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שוש תשיש ותגל העקרה בקבוץ בניה לתוכה בשמחה
“May the Barren One Greatly Rejoice”
When the Community of Israel’s love is awakened only from above, she is called “barren” and bears only the lesser love, which wants G-d for its own sake. But the joy of a mitzvah arouses a supernal joy that draws light from G-d’s essence beyond all measure, so that even then a “male” is born: great love, which wants G-d Himself and not even Gan Eden.
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“May the Barren One Greatly Rejoice”
When the Community of Israel’s love is awakened only from above, she is called “barren” and bears only the lesser love, which wants G-d for its own sake. But the joy of a mitzvah arouses a supernal joy that draws light from G-d’s essence beyond all measure, so that even then a “male” is born: great love, which wants G-d Himself and not even Gan Eden.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The wedding blessing asks that “the barren one” rejoice as her children are gathered to her, and its word tasis can mean either that she rejoices or that G-d makes her rejoice. But how can a barren woman have children? The Talmud teaches that when the woman emits seed first she bears a male. In divine service the Community of Israel is the woman. When her own arousal from below comes first, the answer from above comes from the inner dimension of the light and gives birth to great love, the “male,” which wants G-d Himself and not even the radiance of Gan Eden, a mere “piece” of reward. When the arousal comes from above first, it comes from the outer dimension and produces only the lesser love, the “female,” which wants closeness to G-d while remaining itself; since that birth is not hers, she is called barren. Yet the joy of a mitzvah arouses supernal joy, which draws light from G-d’s essence beyond all measure, as a joyful king shows himself to small and great alike. Then even the barren one bears a male, and joy also guards against the falls of divine service.

Outline
	1The blessing and its questionThe wedding blessing “May the barren one greatly rejoice”; two readings of tasis, intransitive (she rejoices) and transitive (You make her rejoice); how can a barren woman have children to gather? The Talmud’s rule: when the woman emits seed first she bears a male, when the man does, a female.¶1
	2Great love, the maleThe Community of Israel is the woman and G-d the man; her arousal from below, the raising of feminine waters, brings a male birth, great love: “Whom have I in heaven? And with You I desire nothing.” Even the delight of Gan Eden is only “with You,” the radiance of the Shechinah, created with the yud; great love wants to be absorbed into “the body of the King,” though the soul becomes nothing there, as Tanya chapter 19 says. It is “male,” a strong daas that chooses the essential over the secondary.¶2
	3Reward and the lesser loveGreat love serves “not for the sake of receiving a reward”: peras, the reward, is only a prusah, a piece, a drop in the ocean beside G-d’s essence. The lesser love, the “female,” loves for the sake of reward, closeness to G-d in Gan Eden while the soul remains itself: “My soul, I have yearned for You,” as one yearns for one’s own life; it makes the secondary the main thing, for its own sake.¶3–4
	4Who arouses firstThe lesser love is still “night.” Love and awe that a person arouses are an arousal from below for love and awe from above; when the person’s effort comes first, the arousal from above comes from the inner dimension of the light, “a spirit from on high is poured out,” and great love is born. When the arousal from above comes first, it comes from the outer dimension and only the lesser love, a thirst for G-d, is born, as the Zohar on Tazria teaches.¶5–6
	5The barren oneIn the state of “the man emits seed first,” the Community of Israel is called barren, since even the female birth is not hers. The blessing promises that even then she will gather her children, a male, and it says how: “in joy,” through the joy of a mitzvah.¶7–8
	6The power of joy“Because you did not serve … with joy … you shall serve your enemies”: the punishment is for sins, which everyone has, and joy would have aroused joy above and nullified the judgments, “In the light of the King’s face is life.” The rule of male and female holds only in the measured chain of levels; the joy of a mitzvah draws light from G-d’s essence beyond all measure, like a joyful king who shows himself to small and great alike, until all the supernal lights blend and there is no above or below.¶9
	7The barren one rejoicesSo even the barren one bears a male, “man and man was born in her.” Both readings of tasis come true: the Community of Israel rejoices in a mitzvah, and through this G-d makes her rejoice, “who gladdens Zion through her children.” Joy also prevents the falls of divine service, which come from serving as a self; great love, the Tree of Life, has no changes. Joy must be joined with awe and self-nullification.¶10


Key concepts
	Great love (ahavah rabbah)אהבה רבה
	The “male” love, born when the arousal from below comes first: it wants G-d Himself and to be absorbed in Him, not even the delight of Gan Eden. It comes from a strong daas that chooses the essential, and it has no changes.

	Lesser love (ahavah zuta)אהבה זוטא
	The “female” love, born when the arousal from above comes first: a real yearning for closeness to G-d, but one that wants the soul to remain itself and enjoy the radiance of Gan Eden, the reward.

	Arousal from below and arousal from aboveאתערותא דלתתא ואתערותא דלעילא
	A person’s own effort to awaken love and awe, and G-d’s response or initiative from above. In the maamar, “the woman emits seed first” is the arousal from below coming first, and “the man emits seed first” is the arousal from above coming first.

	“With You”עמך
	From “Whom have I in heaven? And with You I desire nothing” and “For with You is the source of life”: what is near G-d and nullified before Him, such as the radiance enjoyed in Gan Eden, as distinct from G-d Himself.

	Absorbed into the body of the Kingלאשתאבא בגופא דמלכא
	The Zohar’s phrase for the soul’s complete absorption into G-d’s essence, in which it ceases to exist as itself, like a candle in a torch.

	Self-interest (legarmeih)לגרמיה
	Love or service “for oneself”: even a spiritual aim, such as the reward of Gan Eden, when it keeps the self at the center. It is the root of the changes and falls in divine service.

	The joy of a mitzvahשמחה של מצוה
	Joy in G-d and in doing His will. It arouses supernal joy, which draws light from G-d’s essence beyond all measure, so that even the “barren one” bears a male.

	The measuring line (kav hamiddah)קו המדה
	The ordered, measured way in which light comes down through the chain of descending worlds, giving from above according to what is done below. Joy goes beyond it.


Section 1 · ¶1
The blessing and its question
1שוש תשיש1 ותגל העקרה2 בקבוץ בניה לתוכה בשמחה.3 הנה במלת תשיש יש ב׳ פירושים. הא׳ לשון פועל עומד4 וקאי על העקרה ותשיש לשון נקבה שהעקרה תשיש בעצמה ותגל בקבוץ בניה.
“May the barren one greatly rejoice (sos tasis) and exult in the gathering of her children into her midst in joy.” Now, the word tasis has two interpretations. The first: it is an intransitive verb and refers to the barren one, tasis being in the feminine: the barren one will herself rejoice, and will exult in the gathering of her children.
The maamar opens with one of the seven wedding blessings, which asks that the “barren one,” Zion, rejoice as her children are gathered back into her. The Alter Rebbe notes that the verb tasis can be read in two ways; in the first it is intransitive and feminine, so the barren one rejoices by herself.


והב׳ לשון פועל יוצא וקאי על הקב״ה שאומר להקב״ה לנוכח אתה תשיש את העקרה וממילא היא תגל (כי נכח לזכר היא שוה עם לשון נקבה נסתרת כידוע).
The second: it is a transitive verb and refers to the Holy One, blessed be He: one says to the Holy One, blessed be He, in the second person, “You shall make the barren one rejoice,” and as a matter of course she will exult. (For the second person masculine is the same as the third person feminine, as is known.)
In the second reading tasis is transitive and addressed to G-d: “You shall make the barren one rejoice,” and her exulting follows from His act. The parenthesis gives the grammar: in Hebrew the same prefix marks “you” (masculine) and “she,” so the one word can carry either meaning.


ולהבין זה יש להקדים תחלה ביאור ענין ותגל העקרה בקיבוץ בניה שאם היא עקרה שלא ילדה מאין לה בנים שיקבצו לתוכה.
To understand this, we must first preface an explanation of the matter of “and the barren one shall exult in the gathering of her children”: if she is barren and has not given birth, where does she have children from, to be gathered into her midst?
Before choosing between the readings, the maamar asks a question about the blessing itself: a barren woman has borne no children, so what children could be “gathered into her midst”? The answer will show how the Community of Israel can be “barren” in a spiritual sense and still have children.


והענין כי הנה ארז״ל [אמרו רבותינו זכרונם לברכה] ע״פ אשה כי תזריע5 וילדה זכר6 אשה מזרעת תחלה יולדת זכר איש מזריע תחלה יולדת נקבה.78910
The explanation is this: our Sages, of blessed memory, said on the verse “When a woman emits seed and gives birth to a male”: “If the woman emits seed first, she gives birth to a male; if the man emits seed first, she gives birth to a female.”
The key is the Talmud’s teaching on the verse that opens the laws of Parshas Tazria (Leviticus 12:2): when the woman emits seed first the child is male, and when the man does so first it is female. The first discourse of Tazria in Likkutei Torah explains this rule through the inclusion of Chesed and Gevurah in each other; here the maamar applies it to the bond between the Community of Israel and G-d.




Section 2 · ¶2
Great love, the male
2ולהבין זה בעבודת ה׳. הנה נודע שכנ״י [שכנסת ישראל] נק׳ בשם אשה והקב״ה נק׳ בשם איש וכמ״ש ביום ההוא תקראי אישי11 כו׳,
To understand this in the service of G-d: it is known that the Community of Israel (Knesses Yisrael) is called by the name “woman,” and the Holy One, blessed be He, is called by the name “man” (ish), as it is written, “On that day you shall call [Me] Ishi (my Man),” etc.
The maamar now applies the Talmud’s rule to the service of G-d. The Community of Israel, the collective soul of the Jewish people, is the “woman,” and G-d is the “man,” as Hosea foretells that Israel will call G-d Ishi, “my Husband,” literally “my man” (Hosea 2:18).


והנה כמו שבאיש ואשה עד״מ אשה מזרעת תחלה יולדת זכר, כך הנה בכנ״י [בכנסת ישראל] עם הקב״ה כשהאשה היא כנ״י [כנסת ישראל] מזרעת תחלה
Now, just as with a man and a woman, by way of analogy, when the woman emits seed first she gives birth to a male, so too with the Community of Israel and the Holy One, blessed be He: when the woman, who is the Community of Israel, emits seed first,
In the human analogy the child is male when the woman emits seed first. In the same way, when the Community of Israel, the “woman,” takes the first step toward G-d, the result is a “male” birth.


היינו בחי׳ אתעדל״ת [אתערותא דלתתא] מלמטה למעלה בחי׳ ואל אישך תשוקתך12 שהוא ענין הנקרא בלשון הקבלה בשם העלאת מ״נ [מיין נוקבין], ואח״כ נמשך אתעדל״ע [אתערותא דלעילא] והמשכת מ״ד [מיין דוכרין] אזי יולדת זכר,
that is, the level of the arousal from below (isarusa dilesata), from below upward, the level of “and your desire shall be toward your husband,” which is what is called in the language of the Kabbalah “the raising of mayin nukvin (feminine waters),” and afterwards there is drawn down an arousal from above (isarusa dile’eila) and the drawing down of mayin duchrin (masculine waters), then she gives birth to a male;
The woman’s seeding first is the arousal from below: a person’s own striving upward, like the “desire toward your husband” in Genesis 3:16. Kabbalah calls it the raising of mayin nukvin, “feminine waters,” which calls forth mayin duchrin, “masculine waters,” the flow from above; when the arousal from above answers an arousal from below in this way, a male is born.


דהיינו שמולדת בחי׳ אהבה בנש״י [בנשמות ישראל] שמבחי׳ דכר דהיינו בחי׳ אהבה רבה שהיא בחי׳ מי לי בשמים13 ועמך לא חפצתי, פי׳ אפילו מה שעמך בקרוב לך,
that is, she gives birth, in the souls of Israel, to a love that is of the level of the male (dechar), namely, the level of great love (ahavah rabbah), which is the level of “Whom have I in heaven? And with You I desire nothing,” meaning: even what is with You, in closeness to You.
The “male” born of this union is a love in the souls of Israel called great love (ahavah rabbah). It speaks in the Psalmist’s words “Whom have I in heaven? And with You I desire nothing” (Psalms 73:25), which the Alter Rebbe reads as wanting nothing at all, not even what is “with You,” close to G-d, but only G-d Himself.


והיינו מ״ש כי עמך14 מקור חיים15 שהם חיי העוה״ב [העולם הבא] ותענוג אלקי שנמשך לנשמות בג״ע [בגן עדן] להתענג על ה׳ מחמת השגתם והשכלתם בהשגה והשכלה מופלאת מאד,
This is what is written, “For with You is the source of life”: this is the life of the World to Come, and the G-dly delight that is drawn down to the souls in Gan Eden, to delight in G-d because of their apprehension and comprehension, with a most wondrous apprehension and comprehension.
The verse “For with You is the source of life” (Psalms 36:10) shows what is “with You”: the life of the World to Come, the G-dly delight that souls in Gan Eden enjoy through their wondrous comprehension of G-d. In Likkutei Torah, Beshalach (1c), the Alter Rebbe explains that “with You” is not G-d’s very essence but His Name, the Infinite Light, included in Him like the sun’s light within the sun.


ועכ״ז [ועם כל זה] אין השגה זו מגעת אלא בבחי׳ עמך שהוא דבר הטפל ובטל אצלך ולא אתה ממש כי לית מחשבה תפיסא בי׳ [ביה] כלל1617 אלא השגתם הוא בבחי׳ זיו השכינה זיו והארה בעלמא,
Even so, this apprehension reaches only the level of “with You,” which is something secondary and nullified beside You, and not You Yourself, for “no thought can grasp Him” at all; rather, their apprehension is of the level of the radiance of the Shechinah (Divine Presence), merely a radiance and glow.
However exalted, what the souls grasp reaches only the level of “with You”: something secondary to G-d and nullified before Him, not G-d Himself, for, as the Tikkunei Zohar says, “no thought can grasp Him at all.” What they grasp in Gan Eden is only the “radiance of the Shechinah,” a glow from G-d’s presence.


ואי לזאת ועמך לא חפצתי אלא האהבה רבה היא ליבטל וליכלל באור א״ס ב״ה ממש ולאשתאבא בגופא דמלכא18 שלמעלה מעלה מבחי׳ זיו והארה,
Therefore, “with You I desire nothing”; rather, the great love is to be nullified and included in the Infinite Light (Or Ein Sof), blessed be He, itself, and to be absorbed into the body of the King, which is far above the level of radiance and glow.
The one who has great love therefore says, “With You I desire nothing”: he wants to be nullified and included in the Infinite Light itself, “to be absorbed into the body of the King,” in the Zohar’s phrase. “The body of the King” stands for G-d’s very essence, far above any radiance; Likkutei Torah, Re’eh (25a), stresses the same words, “the body of the King specifically,” against the reward of Gan Eden, which is only a radiance.


והגם שבבחי׳ זו א״א להיות ע״ד יושבין ונהנין מזיו19 כ״א אדרבה בחי׳ ביטול במציאות וכביטול והתכללות הנר באבוקה ()(וכמ״ש בסש״ב [בספר של בינונים] פי״ט)20
And although at this level it is impossible to be in the manner of “sitting and enjoying the radiance,” but on the contrary, it is a nullification of existence, like the nullification and inclusion of a candle in a torch (as is written in Sefer Shel Beinonim [Tanya], chapter 19),
At this level the soul cannot go on “sitting and enjoying the radiance,” as the Talmud describes the righteous in the World to Come (Berachos 17a); instead its very existence is nullified, like a candle’s flame swallowed up in a torch, as Tanya, chapter 19, explains.


הגם שתהי׳ [שתהיה] אין ואפס ותתבטל שם במציאות לגמרי21 כו׳, משא״כ בחי׳ יושבין ונהנין שמהותה ועצמותה כמו שהוא כו׳
even though [the soul] will be nothing and naught, and will be utterly nullified there in its existence, etc.; whereas at the level of “sitting and enjoying,” its essence and being [remain] as they are, etc.;
In the words of Tanya, chapter 19, the soul longs for this even though it will become “nothing and naught” there. The souls who are “sitting and enjoying” in Gan Eden, by contrast, remain intact, their essence as it was.


אעפ״כ [אף על פי כן] זה רצונה וחפצה להתבטל במהותו ועצמותו מלהיות נהנין רק מזיו כו׳
nevertheless, this is its will and desire: to be nullified in His essence and being, rather than to be enjoying only the radiance, etc.
Even so, the soul’s will and desire is to be nullified in G-d’s own essence rather than to enjoy only His radiance. Tanya calls this longing part of the soul’s very nature.


(ועמ״ש בד״ה מצה זו22 בענין מוחין דאבא ומוחין דאימא ועמ״ש בפ׳ בהר בד״ה כי תבואו אל הארץ2324 בענין ונפש כי תקריב).25
(See what is written in the discourse beginning “This matzah,” on the subject of the intellect (mochin) of Abba and the intellect of Imma; and see what is written in Parshas Behar, in the discourse beginning “When you come into the land,” on the subject of “When a soul brings [an offering].”)
The parenthesis refers to two maamarim of Likkutei Torah. “This matzah” (Parshas Tzav) contrasts the intellect (mochin) of Abba (Chochmah), revealed on Shabbos, with the intellect of Imma (Binah), revealed in the joy of the festivals; “When you come into the land” (Parshas Behar) speaks of the soul that offers itself in prayer, “When a soul brings an offering” (Leviticus 2:1).


ואהבה זו נק׳ בחי׳ דכר כמו מעלת הזכר על הנקבה כי נשים דעתן קלות26 משא״כ הזכר שהוא בר דעת,
This love is called the level of the male (dechar), like the superiority of the male over the female; for “women’s minds are light,” whereas the male is one who possesses knowledge (bar daas).
Great love is called “male” because the male stands here for a firm mind. The Talmud’s phrase “women’s minds are light” (Shabbos 33b) is used as a category of the soul: the “female” mode is a mind easily swayed, the “male” a bar daas, one whose knowledge is settled.


וזהו שבחי׳ אה״ר [אהבה רבה] הנ״ל נק׳ דכר שהוא דעת חזק שבוחר העיקר ולא הטפל27 הגם שלא יהי׳ [יהיה] בבחי׳ יש כו׳ ואינו חפץ הטפל אף שיהי׳ [שיהיה] נשאר על מהותו נהנין מזיו כו׳,
This is why the level of great love mentioned above is called the male (dechar): it is a strong daas (knowledge) that chooses the essential and not the secondary, even though he will not be at the level of yesh (an existent being), etc.; and he does not desire the secondary, even though [with it] he would remain in his own essence, enjoying the radiance, etc.
Great love is “male” because it comes from a strong daas, a firm knowing that chooses what is essential, G-d Himself, over what is secondary, His radiance, even though the person will then no longer exist as a yesh, a being in its own right; he does not want the secondary, though it would let him remain himself and enjoy the radiance. A Kehot note quotes the Rebbe (Sefer HaMaamarim Melukat, vol. 3, p. 104, note 47): the soul’s longing to be absorbed is a nature above intellect, and the “strong daas” here may mean that this nature acts upon the intellect.


ואע״פ [ואף על פי] שגם בחי׳ זו נק׳ מקור חיים וכדאי כל יסורים דגיהנם28 בשביל ליתי לג״ע [לגן עדן] אפ״ה [אפילו הכי] הוא רק בחי׳ עמך כנ״ל
And although this level, too, is called “the source of life,” and “all the sufferings of Gehinnom are worthwhile in order to come to Gan Eden,” nevertheless it is only the level of “with You,” as mentioned above.
Gan Eden is indeed called “the source of life,” and it is said that all the sufferings of Gehinnom are worth enduring to reach it, recalling Rabbi Meir’s wish for Acher in Chagigah 15b, that he be judged and then come to the World to Come. Even so, it is only “with You”; in Likkutei Torah, Nitzavim (48a), the Alter Rebbe draws the conclusion: if one weeps at losing the delight of the World to Come, which is only a radiance, how much more at the concealment of the Infinite Light itself.


ואינו ערוך כלל לגבי אור א״ס ב״ה כי ביו״ד נברא העוה״ב [העולם הבא],29 שכל בחי׳ העוה״ב [העולם הבא] אינו אלא בחי׳ נקודה.30
It bears no comparison at all to the Infinite Light, blessed be He; for “the World to Come was created with the yud,” since the whole level of the World to Come is no more than the level of a point.
Gan Eden bears no comparison to the Infinite Light. The Talmud (Menachos 29b) says the World to Come was created with the letter yud, the smallest letter, a mere point, and so the whole World to Come is only a “point” beside G-d.




Section 3 · ¶3–4
Reward and the lesser love
3ולכן לא יחפוץ לעשות הטפל עיקר בשביל הלגרמיה שלו. וזהו הנק׳ במשנה שלא על מנת לקבל פרס31 שבחי׳ נהנין מזיו נק׳ פרס שאינו רק פרוסה מלשון הלא פרוס לרעב לחמך,32
Therefore he will not wish to make the secondary into the essential for the sake of his own self-interest (legarmeih). This is what is called in the Mishnah “not for the sake of receiving a reward (peras)”: the level of “enjoying the radiance” is called peras, for it is no more than a piece (prusah), from the expression “Is it not to break (paros) your bread for the hungry?”
Since the one with great love wants G-d Himself, he will not make the secondary, his own enjoyment, into the main thing for his own sake. The Mishnah (Avos 1:3) asks us to serve “not for the sake of receiving a reward (peras),” and the Alter Rebbe hears in peras the word prusah, a mere piece, as in Isaiah’s “to break (paros) your bread for the hungry” (Isaiah 58:7).


ולכן אינו חפץ בפרוסה זו וזיו זה כ״א לאשתאבא בגופא דמלכא בבחי׳ ביטול בעצמיות אור א״ס ב״ה כו׳, אשר שם פרוסה הנ״ל כלא ממש חשיבי כטפה באוקיינוס.
Therefore he does not desire this piece and this radiance, but only to be absorbed into the body of the King, in a state of self-nullification (bittul) in the very essence of the Infinite Light (Or Ein Sof), blessed be He, etc., where the piece mentioned above is truly “considered as nothing,” like a drop in the ocean.
Enjoying G-d’s radiance in Gan Eden is only a “piece” of His light. The one with great love wants instead to be absorbed into G-d’s essence, where that piece counts as nothing at all, like a drop in the ocean.


משא״כ בחי׳ יולדת נקבה זהו בחי׳ אהבה זוטא שהאהבה היא על מנת לקבל פרס בג״ע [בגן עדן]
Whereas the level of “she gives birth to a female” is the level of lesser love (ahavah zuta), a love that is for the sake of receiving a reward in Gan Eden;
By contrast, the “female” birth is ahavah zuta, the lesser love. It loves G-d in order to receive a reward, the delight of Gan Eden.


דהיינו שחפץ קרבת אלהים ולדבקה בו, דהיינו שתשאר עצמות ומהות הנפש כמו שהיא דבוקה בו ית׳ בג״ע [בגן עדן].33
that is, he desires closeness to G-d and to cleave to Him; that is, that the essence and being of the soul should remain as it is, cleaving to Him, may He be blessed, in Gan Eden.
The lesser love is a real desire for closeness to G-d and to cleave to Him. But it wants the soul to remain itself, a distinct being cleaving to G-d in Gan Eden, rather than to be nullified in Him.




4וזהו בחי׳ נפשי אויתיך34 כאדם המתאוה לחיי נפשו35 כו׳ ולכן בוחר יותר בבחי׳ הפרס שהוא רק זיו והארה ביו״ד נברא36 כו׳
This is the level of “My soul, I have yearned for You,” like a person who yearns for the life of his soul, etc. Therefore he prefers the level of the reward, which is only a radiance and glow, “created with the yud,” etc.,
The lesser love is described by “My soul, I have yearned for You” (Isaiah 26:9), which Tanya, chapter 44, explains as yearning for G-d the way a person yearns for the life of his own soul. Because this love seeks life for oneself, it prefers the reward, the radiance of the World to Come, which was “created with the yud,” a mere point.


כדי לישאר על מהותו ועצמותו של הנפש ואינו חפץ לאשתאבא וליבטל כהתכללות נר באבוקה בעצמיות אור א״ס ב״ה,
in order to remain in his own essence and being, that of the soul, and he does not desire to be absorbed and nullified, like the inclusion of a candle in a torch, in the very essence of the Infinite Light (Or Ein Sof), blessed be He.
A person with this love wants to keep his own existence as a soul. He does not want to be absorbed and nullified in G-d’s essence like a candle swallowed up in a torch.


ונק׳ בחי׳ אהבה זוטא זו בשם נקבה שדעתה קלה שעושה את הטפל עיקר דהיינו ע״מ [על מנת] לקבל פרס בשביל הלגרמיה שלו.
This level of lesser love is called by the name “female,” whose mind is light, for it makes the secondary into the essential, that is, [it is] for the sake of receiving a reward, for the sake of his own self-interest (legarmeih).
The lesser love is therefore called “female,” whose mind is “light”: it makes the secondary, the reward, into the main thing. It serves for the sake of a reward, for its own sake (legarmeih).




Section 4 · ¶5–6
Who arouses first
5וזהו נפשי אויתיך בלילה37 שבחי׳ אהבה זו נק׳ עדיין לילה היא אהבה של חושך כו׳.
This is “My soul, I have yearned for You in the night”: this level of love is still called “night”; it is a love of darkness, etc.
The verse ends “in the night,” and the Alter Rebbe reads this as a description of the lesser love itself. It is still “night,” a love of darkness, compared with great love.


וזהו הפי׳ שכשהאשה מזרעת תחלה יולדת זכר. משא״כ איש מזריע תחלה יולדת נקבה. כי הנה נודע שהאוי״ר [שהאהבה ויראה] שהאדם מעורר בנפשו הם רק אתעדל״ת [אתערותא דלתתא] לאהוי״ר [לאהבה ויראה] הבאים מלמעלה בבחי׳ אתעדל״ע [אתערותא דלעילא] (כמ״ש ע״פ וארא אל אברהם38 ובהערה לתיקון חצות),39
This is the meaning of [the teaching] that when the woman emits seed first she gives birth to a male, whereas [when] the man emits seed first she gives birth to a female. For it is known that the love and awe that a person arouses in his soul are only an arousal from below (isarusa dilesata) for the love and awe that come from above, as an arousal from above (as is explained on the verse “I appeared to Avraham,” and in the note on Tikkun Chatzos).
The maamar now explains the Talmud’s rule. All the love and awe a person arouses in himself are only an arousal from below, which calls forth love and awe from above, given as an arousal from above; the parenthesis refers to the explanation on “I appeared to Avraham” (Exodus 6:3) and to the Alter Rebbe’s note on Tikkun Chatzos, the midnight lament for the Temple, in his Siddur.


ולכן אם האתעדל״ת [האתערותא דלתתא] קדמה תחלה שמייגע א״ע [את עצמו] להוליד אהוי״ר [אהבה ויראה] מרוח בינתו כו׳ אזי נמשך האתעדל״ע [האתערותא דלעילא] מבחינה ומדרגה גבוה מפנימית האור והחיות שמאיר אור א״ס ב״ה בכנ״י [בכנסת ישראל],
Therefore, if the arousal from below comes first, when one exerts himself to give birth to love and awe from the spirit of his understanding, etc., then the arousal from above is drawn down from a high level and rank, from the inner dimension (pnimiyus) of the light and life-force with which the Infinite Light (Or Ein Sof), blessed be He, shines in the Community of Israel.
When the arousal from below comes first, a person toils to bring forth love and awe from “the spirit of his understanding,” through his own contemplation. Then the arousal from above comes from a high level: the inner dimension of the light with which the Infinite Light shines into the Community of Israel.


ועי״ז יולדת זכר שיערה עליו רוח ממרום40 להיות האהבה בבחי׳ אהבה רבה למעלה מהשגת נפשו שיחפוץ ליכלל ולאשתאבא כו׳.
Through this she gives birth to a male: “a spirit from on high is poured out upon him,” so that the love is at the level of great love, beyond the grasp of his soul, so that he desires to be included and absorbed, etc.
This is the “male” birth: “a spirit from on high is poured out” (Isaiah 32:15), and the love becomes great love, beyond the soul’s own grasp, a desire to be included and absorbed in G-d.


אך לפעמים הגם שאין אתעדל״ת [אתערותא דלתתא] מלמטה עכ״ז [עם כל זה] נמשך אתעדל״ע [אתערותא דלעילא] תחלה לעורר אתעדל״ת [אתערותא דלתתא], וזהו הנק׳ איש מזריע תחלה.
But sometimes, even though there is no arousal from below, nevertheless an arousal from above is drawn down first, to awaken an arousal from below; and this is what is called “the man emits seed first.”
Sometimes there is no arousal from below at all, and G-d sends an arousal from above first, to awaken one. This is what the Talmud calls “the man emits seed first.”




6ואתעדל״ע [ואתערותא דלעילא] זו כיון שנמשכה בלי אתעדל״ת [אתערותא דלתתא] אינה רק מבחי׳ חיצוניות האור והחיות שמאיר א״ס ב״ה,
Since this arousal from above (isarusa dile’eila) is drawn down without an arousal from below (isarusa dilesata), it is only from the level of the outer dimension (chitzoniyus) of the light and life-force with which the Infinite One (Ein Sof), blessed be He, shines.
An arousal from above that comes without any arousal from below comes only from the outer dimension (chitzoniyus) of the light with which the Infinite One shines.


ולכן אעפ״י [אף על פי] שהיא מעוררת ג״כ התהוות אתעדל״ת [אתערותא דלתתא] ונעשה בחי׳ הולדה מאחר שיש אתעדל״ע [אתערותא דלעילא] ואתעדל״ת [ואתערותא דלתתא], אך ההולדה היא רק בחי׳ נקבה שהוא האהבה זוטא הנ״ל לרוות צמאונה לבד ולא להשתפך נפשה בביטול ההשגה כנר בפני האבוקה.
Therefore, even though it too awakens the coming into being of an arousal from below, and a birth takes place, since there is [both] an arousal from above and an arousal from below, yet the birth is only of the level of a female, which is the lesser love (ahavah zuta) mentioned above: only to slake its thirst, and not for its soul to pour itself out in the nullification of comprehension, like a candle before a torch.
Such an arousal does awaken some arousal from below in the person, and since both arousals are then present, a “birth” of love does take place; but what is born is only “female,” the lesser love, a love that wants to slake its own thirst for G-d. It does not reach the point where the soul pours itself out and its comprehension is nullified, like a candle before a torch.


ועיין41 בזהר פ׳ תזריע דמ״ה סע״א [סוף עמוד א]42 ועמ״ש סד״ה והיה מספר43 בענין בת קול מכרזת, ועמ״ש בד״ה שבת שבתון הוא.44
See the Zohar, Parshas Tazria, folio 45, at the end of side a; see what is written at the end of the discourse beginning “And the number [of the children of Israel] shall be,” on the subject of “a heavenly voice (bas kol) proclaims”; and see what is written in the discourse beginning “It is a Shabbos of complete rest.”
The Zohar on Tazria (3:45a) describes the same pattern: when the Community of Israel arouses her desire first, all is filled from the right side, and when the Holy One, blessed be He, arouses first, all is on the female side. In Likkutei Torah, Bamidbar (6c), on “And the number of the children of Israel shall be” (Hosea 2:1), the Alter Rebbe calls the heavenly voice that calls Israel to return a bas kol, a “daughter” of the voice, because it comes from an arousal from above alone, “the man emits seed first.” In Likkutei Torah, Yom Kippur, on “It is (hu) a Shabbos of complete rest,” the masculine hu is the revelation drawn down when Israel’s own teshuvah comes first, and the feminine hi, written elsewhere, the one drawn by an arousal from above alone.




Section 5 · ¶7–8
The barren one
7והנה כשכנס״י [כשכנסת ישראל] היא בבחי׳ זו דאיש מזריע תחלה נקראת עקרה ואע״ג [ואף על גב] שיולדת נקבה שהיא בחי׳ אהבה זוטא נקראת עקרה כאילו אינה יולדת כלל,
Now, when the Community of Israel is at this level of “the man emits seed first,” she is called barren. And even though she gives birth to a female, which is the level of lesser love, she is called barren, as if she does not give birth at all.
When the Community of Israel is in the state of “the man emits seed first,” she is called “barren.” Although she does give birth to a “female,” the lesser love, it is as if she had given birth to nothing.


לפי שגם הולדה זו לא נמשך בה מצד עצמה ע״י אתעדל״ת [אתערותא דלתתא] שלה, רק שנמשך ע״י קדימת האתעדל״ע [האתערותא דלעילא] דאיש מזריע תחלה, א״כ אין נק׳ ההולדה על שמה, ולכן נקראת עקרה.
For this birth too was not drawn into her from her own side, through her own arousal from below (isarusa dilesata), but was drawn down only through the precedence of the arousal from above (isarusa dile’eila), of “the man emits seed first.” If so, the birth is not called by her name, and therefore she is called barren.
This love did not come from her own arousal from below; it came about only because the arousal from above came first. The birth is therefore not credited to her, and she is called barren.




8וע״ז אמר ותגל העקרה בקבוץ בניה פי׳ שאף גם כשהיא בבחינת עקרה אלא שהאתעדל״ע [שהאתערותא דלעילא] מקדים לבוא לעורר אתעדל״ת [אתערותא דלתתא] אעפ״כ [אף על פי כן] יהיה קבוץ בניה
About this it says, “And the barren one shall exult in the gathering of her children.” That is: even when she is at the level of a barren one, and it is only that the arousal from above (isarusa dile’eila) comes first to awaken the arousal from below (isarusa dilesata), nevertheless there will be the gathering of her children,
This is the meaning of the blessing “And the barren one shall exult in the gathering of her children.” Even when the Community of Israel is “barren,” and the arousal from above comes first, she will still have children gathered to her.


דהיינו שתהיה יולדת זכר, ואיך יהיה זה, לזה אמר בשמחה שע״י השמחה של מצוה יוכל להיות בחי׳ זו, דאע״ג [דאף על גב] שאיש מזריע תחלה עכ״ז [עם כל זה] תהי׳ [תהיה] יולדת זכר.
that is, she will give birth to a male. And how will this come about? For this it says, “in joy”: through the joy of a mitzvah this level can come about, that even though the man emits seed first, nevertheless she will give birth to a male.
Those “children” are a male birth, great love. The blessing’s last words, “in joy,” tell how: through the joy of a mitzvah she can give birth to a male even when “the man emits seed first.”




Section 6 · ¶9
The power of joy
9והענין דהנה כתיב45 תחת אשר לא עבדת את ה׳ אלהיך בשמחה46 ובטוב לבב מרוב כל ועבדת את אויביך47 וגו׳.
The explanation is this: it is written, “Because you did not serve Havayah your G-d with joy and with gladness of heart, out of the abundance of everything, you shall serve your enemies,” etc.
To explain the power of joy, the maamar cites the warning in the rebuke of Parshas Ki Savo: “Because you did not serve Havayah your G-d with joy and with gladness of heart … you shall serve your enemies” (Deuteronomy 28:47–48).


דלכאורה משמע אע״פ [אף על פי] שעובד אלקים רק שאין העבודה בשמחה וטוב לבב אזי יומשך העונש ועבדת את אויביך, וזה אינו מובן כי מפני מה יהי׳ [יהיה] העונש המר הזה מחמת חסרון השמחה לבד.
For on the face of it, this implies that even though one serves G-d, only the service is not with joy and gladness of heart, then the punishment “you shall serve your enemies” will be drawn down. And this is not understood: why should this bitter punishment come because of the lack of joy alone?
Read simply, the verse seems to say that even someone who serves G-d, only without joy, will be punished with servitude to his enemies. That is hard to understand: why should so bitter a punishment come merely for a lack of joy?


אך הענין כמ״ש כי אדם אין צדיק בארץ48 אשר יעשה טוב ולא יחטא ומחמת זה נמשך העונש
But the explanation is as it is written, “For there is no righteous man on earth who does good and does not sin,” and because of this the punishment is drawn down.
The answer is that the punishment is really for sins, since “there is no righteous man on earth who does good and does not sin” (Ecclesiastes 7:20).


ואעפ״כ [ואף על פי כן] אילו הי׳ [היה] עובד את49 ה׳ בשמחה של מצוה הי׳ [היה] גדול כח שמחה זו שמעורר השמחה למעלה כביכול והיא מבטלת הדינים כו׳ כי באור פני מלך50 חיים כו׳ (וע׳ בזהר פ׳ תצוה דף קפ״ד ע״ב),
Nevertheless, had he served G-d with the joy of a mitzvah, the power of this joy would have been great, for it arouses the joy above, as it were, and that nullifies the judgments, etc., for “in the light of the King’s face is life,” etc. (See the Zohar, Parshas Tetzaveh, folio 184, side b.)
Joy could have prevented it: had he served G-d with the joy of a mitzvah, his joy would have aroused joy above, and joy above nullifies the judgments, as the verse says, “In the light of the King’s face is life” (Proverbs 16:15). The Zohar cited (2:184b) teaches that a person’s joy below draws down a supernal joy, and that the lower world receives from above according to the face it shows.


משא״כ תחת אשר לא עבדת בשמחה כו׳ נמשך העונש על העוונות אשר אין צדיק בארץ כו׳ כנ״ל.
Whereas “because you did not serve with joy,” etc., the punishment is drawn down for the sins, [since] “there is no righteous man on earth,” etc., as mentioned above.
Without joy, the punishment for the sins that no one fully avoids takes effect: this is the meaning of “because you did not serve with joy.”


ועד״ז יובן גם כאן כי הנה כל הנ״ל מה שיש הפרש בין אשה כי תזריע51 שאז יולדת זכר ובין איש מזריע תחלה שאינה יולדת אלא נקבה,
In the same way it will be understood here too: all that was said above, that there is a difference between “when a woman emits seed,” when she then gives birth to a male, and “the man emits seed first,” when she gives birth only to a female —
The same principle applies to the woman and the man. The difference described above, between “when a woman emits seed,” which yields a male, and “the man emits seed first,” which yields only a female, holds only under certain conditions.


זהו דוקא כאשר אור א״ס ב״ה נמשך בדרך וסדר הדרגת ההשתלשלות שע״פ מאמר קו המדה
this is specifically when the Infinite Light (Or Ein Sof), blessed be He, is drawn down by the way and order of the gradation of the chain of descending worlds (hishtalshelus), which follows the dictum of the measuring line (kav hamiddah).
That difference holds only when the Infinite Light comes down through the ordered, step-by-step chain of descending worlds (hishtalshelus). That order follows the “measuring line” (kav hamiddah), an exact measure in which what is given from above matches what is done below.


שכך היא המדה שאם אשה מזרעת תחלה ואכשור דרי שיש אתעדל״ת [אתערותא דלתתא] יומשך אתעדל״ע [אתערותא דלעילא] מבחי׳ עליונה עד שתהי׳ [שתהיה] יולדת זכר בחי׳ אה״ר [אהבה רבה], משא״כ כשלא אכשור דרי וליכא אתעדל״ת [אתערותא דלתתא] אזי המדה שנמשך האתעדל״ע [האתערותא דלעילא] רק מבחי׳ חיצוניות עד שאינה יולדת אלא נקבה.
For such is the measure: if the woman emits seed first, and the generations are worthy, so that there is an arousal from below (isarusa dilesata), an arousal from above (isarusa dile’eila) will be drawn down from a higher level, until she gives birth to a male, the level of great love; whereas when the generations are not worthy and there is no arousal from below, then the measure is that the arousal from above is drawn down only from the level of the outer dimension (chitzoniyus), so that she gives birth only to a female.
By that measure, when “the woman emits seed first” and the generations are worthy, so that there is an arousal from below, the arousal from above comes from a higher level and great love, a “male,” is born. When they are not worthy and there is no arousal from below, the arousal from above comes only from the outer dimension, and only a “female” is born.


משא״כ ע״י שמחה של מצוה52 שמעורר בחי׳ שמחה העליונה שהשמחה גורם הגילוי
Whereas through the joy of a mitzvah, which arouses the level of the supernal joy, for joy brings about revelation:
The joy of a mitzvah works differently: it arouses the supernal joy, and joy brings revelation. A Kehot note points to Likkutei Torah, Shir HaShirim (23d, section 5), which returns to “Sos tasis” and explains it by linking two kinds of arousal from above to the difference between Torah and mitzvos, each of which has an advantage over the other.


והוא שהאור בא ונמשך מעצמות המאציל בתוספות ועילוי רב שלא כדרך וסדר ההדרגה ע״ד דוגמא בחי׳ השמחה במלך ב״ו [בשר ודם] שיוצא אז חוץ לגדרו והגבלת המדות
that is, the light comes and is drawn down from the essence of the Emanator, with great increase and elevation, not by the way and order of gradation; in the manner of an illustration, the state of joy in a king of flesh and blood, who then goes beyond his bounds and the limitation of the measures,
The light that joy reveals comes down outside the ordinary order, from the very essence of the Emanator, G-d as the source of all emanation, with great increase. The illustration is a human king whose joy carries him beyond his usual bounds and measured conduct.


ולכן יוכל להתגלות לקטן כמו לגדול בשוה ממש,
and therefore he can reveal himself to the small as to the great, truly equally.
In his joy such a king can show himself to the small person just as to the great, completely equally.


כמ״כ [כמו כן] למעלה ממש בבחי׳ התגלות שמחה עליונה, הנה אז מתחברים ומתערבים ומתכללים יחד כל האורות עליונים עד שאין שום הפרש בין מעלה ומטה ימין ושמאל כו׳.
So too, truly, above, in the state of the revelation of supernal joy: then all the supernal lights join, mingle and are included together, until there is no difference at all between above and below, right and left, etc.
The same is true above: when supernal joy is revealed, all the supernal lights join and blend together, until there is no difference between above and below, right and left. In that state the rule of measure no longer decides what is born.




Section 7 · ¶10
The barren one rejoices
10ואזי נמשך שאף עקרה תקבץ בניה דהיינו שאע״פ [שאף על פי] שהיא בבחי׳ עקרה ואיש מזריע תחלה עכ״ז [עם כל זה] תהיה יולדת זכר כו׳ וכמ״ש בד״ה רני ושמחי בת5354 כו׳ שזהו ענין איש ואיש יולד בה55 כו׳ ע״ש.
And then it comes about that even a barren one gathers her children: that is, even though she is at the level of a barren one and the man emits seed first, nevertheless she will give birth to a male, etc. As is explained in the discourse beginning “Sing and rejoice, O daughter [of Zion],” etc., that this is the meaning of “Man and man was born in her,” etc.; see there.
Joy brings about that even the “barren one” gathers her children: even when the man emits seed first, a male is born. Torah Ohr’s maamar on “Sing and rejoice, O daughter of Zion” (Zechariah 2:14) explains this as the meaning of “Man and man was born in her” (Psalms 87:5); there (Miketz, 37c) the “male” birth comes when rinah, the song that rises from below, precedes the joy, as the verses of praise come before prayer.


וזהו שאנו מבקשים שוש תשיש ותגל העקרה56 כו׳ שע״י השמחה של מצוה מלמטה שהעקרה היא כנ״י [כנסת ישראל] תשיש ותגל בעצמה בשמחה של מצוה עי״ז מעוררים גילוי שמחה עליונה (וכמ״ש במ״א ע״פ שוש אשיש57 בהוי׳58 ע״ש),
This is what we ask for: “May the barren one greatly rejoice (sos tasis) and exult,” etc.: through the joy of a mitzvah below, when the barren one, who is the Community of Israel, herself rejoices and exults with the joy of a mitzvah, through this the revelation of supernal joy is aroused (as is explained elsewhere on the verse “I will greatly rejoice in Havayah”; see there).
This is what the wedding blessing asks for. In the first reading of tasis, the barren one, the Community of Israel, herself rejoices and exults in the joy of a mitzvah below, and through this the revelation of joy above is aroused; the parenthesis refers to the explanation of “I will greatly rejoice in Havayah” (Isaiah 61:10), which in Likkutei Torah, Nitzavim (47a), distinguishes simchah, joy revealed outwardly, from gilah, joy still hidden within the heart.


ועי״ז אתה תשיש ותגל העקרה והוא ענין משמח ציון בבניה כו׳.
And through this, “You shall make [her] rejoice, and the barren one shall exult.” This is the meaning of “He gladdens Zion through her children,” etc.
Then the second reading is fulfilled: G-d makes her rejoice, and the barren one exults, as the blessing closes, “who gladdens Zion through her children.”


ולכן ע״י השמחה ג״כ לא יהי׳ [יהיה] בחי׳ ועבדת את אויביך59
Therefore, through joy there will also not be the level of “you shall serve your enemies.”
Joy also protects against “you shall serve your enemies.”


שכל בחי׳ שינו יים והנפילה מעבודת ה׳ מגדלות לקטנות גם הנפילה בתאוות שזהו ענין ועבדת את אויביך כ״ז [כל זה] הוא רק תחת אשר לא עבדת בשמחה60 כ״א בבחי׳ יש מי שאוהב ומשיג שהוא בחי׳ לגרמיה ומזה נמשך הנפילה כו׳
For all the forms of change, and the fall from the service of G-d, from greatness (gadlus) to smallness (katnus), and also the fall into cravings, which is the meaning of “you shall serve your enemies” — all this is only “because you did not serve with joy,” but rather in the state of a yesh, someone who loves and comprehends, which is the level of self-interest (legarmeih); and from this the fall comes about, etc.
The changes and falls in divine service, from an expanded state of mind (gadlus) to a constricted one (katnus), and even the fall into cravings, are what the verse means by serving one’s enemies. All of these come only “because you did not serve with joy”: one served as a yesh, a self that loves and comprehends, which is serving for one’s own sake (legarmeih), and from that sense of self comes the fall.


אבל ע״י השמחה בה׳ לא יהיו שינוים אלו כו׳ (ועיין בפ׳ ויחי דרכ״א61 ובפ׳ אמור דק״ז בענין אתר דמשתני
But through joy in G-d there will not be these changes, etc. (See [the Zohar] in Parshas Vayechi, folio 221, and in Parshas Emor, folio 107, on the subject of “a place that changes” (asar demishtanei).
Joy in G-d prevents these changes. The parenthesis cites the Zohar (Vayechi, folio 221; Emor, folio 107) on “a place that changes” (asar demishtanei).


והיינו בחי׳ אהבה זוטא שמבחי׳ נשים דעתן קלות בבחי׳ לגרמיה לכך יש בה שינויים וכמ״ש ע״פ חכלילי עינים6263 משא״כ בבחי׳ אהבה רבה שמבחי׳ דכר אין בה שינויים64 ונק׳ עץ חיים וכמ״ש בד״ה מקושש עצים6566
This is the level of the lesser love, which is from the level of “women’s minds are light,” in the state of self-interest (legarmeih); therefore it has changes, as is explained on the verse “His eyes are red”; whereas the level of great love, which is from the level of the male (dechar), has no changes, and it is called the Tree of Life, as is explained in the discourse beginning “Gathering wood.”
That changing place is the lesser love, rooted in “women’s minds are light” and in self-concern, and so it changes, as Torah Ohr explains on “His eyes are red [with wine]” (Genesis 49:12); but the great love, the “male,” does not change and is called the Tree of Life, as explained on “Gathering wood” (Numbers 15:32). A Kehot note quotes the Rebbe (Likkutei Sichos, vol. 12, p. 69, note 37): great love has no changes because it stems from yechidah, the innermost level of the soul.


והשמחה בה׳ מרחקת ג״כ מן התאוות כמ״ש בד״ה ה׳ לי בעוזרי.6768 ועמ״ש בביאור ע״פ צאינה וראינה6970 מענין זה ועמ״ש ג״כ פ׳ בשלח ע״פ ולא נחם71 אלקים דרך ארץ פלשתים72 וע״פ אסרי לגפן7374 כו׳ שהשמחה צ״ל כלולה ביראה וביטול כו׳) (ועמ״ש עוד מזה בשה״ש [בשיר השירים] בביאור ע״פ צאינה וראינה):
And joy in G-d also distances [one] from the cravings, as is explained in the discourse beginning “Havayah is for me among my helpers.” And see what is written on this matter in the explanation on the verse “Go forth and see”; and see also what is written in Parshas Beshalach on the verse “And G-d did not lead them by way of the land of the Philistines,” and on the verse “Binding to the vine,” etc., that joy must be included in awe and self-nullification (bittul), etc.) (And see what is written further on this in Song of Songs (Shir HaShirim), in the explanation on the verse “Go forth and see.”)
Joy in G-d also keeps a person far from cravings, as explained on “Havayah is for me among my helpers” (Psalms 118:7). Further discussions are listed: the explanation on “Go forth and see” (Song of Songs 3:11), and Torah Ohr on “G-d did not lead them by way of the land of the Philistines” (Exodus 13:17) and on “Binding to the vine” (Genesis 49:11); they teach that joy must be included in awe and self-nullification (bittul), for, as Torah Ohr, Beshalach (61d) warns, joy without self-nullification can turn into the unrestrained mirth of the “Philistines” of kelipah.



In one’s avodah
Serve G-d with joy, the joy of a mitzvah. Such joy arouses supernal joy, so that even when a person’s inspiration came from above and not from his own effort it can still bring forth great love, and it guards against the falls in divine service, from greatness to smallness and into cravings, which come from serving with a sense of self. That joy must be joined with awe and self-nullification. A person should also toil to awaken love and awe himself, and let his love aim at G-d Himself and not at reward.
Questions for discussion
	What are the two readings of tasis, and how does the end of the maamar show that both come true, one leading to the other?
	Why is the love that wants G-d Himself, even at the cost of the self, called “male,” while the love that wants the delight of Gan Eden is called “female”?
	Why does an arousal from above that comes without one’s own effort come only from the outer dimension of the light, while one that answers an arousal from below comes from its inner dimension?
	In what sense is the Community of Israel “barren” even when she gives birth to the lesser love?
	How does the joy of a mitzvah go beyond the “measuring line,” and why does it protect against the rises and falls of divine service?

Sources and references
Notes
Paragraph 1
1שוש תשיש
Derech Mitzvosecha records that this explanation of “Sos tasis” was heard in the winter of 5572 at the wedding of the author’s brother-in-law and cousin, R. Nachum, and discusses it at length there.
Kehot’s noteבדרמ״צ קלז, ב: ע״פ מה ששמענו בחורף תקע״ב בחתונת גיסי וב״ד ר׳ נחום נ״י ע״פ מ״ש שוש תשיש. ע״ש בדרמ״צ בארוכה. וראה בהנסמן בהוספות להערות וציונים ללקו״ת כאן. המאמר בארוכה בדרושי חתונה לאדה״א כרך-א ע׳ שיז ואילך.
2שוש תשיש ותגל העקרה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteנוסח ברכת נישואין.
3שוש תשיש ותגל העקרה בקבוץ בניה לתוכה בשמחה
The text of the wedding blessing: “May the barren one greatly rejoice and exult in the gathering of her children into her midst in joy. Blessed are You, G-d, who gladdens Zion through her children.” The maamar reads it as a prayer about the spiritual “children” of the Community of Israel.
Ketubot 8a:4–5כתובות ח׳ א:ד׳-ה׳
״שׂוֹשׂ תָּשִׂישׂ וְתָגֵל הָעֲקָרָה, בְּקִבּוּץ בָּנֶיהָ לְתוֹכָהּ בְּשִׂמְחָה. בָּרוּךְ אַתָּה ה׳, מְשַׂמֵּחַ צִיּוֹן בְּבָנֶיהָ״. ״שַׂמֵּחַ תְּשַׂמַּח רֵיעִים הָאֲהוּבִים, כְּשַׂמֵּחֲךָ יְצִירְךָ בְּגַן עֵדֶן מִקֶּדֶם, בָּרוּךְ אַתָּה ה׳, מְשַׂמֵּחַ חָתָן וְכַלָּה״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
4פועל עומד
The Mitteler Rebbe’s version glosses the intransitive reading as “that is, you yourself shall rejoice, and through this the barren one too will exult.”
Kehot’s note”כלומר תשיש אתה בעצמך ועי״ז תגל גם העקרה” — מאמרי אדה״א חתונה-א ע׳ שיז.
5ארז״ל ע״פ אשה כי תזריע
The first maamar of Parshas Tazria opens with this teaching of the Sages, citing Berachos 60a and Niddah 31a, and asks how “the woman emits seed first” is to be understood.
Kehot’s noteע״ל ר״פ תזריע וש״נ. [כ].
6G-d tells Moshe the law of a mother after birth: “When a woman conceives (tazria) and gives birth to a male, she shall be impure seven days.” In the plain sense tazria is “conceives”; the Sages read it as “emits seed” and base their rule on it.
Leviticus 12:2ויקרא י״ב:ב׳
דַּבֵּר אֶל־בְּנֵי יִשְׂרָאֵל לֵאמֹר אִשָּׁה כִּי תַזְרִיעַ וְיָלְדָה זָכָר וְטָמְאָה שִׁבְעַת יָמִים כִּימֵי נִדַּת דְּוֺתָהּ תִּטְמָא:
Speak unto the children of Israel, saying: If a woman be delivered, and bear a man-child, then she shall be unclean seven days; as in the days of the impurity of her sickness shall she be unclean.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
7Kehot’s note points to Isaiah 61:10 for these words.
Isaiah 61:10ישעיהו ס״א:י׳
שׂוֹשׂ אָשִׂישׂ בַּה׳ תָּגֵל נַפְשִׁי בֵּאלֹקַי כִּי הִלְבִּישַׁנִי בִּגְדֵי־יֶשַׁע מְעִיל צְדָקָה יְעָטָנִי כֶּחָתָן יְכַהֵן פְּאֵר וְכַכַּלָּה תַּעְדֶּה כֵלֶיהָ:
I will greatly rejoice in the L-RD, My soul shall be joyful in my G-d; For He hath clothed me with the garments of salvation, He hath covered me with the robe of victory, As a bridegroom putteth on a priestly diadem, And as a bride adorneth herself with her jewels.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
8Kehot’s note points to Isaiah 51:18 for these words.
Isaiah 51:18ישעיהו נ״א:י״ח
אֵין־מְנַהֵל לָהּ מִכׇּל־בָּנִים יָלָדָה וְאֵין מַחֲזִיק בְּיָדָהּ מִכׇּל־בָּנִים גִּדֵּלָה:
There is none to guide her Among all the sons whom she hath brought forth; Neither is there any that taketh her by the hand Of all the sons that she hath brought up.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
9אשה מזרעת תחלה יולדת זכר איש מזריע תחלה יולדת נקבה
Rav Yitzchak, son of Rav Ami, teaches: if the man emits seed first she bears a female, if the woman emits seed first she bears a male, as it says, “When a woman emits seed and gives birth to a male.” The maamar makes this rule the key to the blessing.
Berakhot 60a:14ברכות ס׳ א:י״ד
וּמִי מַהֲנֵי רַחֲמֵי? וְהָאָמַר רַב יִצְחָק בְּרֵיהּ דְּרַב אַמֵּי: אִישׁ מַזְרִיעַ תְּחִלָּה — יוֹלֶדֶת נְקֵבָה, אִשָּׁה מַזְרַעַת תְּחִלָּה — יוֹלֶדֶת זָכָר. שֶׁנֶּאֱמַר: ״אִשָּׁה כִּי תַזְרִיעַ וְיָלְדָה זָכָר״! הָכָא בְּמַאי עָסְקִינַן — כְּגוֹן שֶׁהִזְרִיעוּ שְׁנֵיהֶם בְּבַת אַחַת.
But is it of any avail to pray [during the first forty days that it should be a male child]? For lo, R. Isaac b. R. Ammi has said : If it is the man who first emits seed his wife bears a daughter ; but if the woman first emits seed she gives birth to a son ; as it is said, "If a woman emits seed and bare a male child" (Lev. xii. 2)! With what are we here dealing ? For instance, if they both emit seed …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
10אשה מזרעת תחלה יולדת זכר איש מזריע תחלה יולדת נקבה
Rabbi Yitzchak in the name of Rabbi Ami gives the same rule and derives it from the same verse. The maamar applies it to the Community of Israel and G-d.
Niddah 31a:23–24נדה ל״א א:כ״ג-כ״ד
אָמַר רַבִּי יִצְחָק, אָמַר רַבִּי אַמֵּי: אִשָּׁה מַזְרַעַת תְּחִילָּה — יוֹלֶדֶת זָכָר, אִישׁ מַזְרִיעַ תְּחִילָּה — יוֹלֶדֶת נְקֵבָה, שֶׁנֶּאֱמַר: ״אִשָּׁה כִּי תַזְרִיעַ וְיָלְדָה זָכָר״. תָּנוּ רַבָּנַן: בָּרִאשׁוֹנָה הָיוּ אוֹמְרִים — אִשָּׁה מַזְרַעַת תְּחִילָּה יוֹלֶדֶת זָכָר, אִישׁ מַזְרִיעַ תְּחִלָּה יוֹלֶדֶת נְקֵבָה, וְלֹא פֵּירְשׁוּ חֲכָמִים אֶת הַדָּבָר, עַד שֶׁבָּא רַבִּי צָדוֹק וּפֵירְשׁוֹ: ״אֵלֶּה בְּנֵי לֵאָה אֲשֶׁר יָלְדָה לְיַעֲקֹב בְּפַדַּן אֲרָם וְאֵת דִּינָה בִתּוֹ״ — תָּלָה הַזְּכָרִים בַּנְּקֵבוֹת וּנְקֵבוֹת בַּזְּכָרִים.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Paragraph 2
11ביום ההוא תקראי אישי
G-d, through Hosea, promises that Israel will return to Him: “And it shall be on that day, says Havayah, that you shall call [Me] Ishi, ‘my Husband,’ literally ‘my man,’ and you shall no longer call Me Baali,” a word the next verse links with the idols, the Baalim. The maamar takes ish, “man,” as the name for G-d in relation to the Community of Israel, His “woman.”
Hosea 2:18הושע ב׳:י״ח
וְהָיָה בַיּוֹם־הַהוּא נְאֻם־ה׳ תִּקְרְאִי אִישִׁי וְלֹא־תִקְרְאִי־לִי עוֹד בַּעְלִי:
And it shall be at that day, saith the L-RD, That thou shalt call Me Ishi, And shalt call Me no more Baali.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteהושע ב, יח.
12ואל אישך תשוקתך
After the sin, G-d tells Chavah: “and your desire shall be toward your husband, and he shall rule over you.” The maamar uses it for the arousal from below, the longing that rises from the “woman” toward the “man.”
Genesis 3:16בראשית ג׳:ט״ז
אֶל־הָאִשָּׁה אָמַר הַרְבָּה אַרְבֶּה עִצְּבוֹנֵךְ וְהֵרֹנֵךְ בְּעֶצֶב תֵּלְדִי בָנִים וְאֶל־אִישֵׁךְ תְּשׁוּקָתֵךְ וְהוּא יִמְשׇׁל־בָּךְ:
Unto the woman He said: ‘I will greatly multiply thy pain and thy travail; in pain thou shalt bring forth children; and thy desire shall be to thy husband, and he shall rule over thee.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ג, טז.
13מי לי בשמים
The psalmist, after envying the ease of the wicked, turns to G-d: “Whom have I in heaven [but You]? And besides You I desire nothing on earth.” In the plain sense he wants nothing but G-d; the Alter Rebbe reads ve-imcha as “with You”: he wants not even what is with G-d, near Him, but G-d Himself.
Psalms 73:25תהילים ע״ג:כ״ה
מִי־לִי בַשָּׁמָיִם וְעִמְּךָ לֹא־חָפַצְתִּי בָאָרֶץ:
Whom have I in heaven but Thee? And beside Thee I desire none upon earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים עג, כה. — להעיר מהמובא בשרש מצות התפלה פ״מ פתגמו של רבנו הזקן בזה, עיי״ש. ונתבאר בד״ה ביום עשתי עשר — תשל״א (סה״מ מלוקט ח״ג ע׳ קו ואילך. ובשיחת ש״פ בלק תשמ״א).
14כי עמך מקו״ח
On Beshalach the Alter Rebbe explains “For with You is the source of life”: “with You” is not G-d’s very essence but His Name, the Infinite Light, included and nullified in Him like the sun’s light within the sun.
Kehot’s noteשם לו, י. ראה לקו״ת בשלח א, ג. בחוקותי נא, ד.
15כי עמך מקור חיים
David, setting G-d’s kindness against the ways of the wicked, says: “For with You is the source of life; in Your light we see light.” The maamar reads “with You” as the life of the World to Come, which is still only with G-d and not G-d Himself.
Psalms 36:10תהילים ל״ו:י׳
כִּי־עִמְּךָ מְקוֹר חַיִּים בְּאוֹרְךָ נִרְאֶה־אוֹר:
For with Thee is the fountain of life; In Thy light do we see light.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
16לית מחשבה תפיסא בי׳ כלל
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז בהקדמה.
17לית מחשבה תפיסא בי׳ כלל
From Eliyahu’s prayer in the introduction to the Tikkunei Zohar: “You are the highest of the high, hidden from all the hidden; no thought can grasp You at all.” The maamar uses it to show that the souls’ comprehension cannot reach G-d Himself.
Tikkunei Zohar 17a:10–12תקוני הזהר י״ז א:י׳-י״ב
אנת הוא עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה תפיסא בך כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין. ובהון אתכסיאת (נ״א אתכסייא) מבני נשא. ואנת הוא דקשיר לון ומיחד לון. ובגין דאנת מלגאו. כל מאן דאפריש חד מן חבריה מאלין עשר. אתחשיב ליה כאלו אפריש בך.
Constantinople, 1740 (CC-BY-NC)
18ולאשתאבא בגופא דמלכא
The Zohar (Vayechi) says that a spirit not found worthy must be cleansed in burning fire and repaired “in order to be absorbed into the body of the King.” The maamar uses the phrase for the soul’s complete absorption into G-d’s essence.
Zohar I, 217bזח״א ריז, ב
Kehot’s noteזח״א ריז, ב. לק׳ ראה כה, א וש״נ. [כ].
19יושבין ונהנין מזיו
Rav’s teaching: in the World to Come there is no eating or drinking; “the righteous sit with their crowns on their heads and enjoy the radiance of the Shechinah.” The maamar contrasts this enjoyment, in which the soul remains itself, with being absorbed into G-d.
Berakhot 17a:12ברכות י״ז א:י״ב
מַרְגְּלָא בְּפוּמֵּיהּ דְּרַב: לֹא כָּעוֹלָם הַזֶּה הָעוֹלָם הַבָּא. הָעוֹלָם הַבָּא אֵין בּוֹ לֹא אֲכִילָה וְלֹא שְׁתִיָּהּ וְלֹא פְּרִיָּה וּרְבִיָּה וְלֹא מַשָּׂא וּמַתָּן וְלֹא קִנְאָה וְלֹא שִׂנְאָה וְלֹא תַּחֲרוּת, אֶלָּא צַדִּיקִים יוֹשְׁבִין וְעַטְרוֹתֵיהֶם בְּרָאשֵׁיהֶם וְנֶהֱנִים מִזִּיו הַשְּׁכִינָה, שֶׁנֶּאֱמַר: ״וַיֶּחֱזוּ אֶת הָאֱלֹקִים וַיֹּאכְלוּ וַיִּשְׁתּוּ״.
It was a favourite saying of Rab : Not like this world is the world to come. In the world to come there is neither eating nor drinking; no procreation of children or business transactions; no envy or hatred or rivalry ; but the righteous sit enthroned, their crowns on their heads, and enjoy the lustre of the Shekinah; as it is said, "And they beheld G-d, and did eat and drink" (Exod. xxiv. ll).
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות יז, א.
20(וכמ״ש בסש״ב פי״ט)
The Rebbe’s note there explains that the soul’s wish to cleave to G-d even though it will become “nothing and naught” is a nature above intellect.
Kehot’s note”דזה שנשמת האדם רוצה לידבק בשרשה ומקורה בה׳ חיי החיים ב״ה הגם שתהי׳ אין ואפס ותתבטל שם במציאות לגמרי, הוא טבע שלמעלה מהשכל, דהגם שזה שרוצה לידבק בה׳ הוא מפני שהוא ”חיי החיים” (תכלית העילוי), מ״מ, מכיון שהוא יהי׳ עי״ז אין ואפס, הרצון לידבק בשרשו הוא טבע שלמעלה מהשכל. ואולי י״ל דמ״ש בלקו״ת שם שהסיבה לרצון זה הוא ”דעת חזק” [ובפרט שבלקו״ת גופא מציין לתניא שם] — הכוונה היא, דהרצון שמצד טבע הנשמה פועל על השכל”, סה״מ מלוקט-ג הנ״ל ע׳ קד הערה 47.
21הגם שתהי׳ אין ואפס ותתבטל שם במציאות לגמרי
Tanya teaches that the soul by its nature longs to leave the body and cleave to its source, “even though it will be nothing and naught and utterly nullified there,” keeping nothing of its former essence. The maamar quotes it to describe great love.
Tanya, Likkutei Amarim 19:4תניא, חלק ראשון; ליקוטי אמרים י״ט:ד׳
כָּךְ נִשְׁמַת הָ״אָדָם״, וְכֵן בְּחִינַת רוּחַ וָנֶפֶשׁ, חֶפְצָהּ וְחֶשְׁקָהּ בְּטִבְעָהּ לִיפָּרֵד וְלָצֵאת מִן הַגּוּף וְלִידָּבֵק בְּשָׁרְשָׁהּ וּמְקוֹרָהּ – בַּה׳ חַיֵּי הַחַיִּים בָּרוּךְ־הוּא; הֲגַם שֶׁתִּהְיֶה אַיִן וָאֶפֶס וְתִתְבַּטֵּל שָׁם בִּמְצִיאוּת לְגַמְרֵי, וְלֹא יִשָּׁאֵר מִמֶּנָּה מְאוּמָה מִמַּהוּתָהּ וְעַצְמוּתָהּ הָרִאשׁוֹן, אַף־עַל־פִּי־כֵן, זֶה רְצוֹנָהּ וְחֶפְצָהּ בְּטִבְעָהּ.
Kehot Publication Society (CC-BY-NC)
22בד״ה מצה זו
There the festivals are times of joy, when the intellect (mochin) of Imma is revealed, while on Shabbos the higher intellect of Abba is revealed, without the festivals’ revelation of joy.
Kehot’s noteלעיל יא, ד.
23בפ׳ בהר בד״ה כי תבואו אל הארץ
That maamar explains that love aroused in prayer, the pouring out of the soul (nefesh), draws down the true love that comes from above, and that “the land shall rest” means the nullification of the soul’s powers in their very existence.
Kehot’s noteלקמן מ, ג.
24כי תבואו אל הארץ
At Mount Sinai G-d gives Moshe the law of the seventh year: “When you come into the land that I give you, the land shall rest a Shabbos to Havayah.” The opening words of the discourse in Likkutei Torah, Behar, to which the text refers; there “the land shall rest” is the nullification of the soul’s powers in their very existence.
Leviticus 25:2ויקרא כ״ה:ב׳
דַּבֵּר אֶל־בְּנֵי יִשְׂרָאֵל וְאָמַרְתָּ אֲלֵהֶם כִּי תָבֹאוּ אֶל־הָאָרֶץ אֲשֶׁר אֲנִי נֹתֵן לָכֶם וְשָׁבְתָה הָאָרֶץ שַׁבָּת לַה׳
Speak unto the children of Israel, and say unto them: When ye come into the land which I give you, then shall the land keep a sabbath unto the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
25ונפש כי תקריב
The Torah opens the laws of the meal offering: “When a soul (nefesh) brings a meal offering to Havayah, his offering shall be of fine flour.” Rashi notes that “soul” is said only of this offering, the poor man’s gift, as though he had offered his very soul; the text refers to the Behar discourse, which speaks of the soul that pours itself out in prayer.
Leviticus 2:1ויקרא ב׳:א׳
וְנֶפֶשׁ כִּי־תַקְרִיב קׇרְבַּן מִנְחָה לַה׳ סֹלֶת יִהְיֶה קׇרְבָּנוֹ וְיָצַק עָלֶיהָ שֶׁמֶן וְנָתַן עָלֶיהָ לְבֹנָה:
And when any one bringeth a meal-offering unto the L-RD, his offering shall be of fine flour; and he shall pour oil upon it, and put frankincense thereon.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
26נשים דעתן קלות
Rabbi Shimon bar Yochai, hiding from the Romans, tells his son that “women’s minds are light upon them” and his wife might reveal them under pressure. The maamar uses the phrase for the “female” love, which is easily swayed.
Shabbat 33b:6שבת ל״ג ב:ו׳
אֲזַל הוּא וּבְרֵיהּ, טְשׁוֹ בֵּי מִדְרְשָׁא. כׇּל יוֹמָא הֲוָה מַתְיָא לְהוּ דְּבֵיתְהוּ רִיפְתָּא וְכוּזָא דְמַיָּא וְכָרְכִי. כִּי תְּקֵיף גְּזֵירְתָא אֲמַר לֵקהּ לִבְרֵיהּ: נָשִׁים דַּעְתָּן קַלָּה עֲלֵיהֶן, דִילְמָא מְצַעֲרִי לַהּ וּמְגַלְּיָא לַן. אֲזַלוּ טְשׁוֹ בִּמְעָרְתָּא. אִיתְרְחִישׁ נִיסָּא אִיבְּרִי לְהוּ חָרוּבָא וְעֵינָא דְמַיָּא, וַהֲווֹ מַשְׁלְחִי מָנַיְיהוּ וַהֲווֹ יָתְבִי עַד צַוְּארַיְיהוּ בְּחָלָא. כּוּלֵּי יוֹמָא גָּרְסִי. בְּעִידָּן צַלּוֹיֵי לָבְשִׁי מִיכַּסּוּ וּמְצַלּוּ, וַהֲדַר מַשְׁלְחִי מָנַיְיהוּ כִּי הֵיכִי דְּלָא לִיבְלוּ. אִיתִּיבוּ תְּרֵיסַר שְׁנֵי בִּמְעָרְתָּא. אֲתָא …
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteראה שבת לג, ב. לקו״ת שה״ש כב, ב-ג. דרך מצותיך לז, ב ואילך. הנסמן לעיל ב, ג.
27נק׳ דכר שהוא דעת חזק שבוחר העיקר ולא הטפל
The note points to the Rebbe’s discussion there of why this love is called “male,” a strong daas that chooses the essential and not the secondary.
Kehot’s noteראה בד״ה ביום עשתי עשר יום תשל״א (נדפס בסה״מ מלוקט-ג ע׳ קג הערה 46).
28שגם — וכדאי כל יסורים דגיהנם
When Acher died, Rabbi Meir said: better that he be judged and then come (liysei) to the World to Come. The maamar echoes his very word, liysei, for the idea that the sufferings of Gehinnom are worth enduring to reach Gan Eden.
Chagigah 15bחגיגה ט״ו ב
Kehot’s noteחגיגה טו, ב. ראה נצבים מח, א.
29ביו״ד נברא העוה״ב
The Talmud teaches that this world was created with the letter hei and the World to Come with the letter yud. The maamar stresses the yud’s smallness: the World to Come is only a “point” beside the Infinite Light.
Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד
מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן שלש יגנז
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteמנחות כט, ב.
30שכנס״י נק׳ אשה . . והקב״ה נק׳ איש
A talk of the Rebbe to which the note refers for the Community of Israel being called “woman” and G-d “man.”
Kehot’s noteראה לקו״ש חי״ז ע׳ קמז.
Paragraph 3
31שלא על מנת לקבל פרס
Antigonus of Socho: “Do not be like servants who serve the master for the sake of receiving a reward; be like servants who serve the master not for the sake of receiving a reward.” The maamar takes the reward to be the enjoyment of Gan Eden.
Pirkei Avot 1:3משנה אבות א׳:ג׳
אַנְטִיגְנוֹס אִישׁ סוֹכוֹ קִבֵּל מִשִּׁמְעוֹן הַצַּדִּיק. הוּא הָיָה אוֹמֵר, אַל תִּהְיוּ כַעֲבָדִים הַמְשַׁמְּשִׁין אֶת הָרַב עַל מְנָת לְקַבֵּל פְּרָס, אֶלָּא הֱווּ כַעֲבָדִים הַמְשַׁמְּשִׁין אֶת הָרַב שֶׁלֹּא עַל מְנָת לְקַבֵּל פְּרָס, וִיהִי מוֹרָא שָׁמַיִם עֲלֵיכֶם:
Antigonus a man of Socho received [the oral tradition] from Shimon the Righteous. He used to say: do not be like servants who serve the master in the expectation of receiving a reward, but be like servants who serve the master without the expectation of receiving a reward, and let the fear of Heaven be upon you.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
32הלא פרוס לרעב לחמך
Isaiah describes the fast G-d desires: “Is it not to break (paros) your bread for the hungry?” Paros is to break off a piece and share it; the maamar hears in it that peras, the reward, is only a prusah, a piece.
Isaiah 58:7ישעיהו נ״ח:ז׳
הֲלוֹא פָרֹס לָרָעֵב לַחְמֶךָ וַעֲנִיִּים מְרוּדִים תָּבִיא בָיִת כִּי־תִרְאֶה עָרֹם וְכִסִּיתוֹ וּמִבְּשָׂרְךָ לֹא תִתְעַלָּם:
Is it not to deal thy bread to the hungry, And that thou bring the poor that are cast out to thy house? When thou seest the naked, that thou cover him, And that thou hide not thyself from thine own flesh?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נח, ז.
33שלא ע״מ לקבל פרס
The note points to the explanation of this passage in the longer version of the maamar among the Mitteler Rebbe’s wedding discourses.
Kehot’s noteאבות א, ג. ראה הביאור בדרושי חתונה לאדה״א שם ע׳ שכא. עוד פי׳ במאמרי אדה״ז על מארז״ל ע׳ פח.
Paragraph 4
34נפשי אויתיך
In Isaiah’s song of the redemption: “My soul, I have yearned for You in the night; my spirit within me seeks You at dawn.” The maamar reads it as the lesser love, a yearning for G-d as for one’s own life, as Tanya, chapter 44, explains.
Isaiah 26:9ישעיהו כ״ו:ט׳
נַפְשִׁי אִוִּיתִךָ בַּלַּיְלָה אַף־רוּחִי בְקִרְבִּי אֲשַׁחֲרֶךָּ כִּי כַּאֲשֶׁר מִשְׁפָּטֶיךָ לָאָרֶץ צֶדֶק לָמְדוּ יֹשְׁבֵי תֵבֵל:
With my soul have I desired Thee in the night; Yea, with my spirit within me have I sought Thee earnestly; For when Thy judgments are in the earth, The inhabitants of the world learn righteousness.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ כו, ט.
35כאדם המתאוה לחיי נפשו
Tanya reads “My soul, I have yearned for You” as: because You are my soul and true life, I yearn for You “as a person yearns for the life of his soul,” wanting it to return to him when he is weak or goes to sleep.
Numbers 8:3במדבר ח׳:ג׳
וַיַּעַשׂ כֵּן אַהֲרֹן אֶל־מוּל פְּנֵי הַמְּנוֹרָה הֶעֱלָה נֵרֹתֶיהָ כַּאֲשֶׁר צִוָּה ה׳ אֶת־מֹשֶׁה:
And Aaron did so: he lighted the lamps thereof so as to give light in front of the candlestick, as the L-RD commanded Moses.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתניא פרק מד. ראה גם לקמן במדבר ח, ג.
36ביו״ד נברא
The World to Come was created with the letter yud. The maamar recalls it to show how small the reward of Gan Eden is beside the Infinite Light.
Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד
מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן שלש יגנז
Wikisource Talmud Bavli (CC-BY-SA)
Paragraph 5
37נפשי אויתיך בלילה
“My soul, I have yearned for You in the night.” The maamar reads “night” as describing the lesser love, which is still a love of darkness.
Isaiah 26:9ישעיהו כ״ו:ט׳
נַפְשִׁי אִוִּיתִךָ בַּלַּיְלָה אַף־רוּחִי בְקִרְבִּי אֲשַׁחֲרֶךָּ כִּי כַּאֲשֶׁר מִשְׁפָּטֶיךָ לָאָרֶץ צֶדֶק לָמְדוּ יֹשְׁבֵי תֵבֵל:
With my soul have I desired Thee in the night; Yea, with my spirit within me have I sought Thee earnestly; For when Thy judgments are in the earth, The inhabitants of the world learn righteousness.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
38וארא אל אברהם
G-d tells Moshe: “I appeared to Avraham, to Yitzchak and to Yaakov as El Shaddai, but by My Name Havayah I was not known to them.” The text refers to its explanation on this verse for the principle that the love a person arouses is an arousal from below for love from above; Torah Ohr’s discourses on Parshas Va’eira open with it.
Exodus 6:3שמות ו׳:ג׳
וָאֵרָא אֶל־אַבְרָהָם אֶל־יִצְחָק וְאֶל־יַעֲקֹב בְּאֵל שַׁ־דָּי וּשְׁמִי ה׳ לֹא נוֹדַעְתִּי לָהֶם:
and I appeared unto Abraham, unto Isaac, and unto Jacob, as G-d Almighty, but by My name Havayah I made Me not known to them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
39ובהערה לתיקון חצות
The Alter Rebbe refers to his note on Tikkun Chatzos, the midnight lament, in his Siddur; the Kehot notes locate it on page 72a.
Kehot’s noteסידור עב, א.
40שיערה עליו רוח ממרום
Isaiah foretells that the land will lie waste “until a spirit from on high is poured out upon us, and the wilderness becomes a fruitful field.” The maamar says “upon him” and reads the spirit from on high as the great love drawn down when the arousal from below came first.
Isaiah 32:15ישעיהו ל״ב:ט״ו
עַד־יֵעָרֶה עָלֵינוּ רוּחַ מִמָּרוֹם וְהָיָה מִדְבָּר לַכַּרְמֶל וְהַכַּרְמֶל לַיַּעַר יֵחָשֵׁב:
Until the spirit be poured upon us from on high, And the wilderness become a fruitful field, And the fruitful field be counted for a forest.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 6
41ועיין — סד״ה והי׳ מספר
There the Alter Rebbe reads “the man emits seed first, she bears a female” as the state in which the arousal from above must come first, when the Holy Temple does not stand: this is the bas kol, the heavenly voice that moans like a dove and calls “Return, wayward children,” a “daughter” of the supernal voice, from Gevuros.
Numbers 6:3במדבר ו׳:ג׳
מִיַּיִן וְשֵׁכָר יַזִּיר חֹמֶץ יַיִן וְחֹמֶץ שֵׁכָר לֹא יִשְׁתֶּה וְכׇל־מִשְׁרַת עֲנָבִים לֹא יִשְׁתֶּה וַעֲנָבִים לַחִים וִיבֵשִׁים לֹא יֹאכֵל:
he shall abstain from wine and strong drink: he shall drink no vinegar of wine, or vinegar of strong drink, neither shall he drink any liquor of grapes, nor eat fresh grapes or dried.
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Kehot’s noteלקמן במדבר ו, ג.
42בזהר פ׳ תזריע דמ״ה סע״א
The Zohar on Tazria teaches that when the Community of Israel arouses her desire toward the Holy One, blessed be He, first, all is filled from the right side; when He arouses love first and she only afterwards, all is on the female side, and the left is aroused: “so it is written, ‘When a woman emits seed and gives birth to a male.’” The maamar cites it for “the man emits seed first.”
Zohar, Tazria 13:50–14:60ספר הזהר, תזריע י״ג:נ׳-י״ד:ס׳
43והיה מספר
Hosea’s prophecy of consolation: “And the number of the children of Israel shall be like the sand of the sea, which cannot be measured or counted.” The opening words of a maamar in Likkutei Torah on Bamidbar, near whose end the text’s point is made: the heavenly voice, bas kol, is a “daughter,” born of an arousal from above alone.
Hosea 2:1הושע ב׳:א׳
וְהָיָה מִסְפַּר בְּנֵי־יִשְׂרָאֵל כְּחוֹל הַיָּם אֲשֶׁר לֹא־יִמַּד וְלֹא יִסָּפֵר וְהָיָה בִּמְקוֹם אֲשֶׁר־יֵאָמֵר לָהֶם לֹא־עַמִּי אַתֶּם יֵאָמֵר לָהֶם בְּנֵי אֵל־חָי:
Yet the number of the children of Israel shall be as the sand of the sea, which cannot be measured nor numbered; and it shall come to pass that, instead of that which was said unto them: ‘Ye are not My people’, it shall be said unto them: ‘Ye are the children of the living G-d.’
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44שבת שבתון הוא
Of Yom Kippur the Torah says: “It is (hu) a Shabbos of complete rest for you, and you shall afflict your souls on the ninth of the month in the evening.” In Likkutei Torah, Yom Kippur, the Alter Rebbe reads the masculine hu here, against the feminine hi of Leviticus 16:31, as the revelation drawn down when Israel’s own teshuvah comes first, as when “the woman emits seed first.”
Leviticus 23:32ויקרא כ״ג:ל״ב
שַׁבַּת שַׁבָּתוֹן הוּא לָכֶם וְעִנִּיתֶם אֶת־נַפְשֹׁתֵיכֶם בְּתִשְׁעָה לַחֹדֶשׁ בָּעֶרֶב מֵעֶרֶב עַד־עֶרֶב תִּשְׁבְּתוּ שַׁבַּתְּכֶם:
It shall be unto you a sabbath of solemn rest, and ye shall afflict your souls; in the ninth day of the month at even, from even unto even, shall ye keep your sabbath.
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Paragraph 9
45והענין דהנה כתיב
The note refers to a gloss in that volume of the Rebbe Rayatz’s discourses that bears on this explanation of “Because you did not serve … with joy.”
Kehot’s noteראה בסה״מ תש״י ע׳ 207 בהערה.
46תחת אשר . . בשמחה
In the rebuke of Ki Savo, Moshe warns that the curses will come “because you did not serve Havayah your G-d with joy and with gladness of heart, out of the abundance of everything,” when you had plenty. The maamar asks why a lack of joy should bring so harsh a punishment.
Deuteronomy 28:47דברים כ״ח:מ״ז
תַּחַת אֲשֶׁר לֹא־עָבַדְתָּ אֶת־ה׳ אֱלֹקֶיךָ בְּשִׂמְחָה וּבְטוּב לֵבָב מֵרֹב כֹּל:
because thou didst not serve the L-RD thy G-d with joyfulness, and with gladness of heart, by reason of the abundance of all things;
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Kehot’s noteדברים כח, מז.
47ועבדת את אויביך
“You shall serve your enemies whom Havayah will send against you, in hunger and in thirst.” The punishment that the maamar explains as coming for sins, which joy would have averted.
Deuteronomy 28:48דברים כ״ח:מ״ח
וְעָבַדְתָּ אֶת־אֹיְבֶיךָ אֲשֶׁר יְשַׁלְּחֶנּוּ ה׳ בָּךְ בְּרָעָב וּבְצָמָא וּבְעֵירֹם וּבְחֹסֶר כֹּל וְנָתַן עֹל בַּרְזֶל עַל־צַוָּארֶךָ עַד הִשְׁמִידוֹ אֹתָךְ:
therefore shalt thou serve thine enemy whom the L-RD shall send against thee, in hunger, and in thirst, and in nakedness, and in want of all things; and he shall put a yoke of iron upon thy neck, until he have destroyed thee.
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48כי אדם אין צדיק בארץ
Koheles observes: “For there is no righteous man on earth who does good and does not sin.” The maamar uses it to show that the punishment is for sins, which everyone has.
Ecclesiastes 7:20קהלת ז׳:כ׳
כִּי אָדָם אֵין צַדִּיק בָּאָרֶץ אֲשֶׁר יַעֲשֶׂה־טּוֹב וְלֹא יֶחֱטָא:
For there is not a righteous man upon earth, that doeth good, and sinneth not.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteקהלת ז, כ.
49עובד את ה׳ בשמחה
The Zohar (Tetzaveh) teaches on “Serve Havayah with joy” (Psalms 100:2) that a person’s joy draws down another, supernal joy, and that the lower world receives from above as it stands: with a shining face it receives light, in sadness it receives judgment. The maamar cites it for joy below arousing joy above.
Zohar, Tetzaveh 11:92–13:101ספר הזהר, תצוה י״א:צ״ב-י״ג:ק״א
as it is written, “Worship the L-rd in joy” (Ps. 100, 2), that the joy of man may draw down upon him supernal joy. So, too, does the lower sphere affect the upper: according to the degree of awakening below there is awakening and heavenly joy above. Therefore the Israelites haste to awaken the voice of the trumpet, which is compounded of fire, water, and wind, and all are made one and the voice ascends and strikes that “precious stone”, which then receives the various colours of this voice and …
The Zohar; London, Soncino Press, 1933 (Public Domain)
50באור פני מלך
Shlomo describes a king’s favor: “In the light of the King’s face is life, and his favor is like a cloud of the latter rain.” The maamar applies it to the supernal King, whose joy nullifies the judgments.
Proverbs 16:15משלי ט״ז:ט״ו
בְּאוֹר־פְּנֵי־מֶלֶךְ חַיִּים וּרְצוֹנוֹ כְּעָב מַלְקוֹשׁ:
In the light of the king’s countenance is life; And his favour is as a cloud of the latter rain.
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Kehot’s noteמשלי טז, טו.
51אשה כי תזריע
“When a woman emits seed and gives birth to a male.” The maamar returns to the verse to show that its rule holds within the ordered chain of levels, not beyond it.
Leviticus 12:2ויקרא י״ב:ב׳
דַּבֵּר אֶל־בְּנֵי יִשְׂרָאֵל לֵאמֹר אִשָּׁה כִּי תַזְרִיעַ וְיָלְדָה זָכָר וְטָמְאָה שִׁבְעַת יָמִים כִּימֵי נִדַּת דְּוֺתָהּ תִּטְמָא:
Speak unto the children of Israel, saying: If a woman be delivered, and bear a man-child, then she shall be unclean seven days; as in the days of the impurity of her sickness shall she be unclean.
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52שמחה של מצוה . . זכר
There the Alter Rebbe returns to “Sos tasis”: through the joy of a mitzvah one draws down that even when the Community of Israel is “barren” and the arousal from above comes of itself, she will bear a male.
Kehot’s noteהביאור ע״ז — נמצא בלקו״ת שה״ש כג, ד אות ה.
Paragraph 10
53בד״ה רני ושמחי בת
There “Man and man” is “the woman emits seed first, she bears a male,” the level of Chasadim: it comes when rinah, the song that rises from below, precedes the joy, as the verses of praise come before prayer.
Kehot’s noteתו״א לז, ג.
54רני ושמחי בת
G-d, through Zechariah, calls to Zion: “Sing and rejoice, O daughter of Zion, for behold, I come and I will dwell in your midst, says Havayah.” The opening words of the Torah Ohr maamar (Miketz) to which the text refers.
Zechariah 2:14זכריה ב׳:י״ד
רׇנִּי וְשִׂמְחִי בַּת־צִיּוֹן כִּי הִנְנִי־בָא וְשָׁכַנְתִּי בְתוֹכֵךְ נְאֻם־ה׳
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I will dwell in the midst of thee, saith the L-RD.
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55איש ואיש יולד בה
A psalm of the sons of Korach in praise of Zion: “And of Zion it shall be said: man and man was born in her,” one person after another. The maamar reads it as Zion bearing “males,” great love, even when the man emits seed first.
Psalms 87:5תהילים פ״ז:ה׳
וּלְצִיּוֹן יֵאָמַר אִישׁ וְאִישׁ יֻלַּד־בָּהּ וְהוּא יְכוֹנְנֶהָ עֶלְיוֹן:
But of Zion it shall be said: 'This man and that was born in her; And the Most High Himself doth establish her.'
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56שוש תשיש ותגל העקרה
The wedding blessing “May the barren one greatly rejoice and exult in the gathering of her children into her midst in joy,” which closes, “Blessed are You, G-d, who gladdens Zion through her children.” The maamar reads the Community of Israel’s own rejoicing as arousing G-d’s joy, and the closing words as the second reading of tasis: G-d makes the barren one rejoice.
Ketubot 8a:4–5כתובות ח׳ א:ד׳-ה׳
״שׂוֹשׂ תָּשִׂישׂ וְתָגֵל הָעֲקָרָה, בְּקִבּוּץ בָּנֶיהָ לְתוֹכָהּ בְּשִׂמְחָה. בָּרוּךְ אַתָּה ה׳, מְשַׂמֵּחַ צִיּוֹן בְּבָנֶיהָ״. ״שַׂמֵּחַ תְּשַׂמַּח רֵיעִים הָאֲהוּבִים, כְּשַׂמֵּחֲךָ יְצִירְךָ בְּגַן עֵדֶן מִקֶּדֶם, בָּרוּךְ אַתָּה ה׳, מְשַׂמֵּחַ חָתָן וְכַלָּה״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
57ע״פ שוש אשיש
That maamar on “I will greatly rejoice in Havayah” distinguishes simchah, joy revealed outwardly, as on Sukkos, from gilah, joy still hidden in the heart and covered by trembling, as in the Days of Awe.
Kehot’s noteראה לקו״ת נצבים מז, א ואילך.
58שוש אשיש בהוי׳
Isaiah, rejoicing at the redemption he foretells: “I will greatly rejoice in Havayah; my soul shall exult in my G-d, for He has clothed me in garments of salvation.” A maamar in Likkutei Torah on Nitzavim opens with this verse, and the text refers to it for joy below arousing supernal joy.
Isaiah 61:10ישעיהו ס״א:י׳
שׂוֹשׂ אָשִׂישׂ בַּה׳ תָּגֵל נַפְשִׁי בֵּאלֹקַי כִּי הִלְבִּישַׁנִי בִּגְדֵי־יֶשַׁע מְעִיל צְדָקָה יְעָטָנִי כֶּחָתָן יְכַהֵן פְּאֵר וְכַכַּלָּה תַּעְדֶּה כֵלֶיהָ:
I will greatly rejoice in the L-RD, My soul shall be joyful in my G-d; For He hath clothed me with the garments of salvation, He hath covered me with the robe of victory, As a bridegroom putteth on a priestly diadem, And as a bride adorneth herself with her jewels.
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59ועבדת את אויביך
“You shall serve your enemies.” The maamar reads it as the falls in divine service, from greatness to smallness and into cravings.
Deuteronomy 28:48דברים כ״ח:מ״ח
וְעָבַדְתָּ אֶת־אֹיְבֶיךָ אֲשֶׁר יְשַׁלְּחֶנּוּ ה׳ בָּךְ בְּרָעָב וּבְצָמָא וּבְעֵירֹם וּבְחֹסֶר כֹּל וְנָתַן עֹל בַּרְזֶל עַל־צַוָּארֶךָ עַד הִשְׁמִידוֹ אֹתָךְ:
therefore shalt thou serve thine enemy whom the L-RD shall send against thee, in hunger, and in thirst, and in nakedness, and in want of all things; and he shall put a yoke of iron upon thy neck, until he have destroyed thee.
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60תחת אשר לא עבדת בשמחה
“Because you did not serve … with joy.” The maamar teaches that the falls come only from service without joy, done with a sense of self.
Deuteronomy 28:47דברים כ״ח:מ״ז
תַּחַת אֲשֶׁר לֹא־עָבַדְתָּ אֶת־ה׳ אֱלֹקֶיךָ בְּשִׂמְחָה וּבְטוּב לֵבָב מֵרֹב כֹּל:
because thou didst not serve the L-RD thy G-d with joyfulness, and with gladness of heart, by reason of the abundance of all things;
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61בפ׳ ויחי דרכ״א
The note identifies the reference as the Zohar and points also to this discussion in the Tzemach Tzedek’s Or HaTorah on Bereishis.
Kehot’s noteבזהר. ראה גם באוה״ת בראשית כרך-ד דף תתקעו, ב.
62ע״פ חכלילי עינים
That maamar asks what the “wine that gladdens G-d” is and how its power can be so great.
Kehot’s noteתו״א מז, א ואילך.
63חכלילי עינים
Yaakov’s blessing of Yehudah: “His eyes are red with wine, and his teeth white with milk.” The opening words of the Torah Ohr maamar (Vayechi) to which the text refers.
Genesis 49:12בראשית מ״ט:י״ב
חַכְלִילִי עֵינַיִם מִיָּיִן וּלְבֶן־שִׁנַּיִם מֵחָלָב:
His eyes shall be red with wine, And his teeth white with milk.
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64בבחי׳ אהבה רבה שמבחי׳ דכר אין בה שינויים
The Rebbe explains there that great love has no changes because it stems from the level of yechidah, the soul’s innermost level.
Kehot’s note”והטעם שבאה״ר אין שייך שינויים הוא להיותה מבחי׳ יחידה (לקו״ת תצא לז, ג)” — לקו״ש חי״ב ע׳ 69 הערה 37.
65בד״ה מקושש עצים
That maamar explains that love itself is great labor (“there is no service like the service of love”), and that Moshe taught the way to love G-d, “for He is your life,” by contemplating how a person loves the life of his own soul.
Kehot’s noteלקו״ת שלח מב, ג.
66מקושש עצים
In the wilderness, “they found a man gathering wood on the Shabbos day.” The opening words of the maamar in Likkutei Torah on Sh’lach to which the text refers.
Numbers 15:32במדבר ט״ו:ל״ב
וַיִּהְיוּ בְנֵי־יִשְׂרָאֵל בַּמִּדְבָּר וַיִּמְצְאוּ אִישׁ מְקֹשֵׁשׁ עֵצִים בְּיוֹם הַשַּׁבָּת:
And while the children of Israel were in the wilderness, they found a man gathering sticks upon the sabbath day.
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67בד״ה ה׳ לי בעוזרי
There Shemini Atzeres is “the joyful mother of children,” when two joys join: G-d’s joy from above to below, “Havayah rejoices in His works,” and Israel’s from below to above, “Israel rejoices in its Maker.” Joy is explained as the revealing of what was hidden, like a king who usually sits in his inner chambers.
Kehot’s noteלקו״ת שמע״צ פח, ד ואילך.
68ה׳ לי בעוזרי
In the Hallel psalm the speaker trusts in G-d against his foes: “Havayah is for me among my helpers, and I shall see [the downfall of] my foes.” The opening words of the maamar in Likkutei Torah for Shemini Atzeres to which the text refers.
Psalms 118:7תהילים קי״ח:ז׳
ה׳ לִי בְּעֹזְרָי וַאֲנִי אֶרְאֶה בְשֹׂנְאָי:
The L-RD is for me as my helper; And I shall gaze upon them that hate me.
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69בביאור ע״פ צאינה וראינה
There “Go forth” means going out into the worlds of Beriah, Yetzirah and Asiyah so that the crown can be revealed, as a brilliant gem cannot be seen against the sun itself.
Kehot’s noteלקו״ת שה״ש כז, ב.
70צאינה וראינה
The daughters of Zion are called to come out and see the king on his wedding day: “Go forth and see, O daughters of Zion, King Shlomo, in the crown with which his mother crowned him.” The opening words of the explanation in Likkutei Torah on Shir HaShirim to which the text refers.
Song of Songs 3:11שיר השירים ג׳:י״א
צְאֶנָה וּרְאֶינָה בְּנוֹת צִיּוֹן בַּמֶּלֶךְ שְׁלֹמֹה בָּעֲטָרָה שֶׁעִטְּרָה־לּוֹ אִמּוֹ בְּיוֹם חֲתֻנָּתוֹ וּבְיוֹם שִׂמְחַת לִבּוֹ:
Go forth, O ye daughters of Zion, And gaze upon king Solomon, Even upon the crown wherewith his mother hath crowned him in the day of his espousals, And in the day of the gladness of his heart.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
71ועמ״ש . . ע״פ ולא נחם
There the “Philistines” of kelipah are scoffers, whose mirth is unrestrained frivolity that hides G-d’s light and makes the self a thing in its own right.
Kehot’s noteתו״א סא, ד.
72ולא נחם אלקים דרך ארץ פלשתים
When Pharaoh sent the people out, “G-d did not lead them by way of the land of the Philistines, though it was near,” lest they see war and turn back to Egypt. Torah Ohr reads it as a warning against coming to joy too quickly, before awe and self-nullification.
Exodus 13:17שמות י״ג:י״ז
וַיְהִי בְּשַׁלַּח פַּרְעֹה אֶת־הָעָם וְלֹא־נָחָם אֱלֹקִים דֶּרֶךְ אֶרֶץ פְּלִשְׁתִּים כִּי קָרוֹב הוּא כִּי אָמַר אֱלֹקִים פֶּן־יִנָּחֵם הָעָם בִּרְאֹתָם מִלְחָמָה וְשָׁבוּ מִצְרָיְמָה:
And it came to pass, when Pharaoh had let the people go, that G-d led them not by the way of the land of the Philistines, although that was near; for G-d said: 'Lest the people regret when they see war, and they return to Egypt.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
73וע״פ אסרי לגפן
There “Binding his foal to the vine” is read as speaking of the days of Mashiach, when the level of “man” will be completed, following the explanation of the vine and the wine just before it.
Kehot’s noteתו״א מו, ג.
74אסרי לגפן
Yaakov’s blessing of Yehudah, whose land will be rich in vines: “Binding his foal to the vine.” The opening words of the Torah Ohr passage (Vayechi) to which the text refers, which reads it of the days of Mashiach.
Genesis 49:11בראשית מ״ט:י״א
אֹסְרִי לַגֶּפֶן עִירֹה וְלַשֹּׂרֵקָה בְּנִי אֲתֹנוֹ כִּבֵּס בַּיַּיִן לְבֻשׁוֹ וּבְדַם־עֲנָבִים סוּתֹה:
Binding his foal unto the vine, And his ass’s colt unto the choice vine; He washeth his garments in wine, And his vesture in the blood of grapes;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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