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אשה כי תזריע וילדה זכר כו׳
“When a Woman Emits Seed and Gives Birth to a Male”
Every attribute contains its opposite, and union comes about through what each partner holds of the other: the father gives from the Gevurah within his Chesed, the mother from the Chesed within her Gevurah. So when the woman’s seed comes first, the bestowal that leads is Chesed and the child is male, just as the verse says: “When a woman emits seed and gives birth to a male.”
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The Talmud teaches that when the woman emits seed first she gives birth to a male. The philosophers explained this mechanically: the man’s seed then comes last, and “the upper one prevails.” The Alter Rebbe rejects this as a strain on the words: the verse, the Talmud’s proof from Leah’s children and the Midrash all imply that the male comes from the woman’s own seed. In truth, the male is Chesed and the female Gevurah. But how can one child be formed from both, when Chesed and Gevurah are opposites, like water and fire? Because each of the ten Sefiros contains all of them, as in the counting of the Omer. A father who disciplines his son out of love shows Gevurah within Chesed; a mother whose indulgence does her son no good shows Chesed within Gevurah. In union the father gives from his Gevurah and the mother from her Chesed, and so they can join. When her bestowal leads, it is Chesed, and she bears a male; when his leads, it is Gevurah, and she bears a female. In Kabbalistic terms, the male is from the Name Mah and the female from Ban, each containing the other.

Outline
	1The rule and the philosophersThe verse and the Talmud’s rule that when the woman emits seed first she bears a male; the philosophers’ explanation, that the man’s later seed prevails, rejected as a strain on the words; proofs from Dinah and from the Midrash that the male comes from the woman’s seed; the male is Chesed (“He remembered His kindness”), the female Gevurah, as Sarah and the Sages’ sayings about her show.¶1
	2Each attribute contains the otherThe child is formed from the father’s white and the mother’s red, Chesed and Gevurah, opposites like water and fire; they can combine because each of the ten Sefiros includes all of them, as in the counting of the Omer; a father’s loving discipline is Gevurah within Chesed, a mother’s indulgence Chesed within Gevurah.¶2–3
	3Union and the childIn union the father gives from his Gevurah and the mother from her Chesed, which is why they can join; so when the woman’s seed comes first her Chesed leads and she bears a male, and the verse reads plainly; the same in Kabbalistic terms, the Names Mah and Ban, each including the other; see the Zohar on Tazria.¶4–5


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה אשה כי תזריע וילדה זכר · 5725 · ש"פ תזריע, ראש חודש ניסן, ה'תשכ"ה · תורת מנחם – ספר המאמרים תשכ״ה p. ריז
After the opening discussion, the Rebbe raises an interpretive question about why the Alter Rebbe brings and orders the interpretations: the Alter Rebbe calls the philosophers’ explanation of “a woman emits seed first, she bears a male” (the man’s drop comes last and “the upper one prevails”) a great strain, and concludes that the male comes from the woman’s own seed. Why, then, does he quote that explanation at all, and even place it before his own? The Rebbe answers that spiritually the man and woman are the Holy One, blessed be He, and Knesses Yisrael. A woman emitting seed first means that the arousal from below precedes the arousal from above. Each has its own advantage. The arousal from below draws from the inwardness of the light (pnimiyus ha’or). The arousal from above, on its own terms, draws from a place higher than avodah can reach, though only in an external way. The two explanations derive from these two advantages. Tazria is read in Nissan in some years; the Rebbe also notes that in some years when Shabbos Tazria falls in Iyar, the reading of the parsha’s beginning at Shabbos Mincha and the Chitas study take place in Nissan. This explains why the man’s seed is mentioned first. The conclusion still favors the woman’s seed, because after Matan Torah the stress is on human avodah. The Rebbe supports this by citing a question in the Rebbe Rashab’s “HaChodesh” 5666 about the advantage of avodah by one’s own power, and infers from that question that there is also an advantage in such avodah.
The Rebbe then deepens the point. He explains that the arousal to be חפץ חסד is due to the thought that Israel will fulfill Torah and mitzvot and make a dwelling for Him below; the teaching ״במי נמלך בנשמותיהן של צדיקים״ introduces this discussion. So when that kindness is drawn through avodah, it gains from a level above it. This also explains the order of the two explanations as two stages. At first, avodah and the bestowal from above are two separate things. Avodah is then only the cause that makes the response from above come from a higher, inner level: “the upper one prevails.” After avodah, and the bestowal it brings, are complete, its inner core is revealed. That core is the power of Atzmus within the avodah of Israel, in which “Israel and the Holy One, blessed be He, are all one” and G-d’s nachas ruach is found. Then avodah itself draws everything, even light beyond any relation to the worlds, up to Atzmus. This is the woman’s seed giving birth to a male. This also resolves the Likkutei Torah’s statement that the highest light comes only as a gift. Finally, the Rebbe links all this to 2 Nissan, the first Shabbos of creation in thought, the yahrzeit of the Rebbe Rashab and the day the Previous Rebbe assumed leadership. Spreading the inner Torah outward draws the light above the worlds into the world, preparing for Moshiach.
The lesson: A Jew’s own avodah is not merely a preparation that invites a gift from Above. Its root lies in G-d’s essential thought, so once completed it can itself draw even the light beyond the worlds, and Atzmus, into this world. This happens above all through studying the inner Torah and spreading it outward, which prepares for Moshiach.

ד״ה אשה כי תזריע וילדה זכר · 5748 · ש״פ תזו״מ ה׳תשמ״ח. הנחת התי׳ בלתי מוגה · ספר המאמרים תשמ״ח p. קלב
The Rebbe opens by restating the Alter Rebbe’s explanation. Holy matters are included in one another; in this example, each of the opposing attributes includes the other. Male and female are Chesed and Gevurah, and so are the Names Mah and Ban. Since the woman’s bestowal comes from the Chesed within her, when she emits seed first she bears a male. The Rebbe then asks why the Alter Rebbe first brings the philosophers’ explanation (the last drop prevails) only to reject it, instead of starting with the true one, especially in pnimiyus haTorah, where there is no room for question. He answers that even a rejected first thought is part of the eternal Torah, as his father wrote. The rejected view has positive content and illustrates the maamar’s theme: the first reading holds that “האחרון גובר,” the second that “הראשון גובר.” The Rebbe proposes this as one explanation: in a maamar about the inclusion of Gevuros and Chassadim, the Alter Rebbe brings something negative in Torah to show that it too contains a positive element.
The Rebbe also notes that the order of Likkutei Torah, arranged by the Tzemach Tzedek, is exact. Milah and marriage come in the following maamarim because they follow the completion of this avodah of uniting Gevurah and Chesed. He applies this to our world, which is in a state of Gevuros where the kelipos prevail. As with the father’s rod, which is love hidden in severity, this concealment leads to the future revelation. Then milah will be complete (“ומל ה' אלקיך את לבבך ואת לבב זרעך”), Israel’s betrothal will become full marriage, and the union of Mah and Ban will be complete. Ban will rise to Sag, then to Av (ע״ב), and ultimately become a crown for Atzmus. He concludes that after the troubles of past generations only goodness and Chesed will follow, culminating in Moshiach and the “תורה חדשה מאתי תצא”. This is hastened by spreading the wellsprings outward and by studying “ליקוט” works such as Likkutei Torah, the Rambam and the Mishnah, corresponding to “ואתם תלוקטו לאחד אחד בני ישראל.”
The lesson: A person must achieve the inclusion of the middos in one another, and spread the wellsprings of Torah “חוצה.” This means outside oneself and also into one’s own “חוצה שבאדם עצמו”: the limbs, thought, speech and action, the middos and the intellect. One should also study “ליקוט” works like Likkutei Torah, the Rambam and the Mishnah, to bring the ingathering of “ואתם תלוקטו לאחד אחד בני ישראל.”


Key concepts
	Chesed and Gevurahחסד וגבורה
	Kindness and restraint, the expansive and the limiting attributes. Here the male is Chesed and the female Gevurah, opposites like water and fire.

	Each Sefirah comprises all of themהי״ס כלולים כל א׳ מהן מכולן
	Each of the ten Sefiros contains all ten, so there is a Gevurah within Chesed and a Chesed within Gevurah, as the seven-times-seven days of the Omer count show.

	Gevurah within Chesedגבורה שבחסד
	Severity that comes from love, like a father who disciplines his son so that he will return to G-d and to His Torah.

	Chesed within Gevurahחסד שבגבורה
	Kindness in form that is not truly good, like a mother’s indulgence that does her son no good at all.

	“A woman emits seed first”אשה מזרעת תחלה
	The Talmud’s rule that the child is male when the woman’s seed comes first. The maamar explains that her bestowal is from the Chesed within her, and Chesed is male.

	The Names Mah and Banשם מ״ה ושם ב״ן
	Two ways of spelling out the Name Havayah, with the numerical values 45 and 52. In Kabbalah the male is drawn from Mah and the female from Ban, and each includes the other.


Section 1 · ¶1
The rule and the philosophers
1אשה כי תזריע12 וילדה זכר34 כו׳. וארז״ל [
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עולם לאכסדרה הוא דומה ורוח צפונית אינה מסובבת…
“The World Is Like an Exedra”
The Talmud’s picture of a world left open on its north side reflects the inter-inclusion of Chesed and Gevurah: the south, which is Chesed, burns with the concentrated heat of Gevurah, while the north, which is Gevurah, holds the cold and the water of Chesed; this blending of opposites is the tikkun that lets the world endure.
The maamar in brief
Rabbi Eliezer teaches in the Talmud that the world is like an exedra, walled on three sides, with its northern side left open. The Alter Rebbe begins with the physical world: the south is burning hot and largely unsettled, while the north holds the main settlement of the nations. In Kabbalah the south, on the right of one who faces east, is Chesed, and the north, on the left, is Gevurah. Yet Chesed and Gevurah are inter-included. The south’s heat is Gevurah within Chesed, produced by the tzimtzum of the firmament, which concentrates the sun’s light; the north’s cold is Chesed within Gevurah, though its own Gevurah shows in the cold’s power to freeze. So water, drawn from Chochmah, the source of the chasadim, is found in the north, while the dry south still has rivers and Gan Eden; and even the pairing of cold with Chesed and heat with Gevurah is an exchange. This mixing is the chief tikkun of the world, without which it could not endure. Hence the north is open: the enclosing partition of the firmament is made of gevuros, but in the north the chasadim of Chochmah spread out.

Outline
	1The open north and the four directionsThe Talmud’s exedra with its open north; the burning south and the settled north; the south is Chesed and the north Gevurah, by the orientation of one who faces east.¶1
	2Gevurah in the south, Chesed in the northChesed and Gevurah are inter-included: the south’s concentrated heat, produced by the firmament’s tzimtzum, is Gevurah within Chesed; the north’s cold is Chesed within Gevurah, yet its power to freeze and congeal is Gevurah.¶2
	3Water, warmth and the tikkun of mixingWater, drawn from Chochmah, the source of the chasadim, is in the north; the dry south has rivers and Gan Eden; even cold in Chesed and warmth in Gevurah is an exchange; this mixing is the chief tikkun, without which the world could not endure.¶3
	4Why the north is openThe firmament’s partition is from gevuros, but the chasadim of Chochmah spread in the north, so it is open and cold; a parenthesis gathers passages of the Zohar and other works on the north and on the exchange of the attributes.¶4


Key concepts
	Inter-inclusionהתכללות
	Each attribute contains something of the other: there is Gevurah within Chesed and Chesed within Gevurah, so the south bears Gevurah and the north Chesed.

	Chesed and Gevurahחסד וגבורה
	Kindness, which expands and gives, and restraint, which limits and defines; among the directions, the south and the north, the right and the left of one who faces east.

	The tzimtzum of the firmamentצמצום הרקיע
	The firmament that surrounds the world holds back the sun’s light and concentrates it on the place where it shines; every such contraction is the work of the gevuros, which set limits.

	The chasadim of Chochmahהחסדים דחכמה
	The kindnesses that flow from Chochmah, “the sea of Chochmah”; they bring water to the north and leave it open.

	Tikkunתיקון
	The order the Emanator set into His world, in which Chesed is mixed into Gevurah and Gevurah into Chesed, so that the world can endure.

	Exchangeחילוף
	The attributes trade qualities: cold belongs to Chesed and warmth to Gevurah; in the Zohar’s words, “they exchanged their places.”


Section 1 · ¶1
The open north and the four directions
1עולם לאכסדרה1 הוא דומה ורוח צפונית אינה מסובבת במחיצה (בב״ב [
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שוש תשיש ותגל העקרה בקבוץ בניה לתוכה בשמחה
“May the Barren One Greatly Rejoice”
When the Community of Israel’s love is awakened only from above, she is called “barren” and bears only the lesser love, which wants G-d for the sake of a reward for itself. But the joy of a mitzvah arouses a supernal joy that draws light from G-d’s essence beyond all measure, so that even then a “male” is born: great love, which wants G-d Himself and not even Gan Eden.
The maamar in brief
The wedding blessing asks that “the barren one” rejoice as her children are gathered to her, and its word tasis can mean either that she rejoices or that G-d makes her rejoice. But how can a barren woman have children? The Talmud teaches that when the woman emits seed first she bears a male. In divine service the Community of Israel is the woman. When her own arousal from below comes first, the answer from above comes from the inner dimension of the light and gives birth to great love, the “male,” which wants G-d Himself and not even the radiance of Gan Eden, a mere “piece” of reward. When the arousal comes from above first, it comes from the outer dimension and produces only the lesser love, the “female,” which wants closeness to G-d while remaining itself; since that birth is not hers, she is called barren. Yet the joy of a mitzvah arouses supernal joy, which draws light from G-d’s essence beyond all measure, as a joyful king shows himself to small and great alike. Then even the barren one bears a male, and joy also guards against the falls of divine service.

Outline
	1The blessing and its questionThe wedding blessing “May the barren one greatly rejoice”; two readings of tasis, intransitive (she rejoices) and transitive (You make her rejoice); how can a barren woman have children to gather? The Talmud’s rule: when the woman emits seed first she bears a male, when the man does, a female.¶1
	2Great love, the maleThe Community of Israel is the woman and G-d the man; her arousal from below, the raising of feminine waters, brings a male birth, great love: “Whom have I in heaven? And with You I desire nothing.” Even the delight of Gan Eden is only “with You,” the radiance of the Shechinah, created with the yud; great love wants to be absorbed into “the body of the King,” though the soul becomes nothing there, as Tanya chapter 19 says. It is “male,” a strong daas that chooses the essential over the secondary.¶2
	3Reward and the lesser loveGreat love serves “not for the sake of receiving a reward”: peras, the reward, is only a prusah, a piece, a drop in the ocean beside G-d’s essence. The lesser love, the “female,” loves for the sake of reward, closeness to G-d in Gan Eden while the soul remains itself: “My soul, I have yearned for You,” as one yearns for one’s own life; it makes the secondary the main thing, for its own sake.¶3–4
	4Who arouses firstThe lesser love is still “night.” Love and awe that a person arouses are an arousal from below for love and awe from above; when the person’s effort comes first, the arousal from above comes from the inner dimension of the light, “a spirit from on high is poured out,” and great love is born. When the arousal from above comes first, it comes from the outer dimension and only the lesser love, a thirst for G-d, is born, as the Zohar on Tazria teaches.¶5–6
	5The barren oneIn the state of “the man emits seed first,” the Community of Israel is called barren, since even the female birth is not hers. The blessing promises that even then she will gather her children, a male, and it says how: “in joy,” through the joy of a mitzvah.¶7–8
	6The power of joy“Because you did not serve … with joy … you shall serve your enemies”: the punishment is for sins, which everyone has, and joy would have aroused joy above and nullified the judgments, “In the light of the King’s face is life.” The rule of male and female holds only in the measured chain of levels; the joy of a mitzvah draws light from G-d’s essence beyond all measure, like a joyful king who shows himself to small and great alike, until all the supernal lights blend and there is no above or below.¶9
	7The barren one rejoicesSo even the barren one bears a male, “man and man was born in her.” Both readings of tasis come true: the Community of Israel rejoices in a mitzvah, and through this G-d makes her rejoice, “who gladdens Zion through her children.” Joy also prevents the falls of divine service, which come from serving as a self; great love, the Tree of Life, has no changes. Joy must be joined with awe and self-nullification.¶10


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
The maamar turns on two loves: the great love (אהבה רבה) that wants G-d Himself, and the lesser love that wants His closeness and its own delight. In his maamar „ביום עשתי עשר יום” of 11 Nissan 5731 the Rebbe reads the first as the clever man of the Midrash who says „אנא נסיב מלכא” (“I take the king”), and shows where the second can lead: whoever gives weight to anything outside the Essence, even to Gan Eden, has left room for a mistake. At the farbrengen of the second day of Shavuos 5713 he says why every reward is only a „פרוסה” (“a piece”): all revelations are a glimmer, and only the Essence cannot be divided; and in “Margela befumei deRava” of 5740, restating the Rebbe Rashab, that mitzvos done after the great love still have an aim. For the second half, the Tazria sicha in Likkutei Sichos vol. 1 (from the maamar „החודש הזה לכם” of 5717) explains why an arousal that comes only from above does not last, and why the joy of a mitzvah breaks the rule: it binds a person to the Essence, which has no limits. Perhaps (biur b’derech efshar) a reader sees after these that the maamar’s two halves are one thought: love and joy alike are measured by whether they reach for G-d Himself.

Key concepts
	Great love (ahavah rabbah)אהבה רבה
	The “male” love, born when the arousal from below comes first: it wants G-d Himself and to be absorbed in Him, not even the delight of Gan Eden. It comes from a strong daas that chooses the essential, and it has no changes.

	Lesser love (ahavah zuta)אהבה זוטא
	The “female” love, born when the arousal from above comes first: a real yearning for closeness to G-d, but one that wants the soul to remain itself and enjoy the radiance of Gan Eden, the reward.

	Arousal from below and arousal from aboveאתערותא דלתתא ואתערותא דלעילא
	A person’s own effort to awaken love and awe, and G-d’s response or initiative from above. In the maamar, “the woman emits seed first” is the arousal from below coming first, and “the man emits seed first” is the arousal from above coming first.

	“With You”עמך
	From “Whom have I in heaven? And with You I desire nothing” and “For with You is the source of life”: what is near G-d and nullified before Him, such as the radiance enjoyed in Gan Eden, as distinct from G-d Himself.

	Absorbed into the body of the Kingלאשתאבא בגופא דמלכא
	The Zohar’s phrase for the soul’s complete absorption into G-d’s essence, in which it ceases to exist as itself, like a candle in a torch.

	Self-interest (legarmeih)לגרמיה
	Love or service “for oneself”: even a spiritual aim, such as the reward of Gan Eden, when it keeps the self at the center. It is the root of the changes and falls in divine service.

	The joy of a mitzvahשמחה של מצוה
	Joy in G-d and in doing His will. It arouses supernal joy, which draws light from G-d’s essence beyond all measure, so that even the “barren one” bears a male.

	The measuring line (kav hamiddah)קו המדה
	The ordered, measured way in which light comes down through the chain of descending worlds, giving from above according to what is done below. Joy goes beyond it.


Section 1 · ¶1
The blessing and its question
1שוש תשיש1 ותגל העקרה2 בקבוץ בניה לתוכה בשמחה.3 הנה במלת תשיש יש ב׳ פירושים. הא׳ לשון פועל עומד4 וקאי על העקרה ותשיש לשון נקבה שהעקרה תשיש בעצמה ותגל בקבוץ בניה.
“May the barren one greatly rejoice (sos tasis) and exult in the gathering of her children into her midst in joy.” Now, the word tasis has two interpretations. The first: it is an intransitive verb and refers to the barren one, tasis being in the feminine: the barren one will herself rejoice, and will exult in the gathering of her children.
The maamar opens with one of the seven wedding blessings, which asks that the “barren one,” Zion, rejoice as her children are gathered back into her. The Alter Rebbe notes that the verb tasis can be read in two ways; in the first it is intransitive and feminine, so the barren one rejoices by herself.


והב׳ לשון פועל יוצא וקאי על הקב״ה שאומר להקב״ה לנוכח אתה תשיש את העקרה וממילא היא תגל (כי נכח לזכר היא שוה עם לשון נקבה נסתרת כידוע).
The second: it is a transitive verb and refers to the Holy One, blessed be He: one says to the Holy One, blessed be He, in the second person, “You shall make the barren one rejoice,” and as a matter of course she will exult. (For the second person masculine is the same as the third person feminine, as is known.)
In the second reading tasis is transitive and addressed to G-d: “You shall make the barren one rejoice,” and her exulting follows from His act. The parenthesis gives the grammar: in Hebrew the same prefix marks “you” (masculine) and “she,” so the one word can carry either meaning.


ולהבין זה יש להקדים תחלה ביאור ענין ותגל העקרה בקיבוץ בניה שאם היא עקרה שלא ילדה מאין לה בנים שיקבצו לתוכה.
To understand this, we must first preface an explanation of the matter of “and the barren one shall exult in the gathering of her children”: if she is barren and has not given birth, where does she have children from, to be gathered into her midst?
Before choosing between the readings, the maamar asks a question about the blessing itself: a barren woman has borne no children, so what children could be “gathered into her midst”? The answer will show how the Community of Israel can be “barren” in a spiritual sense and still have children.


והענין כי הנה ארז״ל [
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וביום השמיני ימול וגו׳
“And on the Eighth Day He Shall Be Circumcised”
Shabbos, the seventh day, is G-d’s answer to human effort, a light from Atzilus proportioned to the week’s refinement; circumcision on the eighth day draws from Adam Kadmon, “the Will of all wills,” a gift beyond the reach of any effort. That is why circumcision overrides Shabbos, and why the harp of Moshiach will have eight strings.
The maamar in brief
David’s song “on the eighth” celebrates circumcision, given on the eighth day. Why the eighth? The Alter Rebbe first explains Shabbos. Weekday labor refines the sparks that fell in the shattering of the vessels and raises them as mayin nukvin (the Name Ban); on Shabbos the answering mayin duchrin (the Name Mah) descend into Atzilus, in proportion to that effort. Because Atzilus clothes itself in the lower worlds, Shabbos applies everywhere, even where kelipah is present. Circumcision reaches higher: it reveals the Yesod of Adam Kadmon, Hadar, the eighth king, an arousal from above that no effort reaches and that clothes itself in nothing, so the foreskin can hide it and must be removed. Through mal comes Netzach, a firm resolve rooted above reason and in the soul’s greatness. Before Adam Kadmon all levels are equal, “the whole world is His,” so the acts of circumcision are not labor at all. The seven-stringed harp is the light of the Name Havayah within the seven attributes; the eight-stringed harp of Moshiach joins the higher Havayah with the lower, as will be revealed in the Time to Come.

Outline
	1The question: why the eighth?David’s psalm “on the eighth” and circumcision’s overriding Shabbos raise the question of what the eighth day adds; first Shabbos must be understood.¶1–3
	2Shabbos: the answer to the week’s laborWeekday labor refines the fallen sparks and raises them (mayin nukvin, Ban); Shabbos draws the answering mayin duchrin of Mah into Atzilus, in proportion to that refinement.¶4–5
	3Circumcision above AtzilusCircumcision reveals the Yesod of Adam Kadmon, the Will of all wills. Shabbos, from Atzilus, clothes itself and reaches even places of kelipah; the unclothed light of circumcision can be hidden by the foreskin. Hence the eighth day after a Shabbos, Avraham’s prophecy before his circumcision, and the parable of the two matrons.¶6–7
	4Where there is mal, there is NetzachRevelation from Adam Kadmon comes only through its Netzach, Hod and Yesod, and its Netzach only once mal has revealed its Yesod; Netzach is giving carried through by resolve, rooted above reason and in the soul’s greatness; the “wall” and the “builders.”¶8–11
	5The whole world is HisThe parable of eruv and carrying: ascents affect only the inner dimension, while Adam Kadmon sustains the outer dimension of all worlds equally; its inner dimension, the Yesod, is hidden by the foreskin.¶12–15
	6The harps of seven and eight stringsCircumcision overrides Shabbos because relative to Adam Kadmon no act counts as labor. The kinor is Havayah shining in the lamp of the soul: seven strings from the first Name, eight from the joining of the two Names Havayah in the Time to Come, drawn down through guarding the covenant.¶16–22
	7Summary: Shabbos, the gift and the two vavsShabbos is the inner gate that only “faces east”; circumcision is a gift from Adam Kadmon above Chochmah; the two vavs of Shabbos’s “mitzvos” and the spelled-out vav of the thirteen covenants.¶23–28
	8Summary: Netzach, domains and the two NamesNetzach and metzach; the eruv parable restated; Havayah and Ado-nai and the High Priest’s eight garments; the bond of the two Names Havayah through circumcision; Tiferes and Yesod as the two vavs.¶29–34


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
The maamar asks why David sang of circumcision „שניתנה בשמיני” (“given on the eighth”), and answers that the eighth is a light from above the seven, which no effort from below reaches. The Rebbe finds this eighth in one place after another. In his maamar „אשרי תבחר ותקרב” of 5716 he restates it: the eighth is Adam Kadmon, above Atzilus, and it can be drawn down only after Shabbos, „השלימות דהשתלשלות” (“the completion of the order of the worlds”). In a sicha on Parshas Pekudei (Likkutei Sichos vol. 11) the eighth day of the Mishkan’s consecration is the same: seven days of Moshe’s own work, and then the Shechinah resting from above. A sicha in Likkutei Sichos vol. 13 defines the Torah given as a gift in our maamar’s words; in Basi LeGani 5729 the seven strings of the Temple harp are the completeness of the world’s seven, with the eighth above them; and a note on the manna (Likkutei Sichos vol. 4) cites our maamar for why the world’s outer flows go on during Shabbos. Perhaps (biur b’derech efshar) the reader comes to see the maamar’s pattern, seven of effort and an eighth that is given, as one the Rebbe meets throughout the Torah.

Key concepts
	Adam Kadmonאדם קדמון
	The primordial level before Atzilus, called “the Will of all wills”; it does not clothe itself in the worlds, and circumcision reveals its Yesod.

	Arousal from above and from belowאתערותא דלעילא, אתערותא דלתתא
	Shabbos is an arousal from above that answers human effort; circumcision draws an arousal from above that no effort reaches, which therefore comes as a gift.

	Mah and Banמ״ה וב״ן
	Two spellings of the Name Havayah, totaling 45 and 52: Mah is the rectifying, giving light, Ban is what is refined and raised.

	Mayin nukvin and mayin duchrinמיין נוקבין, מיין דוכרין
	“Feminine waters,” the upward striving from below, and “masculine waters,” the answering flow from above.

	Netzachנצח
	Bestowal carried through by resolve, the last “joint” of the right-hand line; rooted above reason, it is revealed only after mal, the uncovering of Yesod.

	Hadar, the eighth kingהדר, מלך השמיני
	The eighth king of Edom, whose death is not recorded: the root of tikkun, identified with the Yesod of Adam Kadmon and with the eighth day.

	The two Names Havayahב׳ שמות הוי׳
	The higher Havayah above hishtalshelus and the lower Havayah within it, divided by the cantillation; their joining is the eight-stringed harp of the Time to Come.


Section 1 · ¶1–3
The question: why the eighth?
1וביום השמיני ימול1 וגו׳.
“And on the eighth day he shall be circumcised,” etc.
The maamar opens with the verse in Parshas Tazria that commands circumcising a baby boy on the eighth day. The whole discourse asks what is special about the eighth day, and why circumcision on that day is great enough to override even Shabbos.




2למנצח על השמינית23 על מילה שניתנה בשמיני4. שבמרחץ ראה א״ע [
אדם כי יהיה בעור בשרו · Likkutei Torah · Parshas Tazria · Maamar 5

Likkutei Torah · Parshas Tazria · Maamar 5
אדם כי יהיה בעור בשרו
“When a Man Shall Have in the Skin of His Flesh”
Nega’im, the Torah’s skin afflictions, are not ordinary impurity but supernal lights, harsh judgments of holiness: they appear only on adam, the complete person who has refined everything within him except the outermost dross, and through the kohen, who embodies supernal Chesed, they can be sweetened into complete good.
The maamar in brief
The Torah introduces the laws of nega’im with the word adam, the highest name for a person. Adam is “the completeness of all”: he contains Chesed, Gevurah and compassion and every quality that a ruler of the world needs, whereas one bound to a single quality or two is called ish, as Moshe is called “the man (ish) of G-d”; and through his deeds adam can raise things up or bring them down, so that the whole world depends on him. Such a person may have rectified all his higher levels while evil and dross remain in “the skin of his flesh,” his lowest level, and these surface as nega’im, signs that come about not by nature but miraculously. Nega’im are also lofty in themselves: a person is impure only once the kohen calls him impure, and until then the nega is a supernal light, a harsh judgment of holiness. Brought to Aharon the kohen, supernal Chesed, nega’im are sweetened and turned to complete good, though some cannot be. Nega’im no longer appear, because they require that evil be cleared from the inner dimension, while today a little evil remains within even the righteous.

Outline
	1Adam, the completeness of allAdam contains Chesed, Gevurah, compassion and every quality of a ruler; one bound to one or two qualities, like Moshe the ish, is not called adam; adam raises and lowers, and the world depends on him (the Zohar on Mishpatim; the Midrash on “one adam out of a thousand”).¶1
	2Dross in the skin of his fleshOne who has rectified all his higher levels may still have unsifted dross at the end of his garments, his outermost layer; it surfaces as nega’im, which do not come from bodily fluids (as the Rambam writes, such a change no longer occurs in our time) but are miraculous.¶1
	3Supernal lights sweetened by the kohenA nega is not impurity until the kohen calls it impure; before that it is a supernal light, a harsh judgment of holiness (Etz Chaim; the Ramaz). The kohen, supernal Chesed, the right arm, sweetens it, and when he says “pure” it turns to complete good; some nega’im he cannot sweeten.¶1
	4Why nega’im are absent todayNega’im show that evil has been cleared from the inner dimension of body and soul and remains only outside; among us even the righteous and the good still have a little evil within (Torah Ohr, Miketz, “For You are my lamp”; Tanya, chapter 10).¶1


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
The paragraph turns on a paradox: tzaraas, among the gravest impurities, comes only to adam, the person who has refined everything but „סוף לבושיו” (“the end of his garments”). The Rebbe returns to it again and again. In a sicha of Shabbos Tazria 5741 (Likkutei Sichos 22) he shows that this adam agrees with the Rambam’s warning against lashon hara, since the fault meant is speech itself, an outer garment, and explains why even such a person needs the kohen. In the sichos of Shabbos Tazria-Metzora, 6 Iyar 5751, he reads „בעור בשרו” (“in the skin of his flesh”) word by word and shows that the paragraph’s two claims, that nega’im are leftover dross and that they are „אורות עליונים” (“supernal lights”), only seem opposed and in fact depend on each other. A sicha of Shabbos Metzora 5733 (Likkutei Sichos 37) finds here why Moshiach is called a metzora, and notes that the Alter Rebbe wrote “supernal lights”, not “lights of holiness”. Perhaps (biur b’derech efshar) a reader comes away seeing the nega less as a fall than as the last step of a refinement nearly finished, a step the Rebbe sees in the Jewish people of the last generation of exile.

Key concepts
	Adamאדם
	The highest name for a human being, “the completeness of all”: one who includes every quality, Chesed, Gevurah and compassion, and every mode of conduct needed to rule the world, as against ish, one bound to one quality or two.

	Nega (affliction)נגע
	The skin affliction of Leviticus 13. Here it is a sign, not of natural origin, that dross remains in the outermost layer of one who has refined everything else; in itself it is a supernal light, impure only once the kohen declares it so.

	Harsh judgment of holinessדינא קשיא דקדושה
	A severity that belongs to holiness itself. Following Etz Chaim, the nega is not impurity but a holy, harsh judgment, from which the impure external forces can draw nourishment.

	Supernal Chesed, the right armחסד עילאה דרועא ימינא
	The kohen embodies the supernal kindness that the Tikkunei Zohar calls “the right arm”; kindness sweetens severities, so the kohen’s word “pure” turns the nega into complete good.

	Sifting (beirur)בירור
	Separating the evil and the dross from the good through one’s service of G-d. Nega’im appear only when this work is complete in the inner dimension and only the outermost dross remains.

	Inner and outer dimensionפנימיות וחיצוניות
	The inner core and the external layer of body and soul. Nega’im indicate evil remaining only in the outer dimension; in our times a little evil remains in the inner dimension even of the righteous.


Section 1 · ¶1
Adam, the completeness of all
Section 2 · ¶1
Dross in the skin of his flesh
Section 3 · ¶1
Supernal lights sweetened by the kohen
Section 4 · ¶1
Why nega’im are absent today
1אדם כי12 יהיה בעור בשרו. אדם הוא במדרגה גדולה לפי שהוא שלימו דכולא.3 פי׳ מפני שהוא כלול מכל הבחי׳ חו״ג [
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בגמרא דב״מ פרק הפועלים קא מפלגי במתיבתא דרקיע…
In the Gemara, Bava Metzia, chapter HaPoalim: “They were disputing in the Academy of the Firmament…”
G-d is “the Holy One, blessed be He”: “holy,” the encompassing light of Keser, and “blessed,” the indwelling light of Chochmah. The Academy of the Firmament, whose understanding comes from Binah, heard G-d’s ruling “pure” only as a hidden glimmer of the encompassing light, while Rabbah bar Nachmani, whose soul came from that very radiance, could find its reason in the Torah itself.
The maamar in brief
The maamar explains the Talmud’s account of a dispute in the heavenly academy over a doubtful case of tzara’as: G-d said “pure,” the academy said “impure,” and Rabbah bar Nachmani was called up to decide. It first defines the name “the Holy One, blessed be He”: “holy” is Keser, the light that encompasses all worlds, and “blessed” is Chochmah, the source of the light that fills them. The “firmament” is Binah, the level of comprehension, which shines in the Higher Gan Eden. Spoken Torah draws down a light from above the order of the worlds; so the Sages worked miracles. Following the Maggid, the attributes unite only through the Infinite Light, which shines constantly in Tiferes (hence the Name Havayah) but only surrounds kelipas nogah from outside. Tzara’as is the closing off of Chochmah, which lets nogah draw from the “skin”; by Scripture’s decree a doubtful case is pure, perhaps because this impurity depends on being known. The academy, rooted in Binah, knew G-d’s ruling but not its reason; Rabbah bar Nachmani, with a spark of Moshe, did. Last, the halachah: the Rambam rules “impure,” for the Torah “is not in heaven,” while Rabbeinu Shimshon follows G-d’s “pure,” and the Alter Rebbe suggests that where G-d Himself ruled, the case may differ.

Outline
	1The dispute in heaven and the Name “the Holy One, blessed be He”The Talmud’s story; how the Sages worked wonders; “holy” is Keser, sovev, and “blessed” is Chochmah, memalei; baruch as receiver (Malchus) and as source (Chochmah).¶1–4
	2The Academy of the FirmamentThe firmament above the upper chayos is Binah, comprehension “frozen” like ice; it shines in the Higher Gan Eden; Torah study for its own sake adds light there, and prayer prepares for it.¶5–8
	3Torah, speech and miraclesTorah gladdens the heart because it is one with G-d; spoken Torah draws out its hidden light; the Sages drew a light above the order of the worlds, so a river could divide; the mitzvos exist in Atzilus, and the souls learn them in Gan Eden.¶9–15
	4Kelipas nogah of Atzilus and the Name HavayahHow can there be a kelipah in Atzilus? Following the Maggid, the attributes unite only through the Infinite Light, which Tiferes always has and so bears the Name Havayah; nogah lacks this union and true self-nullification, so it is a “husk,” half good and half evil.¶16–22
	5The affliction and the law of the white hairWhen the light of Abba withdraws, nogah draws from the “skin” of Z’eir Anpin; the kohen draws Abba down again; white hair first means nogah draws only from the “hairs,” and Scripture rules a doubt pure, perhaps because this impurity depends on being known.¶23–26
	6Why the Academy did not know the reasonThe encompassing light shines in Gan Eden only hiddenly, so the Academy, rooted in Binah, knew G-d’s ruling but not its reason; Rabbah bar Nachmani’s soul, like Moshe’s, came from that radiance, so he found the reason in the Torah.¶27–30
	7G-d’s delight in Gan Eden and the halachic rulingG-d’s delight with the righteous comes from Eden, above the firmament, earned by drawing down the Crown through Torah; the Rambam rules “impure” because the Torah “is not in heaven,” though here, where G-d Himself said “pure,” the case may differ.¶31–33


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
The Rebbe gave a whole sicha to this maamar’s story (Shabbos Tazria 5725), answering in its own terms: impurity comes from yeshus (ישות); the light the Academy of the Firmament grasps leaves room for existence, its bittul being only „ביטול היש” (“nullification of the ‘something’”), so a doubt is impure, while the light of the Holy One, blessed be He, leaves none, so a doubt is pure. Rabbah, „יחיד בנגעים” (“unique in nega’im”), drew from „יחיד” (“unique”), the Essence, into the worlds’ reasoning: hence ‘pure, pure’. A letter of 5710 reads a Midrash by the opening definition of the Name; notes to the sicha and to the maamar of 12 Tammuz 5738 set it beside the later sections, where even ‘blessed’ is drawn as an encompassing light. The Sages’ wonders ground an answer in a Purim sicha: Rabbah could return R’ Zeira’s soul to his body. A maamar of Shavuos 5716 (unedited), in the frame of the Rebbe Rashab’s Hemshech 5672, reads the white hair as the yeshus of contemplation without bittul, and Padah BeShalom 5741 suggests, from „ותלמודו בידו” (“with his learning in his hand”), that learning the inner Torah now is the vessel for Moshiach’s Torah. Perhaps (biur b’derech efshar) one thread joins these: what is learned and decided below, in a body, brings the higher light to rest.

Key concepts
	Holy and blessed (kadosh, baruch)קדוש ברוך
	The two words of the Name “the Holy One, blessed be He”: “holy” is Keser, set apart above the chain of descent and encompassing the worlds; “blessed” is Chochmah, the source from which light flows down to fill them.

	The Academy of the Firmamentמתיבתא דרקיע
	The Higher Gan Eden, named for the “firmament” above the upper chayos, which is Binah: the level at which insight becomes fixed comprehension, like water frozen into ice.

	Encompassing and inner lightאור מקיף ואור פנימי
	Light too great to enter a vessel surrounds it, yet shines into it in a hidden way. The Academy perceived G-d’s ruling only as this hidden glimmer.

	Inter-inclusion of the attributesהתכללות המדות
	Opposite attributes such as Chesed and Gevurah can unite only through the Infinite Light shining in them; Tiferes, which always has it, bears the Name Havayah.

	Kelipas nogah of Atzilusקליפת נוגה דאצילות
	A “husk” at the level of Atzilus, from the shattered vessels of Tohu: it receives some G-dly light, but its attributes stay separate, so the Infinite Light only surrounds it.

	Segiru, “closing”סגירו
	The Targum’s word for tzara’as: the closing off of the light of Abba, Chochmah, from Z’eir Anpin, which lets nogah draw nurture from the “skin.”

	“It is not in heaven”לא בשמים היא
	The law is decided by the sages below, by the Torah as it has come down into the inner light, not by the encompassing levels, “heaven.”


Section 1 · ¶1–4
The dispute in heaven and the Name “the Holy One, blessed be He”
1בגמרא דב״מ [
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