham and Eisav from Yitzchak, and the tradition that Eisav’s head rests in Yitzchak’s bosom, illustrate kelipah drawing from the very levels of the Patriarchs, who are the chariot of Atzilus.


כי עשו הוא ז״א דקליפה דאצילות כו׳ רק שמעמד ומצב קליפות דאצילות הם בבריאה ומ״מ יונקים החיות מאצילות כו׳
for Eisav is the Z’eir Anpin of the kelipah of Atzilus, etc. Only, the station and position of the kelipos of Atzilus are in Beriah, and nevertheless they draw their life-force from Atzilus, etc.
Eisav corresponds to Z’eir Anpin of the kelipah of Atzilus. These kelipos are stationed in Beriah, below Atzilus, yet they draw their life-force from Atzilus.


ולכן אפילו במקום הקליפות48 יכול להיות התפשטות הארת קדושת שבת לישראל49 ואין הקליפות מונעים ומעכבים כו׳ מאחר שהוא דרך התלבשות כנ״ל.
Therefore, even in the place of the kelipos, the light of the holiness of Shabbos can spread forth for Israel, and the kelipos do not prevent or hold it back, etc., since it comes by way of investment, as mentioned above.
Since the holiness of Shabbos comes by way of investment, it can spread for Israel even into the place of the kelipos, and they cannot block it; as the Alter Rebbe writes at the end of chapter 46 of Tanya, the light of Shabbos shines even on the soul of the simplest Jew, whose body has not been refined. A light that does not clothe itself is different, as the next paragraph explains: a covering can block it, which is why circumcision must remove the foreskin.




7וזהו דוקא ענין שבת שהוא אתעדל״ע [אתערותא דלעילא] לפי האתעדל״ת [האתערותא דלתתא] שהיא מבחינת התיקון מ״ד [מיין דוכרין] דמ״ה [דשם מ״ה] לברר המ״ן [המיין נוקבין] דב״ן [דשם ב״ן].
And this is specifically the matter of Shabbos: it is an arousal from above in proportion to the arousal from below, and it is from the level of tikkun, the mayin duchrin of Mah, to refine the mayin nukvin of Ban.
Shabbos is an arousal from above that answers and matches the arousal from below: G-d’s response is proportioned to human effort. It belongs to the order of tikkun, in which the mayin duchrin of Mah refine the mayin nukvin of Ban.


אבל יש אתעדל״ע [אתערותא דלעילא] שהיא הגבה מאד נעלה מכפי אתעדל״ת [אתערותא דלתתא] שאין אתעדל״ת [אתערותא דלתתא] מגעת שם והיינו בחי׳ א״ק [אדם קדמון] שהוא לפני אצילות שאינו מתלבש כלל בעולמות
But there is an arousal from above that is far, far loftier than [what corresponds to] the arousal from below, for the arousal from below does not reach there; and this is the level of Adam Kadmon, which is before Atzilus and does not invest itself in the worlds at all.
There is, however, a higher arousal from above, which human effort can neither reach nor earn: the level of Adam Kadmon, which precedes Atzilus and does not clothe itself in the worlds.


ושם הוא מקום המילה שהערלה חופפת ומסתרת על גילוי זה שא״א לו להתגלות במקום שיש ערלה וקליפה ח״ו [חס ושלום]
And there is the place of circumcision: for the foreskin covers over and conceals this revelation, since it cannot be revealed in a place where there is a foreskin and kelipah, G-d forbid.
That level is the source of circumcision. Because its light comes without any garment, a covering such as the foreskin, which stands for kelipah, can hide it; therefore the foreskin must be removed.


וזהו ואתה את בריתי תשמור50 אתה וזרעך אחריך לדרתם כו׳
And this is [the meaning of] “And you shall keep My covenant, you and your seed after you throughout their generations,” etc.
The Torah’s command to Avraham to keep the covenant, he and his seed after him for all generations, shows how essential it is.


וערל זכר אשר לא ימול51 כו׳ ונכרתה הנפש ההיא52 כו׳, וצ״ל מילה מלשון כריתה כמו אמילם53 כו׳ ומלשון מוללין מלילות וגם מל מלשון גילוי
And “an uncircumcised male who will not be circumcised,” etc., “that soul shall be cut off,” etc. And it must be said that milah is a term of cutting, as in “I will cut them off (amilam),” etc., and from the expression moleilin meililos (rubbing ears of grain); and mal is also a term of revealing,
The warning that an uncircumcised male “shall be cut off” leads into the meaning of the word. The Alter Rebbe draws three meanings from milah: cutting off, as in “I will cut them off (amilam)”; rubbing the husks off grain (moleilin meililos); and revealing. Circumcision cuts away and peels off the covering in order to reveal what lies beneath.


דהיינו שיהא גילוי54 בחינת א״ק [אדם קדמון] שאע״פ [שאף על פי] שלא שייך בו התלבשות מ״מ הארת גילוי זה מוכרח להיות בישראל דוקא.
meaning that there be a revelation of the level of Adam Kadmon: although investment does not apply to it, nevertheless the light of this revelation must be in Israel specifically.
What circumcision reveals is the level of Adam Kadmon. Although that light clothes itself in nothing, its revelation must nevertheless be present in Israel, and circumcision is how it comes.


(וזהו ענין שארז״ל [שאמרו רבותינו זכרונם לברכה] בענין מילה בשמיני כדי שיעבור עליו שבת אחת5556
(And this is the meaning of what our Sages, of blessed memory, said concerning circumcision on the eighth [day]: “so that one Shabbos should pass over him.”
The Sages explain that circumcision waits for the eighth day so that a Shabbos will first pass over the child.


כי אחר שנמשך בחינת הגלוי דשבת שהיא האתעדל״ע [האתערותא דלעילא] שע״י האתעדל״ת [האתערותא דלתתא] אזי יכול להיות נמשך ומתגלה בו האתעדל״ע [האתערותא דלעילא] שהיא הגבה מאד נעלה מאתעדל״ת [מאתערותא דלתתא] שזהו ענין המילה ועמ״ש בענין פתחי לי57 כו׳ ואני אפתח לך כו׳ בד״ה אני ישנה).58
For after the revelation of Shabbos has been drawn down, which is the arousal from above that comes through the arousal from below, then the arousal from above that is far, far loftier than the arousal from below can be drawn down and revealed in him, which is the matter of circumcision. And see what is written on the matter of “Open for Me,” etc., “and I will open for you,” etc., in the discourse beginning “I am asleep.”)
The Alter Rebbe reads this as an order of revelation: first the Shabbos light, the arousal from above that answers the arousal from below, and only then the higher arousal from above, which no effort reaches, revealed through circumcision. In the discourse “I am asleep” he explains that the arousal from below must first do all it can, and only then is that higher light revealed: “Open for Me like the eye of a needle, and I will open for you like the opening of the Ulam.”


וראשונה לא נצטוו אלא במילה להסיר הערלה הגסה והקשה ואח״כ במדבר נצטוו על הפריעה5960 ג״כ להסיר עור הדק ג״כ שיהיה גילוי יותר כו׳
At first they were commanded only about milah, to remove the coarse and hard foreskin; afterward, in the wilderness, they were commanded about periah as well, to remove the thin skin too, so that there be a greater revelation, etc.
Milah removes the thick foreskin, and periah then uncovers the thin membrane beneath it, for a fuller revelation. The Alter Rebbe places the command of periah in the wilderness; the Talmud says that periah was not given to Avraham, and the Kehot note cites the Tzemach Tzedek and Derech Mitzvosecha that it was commanded to Yehoshua’s generation, on entering the Land.


משא״כ בגילוי בחינת אצילות שם מ״ה [שם מ״ה] שבעולם התיקון מאחר שהוא ע״י התלבשות אין הקליפות מונעים ומעכבים
This is not so with the revelation of the level of Atzilus, the Name Mah of the World of Tikkun: since it comes through investment, the kelipos do not prevent or hold it back.
A light that comes through investment, such as the Mah of Atzilus, is not blocked by the kelipos. That is why Shabbos, which comes from Atzilus, requires no such removal.


ולכן היה אברהם נביא61 גם קודם המילה וכמה נבואות דבר עמו הקב״ה קודם המילה ויאמר ה׳ אל אברם62 שהיה מרכבה לבחינת אצילות,
Therefore Avraham was a prophet even before the circumcision, and the Holy One, blessed be He, spoke many prophecies with him before the circumcision: “And Havayah said to Avram”; for he was a chariot (merkavah) for the level of Atzilus.
This explains why Avraham received prophecy before he was circumcised, beginning with “And Havayah said to Avram: Go forth”: he was a chariot for Atzilus, whose light clothes itself and is not blocked by the foreskin. In Torah Ohr, Lech Lecha, the Alter Rebbe explains that until then Avraham drew G-dliness only inwardly, and circumcision, given him at ninety-nine, brought it into physical deed.


אבל כדי שיאיר עליו גילוי יסוד דא״ק [דאדם קדמון] נצטוה על המילה דוקא להכרית הערלה החופפת כו׳
But in order that the revelation of the Yesod of Adam Kadmon shine upon him, he was commanded specifically about circumcision, to cut off the foreskin that covers over, etc.
To receive the higher light of the Yesod of Adam Kadmon, Avraham had to be commanded to circumcise himself, cutting away the foreskin that covered over it.


שבהארה זו הנה הערלה מסתרת ומעלמת מלהאיר גילוי כזה שהוא בלי התלבשות כלל שהארה זו אינה מלובשת בגדר עלמין כלל מקום מלך השמיני כו׳.
For with this light, the foreskin conceals and hides, so that such a revelation, which is entirely without investment, cannot shine; for this light is not invested within the bounds of the worlds at all: [it is] the place of the eighth king, etc.
With this light the foreskin does conceal: the light does not clothe itself within the bounds of the worlds at all; it is “the place of the eighth king,” Hadar. Because it is unclothed, the foreskin can hide it and keep it from shining.


וזשארז״ל [וזהו שאמרו רבותינו זכרונם לברכה] בירושלמי ספ״ג [סוף פרק ג׳] דנדרים אמר רבי אלעזר בי רבי אבינא מצוות שבת מלא (בשני ווי״ן דכתיב ואת שבת קדשך להם הודעת ומצוות וחוקים וכ״ה ברבות בשלח ס״פ כ״ה)
And this is what our Sages, of blessed memory, said in the Jerusalem Talmud, at the end of chapter 3 of Nedarim: “Rabbi Elazar son of Rabbi Avina said: ‘Mitzvos’ of Shabbos is written full” (with two vavs, as it is written, “And Your holy Shabbos You made known to them, and mitzvos and statutes”; and so it is in the Midrash Rabbah, Beshalach, end of section 25),
The Jerusalem Talmud notes that the word mitzvos in the verse about Shabbos in Nehemiah is spelled “full,” with two vavs. The parenthesis gives the verse and notes that Shemos Rabbah says the same.


להודיעך שהיא שקולה כנגד כל63 מצותיה של תורה (ועמ״ש מזה בד״ה ראו כי64 ה׳ נתן לכם השבת)
“to teach you that it is equal to all the mitzvos of the Torah” (and see what is written about this in the discourse beginning “See that Havayah has given you the Shabbos”);
From this spelling the Jerusalem Talmud learns that Shabbos is equal to all the mitzvos of the Torah. The Alter Rebbe refers to his discourse on “See that Havayah has given you the Shabbos,” where he explains that the light drawn by the mitzvos stays hidden until Shabbos brings it into revelation, and so Shabbos equals them all.


והמילה דוחה אותה משל לשני מטרונות שהיו באות זו על גב זו ואין אתה יודע איזו גדולה מחברתה זו שהיא יורדת מפני חברתה את יודע שחברתה גדולה ממנה כו׳,
“and circumcision overrides it. A parable: two matrons were walking side by side, and you do not know which is greater than the other; the one that steps aside before the other — you know that the other is greater than she,” etc.
Yet circumcision overrides Shabbos. In the parable of the two matrons, when one steps aside for the other, she shows that the other is greater: so circumcision is greater than Shabbos.


ועיין כעין לשון זה ברבות ס״פ בא פ׳ י״ט והיינו שע״י המילה נמשך ומאיר בבחינת מל׳ מבחינה העליונה יותר (ועיין זח״א [זהר חלק א] פ״ט א׳ צ״ח א׳).
And see language similar to this in the Midrash Rabbah, end of Parshas Bo, section 19. That is, through circumcision [light] is drawn down and shines into the level of Malchus from a higher level (and see Zohar I, 89a and 98a).
The Alter Rebbe explains the parable: through circumcision a light from a level higher than that of Shabbos is drawn down and shines into Malchus, the “matron.” He refers to similar language in the Midrash, and to the Zohar (I, 89a and 98a), which says that before Avraham was circumcised only the lower level spoke with him, and once he was circumcised all the higher levels rested upon it.


וזהו מארז״ל [מאמר רבותינו זכרונם לברכה] במשנה ספ״ג [סוף פרק ג׳] דנדרים65 גדולה מילה שנכרתו עליה שלש עשרה בריתות
And this is the saying of our Sages, of blessed memory, in the Mishnah, at the end of chapter 3 of Nedarim: “Great is circumcision, for thirteen covenants were made over it.”
The Mishnah praises circumcision because “thirteen covenants” were made over it, traditionally the thirteen times the word “covenant” appears in the Torah’s chapter on Avraham’s circumcision.


ופי׳ במק״מ [במקדש מלך] פ׳ פנחס דרל״ג ע״ב דהיינו שנמשך מיסוד דא״א שיש בו י״ג ת״ד [תיקוני דיקנא] שהם י״ג מדות הרחמים שזהו למעלה מבחינת שבת שהוא מבחינת חכמה מוחין דאבא
And the Mikdash Melech, on Parshas Pinchas, folio 233b, explains that it is drawn from the Yesod of Arich Anpin, in which are the thirteen tikkunei dikna (adornments of the beard), which are the Thirteen Attributes of Mercy; and this is above the level of Shabbos, which is from the level of Chochmah, the mochin of Abba.
The Mikdash Melech, a commentary on the Zohar, explains it in Kabbalistic terms: circumcision draws from the Yesod of Arich Anpin, where the thirteen “adornments of the beard” are found, which are the Thirteen Attributes of Mercy. That source is above Shabbos, which derives from Chochmah, the mochin of Abba.


ועמ״ש בד״ה שבת שבתון הוא לכם66 והמשכה זו נמשך בבחינת מלכות וע״כ נקראת עי״ז מטרוניתא יותר גדולה:676869
And see what is written in the discourse beginning “It is a Shabbos of rest for you.” And this drawing-down is drawn into the level of Malchus; therefore through this she is called the greater matron.
When this higher light, above Chochmah, is drawn into Malchus, Malchus becomes “the greater matron,” and so circumcision overrides Shabbos. The Alter Rebbe refers to his discourse on “It is a Shabbos of rest for you.”




Section 4 · ¶8–11
Where there is mal, there is Netzach
8ג וזהו ענין מ״ש בת״ז [בתיקוני זהר] תמן מל70 תמן נצח71 כי כל התפשטות אורות עליונות מריש כל דרגין הוא רק מבחינת נה״י [נצח הוד יסוד] דא״ק [דאדם קדמון] ולמעלה מנה״י [מנצח הוד יסוד] לית מחשבה תפיסא72 ביה ואין שם שום גילוי
3. And this is the meaning of what is written in the Tikkunei Zohar: “Where there is mal, there is Netzach.” For all the spreading forth of the supernal lights from the Head of all levels is only from the level of Netzach, Hod and Yesod of Adam Kadmon; above Netzach, Hod and Yesod, no thought can grasp it, and there is no revelation there at all.
Section 3 explains the saying “Where there is mal, there is Netzach”; the Kehot note finds it in the Raaya Mehemna (“Faithful Shepherd,” a section of the Zohar) on Pinchas (Zohar III, 223b). The flow from Adam Kadmon, “the Head of all levels,” is revealed only through its lowest Sefiros, Netzach, Hod and Yesod; what is above them is beyond any thought and is not revealed at all.


ולא כמו שאר פרצופי אצילות עתיק וא״א ואו״א [ואבא ואימא] כו׳ שהז״ת [שהז׳ תחתונות] דעתיק הם מלובשים בא״א73 וכן ז״ת [ז׳ תחתונות] דא״א מלובשים באו״א [באבא ואימא] כו׳
And it is not like the other partzufim (configurations) of Atzilus, Atik, Arich Anpin, and Abba and Imma, etc., where the seven lower [Sefiros] of Atik are invested in Arich Anpin, and likewise the seven lower [Sefiros] of Arich Anpin are invested in Abba and Imma, etc.
It is not so with the partzufim of Atzilus: each higher configuration clothes its seven lower Sefiros in the next one, Atik within Arich Anpin, Arich Anpin within Abba and Imma, and so on down.


וע״ז אמר74 אבא אחיד ותליא בחסד75 הוא חסד דא״א ואימא אחיד ותליא בגבורה הוא גבורה דא״א שאו״א [שאבא ואימא] הם המלבישים זרועות דא״א כו׳ אבל בא״ק [באדם קדמון] אינו כן רק הנה״י [הנצח הוד יסוד] לבד כו׳.
And of this it says: “Abba is attached to and hangs upon Chesed,” that is, the Chesed of Arich Anpin, “and Imma is attached to and hangs upon Gevurah,” that is, the Gevurah of Arich Anpin; for Abba and Imma are what clothe the arms of Arich Anpin, etc. But in Adam Kadmon it is not so; [there is] only Netzach, Hod and Yesod alone, etc.
So the Zohar says that Abba “hangs upon” Chesed and Imma upon Gevurah: these are the “arms” of Arich Anpin, which Abba and Imma clothe. In Adam Kadmon there is no such investment of the middle levels; only Netzach, Hod and Yesod reach outward, which is why revelation from Adam Kadmon must come through Netzach and Yesod.




9וזהו תמן נצח פי׳ נצח דא״ק [דאדם קדמון] דהיינו גילוי ההשפעה שההשפעה היא מצד החסד ונצח הוא ענף החסד,
And this is [the meaning of] “there is Netzach”: the Netzach of Adam Kadmon, meaning the revelation of the flow of bestowal. For bestowal comes from the side of Chesed, and Netzach is a branch of Chesed;
“There is Netzach” refers to the Netzach of Adam Kadmon, the actual revealing of the flow. Netzach belongs to the right-hand line of the Sefiros, the line of Chesed, and is a “branch” of it.


אלא שהחסד הוא ההשפעה מצד המדה עצמה שכך הטבע להיטיב ונצח הוא ההשפעה מצד שכך עלה במוסכם והוא ענין נתינת ההשפעה בלבד.
only, Chesed is bestowal on account of the attribute itself, for such is its nature, to do good, whereas Netzach is bestowal on account of its having been so decided and agreed upon; and it is the matter of the giving of the bestowal alone.
Chesed gives because giving is its nature; Netzach gives because it has been resolved to give, regardless of inclination. Netzach is therefore the act of giving itself, carried through.


כי הנה נודע שיש ג׳ פרקין בהשפעה חח״ן [חכמה חסד נצח] חכמה שבחסד שהאהבה היא מצד הדעת וחסד שבחסד היא האהבה מצד הטבע
For it is known that there are three joints (perakin) in bestowal: Chochmah, Chesed and Netzach. Chochmah within Chesed is when the love comes from Daas (knowledge); Chesed within Chesed is love that comes from nature;
The right-hand line has three “joints”: Chochmah, Chesed and Netzach. Applied to love, Chochmah within Chesed is love born of understanding (Daas), and Chesed within Chesed is love that flows from one’s nature.


אבל נצח שבחסד אינה מצד מדת האהבה רק כמו דרך עקשות שנותן שלא כמדתו רק אעפ״כ [אף על פי כן] כך עלה ונגמר אצלו לעשות חסד והוא גילוי הבא לבחינת מעשה בלבד.
but Netzach within Chesed is not from the attribute of love; it is rather like a way of stubbornness: he gives not in keeping with his attribute, but nevertheless it has so arisen and been settled with him to do kindness. And it is a revelation that comes into the level of action alone.
Netzach within Chesed is giving that does not come from love at all but from a kind of stubborn resolve: the giver acts against his own nature because he has decided to. It is the revelation that reaches all the way into action.


אך כדי להיות תמן גילוי הנצח דא״ק [דאדם קדמון] צ״ל תחלה תמן מל להיות גילוי בחינת יסוד דא״ק [דאדם קדמון] פנימית השפעה כי מל לשון גילוי ולשון כריתה ומלילה כנ״ל.
But in order that there be “there” a revelation of the Netzach of Adam Kadmon, there must first be “there is mal”: that there be a revelation of the level of the Yesod of Adam Kadmon, the inner dimension of bestowal. For mal is a term of revealing, and a term of cutting and of rubbing, as mentioned above.
For the Netzach of Adam Kadmon to be revealed, its Yesod, the inner core of the bestowal, must be revealed first: “mal” comes before “Netzach.” Mal means both revealing and cutting away, so circumcision removes the covering and reveals the Yesod.


(ועמ״ש בע״ח [בעץ חיים] שער האונאה פ״ג [פרק ג׳] שאין החסדים דנו״ה [דנצח והוד] דז״א יורדים במקומם כו׳ כל זמן שלא כרתו הערלה כו׳ ע״ש).
(And see what is written in Etz Chaim, Sha’ar HaOna’ah, chapter 3, that the chasadim of Netzach and Hod of Z’eir Anpin do not descend to their place, etc., as long as the foreskin has not been cut away, etc.; see there.)
The parenthesis cites Etz Chaim: the chasadim (flows of kindness) of Netzach and Hod of Z’eir Anpin cannot descend to their place until the foreskin is cut away. It is a Kabbalistic parallel to the idea that the revelation of Netzach depends on circumcision.


וגם מל בגימטריא שבעים להיות גילוי כל הז׳ עליונות ע״י מילה זו כי להיות גילוי נצח צ״ל הארה הבאה מלמעלה מעלה
Also, mal in gematria is seventy, so that there be a revelation of all the seven supernal [levels] through this circumcision. For in order that there be a revelation of Netzach, there must be a light that comes from very high above.
The letters of mal, mem (40) and lamed (30), add up to seventy, which the Alter Rebbe connects with the revelation of all seven supernal levels through circumcision. Netzach, though a low level, needs a light from very high above to be revealed.


כי הגם שנצח הוא בחי׳ ומדרגה תחתונה בבחי׳ סוף המעשה מ״מ שרשה הוא ממדרגה יותר עליונה
For although Netzach is a low level and rank, at the level of the end of action, nevertheless its root is from a higher level.
Netzach is the lowest stage of the flow, the “end of action,” yet its root is in a higher level.


וכנודע ממ״ש כי עם קשה עורף הוא וסלחת76 כו׳ שבזה תלוי סליחת העון לפי שישראל יש להם בחי׳ מדת קשה עורף
As is known from what is written, “For it is a stiff-necked people, and You shall pardon,” etc.: the pardoning of sin depends on this, because Israel possess the trait of being stiff-necked.
A known verse shows this: Moshe asks for pardon precisely because Israel is “a stiff-necked people.” According to the Alter Rebbe, forgiveness depends on this very trait of Israel, a stubbornness whose root lies above reason.


כי להיות עקשות הוא ממה שכך עלה ברצונו שלא ניתן להשגת והבנת טעם המושג וה״ז [והרי זה] למעלה מן הדעת אלא כשבא וירד למטה מתלבש בבחי׳ שלמטה מן הדעת כו׳,
For stubbornness comes from its having so arisen in one’s will, which is not given over to grasping and understanding a comprehensible reason; and this is above Daas. Only, when it comes down below, it is invested in the level that is below Daas, etc.
Stubbornness is a will that does not depend on any reason one can grasp; in that sense it is above Daas, knowledge. When it descends it clothes itself in levels below knowledge.


ולכן אנו רואין בתינוק שההליכה ברגליו היא באה לו באחרונה אחר שנשלמו גמר מוחין דיניקה כו׳ הגם שמבין ויודע מקודם גם יודע קצת לדבר כו׳
Therefore we see in an infant that walking on his feet comes to him last, after the mochin of nursing (yenikah) have been fully completed, etc., even though he understands and knows beforehand, and also knows how to speak a little, etc.
An infant shows this: he walks last, after his development is complete, though he already understands and even speaks a little. The feet, like Netzach, are lowest in the body, yet their full strength comes only at the end.


(ועמ״ש בביאור ע״פ אלה מסעי77 גבי פי׳ אל עליון גומל חסדים טובים, ובמ״א נתבאר78 שהנצח נמשך מבחינת גדולה כי כל איש רחב לבב בגדולה יתירה כן לפי ערך תגדל ותתפשט מדת הניצוח אצלו להיות הדבר כרצונו דווקא שיהיה דידיה נצח.
(And see what is written in the explanation on the verse “These are the journeys,” regarding the meaning of “the supreme G-d, who bestows good kindnesses.” And elsewhere it is explained that Netzach is drawn from the level of greatness (gedulah): for whoever is broad of heart, with abundant greatness, in that measure does the trait of winning grow and spread in him, that the matter be specifically according to his will, that his own [side] should prevail.
The Alter Rebbe refers to his explanation of “These are the journeys,” where he explains that Netzach, Hod and Yesod, the “legs” that hold up the head, are drawn from Keser, the supreme will. Elsewhere he explains that Netzach comes from gedulah, greatness of heart: the broader and greater a person’s heart, the stronger his drive to see his will prevail.


משא״כ מי שהוא קטן בעיניו לא יתפעל בניצוח כ״כ [כל כך] שיהיה הדבר דוקא כרצונו אלא מיד ירך לבבו כו׳.
This is not so with one who is small in his own eyes: he will not be so stirred to win, that the matter be specifically according to his will; rather, his heart immediately softens, etc.
One who is small in his own eyes does not insist on winning; he gives way at once. The drive to prevail grows from a sense of greatness.


ועד״ז יובן ג״כ בעבודת ה׳ שבחי׳ הנצח להיות קשה עורף נגד היצה״ר [היצר הרע] הרוצה להחטיאו נמשך דוקא מהגדולה ורוממות הנשמה ע״ד ויגבה לבו בדרכי7980 ה׳
In the same way it will also be understood in the service of G-d: the level of Netzach, to be stiff-necked against the evil inclination that wants to make him sin, is drawn specifically from the greatness and exaltedness of the soul, in the manner of “His heart was lifted up in the ways of Havayah.”
In serving G-d, the “stiff neck” that refuses the evil inclination comes from the soul’s greatness and exaltedness, like King Yehoshafat, whose “heart was lifted up in the ways of Havayah.”


וכמ״ש כי מי גוי גדול81 כו׳ וע״ז נאמר ואעשך לגוי גדול8283 כמ״ש ברבות ר״פ לך84 לך והיינו ששרש הנשמות מבחי׳ סוכ״ע אשר ולגדולתו אין חקר85 וכמ״ש וקרבתנו מלכנו86 לשמך הגדול וכמ״ש ומה תעשה לשמך הגדול)87 (ביהושע סי׳ ז׳)
And as it is written, “For which is a great nation,” etc.; and of this it was said, “And I will make you a great nation,” as is written in the Midrash Rabbah at the beginning of Lech Lecha. That is, the root of the souls is from the level of the light that encompasses all worlds (sovev kol almin), of which [it is said], “and His greatness is unsearchable”; and as it is written, “And You have brought us near, our King, to Your great Name”; and as it is written, “And what will You do for Your great Name?”) (in Yehoshua, chapter 7).
Israel is called “a great nation,” and G-d promised Avraham, “I will make you a great nation,” two verses the Midrash connects. The souls are rooted in the light that encompasses all worlds, whose “greatness is unsearchable,” and are bound to G-d’s “great Name,” as in the blessing before the Shema and in Yehoshua’s plea; the parenthesis names that verse as Joshua 7.


ועמ״ש בד״ה אני ה׳ אלקיכם דפ׳ ציצית גבי בשעה שישראל עונין אמן יהא שמיה רבא מברך כו׳ ע״ש.
And see what is written in the discourse beginning “I am Havayah your G-d,” of the section of tzitzis, concerning “When Israel respond, ‘Amen, may His great Name be blessed,’” etc.; see there.
The Alter Rebbe also refers to his discourse on “I am Havayah your G-d” in the passage of tzitzis, about Israel’s response, “Amen, may His great Name be blessed.”


וזהו לך ה׳ הגדולה כו׳. והנצח88 וזהו וגם נצח ישראל89 לא ישקר כו׳ כי לא אדם הוא90
And this is [the meaning of] “Yours, Havayah, is the greatness,” etc., “and the Netzach.” And this is [the meaning of] “And also the Netzach (Eternal One) of Israel will not lie,” etc., “for He is not a man.”
The verse lists G-d’s attributes, “greatness … and Netzach,” placing Netzach after greatness, from which it is drawn. And “the Netzach of Israel will not lie … for He is not a man” ties Netzach to a level that is “not a man.”


שעיקר תוקף בחי׳ הנצח נמשך מבחי׳ כי לא אדם הוא שהוא בחינה שלמעלה מסדר ההשתלשלות כמ״ש במ״א,91 ועיין בזח״ג [בזהר חלק ג] נשא דקל״ו ע״ב92 וברבות אמור93 פ״ל
For the main strength of the level of Netzach is drawn from the level of “for He is not a man,” which is a level above the order of hishtalshelus, as is explained elsewhere. And see Zohar III, Naso, folio 136b, and the Midrash Rabbah, Emor, section 30.
The strength of Netzach comes from the level that is “not a man,” above hishtalshelus. In Likkutei Torah, Shir HaShirim, the Alter Rebbe explains that the “form of man” above is the Sefiros in their three lines, while Keser, above all division, is “not a man”; he cites the Idra Rabba in the Zohar, where the Netzach revealed in the “forehead” has no face and so is not called “man,” and the Midrash Rabbah on Emor.


ועמ״ש במ״א ע״פ מארז״ל [מאמר רבותינו זכרונם לברכה] והנצח זו ירושלים94 פ״ט דברכות דנ״ח סע״א [סוף עמוד א] וירושלים היינו יראה שלם יראת ה׳ אוצרו. היא נמשכה מבחי׳ הנצח.9596
And see what is explained elsewhere on the saying of our Sages, of blessed memory, “‘And the Netzach’: this is Yerushalayim” (chapter 9 of Berachos, folio 58, end of side a). And Yerushalayim means yirah shalem (complete awe): “the awe of Havayah is his treasure.” It is drawn from the level of Netzach.
He also cites the Talmud: “and the Netzach” in the verse is Yerushalayim. Yerushalayim is read as yirah shalem, “complete awe,” “the awe of Havayah is his treasure,” and this complete awe is drawn from Netzach.




10וזהו ג״כ מ״ש בשה״ש [בשיר השירים] רבה קרוב לסופו ע״פ אם חומה היא9798 אם מעמיד דבריו כחומה כו׳
This is also [the meaning of] what is said in Shir HaShirim Rabbah, near its end, on the verse “If she is a wall”: “If he stands his words firm like a wall,” etc.;
The Midrash applies “If she is a wall, we will build upon her a turret of silver” to Avraham: if he stands his words firm like a wall, G-d will build him up. Firmness like a wall is the quality of Netzach.


היינו ע״ד בחי׳ וגם נצח ישראל לא ישקר נבנה עליה הוא בנין ירושלים יראה שלם.
that is, along the lines of the level of “And also the Netzach of Israel will not lie.” “We will build upon her”: this is the building of Yerushalayim, yirah shalem (complete awe).
The Alter Rebbe links that firmness with “the Netzach of Israel will not lie.” “We will build upon her” is the building of Yerushalayim, read as yirah shalem, complete awe, which is drawn from Netzach.




11ועמ״ש בד״ה וכל בניך99 בענין בוניך. ופי׳ וכל בניך למודי100101 ה׳ היינו ע״י המילה כמ״ש בפ׳ אמור דף צ״א ע״ב והיינו כי תמן מל תמן נצח כנ״ל להיות אני חומה.102
And see what is written in the discourse beginning “And all your children,” on the matter of “your builders.” And the meaning of “And all your children shall be taught of Havayah” is: through circumcision, as is written [in the Zohar,] Parshas Emor, folio 91b. And this is because “where there is mal, there is Netzach,” as mentioned above, so that there be “I am a wall.”
The Sages read “all your children (banayich)” as “your builders (bonayich).” The Zohar explains “all your children shall be taught of Havayah” as those who have entered the covenant of circumcision: through mal comes Netzach, the firmness of “I am a wall.” In Likkutei Torah, Re’eh, the Alter Rebbe explains that the “builders” are those who take on the yoke of Torah, which builds Yerushalayim, yirah shalem.


ועי״ז יהיה בחי׳ בוניך שהוא ענין נבנה עליה ועמ״ש בד״ה לסוסתי103 ברכבי104 בשה״ש [בשיר השירים] בענין כי אמרתי עולם חסד יבנה.105
And through this there will be the level of “your builders,” which is the matter of “We will build upon her.” And see what is written in the discourse beginning “To My mare among the chariots,” in Shir HaShirim, on the matter of “For I said: The world shall be built with kindness.”
Through this firmness Israel become “builders,” the “We will build upon her” of the verse. In the discourse “To My mare” the Alter Rebbe reads “The world shall be built with kindness”: G-d’s kindness itself is “built,” drawn anew, through Israel’s arousal from below, “For I said.”




Section 5 · ¶12–15
The whole world is His
12ובזה יובן מה דאיתא במדרש בראשית רבה פי״א [פרק י״א] ששאל מין106 א׳ מרבי עקיבא107 אם כדבריך שהקב״ה מכבד את השבת
Through this will be understood what is found in the Midrash, Bereishis Rabbah, chapter 11: a certain heretic (min) asked Rabbi Akiva, “If it is as you say, that the Holy One, blessed be He, honors the Shabbos,
The Midrash tells that a heretic challenged Rabbi Akiva (in Bereishis Rabbah he is the wicked Turnusrufus): if G-d truly honors Shabbos, why does He keep the world running on it?


אל ישיב בה רוחות אל יוריד בה גשמים אל יצמיח בה עשב, והשיב לו משל מעירוב והוצאה שברשות108 א׳ א״צ [אין צריך / אינו צריך] עירוב להוצאה כך כל העולם שלו הוא כו׳.
let Him not make the winds blow on it; let Him not bring down rain on it; let Him not make grass grow on it.” And he answered him with a parable from eruv and carrying: in a single domain no eruv is needed for carrying; so, too, the whole world is His, etc.
Why does He send winds and rain and make grass grow on Shabbos? Rabbi Akiva answered with the laws of eruv: where one person alone owns a courtyard, he may carry in it without an eruv. The whole world is G-d’s single domain, so the world’s continuing activity is like carrying within one’s own domain.


(ועיין מזה עוד בשמות רבה פ׳ משפטים פ״ל). ולכאורה אינו מובן109 שהרי כל שאר חילוקי מלאכות אינן תלויות בחילוק רשויות כלל כגון הזורע כו׳.
(And see more about this in Shemos Rabbah, Parshas Mishpatim, chapter 30.) At first glance this is not understood, for all the other categories of labor do not depend on the distinction of domains at all, such as sowing, etc.
The Alter Rebbe also refers to Shemos Rabbah for this. The answer seems puzzling, however: it explains only why carrying from one domain to another does not apply to G-d, while other labors, such as sowing, have nothing to do with domains.


אך ע״פ הנ״ל יובן שעיקר תכלית המלאכות הוא להיות בירור מרפ״ח ניצוצין שנפלו בשבה״כ [בשבירת הכלים] ולהעלותם מבי״ע לאצי׳ כנ״ל.110
But according to the above it will be understood: the main purpose of the labors is the refinement of the 288 sparks that fell in the shattering of the vessels, and raising them from Beriah, Yetzirah and Asiyah to Atzilus, as mentioned above.
The answer rests on what was said above: the essence of all labor is the refinement of the fallen sparks and their elevation from the lower worlds to Atzilus, from one level to another. The next paragraphs show how this movement between levels is like the movement between domains.




13והנה כל העליות הם בבחי׳ פנימית העולמות כנודע מעליית שבת שהרי גשמית הארץ לא נזדככה.
Now, all the ascents are in the inner dimension of the worlds, as is known regarding the ascent of Shabbos: for the physicality of the earth has not been refined.
Every ascent of the worlds, such as the ascent on Shabbos, takes place in their inner dimension. The physical earth itself is not refined on Shabbos; what rises is the spiritual life within it.


ואין עלי׳ [עליה] רק להרוחניות והחיות שבתוך העולם משא״כ בחיצוניות כו׳. אך להבין מאחר שעולה פנימית החיות מאין מקבלת החיצוניות ההארה להיות בבחי׳ חיצוניות.
There is ascent only for the spirituality and the life-force within the world, which is not so in the outer dimension, etc. But we must understand: since it is the inner life-force that ascends, from where does the outer dimension receive the light to exist at the level of the outer dimension?
Only the inner life-force ascends, not the outer dimension. This raises a question: if the inner life-force rises away, what sustains the outer, physical dimension meanwhile?


הענין הוא ע״פ מה שנודע שכל פרצופים ואורות עליונים מסתיימי׳ [מסתיימים] באצי׳ עד הפרסא שבין111 אצילות לבי״ע
The explanation is according to what is known: that all the partzufim and supernal lights end in Atzilus, at the parsa (partition) between Atzilus and Beriah, Yetzirah and Asiyah;
The answer begins from a known Kabbalistic principle: all the partzufim and lights of Atzilus end at the parsa, the partition that separates Atzilus from the three lower worlds.


רק שמתלבשים בבי״ע ע״י התלבשותם במל׳ שבוקעת המסך כו׳. אבל רגלי א״ק [אדם קדמון] הם בעשייה ממש112 תחתית העקב שלו הוא ראש העשי׳ [העשיה]113 כו׳.
only, they are invested in Beriah, Yetzirah and Asiyah through their investment in Malchus, which breaks through the masach (screen), etc. But the feet of Adam Kadmon are in Asiyah itself: the bottom of its heel is the head of Asiyah, etc.
Those lights reach Beriah, Yetzirah and Asiyah only by clothing themselves in Malchus, which breaks through the screen between the worlds. Adam Kadmon is different: its “feet” reach directly into Asiyah, so that the bottom of its “heel” is the very top of Asiyah. In Likkutei Torah, Masei, the Alter Rebbe explains why: the will includes everything, even the final deed.




14וביאור ענין זה הוא כי כל הפרצופים הם דרך השתלשלות חו״ב [חכמה ובינה] ומדות כו׳ ויש הפרש במקום משכנם כמו משכן המוחין הוא בראש דוקא כו׳
The explanation of this is that all the partzufim are by way of hishtalshelus (a chain of descent): Chochmah and Binah, and the emotive attributes, etc.; and there is a difference in the place where they dwell, as the dwelling of the intellect (mochin) is specifically in the head, etc.
Every partzuf in the chain of descent is ordered like a human form: Chochmah and Binah above, then the emotive attributes, each with its own “place,” just as the intellect dwells in the head.


אבל בחי׳ א״ק [אדם קדמון] שהוא למעלה מעלה מבחי׳ וגדר ההשתלשלות הכל שוה לפניו כחשכה כאורה.114 ועמ״ש מזה בביאור ע״פ יונתי בחגוי115116 גבי פי׳ כי לא מחשבותי מחשבותיכם.117
But the level of Adam Kadmon, which is far above the level and bounds of hishtalshelus: before it everything is equal, “the darkness is as the light.” And see what is written about this in the explanation on the verse “My dove, in the clefts,” regarding the meaning of “For My thoughts are not your thoughts.”
Adam Kadmon is above this order altogether, so before it there is no higher and lower: “the darkness is as the light.” In his explanation of “My dove, in the clefts of the rock,” the Alter Rebbe reads “My thoughts are not your thoughts”: G-d’s primordial thought holds everything at once, so that before it Atzilus and Asiyah are equal.




15והנה מזה נמשך חיות להיות חיצוניות העולמות כולם בהשואה אחת וכמו העור המקיף את בשר האדם שאין הפרש בין עור המקיף את הראש לעור המקיף את הרגל שהכל בחי׳ עור א׳
Now, from this is drawn the life-force for the outer dimension of all the worlds, all on one equal footing; like the skin that surrounds a person’s flesh: there is no difference between the skin surrounding the head and the skin surrounding the foot, for it is all one skin.
From Adam Kadmon comes the life-force of the outer dimension of all the worlds, uniform throughout. The skin is an example: the skin of the head and the skin of the foot are the same skin.


ואין הפרש אלא בבחי׳ פנימית החיות שבראש הן המוחין כו׳ ולכן העלייה היא בבחי׳ פנימית (ועמ״ש סד״ה ויאמר משה אכלוהו היום)118119 שנתעלו המדות והדבור להיות בבחי׳ חו״ב [חכמה ובינה]120
There is no difference except in the inner life-force: in the head it is the intellect (mochin), etc. Therefore the ascent is in the inner dimension (and see what is written at the end of the discourse beginning “And Moshe said: Eat it today”): the emotive attributes and speech are elevated to be at the level of Chochmah and Binah.
The difference between head and foot lies only in the inner life within them, the intellect in the head and so on. So the ascents, as on Shabbos, are in the inner dimension: the attributes and speech rise to the level of Chochmah and Binah. At the end of the discourse “And Moshe said: Eat it today,” in Torah Ohr, the Alter Rebbe likewise explains Shabbos as the ascent of the worlds in their inner dimension.


אבל בבחינת חיצוניות אין שם עלייה לפי שמקבל מבחי׳ שלמעלה מעלה המקיף את כולם בהשואה אחת (ע״ד מה שנת׳ [שנתבאר] בד״ה יביאו לבוש מלכות121122 שהתהוות הגשמי הוא מהארת הסוכ״ע כו׳ ע״ש).
But in the outer dimension there is no ascent, because it receives from the level that is far above, which encompasses them all equally (along the lines of what is explained in the discourse beginning “Let them bring royal apparel,” that the coming-into-being of the physical is from the radiance of the sovev kol almin, etc.; see there).
The outer dimension does not ascend, because it receives from a level far above, which encompasses all the worlds equally. As the Alter Rebbe explains elsewhere, physical existence itself comes from the radiance of the sovev kol almin.


וזהו שהשיב המשל מעירוב והוצאה לפי שכל העולם שלו הוא פי׳ שלא שייך שם עלייה ממדרגה למדרגה כמו בפנימית שיש שם מדרגות רבות והרי הם כמשל חילוק רשויות123
And this is why he answered with the parable of eruv and carrying, “because the whole world is His”: meaning that ascent from level to level does not apply there, as it does in the inner dimension, where there are many levels, which are like the parable of the division of domains;
This explains the Midrash: “the whole world is His” means that the outer dimension knows no ascent from level to level. In the inner dimension there are many levels, and they are like separate domains.


אבל בבחי׳ א״ק [אדם קדמון] המקיף את כולם בהשוואה אחת הרי כל העולם שלו הוא והכל בבחי׳ השוואה אחת לפניו כחשכה כאורה124 (ועמ״ש כה״ג [כהאי גוונא] סד״ה עד דלא ידעי125 בין126 כו׳ בענין הא דפורים מותר בעשיית מלאכה).
but at the level of Adam Kadmon, which encompasses them all equally, the whole world is His, and everything is in one equality before Him: “the darkness is as the light.” (And see what is written along these lines at the end of the discourse beginning “Until he does not know the difference between,” etc., on why doing labor is permitted on Purim.)
But from the vantage point of Adam Kadmon, which encompasses all equally, the whole world is one domain, His, and “the darkness is as the light.” In Torah Ohr the Alter Rebbe explains that rest belongs only within hishtalshelus, where the levels are like separate domains, and from this why labor is permitted on Purim, whose joy comes from the level before which all is equal.


אך היינו בחיצוני׳ א״ק [אדם קדמון] תחתית העקב הוא ראש העשייה כנ״ל אבל בבחי׳ גילוי פנימיותו והוא בבחי׳ גילוי יסוד דא״ק [דאדם קדמון] אדרבה הערלה מכסה כו׳ כנ״ל.
But this is in the outer dimension of Adam Kadmon, the bottom of whose heel is the head of Asiyah, as mentioned above. As for the revelation of its inner dimension, which is the level of the revelation of the Yesod of Adam Kadmon, on the contrary, the foreskin covers [it], etc., as mentioned above.
This equality holds for the outer dimension of Adam Kadmon, whose “heel” reaches Asiyah. Its inner dimension, the revelation of its Yesod, is the opposite: the foreskin conceals it, which is why circumcision is needed.


(וקרוב לזה נת׳ [נתבאר] בענין עבדים היינו127 לפרעה128 האוחז בעורף דא״א אשר שם כחשכה כאורה אבל בגילוי הפנימיות אז ויוציאנו ה׳ אלקינו כו׳
(Something close to this was explained on the matter of “We were slaves to Pharaoh,” who grasps the nape (oref) of Arich Anpin, where “the darkness is as the light”; but with the revelation of the inner dimension, then “Havayah our G-d brought us out,” etc.;
A similar distinction is drawn on “We were slaves to Pharaoh”: Pharaoh, whose name has the letters of ha-oref, “the nape,” grasps the nape, the back, of Arich Anpin, where darkness and light are equal. The Exodus came through the revelation of the inner dimension: “and Havayah our G-d brought us out.”


וכמ״ש יאר ה׳ פניו אליך129 ועמ״ש סד״ה יביאו לבוש מלכות הנ״ל החילוק בין בחי׳ לבוש מלכות לבחי׳ כתר מלכות שהוא בחי׳ בעטרה שעטרה לו אמו130 דוקא כו׳ וכעין זה יובן גם כאן):
and as it is written, “May Havayah make His face shine upon you.” And see what is written at the end of the discourse beginning “Let them bring royal apparel,” mentioned above, on the difference between the level of the royal garment and the level of the royal crown, which is the level of “with the crown with which his mother crowned him” specifically, etc.; and something like this will be understood here too.)
The priestly blessing, “May Havayah make His face shine upon you,” speaks of the face, the inner dimension. The Alter Rebbe also recalls his contrast between the “royal garment,” an outer level, and the “royal crown,” the inner level of “the crown with which his mother crowned him.”




Section 6 · ¶16–22
The harps of seven and eight strings
16וע״פ כל הנ״ל יובן הטעם שמילה דוחה שבת שכל מלאכת שבת שעושה חבורה ופורע ומוצץ אינן נחשבות למלאכה כלל לגבי בחינת א״ק [אדם קדמון] שהוא המקיף את כולם בהשוואה אחת וכל העולם שלו הוא כו׳ כנ״ל.131
In light of all the above, the reason that circumcision overrides Shabbos will be understood: all the Shabbos labor that one does in making a wound, uncovering (periah) and suctioning (metzitzah) is not considered labor at all relative to the level of Adam Kadmon, which encompasses them all equally, and “the whole world is His,” etc., as mentioned above.
Now the reason circumcision overrides Shabbos is clear. The acts of circumcision that would otherwise be Shabbos labor, wounding, periah and metzitzah, are not “labor” at all relative to Adam Kadmon, before which “the whole world is His.”


ומילה היא להיות בחי׳ גילוי יסוד דא״ק [דאדם קדמון] הדר מלך השמיני132 מילה שניתנה בשמיני ולגבי גילוי זה כל המלאכות בטלים ודו״ק [ודוק].
And circumcision is for there to be a revelation of the Yesod of Adam Kadmon, Hadar, the eighth king: circumcision, which was given on the eighth [day]; and relative to this revelation all the labors are nullified. Consider this carefully.
Circumcision reveals the Yesod of Adam Kadmon, Hadar, the eighth king, and so it was given on the eighth day. Before that revelation every category of labor is nullified.


וע״ד הנ״ל יש להבין ג״כ מארז״ל [מאמר רבותינו זכרונם לברכה] ס״פ שני דערכין די״ג ע״ב רבי יהודה אומר כנור של מקדש שבעת נימין הי׳ [היה] שנאמר שובע שמחות את פניך (תלים י״ו) אל תקרי שובע אלא שבע.
Along the lines of the above we can also understand the saying of our Sages, of blessed memory, at the end of the second chapter of Arachin, folio 13b: “Rabbi Yehudah says: The harp (kinor) of the Sanctuary had seven strings, as it is said, ‘Fullness (sova) of joys is in Your presence’ (Psalms 16): do not read sova (fullness) but sheva (seven);
The Talmud records that the harp in the Temple had seven strings, deriving it from “sova (fullness) of joys” read as “sheva (seven).”


(וכ״ה ברבות בהעלותך פט״ו [פרק ט״ו / פרשה ט״ו])133 ושל ימות המשיח שמונה שנאמר למנצח134 על השמינית.135 על נימא שמינית.
(and so it is in the Midrash Rabbah, Behaaloscha, chapter 15) and that of the days of Moshiach [has] eight, as it is said, ‘For the conductor, on the eighth’: on the eighth string.”
The harp of the days of Moshiach will have eight strings, as in “For the conductor, on the eighth”; the same is found in Bamidbar Rabbah.


ופי׳ מהרש״א [מהרש״א] שם שבע נימין כל הקדושות הולכים בשבע136 ע״ד שבת שהוא השביעי כו׳ ושל ימות המשיח נוסף בחי׳137 א׳ שמשם נמשך החירות כו׳ (ועיין מזה ג״כ בבחיי ר״פ נשא).
The Maharsha explains there: seven strings, [for] all holy things go by seven, like Shabbos, which is the seventh, etc.; and to that of the days of Moshiach one level is added, from which freedom is drawn, etc. (And see on this also in Rabbeinu Bachya, at the beginning of Parshas Naso.)
The Maharsha (Rabbi Shmuel Eidels, the commentator on the Talmud) explains that holiness is ordered in sevens, like Shabbos, the seventh day, while the harp of Moshiach adds one more level, the source of freedom. The Alter Rebbe goes on to explain the seven and the eight differently.


אך עפמש״ל [על פי מה שכתוב לעיל] יש לפרש כי הנה פי׳ כנור פי׳ בת״ז [בתיקוני זהר] סוף תיקון כ׳138 וז״ל [וזה לשונו] כנור כ״ו נר139 הקב״ה דאיהו140 הוי׳ נהיר בנר דאיהי שכינתא דילי׳ [דיליה] כו׳ וע׳ בפרדס ערך כנור ובמא״א [ובמאורי אור] אות כ׳ סל״ה.141
But according to what was written above, it can be explained [thus]. The meaning of kinor is explained in the Tikkunei Zohar, at the end of Tikkun 20, in these words: “Kinor: kaf-vav (26), ner (lamp): the Holy One, blessed be He, who is Havayah, shines in the ner, which is His Shechinah,” etc. And see the Pardes, the entry “kinor,” and Me’orei Or, letter kaf, section 35.
The Tikkunei Zohar divides kinor (harp) into kaf-vav, 26, the numerical value of Havayah, and ner, a lamp: Havayah shining in the “lamp,” the Shechinah. The Alter Rebbe builds his reading of the seven- and eight-stringed harps on this, and points also to the Pardes of Rabbi Moshe Cordovero and to Me’orei Or, a lexicon of Kabbalistic terms.




17והנה ביאור ענין הארת שם הוי׳ בבחי׳ נר יובן ע״פ מ״ש בת״א [בתורה אור] פ׳ מקץ
Now, the explanation of the light of the Name Havayah [shining] in the level of a lamp (ner) will be understood from what is written in Torah Ohr, Parshas Mikeitz,
To explain how Havayah shines in a “lamp,” the Alter Rebbe refers to his discourse in Torah Ohr, Mikeitz.


ע״פ כי אתה נרי142 הוי׳ כו׳ דהיינו מה שמאיר בחי׳ שם הוי׳ בנר הוי׳ נשמת אדם.143
on the verse “For You are my lamp, Havayah,” etc.: that is, the level of the Name Havayah shining in “the lamp of Havayah, the soul of man.”
That discourse is on David’s words “For You are my lamp, Havayah.” The “lamp” is the human soul, as in “the soul of man is the lamp of Havayah,” and the light of the Name Havayah shines in it.


והנה מבואר שם בפי׳ סיום הפסוק והוי׳ יגיה חשכי דהיינו שיש ב׳ שמות הוי״ה ופסיק טעמא בגווייהו.
And it is explained there, in the interpretation of the end of the verse, “and Havayah illuminates my darkness,” that there are two Names Havayah, and the cantillation divides between them.
The verse ends “and Havayah illuminates my darkness,” naming Havayah twice, with the cantillation dividing the two Names. They are two levels of Havayah, which the next paragraphs distinguish.




18וזהו ההפרש בין כנור של שבעת נימין שהוא ההמשכה משם הוי׳ הראשון בבחי׳ נר ונשמת אדם.144
And this is the difference between the harp of seven strings, which is the drawing-down from the first Name Havayah into the level of “lamp” and “soul of man,” [and the harp of eight].
The harp of seven strings is the light of the first Name Havayah, drawn into the “lamp,” the soul of man. The harp of eight, from the other Name, is explained next.


ולכן הוא של שבעת נימין היינו שמאיר מבחי׳ ז׳ מדות שבפסוק לך הוי׳ הגדולה והגבורה145 כו׳.
Therefore it is of seven strings: that is, it shines from the level of the seven attributes in the verse “Yours, Havayah, are the greatness and the might,” etc.
It has seven strings because this light shines from the seven attributes named in “Yours, Havayah, are the greatness and the might …,” the attributes from Chesed to Malchus.




19ועיין זח״א [זהר חלק א] ס״פ מקץ דף ר״ד ע״ב
And see Zohar I, end of Parshas Mikeitz, folio 204b.
The Alter Rebbe refers to the end of Parshas Mikeitz in the Zohar (I, 204b), which speaks of seven supernal levels, “the secret of the completeness of faith,” bound as one with seven levels below them, as in “seven days and seven days.”


אבל לימוה״מ [לימות המשיח] שנאמר הנה ישכיל עבדי146 ירום ונשא כו׳ יאיר ויתגלה בבחי׳ נר ונשמת אדם מבחי׳ שם הוי׳ שלמעלה מסדר ההשתלשלות שמשם שרש המשכות י״ג מדה״ר [מדות הרחמים] כו׳ ע״ש ועז״נ [ועל זה נאמר] ומל ה׳ את לבבך כו׳ והביאך כו׳ והטיבך והרבך מאבותיך147 כו׳.148
But in the days of Moshiach, as it is said, “Behold, My servant shall prosper; he shall be exalted and lifted up,” etc., [light] will shine and be revealed in the level of “lamp” and “soul of man” from the level of the Name Havayah that is above the order of hishtalshelus, from which is the root of the drawing-down of the Thirteen Attributes of Mercy, etc.; see there. And of this it is said, “And Havayah will circumcise your heart,” etc., “and He will bring you,” etc., “and He will do you good and multiply you more than your fathers,” etc.
In the days of Moshiach, of whom Isaiah says “Behold, My servant shall prosper,” the soul, the “lamp,” will receive light from the Name Havayah that is above hishtalshelus, the source of the Thirteen Attributes of Mercy. To this he applies “And Havayah will circumcise your heart,” together with “He will bring you” to the Land and “He will do you good and multiply you more than your fathers”: a circumcision of the heart from above, in the future.




20ולכן יהי׳ [יהיה] כנור של שמונת נימין שיומשך הגילוי מלמעלה מבחי׳ זיי״ן מדות הנ״ל שהם הנק׳ ימי עולם כי אם יאיר הארה מבחי׳ ימי קדם כו׳.
Therefore there will be a harp of eight strings: the revelation will be drawn from above the level of the seven (zayin) attributes mentioned above, which are what is called “the days of the world (yemei olam)”; rather, a light will shine from the level of “the days of old (yemei kedem),” etc.
The harp of the days of Moshiach will have eight strings because its light will come from above the seven attributes, the “days of the world,” from the “days of old (kedem),” the level that precedes them, kedem being the root of Kadmon.


ועמ״ש בד״ה ועשית ציץ149150 גבי קדש למ״ד מלמטה והוי׳ מלמעלה. דבחי׳ שם הוי׳ מלמעלה היינו מה שאין אתעדל״ת [אתערותא דלתתא] מגעת שם.
And see what is written in the discourse beginning “And you shall make a tzitz,” regarding “kodesh lamed” below and Havayah above. The level of the Name Havayah above is what the arousal from below does not reach.
On the High Priest’s tzitz, “Holy to Havayah” was written with “kodesh” and the lamed below and the Name above. In Torah Ohr, Tetzaveh, the Alter Rebbe explains that “kodesh lamed” below is the arousal from below, through Torah and mitzvos, while the Name above is the higher Havayah, which the arousal from below cannot reach.




21והוא כנז׳ [כנזכר] למעלה בענין הגילוי שע״י המילה כו׳. והיא ניתנה בשמיני דוקא. וכענין זה הוא הכנור של שמונת נימין כו׳ וע׳ עוד מענין למנצח על השמינית151152153 בזח״ג [בזהר חלק ג] פנחס דרכ״ג ע״ב.
And this is as mentioned above regarding the revelation that comes through circumcision, etc., and it was given specifically on the eighth [day]. And of this kind is the harp of eight strings, etc. And see further on the matter of “For the conductor, on the eighth” in Zohar III, Pinchas, folio 223b.
The eight-stringed harp corresponds to the revelation through circumcision, which was given on the eighth day. The Alter Rebbe refers to the Zohar on Pinchas, which also interprets “For the conductor, on the eighth.”


ויש לפרש דבריו עם מ״ש בת״ז [בתיקוני זהר] תיקון כ׳ דנ״א סע״א [סוף עמוד א]154 דפי׳ על השמינית הוא חיבור ד׳ אותיות הוי׳ עם ד׳ אותיות אד׳ כי איהו בנצח ואיהי בהוד155
And its words can be explained together with what is written in the Tikkunei Zohar, Tikkun 20, folio 51, end of side a, which explains “on the eighth” as the joining of the four letters of Havayah with the four letters of Ado-nai, for He is in Netzach and She is in Hod.
He reads the Zohar together with the Tikkunei Zohar (the Kehot note gives the place as 51b), which explains “the eighth” as the union of the four letters of Havayah with the four letters of Ado-nai, eight letters in all: “He,” Havayah, is in Netzach, and “She,” Ado-nai, in Hod, which the Zohar calls the eighth Sefirah. In Likkutei Torah, Shir HaShirim, the Alter Rebbe applies “He in Netzach and She in Hod” to the Written and the Oral Torah.


ועד״ז פי׳ במ״ע [במצות עשה] אופן ס״ו ענין למנצח על השמינית על שמונת ימי חנוכה.
And along these lines the Megaleh Amukos, Ofan 66, explains “For the conductor, on the eighth” as referring to the eight days of Chanukah.
The Megaleh Amukos (Rabbi Nosson Nota Shapiro’s Kabbalistic work) similarly connects “on the eighth” with the eight days of Chanukah.


אך עוד אפשר לומר בזה ע״ד מארז״ל [מאמר רבותינו זכרונם לברכה] ספ״ג [סוף פרק ג׳] דפסחים ע״פ ביום ההוא156 יהי׳ [יהיה] הוי׳ אחד ושמו אחד שיהי׳ [שיהיה] נק׳ כמו שנכתב כו׳ משא״כ עכשיו כו׳ ע״ש.
But it is possible to say something further about this, along the lines of the saying of our Sages, of blessed memory, at the end of chapter 3 of Pesachim, on the verse “On that day Havayah will be One and His Name One”: that it will be read as it is written, etc., which is not so now, etc.; see there.
A further explanation: the Talmud says that in this world G-d’s Name is written Havayah but read Ado-nai, while in the World to Come it will be read as it is written. This is “On that day Havayah will be One and His Name One.”


והנה הכתיב הוא בעולם ההעלם והקרי הוא עלמא דאתגלייא (וכמ״ש בביאור ע״פ וקבל היהודים בסופו).157
Now, the written form (kesiv) is in the hidden world, and the read form (kri) is the revealed world (alma de’isgalya) (as is explained in the explanation on the verse “And the Jews accepted,” at its end).
The written form (kesiv) belongs to the hidden world, the read form (kri) to the revealed world. In his explanation of “And the Jews accepted,” in Torah Ohr, the Alter Rebbe notes that a word written vekibel, “he accepted,” is read vekiblu, “they accepted”: at the time of their self-sacrifice they were as one, and afterward each accepted according to his own grasp.


ולע״ל [ולעתיד לבוא] שיהי׳ [שיהיה] נקרא כמו שנכתב א״כ יתחבר ההעלם עם הגילוי וזהו על השמינית שבחי׳ ד׳ אותיות הויה שבבחי׳ הכתיב וההעלם יהיו מאירים ומתגלים בבחי׳ ד׳ אותיות הקרי.
And in the Time to Come, when it will be read as it is written, the hidden will then be joined with the revealed. And this is “on the eighth”: that the four letters of Havayah, which are at the level of the written and the hidden, will shine and be revealed in the four letters of the reading.
When the Name is read as it is written, the hidden will be joined with the revealed. That is “on the eighth”: the four letters of the Name as written, Havayah, shining within the four letters as read.


ועז״נ [ועל זה נאמר] ולא יכנף עוד מוריך158 כו׳ וזהו ע״ד מ״ש ויקרא159 הוי׳ הוי׳ שקורא וממשיך מהוי׳ דלעילא שלמעלה מסדר ההשתלשלות להוי׳ דלתתא שבסדר ההשתלשלות. שהיה פסיק טעמא בגווייהו כו׳ ועתה נעשה להיות קישור וחיבור ב׳ הויות כנ״ל.160
And of this it is said, “Your Teacher will no longer hide Himself,” etc. And this is along the lines of what is written, “And He called: Havayah, Havayah”: He calls and draws down from the higher Havayah, which is above the order of hishtalshelus, to the lower Havayah, which is within the order of hishtalshelus. For the cantillation had divided between them, etc., and now there comes to be a bond and joining of the two [Names] Havayah, as mentioned above.
Then “your Teacher will no longer hide Himself.” In “And He called: Havayah, Havayah,” the higher Havayah, above hishtalshelus, is called and drawn into the lower Havayah within it, and the cantillation that divided the two Names gives way to a bond between them.




22ואזי הוא על השמינית כו׳ כנור של שמונת נימין ע״ש [על שם] קישור וחיבור ב׳ שמות ההוי׳ ומזה נמשך שיהיה נקרא כמו שנכתב וזהו ושמו אחד.161
Then it is “on the eighth,” etc., a harp of eight strings, on account of the bond and joining of the two Names Havayah. From this it follows that it will be read as it is written; and this is “and His Name One.”
The bond between the two Names is the eight-stringed harp, “on the eighth.” From it follows the Name’s being read as it is written: “and His Name One.”


וזהו מ״ש מי יעלה לנו השמימה.162163 ר״ל [רוצה לומר] מילה וס״ת [וסופי תיבות]164 הוי׳ כלומר שע״י שמירת אות הברית ממשיך בחי׳ הוי׳ עד סוף כל דרגין
And this is [the meaning of] what is written, “Who will go up for us to heaven?”: that is, [its initial letters spell] milah, and its final letters [spell] Havayah. In other words, through guarding the sign of the covenant one draws the level of Havayah down to the end of all levels,
The Tikkunei Zohar notes that the initial letters of “Mi ya’aleh lanu hashamaymah” (“Who will go up for us to heaven?”) spell milah, and the final letters spell the Name Havayah (yud, hei, vav, hei). Guarding the covenant of circumcision draws the Name Havayah down to the very lowest level.


דהיינו מה שלע״ל [שלעתיד לבוא] יהיה ולא יכנף עוד כו׳ שיהיה גילוי שם הוי׳ גם למטה כו׳:
which is what will be in the Time to Come, “[your Teacher] will no longer hide Himself,” etc.: there will be a revelation of the Name Havayah below too, etc.
This is the future revelation of “your Teacher will no longer hide Himself”: the Name Havayah revealed even below.




Section 7 · ¶23–28
Summary: Shabbos, the gift and the two vavs
23קיצור ענין.165 למנצח על השמינית. גם כנור של166 ימוה״מ [ימות המשיח]. של שמונת נימין. ויש להקדים ענין מילה שדוחה שבת.
A summary of the matter. “For the conductor, on the eighth.” Also, the harp of the days of Moshiach, of eight strings. We must first explain the matter of circumcision overriding Shabbos.
The summary restates the maamar’s two texts, “For the conductor, on the eighth” and the eight-stringed harp of Moshiach, and begins again from circumcision overriding Shabbos.


הנה כל ההעלאה שבימות החול נקרא אתעדל״ת [אתערותא דלתתא] והעלאת מ״ן [מיין נוקבין] מבי״ע. ועיקר גילוי האתעדל״ע [האתערותא דלעילא] הנק׳ מ״ד [מיין דוכרין] מבחינת אצילות הוא נמשך בשבת
All the elevation of the weekdays is called the arousal from below and the raising of mayin nukvin from Beriah, Yetzirah and Asiyah; and the main revelation of the arousal from above, called mayin duchrin, from the level of Atzilus, is drawn down on Shabbos.
Weekday service is the arousal from below, raising mayin nukvin from the three lower worlds; Shabbos is the arousal from above, the mayin duchrin drawn from Atzilus.


וזהו ענין חצר הפנימית הפונה קדים כו׳ וביום השבת יפתח167 ועמ״ש מענין גילוי זה שבשבת בד״ה והיה מדי חדש בחדשו.168169
And this is the matter of the inner court “that faces east,” etc., “and on the day of Shabbos it shall be opened.” And see what is written about this revelation on Shabbos in the discourse beginning “And it shall be, from one New Moon to the next.”
Ezekiel’s inner gate, closed the six working days and opened on Shabbos, pictures this Shabbos revelation. It “faces east (kadim)”: it faces toward the level of “before” (kedem) without being that level itself; in Likkutei Torah, V’Zos HaBerachah, the Alter Rebbe calls this gate Chochmah itself, which is “before” (kodem) the work of creation.


אבל מילה היא המשכה מלמעלה מאצילות. שלכן נכרתו עליה שלש עשרה בריתות170 שהן יג״מ [י״ג מדות] הרחמים שהן למעלה מהחכמה שהיא אצילות
But circumcision is a drawing-down from above Atzilus. That is why thirteen covenants were made over it, which are the Thirteen Attributes of Mercy, which are above Chochmah, which is Atzilus.
Circumcision is drawn from above Atzilus. Its “thirteen covenants” are the Thirteen Attributes of Mercy, which stand above Chochmah, which is Atzilus.


והוא מבחי׳ רעוא דכל רעוין ונק׳ אדם קדמון שלמעלה מהחכמה הנק׳ ראשית וחצר הפנימית היא רק הפונה קדים.
And it is from the level of the Will of all wills, called Adam Kadmon, which is above Chochmah, called “the beginning” (reishis); whereas the inner court is only “that which faces east (kadim).”
Above Chochmah, “the beginning,” is the Will of all wills, Adam Kadmon, the source of circumcision. The Shabbos gate only “faces” that level: kadim, “east,” shares its root with kedem and Kadmon.




24ועמ״ש בד״ה בשעה שהקדימו ישראל נעשה.171 ובד״ה ששת ימים תאכל מצות172173 גבי ברוח קדים עזה.174
And see what is written in the discourse beginning “When Israel put ‘we will do’ first,” and in the discourse beginning “Six days you shall eat matzos,” regarding “with a strong east (kadim) wind.”
The Alter Rebbe adds two related discourses: on Israel’s putting “we will do” before “we will hear,” and on “Six days you shall eat matzos,” about the “strong east (kadim) wind” that split the sea. In Likkutei Torah, Tzav, he explains that wind as drawn from “the Ancient One of the world” (kadmono shel olam), the Infinite One above all worlds, which turned the sea into dry land.


ובכל נפש צ״ל175 גילוי מבחי׳ זו ועמ״ש בד״ה ולא אבה176177 הוי׳ אלקיך לשמוע אל בלעם בענין שם הוי׳ שיש בנפש ומהו בחי׳ קוצו של יו״ד ומ״ש בד״ה ענין ק״ש [קריאת שמע] בפ׳ ואתחנן.178
And in every soul there must be a revelation from this level. And see what is written in the discourse beginning “But Havayah your G-d would not listen to Bilam,” on the matter of the Name Havayah that is in the soul and what the level of the tip (kotz) of the yud is; and what is written in the discourse beginning “The matter of the reading of the Shema,” in Parshas Va’eschanan.
This higher level must be revealed in every Jewish soul. In the discourse on G-d’s refusal to listen to Bilam, the Alter Rebbe explains that the soul’s hidden love, which is above reason, is the “tip of the yud” of the Name Havayah, pointing up to the Infinite One; he also refers to his discourse on the Shema in Va’eschanan.




25וזהו ענין אתעדל״ע [אתערותא דלעילא] שלמעלה מאתעדל״ת [מאתערותא דלתתא] ועמ״ש בד״ה הוי׳ לי בעוזרי179180 בפי׳ כל האזרח בישראל.181182
And this is the matter of the arousal from above that is above the arousal from below. And see what is written in the discourse beginning “Havayah is for me among my helpers,” on the meaning of “every citizen (ezrach) in Israel.”
Circumcision is the arousal from above that transcends the arousal from below. The Alter Rebbe refers to his discourse on “Havayah is for me among my helpers,” which reads ezrach, “citizen,” as “what I will make shine (azri’ach)” within Israel in the Time to Come.


וזהו ג״כ ענין מ״ה [שם מ״ה] שנותנין לו ששרש המשכה זו הוא משם מ״ה [שם מ״ה] דא״ק [דאדם קדמון] ובמא״א [ובמאורי אור] אות מ׳ סעיף קי״א אורות דמ״ה [דשם מ״ה] באו בדרך מתנה.
And this is also the matter of the Mah that is given to him: the root of this drawing-down is from the Name Mah of Adam Kadmon; and in Me’orei Or, letter mem, section 111: “The lights of Mah came by way of a gift.”
This is also the “Mah that is given”: the light of circumcision comes from the Name Mah of Adam Kadmon, which, as Me’orei Or puts it, comes “by way of a gift,” not in response to anything earned.




26ופי׳ מתנה זהו אתעדל״ע [אתערותא דלעילא] מבחי׳ שאין אתעדל״ת [אתערותא דלתתא] מגעת שם ע״כ בא רק דרך מתנה וע״כניתנה בשמיני.
The meaning of “gift” is the arousal from above from a level that the arousal from below does not reach; therefore it comes only by way of a gift. And therefore it was given on the eighth.
A gift comes from a level that no effort from below can reach, so it can come only as a gift. That is why circumcision was given on the eighth day, beyond the seven.


כי שבה״כ [שבירת הכלים] היה רק בשבע מדות וזהו האתעדל״ת [האתערותא דלתתא] לברר שבע מדות הרעות ועי״ז נמשך האתדל״ע [האתערותא דלעילא] ביום השביעי שהוא שבת.
For the shattering of the vessels was only in the seven attributes, and this is the arousal from below: to refine the seven evil attributes; and through this the arousal from above is drawn down on the seventh day, which is Shabbos.
The shattering of the vessels affected only the seven attributes; refining them is the week’s arousal from below, which the seventh day, Shabbos, answers.


משא״כ בחינת מלך השמיני הדר. זהו מבחי׳ שלמעלה מהאתעדל״ת [מהאתערותא דלתתא] של ז׳ המדות, ועמ״ש מענין פי׳ שבעה רועים ושמנה נסיכי אדם183 סד״ה ת״ר [תנו רבנן] נר חנוכה.184
This is not so with the level of the eighth king, Hadar: this is from a level that is above the arousal from below of the seven attributes. And see what is written on the meaning of “seven shepherds and eight princes of men,” at the end of the discourse beginning “Our Rabbis taught: The Chanukah lamp.”
Hadar, the eighth king, is different: he is above the arousal from below of the seven attributes. In Torah Ohr, at the end of “Our Rabbis taught: The Chanukah lamp,” the Alter Rebbe explains that the “seven shepherds” are drawn from the inner dimension and the “eight princes of men” from an outer but higher level, through which Chanukah’s repair came.


וזהו שאמרו בירושלמי185 מצוות186 שבת מלא187 בשני ווי״ן (בנחמי׳ [בנחמיה] סי׳ ט׳ י״ד) להודיעך שהיא שקולה כנגד כל מצותיה של תורה. ואעפ״כ [ואף על פי כן] מילה היא בחי׳ עליונה יותר.
And this is what they said in the Jerusalem Talmud: “mitzvos” of Shabbos is written full, with two vavs (in Nehemiah, chapter 9, [verse] 14), to teach you that it is equal to all the mitzvos of the Torah. And nevertheless circumcision is a higher level.
The Jerusalem Talmud’s teaching shows both sides: Shabbos, with its fully spelled “mitzvos,” equals all the mitzvos of the Torah, and yet circumcision overrides it, being higher still.


וענין שני ווי״ן תמצא בזח״ב [בזהר חלק ב׳] יתרו ס״ח188 א׳ שהן בחי׳ משה ויוסף189 וע״ש בהרמ״ז [בהרב משה זכות]
The matter of the two vavs you will find in Zohar II, Yisro, folio 68a, that they are the level of Moshe and Yosef; and see there in the Ramaz.
The two vavs are discussed in the Zohar (II, 68a), where Moshe and Yosef together are “two vavs as one”; in Likkutei Torah, Chukas, the Alter Rebbe explains these as the Yesod of Abba and the Yesod of Z’eir Anpin.


גם בפ׳ תרומה קנ״ה בענין י״ב חלות דלחם הפנים שהם שני ווי״ן כמש״ש [כמה שכתוב שם] המק״מ [המקדש מלך] והרמ״ז [והרב משה זכות] ועיין בפרדס שער האותיות באות וא״ו ובמא״א [ובמאורי אור] תחלת אות וא״ו.
Also in Parshas Terumah, [folio] 155, regarding the twelve loaves of the showbread, which are two vavs, as the Mikdash Melech and the Ramaz write there. And see the Pardes, Sha’ar HaOsiyos, on the letter vav, and Me’orei Or, at the beginning of the letter vav.
The twelve loaves of the showbread, set in two rows of six, are also two vavs, as the Mikdash Melech and the Ramaz (Rabbi Moshe Zacuto) write on the Zohar. The Alter Rebbe also refers to the Kabbalistic works Pardes and Me’orei Or on the letter vav.




27ויש לפרש כי הוא״ו זהו המשכה בחי׳ ונהר יוצא מעדן190 להשקות. ובחי׳ וא״ו א׳ זהו כשמקור המשכה נמשך מבחי׳ בינה שממנה שורש הששה מדות כענין כונן שמים בתבונה.191
It may be explained that the vav is a drawing-down, the level of “And a river goes out of Eden to water.” And the level of one vav is when the source of the drawing-down flows from the level of Binah, from which is the root of the six attributes, as in “He established the heavens with understanding (tevunah).”
The letter vav stands for a drawing-down, like the river that “goes out of Eden to water the garden.” A single vav is a flow whose source is Binah, the root of the six emotive attributes, as in “He established the heavens with understanding.”


ולכן בכל מצוה יש ו״ה. המשכה בחי׳ ונהר יוצא מעדן כמ״ש ויניחהו בג״ע [בגן עדן] לעבדה192 ולשמרה. לעבדה זו רמ״ח מ״ע [מצות עשה].193
Therefore in every mitzvah there is vav-hei: a drawing-down, the level of “And a river goes out of Eden,” as it is written, “And He placed him in the Garden of Eden to work it and to guard it”: “to work it”: these are the 248 positive commandments.
So the word mitzvah (mem, tzadi, vav, hei) ends with vav-hei, the last two letters of the Name: a flow (vav) into Malchus (hei). Adam was placed in Eden “to work it,” which the Zohar reads as the 248 positive commandments.


אבל בשבת נמשך עוד ו׳ והיא המשכה ממוחין דאבא וכמ״ש במ״א ע״פ מאמר הזח״ג [הזהר חלק ג]194 אמור ד״ק ע״ב בענין בזמנא דנטלא מבי אבא195 כו׳,
But on Shabbos another vav is drawn down, and it is a drawing-down from the mochin of Abba, as is explained elsewhere on the passage of Zohar III, Emor, folio 100b, on the matter of “at the time that she receives from the house of Abba,” etc.
On Shabbos a second vav is added: a flow from the mochin of Abba, Chochmah, which is higher than Binah. The Alter Rebbe refers to his explanation of the Zohar’s words “at the time that she receives from the house of Abba,” said there of the union that is not on Yom Kippur, when she receives from the house of Imma.


גם אפ״ל [אפשר לומר] שרש ב׳ ווי״ן זהו מה שאו״א [שאבא ואימא] יונקים מב׳ מזלות ונוצר ונקה196 כו׳.
One can also say that the root of the two vavs is that Abba and Imma draw from the two mazalos, “Notzer” and “Venakeh,” etc.
Another possibility: the two vavs are rooted in the two mazalos of Arich Anpin (literally “flowings,” two of the thirteen adornments of the beard), “Notzer” and “Venakeh,” two of the Thirteen Attributes of Mercy, from which Abba and Imma draw.




28ועכ״ז [ועם כל זה] מילה היא דוחה את השבת כי הוא המשכה מבחי׳ שלמעלה גם מהחכמה כנ״ל.
Nevertheless circumcision overrides Shabbos, because it is a drawing-down from a level that is above even Chochmah, as mentioned above.
Even though Shabbos has two vavs, circumcision overrides it, because circumcision draws from a level above Chochmah, the source of Shabbos’s second vav.


ושלש עשרה בריתות שנכרתו עליה197 זהו וא״ו שמילוי האל״ף שבתוך השני ווי״ן זהו בחי׳ פלא עליון בחי׳ כתר שלמעלה משני ווי״ן עצמן כמ״ש בזח״ג [בזהר חלק ג] פ׳ אחרי דס״ו ע״ב:
And the thirteen covenants made over it are the vav [spelled in full], vav-alef-vav: the alef that fills [the space] within the two vavs is the level of the Supernal Wonder (Pele Elyon), the level of Keser, which is above the two vavs themselves, as is written in Zohar III, Parshas Acharei, folio 66b.
The “thirteen covenants” are the letter vav spelled out, vav-alef-vav, whose letters add up to thirteen. The alef between the two vavs is the “Supernal Wonder,” Keser, which is above both vavs; the Zohar (III, 66b) likewise says that the vav in its letters holds thirteen measures.




Section 8 · ¶29–34
Summary: Netzach, domains and the two Names
29ג וזהו ענין למנצח על השמינית תמן נצח תמן מל.198 כי יש ג׳ פרקין חח״ן [חכמה חסד נצח] והנצח הוא בחי׳ היותר אחרונה.
3. And this is the meaning of “For the conductor (lamnatzei’ach), on the eighth”: “where there is Netzach, there is mal.” For there are three joints, Chochmah, Chesed and Netzach, and Netzach is the very last level.
Section 3 of the summary returns to the psalm’s heading: lamnatzei’ach contains the word netzach, and “where there is Netzach, there is mal.” Of the three “joints” of the right-hand line, Chochmah, Chesed and Netzach, Netzach is the last.


ומבחי׳ רעוא דכל רעוין א״א להיות הגילוי רק מבחינת נצח וכמ״ש סד״ה קול דודי בענין מדלג על ההרים.199
And from the level of the Will of all wills the revelation can come only from the level of Netzach, as is written at the end of the discourse beginning “The voice of my beloved,” on the matter of “leaping over the mountains.”
From the Will of all wills, Adam Kadmon, revelation comes only through its lowest point, Netzach. The Alter Rebbe refers to his discourse on “The voice of my beloved … leaping over the mountains.”




30וזהו ענין ועמדו רגליו200 דוקא. וכדי להיות גילוי הנצח צ״ל תחלה מל וזהו למנצח. וגם רומז שעי״ז ג״כ נמשך גילוי כל השבעה העליונות שלמעלה מנה״י [מנצח הוד יסוד].
And this is the meaning of “And His feet shall stand,” specifically. And for there to be a revelation of Netzach there must first be mal; and this is lamnatzei’ach. It also hints that through this, too, the revelation of all the seven supernal [levels] that are above Netzach, Hod and Yesod is drawn down.
“And His feet shall stand,” said of the future redemption, fits this: the feet, like Netzach, are where the revelation from above comes to rest. The word lamnatzei’ach itself shows the order: its first two letters, lamed and mem, are the letters of mal, followed by netzach; and mal, seventy, hints that the seven levels above Netzach, Hod and Yesod are revealed through it as well.


ונצח ומצח הכל אחד201 והרי מצח הוא גלגלתא דחפיא על מו״ס [מוחא סתימאה] בחי׳ שתוק כך עלה במחשבה.202 שהיא מחשבה הקדומה רעוא דכל רעוין.
Netzach and metzach (the forehead) are all one. And the forehead is the gulgalta (skull) that covers the mocha stima’ah (hidden brain), the level of “Be silent; so it arose in thought,” which is the primordial thought, the Will of all wills.
Netzach and metzach (forehead) differ by one letter and are “all one.” The forehead covers the hidden brain, the level of the primordial thought, the Will of all wills, with which G-d answered Moshe, “Be silent; so it arose in My thought.”


ועמ״ש בד״ה ועשית ציץ.203 גם הנצח נמשך מהגדולה בחי׳ ולגדולתו אין חקר:204
And see what is written in the discourse beginning “And you shall make a tzitz.” Also, Netzach is drawn from greatness (gedulah), the level of “and His greatness is unsearchable.”
The Alter Rebbe refers to his discourse on the tzitz, which was worn on the forehead. Netzach also draws from gedulah, greatness, as explained above: “His greatness is unsearchable.”




31ד וזהו מ״ש ברבות בראשית פי״א [פרק י״א] משפטים פ״ל משל מעירוב והוצאה שברשות אחד א״צ [אין צריך / אינו צריך] עירוב להוצאה כך כל העולם שלו הוא205206
4. And this is what is said in the Midrash Rabbah, Bereishis, chapter 11, [and] Mishpatim, chapter 30: the parable from eruv and carrying, that in a single domain no eruv is needed for carrying; so too, “the whole world is His.”
Section 4 returns to the Midrash’s parable of eruv: in a single domain no eruv is needed, and “the whole world is His.”


המכוון שההשפעה באה מבחינה שלמעלה מחילוק רשויות שבסדר ההשתלשלות שמקיף כל העולמות בהשואה אחת וא״כ זהו גבוה מעליות העולמות שבשבת. וכנ״ל שבחינת א״ק [אדם קדמון] רעוא דכל רעוין גבוה מהשבת207 שהוא רק הפונה קדים כנ״ל.
The intent is that the flow comes from a level that is above the division of domains in the order of hishtalshelus, which encompasses all the worlds equally; if so, this is higher than the ascents of the worlds on Shabbos. And as mentioned above, the level of Adam Kadmon, the Will of all wills, is higher than Shabbos, which is only “that which faces east (kadim),” as mentioned above.
The point is that the flow comes from a level above all “domains,” which encompasses all the worlds equally and is higher than the ascents of the worlds on Shabbos; Adam Kadmon, the Will of all wills, is above Shabbos, which only “faces east (kadim).” In Likkutei Torah, Behar, the Alter Rebbe adds that Shabbos has more than one level: Adam Kadmon is above the Shabbos of “His work that He made,” while a higher Shabbos reaches even its inner dimension.


ולכן המילה שהיא להיות גילוי מבחינה זו היא דוחה שבת שכל מלאכות שבת אינן נחשבות למלאכה כלל לגבי גילוי בחי׳ זו שהיא למעלה מחילוק רשויות כו׳:
Therefore circumcision, which is for there to be a revelation from this level, overrides Shabbos: for all the labors of Shabbos are not considered labor at all relative to the revelation of this level, which is above the division of domains, etc.
Therefore circumcision, which reveals that level, overrides Shabbos: before it, the labors of Shabbos are not labor at all.




32ה ועפ״ז [ועל פי זה] י״ל [יש לומר] עוד בפי׳ על השמינית. שהם חיבור ויחוד ד׳ אותיות הוי׳ בארבעה אותיות שם אדני שהם היכל לשם הוי׳
5. According to this, one can further explain “on the eighth”: that they are the joining and union of the four letters of Havayah with the four letters of the Name Ado-nai, which are a sanctuary (heichal) for the Name Havayah.
Section 5 gives another explanation of “the eighth”: the union of the four letters of Havayah with the four letters of Ado-nai. Ado-nai, the Name associated with Malchus, is the “sanctuary” in which Havayah dwells: Ado-nai and heichal (sanctuary) both add up to 65.


וזהו ג״כ ענין שמנה בגדים של כה״ג [כהן גדול] ד׳ בגדי לבן שהם רחמים נמשכים מארבע אותיות שם הוי׳ וד׳ בגדי זהב נמשכים מד׳ אותיות שם אדני כו׳
And this is also the matter of the eight garments of the Kohen Gadol: the four white garments, which are mercy, drawn from the four letters of the Name Havayah, and the four golden garments, drawn from the four letters of the Name Ado-nai, etc.
The eight garments of the High Priest show the same pair: four white garments, of mercy, from Havayah, and four golden garments from Ado-nai.


כי צ״ל ב׳ הבחינות עמ״ש בת״א [בתורה אור] פ׳ לך לך208 בענין מגן אברהם ועמ״ש בביאור ע״פ וכל בניך.
For both levels are needed; see what is written in Torah Ohr, Parshas Lech Lecha, on the matter of “Shield of Avraham,” and see what is written in the explanation on the verse “And all your children.”
Both levels are needed, the light of Havayah and the “sanctuary” that receives it. In Torah Ohr, Lech Lecha, the Alter Rebbe explains “Shield of Avraham”: a shield covers, like the sheath of the sun, so that boundless kindness can be received in measure; he also refers to his explanation of “And all your children.”




33ולע״ל [ולעתיד לבוא] יהיה גילוי שם הוי׳ ממש וכמ״ש ולא יכנף עוד209 והיינו ע״י גילוי מבחי׳ שלמעלה מסדר ההשתלשלות דהיינו מה שיש ב׳ שמות הוי׳ ופסיק טעמא בגווייהו.
And in the Time to Come there will be a revelation of the actual Name Havayah, as it is written, “[your Teacher] will no longer hide Himself”; that is, through a revelation from the level that is above the order of hishtalshelus. That is: there are two Names Havayah, and the cantillation divides between them.
In the Time to Come the Name Havayah itself will be revealed, “your Teacher will no longer hide Himself,” through a revelation from above hishtalshelus. Now there are two Names Havayah, divided by the cantillation.


ולע״ל [ולעתיד לבוא] יהי׳ [יהיה] גילוי שם הוי׳ שלמעלה מסדר ההשתלשלות ואזי והי׳ [והיה] הוי׳ לי לאלקים210 וזהו למנצח על השמינית קשר וחיבור ב׳ שמות הוי׳.
And in the Time to Come there will be a revelation of the Name Havayah that is above the order of hishtalshelus, and then “Havayah will be my G-d (Elokim).” And this is “For the conductor, on the eighth”: the bond and joining of the two Names Havayah.
Then the higher Havayah will be revealed, and “Havayah will be my G-d (Elokim)”: Havayah, which transcends, will be revealed even within Elokim, the Name of G-d as concealed in nature. The bond of the two Names Havayah is “on the eighth.”




34וזהו ענין הכנור של שמונת נימין וכ״ז [וכל זה] נמשך ע״י המילה שהיא העברת המסך המבדיל כו׳ ועמ״ש בפ׳ לך לך בד״ה והבדילה הפרוכת.211212
And this is the matter of the harp of eight strings. And all this is drawn down through circumcision, which is the removal of the dividing screen, etc. And see what is written in Parshas Lech Lecha, in the discourse beginning “And the curtain shall divide.”
All this, the eight-stringed harp and the bond of the Names, comes through circumcision, which removes the “screen” that divides. In Torah Ohr, Lech Lecha (“And the curtain shall divide”), the Alter Rebbe explains that as the curtain divided off the Holy of Holies, so in man there is a screen over the organ that bestows, and circumcision reveals what it hid.


עוד יש להעיר לענין שני ווי״ן הנ״ל שהן תפארת ויסוד ממ״ש ברע״מ [ברעיא מהימנא] ר״פ תשא ע״פ העשיר לא ירבה213 מבואר שת״ת [שתפארת] נק׳ עשיר לפי שעולה עד הכתר וזהו אין עשיר אלא בדעת שת״ת [שתפארת] ודעת הכל אחד.
One may further note, regarding the two vavs mentioned above, which are Tiferes and Yesod, from what is written in the Raaya Mehemna at the beginning of Parshas Tisa, on the verse “The rich shall not give more”: it is explained that Tiferes is called “rich” because it rises up to Keser. And this is [the meaning of] “none is rich except in knowledge (daas),” for Tiferes and Daas are all one.
A further note on the two vavs, Tiferes and Yesod: the Raaya Mehemna reads “the rich shall not give more” as Tiferes, called “rich” because it rises to Keser, as in “none is rich except in knowledge,” Tiferes being one with Daas.


והדל לא ימעיט זהו צדיק היינו יסוד שנק׳ דל וזהו ענין יוסף יתום מאמו כי בינה רק עד הוד אתפשטת כו׳ א״כ מזה מובן מעלת מצוות דשבת בשני ווי״ן כו׳:
“And the poor shall not give less”: this is the Tzaddik, that is, Yesod, which is called “poor (dal).” And this is the matter of Yosef’s being “an orphan of his mother,” for Binah spreads forth only as far as Hod, etc. If so, from this is understood the superiority of the mitzvos of Shabbos, [spelled] with two vavs, etc.
“The poor shall not give less” is Yesod, the Tzaddik, called “poor” because Binah extends only as far as Hod and does not reach it; so Yosef, who is Yesod, is “an orphan of his mother.” From this the advantage of Shabbos’s “mitzvos” with two vavs is understood: it includes both Tiferes, which reaches Keser, and Yesod.



In one’s avodah
The maamar draws its lesson from Netzach: the stubborn firmness to stand against the evil inclination that wants a person to sin comes from the greatness and exaltedness of the soul, rooted in the light that encompasses all worlds, as with one whose “heart was lifted up in the ways of Havayah.” And by guarding the sign of the covenant a Jew draws the Name Havayah down to the very lowest level; every soul must have a revelation from this level that is beyond effort.
Questions for discussion
	Why can the holiness of Shabbos spread even into places of kelipah, while the light of circumcision can be hidden by the foreskin?
	How can a revelation be greater precisely because human effort cannot reach it, and why must it still come only after a Shabbos has passed over the child?
	In what sense is Netzach, the last stage of giving, rooted in a level above the order of hishtalshelus, and how does this show itself in a person’s stand against the evil inclination?
	How does the parable of eruv and carrying explain why the acts of circumcision are not considered labor on Shabbos?
	What distinguishes the harp of seven strings from the harp of eight, and what will change when the Name is “read as it is written”?

Sources and references
Notes
Paragraph 1
1G-d tells Moshe the laws of a woman who has given birth; for a baby boy, “on the eighth day the flesh of his foreskin shall be circumcised.” This verse of Parshas Tazria is the starting point of the whole maamar.
Leviticus 12:3ויקרא י״ב:ג׳
וּבַיּוֹם הַשְּׁמִינִי יִמּוֹל בְּשַׂר עׇרְלָתוֹ:
And in the eighth day the flesh of his foreskin shall be circumcised.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 2
2למנצח על השמינית
The note records that this maamar was said in 5567 (1806–07), on the evidence of the list of maamarim in Sefer HaMaamarim 5567, note 40.
Kehot’s noteנאמרה בשנת תקס״ז (ראה רשימת המאמרים בסה״מ תקס״ז הערה 40). הנחת אדהאמ״צ נדפס בסידור קלט, א. הגהות באוה״ת ויקרא-ב ע׳ תקב. הגהות על קיצורים שלקמן כא, ד באוה״ת ויקרא-ד ע׳ א׳מז. ראה תו״ח ס״פ לך. דרך מצותיך מצות מילה ט, ב ואילך.
3למנצח על השמינית
The heading of a psalm of David: “For the conductor, on the sheminis: a psalm of David.” Plainly the sheminis is a musical instrument, perhaps one of eight strings, or the eighth tune; the Sages read “the eighth” as circumcision, given on the eighth day, and later in the maamar (paragraph 16) the Talmud reads it as the eighth string of the harp of Moshiach. (context: Steinsaltz Tanakh)
Psalms 12:1תהילים י״ב:א׳
לַמְנַצֵּחַ עַל־הַשְּׁמִינִית מִזְמוֹר לְדָוִד:
For the Leader; on the Sheminith. A Psalm of David.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים יב, א.
4When David entered the bathhouse and saw himself standing naked, he said, “Woe is me, that I stand naked without a mitzvah!” When he remembered the circumcision in his flesh his mind was set at ease, and afterward he sang “For the conductor, on the eighth,” about the circumcision given on the eighth day.
Menachot 43b:11מנחות מ״ג ב:י״א
ובשעה שנכנס דוד לבית המרחץ וראה עצמו עומד ערום אמר אוי לי שאעמוד ערום בלא מצוה וכיון שנזכר במילה שבבשרו נתיישבה דעתו לאחר שיצא אמר עליה שירה שנאמר (תהלים יב, א) למנצח על השמינית מזמור לדוד על מילה שניתנה בשמיני
Wikisource Talmud Bavli (CC-BY-SA)
5The Jerusalem Talmud tells the same story: David entered the bathhouse, saw himself naked and lamented that he was bare of mitzvos; when he looked at his circumcision he began to praise G-d with “For the conductor, on the eighth: a psalm of David.”
Jerusalem Talmud Berakhot 9:5:21תלמוד ירושלמי ברכות ט׳:ה׳:כ״א
תַּנִּי בְשֵׁם רִבִּי מֵאִיר אֵין לְךָ אֶחָד מִיִּשְׂרָאֵל שֶׁאֵינוֹ עוֹשֶׂה מֵאָה מִצְוֹת בְּכָל יוֹם. קוֹרֵא אֶת שְׁמַע וּמְבָרֵךְ לְפָנֶיהָ וּלְאַחֲרֶיהָ וְאוֹכֵל אֶת פִּתּוֹ וּמְבָרֵךְ לְפָנֶיהָ וּלְאַחֲרֶיהָ וּמִתְפַּלֵּל שְׁלֹשָׁה פְעָמִים שֶׁל שְׁמוֹנֶה עֶשְׂרֵה וְחוֹזֵר וְעוֹשֶׂה שְׁאָר מִצְוֹת וּמְבָרֵךְ עֲלֵיהֶן. וְכֵן הָיָה רִבִּי מֵאִיר אוֹמֵר אֵין לְךָ אָדָם מִיִּשְׂרָאֵל שֶׁאֵין הַמִּצְוֹת מַקִּיפוֹת אוֹתוֹ תְּפִילִּין בְּרֹאשׁוֹ וּתְפִילִּין בִּזְרוֹעוֹ וּמְזוּזָּה בְּפִתְחוֹ מִילָה בִבְשָׂרוֹ אַרְבַּע צִיצִיּוֹת בְּטַלִּיתוֹ מַקִּיפִין אוֹתוֹ. הוּא שֶׁדָּוִד אָמַר שֶׁבַע בַּיּוֹם הִילַּלְתִּיךָ …
It was stated 43b) has the formulation that “every man in Israel is obliged to recite 100 benedictions every day.” In the Yerushalmi and the Tosephta, not only benedictions are counted but all religious deeds, and it is asserted that the number 100 is reached automatically. in the name of Rebbi Meïr: There is no one in Israel who does not perform 100 commandments every day. He recites the Shema‘ and benedictions before and after, eats his bread and recitesbenedictions before and after, prays 18 benedictions three times and then …
The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY) · The Jerusalem Talmud, translation and commentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY)
Paragraph 3
6למה היתה השירה על שניתנה בשמיני דוקא
Derech Mitzvosecha sharpens this question, as the note quotes it: “And what would it matter to him had it been given on the seventh, since the main point of his song is the covenant that He sealed in our flesh, as is known.”
Kehot’s noteבדרך מצותיך מבאר הקושיא ”ומה לו אילו היתה ניתנה בשביעי מאחר שעיקר השירה שלו על הברית שחתם בבשרינו כידוע” ע״ש.
7וביום השמיני ימול
The verse commanding circumcision on the eighth day, which the Sages read as applying even on Shabbos.
Leviticus 12:3ויקרא י״ב:ג׳
וּבַיּוֹם הַשְּׁמִינִי יִמּוֹל בְּשַׂר עׇרְלָתוֹ:
And in the eighth day the flesh of his foreskin shall be circumcised.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteויקרא יב, ג.
8וביום השמיני ימול כו׳ ואפילו בשבת
The Gemara cites “And on the eighth day the flesh of his foreskin shall be circumcised” and adds, “and even on Shabbos”: the source of the rule that circumcision on its proper day overrides Shabbos.
Shabbat 132a:1–2שבת קל״ב א:א׳-ב׳
שֶׁכֵּן אִם עָבַר זְמַנָּהּ בָּטְלָה. אֶלָּא הַיְינוּ טַעְמָא דְּרַבִּי אֱלִיעֶזֶר, דְּאָמַר קְרָא: ״וּבַיּוֹם הַשְּׁמִינִי יִמּוֹל בְּשַׂר עׇרְלָתוֹ״, וַאֲפִילּוּ בְּשַׁבָּת. וְלִיכְתּוֹב רַחֲמָנָא בְּמִילָה, וְלֵיתוֹ הָנָךְ וְלִיגְמְרוּ מִינֵּיהּ! מִשּׁוּם דְּאִיכָּא לְמִיפְרַךְ: מָה לְמִילָה שֶׁכֵּן נִכְרְתוּ עָלֶיהָ שְׁלֹשׁ עֶשְׂרֵה בְּרִיתוֹת.
William Davidson, Vocalized Aramaic (CC-BY-NC)
9כי בו שבת
Closing the account of creation: “And G-d blessed the seventh day and sanctified it, for on it He rested from all His work.” The maamar goes on to explain what this rest is.
Genesis 2:3בראשית ב׳:ג׳
וַיְבָרֶךְ אֱלֹקִים אֶת־יוֹם הַשְּׁבִיעִי וַיְקַדֵּשׁ אֹתוֹ כִּי בוֹ שָׁבַת מִכׇּל־מְלַאכְתּוֹ אֲשֶׁר־בָּרָא אֱלֹקִים לַעֲשׂוֹת:
And G-d blessed the seventh day, and hallowed it; because that in it He rested from all His work which G-d in creating had made.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ב, ג.
10ואפי׳ בשבת
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה שבת קל-קלב.
Paragraph 4
11באחד ואהבת
Moshe proclaims to Israel: “Hear, O Israel, Havayah is our G-d, Havayah is One. And you shall love Havayah your G-d with all your heart.” The Alter Rebbe alludes to the Shema: the food’s life-force becomes part of a person’s acceptance of G-d’s oneness and his love of G-d.
Deuteronomy 6:4–5דברים ו׳:ד׳-ה׳
שְׁמַע יִשְׂרָאֵל ה׳ אֱלֹקֵינוּ ה׳ אֶחָד: וְאָהַבְתָּ אֵת ה׳ אֱלֹקֶיךָ בְּכׇל־לְבָבְךָ וּבְכׇל־נַפְשְׁךָ וּבְכׇל־מְאֹדֶךָ:
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE. And thou shalt love the L-RD thy G-d with all thy heart, and with all thy soul, and with all thy might.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 5
12האורג שני חוטין
The Mishnah’s list of the thirty-nine primary labors forbidden on Shabbos includes “one who weaves two threads.”
Shabbat 73a:7שבת ע״ג א:ז׳
הַגּוֹזֵז אֶת הַצֶּמֶר, הַמְלַבְּנוֹ, וְהַמְנַפְּצוֹ, וְהַצּוֹבְעוֹ, וְהַטּוֹוֶה, וְהַמֵּיסֵךְ, וְהָעוֹשֶׂה שְׁתֵּי בָתֵּי נִירִין, וְהָאוֹרֵג שְׁנֵי חוּטִין, וְהַפּוֹצֵעַ שְׁנֵי חוּטִין. הַקּוֹשֵׁר, וְהַמַּתִּיר, וְהַתּוֹפֵר שְׁתֵּי תְפִירוֹת, הַקּוֹרֵעַ עַל מְנָת לִתְפּוֹר [שְׁתֵּי תְפִירוֹת].
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteשבת עג, א.
13ויכולו
“And the heavens and the earth and all their host were completed (vaychulu).” Plainly they were finished; the maamar reads vaychulu as “included” (nichlelu) in the supernal delight, and, with the Midrash, as longing.
Genesis 2:1בראשית ב׳:א׳
וַיְכֻלּוּ הַשָּׁמַיִם וְהָאָרֶץ וְכׇל־צְבָאָם:
And the heaven and the earth were finished, and all the host of them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
14בביאור ע״פ כי כאשר השמים
There the Alter Rebbe explains that Atzilus is the World of Tikkun, already rectified so that its lights and vessels are one, while Beriah, Yetzirah and Asiyah come from the shattering of the vessels of Tohu; therefore wholehearted service is needed to draw a new light from above into them, until Beriah is included in Atzilus itself.
Kehot’s noteתו״א ג, ב.
15From Isaiah’s closing prophecy: “For as the new heavens and the new earth that I am making stand before Me, says Havayah, so shall your seed and your name stand.” The Alter Rebbe refers to his explanation of this verse in Torah Ohr.
Isaiah 66:22ישעיהו ס״ו:כ״ב
כִּי כַאֲשֶׁר הַשָּׁמַיִם הַחֲדָשִׁים וְהָאָרֶץ הַחֲדָשָׁה אֲשֶׁר אֲנִי עֹשֶׂה עֹמְדִים לְפָנַי נְאֻם־ה׳ כֵּן יַעֲמֹד זַרְעֲכֶם וְשִׁמְכֶם:
For as the new heavens and the new earth, which I will make, shall remain before Me, saith the L-RD, so shall your seed and your name remain.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
16צדיק אוכל לשובע נפשו
Shlomo contrasts the two: “The righteous man eats to satisfy his soul, but the belly of the wicked shall want.” Plainly, the righteous eats what he needs while the wicked is never sated; the maamar, following its source in Torah Ohr, takes the righteous man’s eating as Shabbos eating, which draws from above. (context: Steinsaltz Tanakh)
Proverbs 13:25משלי י״ג:כ״ה
צַדִּיק אֹכֵל לְשֹׂבַע נַפְשׁוֹ וּבֶטֶן רְשָׁעִים תֶּחְסָר:
The righteous eateth to the satisfying of his desire; But the belly of the wicked shall want.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי יג, כה.
17בד״ה יגלה לן טעמי
That discourse distinguishes two kinds of eating: weekday eating refines the food, taking from it what the kelipah holds (“the belly of the wicked shall want”), while Shabbos eating is a drawing-down from above, “to satisfy his soul,” from the food as it is in its root before it fell in the shattering of the vessels, with no refinement at all.
Kehot’s noteתו״א טו, ג.
18ויכל לשון כלות הנפש
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה במדב״ר פ״י, א.
19ויכל לשון כלות הנפש
The Midrash reads “Vaychulu” (Genesis 2:1) as an expression of longing, citing “My soul yearns, and even is consumed (kalsah).” The Kehot note points here for reading vaychal as kelos hanefesh.
Bamidbar Rabbah 10:1במדבר רבה י׳:א׳
20ויכל אלקים ביום השביעי
Closing the account of creation: “And G-d completed on the seventh day His work that He had done, and He rested on the seventh day.” Plainly vaychal means He finished; the maamar reads it as kelos hanefesh, a longing out of delight.
Genesis 2:2בראשית ב׳:ב׳
וַיְכַל אֱלֹקִים בַּיּוֹם הַשְּׁבִיעִי מְלַאכְתּוֹ אֲשֶׁר עָשָׂה וַיִּשְׁבֹּת בַּיּוֹם הַשְּׁבִיעִי מִכׇּל־מְלַאכְתּוֹ אֲשֶׁר עָשָׂה:
And on the seventh day G-d finished His work which He had made; and He rested on the seventh day from all His work which He had made.
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Kehot’s noteבראשית ב, ב.
21מי שטרח בע״ש
“One who toiled on Erev Shabbos will eat on Shabbos; one who did not toil on Erev Shabbos, from where will he eat on Shabbos?” The Alter Rebbe applies it to Shabbos as the arousal from above that answers the week’s labor.
Avodah Zarah 3a:10עבודה זרה ג׳ א:י׳
אָמְרוּ לְפָנָיו: רִבּוֹנוֹ שֶׁל עוֹלָם, תְּנֶהָ לָנוּ מֵרֹאשׁ וְנַעֲשֶׂנָּה. אָמַר לָהֶן הַקָּדוֹשׁ בָּרוּךְ הוּא: שׁוֹטִים שֶׁבָּעוֹלָם! מִי שֶׁטָּרַח בְּעֶרֶב שַׁבָּת יֹאכַל בְּשַׁבָּת, מִי שֶׁלֹּא טָרַח בְּעֶרֶב שַׁבָּת מֵהֵיכָן יֹאכַל בְּשַׁבָּת? אֶלָּא אַף עַל פִּי כֵן, מִצְוָה קַלָּה יֵשׁ לִי וְסוּכָּה שְׁמָהּ, לְכוּ וַעֲשׂוּ אוֹתָהּ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteע״ז ג, א.
22ע״פ ראו
In that discourse the Alter Rebbe explains that each mitzvah draws its own particular delight, while their root is the “source of delights” above every particular pleasure.
Kehot’s noteלקו״ת בשלח ב, א.
23ראו כי ה׳ נתן לכם השבת
After some of the people went out to gather manna on Shabbos, Moshe tells them: “See that Havayah has given you the Shabbos; therefore on the sixth day He gives you bread for two days.” In his discourse on this verse the Alter Rebbe reads “given you” to mean that Shabbos is given in the measure of the week’s work.
Exodus 16:29שמות ט״ז:כ״ט
רְאוּ כִּי־ה׳ נָתַן לָכֶם הַשַּׁבָּת עַל־כֵּן הוּא נֹתֵן לָכֶם בַּיּוֹם הַשִּׁשִּׁי לֶחֶם יוֹמָיִם שְׁבוּ אִישׁ תַּחְתָּיו אַל־יֵצֵא אִישׁ מִמְּקֹמוֹ בַּיּוֹם הַשְּׁבִיעִי:
See that the L-RD hath given you the sabbath; therefore He giveth you on the sixth day the bread of two days; abide ye every man in his place, let no man go out of his place on the seventh day.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
24וירא אלקים את כל אשר עשה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteבראשית א, לג.
25וירא אלקים את כל אשר עשה והנה טוב מאד
At the end of the sixth day: “And G-d saw all that He had made, and behold, it was very good.” Read here as: creation was very fitting in G-d’s eyes, and so it could be gathered into the Shabbos delight. (Kehot: Genesis 1:33)
Genesis 1:31בראשית א׳:ל״א
וַיַּרְא אֱלֹקִים אֶת־כׇּל־אֲשֶׁר עָשָׂה וְהִנֵּה־טוֹב מְאֹד וַיְהִי־עֶרֶב וַיְהִי־בֹקֶר יוֹם הַשִּׁשִּׁי:
And G-d saw every thing that He had made, and, behold, it was very good. And there was evening and there was morning, the sixth day.
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26כי בו שבת
“For on it He rested from all His work.” Explained here by the image of a person who stops working and whose mind returns to itself.
Genesis 2:3בראשית ב׳:ג׳
וַיְבָרֶךְ אֱלֹקִים אֶת־יוֹם הַשְּׁבִיעִי וַיְקַדֵּשׁ אֹתוֹ כִּי בוֹ שָׁבַת מִכׇּל־מְלַאכְתּוֹ אֲשֶׁר־בָּרָא אֱלֹקִים לַעֲשׂוֹת:
And G-d blessed the seventh day, and hallowed it; because that in it He rested from all His work which G-d in creating had made.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 6
27וימלך וימת כו׳ מלך שמיני הדר
The words here quote Genesis 36:32; the passage is shown below.
Genesis 36:32בראשית ל״ו:ל״ב
וַיִּמְלֹךְ בֶּאֱדוֹם בֶּלַע בֶּן־בְּעוֹר וְשֵׁם עִירוֹ דִּנְהָבָה:
And Bela the son of Beor reigned in Edom; and the name of his city was Dinhabah.
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Kehot’s noteבראשית לו, לב-לט.
28וימלוך וימת כו׳ עד מלך השמיני הוא הדר
The Torah lists the kings who reigned in Edom before any king reigned over Israel: of each of the first seven it says “and he died,” while of the eighth, Hadar, it records no death (verse 39). In Kabbalah the dying kings are the shattered vessels of Tohu, and Hadar is the root of tikkun.
Genesis 36:37–39בראשית ל״ו:ל״ז-ל״ט
וַיָּמׇת שַׂמְלָה וַיִּמְלֹךְ תַּחְתָּיו שָׁאוּל מֵרְחֹבוֹת הַנָּהָר: וַיָּמׇת שָׁאוּל וַיִּמְלֹךְ תַּחְתָּיו בַּעַל חָנָן בֶּן־עַכְבּוֹר: וַיָּמׇת בַּעַל חָנָן בֶּן־עַכְבּוֹר וַיִּמְלֹךְ תַּחְתָּיו הֲדַר וְשֵׁם עִירוֹ פָּעוּ וְשֵׁם אִשְׁתּוֹ מְהֵיטַבְאֵל בַּת־מַטְרֵד בַּת מֵי זָהָב:
And Samlah died, and Shaul of Rehoboth by the River reigned in his stead. And Shaul died, and Baal-hanan the son of Achbor reigned in his stead. And Baal-hanan the son of Achbor died, and Hadar reigned in his stead; and the name of the city was Pau; and his wife’s name was Mehetabel, the daughter of Matred, the daughter of Me-zahab.
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29מ״ה שהוא ממצחא דא״ק
Kehot’s note points to where this is explained further: Etz Chaim.
Kehot’s noteראה ע״ח שער התיקון פ״ב-ד.
30ממצחא . . פנימי
The Kehot note refers to a note by the Rebbe Rashab on these words, printed in the additions (Hosafos) earlier in this volume, 18c.
Kehot’s noteראה לעיל בהוספות יח, ג הערת כ״ק אדמו״ר מהורש״ב נ״ע. מובא בד״ה וה׳ אמר — תרע״ט ע׳ פג.
31כתר עליון
In Patach Eliyahu, the opening prayer of the Tikkunei Zohar: Keser Elyon is Keser Malchus, and “within” it is the Name Havayah spelled out with alefs (whose value is 45, Mah), “which is the path of Atzilus.”
Tikkunei Zohar 17a:18–20תקוני הזהר י״ז א:י״ח-כ׳
כתר עליון איהו כתר מלכות. ועליה *אתמר מגיד מראשית אחרית. ואיהו קרקפתא דתפלי (נ״א קרקפתא דלא מנח תפלי). *מלגו איהו יוד קא ואו קא דאיהו ארח אצילות. איהו שקיו דאילנא בדרועוי וענפוי (נ״א ואנפוי). כמיא דאשקי לאילנא ואתרבי בההוא שקיו. רבון העולמים אנת הוא עלת העלות סבת הסבות דאשקי לאילנא בההוא נביעו.
Constantinople, 1740 (CC-BY-NC)
32כתר עליון . . מלגאו
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז בהקדמה.
33בד״ה ענין האבות הן הן המרכבה
That discourse explains that the Patriarchs are Chesed, Gevurah and Tiferes of Atzilus and asks what their being a “chariot” means.
Kehot’s noteתו״א עג, א.
34בביאור דמזוזה מימין
In the passage the note points to, the Alter Rebbe describes prayer being raised to its source in Keser, where there is simple mercy that “bears iniquity” and from which new letters are drawn, and applies the same to the mitzvos.
Kehot’s noteתו״א מג, ב.
35הוא מבחי׳ רעוא דכל רעוין
There the Alter Rebbe writes that Adam Kadmon is what is called “the Will of all wills,” referring back to this maamar on “For the conductor, on the eighth.” He adds that this is why, when a yud is written, its upper tip is made first: from the tip, Keser, which is Adam Kadmon, the body of the yud, Chochmah and Atzilus, is drawn.
Kehot’s noteומובא לקמן פ׳ מסעי צה, ב. ובאוה״ת ויקרא-ב ע׳ תקה.
36בחי׳ כולם בחכמה עשית
In the psalm of creation the psalmist exclaims: “How many are Your works, Havayah! You have made them all with wisdom.” Plainly all creation shows G-d’s wisdom; the maamar reads it: before Adam Kadmon, Chochmah itself is like “making” (Asiyah), and the two are equal. (context: Steinsaltz Tanakh)
Psalms 104:24תהילים ק״ד:כ״ד
מָה־רַבּוּ מַעֲשֶׂיךָ ה׳ כֻּלָּם בְּחׇכְמָה עָשִׂיתָ מָלְאָה הָאָרֶץ קִנְיָנֶךָ:
How manifold are Thy works, O L-RD! In wisdom hast Thou made them all; The earth is full of Thy creatures.
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Kehot’s noteתהלים קד, כד.
37שחכמה ועשי׳ שוין שם
The note sends the reader to the Chabad encyclopedia, vol. 4, p. 585, and the sources listed there, on Chochmah and Asiyah being equal before G-d.
Tanya, Likkutei Amarim 2:3תניא, חלק ראשון; ליקוטי אמרים ב׳:ג׳
הגהה וְהוֹדוּ לוֹ חַכְמֵי הַקַּבָּלָה, כְּמוֹ שֶׁכָּתוּב בַּפַּרְדֵּס מֵהָרַמַ״ק. וְגַם לְפִי קַבָּלַת הָאֲרִ״י זִכְרוֹנוֹ לִבְרָכָה יַצִּיבָא מִילְּתָא, בְּסוֹד הִתְלַבְּשׁוּת אוֹר־אֵין־סוֹף בָּרוּךְ־הוּא, ﬠַל־יְדֵי צִמְצוּמִים רַבִּים, בְּכֵלִים דְּחָכְמָה־בִּינָה־דַּﬠַת דַּאֲצִילוּת, אַךְ לֹא לְמַﬠְלָה מֵהָאֲצִילוּת, וּכְמוֹ שֶׁכָּתוּב בְּמָקוֹם אַחֵר, שֶׁאֵין־סוֹף־בָּרוּךְ־הוּא מְרוֹמָם וּמִתְנַשֵּׂא רוֹמְמוּת אֵין קֵץ, לְמַﬠְלָה מַּﬠְלָה מִמַּהוּת וּבְחִינַת חָכְמָה־בִּינָה־דַּﬠַת, ﬠַד שֶׁמַּהוּת וּבְחִינַת חָכְמָה־בִּינָה־דַּﬠַת נֶחְשֶׁבֶת כַּﬠֲשִׂיָּיה גוּפָנִיִּית אֶצְלוֹ יִתְבָּרֵךְ, כְּמוֹ שֶׁכָּתוּב: …
Kehot Publication Society (CC-BY-NC)
Kehot’s noteראה ספר הערכים-חב״ד כרך-ד ע׳ תקפה. וש״נ. וראה גם בדרך מצותיך נ, ב. נז, א. בלקו״ש-ה ע׳ 90 הערה 30 מציין ”ובפנים שמדובר במצות מילה גילוי א״ק, לכן השייך כאן — הוא שהחכ׳ ועשי׳ שוין (ראה דרמ״צ נב, א שמחלק ”קמי׳ ית׳ ואפילו לגבי אורו כו׳”). וראה תניא פ״ב בהגה״ה, שהיוה״א פ״ט (הובאו בדרמ״צ שם — מז, רע״א) עוד פי׳ בכולם בחכ׳ עשית, אשר רק ”נחשבת כעשי׳ גופנית”. ובשהיוה״א שם מפורש יותר: ”שנחשבת כאילו היא בחי׳ ומדרגת עשי׳” שמצד זה א) אפשר דקמי׳ עשי׳ — למטה מזה, למטה מעשי׳ גופנית ב) ג״ז שנחשבת כו׳ הרי הוא רק 1) נחשבת 2) כעשי׳: כאילו — כף הדמיון — שזה שייך גם בעו״ע — משא״כ האופן ששווין (ובפרט עפמש״כ בדרמ״צ שם נב, א:שוים ממש)”. עכ״ל בלקו״ש שם.
38בד״ה אנת הוא חד
There the Alter Rebbe explains that Chochmah of Atzilus is the “source of the source,” yet for the Infinite Light to be drawn into Chochmah, “wisdom comes from nothing”; this is G-d’s humility.
Kehot’s noteתו״א יד, א.
39ומבואר בע״ח שמ״א פ״ד ובשע״ק ח״ג
That passage explains that in the scheme of the worlds as a whole, Adam Kadmon is called the “Adam of Beriah,” Akudim, Nekudim or Atik and Arich the “Adam of Yetzirah,” and Atzilus as a whole the “Adam of Asiyah,” while the “Atzilus” of the whole scheme is the Infinite Light itself.
Kehot’s noteמובא לקמן פ׳ מסעי צה, א.
40אצילות הוא חכמה וא״ק הוא כתר
Rabbi Chaim Vital explains that the five worlds together form one Name Havayah: the tip of the yud is Adam Kadmon, the yud is Atzilus, the first hei Beriah, the vav Yetzirah and the last hei Asiyah.
Sha'arei Kedusha, Part 3 1:6–7שערי קדושה, חלק ג א׳:ו׳-ז׳
והאציל חמשה עולמות, זה נשמה לזה וזה לזה, והן, אדם הקדמון הנזכר בספר התקונים (בתקון י״ט ובריש תיקון ע׳ ובכמה מקומות) ובלשון הגאונים נקרא צחצחות, השני עולם האצילות, השלישי עולם הבריאה, הרביעי עולם היצירה, החמישי עולם העשיה. ואלו החמשה עולמות נקראו הוי״ה אחת, כי קוצו של יו״ד הוא א״ק [אדם קדמון], והיו״ד אצילות, וה״א ראשונה בריאה והוא״ו יצירה, וה״א אחרונה עשיה. ולפי שא״ק לרוב העלמו אין לו תמונת אות אלא קוצו של יו״ד כי האין סוף אפילו תמונת קוץ אין לו לכן אין אנו מזכירין לעולם אלא ארבעה עולמות אצילות …
He emanated five worlds, one world being the soul for the next, and the next world being the soul for the next. These are: Primordial Man-Adam Kadmon, as mentioned in Sefer Tikkunim, which in the nomenclature of the Ge’onim is called, “Exceedingly Brilliant-Tzachtzechoot.” The second is the world of Emanation-Atzilut. The third is the world of Creation-Briyah. The fourth is the world of Formation-Yetzirah. The fifth is the world of Action-Asiyah. These five worlds are considered as One Being-Havayah Achat-הוי״ה אחת. For, the thorn of the letter Yod-יו״ד (י) is …
Shaarei Kedusha (Public Domain) · Gates of Holiness, translated by Rabbi Amiram Markel, 2013 (CC-BY)
41ולכן שבת נוהגת בכל מקום
A manuscript variant: Bukh 4 reads “Therefore Shabbos applies even outside the Land, in a place of idolaters.” The note suggests that this explains the printed words “even in a place where there is ‘this opposite that’,” and that the wording was perhaps changed out of fear.
Kehot’s noteבבוך 4 ובאוה״ת ויקרא-ב ע׳ תקז: ”ולכן שבת נוהגת אפי׳ בחו״ל במקום עוכומ״ז” (באוה״ת שם ליתא תי׳ ”במקום עוכומ״ז”). וע״פ זה יובן מה שכתוב לקמן ”אפי׳ במקום שיש זה לעומת זה”. ואולי עשו השינוי מפני היראה.
42זה לעומת זה
Koheles: “G-d has made this opposite that.” Plainly, good days and bad days alike come from G-d; in Chassidus the verse means that for each level of holiness there is a corresponding force of kelipah.
Ecclesiastes 7:14קהלת ז׳:י״ד
בְּיוֹם טוֹבָה הֱיֵה בְטוֹב וּבְיוֹם רָעָה רְאֵה גַּם אֶת־זֶה לְעֻמַּת־זֶה עָשָׂה הָאֱלֹקִים עַל־דִּבְרַת שֶׁלֹּא יִמְצָא הָאָדָם אַחֲרָיו מְאוּמָה:
In the day of prosperity be joyful, and in the day of adversity consider; G-d hath made even the one as well as the other, to the end that man should find nothing after him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
43התלבשות אצילות בעשי׳
There the Alter Rebbe explains that the souls of Moshe and Avraham were from Atzilus, which shone in them openly below; so Atzilus is present below as well, as Sefer HaGilgulim, chapter 20, says that there is Atzilus even in Asiyah, though in our generation it is not revealed.
Kehot’s noteועל״ק בנצבים מט, ב. [כ].
44וכמ״ש בספר הגלגולים פרק ב
The wording of Sefer HaGilgulim, chapter 20, is copied out in Or HaTorah, Vayikra vol. 2, p. 507.
Kehot’s noteנעתק לשונו באוה״ת ויקרא-ב ע׳ תקז.
45הובא בסש״ב
There the Tanya writes that the Infinite Light fills even this lowest world through its investment in the Ten Sefiros of the four worlds, Atzilus, Beriah, Yetzirah and Asiyah, citing Etz Chaim and Sefer HaGilgulim, chapter 20.
Kehot’s noteפ״ו בהג״ה.
46אברהם שיצא ממנו ישמעאל ויצחק שיצא ממנו עשו
Before his death Yaakov feared that one of his sons was unworthy, “as with Avraham, from whom Yishmael came out, and my father Yitzchak, from whom Eisav came out”; his sons answered with “Hear, O Israel.” The maamar cites it for kelipos that correspond even to the Patriarchs.
Pesachim 56a:7פסחים נ״ו א:ז׳
דְּאָמַר רַבִּי שִׁמְעוֹן בֶּן לָקִישׁ: ״וַיִּקְרָא יַעֲקֹב אֶל בָּנָיו וַיֹּאמֶר הֵאָסְפוּ וְאַגִּידָה לָכֶם״. בִּיקֵּשׁ יַעֲקֹב לְגַלּוֹת לְבָנָיו קֵץ הַיָּמִין, וְנִסְתַּלְּקָה מִמֶּנּוּ שְׁכִינָה. אָמַר: שֶׁמָּא חַס וְשָׁלוֹם יֵשׁ בְּמִטָּתִי פְּסוּל, כְּאַבְרָהָם שֶׁיָּצָא מִמֶּנּוּ יִשְׁמָעֵאל, וְאָבִי יִצְחָק שֶׁיָּצָא מִמֶּנּוּ עֵשָׂו? אָמְרוּ לוֹ בָּנָיו: ״שְׁמַע יִשְׂרָאֵל, ה׳ אֱלֹקֵינוּ ה׳ אֶחָד״. אָמְרוּ: כְּשֵׁם שֶׁאֵין בְּלִבְּךָ אֶלָּא אֶחָד, כָּךְ אֵין בְּלִבֵּנוּ אֶלָּא אֶחָד. בְּאוֹתָהּ שָׁעָה פָּתַח יַעֲקֹב אָבִינוּ וְאָמַר: ״בָּרוּךְ שֵׁם כְּבוֹד מַלְכוּתוֹ לְעוֹלָם וָעֶד״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteפסחים נו, א.
47רישי׳ דעשו בעטפוי דיצחק
There the Alter Rebbe cites “the head of Eisav is in the bosom of Yitzchak” to show that the outer forces draw nurture more from the gevuros than from the chasadim.
Kehot’s noteועל״ק ח׳ דברים צו, ג והוא מת״י ויחי נ, ג. [כ]. ראה תו״א כ, ב.
48שו״ה בבריאה — במקום הקליפות
In Or HaTorah, Vayikra vol. 2, p. 508, the words “in the place of the kelipos” read “in the place of idolaters and kelipos.”
Kehot’s noteבאוה״ת שם ע׳ תקח: במקום עכומ״ז וקליפות.
49ולכן . . שבת לישראל
At the end of chapter 46 the Alter Rebbe explains that the light of the holiness of Shabbos and Yom Tov shines even on the soul of a complete ignoramus, since the coarseness of the body does not prevent the soul’s union with G-d; that is why the punishment for labor on Shabbos is the same for every Jew.
Kehot’s noteוע׳ בסש״ב סופמ״ו. [כ].
Paragraph 7
50ואתה את בריתי תשמור
When G-d gives Avraham the covenant of circumcision: “And G-d said to Avraham: And you shall keep My covenant, you and your seed after you throughout their generations.”
Genesis 17:9בראשית י״ז:ט׳
וַיֹּאמֶר אֱלֹקִים אֶל־אַבְרָהָם וְאַתָּה אֶת־בְּרִיתִי תִשְׁמֹר אַתָּה וְזַרְעֲךָ אַחֲרֶיךָ לְדֹרֹתָם:
And G-d said unto Abraham: ‘And as for thee, thou shalt keep My covenant, thou, and thy seed after thee throughout their generations.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית יז, ט.
51וערל זכר אשר לא ימול
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם יז, יד.
52וערל זכר אשר לא ימול כו׳ ונכרתה הנפש ההיא
G-d to Avraham: “And an uncircumcised male who will not circumcise the flesh of his foreskin, that soul shall be cut off from its people”: the punishment of kares.
Genesis 17:14בראשית י״ז:י״ד
וְעָרֵל זָכָר אֲשֶׁר לֹא־יִמּוֹל אֶת־בְּשַׂר עׇרְלָתוֹ וְנִכְרְתָה הַנֶּפֶשׁ הַהִוא מֵעַמֶּיהָ אֶת־בְּרִיתִי הֵפַר:
And the uncircumcised male who is not circumcised in the flesh of his foreskin, that soul shall be cut off from his people; he hath broken My covenant.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
53אמילם
The psalmist, surrounded by enemies on every side: “They surrounded me like bees … in the Name of Havayah I will cut them off (amilam).” The word can also mean “I will crush them,” from the root of rubbing; the maamar draws on both, cutting and rubbing, for milah. (context: Steinsaltz Tanakh)
Psalms 118:12תהילים קי״ח:י״ב
סַבּוּנִי כִדְבוֹרִים דֹּעֲכוּ כְּאֵשׁ קוֹצִים בְּשֵׁם ה׳ כִּי אֲמִילַם:
They compass me about like bees; They are quenched as the fire of thorns; Verily, in the name of the L-RD I will cut them off.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קיח, יב.
54שיהא גילוי בחי׳ א״ק
There it is explained that this revelation of Adam Kadmon is in the self-sacrifice for the sanctification of G-d’s Name that is present in every Jew.
Kehot’s noteראה סה״מ תרע״ח ע׳ קצז ושם: שגילוי זה הוא בהמס״נ על קדה״ש שיש בכאו״א מישראל.
55כדי שיעבור עליו שבת אחת
A king entered a city and decreed that no guest would see his face before first seeing the face of the matron; so no offering is brought until a Shabbos has passed over it, “for there are no seven days without a Shabbos, and no circumcision without a Shabbos.”
Vayikra Rabbah 27:10ויקרא רבה כ״ז:י׳
Kehot’s noteראה זח״ג רע״מ מד, א. ויק״ר כז, י. ראה הביאור בדרך מצותיך ט, ב.
56כדי שיעבור עליו שבת אחת
The Raaya Mehemna on Tazria says that the child, like an offering, waits eight days so that one Shabbos passes over him, for then he is joined to that Shabbos, the secret of the holy covenant.
Zohar, Tazria 7:29–11:40ספר הזהר, תזריע ז׳:כ״ט-י״א:מ׳
57פתחי לי
The bride, asleep, hears her beloved knocking: “I am asleep, but my heart is awake; the voice of my beloved knocks: Open for me, my sister, my beloved.” The Sages add G-d’s promise, “Open for Me like the eye of a needle, and I will open for you,” which the Alter Rebbe explains in his discourse on this verse.
Song of Songs 5:2שיר השירים ה׳:ב׳
אֲנִי יְשֵׁנָה וְלִבִּי עֵר קוֹל דּוֹדִי דוֹפֵק פִּתְחִי־לִי אֲחֹתִי רַעְיָתִי יוֹנָתִי תַמָּתִי שֶׁרֹּאשִׁי נִמְלָא־טָל קְוֻצּוֹתַי רְסִיסֵי לָיְלָה:
I sleep, but my heart waketh; Hark! my beloved knocketh: ‘Open to me, my sister, my love, my dove, my undefiled; For my head is filled with dew, My locks with the drops of the night.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
58בד״ה אני ישנה
There the Alter Rebbe explains that in the inner dimension of the upper worlds the arousal from below must first do all within its power, from Chochmah down, and only then is the higher arousal from above revealed, which the arousal from below does not reach: “Open for Me like the eye of a needle” is the effort from below, “and I will open for you like the opening of the Ulam” is the higher light that answers it.
Kehot’s noteלקו״ת שה״ש לה, א.
59וראשונה לא נצטוו אלא במילה . . נצטוו על הפריעה
“Periah of circumcision was not given to Avraham our father,” as it says, “At that time Havayah said to Yehoshua: Make for yourself sharp knives.”
Yevamot 71bיבמות ע״א ב
Kehot’s noteיבמות עא, ב. ראה אוה״ת לך לך כרך-ד דף תשכט, א שכאן מבואר כדברי המא״א דמילה במל׳ ופריעה ביסוד, דכתב כשאין הגילוי ממקום גבוה כ״כ א״צ להסיר רק הערלה והיינו כשהגילוי מהמל׳, אבל כשהגילוי נמשך מבחי׳ גבוה יותר אזי צריך להסיר גם עור הפריעה ע״י הפריעה . . אבל בסידור בדרוש חרבות צורים משמע כהפרדס [ערך מילה דהמילה ע״י יסוד וממילא הפריעה במל׳] דהא אמר אשר אברהם לפי שהי׳ גבוה יותר במדריגה לא הי׳ צריך לפריעה כי עור הפריעה אינו מסתיר לו, א״כ זה כנ״ל שמצד היסוד בא מצות מילה ומצד המל׳ שלמטה מיסוד צ״ל ג״כ פריעה, וע׳ כה״ג בלקו״ת פ׳ מטות בד״ה ושמע אבי׳ את נדרה, ע״ש. וראה גם בדרך מצותיך מצות מילה יא, ב.
60ואח״כ במדבר נצטוו על הפריעה
The command of periah is explained in Or HaTorah, Shavuos, p. 109.
Yevamot 71bיבמות ע״א ב
Kehot’s noteראה יבמות עא, ב ובתוס׳ שם. נתבאר באוה״ת שבועות ע׳ קט. וראה גם בדרך מצותיך י, ב ”בבואם לארץ ארץ אשר ה׳ דורש אותה ועיני ה׳ בה נצטוו גם על הפריעה”. וכ״ה בסידור קמד, ב. ובביאה״ז להצ״צ כרך-ב ע׳ תשמ ”ולכן דורו של יהושע נצטוו בפריעה” ע״ש.
61ולכן הי׳ אברהם נביא
There the Alter Rebbe explains that Avraham drew G-dliness only inwardly, so the mitzvos were not yet revealed in physical deed; at ninety-nine he was given circumcision as a gift, in actual deed, so that Yitzchak and then Yaakov would be born, whose sons would receive the Torah as mitzvos performed in physical action.
Kehot’s noteראה תו״א יא, ד. ביאוה״ז לצ״צ ע׳ רנג — ”י״ל שעד״ז לא היה [יכול] להיות המשכת התורה שהיא אצילות שתהי׳ נמשך למטה בעשי׳ עד שנכנע הרע . . ועיין בתו״א . . גבי ניתנה לו במתנה מצות מילה במעשה ממש בכדי כו׳ ויקבלו התורה בהתגלות חיצוניות מצוה מעשה ממש כו׳ וצ״ע בלק״ת פ׳ תזריע . . גבי ולכן הי׳ אברהם נביא גם קודם המילה כו׳ שהי׳ מרכבה לבחי׳ אצילות כו׳ אבל בכדי כו׳ וע׳ במדרש רבות פ׳ וירא בענין סוד ה׳ ליראיו”. באוה״ת יתרו ע׳ תתי מבאר דשם אלקים הי׳ מתגלה לו גם קודם שנימול, ע״ש.
62ויאמר ה׳ אל אברם
Havayah’s first command to Avraham: “And Havayah said to Avram: Go forth from your land, from your birthplace and from your father’s house.” It came long before his circumcision, which the maamar takes as a sign that Atzilus shone in him even then.
Genesis 12:1בראשית י״ב:א׳
וַיֹּאמֶר ה׳ אֶל־אַבְרָם לֶךְ־לְךָ מֵאַרְצְךָ וּמִמּוֹלַדְתְּךָ וּמִבֵּית אָבִיךָ אֶל־הָאָרֶץ אֲשֶׁר אַרְאֶךָּ:
Now the L-RD said unto Abram: ‘Get thee out of thy country, and from thy kindred, and from thy father’s house, unto the land that I will show thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית יב, א.
63Rabbi Elazar son of Rabbi Avina: “mitzvos” of Shabbos is written full, to teach that Shabbos equals all the mitzvos of the Torah; yet circumcision overrides it, as in the parable of two matrons, where the one who steps aside shows that the other is greater.
Jerusalem Talmud Nedarim 3:9:3תלמוד ירושלמי נדרים ג׳:ט׳:ג׳
בְּיוֹם הַשְּׁמִינִי יִמּוֹל. אֲפִילוּ בְשַׁבָּת. מַה אֲנִי מְקַיֵים מְחַלְלֶיהָ מוֹת יוֹמָת. אַף בְּמִילָה. מַה אֲנִי מְקַיָים בַּשְּׁמִינִי יִמּוֹל. חוּץ מִן הַשַּׁבָּת. תַּלְמוּד לוֹמַר וּבַיּוֹם. אֲפִילוּ בְשַׁבָּת. בַּתּוֹרָה וּבַנְּבִיאִים וּבַכְּתוּבִּים מָצִינוּ שֶׁהַשַּׁבָּת שְׁקוּלָה כְּנֶגֶד כָּל הַמִּצְוֹת שֶׁבַּתּוֹרָה. בַּתּוֹרָה. דִּכְתִיב עַד אָנָה מֵאַנְתֶּם לִשְׁמוֹר מִצְווֹתַי וְתוֹרוֹתָיי. וּכְתִיב רְאוּ כִּי יי נָתַן לָכֶם אֶת הַשַּׁבָּת. בַּנְּבִיאִים. דִּכְתִיב וַיַּמְרוּ בִי הַבָּנִים בְּחוּקּוֹתַי לֹא הָלָכוּ וגו׳. וּכְתִיב וְאֶת שַׁבְּתוֹתַי חִילְּלוּ מְאוֹד. בַּכְּתוּבִּים. דִּכְתִיב …
“On the eighth day one shall circumcize. 12:2.,” even on the Sabbath. How can I confirm “its desecrator shall certainly die. 31:14.?” Even for circumcision? How can I confirm “on the eighth day one shall circumcize”? Even on the Sabbath? The verse says “. 12:2.But on the eighth day one shall circumcize,” even on the Sabbath 132a, Sifra Tazria‘ Pereq 1(4)] the argument for performing circumcision on the Sabbath is based on the expression “on the Sabbath day” and not simply “on the Sabbath”.. In Torah, Prophets, and Hagiographs we …
The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY) · The Jerusalem Talmud, translation and commentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY)
64ראו כי ה׳ נתן לכם השבת
Moshe to the people who went out for manna on Shabbos: “See that Havayah has given you the Shabbos.” The Alter Rebbe refers to his discourse on this verse.
Exodus 16:29שמות ט״ז:כ״ט
רְאוּ כִּי־ה׳ נָתַן לָכֶם הַשַּׁבָּת עַל־כֵּן הוּא נֹתֵן לָכֶם בַּיּוֹם הַשִּׁשִּׁי לֶחֶם יוֹמָיִם שְׁבוּ אִישׁ תַּחְתָּיו אַל־יֵצֵא אִישׁ מִמְּקֹמוֹ בַּיּוֹם הַשְּׁבִיעִי:
See that the L-RD hath given you the sabbath; therefore He giveth you on the sixth day the bread of two days; abide ye every man in his place, let no man go out of his place on the seventh day.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
65במשנה ספ״ג דנדרים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteלא, ב.
66Of Yom Kippur: “It is a Shabbos of complete rest for you, and you shall afflict your souls.” The Alter Rebbe refers to his discourse on these words.
Leviticus 23:32ויקרא כ״ג:ל״ב
שַׁבַּת שַׁבָּתוֹן הוּא לָכֶם וְעִנִּיתֶם אֶת־נַפְשֹׁתֵיכֶם בְּתִשְׁעָה לַחֹדֶשׁ בָּעֶרֶב מֵעֶרֶב עַד־עֶרֶב תִּשְׁבְּתוּ שַׁבַּתְּכֶם:
It shall be unto you a sabbath of solemn rest, and ye shall afflict your souls; in the ninth day of the month at even, from even unto even, shall ye keep your sabbath.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
67בד״ה ראו
There the Alter Rebbe explains the Sages’ saying that Shabbos is equal to all the mitzvos: through the mitzvos the light remains hidden, and on Shabbos it is drawn into revelation.
Kehot’s noteלקו״ת בשלח ב, ב.
68From the Levites’ prayer recounting G-d’s kindness: “And Your holy Shabbos You made known to them, and commandments and statutes and Torah You commanded them through Moshe Your servant.” Here the word mitzvos is spelled with two vavs.
Nehemiah 9:14נחמיה ט׳:י״ד
וְאֶת־שַׁבַּת קׇדְשְׁךָ הוֹדַעְתָּ לָהֶם וּמִצְווֹת וְחֻקִּים וְתוֹרָה צִוִּיתָ לָהֶם בְּיַד מֹשֶׁה עַבְדֶּךָ:
and madest known unto them Thy holy sabbath, and didst command them commandments, and statutes, and a law, by the hand of Moses Thy servant;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
69Rabbi Yishmael says: “Great is circumcision, for thirteen covenants were made over it.”
Mishnah Nedarim 3:11משנה נדרים ג׳:י״א
קוֹנָם שֶׁאֵינִי נֶהֱנֶה לִבְנֵי נֹחַ, מֻתָּר בְּיִשְׂרָאֵל וְאָסוּר בְּאֻמּוֹת הָעוֹלָם. שֶׁאֵינִי נֶהֱנֶה לְזֶרַע אַבְרָהָם, אָסוּר בְּיִשְׂרָאֵל וּמֻתָּר בְּאֻמּוֹת הָעוֹלָם. שֶׁאֵינִי נֶהֱנֶה לְיִשְׂרָאֵל, לוֹקֵחַ בְּיוֹתֵר וּמוֹכֵר בְּפָחוֹת. שֶׁיִּשְׂרָאֵל נֶהֱנִין לִי, לוֹקֵחַ בְּפָחוֹת וּמוֹכֵר בְּיוֹתֵר, אִם שׁוֹמְעִין לוֹ. שֶׁאֵינִי נֶהֱנֶה לָהֶן וְהֵן לִי, יְהַנֶּה לַנָּכְרִים. קוֹנָם שֶׁאֵינִי נֶהֱנֶה לָעֲרֵלִים, מֻתָּר בְּעַרְלֵי יִשְׂרָאֵל וְאָסוּר בְּמוּלֵי הַגּוֹיִם. קוֹנָם שֶׁאֵינִי נֶהֱנֶה לַמּוּלִים, אָסוּר בְּעַרְלֵי יִשְׂרָאֵל וּמֻתָּר בְּמוּלֵי הַגּוֹיִם, שֶׁאֵין הָעָרְלָה קְרוּיָה אֶלָּא …
[If one says,] “Konam that I do not benefit from the Children of Noah,” he may benefit from Israelites, and he is forbidden to benefit from the nations of the world. [If one says, “Konam] that I do not benefit from the seed of Abraham,” he is forbidden [to benefit] from Israelites, but permitted [to benefit] from the nations of the world. [If one says, “Konam] that I do not benefit from Israelites”, he may buy things from them for more [than their worth] and sell them for less. [If …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
Paragraph 8
70בת״ז תמן מל
the passage shares nothing with the note
Kehot’s noteע׳ רע״מ פנחס (רכג, ב). ומ״ש ת״ז אולי כוונתו לתי״ג כח, ב. ועל״ק (כא, ד) מביא הזח״ג פנחס. ושם פ״ג (כב, א). [כ]. בדרך מצותיך מצות מילה י, ב מציין לזהר.
71תמן מל תמן נצח
In the Raaya Mehemna on Pinchas the Zohar reads lamnatzei’ach as “there is Netzach” and speaks of “mal with Netzach”; it adds that mal (70) “has seventy names,” and that “on the eighth” means Netzach does not move away from Hod, the eighth Sefirah.
Zohar, Pinchas 35:189–37:202ספר הזהר, פנחס ל״ה:קפ״ט-ל״ז:ר״ב
72לית מחשבה תפיסא
In Patach Eliyahu: “You are higher than all the high, hidden from all the hidden; no thought can grasp You at all.”
Tikkunei Zohar 17a:10–12תקוני הזהר י״ז א:י׳-י״ב
אנת הוא עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה תפיסא בך כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין. ובהון אתכסיאת (נ״א אתכסייא) מבני נשא. ואנת הוא דקשיר לון ומיחד לון. ובגין דאנת מלגאו. כל מאן דאפריש חד מן חבריה מאלין עשר. אתחשיב ליה כאלו אפריש בך.
Constantinople, 1740 (CC-BY-NC)
73שהז״ת . . מלובשים באו״א
Kehot’s marei makom for these words (its note is below).
Kehot’s note[ע״ח] בש׳ הנסירה פ״ו. [כ].
74וע״ז אמר
The note refers to a later passage of Likkutei Torah, in the Derushim for Rosh Hashanah, end of 57b, and the sources noted there, for “Abba hangs upon Chesed and Imma upon Gevurah.”
Kehot’s noteזח״ג ר״פ במדבר קיח, ב. וע׳ ע״ח ש׳ עתיק רפ״א. ובש׳ או״א רפ״א. על״ק דרושים לר״ה נז, סע״ב וש״נ. [כ].
75אבא אחיד ותליא בחסד
“From the side of Abba hangs the supernal Chesed; from the side of Imma hangs Gevurah.”
Zohar, Bamidbar 3:27–38ספר הזהר, במדבר ג׳:כ״ז-ל״ח
Then the last He denotes the west. The south is thus interlinked with the east, which constitutes the starting-point of the sun. Hence we have learnt that it is the side of the Father to which is attached the supernal Hesed (Mercy), and the side of the Mother from which depends Geburah (Might).
The Zohar; London, Soncino Press, 1933 (Public Domain)
Paragraph 9
76כי עם קשה ערף הוא וסלחת
After the golden calf and the Thirteen Attributes, Moshe asks: “Let my L-rd go in our midst, for it is a stiff-necked people, and You shall pardon our iniquity and our sin.” Plainly he asks G-d to stay with them because, being stiff-necked, they will need His mercy; the maamar reads the stiff neck itself as the ground of pardon, a stubbornness rooted above reason. (context: Steinsaltz Tanakh)
Exodus 34:9שמות ל״ד:ט׳
וַיֹּאמֶר אִם־נָא מָצָאתִי חֵן בְּעֵינֶיךָ אֲדֹ־נָי יֵלֶךְ־נָא אֲדֹ־נָי בְּקִרְבֵּנוּ כִּי עַם־קְשֵׁה־עֹרֶף הוּא וְסָלַחְתָּ לַעֲוֺנֵנוּ וּלְחַטָּאתֵנוּ וּנְחַלְתָּנוּ:
And he said: ‘If now I have found grace in Thy sight, O L-rd, let the L-rd, I pray Thee, go in the midst of us; for it is a stiffnecked people; and pardon our iniquity and our sin, and take us for Thine inheritance.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות לד, ט.
77בביאור ע״פ אלה מסעי
There the Alter Rebbe explains that Netzach, Hod and Yesod, the “legs” that hold up the head, are drawn from Keser, the supernal will revealed in the Oral Torah, which is why redemption comes through “the supreme G-d”; he refers back to this maamar on “For the conductor, on the eighth” for the matter of Netzach, and adds that Netzach is a branch of Chesed.
Kehot’s noteלקמן פ׳ מסעי צ, ד.
78ובמ״א נתבאר
There the Alter Rebbe explains that kindness that comes from greatness belongs to the Infinite One alone, “whose greatness is unsearchable”; created beings, who are truly as nothing before Him, cannot have the trait of greatness, and so in holiness there is self-nullification, the opposite of greatness.
Kehot’s noteראה לקו״ת פ׳ עקב יז, ד. וראה גם סה״מ תרס״ח ע׳ כז.
79ויגבה לבו בדרכי ה׳
Kehot’s marei makom for these words (its note is below).
Kehot’s noteדברי הימים-ב יז, ו.
80Said of King Yehoshafat of Yehudah: “His heart was lifted up in the ways of Havayah, and he also removed the high places and the Asherah trees from Yehudah.” Plainly he grew bold in G-d’s ways; the maamar takes it as the soul’s holy greatness, which stands firm against the evil inclination. (context: Steinsaltz Tanakh)
II Chronicles 17:6דברי הימים ב י״ז:ו׳
וַיִּגְבַּהּ לִבּוֹ בְּדַרְכֵי ה׳ וְעוֹד הֵסִיר אֶת־הַבָּמוֹת וְאֶת־הָאֲשֵׁרִים מִיהוּדָה:
And his heart was lifted up in the ways of the L-RD; and furthermore he took away the high places and the Asherim out of Judah.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
81כי מי גוי גדול
Moshe to Israel: “For which is a great nation that has G-d so near to it, as Havayah our G-d is whenever we call upon Him?”
Deuteronomy 4:7דברים ד׳:ז׳
כִּי מִי־גוֹי גָּדוֹל אֲשֶׁר־לוֹ אֱלֹקִים קְרֹבִים אֵלָיו כַּה׳ אֱלֹקֵינוּ בְּכׇל־קׇרְאֵנוּ אֵלָיו:
For what great nation is there, that hath G-d so nigh unto them, as the L-RD our G-d is whensoever we call upon Him?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ד, ז.
82ואעשך לגוי גדול
G-d’s promise to Avraham: “And I will make you a great nation.”
Genesis 12:2בראשית י״ב:ב׳
וְאֶעֶשְׂךָ לְגוֹי גָּדוֹל וַאֲבָרֶכְךָ וַאֲגַדְּלָה שְׁמֶךָ וֶהְיֵה בְּרָכָה:
And I will make of thee a great nation, and I will bless thee, and make thy name great; and be thou a blessing.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית יב, ב.
83ואעשך לגוי גדול
Avraham objected that seventy nations had already come from Noach; G-d answered that from him He would raise “that nation of which it is written, ‘For which is a great nation.’” (Kehot: Bereshit Rabbah 39:14)
Bereshit Rabbah 39:11בראשית רבה ל״ט:י״א
”ואעשך לגוי גדול” אמר לו ומנֹח לא העמדת שבעים אומות אמר לו אותה אומה שכתוב בה (דברים ד, ז ): ”כי מי גוי גדול”. אני מעמיד ממך אמר רבי ברכיה אתנך ואשימך אין כתיב כאן אלא ”ואעשך” משאני עושה אותך בריה חדשה את פרה ורבה. רבי לוי בר חויית ורבי אבא בריה דרבי חייא בר אבא אמרו שלשה גדולות וארבע ברכות כתיב כאן בישרו שהן שלש אבות וארבע אמהות אמר רבי חייא לפי שהדרך מגרמת לשלשה דברים: ממעטת פריה ורביה וממעטת את היציאה וממעטת את השם. ממעטת פריה ורביה - …
“I will make you a great nation, I will bless you [vaavarekhekha], I will render your name great, and you shall be a blessing” (Genesis 12:2). “I will make you a great nation” – he said to Him: ‘Did you not [already] produce seventy nations from Noah?’ He said to him: ‘That nation in whose regard it is written: “For who is a great nation [to whom G-d is so close]?” (Deuteronomy 4:7), I will produce from you.’ Rabbi Berekhya said: “I will give you” and “I will place you” …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
84כמ״ש ברבות ר״פ לך
Kehot’s marei makom for these words (its note is below).
Kehot’s noteלט, יד.
85ולגדולתו אין חקר
David’s psalm of praise (Ashrei): “Great is Havayah and very much praised, and His greatness is unsearchable.” Applied here to the sovev kol almin, the root of the souls.
Psalms 145:3תהילים קמ״ה:ג׳
גָּדוֹל ה׳ וּמְהֻלָּל מְאֹד וְלִגְדֻלָּתוֹ אֵין חֵקֶר:
Great is the L-RD, and highly to be praised; And His greatness is unsearchable.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמה, ג.
86וקרבתנו מלכנו
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכת ק״ש.
87ומה תעשה לשמך הגדול
Yehoshua’s plea after the defeat at Ai: when the Canaanites hear of it they will surround us and cut off our name from the earth, “and what will You do for Your great Name?”
Joshua 7:9יהושע ז׳:ט׳
וְיִשְׁמְעוּ הַכְּנַעֲנִי וְכֹל יֹשְׁבֵי הָאָרֶץ וְנָסַבּוּ עָלֵינוּ וְהִכְרִיתוּ אֶת־שְׁמֵנוּ מִן־הָאָרֶץ וּמַה־תַּעֲשֵׂה לְשִׁמְךָ הַגָּדוֹל:
For when the Canaanites and all the inhabitants of the land hear of it, they will compass us round, and cut off our name from the earth; and what wilt Thou do for Thy great name?’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
88לך ה׳ הגדולה כו׳. והנצח
David blesses G-d before the whole assembly: “Yours, Havayah, are the greatness, the might, the beauty, the victory (netzach) and the splendor.” Netzach follows greatness in the list.
I Chronicles 29:11דברי הימים א כ״ט:י״א
לְךָ ה׳ הַגְּדֻלָּה וְהַגְּבוּרָה וְהַתִּפְאֶרֶת וְהַנֵּצַח וְהַהוֹד כִּי־כֹל בַּשָּׁמַיִם וּבָאָרֶץ לְךָ ה׳ הַמַּמְלָכָה וְהַמִּתְנַשֵּׂא לְכֹל לְרֹאשׁ:
Thine, O L-RD, is the greatness, and the power, and the glory, and the victory, and the majesty; for all that is in the heaven and in the earth is Thine; Thine is the kingdom, O L-RD, and Thou art exalted as head above all.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
89וגם נצח ישראל
Shmuel tells Shaul, after Amalek, that the decision to take the kingdom from him stands: “And also the Netzach of Israel will not lie or relent, for He is not a man, that He should relent.” Plainly Netzach is a name of G-d, the Eternal One of Israel; the maamar reads it also as the Sefirah Netzach, rooted in the level that is “not a man.” (context: Steinsaltz Tanakh)
I Samuel 15:29שמואל א ט״ו:כ״ט
וְגַם נֵצַח יִשְׂרָאֵל לֹא יְשַׁקֵּר וְלֹא יִנָּחֵם כִּי לֹא אָדָם הוּא לְהִנָּחֵם:
And also the Glory of Israel will not lie nor repent; for He is not a man, that He should repent.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמואל-א טו, כט. [כ].
90כי לא אדם הוא
In the Idra Rabba the twenty-four courts in the “forehead of the Will of wills” are all called netzach. The Zohar reads “for He is not a man” of the Netzach revealed in that forehead, where no face is revealed and so it is not called “man.”
Zohar, Idra Rabba 28:199–29:209ספר הזהר, האדרא רבא כ״ח:קצ״ט-כ״ט:ר״ט
91כי לא אדם הוא שהוא בחינה . . כמ״ש במ״א
There the Alter Rebbe explains that the “form of man” above is the Sefiros in their three lines, whereas Keser is above division and hishtalshelus, so of it is said “for He is not a man”; the forehead, the vessel for revealing the will, is therefore above the level of “man,” just as in a person the face proper begins from the nose down.
Kehot’s noteראה לקו״ת שה״ש כג, ג.
92בזח״ג דקל״ו ע״ב
There the Alter Rebbe cites the Idra Rabba, 136b, on “for He is not a man”: “man” (adam) is the revealed side of Z’eir Anpin, while its inner core is Atika itself, and the offering “to Havayah” reaches that inner level.
Kehot’s noteראה לעיל פ׳ ויקרא ג, ב. הלשון נעתק באוה״ת בראשית פב, ב.
93וברבות אמור פ׳ ל׳
This Midrash is quoted in Or HaTorah, Beshalach, p. 675.
Kehot’s noteמובא באוה״ת פ׳ בשלח ע׳ תרעה.
94In a baraita in Rabbi Akiva’s name expounding “Yours, Havayah, is the greatness …”: “And the Netzach: this is Yerushalayim.”
Berakhot 58a:17ברכות נ״ח א:י״ז
בְּמַתְנִיתָא תַּנָּא מִשְּׁמֵיהּ דְּרַבִּי עֲקִיבָא: ״לְךָ ה׳ הַגְּדֻלָּה״ — זוֹ קְרִיעַת יַם סוּף. ״וְהַגְּבוּרָה״ — זוֹ מַכַּת בְּכוֹרוֹת. ״וְהַתִּפְאֶרֶת״ — זוֹ מַתַּן תּוֹרָה. ״וְהַנֵּצַח״ — זוֹ יְרוּשָׁלַיִם. ״וְהַהוֹד״ — זוֹ בֵּית הַמִּקְדָּשׁ.
In a Baraita it is taught in the name of R. 'Akiba : "Thine, O L-rd, is the greatness" — that refers to the division of the Red Sea. "And the power" — that refers to the smiting of the first-born. "And the glory" — that refers to the giving of the Torah, "And the victory" — that refers to Jerusalem. "And the majesty" — that refers to the Temple.
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
95לך ה׳ הגדולה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteדברי הימים-א כט, יא.
96יראת ה׳ אוצרו
Isaiah to Zion, before the enemy’s downfall: faith, salvation, wisdom and knowledge will be her strength, and “the awe of Havayah is his treasure.” Applied here to Yerushalayim as yirah shalem, complete awe. (context: Steinsaltz Tanakh)
Isaiah 33:6ישעיהו ל״ג:ו׳
וְהָיָה אֱמוּנַת עִתֶּיךָ חֹסֶן יְשׁוּעֹת חׇכְמַת וָדָעַת יִרְאַת ה׳ הִיא אוֹצָרוֹ:
And the stability of thy times shall be a hoard of salvation—wisdom and knowledge, And the fear of the L-RD which is His treasure.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ לג, ו.
Paragraph 10
97“If she is a wall”: this is Avraham. The Holy One said: if he stands his words firm like a wall, “we will build upon her a turret of silver”: We will save him and build him up in the world.
Shir HaShirim Rabbah 8:9:1שיר השירים רבה ח׳:ט׳:א׳
אִם חוֹמָה הִיא נִבְנֶה עָלֶיהָ טִירַת כָּסֶף, אִם חוֹמָה הִיא, זֶה אַבְרָהָם, אָמַר הַקָּדוֹשׁ בָּרוּךְ הוּא אִם מַעֲמִיד הוּא דְּבָרִים כַּחוֹמָה, נִבְנֶה עָלֶיהָ טִירַת כָּסֶף, נַצִּילֶנּוּ וְנִבְנֶה אוֹתוֹ בָּעוֹלָם. וְאִם דֶּלֶת הִיא נָצוּר עָלֶיהָ לוּחַ אָרֶז, אִם דַּל הוּא מִמִּצְווֹת וּמְטַלְטֵל מַעֲשָׂיו כְּדֶלֶת, נָצוּר עָלֶיהָ לוּחַ אָרֶז, מַה צּוּרָה זוֹ אֵינָהּ מִתְקַיֶּמֶת אֶלָּא לְשָׁעָה אַחַת, כָּךְ אֵינִי מִתְקַיֵּם עָלָיו אֶלָּא לְשָׁעָה אַחַת. אֲנִי חוֹמָה, אָמַר אַבְרָהָם לִפְנֵי הַקָּדוֹשׁ בָּרוּךְ הוּא: אֲנִי חוֹמָה, וְאַעֲמִיד מַעֲשִׂים טוֹבִים כַּחוֹמָה, וְשָׁדַי כַּמִּגְדָּלוֹת, שֶׁאֲנִי …
“If she is a wall, we will build upon her a silver turret; and if she is a door, we will affix upon her a cedar panel. I am a wall, and my breasts are like towers; then I was in his eyes as one who finds peace” (Song of Songs 8:9–10). “If she is a wall, we will build upon her a silver turret”; “if she is a wall” – this is Abraham. The Holy One blessed be He said: If he stands firm in his convictions like a …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
98אם חומה היא
Her brothers speak of their young sister: “If she is a wall, we will build upon her a turret of silver; if she is a door, we will enclose her with cedar boards.” Plainly, if she is chaste and firm like a wall, they will adorn her; the Midrash applies the “wall” to Avraham standing firm in his words. (context: Steinsaltz Tanakh)
Song of Songs 8:9שיר השירים ח׳:ט׳
אִם־חוֹמָה הִיא נִבְנֶה עָלֶיהָ טִירַת כָּסֶף וְאִם־דֶּלֶת הִיא נָצוּר עָלֶיהָ לוּחַ אָרֶז:
If she be a wall, We will build upon her a turret of silver; And if she be a door, We will enclose her with boards of cedar.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 11
99בד״ה וכל בניך
That discourse explains the Sages’ “do not read banayich (your children) but bonayich (your builders)”: “your children” is the love that comes from contemplation, while “your builders” is the yoke of Torah, which draws from Chochmah itself and builds Yerushalayim, yirah shalem; on this page it adds that one cannot reach the level of “builders” without first being “all your children.”
Kehot’s noteלקו״ת ראה ל, א.
100וכל בניך למודי ה׳
Isaiah consoles Zion: “And all your children shall be taught of Havayah, and great shall be the peace of your children.” The Sages read banayich (your children) as bonayich (your builders), the reading this paragraph builds on.
Isaiah 54:13ישעיהו נ״ד:י״ג
וְכׇל־בָּנַיִךְ לִמּוּדֵי ה׳ וְרַב שְׁלוֹם בָּנָיִךְ:
And all thy children shall be taught of the L-RD; and great shall be the peace of thy children.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נד, יג.
101וכל בניך למודי ה׳
Rabbi Abba cites “And all your children shall be taught of Havayah”: they and no others; the passage goes on to speak of one who has not been circumcised and has not entered the covenant.
Zohar, Emor 15:54–17:63ספר הזהר, אמור ט״ו:נ״ד-י״ז:ס״ג
R. Hiya said: ‘Israel from the eighth day cleave to G-d and are impressed with His name and become His, but the other peoples do not cleave to Him nor conform to His rules, and they remove from themselves the holy impress until they cleave to the other side which is not holy. When G-d came to give the Law to Israel, before doing so He summoned the children of Esau and said to them: Do you desire to accept the Law?1v. T. B. Abodah Zara, 2b. At that moment …
The Zohar; London, Soncino Press, 1933 (Public Domain)
102אני חומה
The sister answers her brothers: “I am a wall, and my breasts are like towers.”
Song of Songs 8:10שיר השירים ח׳:י׳
אֲנִי חוֹמָה וְשָׁדַי כַּמִּגְדָּלוֹת אָז הָיִיתִי בְעֵינָיו כְּמוֹצְאֵת שָׁלוֹם:
I am a wall, And my breasts like the towers thereof; Then was I in his eyes As one that found peace.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
103בד״ה לסוסתי
There the Alter Rebbe reads “For I said: The world shall be built with kindness”: the kindness itself is built, brought into being anew, for in the Infinite One there is no attribute of kindness, and only through many contractions is His light clothed in Chesed; at first G-d created out of His own desire for kindness, but now the arousal from above depends on the arousal from below, “For I said,” the heart’s turning to G-d.
Kehot’s noteלקו״ת שה״ש יא, ד.
104לסוסתי ברכבי
The beloved praises his bride: “To My mare among Pharaoh’s chariots I have likened you, My beloved.” The Alter Rebbe refers to his discourse on this verse.
Song of Songs 1:9שיר השירים א׳:ט׳
לְסֻסָתִי בְּרִכְבֵי פַרְעֹה דִּמִּיתִיךְ רַעְיָתִי:
I have compared thee, O my love, To a steed in Pharaoh’s chariots.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
105כי אמרתי עולם חסד יבנה
The psalmist: “For I said: The world shall be built with kindness; in the heavens You establish Your faithfulness.” Plainly, kindness will be built up forever, or the world is founded on kindness; the discourse “To My mare” reads it as kindness itself being built through Israel’s service. (context: Steinsaltz Tanakh)
Psalms 89:3תהילים פ״ט:ג׳
כִּי־אָמַרְתִּי עוֹלָם חֶסֶד יִבָּנֶה שָׁמַיִם תָּכִן אֱמוּנָתְךָ בָהֶם:
For I have said: 'For ever is mercy built; In the very heavens Thou dost establish Thy faithfulness.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 12
106מה דאיתא במדרש . . שאל מין אחד
The note refers to the Siddur, 141b, for a discussion of this Midrash.
Kehot’s noteראה סידור קמא, ב. ד״ה מצה זו-תר״מ פרק נז. ד״ה ברוך שעשה ניסים תש״כ-הנחה.
107Turnusrufus the wicked asked Rabbi Akiva: “If it is as you say, that the Holy One honors the Shabbos, let Him not blow winds on it, bring down rain on it or make grass grow on it.” Rabbi Akiva answered: two who live in one courtyard may not carry there without an eruv, but one who lives alone may carry in the whole courtyard; so with G-d, since there is no other domain with Him and the whole world is His.
Bereshit Rabbah 11:5בראשית רבה י״א:ה׳
טורנוסרופוס הרשע שאל את רבי עקיבא, אמר: מה יום מיומים? אמר ליה: ומה גבר מן גוברין, אמר מה אמרית לך, ומה אמרת לי, א״ל אמרת לי מה יום מיומים, מאי שנא יומא דשבתא מכל יומא, ואמרית לך ומן גבר מגוברין, מאי שנא טורנוסרופוס מכל גוברין, א״ל שרצה המלך לכבדני, א״ל אף זו שרצה הקב״ה לכבדה, א״ל מנאן את מודע לי, א״ל הרי נהר סמבטיון יוכיח שמושך אבנים כל ימות השבת, ובשבת הוא נח, א״ל לנגדא את נגיד לי, אתמהא, א״ל והרי המעלה את המת בזכורו יוכיח, שהוא עולה כל ימות …
The wicked [governor] Tinneus Rufus asked Rabbi Akiva: ‘How is this day [Shabbat] different from the other days of the week?’ He said to him: ‘How is this man [Tinneus Rufus] different from other men?’ He said: ‘What did I say to you and what did you say to me?’ He said to him: ‘You said to me: How is this day different from the other days of the week, meaning, in what way is Shabbat different from every day? And I said to you: How is this man different …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
108משל מעירוב והוצאה שברשות א׳ א״צ עירוב להוצאה כך כל העולם שלו הוא
A heretic asked why G-d does not keep Shabbos. The Sages answered that a person may carry within his own courtyard on Shabbos, and the upper and lower worlds are all the courtyard of the Holy One, as it says, “The whole earth is full of His glory.”
Shemot Rabbah 30:9שמות רבה ל׳:ט׳
… כתיב (ירמיה כג) הלא את השמים ואת הארץ אני מלא. דבר אחר: מגיד דבריו ליעקב אמר רבי אבהו בשם רבי יוסי ב״ר חנינא: משל למלך, שהיה לו פרדס והיה נוטע בו כל מיני אילנות, ולא היה נכנס לתוכו אלא הוא שהיה משמרו, משעמדו בניו על פרקן, אמר לו: בני, הפרדס הזה אני הייתי משמרו, ולא הנחתי אדם להכנס בתוכו, אתם תהיו משמרין אותו כדרך שהייתי אני משמרו. כך אמר האלקים לישראל: עד שלא בראתי את העולם הזה, התקנתי את התורה, שנאמר (משלי ח): ואהיה אצלו אמון. מהו אמון? אומן, …
Another matter, “these are the ordinances” (Exodus 21:1), that is what is written: “He declares His words to Jacob” (Psalms 147:19); these are the commandments, “His statutes and ordinances to Israel” (Psalms 147:19); these are the ordinances. Because the attributes of the Holy One blessed be He are unlike the attributes of flesh and blood. The attribute of flesh and blood is that he instructs others to perform, but he does not perform anything. The Holy One blessed be He is not so. What He performs, He says to Israel …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
109ולכאורה אינו מובן
There the Alter Rebbe asks the same question: the other thirty-eight primary labors besides carrying do not depend on domains at all, since plowing and sowing are forbidden in a private domain as in a public one.
Kehot’s noteראה תו״א צט, ד. לקו״ש חי״א ע׳ 68 — ולכאו׳ תמוה בתשובתו של ר״ע מתורצת רק הקושי׳ בענין מלאכת ההוצאה מרשות לרשות — והלא כל שאר המלאכות אינן תלויות בהוצאה מרשות לרשות. [וכן הקשה ביפ״ת (שמו״ר שם), מהרז״ו לב״ר שם, ומה שתירצו צע״ג — שהרי לא נזכר כלל בהמענה דר״ע]. ועכצ״ל שמלאכת ההוצאה היא הנקודה העיקרית בכל מלאכות שבת, והיא היסוד והשורש שממנה מסתעפים כל אבות מלאכות, תולדותיהן, ושבותים דרבנן. [ועפ״ז מובן מה שהשיב לו משל מעירוב והוצאה למטה, כי זה שהוצאה היא כללות מלאכת שבת היא לא רק לגבי הקב״ה (כביפ״ת ובמהרז״ו שם) כ״א גם במלאכת שבת בהאדם למטה]. ולכן, מכיון שלגבי הקב״ה לא יתכן הענין דהוצאה מרשות לרשות (כי כל העולם כולו שלו), במילא בטל היסוד ונתינת מקום גם לשארי המלאכות שאינן אלא הסתעפות ממלאכת הוצאה, ע״ש בארוכה.
110מר׳ עקיבא
Bereishis Rabbah has Rabbi Akiva, as here; in the parallel passage of Torah Ohr the answer is attributed to Rabbi Yehoshua.
Kehot’s noteוכ״ה בב״ר שם. בתו״א שם הגי׳ לר׳ יהושע. וראה הערת כ״ק אדמו״ר במ״מ לתו״א צט, ד. ראה סה״מ תרע״ח ע׳ כו.
Paragraph 13
111עד הפרסא שבין אצי׳ לבי״ע
The note refers to the Alter Rebbe’s Sefer HaMaamarim 5565 (1804–05), p. 326, on the parsa between Atzilus and the lower worlds.
Kehot’s noteראה סה״מ תקס״ה ע׳ שכו. וביאה״ז להצ״צ כרך-א ע׳ רס. ובליקוט פי׳ לאגה״ק סי׳ כ.
112רגלי׳ א״ק הם בעשי׳ ממש
There the Alter Rebbe writes that, as Etz Chaim explains, the feet of Adam Kadmon end at the bottom of Asiyah, because the level of will includes everything, even the coming into being of the final deed.
Kehot’s noteעל״ק מסעי צה, ג. ב׳ ע״ח. [כ].
113תחתית העקב שלו הוא ראש העשי׳
Or HaTorah, Vayikra vol. 2, p. 513, refers both to this passage and to Iggeres HaKodesh 20.
Kehot’s noteראה באוה״ת ויקרא-ב ע׳ תקיג שמציין לכאן ולאגה״ק סי׳ כ.
Paragraph 14
114כחשכה כאורה
David, on G-d’s presence everywhere: “Even darkness is not dark for You, and the night shines like the day: the darkness is as the light.” Plainly, nothing is hidden from G-d; the maamar reads it of the level before which all levels are equal.
Psalms 139:12תהילים קל״ט:י״ב
גַּם־חֹשֶׁךְ לֹא־יַחְשִׁיךְ מִמֶּךָּ וְלַיְלָה כַּיּוֹם יָאִיר כַּחֲשֵׁיכָה כָּאוֹרָה:
Even the darkness is not too dark for Thee, But the night shineth as the day; The darkness is even as the light.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קלט, יב.
115בביאור ע״פ יונת בחגוי
There the Alter Rebbe explains “For My thoughts are not your thoughts”: in a person, thought is “nothing” beside speech and deed, which act; above, thought is the true being, from which all comes into existence, seeing all generations at once.
Kehot’s noteלקו״ת שה״ש יז, ג.
116יונתי בחגוי
The beloved calls to his bride hidden among the cliffs: “My dove, in the clefts of the rock, in the covert of the cliff, show Me your appearance, let Me hear your voice.” The Alter Rebbe refers to his explanation of this verse.
Song of Songs 2:14שיר השירים ב׳:י״ד
יוֹנָתִי בְּחַגְוֵי הַסֶּלַע בְּסֵתֶר הַמַּדְרֵגָה הַרְאִינִי אֶת־מַרְאַיִךְ הַשְׁמִיעִנִי אֶת־קוֹלֵךְ כִּי־קוֹלֵךְ עָרֵב וּמַרְאֵיךְ נָאוֶה:
O my dove, that art in the clefts of the rock, in the covert of the cliff, Let me see thy countenance, let me hear thy voice; For sweet is thy voice, and thy countenance is comely.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
117כי לא מחשבותי מחשבותיכם
Isaiah calls the wicked to return, for G-d pardons abundantly: “For My thoughts are not your thoughts, nor are your ways My ways, says Havayah.” Plainly, G-d does not hold a grudge as people do; the discourse the maamar cites reads it of G-d’s thought as the source of all being. (context: Steinsaltz Tanakh)
Isaiah 55:8ישעיהו נ״ה:ח׳
כִּי לֹא מַחְשְׁבוֹתַי מַחְשְׁבוֹתֵיכֶם וְלֹא דַרְכֵיכֶם דְּרָכָי נְאֻם ה׳
For My thoughts are not your thoughts, Neither are your ways My ways, saith the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 15
118סד״ה ויאמר משה אכלוהו היום
That discourse, which begins on 65d with the two loaves of Shabbos, ends (66c–d) by explaining Shabbos, “for on it He rested,” as the ascent of the worlds in their inner dimension, when they are included in the simple general power before which above and below are equal; that is why, by the hidden reading, the two loaves stand side by side.
Kehot’s noteתו״א סה, ד.
119ויאמר משה אכלוהו היום
Moshe to the people on Shabbos: “Eat it today, for today is a Shabbos to Havayah; today you will not find it in the field.” The Alter Rebbe refers to his discourse on this verse.
Exodus 16:25שמות ט״ז:כ״ה
וַיֹּאמֶר מֹשֶׁה אִכְלֻהוּ הַיּוֹם כִּי־שַׁבָּת הַיּוֹם לַה׳ הַיּוֹם לֹא תִמְצָאֻהוּ בַּשָּׂדֶה:
And Moses said: ‘Eat that to-day; for to-day is a sabbath unto the L-RD; to-day ye shall not find it in the field.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
120שנתעלו . . בבחי׳ חו״ב
Or HaTorah marks these words as coming from the Maharil, who, as the note explains, was the Alter Rebbe’s brother.
Kehot’s noteבאוה״ת ויקרא-ב ע׳ תקיג מציין כאן: מהרי״ל [שזה הוא מאחי כ״ק אדה״ז].
121בד״ה יביאו לבוש מלכות
As the note quotes it, the coming into being of the physical, from nothing to something, is from the Infinite Light, the sovev kol almin, which encompasses all equally; the passage speaks of the trait of majesty in which G-d clothes Himself to draw down His kingship, from which the existence of the physical world derives.
Kehot’s noteתו״א צ, ג: שהתהוות מאין ליש הגשמי שבהם הוא מאוא״ס ב״ה הסוכ״ע ומקיף כולו בהשוואה אחת.
122יביאו לבוש מלכות
Haman, thinking the king means to honor him, proposes: “Let them bring royal apparel that the king has worn, and a horse that the king has ridden, and on whose head a royal crown has been placed.”
Esther 6:8אסתר ו׳:ח׳
יָבִיאוּ לְבוּשׁ מַלְכוּת אֲשֶׁר לָבַשׁ־בּוֹ הַמֶּלֶךְ וְסוּס אֲשֶׁר רָכַב עָלָיו הַמֶּלֶךְ וַאֲשֶׁר נִתַּן כֶּתֶר מַלְכוּת בְּרֹאשׁוֹ:
let royal apparel be brought which the king useth to wear, and the horse that the king rideth upon, and on whose head a crown royal is set;
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123כמשל חילוק רשויות
The note refers to Or HaTorah, Shemos vol. 8, in the discourse beginning “And G-d knew,” for the parable of the division of domains.
Kehot’s noteראה אוה״ת שמות-ח ד״ה וידע אלקים.
124כחשכה כאורה
“The darkness is as the light”: before the level that encompasses all, there is no difference between levels.
Psalms 139:12תהילים קל״ט:י״ב
גַּם־חֹשֶׁךְ לֹא־יַחְשִׁיךְ מִמֶּךָּ וְלַיְלָה כַּיּוֹם יָאִיר כַּחֲשֵׁיכָה כָּאוֹרָה:
Even the darkness is not too dark for Thee, But the night shineth as the day; The darkness is even as the light.
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125סד״ה עד דלא ידעי
There, after explaining the parable of eruv and carrying, the Alter Rebbe applies it to why labor is permitted on Purim: when the revelation comes from a higher level, the prohibition of labor does not apply.
Kehot’s noteתו״א ק, א.
126עד דלא ידעי בין
“A person is obligated to become intoxicated on Purim until he does not know the difference between ‘cursed is Haman’ and ‘blessed is Mordechai.’” The Alter Rebbe refers to his discourse on these words.
Megillah 7b:7–8מגילה ז׳ ב:ז׳-ח׳
אָמַר רָבָא: מִיחַיַּיב אִינִישׁ לְבַסּוֹמֵי בְּפוּרַיָּא עַד דְּלָא יָדַע בֵּין אָרוּר הָמָן לְבָרוּךְ מָרְדֳּכַי. רַבָּה וְרַבִּי זֵירָא עֲבַדוּ סְעוּדַת פּוּרִים בַּהֲדֵי הֲדָדֵי. אִיבַּסּוּם. קָם רַבָּה שַׁחְטֵיהּ לְרַבִּי זֵירָא. לְמָחָר, בָּעֵי רַחֲמֵי וְאַחֲיֵיהּ. לְשָׁנָה, אֲמַר לֵקהּ: נֵיתֵי מָר וְנַעֲבֵיד סְעוּדַת פּוּרִים בַּהֲדֵי הֲדָדֵי. אֲמַר לֵקהּ: לָא בְּכֹל שַׁעְתָּא וְשַׁעְתָּא מִתְרְחִישׁ נִיסָּא.
Rava said: One is obligated to become inebriated [with wine] on Purim until he cannot tell the difference between cursed be Haman and blessed be Mordecai. Rabbah and R. Zera joined together in a Purim feast. They became inebriated, and Rabbah arose and cut R. Zera’s throat. The next day he prayed on his behalf and revived him. Next year he said: Will the master come and we will have the Purim feast together. He replied: A miracle does not take place on every occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
127וקרוב לזה נת׳ בענין עבדים היינו
The note locates this explanation of “We were slaves to Pharaoh” in the Siddur, 294c and on.
Kehot’s noteסידור רצד, ג ואילך.
128עבדים היינו לפרעה
Moshe teaches the answer to a son’s question: “We were slaves to Pharaoh in Egypt, and Havayah brought us out of Egypt with a strong hand.”
Deuteronomy 6:21דברים ו׳:כ״א
וְאָמַרְתָּ לְבִנְךָ עֲבָדִים הָיִינוּ לְפַרְעֹה בְּמִצְרָיִם וַיֹּצִיאֵנוּ ה׳ מִמִּצְרַיִם בְּיָד חֲזָקָה:
then thou shalt say unto thy son: ‘We were Pharaoh’s bondmen in Egypt; and the L-RD brought us out of Egypt with a mighty hand.
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129יאר ה׳ פניו אליך
The blessing Aharon and his sons give Israel: “May Havayah make His face shine upon you and be gracious to you.” The “face” is the inner dimension.
Numbers 6:25במדבר ו׳:כ״ה
יָאֵר ה׳ פָּנָיו אֵלֶיךָ וִיחֻנֶּךָּ:
The L-RD make His face to shine upon thee, and be gracious unto thee;
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Kehot’s noteבמדבר ו, כה.
130בעטרה שעטרה לו אמו
The daughters of Zion are called to go out and see King Shlomo “with the crown with which his mother crowned him on the day of his wedding.”
Song of Songs 3:11שיר השירים ג׳:י״א
צְאֶנָה וּרְאֶינָה בְּנוֹת צִיּוֹן בַּמֶּלֶךְ שְׁלֹמֹה בָּעֲטָרָה שֶׁעִטְּרָה־לּוֹ אִמּוֹ בְּיוֹם חֲתֻנָּתוֹ וּבְיוֹם שִׂמְחַת לִבּוֹ:
Go forth, O ye daughters of Zion, And gaze upon king Solomon, Even upon the crown wherewith his mother hath crowned him in the day of his espousals, And in the day of the gladness of his heart.
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Kehot’s noteשה״ש ג, יא.
Paragraph 16
131לגבי בחי׳ א״ק שהוא המקיף
Likkutei Sichos notes that this, Shabbos labor not counting as labor relative to Adam Kadmon, applies also with regard to the outer dimension of Adam Kadmon.
Kehot’s noteהוא גם בנוגע לבחי׳ חיצוניות א״ק — לקו״ש ח״ט ע׳ 223. וראה גם המשך תער״ב סעי׳ סא וסעי׳ רמז.
132הדר מלך השמיני
“And Baal Chanan son of Achbor died, and Hadar reigned in his place”: the eighth king of Edom.
Genesis 36:39בראשית ל״ו:ל״ט
וַיָּמׇת בַּעַל חָנָן בֶּן־עַכְבּוֹר וַיִּמְלֹךְ תַּחְתָּיו הֲדַר וְשֵׁם עִירוֹ פָּעוּ וְשֵׁם אִשְׁתּוֹ מְהֵיטַבְאֵל בַּת־מַטְרֵד בַּת מֵי זָהָב:
And Baal-hanan the son of Achbor died, and Hadar reigned in his stead; and the name of the city was Pau; and his wife’s name was Mehetabel, the daughter of Matred, the daughter of Me-zahab.
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Kehot’s noteראה בראשית לו, לט.
133וכ״ה ברבות בהעלותך פט״ו
The Midrash is copied in Or HaTorah, Nach vol. 2, p. 919.
Kehot’s noteנעתק באוה״ת נ״ך-ב ע׳ תתקיט.
134Rabbi Yehudah: the harp of the Temple had seven strings, as it says “sova (fullness) of joys,” read as sheva (seven); that of the days of Moshiach will have eight; and that of the World to Come, ten.
Arakhin 13b:11–13ערכין י״ג ב:י״א-י״ג
וְשֶׁל יְמוֹת הַמָּשִׁיחַ שְׁמוֹנָה, שֶׁנֶּאֱמַר: ״לִמְנַצֵּחַ עַל הַשְּׁמִינִית״, עַל נִימָא שְׁמִינִית. שֶׁל עוֹלָם הַבָּא עֶשֶׂר, שֶׁנֶּאֱמַר: ״עֲלֵי עָשׂוֹר וַעֲלֵי נָבֶל עֲלֵי הִגָּיוֹן בְּכִנּוֹר״. וְאוֹמֵר: ״הוֹדוּ לַה׳ בְּכִנּוֹר בְּנֵבֶל עָשׂוֹר זַמְּרוּ לוֹ שִׁירוּ לוֹ שִׁיר חָדָשׁ״!
William Davidson, Vocalized Aramaic (CC-BY-NC)
135למנצח על השמינית
Read by Rabbi Yehudah as “on the eighth string” of the harp of the days of Moshiach.
Psalms 12:1תהילים י״ב:א׳
לַמְנַצֵּחַ עַל־הַשְּׁמִינִית מִזְמוֹר לְדָוִד:
For the Leader; on the Sheminith. A Psalm of David.
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136ופי׳ מהרש״א . . כל הקדושות הולכים בשבע
Yahel Or cites the Gemara in Arachin and lists several places on the theme of seven.
Kehot’s noteביהל אור ע׳ מט מביא הגמרא דערכין, ומציין כמה מקומות לענין שבע ע״ש.
137ופי׳ מהרש״א . . ושל ימות המשיח נוסף בחי׳ א׳
The Rebbe notes that the Maharsha’s own words are “one song (one string) is added, according to what is said, There is no difference between this world and the days of Moshiach except subjugation to the kingdoms”: the matter of freedom; Likkutei Torah adds and explains “from which freedom is drawn.”
Kehot’s note”ולהעיר שלשון המהרש״א שם: ”נוסף שיר א׳ (נימא אחת), ע״פ מ״ש אין בין עוה״ז לימות המשיח אלא שעבוד מלכיות” — ענין החירות. ובלקו״ת מוסיף ומפרש ”שמשם נמשך החירות”. — משיחת ש״פ לך לך תנש״א (סה״ש תנש״א ח״א ע׳ 92) הערה 32.
138בת״ז סוף תיקון כ׳
The note also refers to Or HaTorah, Vayikra vol. 2, p. 430, for this passage of the Tikkunei Zohar.
Kehot’s noteראה גם אוה״ת ויקרא-ב ע׳ תל.
139כנור כ״ו נר
Kehot’s marei makom for these words (its note is below).
Kehot’s noteוע׳ לעיל כא ריש ג וש״נ. [כ].
140כנור כ״ו נר הקב״ה דאיהו הוי׳ נהיר בנר דאיהי שכינתא
“Kinor: kaf-vav (26), ner. The Holy One, blessed be He, who is Havayah, shines in the ner, which is the Shechinah, His mitzvah, and rejoices in her.”
Tikkunei Zohar 52a:8–10תקוני הזהר נ״ב א:ח׳-י׳
כנור כ״ו נ״ר. קב״ה דאיהו יקו״ק דאתמר ביה יי׳ אורי וישעי. נהיר בנ״ר דאיהו שכינתא מצוה דיליה וחדי בה. צלצלי שמע חסד גבורה. צלצלי תרועה נצח והוד. ובכלהו כל הנשמה תהלל יק דאיהו חכמה ובינה. די בהון יהא פורקנא ל״ו ול״ה דאינון בן ובת. ובהון יתמחון עמלקים מעלמא ודא איהו סו״ף פסו״ק.
Constantinople, 1740 (CC-BY-NC)
141David: “You make known to me the path of life; fullness (sova) of joys is in Your presence, pleasantness at Your right hand forever.” Rabbi Yehudah reads sova as sheva, “seven,” the seven strings of the Temple harp.
Psalms 16:11תהילים ט״ז:י״א
תּוֹדִיעֵנִי אֹרַח חַיִּים שֹׂבַע שְׂמָחוֹת אֶת־פָּנֶיךָ נְעִמוֹת בִּימִינְךָ נֶצַח:
Thou makest me to know the path of life; In Thy presence is fulness of joy, In Thy right hand bliss for evermore.
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Paragraph 17
142כי אתה נרי הוי׳
David’s song of thanks when G-d saved him from all his enemies: “For You are my lamp, Havayah, and Havayah illuminates my darkness.” The Name appears twice, divided by the cantillation.
II Samuel 22:29שמואל ב כ״ב:כ״ט
כִּי־אַתָּה נֵירִי ה׳ וַה׳ יַגִּיהַּ חׇשְׁכִּי:
For Thou art my lamp, O L-RD; And the L-RD doth lighten my darkness.
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143נר הוי׳ נשמת אדם
Shlomo: “The soul of man is the lamp of Havayah, searching all the inner chambers.” Plainly, through a person’s soul G-d sees into his innermost parts; the maamar reads it of the light of the Name Havayah shining in the soul. (context: Steinsaltz Tanakh)
Proverbs 20:27משלי כ׳:כ״ז
נֵר ה׳ נִשְׁמַת אָדָם חֹפֵשׂ כׇּל־חַדְרֵי־בָטֶן:
The spirit of man is the lamp of the L-RD, searching all the inward parts.
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Paragraph 18
144נר ה׳ נשמת אדם
“The soul of man is the lamp of Havayah.”
Proverbs 20:27משלי כ׳:כ״ז
נֵר ה׳ נִשְׁמַת אָדָם חֹפֵשׂ כׇּל־חַדְרֵי־בָטֶן:
The spirit of man is the lamp of the L-RD, searching all the inward parts.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי כ, כז.
145לך הוי׳ הגדולה והגבורה
David’s blessing: “Yours, Havayah, are the greatness and the might and the beauty and the victory and the splendor, for all in heaven and on earth; Yours, Havayah, is the kingdom”: read in Kabbalah as the seven attributes from Chesed to Malchus.
I Chronicles 29:11דברי הימים א כ״ט:י״א
לְךָ ה׳ הַגְּדֻלָּה וְהַגְּבוּרָה וְהַתִּפְאֶרֶת וְהַנֵּצַח וְהַהוֹד כִּי־כֹל בַּשָּׁמַיִם וּבָאָרֶץ לְךָ ה׳ הַמַּמְלָכָה וְהַמִּתְנַשֵּׂא לְכֹל לְרֹאשׁ:
Thine, O L-RD, is the greatness, and the power, and the glory, and the victory, and the majesty; for all that is in the heaven and in the earth is Thine; Thine is the kingdom, O L-RD, and Thou art exalted as head above all.
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Paragraph 19
146הנה ישכיל עבדי
G-d through Isaiah: “Behold, My servant shall prosper; he shall be exalted and lifted up and be very high.” The servant may be one figure or all Israel; Targum Yonasan applies it to Moshiach. (context: Steinsaltz Tanakh)
Isaiah 52:13ישעיהו נ״ב:י״ג
הִנֵּה יַשְׂכִּיל עַבְדִּי יָרוּם וְנִשָּׂא וְגָבַהּ מְאֹד:
Behold, My servant shall prosper, He shall be exalted and lifted up, and shall be very high.
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Kehot’s noteישעי׳ נב, יג.
147והטיבך והרבך מאבותיך
Moshe: “And Havayah your G-d will bring you to the land that your fathers possessed … and He will do you good and multiply you more than your fathers.”
Deuteronomy 30:5דברים ל׳:ה׳
וֶהֱבִיאֲךָ ה׳ אֱלֹקֶיךָ אֶל־הָאָרֶץ אֲשֶׁר־יָרְשׁוּ אֲבֹתֶיךָ וִירִשְׁתָּהּ וְהֵיטִבְךָ וְהִרְבְּךָ מֵאֲבֹתֶיךָ:
And the L-RD thy G-d will bring thee into the land which thy fathers possessed, and thou shalt possess it; and He will do thee good, and multiply thee above thy fathers. .
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148ומל ה״א את לבבך
Moshe foretells the return from exile: “And Havayah your G-d will circumcise your heart and the heart of your seed, to love Havayah your G-d with all your heart.” In the future G-d Himself will remove the covering of the heart. (context: Steinsaltz Tanakh)
Deuteronomy 30:6דברים ל׳:ו׳
וּמָל ה׳ אֱלֹקֶיךָ אֶת־לְבָבְךָ וְאֶת־לְבַב זַרְעֶךָ לְאַהֲבָה אֶת־ה׳ אֱלֹקֶיךָ בְּכׇל־לְבָבְךָ וּבְכׇל־נַפְשְׁךָ לְמַעַן חַיֶּיךָ:
And the L-RD thy G-d will circumcise thy heart, and the heart of thy seed, to love the L-RD thy G-d with all thy heart, and with all thy soul, that thou mayest live.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ל, ו.
Paragraph 20
149בד״ה ועשית ציץ
That discourse opens with the Sages’ teaching that on the tzitz “kodesh lamed” was written below and the Name above, and explains it: “kodesh lamed” below is the arousal from below, through Torah and mitzvos, and the Name above is the arousal from above; there are two Names Havayah with the cantillation dividing them, and the higher, above Atzilus, is what the arousal from below does not reach.
Kehot’s noteתו״א פג, א.
150ועשית ציץ
G-d commands Moshe about the High Priest’s garments: “And you shall make a tzitz of pure gold, and engrave on it, like the engravings of a seal, Holy to Havayah.” The Alter Rebbe refers to his discourse on this verse.
Exodus 28:36שמות כ״ח:ל״ו
וְעָשִׂיתָ צִּיץ זָהָב טָהוֹר וּפִתַּחְתָּ עָלָיו פִּתּוּחֵי חֹתָם קֹדֶשׁ לַה׳
And thou shalt make a plate of pure gold, and engrave upon it, like the engravings of a signet: HOLY TO THE L-RD.
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Paragraph 21
151למנצח על השמינית
In the Raaya Mehemna on Pinchas: “For the conductor, on the eighth”: that Netzach should not move away from Hod, which is the eighth Sefirah.
Zohar, Pinchas 35:189–37:202ספר הזהר, פנחס ל״ה:קפ״ט-ל״ז:ר״ב
152על השמינית
“David therefore fashioned an instrument of eight strings and praised the Holy One with eight, as it says, ‘For the conductor, on the eighth’”; the passage links this with the eight letters of the combined Names Havayah and Ado-nai.
Tikkunei Zohar 51b:10–11תקוני הזהר נ״א ב:י׳-י״א
ודוד בגין דא תקין מנא בתמניא נימין ושבח לקב״ה בתמניא הה״ד למנצח על השמינית. ותמניא אתוון לכל חד תמניא. סלקין כלהו ע״ב. יאקדונק״י תמניא. ותליין מנייהו ס״ד. תמניא לכל חד סלקין כלהו ע״ב. דא איהו רזא דחשמל. ואית נגונא דסלקא בעשר. ודא איהו יו״ד קא ואו קא ועלייהו אתמר ידיו גלילי זהב. ואית נגונא דסליק בשית הה״ד שוקיו עמודי שש
Constantinople, 1740 (CC-BY-NC)
153למנצח על השמינית
“For the conductor, on the eighth: what is the eighth? Hod; and He is Netzach over her.” The Kehot note gives Tikkun 13 as the source of “He is in Netzach and She is in Hod.”
Tikkunei Zohar 28b:21–22תקוני הזהר כ״ח ב:כ״א-כ״ב
שביעאה בנצוח דאיהו נצח ישראל. ועליה אתמר וגם נצח ישראל לא ישקר. ועליה אתמר למנצח על אילת השחר. למנצח על השמינית מאן שמינית הוד. ואיהו נצח עליה. תמינאה בהודאה וביה הוה משבח דוד הודו ליי׳. ודא הוד ודאי. למנצח הודו. בהון רמיזין נצח והוד. ואינון נסין.
Constantinople, 1740 (CC-BY-NC)
154דנ״א סע״א
The note corrects the reference to side b (folio 51b) and says that this passage of the Tikkunei Zohar is cited in Yahel Or, p. 31.
Kehot’s noteע״ב [כ]. מובא ביהל אור ע׳ לא ע״ש.
155איהו בנצח ואיהי בהוד
There the two loaves of Shavuos are Netzach and Hod: the Written Torah is “He is in Netzach” and the Oral Torah “She is in Hod”; their waving raises them to the crown (Keser) above them both, through which the Written Torah is joined with the Oral.
Kehot’s noteהוא ב[ת״ז] תי״ג כח, ב. כט, א. ועל״ק שה״ש כח, ב וש״נ. [כ].
156ביום ההוא יהי׳ הוי׳ אחד ושמו אחד
Zechariah’s prophecy of the end of days: “And Havayah will be King over all the earth; on that day Havayah will be One and His Name One.”
Zechariah 14:9זכריה י״ד:ט׳
וְהָיָה ה׳ לְמֶלֶךְ עַל־כׇּל־הָאָרֶץ בַּיּוֹם הַהוּא יִהְיֶה ה׳ אֶחָד וּשְׁמוֹ אֶחָד:
And the L-RD shall be King over all the earth; In that day shall the L-RD be One, and His name one.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
157בביאור ע״פ וקבל היהודים בסופו
There the Alter Rebbe explains that a later verse is written vekibel (“he accepted,” singular) but read vekiblu (“they accepted”): at the time of the decree, when their self-sacrifice was revealed, they were as one; afterward each accepted according to his own grasp and vessels; yet the written form remains singular.
Kehot’s noteתו״א צח, א.
158ולא יכנף עוד מורך
Isaiah foretells that after bread of distress and water of affliction, “your Teacher will no longer hide Himself, and your eyes shall see your Teacher”: G-d, or Moshiach, will be seen openly. (context: Steinsaltz Tanakh)
Isaiah 30:20ישעיהו ל׳:כ׳
וְנָתַן לָכֶם אֲדֹ־נָי לֶחֶם צָר וּמַיִם לָחַץ וְלֹא־יִכָּנֵף עוֹד מוֹרֶיךָ וְהָיוּ עֵינֶיךָ רֹאוֹת אֶת־מוֹרֶיךָ:
And though the L-rd give you sparing bread and scant water, Yet shall not thy Teacher hide Himself any more, But thine eyes shall see thy Teacher;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ ל, כ.
159ויקרא ה׳ ה׳
After the golden calf G-d shows Moshe His glory: “And Havayah passed before him and called: Havayah, Havayah, G-d, merciful and gracious,” the opening of the Thirteen Attributes of Mercy; a paseq stands between the two Names. Plainly G-d proclaims His Name; the maamar reads “called” as calling down from the higher Havayah to the lower.
Exodus 34:6שמות ל״ד:ו׳
וַיַּעֲבֹר ה׳ עַל־פָּנָיו וַיִּקְרָא ה׳ ה׳ אֵל רַחוּם וְחַנּוּן אֶרֶךְ אַפַּיִם וְרַב־חֶסֶד וֶאֱמֶת:
And the L-RD passed by before him, and proclaimed: ‘The L-RD, the L-RD, G-d, merciful and gracious, long-suffering, and abundant in goodness and truth;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות לד, ו.
160On “On that day Havayah will be One and His Name One” the Talmud says that the World to Come is not like this world: in this world the Name is written with yud-hei and read with alef-dalet, but in the World to Come it will be read as it is written.
Pesachim 50a:21פסחים נ׳ א:כ״א
רַבִּי אֲבִינָא רָמֵי: כְּתִיב ״זֶה שְּׁמִי לְעֹלָם״ — ״וְזֶה זִכְרִי לְדוֹר דּוֹר״. אָמַר הַקָּדוֹשׁ בָּרוּךְ הוּא: לֹא כְּשֶׁאֲנִי נִכְתָּב, אֲנִי נִקְרָא. נִכְתָּב אֲנִי בְּיוֹד הֵא, וְנִקְרָא אֲנִי בְּאָלֶף דָּלֶת.
William Davidson, Vocalized Aramaic (CC-BY-NC)
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161ושמו אחד
“On that day Havayah will be One and His Name One.”
Zechariah 14:9זכריה י״ד:ט׳
וְהָיָה ה׳ לְמֶלֶךְ עַל־כׇּל־הָאָרֶץ בַּיּוֹם הַהוּא יִהְיֶה ה׳ אֶחָד וּשְׁמוֹ אֶחָד:
And the L-RD shall be King over all the earth; In that day shall the L-RD be One, and His name one.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
162מי יעלה לנו השמימה
Moshe: the mitzvah “is not in heaven, that you should say: Who will go up for us to heaven and bring it to us?” Plainly the Torah is not out of reach; the Tikkunei Zohar finds in these words the letters of milah and of the Name.
Deuteronomy 30:12דברים ל׳:י״ב
לֹא בַשָּׁמַיִם הִוא לֵאמֹר מִי יַעֲלֶה־לָּנוּ הַשָּׁמַיְמָה וְיִקָּחֶהָ לָּנוּ וְיַשְׁמִעֵנוּ אֹתָהּ וְנַעֲשֶׂנָּה:
It is not in heaven, that thou shouldest say: ‘Who shall go up for us to heaven, and bring it unto us, and make us to hear it, that we may do it?’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ל, יב.
163מי יעלה לנו השמימה
The Tikkunei Zohar: the secret of circumcision is in “Who will go up for us to heaven”: its initial letters are milah, and its final letters are the Name Havayah.
Tikkunei Zohar 2b:2תקוני הזהר ב׳ ב:ב׳
… עוֹלָם הוּא, וּבְגִין דָּא אוֹת תְּפִלִּין נוּקְבָא, אוֹת בְּרִית דְּכוּרָא, וְרָזָא דְמִילָה (דברים ל יב) מִ"י יַ"עֲלֶה לָּ"נוּ הַ"שָּׁמַיְמָה, בְּרֵישֵׁי תֵּיבִין מִילָ"ה וּבְסוֹפֵי תֵּיבִין יהו״ה, בִּתְּפִלִּין נוּקְבָא הֲדָא הוּא דִכְתִיב (שמות יג טז) וְהָיָה לְאוֹת עַל יָדְכָה יַד כֵּהָה
Tikkunei Zohar - Vocalized (Public Domain)
164ר״ת מילה וס״ת הוי׳
Kehot’s marei makom for these words (its note is below).
Kehot’s noteהקדמת ת״ז ב, ב. סה, ב. סו, א. קלא, א [כ].
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165קיצור ענין
Glosses on this summary, with variations in wording, appear in Or HaTorah, Vayikra vol. 4, p. 1047.
Kehot’s noteבאוה״ת ויקרא כרך ד ע׳ א׳מז הגהות ובשינוים.
166כנור של ימוה״ש
The harp of the Temple had seven strings, and that of the days of Moshiach will have eight.
Arakhin 13b:10ערכין י״ג ב:י׳
לֹא הָיוּ אוֹמְרִים לֹא בְּנֵבֶל וְלֹא בְּכִנּוֹר, אֶלָּא בַּפֶּה כּוּ׳. לְמֵימְרָא דְּנֵבֶל לְחוּד וְכִנּוֹר לְחוּד? לֵימָא מַתְנִיתִין דְּלָא כְּרַבִּי יְהוּדָה, דְּתַנְיָא: רַבִּי יְהוּדָה אוֹמֵר: כִּנּוֹר שֶׁל מִקְדָּשׁ שֶׁל שִׁבְעַת נִימִין הָיָה, שֶׁנֶּאֱמַר: ״שׂבַע שְׂמָחוֹת פָּנֶיךָ״, אַל תִּיקְרֵי ״שׂוֹבַע״ אֶלָּא ״שֶׁבַע״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteערכין יג, ב.
167חצר הפנימית הפונה קדים כו׳ וביום השבת יפתח
G-d tells Ezekiel the laws of the future Temple: “The gate of the inner court that faces east shall be closed the six working days, and on the day of Shabbos it shall be opened, and on the day of the New Moon it shall be opened.”
Ezekiel 46:1יחזקאל מ״ו:א׳
כֹּה־אָמַר אֲדֹ־נָי ה׳ שַׁעַר הֶחָצֵר הַפְּנִימִית הַפֹּנֶה קָדִים יִהְיֶה סָגוּר שֵׁשֶׁת יְמֵי הַמַּעֲשֶׂה וּבְיוֹם הַשַּׁבָּת יִפָּתֵחַ וּבְיוֹם הַחֹדֶשׁ יִפָּתֵחַ:
Thus saith the L-rd GOD: The gate of the inner court that looketh toward the east shall be shut the six working days; but on the sabbath day it shall be opened, and in the day of the new moon it shall be opened.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
168בד״ה והיה מדי חדש בחדשו
There the Alter Rebbe explains that on Rosh Chodesh speech receives from Chochmah itself, which is called “the gate of the inner court that faces east (kadim),” that is, before (kodem) the work of creation; Chochmah as it is clothed in the attributes is hidden within them, unlike the revelation of Chochmah itself, which is far above them.
Kehot’s noteלקו״ת ברכה צז, ג בענין ומדי שבת בשבתו. (כן מצויין באוה״ת ויקרא-ד ע׳ א׳מז).
169והיה מדי חדש בחדשו
Isaiah’s closing prophecy: “And it shall be, from one New Moon to the next and from one Shabbos to the next, all flesh shall come to bow before Me, says Havayah.” The Alter Rebbe refers to his discourse on this verse.
Isaiah 66:23ישעיהו ס״ו:כ״ג
וְהָיָה מִדֵּי־חֹדֶשׁ בְּחׇדְשׁוֹ וּמִדֵּי שַׁבָּת בְּשַׁבַּתּוֹ יָבוֹא כׇל־בָּשָׂר לְהִשְׁתַּחֲוֺת לְפָנַי אָמַר ה׳
And it shall come to pass, that from one new moon to another, and from one sabbath to another, shall all flesh come to worship before Me, Saith the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
170נכרתו עליה שלש עשרה בריתות
“Great is circumcision, for thirteen covenants were made over it.”
Mishnah Nedarim 3:11משנה נדרים ג׳:י״א
… רַבִּי אֶלְעָזָר בֶּן עֲזַרְיָה אוֹמֵר, מְאוּסָה עָרְלָה שֶׁנִּתְגַּנּוּ בָהּ הָרְשָׁעִים, שֶׁנֶּאֱמַר, כִּי כָל הַגּוֹיִם עֲרֵלִים. רַבִּי יִשְׁמָעֵאל אוֹמֵר, גְּדוֹלָה מִילָה שֶׁנִּכְרְתוּ עָלֶיהָ שְׁלֹשׁ עֶשְׂרֵה בְרִיתוֹת. רַבִּי יוֹסֵי אוֹמֵר, גְּדוֹלָה מִילָה, שֶׁדּוֹחָה אֶת הַשַּׁבָּת הַחֲמוּרָה. רַבִּי יְהוֹשֻׁעַ בֶּן קָרְחָה אוֹמֵר, גְּדוֹלָה מִילָה, שֶׁלֹּא נִתְלָה לוֹ לְמֹשֶׁה הַצַדִּיק עָלֶיהָ מְלֹא שָׁעָה. רַבִּי נְחֶמְיָה אוֹמֵר, גְּדוֹלָה מִילָה, שֶׁדּוֹחָה אֶת הַנְּגָעִים. רַבִּי אוֹמֵר, גְּדוֹלָה מִילָה, שֶׁכָּל הַמִּצְוֹת שֶׁעָשָׂה אַבְרָהָם אָבִינוּ לֹא נִקְרָא שָׁלֵם, עַד שֶׁמָּל, …
[If one says,] “Konam that I do not benefit from the Children of Noah,” he may benefit from Israelites, and he is forbidden to benefit from the nations of the world. [If one says, “Konam] that I do not benefit from the seed of Abraham,” he is forbidden [to benefit] from Israelites, but permitted [to benefit] from the nations of the world. [If one says, “Konam] that I do not benefit from Israelites”, he may buy things from them for more [than their worth] and sell them for less. [If …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
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171בשעה שהקדימו ישראל נעשה
“When Israel put ‘we will do’ before ‘we will hear,’ six hundred thousand ministering angels came and tied two crowns on each Jew.”
Shabbat 88a:7–8שבת פ״ח א:ז׳-ח׳
דָּרַשׁ רַבִּי סִימַאי: בְּשָׁעָה שֶׁהִקְדִּימוּ יִשְׂרָאֵל ״נַעֲשֶׂה״ לְ״נִשְׁמָע״ בָּאוּ שִׁשִּׁים רִיבּוֹא שֶׁל מַלְאֲכֵי הַשָּׁרֵת, לְכׇל אֶחָד וְאֶחָד מִיִּשְׂרָאֵל קָשְׁרוּ לוֹ שְׁנֵי כְתָרִים, אֶחָד כְּנֶגֶד ״נַעֲשֶׂה״ וְאֶחָד כְּנֶגֶד ״נִשְׁמָע״. וְכֵיוָן שֶׁחָטְאוּ יִשְׂרָאֵל, יָרְדוּ מֵאָה וְעֶשְׂרִים רִיבּוֹא מַלְאֲכֵי חַבָּלָה וּפֵירְקוּם, שֶׁנֶּאֱמַר: ״וַיִּתְנַצְּלוּ בְנֵי יִשְׂרָאֵל אֶת עֶדְיָם מֵהַר חוֹרֵב״. אָמַר רַבִּי חָמָא בְּרַבִּי חֲנִינָא: בְּחוֹרֵב טָעֲנוּ, בְּחוֹרֵב פֵּרְקוּ. בְּחוֹרֵב טָעֲנוּ — כְּדַאֲמַרַן, בְּחוֹרֵב פֵּרְקוּ — דִּכְתִיב: ״וַיִּתְנַצְּלוּ בְנֵי יִשְׂרָאֵל וְגוֹ׳״. אָמַר …
William Davidson, Vocalized Aramaic (CC-BY-NC)
172ובד״ה ששת ימים תאכל מצות
Kehot’s marei makom for these words (its note is below).
Kehot’s noteלעיל ד, ד.
173ששת ימים תאכל מצות
Moshe on Pesach: “Six days you shall eat matzos, and on the seventh day is an assembly to Havayah your G-d.”
Deuteronomy 16:8דברים ט״ז:ח׳
שֵׁשֶׁת יָמִים תֹּאכַל מַצּוֹת וּבַיּוֹם הַשְּׁבִיעִי עֲצֶרֶת לַה׳ אֱלֹקֶיךָ לֹא תַעֲשֶׂה מְלָאכָה:
Six days thou shalt eat unleavened bread; and on the seventh day shall be a solemn assembly to the L-RD thy G-d; thou shalt do no work therein.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
174ברוח קדים עזה
At the sea: “And Moshe stretched out his hand over the sea, and Havayah drove back the sea with a strong east wind all night, and made the sea dry land.”
Exodus 14:21שמות י״ד:כ״א
וַיֵּט מֹשֶׁה אֶת־יָדוֹ עַל־הַיָּם וַיּוֹלֶךְ ה׳ אֶת־הַיָּם בְּרוּחַ קָדִים עַזָּה כׇּל־הַלַּיְלָה וַיָּשֶׂם אֶת־הַיָּם לֶחָרָבָה וַיִּבָּקְעוּ הַמָּיִם:
And Moses stretched out his hand over the sea; and the L-RD caused the sea to go back by a strong east wind all the night, and made the sea dry land, and the waters were divided.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
175ובכל נפש צ״ל
Or HaTorah, Vayikra vol. 4, p. 1047, refers here to section 2 of the summary.
Kehot’s noteבאוה״ת ויקרא-ד ע׳ א׳מז מציין כאן לקיצור סעי׳ ב.
176בד״ה ולא אבה
There the Alter Rebbe explains that the soul’s hidden love, which is above reason like a flame rising of itself, is the tip of the yud of the Name Havayah, which points upward to the Infinite One beyond all grasp; when a person arouses it, an arousal from above answers from a level above reason, as in “Havayah your G-d would not listen to Bilam.”
Kehot’s noteלקו״ת תצא לח, ג.
177ולא אבה הוי׳ אלקיך לשמוע אל בלעם
Moshe, on why Amon and Moav may not enter the congregation: “But Havayah your G-d would not listen to Bilam, and Havayah your G-d turned the curse into a blessing for you, because Havayah your G-d loves you.”
Deuteronomy 23:6דברים כ״ג:ו׳
וְלֹא־אָבָה ה׳ אֱלֹקֶיךָ לִשְׁמֹעַ אֶל־בִּלְעָם וַיַּהֲפֹךְ ה׳ אֱלֹקֶיךָ לְּךָ אֶת־הַקְּלָלָה לִבְרָכָה כִּי אֲהֵבְךָ ה׳ אֱלֹקֶיךָ:
Nevertheless the L-RD thy G-d would not hearken unto Balaam; but the L-RD thy G-d turned the curse into a blessing unto thee, because the L-RD thy G-d loved thee.
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178בד״ה ענין ק״ש בפ׳ ואתחנן
That discourse on the Shema (“One” and “You shall love”) begins from “You are One, but not in number”: each world and the G-dly soul have ten Sefiros headed by Chochmah, and above Chochmah is the will; there is a will that follows reason and a will above it, like a man who stubbornly “will not consent and will not listen.” Contemplating G-d’s Oneness in the Shema brings love from the innermost level of the soul.
Kehot’s noteלקו״ת ואתחנן יב, א.
Paragraph 25
179בד״ה הוי׳ לי בעוזרי
There the Alter Rebbe reads ezrach (citizen) as “what I will make shine (azri’ach)” within Israel in the Time to Come: now the G-dly light rests on them from above, as the encompassing sukkah, but does not yet shine within them, because the body and the animal soul conceal it.
Kehot’s noteלקו״ת שמע״צ פח, ג. וסה״מ תקס״ד ע׳ רלא.
180הוי׳ לי בעוזרי
In the Hallel psalm of thanks: “Havayah is for me among my helpers, and I shall see [the downfall of] my enemies.” The Alter Rebbe refers to his discourse on this verse.
Psalms 118:7תהילים קי״ח:ז׳
ה׳ לִי בְּעֹזְרָי וַאֲנִי אֶרְאֶה בְשֹׂנְאָי:
The L-RD is for me as my helper; And I shall gaze upon them that hate me.
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181כל האזרח בישראל
A gloss in Or HaTorah, Vayikra vol. 4, p. 1047, explains the meaning of ezrach (citizen) here.
Kehot’s noteראה הגה״ה באוה״ת ויקרא-ד ע׳ א׳מז בפי׳ אזרח ע״ש.
182כל האזרח בישראל
G-d’s command for Sukkos: “You shall dwell in sukkos seven days; every citizen (ezrach) in Israel shall dwell in sukkos.”
Leviticus 23:42ויקרא כ״ג:מ״ב
בַּסֻּכֹּת תֵּשְׁבוּ שִׁבְעַת יָמִים כׇּל־הָאֶזְרָח בְּיִשְׂרָאֵל יֵשְׁבוּ בַּסֻּכֹּת:
Ye shall dwell in booths seven days; all that are home-born in Israel shall dwell in booths;
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Paragraph 26
183שבעה רועים ושמנה נסיכי אדם
Micah foretells that when Ashur comes into the land, “we will raise against him seven shepherds and eight princes of men”; the Talmud names them as figures of Jewish history. (context: Steinsaltz Tanakh)
Micah 5:4מיכה ה׳:ד׳
וְהָיָה זֶה שָׁלוֹם אַשּׁוּר כִּי־יָבוֹא בְאַרְצֵנוּ וְכִי יִדְרֹךְ בְּאַרְמְנוֹתֵינוּ וַהֲקֵמֹנוּ עָלָיו שִׁבְעָה רֹעִים וּשְׁמֹנָה נְסִיכֵי אָדָם:
And this shall be peace: When the Assyrian shall come into our land, And when he shall tread in our palaces, Then shall we raise against him seven shepherds, And eight princes among men.
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184סד״ה ת״ר נר חנוכה
There the Alter Rebbe distinguishes the “shepherds,” from the inner dimension, from the “princes of men,” from an outer though lofty level; because on Chanukah the defilement reached Chochmah and Binah, the repair had to come through encompassing lights above the root of Chochmah, and he relates the thirteen bulls of Sukkos to the thirteen adornments of the beard.
Kehot’s noteתו״א לד, ג. ”ולהעיר מלקו״ת [כאן] כב, א שמציין לסד״ה נר חנוכה בענין שמונה נסיכי אדם. וכן בתו״א דס״ה ת״ר נ״ח (לד, ג): ועמ״ש ע״פ למנצח על השמינית, שמקשר ענין ח׳ נרות חנוכה עם כנור של ח׳ נימין” — לקו״ש ח״כ ע׳ 346.
185וזהו שאמרו בירושלמי
The note gives the place in the Jerusalem Talmud (end of chapter 3 of Nedarim) and notes that Or HaTorah, Nach vol. 1, p. 276, refers to this passage.
Kehot’s noteספ״ג דנדרים. באוה״ת נ״ך כרך א ע׳ רעו מציין לכאן.
186מצוות
“And Your holy Shabbos You made known to them, and commandments (mitzvos) and statutes”: mitzvos spelled with two vavs.
Nehemiah 9:14נחמיה ט׳:י״ד
וְאֶת־שַׁבַּת קׇדְשְׁךָ הוֹדַעְתָּ לָהֶם וּמִצְווֹת וְחֻקִּים וְתוֹרָה צִוִּיתָ לָהֶם בְּיַד מֹשֶׁה עַבְדֶּךָ:
and madest known unto them Thy holy sabbath, and didst command them commandments, and statutes, and a law, by the hand of Moses Thy servant;
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187מצוות שבת מלא
The Jerusalem Talmud: “mitzvos” of Shabbos is written full, to teach that Shabbos equals all the mitzvos of the Torah, and yet circumcision overrides it.
Jerusalem Talmud Nedarim 3:9:3תלמוד ירושלמי נדרים ג׳:ט׳:ג׳
… דִּכְתִיב וְעַל הַר סִינַי יָרַדְתָּ וּכְתִיב וְאֶת שַׁבָּת קָדְשְׁךָ הוֹדַעְתָּ לָהֶם וגו׳. אָמַר רִבִּי אֶלְעָזָר בֵּירִבִּי אַבּוּנָא. מִצְווֹת שַׁבָּת מָלֵא. לְהוֹדִיעָךְ שֶׁהִיא שְׁקוּלָה כְּנֶגֶד כָּל מִצְווֹתֵיהָ שֶׁלַּתּוֹרָה וְהַמִּילָה דוֹחָה אוֹתָהּ. מָשָׁל לִשְׁנֵי מַטְרֹנִיּוֹת שֶׁהָיוּ בָאוֹת זוֹ עַל גַּב זוֹ וְאֵין אַתְּ יוֹדֵעַ אֵי זוֹ גְדוֹלָה מֵחֲבֵירָתָהּ. זוֹ שֶׁהִיא יוֹרֶדֶת מִפְּנֵי חֲבֵירָתָהּ אַתְּ יוֹדֵעַ שֶׁחֲבֵירָתָהּ גְּדוֹלָה מִמֶּנָּהּ.
“On the eighth day one shall circumcize. 12:2.,” even on the Sabbath. How can I confirm “its desecrator shall certainly die. 31:14.?” Even for circumcision? How can I confirm “on the eighth day one shall circumcize”? Even on the Sabbath? The verse says “. 12:2.But on the eighth day one shall circumcize,” even on the Sabbath 132a, Sifra Tazria‘ Pereq 1(4)] the argument for performing circumcision on the Sabbath is based on the expression “on the Sabbath day” and not simply “on the Sabbath”.. In Torah, Prophets, and Hagiographs we …
The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY) · The Jerusalem Talmud, translation and commentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY)
188בזח״ב יתרו ס״ח א׳ שהן בחי׳ משה ויוסף
There the Alter Rebbe writes that the cedar wood and the hyssop of the red heifer are Tiferes and Yesod, which the Zohar calls two vavs, and that in Zohar Yisro (68a) the two vavs are Moshe and Yosef, explained as the Yesod of Abba and the Yesod of Z’eir Anpin.
Kehot’s noteראה לקמן פ׳ חקת נח, א. ובאוה״ת שה״ש ע׳ תרפט ”שהן בחי׳ וי״ו תרין ווי״ן כחדא והיינו מ״ש ויקח משה את עצמות יוסף עמו”. ובאוה״ת במדבר ע׳ יז.
189שהן בחי׳ משה ויוסף
The Zohar says that Moshe and Yosef stand in one secret, the secret of the letter vav-vav, “two vavs as one.”
Zohar, Yitro 1:18–28ספר הזהר, יתרו א׳:י״ח-כ״ח
Paragraph 27
190ונהר יוצא מעדן
In the account of the Garden of Eden: “And a river goes out of Eden to water the garden, and from there it divides.”
Genesis 2:10בראשית ב׳:י׳
וְנָהָר יֹצֵא מֵעֵדֶן לְהַשְׁקוֹת אֶת־הַגָּן וּמִשָּׁם יִפָּרֵד וְהָיָה לְאַרְבָּעָה רָאשִׁים:
And a river went out of Eden to water the garden; and from thence it was parted, and became four heads.
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Kehot’s noteבראשית ב, י.
191כונן שמים בתבונה
Shlomo: “Havayah founded the earth with wisdom; He established the heavens with understanding.”
Proverbs 3:19משלי ג׳:י״ט
ה׳ בְּחׇכְמָה יָסַד־אָרֶץ כּוֹנֵן שָׁמַיִם בִּתְבוּנָה:
The L-RD by wisdom founded the earth; By understanding He established the heavens.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ג, יט.
192ויניחהו בג״ע לעבדה
“And Havayah Elokim took the man and placed him in the Garden of Eden, to work it and to guard it.”
Genesis 2:15בראשית ב׳:ט״ו
וַיִּקַּח ה׳ אֱלֹקִים אֶת־הָאָדָם וַיַּנִּחֵהוּ בְגַן־עֵדֶן לְעׇבְדָהּ וּלְשׇׁמְרָהּ:
And the L-RD G-d took the man, and put him into the garden of Eden to dress it and to keep it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ב, טו.
193זו רמ״ח מ״ע
“To work it”: these are the 248 upper limbs; “and to guard it”: the 365 lower limbs; the upper are of “remember” and the lower of “keep.” The Kehot note points here for “to work it” as the positive commandments.
Zohar II, 165bזח״ב קסה, ב
Kehot’s noteראה זח״ב קסה, ב.
194ע״פ מאמר הזח״ג
The note identifies the explanation of this Zohar passage in the Mitteler Rebbe’s Biurei HaZohar, 80c and on.
Kehot’s noteביאה״ז לאדה״א פ, ג. ואילך.
195בזמנא דנטלא מבי אבא
Speaking of Yom Kippur, the Zohar says that the union is “at the time that she receives from the house of Abba, and not at the time that she receives from the house of Imma.”
Zohar, Emor 38:202–40:226ספר הזהר, אמור ל״ח:ר״ב-מ׳:רכ״ו
This is the purpose which these blasts should serve, being accompanied by repentance before G-d. Thus when Israel produce the blasts of the shofar with proper devotion, the supernal Shofar returns and crowns Jacob so that all is properly arranged. Another throne is set up and joy is universally diffused and G-d has mercy on the world. Happy are Israel who know how to divert their Master from justice to mercy and to be the instruments for establishing all worlds. Corresponding to the three series of blasts three books are …
The Zohar; London, Soncino Press, 1933 (Public Domain)
196ונוצר ונקה
“Preserving (notzer) kindness for thousands … and cleansing (venakeh)”: two of the Thirteen Attributes of Mercy, which in Kabbalah are the two mazalos.
Exodus 34:7שמות ל״ד:ז׳
נֹצֵר חֶסֶד לָאֲלָפִים נֹשֵׂא עָוֺן וָפֶשַׁע וְחַטָּאָה וְנַקֵּה לֹא יְנַקֶּה פֹּקֵד עֲוֺן אָבוֹת עַל־בָּנִים וְעַל־בְּנֵי בָנִים עַל־שִׁלֵּשִׁים וְעַל־רִבֵּעִים:
keeping mercy unto the thousandth generation, forgiving iniquity and transgression and sin; and that will by no means clear the guilty; visiting the iniquity of the fathers upon the children, and upon the children’s children, unto the third and unto the fourth generation.’
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Kehot’s noteשמות לד, ז.
Paragraph 28
197ושלש עשרה בריתות שנכרתו עליה
“Great is circumcision, for thirteen covenants were made over it.”
Mishnah Nedarim 3:11משנה נדרים ג׳:י״א
… רַבִּי אֶלְעָזָר בֶּן עֲזַרְיָה אוֹמֵר, מְאוּסָה עָרְלָה שֶׁנִּתְגַּנּוּ בָהּ הָרְשָׁעִים, שֶׁנֶּאֱמַר, כִּי כָל הַגּוֹיִם עֲרֵלִים. רַבִּי יִשְׁמָעֵאל אוֹמֵר, גְּדוֹלָה מִילָה שֶׁנִּכְרְתוּ עָלֶיהָ שְׁלֹשׁ עֶשְׂרֵה בְרִיתוֹת. רַבִּי יוֹסֵי אוֹמֵר, גְּדוֹלָה מִילָה, שֶׁדּוֹחָה אֶת הַשַּׁבָּת הַחֲמוּרָה. רַבִּי יְהוֹשֻׁעַ בֶּן קָרְחָה אוֹמֵר, גְּדוֹלָה מִילָה, שֶׁלֹּא נִתְלָה לוֹ לְמֹשֶׁה הַצַדִּיק עָלֶיהָ מְלֹא שָׁעָה. רַבִּי נְחֶמְיָה אוֹמֵר, גְּדוֹלָה מִילָה, שֶׁדּוֹחָה אֶת הַנְּגָעִים. רַבִּי אוֹמֵר, גְּדוֹלָה מִילָה, שֶׁכָּל הַמִּצְוֹת שֶׁעָשָׂה אַבְרָהָם אָבִינוּ לֹא נִקְרָא שָׁלֵם, עַד שֶׁמָּל, …
[If one says,] “Konam that I do not benefit from the Children of Noah,” he may benefit from Israelites, and he is forbidden to benefit from the nations of the world. [If one says, “Konam] that I do not benefit from the seed of Abraham,” he is forbidden [to benefit] from Israelites, but permitted [to benefit] from the nations of the world. [If one says, “Konam] that I do not benefit from Israelites”, he may buy things from them for more [than their worth] and sell them for less. [If …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
Paragraph 29
198תמן נצח תמן מל
In the Raaya Mehemna on Pinchas the Zohar reads lamnatzei’ach as “there is Netzach” and speaks of “mal with Netzach.”
Zohar, Pinchas 35:189–37:202ספר הזהר, פנחס ל״ה:קפ״ט-ל״ז:ר״ב
199מדלג על ההרים
The bride hears her beloved coming: “The voice of my beloved! Behold, he comes, leaping over the mountains, skipping over the hills.” The Alter Rebbe refers to his discourse on this verse.
Song of Songs 2:8שיר השירים ב׳:ח׳
קוֹל דּוֹדִי הִנֵּה־זֶה בָּא מְדַלֵּג עַל־הֶהָרִים מְקַפֵּץ עַל־הַגְּבָעוֹת:
Hark! my beloved! behold, he cometh, Leaping upon the mountains, skipping upon the hills.
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Paragraph 30
200ועמדו רגליו
Zechariah’s prophecy of the day of Havayah: “And His feet shall stand on that day upon the Mount of Olives, which faces Yerushalayim on the east (mikedem).” Plainly G-d’s wonders will be seen on the mountain; the maamar reads “His feet” as Netzach and Hod, where revelation from above comes to rest. (context: Steinsaltz Tanakh)
Zechariah 14:4זכריה י״ד:ד׳
וְעָמְדוּ רַגְלָיו בַּיּוֹם־הַהוּא עַל־הַר הַזֵּיתִים אֲשֶׁר עַל־פְּנֵי יְרוּשָׁלַ͏ִם מִקֶּדֶם וְנִבְקַע הַר הַזֵּיתִים מֵחֶצְיוֹ מִזְרָחָה וָיָמָּה גֵּיא גְּדוֹלָה מְאֹד וּמָשׁ חֲצִי הָהָר צָפוֹנָה וְחֶצְיוֹ־נֶגְבָּה:
And His feet shall stand in that day upon the mount of Olives, Which is before Jerusalem on the east, And the mount of Olives shall cleft in the midst thereof Toward the east and toward the west, So that there shall be a very great valley; And half of the mountain shall remove toward the north, And half of it toward the south.
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Kehot’s noteזכרי׳ יד, ד.
201נצח ומצח הכל אחד
The Idra Rabba says that the twenty-four courts in the “forehead” (metzach) are all called netzach.
Zohar III, 136bזח״ג קלו, ב
Kehot’s noteעי׳ זח״ג קלו, ב. רחג, א [כ].
202שתוק כך עלה במחשבה
When Moshe was shown Rabbi Akiva’s Torah and then his martyrdom and asked, “This is Torah, and this its reward?”, G-d answered: “Be silent; so it arose in My thought.”
Menachot 29b:5מנחות כ״ט ב:ה׳
חזר ובא לפני הקב״ה אמר לפניו רבונו של עולם יש לך אדם כזה ואתה נותן תורה ע״י אמר לו שתוק כך עלה במחשבה לפני אמר לפניו רבונו של עולם הראיתני תורתו הראני שכרו אמר לו חזור [לאחורך] חזר לאחוריו ראה ששוקלין בשרו במקולין אמר לפניו רבש״ע זו תורה וזו שכרה א״ל שתוק כך עלה במחשבה לפני
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteמנחות כט, ב.
203ועשית ציץ
G-d’s command for the High Priest’s garments: “And you shall make a tzitz of pure gold.” The Alter Rebbe refers to his discourse on this verse.
Exodus 28:36שמות כ״ח:ל״ו
וְעָשִׂיתָ צִּיץ זָהָב טָהוֹר וּפִתַּחְתָּ עָלָיו פִּתּוּחֵי חֹתָם קֹדֶשׁ לַה׳
And thou shalt make a plate of pure gold, and engrave upon it, like the engravings of a signet: HOLY TO THE L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
204ולגדולתו אין חקר
“Great is Havayah and very much praised, and His greatness is unsearchable.”
Psalms 145:3תהילים קמ״ה:ג׳
גָּדוֹל ה׳ וּמְהֻלָּל מְאֹד וְלִגְדֻלָּתוֹ אֵין חֵקֶר:
Great is the L-RD, and highly to be praised; And His greatness is unsearchable.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 31
205משל מעירוב והוצאה שברשות אחד א״צ עירוב להוצאה כך כל העולם שלו הוא
Rabbi Akiva’s answer: one who lives alone in a courtyard may carry in all of it without an eruv; so with G-d, since there is no other domain with Him and the whole world is His.
Bereshit Rabbah 11:5בראשית רבה י״א:ה׳
טורנוסרופוס הרשע שאל את רבי עקיבא, אמר: מה יום מיומים? אמר ליה: ומה גבר מן גוברין, אמר מה אמרית לך, ומה אמרת לי, א״ל אמרת לי מה יום מיומים, מאי שנא יומא דשבתא מכל יומא, ואמרית לך ומן גבר מגוברין, מאי שנא טורנוסרופוס מכל גוברין, א״ל שרצה המלך לכבדני, א״ל אף זו שרצה הקב״ה לכבדה, א״ל מנאן את מודע לי, א״ל הרי נהר סמבטיון יוכיח שמושך אבנים כל ימות השבת, ובשבת הוא נח, א״ל לנגדא את נגיד לי, אתמהא, א״ל והרי המעלה את המת בזכורו יוכיח, שהוא עולה כל ימות …
The wicked [governor] Tinneus Rufus asked Rabbi Akiva: ‘How is this day [Shabbat] different from the other days of the week?’ He said to him: ‘How is this man [Tinneus Rufus] different from other men?’ He said: ‘What did I say to you and what did you say to me?’ He said to him: ‘You said to me: How is this day different from the other days of the week, meaning, in what way is Shabbat different from every day? And I said to you: How is this man different …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
206משל מעירוב והוצאה שברשות אחד א״צ עירוב להוצאה כך כל העולם שלו הוא
The Sages answered a heretic that the upper and lower worlds are all the courtyard of the Holy One, so His activity on Shabbos is like carrying within one’s own courtyard.
Shemot Rabbah 30:9שמות רבה ל׳:ט׳
… כתיב (ירמיה כג) הלא את השמים ואת הארץ אני מלא. דבר אחר: מגיד דבריו ליעקב אמר רבי אבהו בשם רבי יוסי ב״ר חנינא: משל למלך, שהיה לו פרדס והיה נוטע בו כל מיני אילנות, ולא היה נכנס לתוכו אלא הוא שהיה משמרו, משעמדו בניו על פרקן, אמר לו: בני, הפרדס הזה אני הייתי משמרו, ולא הנחתי אדם להכנס בתוכו, אתם תהיו משמרין אותו כדרך שהייתי אני משמרו. כך אמר האלקים לישראל: עד שלא בראתי את העולם הזה, התקנתי את התורה, שנאמר (משלי ח): ואהיה אצלו אמון. מהו אמון? אומן, …
Another matter, “these are the ordinances” (Exodus 21:1), that is what is written: “He declares His words to Jacob” (Psalms 147:19); these are the commandments, “His statutes and ordinances to Israel” (Psalms 147:19); these are the ordinances. Because the attributes of the Holy One blessed be He are unlike the attributes of flesh and blood. The attribute of flesh and blood is that he instructs others to perform, but he does not perform anything. The Holy One blessed be He is not so. What He performs, He says to Israel …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
207שבחי׳ א״ק רעוא דכל רעוין גבוה מהשבת
There the Alter Rebbe asks how the ascent of Shabbos, which there reaches even Adam Kadmon, fits with this maamar, which places Adam Kadmon above the ascents of Shabbos.
Kehot’s noteראה לקמן מד, ג דשם מבאר דעליית שבת הוא אפילו בא״ק.
Paragraph 32
208בת״א פ׳ לך לך
the passage shares nothing with the note
Kehot’s noteיב, א.
Paragraph 33
209ולא יכנף עוד
Isaiah’s promise: “Your Teacher will no longer hide Himself, and your eyes shall see your Teacher.”
Isaiah 30:20ישעיהו ל׳:כ׳
וְנָתַן לָכֶם אֲדֹ־נָי לֶחֶם צָר וּמַיִם לָחַץ וְלֹא־יִכָּנֵף עוֹד מוֹרֶיךָ וְהָיוּ עֵינֶיךָ רֹאוֹת אֶת־מוֹרֶיךָ:
And though the L-rd give you sparing bread and scant water, Yet shall not thy Teacher hide Himself any more, But thine eyes shall see thy Teacher;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
210והי׳ הוי׳ לי לאלקים
Yaakov’s vow on his way to Charan: “and I return in peace to my father’s house, then Havayah will be my G-d.” Plainly Yaakov binds himself to G-d’s service; the maamar reads it as the higher Name Havayah revealed even within Elokim. (context: Steinsaltz Tanakh)
Genesis 28:21בראשית כ״ח:כ״א
וְשַׁבְתִּי בְשָׁלוֹם אֶל־בֵּית אָבִי וְהָיָה ה׳ לִי לֵאלֹקִים:
so that I come back to my father’s house in peace, then shall the L-RD be my G-d,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 34
211בד״ה והבדילה הפרוכת
That discourse explains that creation from nothing comes through a dividing screen, like the curtain that divided the Holy of Holies, the source of the flow, from the Holy; in man too there is a screen over the organ that bestows, and circumcision, mal, from the word for speech that reveals, uncovers what it hid, while periah reveals still more.
Kehot’s noteתו״א יב, ג.
212והבדילה הפרוכת
G-d tells Moshe where to hang the curtain in the Mishkan: “And the curtain shall divide for you between the Holy and the Holy of Holies.”
Exodus 26:33שמות כ״ו:ל״ג
וְנָתַתָּה אֶת־הַפָּרֹכֶת תַּחַת הַקְּרָסִים וְהֵבֵאתָ שָׁמָּה מִבֵּית לַפָּרֹכֶת אֵת אֲרוֹן הָעֵדוּת וְהִבְדִּילָה הַפָּרֹכֶת לָכֶם בֵּין הַקֹּדֶשׁ וּבֵין קֹדֶשׁ הַקֳּדָשִׁים:
And thou shalt hang up the veil under the clasps, and shalt bring in thither within the veil the ark of the testimony; and the veil shall divide unto you between the holy place and the most holy.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
213העשיר לא ירבה
Of the half-shekel given at the census: “The rich shall not give more, and the poor shall not give less, than half a shekel.” The Raaya Mehemna reads the rich as Tiferes and the poor as Yesod.
Exodus 30:15שמות ל׳:ט״ו
הֶעָשִׁיר לֹא־יַרְבֶּה וְהַדַּל לֹא יַמְעִיט מִמַּחֲצִית הַשָּׁקֶל לָתֵת אֶת־תְּרוּמַת ה׳ לְכַפֵּר עַל־נַפְשֹׁתֵיכֶם:
The rich shall not give more, and the poor shall not give less, than the half shekel, when they give the offering of the L-RD, to make atonement for your souls.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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