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ביום השמיני עצרת תהיה לכם
“On the Eighth Day, There Shall Be an Atzeres for You”
A created being can move its Creator only because G-d bound Himself, by an oath above reason, to the love hidden in every Jew; the festivals and daily Torah study draw that power down, and on Shemini Atzeres the encompassing light of Sukkos is gathered inward to empower every mitzvah of the year.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The maamar asks why study is “great because it leads to action,” and what “His left hand is under my head” means. It answers through Micah’s verse. “Truth to Yaakov” is G-d’s own view, in which the world is nothing before Him, revealed even at the lowest “heel”; we “concede” to it in Hodu, Modim and Hallel. From this truth comes “kindness to Avraham”: mitzvos that draw kindness from above. Their power comes from “the oath to our fathers”: the fathers are the natural love for G-d inherited by every Jew, never lost even by one who is “cut off,” and G-d’s oath, by which He bound Himself beyond His own wisdom and will, empowers it. The mitzvos reach G-d’s own delight, above all the World to Come; teshuvah reaches a deeper delight still, the king’s joy at a son returning from afar. That is the “left hand” of the Ten Days of Teshuvah, and the “right hand” is Sukkos’ embracing light. Torah study gives the same power daily. On Shemini Atzeres, through contemplation and the joy of Torah, this encompassing light is gathered into the soul.

Outline
	1Truth to YaakovThe questions; the two “knowledges,” from below and from above; conceding to G-d’s truth in Hodu, Modim and Hallel; truth, which is Torah, flowing into the mitzvos as “kindness to Avraham.”¶1–5
	2The oath to the fathersHow a creature can arouse its Creator: the inherited natural love, present even in one liable to kares, and G-d’s oath, which binds Him above wisdom and will, drawn from “the days of old.”¶6–8
	3The delight in the mitzvos“Asher kiddeshanu”: the mitzvos are G-d’s will, rooted in His delight, and reveal a delight greater than all the World to Come; the delight of Shabbos.¶9
	4Teshuvah, the left hand and the rightThe king’s deeper delight in a son returning from afar; the Ten Days of Teshuvah and Yom Kippur as “His left hand under my head”; Sukkos as the right hand’s encompassing embrace that strengthens the natural love.¶10–11
	5Torah study every daySpoken Torah forms an encompassing light for the soul, like a sukkah; why Gemara must be studied even beyond practice; Torah brings peace to the far and to the near.¶12–14
	6Study, action and Shemini AtzeresThe Talmud’s debate resolved: study gives action its power. The eighth day is Binah, contemplation and the joy of Simchas Torah, when the encompassing light is gathered inward.¶15
	7SummaryThe maamar’s own brief summary of its five sections and of Shemini Atzeres, adding why the prayer for rain begins on that day.¶16–20


Key concepts
	Two knowledgesב׳ דעות
	The view from below, in which the world is real and the spiritual seems like nothing, and the view from above, in which the world is nothing before G-d. They correspond to the lower and higher unities.

	Arousal from below and arousal from aboveאתערותא דלתתא ואתערותא דלעילא
	The principle that a human deed below draws a Divine response from above; the maamar asks where this power comes from.

	Natural loveאהבה טבעית
	The hidden love for G-d inherited from the Patriarchs, present in every Jewish soul and shown in readiness for self-sacrifice; it is “our fathers” in Micah’s verse.

	The oathשבועה
	G-d’s binding commitment, as it were against His own wisdom and will, drawn from the level above the chain of descent; it gives the natural love the power to arouse G-d’s love.

	Supernal delightעונג העליון
	G-d’s own pleasure, the root of His will; the mitzvos reveal it, and teshuvah reaches its inner core.

	Encompassing and inner lightמקיף ופנימי
	Light that surrounds and cannot be grasped, like the sukkah’s shade, versus light absorbed within; Shemini Atzeres turns the first into the second.

	Contemplationבינה / התבוננות
	The eighth level counting upward; reflection through which a person comes to see himself as nothing before G-d.


Section 1 · ¶1–5
Truth to Yaakov
1ביום השמיני עצרת12 תהיה לכם. הנה כתיב שמאלו תחת לראשי3 וימינו תחבקני. להבין מהו תחת לראשי.
“On the eighth day, there shall be an atzeres (assembly) for you.” Now, it is written, “His left hand is under my head, and his right hand embraces me.” [We need] to understand what “under my head” means.
The maamar opens with the Torah’s verse on Shemini Atzeres, the eighth day that follows the seven days of Sukkos. It pairs it with a verse from the Song of Songs, which Chassidus reads as the embrace between G-d and the Jewish people, and asks what it means that the left hand is “under my head.”


הנה ארז״ל [
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ביום השמיני עצרת תהיה לכם
“On the Eighth Day, an Atzeres Shall There Be for You”
The soul descends so far into this world because only here, where the Infinite Light that precedes all the worlds is hidden, can it do teshuvah: a return that unites it with G-d’s essence above the Name Havayah, higher than any reward in Gan Eden. On Shemini Atzeres that union, reached on Yom Kippur, is absorbed and held, and the hidden “father” (Chochmah, the Written Torah) comes to shine as close as the “mother” (Binah, the Oral Torah): the joy of Simchas Torah.
The maamar in brief
Onkelos renders “Atzeres” as “gathering”: on Shemini Atzeres all souls are gathered into their root. Between the Infinite and our world lie countless intermediate levels; to rise even to the lower Gan Eden, a soul must pass through the river of fire and forget this world, and so at every step above. Why such a descent? Because the Name Havayah, which creates the worlds, is only a “radiance,” and Gan Eden’s reward is delight in that radiance. Teshuvah, which “preceded the world,” reaches above Havayah to G-d’s essence, and it is revealed only in this physical world, where the beginning is wedged in the end. Israel attains it at Ne’ilah on Yom Kippur. Its power brings Simchas Torah: the Written Torah is the distant father (Chochmah, “ayin”), the Oral Torah the close mother (Binah). Through the nullification of Yom Kippur, like a fetus in the womb, even the father’s level becomes rooted in Israel: ayin becomes ani, and the two Torahs are joined. This anticipates the future, when Anochi and the inner Torah will be revealed and “eye to eye they shall see.”

Outline
	1The gathering, and the ladder of worldsAtzeres means the ingathering of souls into their source. Between the Infinite and this world lie countless intermediaries; the lower Gan Eden is the “beginning of Your works,” man’s intended place, reached through “the first day” before creation, because G-d desired a dwelling below.¶1–5
	2The question: why so great a descent?The soul must forget everything even to enter the lower Gan Eden. What ascent could justify such a descent, and how does the descent itself achieve it?¶6–7
	3Teshuvah above the Name HavayahHavayah is only a radiance, and Gan Eden’s delight is in that radiance. Teshuvah, which preceded the world, unites the soul with the essence above Havayah; it is revealed only in this physical world, and all Israel attains it on Yom Kippur.¶8
	4Father and mother: the two TorahsThe Written Torah is the distant father, Chochmah, which only hints; the Oral Torah is the close mother, Binah, which develops. In service, Binah is contemplation that gives birth to love and awe.¶9–10
	5Ayin becomes ani: Simchas TorahChochmah is nullification before ayin. Through Yom Kippur’s “gestation,” the father’s level comes to shine close like the mother; Shemini Atzeres absorbs it from below, and the joining of the two Torahs is the joy of Simchas Torah.¶11
	6The future revelation and the Splitting of the SeaIn the future Anochi and the inner Torah will be revealed, and what is beyond comprehension will be seen “eye to eye”; the Splitting of the Sea was a foretaste, Chochmah shining within Binah through the Supernal Wonder.¶12–13
	7“This is the day”: the power of teshuvahAll this comes from Yom Kippur’s teshuvah, “the day” rooted in Keser before creation. Only in this world can a person turn around completely, as Rabbi Elazar ben Durdaya did; therefore “let us rejoice and be glad in it.”¶14


Key concepts
	Atzeres (gathering and absorbing)עצרת
	Read as kenishin, the ingathering of all souls into their root, and as kelitah, absorption: the light reached on Yom Kippur is taken in and held on Shemini Atzeres.

	Radiance (ziv)זיו
	The Name Havayah, which creates the worlds, is only a radiance of G-d, like the sun’s rays. The souls in Gan Eden delight in this radiance, since only it can be grasped.

	Teshuvah (return)תשובה
	Not only leaving sin but returning the soul to its root, united with the essence above Havayah. It “preceded the world” and can be reached only in this physical world.

	Upon Havayahעל הוי׳
	“Then you shall delight upon Havayah”: a delight above the Name Havayah, higher than the radiance of Gan Eden, earned through teshuvah.

	Father and mother (Chochmah and Binah)אב ואם
	The Written Torah and Chochmah are the distant father who only hints; the Oral Torah and Binah are the close mother in whom everything develops.

	Ayin and aniאין ואני
	Chochmah comes from ayin, the ungraspable Infinite. When it is revealed and close, ayin (the same letters) becomes ani, “I.”

	Gestation (ibbur)עיבור
	On Yom Kippur the souls are united with their source like a fetus that eats what its mother eats; on Shemini Atzeres they also receive “what the father eats,” the level of Chochmah.

	Their beginning is wedged in their endנעוץ תחלתן בסופן
	The highest level, above all the worlds, is bound to the lowest; so the essence shines in this physical world and makes teshuvah possible.


Section 1 · ¶1–5
The gathering, and the ladder of worlds
1ביום השמיני עצרת1 תהיה לכם. ותרגם אונקלוס2 כנישין תהי לכון פי׳ כנישין התאספות והתקבצות יחד למקום אחד דהיינו שכל בני ישראל יתקבצו כולם להכלל במקום אחד במקורם ושרשם.3
“On the eighth day, an Atzeres shall there be for you.” And Onkelos translates: “A kenishin shall there be for you.” The meaning of kenishin is an assembling and a gathering together into one place; that is, that all the children of Israel will gather, all of them, to be included in one place, in their source and root.
The maamar opens with the Torah’s verse about Shemini Atzeres, the eighth day after the seven days of Sukkos. Onkelos, the classic Aramaic translation of the Torah, renders “Atzeres” as kenishin, “a gathering,” and the Alter Rebbe reads this spiritually: on this day all Jewish souls are gathered back into their single source and root.


והענין הוא כי בראש השנה אומרים זה היום תחלת מעשיך4 זכרון ליום ראשון5
The explanation is this: On Rosh HaShanah we say, “This day is the beginning of Your works, a remembrance of the first day.”
To explain what that gathering means, he goes back to Rosh HaShanah, where the Musaf prayer (the Zichronos blessing) calls the day “the beginning of Your works, a remembrance of the first day.” The two phrases will be interpreted: “the beginning of Your works” is a starting point within creation, and “the first day” is what precedes all of creation.


וביאור הענין כי הנה השתלשלות העולמות וירידתן מדרגה אחר מדרגה מריש כל דרגין כו׳ רבים ועצומים הם עד אין חקר ואין מספר
And the explanation of the matter is that the chain of descent (hishtalshelus) of the worlds, and their descent level after level from “the Head of all levels,” etc., are many and vast, beyond searching out and beyond number.
Hishtalshelus is the step-by-step descent of G-d’s light through countless levels, from the very highest (“the Head of all levels,” a Zohar-style phrase) down to our world. The Alter Rebbe stresses that the number of these steps is beyond counting.


כי מא״ס ב״ה שכשמו כן הוא אין לו קץ ואין לו תכלית לא היו עולמות יכולים להיות עולמות נבראים שהם בעלי גבול ויש להם קץ ותכלית רק עד אחר ריבוי ההשתלשלות ממוצעים ג״כ בלי קץ ותכלית
For from the Infinite One (Ein Sof), blessed be He, who, as His Name [says], has no end and no limit, worlds could not have come to be as created worlds, which are bounded and have an end and a limit, except after a multiplicity of hishtalshelus, [through] intermediaries that are likewise without end or limit.
Why so many steps? Because G-d is Ein Sof, literally “without end,” and His Name says what He is: unlimited. Limited, created worlds could not come straight out of the Infinite; they come to be only after a long chain of intermediate levels, each bridging the one above and the one below, and these intermediaries are themselves without number.


וענין הממוצעים הם כמו ג״ע [
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ולתוספת ביאור ענין שמחת תורה דהיינו שהתורה תהיה שמחה כו׳
To further explain the matter of Simchas Torah
Simchas Torah means that the Torah itself rejoices. The Torah is the garment in which G-d “wraps Himself in light,” and when the teshuvah of Yom Kippur draws the Infinite Light into it, the Torah, like a garment being worn, is gladdened and revealed.
The maamar in brief
Adding to the explanation of Simchas Torah, that the Torah itself becomes joyful, the discourse reads “Wrapping [Himself in] light as a garment” as the Torah, a garment that joins the spiritual and the physical. On one plane the Torah of Asiyah gives every physical thing its existence; on another, a spiritual Torah is studied in the Higher Garden of Eden, where the laws of tzaraas become laws about what blocks the flow of divine life. A garment that is worn is adorned and elevated, and one left in a corner decays; so when the Infinite Light is clothed in the Torah, the Torah rejoices. A summary on Shemini Atzeres follows. Rosh HaShanah speaks of intermediaries (the lower Garden of Eden and Keser). Teshuvah, which preceded the world, reaches above the Name Havayah and purifies on Yom Kippur. Its power makes Chochmah, the hidden source of the Written Torah, shine openly like the Oral Torah from Binah, and that revelation is joy. Teshuvah, “the far one who has become near,” draws the highest level into this world, and on Shemini Atzeres, the “gathering,” the Torah is fully drawn down as the garment that joins the Infinite Light to all worlds.

Outline
	1The Torah as a garment between worldsThe Torah of Asiyah sustains physical things; a spiritual Torah is studied above, as the laws of tzaraas show; the Torah joins world to world.¶1–2
	2Why the Torah rejoicesA garment that is worn is elevated and one left unused decays; when the Infinite Light is clothed in the Torah, the Torah is joyful. Tanya chapter 52 explains why will and wisdom clothed in the Torah are the only possible garment.¶3
	3Summary: intermediaries of Rosh HaShanah“The beginning of Your works” is the lower Garden of Eden, and “the first day” is Keser, each an intermediary in the chain of worlds.¶4–5
	4Teshuvah and the joining of the two TorahsTeshuvah reaches above Havayah and gives Shemini Atzeres the power to gladden the Torah, making Chochmah, the source of the Written Torah, shine openly like the Oral Torah from Binah; Shabbos, Yom Tov and Yom Kippur illustrate the levels.¶6–8
	5The far made nearThe inner Torah will be revealed in the future; teshuvah, the far made near, draws “the first day” into this world, so that “This is the day Havayah made” is read as “this day” making the Name Havayah.¶9
	6The garment completed on Shemini AtzeresThrough teshuvah the Infinite Light is clothed in the Torah, which is Simchas Torah; atzeres gathers everything into its root, completing the Torah as the garment that joins the Infinite Light to all worlds. A list of sources on the verse closes the discourse.¶10–12


Key concepts
	The Torah as garmentלבוש
	The Torah is the garment that G-d, as it were, wears: it conceals the Infinite Light enough for the worlds to receive it without being nullified by it, and it links the spiritual with the physical.

	The Torah of Asiyahתורה דעשיה
	The Torah as it stands in the lowest world, whose words, hints and letter-combinations are the life-force and existence of every physical thing.

	Intermediaryממוצע
	A level that bridges the one above it and the one below; the lower Garden of Eden, Keser, Chochmah and the Torah all serve this role.

	Teshuvah (return)תשובה
	Return to G-d, which preceded the world and so reaches above the Name Havayah; it is the power that makes Shemini Atzeres into Simchas Torah.

	Written Torah and Oral Torahתורה שבכתב ותורה שבעל פה
	“The instruction of your father” from Chochmah and “the teaching of your mother” from Binah; Simchas Torah joins them, so that the hidden Chochmah shines openly.

	The far one who has become nearלרחוק שנעשה קרוב
	The one who was distant and returned; it describes both teshuvah and the future revelation of the Torah’s inner dimension.


Section 1 · ¶1–2
The Torah as a garment between worlds
1ולתוספת ביאור ענין שמחת תורה דהיינו שהתורה תהיה שמחה1 כו׳. הנה כתיב עוטה אור כשלמה2 שאור התורה היא בחי׳ לבוש המחבר רוחניות עם גשמיות3
To further explain the matter of Simchas Torah, namely, that the Torah should be joyful, etc.: It is written, “Wrapping [Himself in] light as a garment”; for the light of the Torah is the level of a garment that joins the spiritual with the physical.
This is a further explanation of Simchas Torah: the name means not only that we rejoice with the Torah but that the Torah itself becomes joyful, as Likkutei Torah, V’Zos HaBerachah says outright: on Shemini Atzeres “the Torah itself rejoices in this revelation” (V’Zot HaBerachah 3:21). The psalmist praises G-d as “wrapping [Himself in] light as a garment,” and the Alter Rebbe reads that light as the Torah, a garment that links the spiritual with the physical.


(עמ״ש מזה ע״פ וראיתם אותו4 וזכרתם5 כו׳ ובאג״ה [
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ביום השמיני שלח את העם ויברכו את המלך…
“On the eighth day he sent the people away”
The soul’s bond with G-d is a dance of ratzo and shov, running toward Him and returning into life. The festivals of Tishrei trace this dance, and Shemini Atzeres is its goal: the fiery love of the Days of Awe is carried into the settled “return” of Torah and mitzvos, where G-d’s kingship is revealed below.
The maamar in brief
Why must Shemini Atzeres, when the year’s blessing is received, be preceded by Rosh HaShanah, Yom Kippur and Sukkos? The Alter Rebbe answers with the image of a circle dance, in which moving apart serves coming together. The soul has two aspects: “before,” rooted in G-d’s thought beyond the worlds, which gives every Jew a hidden, fiery love in the inner heart; and “behind,” its descent to the lowest place. Service means bringing that hidden love into the light. Rosh HaShanah is the distance of self-reckoning; Yom Kippur brings face-to-face closeness through the Thirteen Attributes of Mercy; on Sukkos G-d’s great love embraces us but “freezes” into the ice of mitzvos, the stage of shov, which risks growing cold. On Shemini Atzeres renewed fiery love melts the ice into flowing water: the rain of blessing, the Oral Torah, and the revelation of G-d’s kingship among His people. “He sent the people away” is this kingship drawn into daily life from the level of the “eighth day,” above the seven.

Outline
	1The dance of ratzo and shovKnesses Yisrael’s joy is like a circle dance. The soul’s aspects of “before” and “behind” give every Jew a hidden, fiery love that is felt in prayer and otherwise shelters him like shade; service means drawing it into light, through ratzo that reveals and shov that stores the light in Torah and mitzvos.¶1–3
	2Rosh HaShanah and Yom KippurService begins with the distance of Rosh HaShanah, “the left hand pushes away,” through honest self-reckoning. This leads to Yom Kippur’s face-to-face closeness, when the Thirteen Attributes of Mercy whiten sins like snow and the inner heart, which needs no food, is revealed.¶4–7
	3Sukkos as ice, Shemini Atzeres as flowing waterOn Sukkos G-d’s great love embraces us and “freezes” into ice: love clothed in mitzvos, like an idea in a parable or the partition between worlds. Ice can turn cold, so renewed fiery love must melt it; on Shemini Atzeres it flows as rain and as Torah.¶8
	4“He sent the people away”: drawing down kingshipThere is no king without a people, so G-d’s kingship is drawn into the world through shov. Every mitzvah both raises sparks and draws down the royal crown, and the “eighth day,” above the seven attributes, is the lofty source that lets this reach the lowest level.¶9–11
	5Blessing, tents and joyThe purpose of creation is shov, a dwelling below: “they blessed the king” through the Oral Torah, “went to their tents” as G-d’s dwelling, and became “joyful and glad of heart” as the hidden love was revealed. The same rhythm of distance and nearness runs through the wording of every blessing.¶12–13
	6SummaryA short outline of the four sections, adding that shov rises above ratzo, and that az (alef and zayin) marks Shemini Atzeres as the one above the seven, as in Yaakov’s leaving Be’er Sheva and the eight days of Chanukah.¶14–17


Key concepts
	Ratzo and shov (running and returning)רצוא ושוב
	The soul’s rhythm: the upward rush of longing for G-d, and the return into life to serve Him in the world through Torah and mitzvos.

	“Behind and before” (achor vakedem)אחור וקדם
	The soul’s two aspects: first in G-d’s intention, rooted beyond the worlds, and last in the order of creation, clothed in the physical.

	The hidden things of the heartתעלומות לב
	The fiery love above reason, hidden in the inner point of every Jew’s heart; aroused in prayer and otherwise felt only as encompassing “shade.”

	Ice (kerach)קרח
	Divine love or wisdom “frozen” into a graspable form: the partition between Atzilus and Beriah, a concept clothed in a parable, and love clothed in practical mitzvos. Its danger is coldness.

	Face to faceפנים בפנים
	The relationship in which a person’s inner self is turned to G-d’s inner will, revealed on Yom Kippur; its opposite is turning “the back of the neck,” an inner attachment to the physical.

	No king without a peopleאין מלך בלא עם
	G-d’s kingship requires subjects who accept it, so it is drawn into the world through the settled service of shov.

	The eighth dayביום השמיני
	A level above the seven emotive attributes, the source from which the highest revelation reaches the lowest; the alef of az added to the zayin of Sukkos.


Section 1 · ¶1–3
The dance of ratzo and shov
1ביום השמיני שלח את העם ויברכו את המלך1 וילכו לאהליהם שמחים וטובי לב234 וגו׳ (ועיין מזה בגמרא פ״ב [
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ה׳ לי בעוזרי ואני אראה בשנאי
“Havayah is for me among my helpers, and I shall look upon my enemies”
G-d’s transcendent light reaches the soul every day but is not held within; on Shemini Atzeres, when G-d’s joy in His works meets Israel’s joy in its Makers, it is absorbed into the heart. The “helpers” that bring this about are the mitzvos, and a higher help comes when teshuvah turns the soul’s very “enemies” into light.
The maamar in brief
The maamar opens with a verse from Hallel and a Talmudic saying, both of which seem to give G-d plural “helpers.” G-d’s essence transcends the worlds, which live only from His Malchus, His “name”; the purpose of life is to draw that transcendent light into the physical heart. In exile the Congregation of Israel is “barren”: the light is drawn down daily but the body and animal soul keep it outside, like the encompassing sukkah. Shemini Atzeres, whose name the maamar reads as “retention,” is when it is absorbed, because two joys unite: G-d’s joy in His works, from above, and Israel’s joy in its Makers, from below. A long gloss explains these joys through the Zohar and the Ramaz: the refinement of the Name Ban, the inner dimension of Atik, the new souls of the future, and the renewed world beyond the seventh millennium, to which the “eighth day” points. The mitzvos, “the limbs of the King,” are the helpers that draw supernal holiness into Malchus and so “purify” it. Beyond them is a higher help, “from ayin,” which comes through teshuvah, when darkness itself becomes light: “I shall see through my enemies.” A short summary closes the maamar.

Outline
	1The questions and the foundationWhy “helpers” in the plural, and why “to purify” others? G-d fills and transcends the worlds; they live only from His Malchus, a mere “name.” Loving G-d means drawing His transcendent light into the physical heart: the union of the Holy One and His Shechinah.¶1–2
	2Exile as barrennessG-dliness is drawn down every day through the blessings but is not retained, because the body and animal soul block it; so now it is only an encompassing sukkah, and Daas must break “the peoples of the earth.”¶3–4
	3Shemini Atzeres and the two joysAtzeres means retention. Joy is revelation; on the festivals the souls reach Binah, the hidden “mother” that is otherwise concealed within the mitzvos. Sukkos brings joy as an encompassing light; on Shemini Atzeres it enters within, as the joy from above meets the joy from below.¶5–8
	4Gloss: G-d’s joy in His works“Havayah shall rejoice in His works” is the future revelation of the inner Atik, caused by our refinement of the Name Ban. Israel’s joy in its “Makers” (plural) refers to the soul’s three partners and is won through the teshuvah of the Days of Awe.¶9–14
	5Gloss: two future stages and the eighth dayIsrael’s joy reaches the root of souls in Adam Kadmon; G-d’s joy comes from beyond it. What shines as a surrounding crown at the Resurrection will be absorbed within in the renewed world, just as Sukkos gives way to Shemini Atzeres, the “eighth” beyond the cycle of seven.¶15–20
	6The mitzvos purify MalchusUnited joy breaks the body’s obstruction. The hidden light lies in the mitzvos, the limbs of the King; through them, with intention, Israel draw holiness into Malchus. Several readings of “to purify”: to refine Malchus of impurity, to raise it to the supernal purity, to return the soul to its root, and to bring the light of noon.¶21–24
	7The two kinds of helpThe mitzvos are “helpers” that bring the union face to face. “I shall see through my enemies” is a higher help, through teshuvah and the turning of darkness into light, from ayin above Chochmah, like the union of yud and hei that depends on the mazal.¶25–30
	8SummaryA brief restatement of the six sections.¶31–37


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה הוי' לי בעוזרי ואני אראה בשונאי · 5717 · י"ב תמוז ה'תשי"ז · תורת מנחם – ספר המאמרים תשי״ז p. רנו
The Rebbe opens with two questions on the verse. First, “Havayah is for me among my helpers” implies that there are other helpers, the real ones, and that G-d joins them. Yet every Jew believes that G-d alone helps. Second, why does David ask “and I shall see [revenge] upon my enemies”? Even though his enemies were enemies of G-d, “let sins cease, not sinners,” so he should have asked that they repent. Following the Frierdiker Rebbe’s maamar of 12 Tammuz 5687, the Rebbe first explains “Your statutes were songs to me in the house of my sojourning.” Zemiros means praise: all the worlds depend on one detail of Torah. It also means cutting down (“lezamer aritzim”): through his Torah study David’s pursuers were nullified. Both meanings stem primarily from the chukim. The three kinds of mitzvos are mishpatim, eidos and chukim. Mishpatim correspond to service through reason. The avodah corresponding to eidos is raava d’liba, the soul’s will that grasps the Essence beyond sovev; this avodah remains a ‘being’ and a movement of drawing-down. The avodah corresponding to chukim is kabbalas ol; on the mitzvah side, chukim are the level of essential will itself, above revelation. Only at this level do all worlds truly count as nothing, so that hardship and pursuers make no impression.
Yet David was punished because his attempt to refine through Torah took the inadequate form of rejection; the purpose is to engage in the work of refinement, refining sparks and revealing G-dliness in the world. The Rebbe grounds this in “Havayah echad” (not “yachid”): the true unity must be felt from the world’s side as well. He shows that the Name Havayah has three meanings: ‘bringing into being,’ ‘was, is and will be’ (above the worlds), and the Essential Name that unites them. These parallel the Rambam’s three clauses, and ‘foundations’ (simple faith) and ‘wisdoms’ (comprehension). This resolves the questions. ‘My helpers’ are the sparks a person refines, his true helpers, and into them Havayah above hishtalshelus is drawn. ‘I shall see upon my enemies’ means that even enemies are not simply rejected. Their sparks are drawn out, the evil in them is nullified, and G-dliness is seen tangibly within nature. So it was with the Frierdiker Rebbe, whose opponents were compelled to fulfill the purpose. This prepares for the dwelling place for G-d’s Essence below with Moshiach.
The lesson: Kabbalas ol makes Torah a delight even amid hardship, so that worldly troubles occupy no place. Yet one’s task is not merely to push away what opposes holiness, but to refine the sparks within it, even within opponents, until G-dliness above nature is seen within nature itself.


Key concepts
	Filling and encompassing all worldsממלא כל עלמין וסובב כל עלמין
	G-d’s light as it lives within each world, and G-d as He utterly transcends them; the worlds live only from His Malchus, His “name.”

	Barrenness and absorptionעקרה / קליטה
	The maamar’s image for a heart that receives G-dliness but cannot hold it, versus Shemini Atzeres (“retention”), when the light is absorbed within.

	The two joysישמח ה׳ במעשיו / ישמח ישראל בעושיו
	G-d’s joy in His works, flowing from above, and Israel’s joy in its Makers, rising from below; their union on Shemini Atzeres brings the light inward.

	The hidden worldעלמא דאתכסייא
	Binah, the “mother of the children,” whose joy is hidden all year within Torah and mitzvos and revealed on the festivals.

	Encompassing and inner lightמקיף ופנימי
	Light that surrounds a person (the sukkah, a crown) versus light absorbed within (Shemini Atzeres, the renewed world).

	Refinement of the Name Banבירור שם ב״ן
	The work of refining the lower world through our service; it is the “works” in which G-d will rejoice and the cause of the highest revelation.

	Help, face to faceעזר / פנים בפנים
	The mitzvos help by bringing the divine union, and the soul’s bond with G-d, face to face.

	Transforming darkness into lightאתהפכא חשוכא לנהורא
	Teshuvah that turns the evil inclination itself into light; the higher help “from ayin” and the meaning of “I shall see through my enemies.”


Section 1 · ¶1–2
The questions and the foundation
1ה׳ לי בעוזרי12 ואני אראה בשנאי. הנה לשון הפסוק אין לו הבנה לכאורה דמשמע שיש עוזרים אחרים3 והקב״ה הוא ג״כ עמהם ובאמת הוא הוא העוזר ב״ה.
“Havayah is for me among my helpers, and I shall look upon my enemies.” Now, the wording of the verse seemingly makes no sense, for it implies that there are other helpers and the Holy One, blessed be He, is also among them; but in truth He, blessed be He, is Himself the Helper.
The maamar opens with a verse from Hallel, where the psalmist, thanking G-d for his rescue, says that Havayah is with him among his helpers and that he will see the downfall of his enemies. Read literally, “among my helpers” (be’ozrai, plural) sounds as if G-d were one helper among several, which cannot be, since He alone truly helps.


ולהבין זה וגם להבין מארז״ל [
טוב לחסות בה׳ מבטוח באדם · Likkutei Torah · Shemini Atzeres · Maamar 6

Likkutei Torah · Shemini Atzeres · Maamar 6
טוב לחסות בה׳ מבטוח באדם
It is better to take refuge in Havayah than to trust in man
“Man” is G-dliness that enters and settles in the heart; “refuge in Havayah” is G-dliness beyond grasp that surrounds the soul like shade. The surrounding light is better for protection against the body and animal soul, while the inner light is needed so that G-dliness becomes one’s own.
The maamar in brief
The maamar asks why Psalms 118 says taking refuge in Havayah is “better” than trusting in man, when trusting in man is forbidden elsewhere, and why it uses two different verbs. “The man” is the Supernal Man of Ezekiel’s vision, and the Zohar notes that “man” in this psalm always stands beside the Holy Name; “trust” (from tach, plaster) is a G-dliness that clings inside, while “refuge” is shelter in an encompassing shade. In prayer this is the difference between contemplation the heart can hold (“man”) and contemplation beyond the soul’s capacity, grasped only in bittul (“Havayah”); the maamar tentatively pairs them with memalei and sovev. Love held in the heart fades after prayer, because the body and animal soul, the “nations” that surround the soul, cover it and inject stray thoughts. The encompassing level surrounds the soul constantly, like an all-absorbing thought, and so “cuts off” both the forbidden and the excessive. Yet “man” is also needed, for the aim is that G-dliness be retained within, the retention (kelitah) of the preceding maamar. The sukkah’s shade and “the native-born in Israel” express both sides: each level is better in its own respect.

Outline
	1The verse and its questionsWhy “better,” and why “refuge” versus “trust”? “The man” is the Supernal Man; trust is inner cleaving, refuge is encompassing shade. The Zohar and its commentaries (Arich Anpin versus Z’eir Anpin); contemplation that enters the heart.¶1
	2Three depths of contemplation, and the surrounding “nations”Contemplation held by the heart (“man”), grasped by the mind only, and beyond the mind (bittul, “Havayah”). The body and animal soul surround the G-dly soul and bring stray thoughts in prayer.¶2
	3“I will cut them off,” and the need for “man”Inner love fades after prayer; the encompassing level, permanent like an all-absorbing thought, cuts away both forbidden evil and excess. Still, the retention (kelitah) of “man” is required.¶3
	4The shade of the sukkah“The native-born in Israel” is the inner level; the sukkah’s shade is the encompassing level that protects from the external forces. Each is better in its own respect.¶4


Key concepts
	The Supernal Man (Adam HaElyon)אדם העליון
	The divine attributes arranged, as it were, in the form of a man (Ezekiel’s vision); in a person, G-dliness that enters and is held in the heart through intellect and emotion.

	Encompassing light (makif)מקיף
	G-dliness too great to enter a person’s grasp; it stays above and around him like shade, and precisely because it surrounds him it is constant and protective.

	Contemplation (hisbonenus)התבוננות
	Meditation on G-dliness in prayer; the maamar distinguishes kinds that the heart can hold, that only the mind can hold, and that transcend even the mind.

	Retention (kelitah)קליטה
	The inner taking-in and holding of G-dly light so that it becomes one’s own, likened to a womb retaining the seed; it belongs to “man,” whose name Adam includes the receptive, feminine power.

	Kelipas nogahקליפת נוגה
	The realm from which the body, the animal soul and permitted-but-unrefined things draw; the “nations” that surround the soul.


Section 1 · ¶1
The verse and its questions
1טוב לחסות1 בה׳ מבטוח באדם.2 להבין מהו טוב דמשמע שגם באדם רשאי לבטוח אלא שיותר יטוב לבטוח בה׳ והלא כתיב אל תבטחו בנדיבים3 בבן אדם כו׳.
“It is better to take refuge in Havayah than to trust in man.” We need to understand what “better” means, for it implies that one is also permitted to trust in man, only that it is better to trust in G-d. But is it not written, “Do not trust in nobles, in a son of man,” etc.?
The maamar opens with a verse from Hallel (Psalms 118:8) and asks why it says “better,” as if trusting in people were acceptable, only less good, when another verse (Psalms 146:3) flatly forbids trusting in human beings. The Kehot edition notes that the Mitteler Rebbe’s fuller transcript of this maamar is printed in Sefer HaMaamarim 5564, p. 237.


וגם להבין דגבי הקב״ה כתיב לחסות וגבי אדם מבטוח. אך הענין דבאדם כתיב בקמץ תחת הבית במקום ה״א הידוע כלומר באדם הידוע4 הוא בחי׳ אדם העליון כמ״ש ועל דמות הכסא5 כו׳
And [we] also [need] to understand why regarding the Holy One, blessed be He, it is written “to take refuge” (lachasos), while regarding man [it is written] “than to trust” (mibe’toach). But the matter is that ba’adam (“in man”) is written with a kamatz under the beis, in place of the heh of “the known” [the definite article], meaning “in the known man,” which is the level of the Supernal Man, as it is written, “And upon the likeness of the throne,” etc.
A second question: the verse uses two different verbs, “take refuge” for G-d and “trust” for man. The answer begins with grammar: ba’adam is pointed with a kamatz (ba-, not be-), which carries the definite article, so it means “in the man,” a specific, known Man: the Supernal Man, the divine attributes arranged, as it were, in the form of a man, like the “likeness like the appearance of a man” that Ezekiel saw upon the throne. The Tzemach Tzedek quotes this reading in Derech Mitzvosecha (Shoresh Mitzvas HaTefillah, ch. 40).


ומבטוח הוא מלשון וטח6 את הבית7 שהוא לשון טיחה ודיבוק שדבקה בחינה זו בפנימיותו ותוך תוכו. ולחסות הוא שחוסה בצל ומקיף שמלמעלה.
And mibe’toach (“than to trust”) is from the expression “and he shall plaster (ve’tach) the house,” which denotes plastering and cleaving: that this level cleaves within his inner dimension (pnimiyus) and his innermost core. And lachasos (“to take refuge”) is that one shelters in the shade and the encompassing [light] (makif) that is from above.
The word mibe’toach (“than to trust”) is read as related to ve’tach, “he shall plaster”: as plaster sticks to a wall, this level of G-dliness clings to a person from within. “Taking refuge,” by contrast, is sheltering in a shade that stays above and around a person: an encompassing (makif) light that does not enter inside.


וזהו טוב לחסות בבחינת מקיף שמבחי׳ הוי׳ יותר מבחי׳ השראת פנימיות של בחי׳ אדם העליון כו׳
And this is [the meaning of] “It is better to take refuge”: in the encompassing level that is from the level of Havayah, more than in the level of the inward indwelling of the level of the Supernal Man, etc.
So the verse means that sheltering under the encompassing light of Havayah, which stays beyond a person, is better than having the Supernal Man’s light dwell inside him.


(א׳ באדרא דנשא) (דקל״ט ב׳) דבכל אתר דאדכר אדם הכא לא אדכר אלא בשמא קדישא8 כו׳
(It is stated in the Idra [Assembly] of Nasso) (page 139b) that “wherever ‘man’ (adam) is mentioned here, it is mentioned only with the Holy Name,” etc.
The Zohar’s Idra Rabba (the “Great Assembly,” in Parshas Nasso) observes that in this psalm “man” is never mentioned without the Holy Name beside it (“Havayah is for me… what can man do to me”; “better to take refuge in Havayah than to trust in man”), because a man is called “man” only by what befits him, the Holy Name, as in “Havayah Elokim formed the man.” “Man” is thus itself a divine level, not merely a human being.


ואיתא שם בהפירושי׳ [
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טוב לחסות בה׳ וגו׳
It Is Better to Take Refuge in Havayah
A Jew can retain the Torah he learns and the prayer he prays only after the mitzvos have betrothed him and set him apart for G-d, a betrothal drawn from the light that encompasses all worlds. Contemplating that light breaks the heart and crumbles evil, and to take refuge in Havayah, the encompassing light, through self-sacrifice, is better even than cleaving to the Torah.
The maamar in brief
The festival prayer asks “Sanctify us with Your mitzvos” before “grant us our share in Your Torah.” A share in the Torah is atzeres, “retention”: holding what one learns through review and memory, and holding prayer firmly in mind and heart. Retention comes only after kiddushin. As a groom first betroths his bride with a perutah, G-d gives the mitzvos, whose intent is to set a Jew apart from cravings and bad traits; without them he “expels” what he receives. This betrothal is drawn from the light that encompasses all worlds, the “ring” in which past, present and future are one; “greatness” describes His light as it spreads forth, not its Source. Contemplating this breaks the heart: what did not concern one a few years ago and will be gone a few years hence is not worth craving. Then evil is “crumbled” and blown away like smoke, for it has no substance: first PaZeR, “scatter,” then KaSheV, “hearken.” Finally, the opening verse: “man” is the Torah and “nobles” are the Patriarchs, yet it is better to take refuge in Havayah, beneath His encompassing light as beneath a chuppah, through self-sacrifice in the Shema.

Outline
	1Mitzvos before TorahThe prayer asks to be sanctified by the mitzvos before it asks for a share in the Torah: atzeres is retaining Torah and prayer, which is possible only after kiddushin, the mitzvos that set a Jew apart. The betrothal is drawn from the light that encompasses all worlds, beyond time; “greatness” applies to the light’s spreading forth, not to its Source.¶1–2
	2A heart broken by time“Yours, Havayah, is the greatness”: greatness belongs to the Name that came into being through contraction and drawing down. Contemplating this, a person sees that everything bound by time passes away and stops craving it: “Who is wise? One who sees what will be born.”¶3–4
	3Crumbling the sea, dispersing the smokeThe contemplation crumbles the sins cast into “the depths of the sea,” so that they have no standing as a “something”; this is PaZeR KaSheV. Wickedness vanishes like smoke before a light wind, for in truth it has no substance.¶5–6
	4Better to take refuge in Havayah“Man” is the Supernal Man, the Written Torah with its 248 positive and 365 negative commandments, and “nobles” are the Patriarchs. Better still is refuge in Havayah: the encompassing light spread over a person like a chuppah or a tallis, which circumcises the heart and revives it, reached by giving over one’s soul at “One” in the Shema.¶7


Key concepts
	Atzeres (retention, kelitah)עצרת / קליטה
	Holding the Torah one learns and the prayer one prays firmly within, through review, memory and the binding of mind and heart; its opposite is “expelling.”

	Kiddushin (betrothal)קדושין
	Being set apart and separated for G-d. The mitzvos are His betrothal gift, and their intent is to separate a person from cravings and bad traits.

	The ring of kiddushinטבעת קדושין
	The light that encompasses all worlds (sovev kol almin), from which the betrothal is drawn: a level where everything is equal before Him, past, present and future in one instant, without any change.

	A broken and crushed heartלב נשבר ונדכה
	What comes of contemplating G-d’s infinity: everything bound by time becomes equal in one’s eyes, and one no longer craves it.

	PaZeR KaSheVפז״ר קש״ב
	The Talmud’s mnemonic (Rosh Hashanah 4b) for the six ways Shemini Atzeres is a festival of its own (lot, time, festival; offering, song, blessing), read here as an order of service: first “scatter” (pazer), crumbling whatever stands as a “something,” and afterwards “hearken” (kashev) to His words.

	The Supernal Manאדם העליון
	The “likeness like the appearance of a man” upon the throne: the Written Torah, whose 248 positive and 365 negative commandments correspond to a man’s 248 limbs and 365 sinews.

	Taking refuge (lachasos)לחסות
	Sheltering beneath a cover, like the canopy or tallis spread over groom and bride: G-d, who “wraps Himself in light as in a garment,” spreads His encompassing light over the soul. It is higher than the Torah and is reached through self-sacrifice in the Shema.


Section 1 · ¶1–2
Mitzvos before Torah
1טוב לחסות12 בה׳ וגו׳. הנה אנו אומרים בתפלת שבת וי״ט קדשנו במצותיך תחלה. ואח״כ ותן חלקנו בתורתך כי אי אפשר להיות חלק בתורת ה׳ בלתי אם יקיים מצותיו קדשנו במצותיך תחלה
“It is better to take refuge in Havayah, etc.” Now, in the prayer of Shabbos and Yom Tov we say “Sanctify us with Your mitzvos” first, and afterwards “and grant us our share in Your Torah,” for it is impossible to have a share in the Torah of G-d unless one fulfills His mitzvos; [hence] “Sanctify us with Your mitzvos” [comes] first.
The maamar opens with a verse from Hallel (Psalms 118:8) that it will interpret only later (paragraph 7). It starts instead from the order of the Shabbos and Yom Tov Amidah: we first ask G-d to sanctify us with His mitzvos and only then ask for our share in His Torah, because a real share in the Torah depends on first keeping the mitzvos. The Kehot edition dates this maamar to Shemini Atzeres 5557 (1796).


וביאור הענין כי ענין ותן חלקנו בתורתך הוא כדכתיב ביום השמיני עצרת תהיה לכם3. פי׳ עצרת קליטה שכנס״י [
להבין ענין יו״ט שני של גליות · Likkutei Torah · Shemini Atzeres · Maamar 8

Likkutei Torah · Shemini Atzeres · Maamar 8
להבין ענין יו״ט שני של גליות
To understand the matter of the second day of Yom Tov of the Diaspora
On every Yom Tov the King reveals Himself and is seen: in Temple times openly, “through the windows,” and in exile “through the lattices.” The Diaspora’s second day of Yom Tov receives this second, lower revelation, drawn from the glass that does not shine, the mirror of prayer and teshuvah, and it brings a thirst and a joy of its own, for the purpose is revelation below.
The maamar in brief
Why does the Diaspora keep a second day of Yom Tov? On every Yom Tov the King, usually hidden in His inner chambers, shows Himself in joy; seeing Him arouses love, and hearing of Him from afar, only awe. In Temple times this seeing came on the pilgrimage festivals, G-d “watching through the windows”; in exile He “peers through the lattices.” Windows are the light within Atzilus, which passes without a screen: the higher unity, in which all is as nothing. Lattices are Malchus breaking through the screen into the worlds below: the lower unity, a “something” that is nullified. So too teshuvah breaks the screen of the sitra achra, and the joy that follows opens a window. Like the king’s second feast, for all the people of Shushan, the second day brings the revelation to every Jew in exile, with greater joy and a thirsting love. It draws from the glass that does not shine, the mirror of prayer and teshuvah, as the first day draws from the glass that shines. And it matches the letter hei and its “filling”: the Land of Israel, near the source, receives in one day what the Diaspora receives in two, yet revelation below is the purpose.

Outline
	1Seeing the KingEvery Yom Tov is joy, when the hidden King shows Himself; seeing arouses love, as hearing from afar arouses awe. In Temple times this was the pilgrims’ “appearing,” G-d “watching through the windows” to an open heart; in exile He “peers through the lattices,” through a crack in the wall.¶1–3
	2Windows and lattices in the worldsFrom Etz Chaim: within Atzilus the light passes through ever-narrower windows, the Yesods of Arich Anpin, Abba and Z’eir Anpin, without a screen; from Beriah down it passes through a screen, which the Malchus of Atzilus breaks. The windows are the higher unity, where all is as nothing; the lattices, the lower unity, a “something” that is nullified.¶4–6
	3The Patriarchs and the MatriarchsThe Midrash links the windows to the merit of the Patriarchs and the lattices to the merit of the Matriarchs: male and female, the higher and the lower unity. Passages of the Zohar on the twelve windows and on the lattices of Beriah tie this to the Shechinah, “like a rose among the thorns,” with its thirteen petals.¶7–9
	4Teshuvah breaks the screen, joy opens the windowA further screen divides holiness from the sitra achra. Teshuvah with a broken heart breaks it, so that even the mundane is done in holiness: these are the lattices. The joy and gladness of heart that follow are the windows. On Yom Tov the lower worlds rise to Beriah.¶10–11
	5A second feast for all the peopleAs the king feasted first his princes and then all the people in Shushan, the lofty souls received the King’s revelation in Temple times, and in exile a second day is needed for every Jew with a G-dly spark. Its joy is greater, like a villager who sees the king, and its love is a thirst; it is the love of teshuvah, which the perfectly righteous will attain only after Mashiach comes.¶12
	6Two kinds of glassMoshe prophesied through the glass that shines, the other prophets through the one that does not shine; in every person, Torah and mitzvos are the first, the Shema and prayer the second, a mirror of reflected light. The first day of Yom Tov draws from the glass that shines, the second from the mirror of teshuvah, which has a surpassing virtue of its own.¶13–15
	7The letter hei: the Land of Israel and the DiasporaThe two days may be the upper and the lower hei of the Name, or the hei and its “filling.” A written letter needs no filling; a spoken one does. The Land of Israel, near the source, receives in one day what the Diaspora receives in two, as a spring is small yet equal to the whole river. Yet revelation below is the main intent.¶16–22


Key concepts
	Seeing (re’iyah)ראיה
	Seeing the King face to face, which arouses love, as against hearing of Him from afar, which arouses awe. On the pilgrimage festivals Israel received this seeing: “All your males shall appear.”

	Windows and latticesחלונות וחרכים
	Two modes of G-d’s watching: through an open window, light without a screen, as in Atzilus; and through a crack broken in the wall, as when Malchus breaks the screen into the worlds below. They correspond to Temple times and to exile.

	The screenמסך
	The barrier that diminishes and hides the light: between Atzilus and the worlds below it, so that they feel themselves a “something,” and, completely, between holiness and the sitra achra. Teshuvah with a broken heart breaks it.

	The higher and the lower unityיחו״ע / יחו״ת
	G-d’s watching as from above, where all before Him is as nothing (the windows), and as it is in Beriah, Yetzirah and Asiyah, where a “something” exists yet is nullified (the lattices).

	A revelation after a revelationגילוי אחר גילוי
	The King’s second revelation, to all the people and not only to the princes: the second day of Yom Tov for every Jew in exile, which brings a greater joy and a thirsting love.

	The glass that shines and the glass that does not (aspaklaria)אספקלריא המאירה / שאינה מאירה
	Moshe’s prophecy and that of the other prophets; in every person, Torah and mitzvos on the one hand, and the Shema and prayer, a mirror of reflected light, on the other. The first day of Yom Tov draws from the first, the second day from the second.

	The filling of the letterמילוי
	The spelled-out form of a letter, needed to say it aloud but not to write it. The Land of Israel receives from the essence of the hei of the Name; the Diaspora receives through its filling, and so needs two days.


Section 1 · ¶1–3
Seeing the King
1להבין ענין יו״ט [
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להבין ההפרש דבפסח כתיב והקרבתם אשה עולה ריח…
To understand the difference: on Pesach it is written, “You shall offer a fire-offering, a burnt-offering”
The Torah lists the Pesach offerings as isheh (fire-offering) then olah (burnt-offering), and those of Sukkos as olah then isheh, because isheh is the fiery, yearning love that rises from below and draws G-d down, while olah is the hidden love of utter oneness that ‘rises of itself.’ On Sukkos and Shemini Atzeres that deeper love leads.
The maamar in brief
The maamar asks why the order of isheh and olah differs between Pesach and Sukkos. The Name Havayah, contraction and expansion, comes from G-d contracting His infinite essence; to draw that contraction, the soul must first nullify its own will. This ascent is isheh, ‘fire-offering, fragrance’, and G-d’s answering descent is nichoach, ‘going down a level.’ But such love is fiery yearning, and yearning implies distance. Deeper is the hidden love in every Jewish soul, a oneness with G-d like a person’s oneness with his own life, not felt as emotion at all. It is revealed on Shemini Atzeres through a flow from above that becomes inward there, having only encompassed the person during Sukkos. Like rain that must be held in clouds and measured into drops, this kindness needs restraint, which is why the day is called Atzeres. The love it reveals is olah, rising of itself. Olah also stands for the G-dly soul’s own love, the inner heart, the ‘sealed fountain’ and the ‘male’ love that wants nothing but G-d. Both orders join the two hearts, but whichever comes first leads, so Sukkos, with olah first, is higher, and the loftier the ascent, the loftier the revelation it draws down.

Outline
	1The question and the Name HavayahWhy isheh olah on Pesach but olah isheh on Sukkos? Self-nullification below draws G-d’s contraction into Havayah (isheh, nichoach); but fiery love implies distance, unlike the hidden love of oneness revealed on Shemini Atzeres.¶1
	2Rain: the flow that reveals the hidden loveA flow from above, encompassing on Sukkos and inward on Shemini Atzeres, brings the hidden love out, as rain brings out the earth’s growth; it must be held back (‘Atzeres’) like rain in clouds, and the love it reveals is olah, rising of itself.¶2–3
	3Olah above ishehAfter the olah, Havayah is drawn down anew to last until Pesach. Olah ascends to the highest, like the Menorah’s self-rising flame; it is the G-dly soul’s own love, the inner heart, the ‘sealed fountain’ and closed mem, and the ‘male’ love for G-d Himself.¶4–5
	4Which comes first leadsBoth orders unite outer and inner heart, but the first element dominates, as with intertwined Names and mizmor and shir; so the Sukkos order is higher, and its lofty ascent draws down a revelation from G-d’s most hidden depths.¶6–7


Key concepts
	Isheh (fire-offering)אשה
	The ascent from below through fiery love and self-nullification, especially refining the animal soul’s ‘fire’; it draws G-d down as nichoach.

	Olah (burnt-offering, ‘ascending’)עולה
	The hidden, essential love of the G-dly soul that rises of itself in utter oneness with G-d, revealed on Shemini Atzeres.

	Nichoachניחוח
	Read as related to nachis darga, ‘going down a level’: G-d’s descent and self-contraction into the Name Havayah in response to the ascent from below.

	The hidden loveאהבה מסותרת
	The love latent in every Jewish soul: not a longing across distance but oneness with G-d as with one’s own life.

	Encompassing and inwardמקיף ופנימי
	On Sukkos the flow from above surrounds the person; on Shemini Atzeres it enters within.

	The might of the rainsגבורות גשמים
	Rain is kindness that must be held back and measured into drops; so too the flow of Sukkos needs restraint, hence the name Atzeres.

	Outer and inner heartחיצוניות הלב ופנימיות הלב
	Felt emotion versus the soul’s essential core; the offerings’ two orders unite them, with the first one leading.


Section 1 · ¶1
The question and the Name Havayah
1להבין ההפרש1 דבפסח כתיב והקרבתם אשה עולה23 ריח ניחוח לה׳ ובסוכות כתיב עולה אשה.4
To understand the difference: regarding Pesach it is written, “And you shall offer a fire-offering (isheh), a burnt-offering (olah), a pleasing fragrance (rei’ach nichoach) to Havayah,” while regarding Sukkos it is written, “a burnt-offering, a fire-offering.”
The maamar opens with a question of word order. For the Pesach offerings the Torah writes isheh (‘fire-offering’) before olah (‘burnt-offering’), while for Sukkos and Shemini Atzeres it writes olah first; the whole maamar explains what each word stands for in a person’s service and why the order changes. The Kehot note observes that the Pesach verse itself (Numbers 28:19) reads only ‘a fire-offering, a burnt-offering to Havayah,’ without the words ‘a pleasing fragrance’ quoted here.


כי הנה הוי׳ הוא בחי׳ צמצום והתפשטות כו׳ כי י׳ הוא בחי׳ צמצום נקודה לבד כי י׳ הוא בחי׳ ח״ע [
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