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An explanation of the verse “And it shall be for you as tzitzis”
The blue thread of tzitzis is the “blue light” of the flame, Malchus, which consumes the wick: it absorbs whatever comes near it, yet for those who cleave to it in holiness this bittul is not annihilation but the very source of life. Its root is in Chochmah and in the “hairs” of Arich Anpin, which Israel draw down through the mitzvos into Malchus and the lower worlds.
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An explanation of the verse “And it shall be for you as tzitzis”
The blue thread of tzitzis is the “blue light” of the flame, Malchus, which consumes the wick: it absorbs whatever comes near it, yet for those who cleave to it in holiness this bittul is not annihilation but the very source of life. Its root is in Chochmah and in the “hairs” of Arich Anpin, which Israel draw down through the mitzvos into Malchus and the lower worlds.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The maamar opens with the Zohar’s image of a flame: a white light above and a blue light below that consumes the wick. The blue light, techeles, is Malchus of Atzilus, in which the separate worlds are absorbed. The spies called the land one “that consumes its inhabitants,” fearing that such bittul would erase them; in truth it is praise, for “you who cleave to Havayah are alive.” The fire consumes only the coarse yesh of kelipah, as the burning bush showed: it burned and was not consumed. The power to bring bittul into a separate existence comes from Abba, Chochmah, through its Gevuros; techeles is the mochin of Abba, too lofty to descend in exile. The root of Chochmah lies in the “hairs” of Arich Anpin, an overflow that does not touch the Essence yet draws from it; they reach Malchus as the techeles of tzitzis. “Remember” means making the mitzvos “males,” givers; “do” means making them vessels for the Infinite Light; and “holy to your G-d” means drawing the hairs into Malchus, so that bittul reaches even Beriah, Yetzirah and Asiyah.

Outline
	1The blue light that consumes the wickTecheles is the Zohar’s blue light, Malchus of Atzilus, which absorbs the separate worlds; Atzilus itself is like the white light, essential bittul of Chochmah.¶1–3
	2“A land that consumes its inhabitants”The spies feared annihilation in bittul; the Zohar and the burning bush show that the fire consumes only kelipah, while for Israel bittul is life.¶4–6
	3Techeles from the Gevuros of AbbaBittul is brought into yesh by the Gevuros of Abba, and techeles, from Abba, is too lofty to descend in exile; Chochmah is bittul, Malchus is ishah drawn through the 248 mitzvos, and the root of Chochmah is the hairs of Arich Anpin.¶7–8
	4The hairs and the tzitzisThe Maggid’s analogy of the hairs; the lock of hair descends through Z’eir Anpin to Nukva and becomes techeles: “it shall be for you as tzitzis, and you shall see it.”¶9–10
	5“Remember”: making the mitzvos giversThe King’s command below is rooted in the King’s limbs above, and a mitzvah draws the hairs into them; in nogah the flow can be diverted to evil, as with the sotah’s waters.¶11–12
	6Esh hei, and making the mitzvosUprooting strange fire and raising the Gevuros from below makes Israel “males,” and so they make the mitzvos vessels for the Infinite Light itself.¶13–14
	7“Holy to your G-d”Holiness is the level of the hairs, as with the nazirite and the threefold “holy”; Israel draw it into Malchus, Elokim, so that bittul reaches Beriah, Yetzirah and Asiyah.¶15–17


Key concepts
	The blue lightנהורא תכלא
	The lower part of the flame, attached to the wick, which consumes whatever it holds; in the maamar it is Malchus of Atzilus, in which the lower worlds are absorbed, and the source of the techeles.

	Nullification of the yeshביטול היש
	The bittul of a being that exists as a separate “something” and yet sets its selfhood aside before G-d; for holy beings it is the perfection of their existence, not its end.

	Kelipas nogahקליפת נוגה
	The husk in which good and evil are mixed; its coarse yesh can enter holiness only by being consumed, and through it the flow of holiness can be diverted to evil.

	The hairs of Arich Anpinשערות דא״א
	An overflow of the divine “brain” that does not touch the Essence yet draws from it; it is the root of Chochmah and divides the light into many levels, and it reaches Malchus as the techeles.

	Ishah: esh heiאשה אש ה׳
	Malchus as fire and longing to rise from below upward, drawn from ish, esh yud, Chochmah in Z’eir Anpin; the soul as “the lamp of Havayah.”

	The 248 limbs of the Kingרמ״ח אברים דמלכא
	The 248 mitzvos as the very limbs of Z’eir Anpin; below, a mitzvah is the King’s command, but its root is His limbs, and doing it touches the Infinite Light.


Section 1 · ¶1–3
The blue light that consumes the wick
1ביאר ע״פ והיה לכם לציצית1
An explanation of the verse “And it shall be for you as tzitzis.”
The heading names the verse this maamar explains, from the passage of tzitzis at the end of Parshas Shelach: “And it shall be for you as tzitzis, and you shall see it and remember all the mitzvos of Havayah and do them.” The maamar goes through the passage phrase by phrase: the blue thread (techeles), “you shall see it,” “you shall remember,” “you shall do” and “you shall be holy.”




2ענין התכלת.23 הנה ד׳ גוונין שבנר הנזכר בפע״ח [בפרי עץ חיים] שער השבת ספ״ד [סוף פרק ד׳]4 בשם הזהר בראשית נהורא חיוורא כו׳ ונהורא תכלא5 כו׳ הוא התחתון הנאחז בפתילה
The matter of the blue (techeles). Now, of the four colors in the lamp mentioned in Pri Etz Chaim, Sha’ar HaShabbos, at the end of chapter 4, in the name of the Zohar on Bereishis, “the white light,” etc., and “the blue light,” etc., [the blue light] is the lower one, which is attached to the wick.
Techeles is the sky-blue dye of the thread the Torah commands to be put on the tzitzis. Pri Etz Chaim, which records the Arizal’s teachings, speaks of four colors in the flame of a lamp, following the Zohar’s description of a white light above and a blue light below; the blue light is the lower part, the one attached to the wick.


ולפי שמכליון הפתילה הוא דבר שאינו מינו כלה ונבער בו נשתנה האור לגוון תכלת וכך מל׳ דאצילות נק׳ נהורא תכלא שנעשית כליון לבי״ע שבטלים אליה ונכללים בה.
And because it is from the consumption of the wick, [where] something that is not of its own kind is consumed and burned up in it, the light changes to the color blue. And so, too, the Malchus (sovereignty) of the World of Atzilus (Emanation) is called “the blue light,” for it becomes a consumption (kilayon) for [the worlds of] Beriah (Creation), Yetzirah (Formation) and Asiyah (Action), which are nullified to it and included in it.
The blue light has its color because it is busy consuming the wick, something foreign to the flame. In the same way Malchus of Atzilus, the last level of the world of divine oneness, is called “the blue light”: the lower worlds of Beriah, Yetzirah and Asiyah are “consumed” in it, in that they set aside their separate existence and are absorbed into it. The text plays on the sound of techeles (blue) and kilayon (consumption).




3והנה עד מל׳ דאצילות הוא השתלשלות הע״ס [העשר ספירות] מעילה לעילה בבחי׳ אחדות
Now, up to the Malchus of Atzilus there is the chain of descent (hishtalshelus) of the Ten Sefiros from cause to cause, at the level of oneness;
Within Atzilus, down to its last level, Malchus, the Ten Sefiros unfold one from another, each the cause of the next. The whole chain of descent (hishtalshelus) there stays within a single oneness with G-d.


משא״כ בי״ע הם בחי׳ אחרת ודבר נפרד מלאכים ונשמות ביטול היש
whereas Beriah, Yetzirah and Asiyah are another level and a separate thing: angels and souls, [at the level of] the nullification of the yesh (something).
Beriah, Yetzirah and Asiyah are a different order: their angels and souls experience themselves as separate beings, a yesh (a “something”). Their bittul is therefore “the nullification of the yesh”: a being that exists sets its separateness aside.


ולהיות כן הנה בבחי׳ האצילות הוא כמשל אשא חיוורא הנ״ל שהוא מראה האש בעצם שלא בא מדבר שאינו מינו ממש ודבר זר כמו כליון הפתילה אלא שהוא ביטול בעצם דבחי׳ ח״ע [חכמה עילאה] המתפשט בדרך השתלשלות בכל האצי׳
And since this is so, at the level of Atzilus it is like the analogy of the white fire mentioned above, which is the appearance of the fire in its essence, which does not come from something truly not of its kind and a foreign thing, like the consumption of the wick; rather, it is an essential self-nullification (bittul), of the level of the higher Chochmah (Chochmah Ila’ah), which spreads by way of a chain of descent through all of Atzilus.
Because of this difference, Atzilus is compared to the white light of the flame mentioned above, whose color is the fire’s own appearance, since nothing foreign is being burned to produce it. The bittul of Atzilus is essential: it is the self-effacement of the higher Chochmah (Chochmah Ila’ah), which spreads down through all of Atzilus.


משא״כ בחי׳ המל׳ שנכללים בה עולמות הנפרדים שהוא דבר שאינו מינו ממש בחי׳ יש ודבר נפרד וכשאעפ״כ [וכשאף על פי כן] נכלל בבחי׳ ביטול היש זהו ענין נהורא תכלא שבא מכליון הפתילה כו׳.
Whereas the level of Malchus, in which the separate worlds are included, [that] which is truly something not of its kind, the level of yesh and a separate thing: when it is nevertheless included at the level of the nullification of the yesh, this is the matter of “the blue light,” which comes from the consumption of the wick, etc.
Malchus is different, because the separate worlds are included in it, and they are truly foreign to G-dliness, a yesh with an existence of its own. When such a being is nevertheless absorbed by nullifying its self, that is the blue light, which is formed by consuming the wick.


[ועמ״ש מזה בביאור ע״פ כי אתה נרי67 בסוף הדבור שנהורא תכלא נמשך מכליון הפתילה כנ״ל ונהורא חיוורא נמשך מהשמן שממנו נמשך אור צח כו׳
[And see what is written on this in the explanation of the verse “For You are my lamp,” at the end of the discourse: that the blue light is drawn from the consumption of the wick, as mentioned above, and the white light is drawn from the oil, from which a pure light is drawn, etc.;
The bracketed gloss refers to the Biur (explanation) on “For You are my lamp” in Torah Ohr, Mikeitz. Near its end the Alter Rebbe explains there that the oil and the wick make the two colors of the flame: the blue light comes from the wick, which only lets the light take hold, while the oil gives the pure, bright white light.


והיינו כי השמן לא נק׳ דבר שאינו מינו כי שמן הוא בחי׳ חכמה8 עילאה שהוא בחי׳ התורה כו׳ ע״ש].
that is, the oil is not called something not of its kind, for oil is the level of the higher Chochmah, which is the level of the Torah, etc. See there.]
Oil does not count as something foreign to the flame, because oil stands for Chochmah Ila’ah, which is the Torah; so the white light that comes from it is a light of essential bittul, not of consumption. For oil as Chochmah, Kehot points to Me’orei Or, a lexicon of Kabbalistic terms.




Section 2 · ¶4–6
“A land that consumes its inhabitants”
4וזהו ענין ארץ אוכלת יושביה9 רק שהמרגלים אמרו זה ללה״ר [ללשון הרע] כי המרגלים שקרנים10 היו. אבל באמת זה הוא לשבח כי ואתם הדבקים בה׳11 כו׳ כמ״ש בזוה״ק [בזוהר הקדוש] פ׳ בראשית דנ״א ע״א.
And this is the matter of “a land that consumes its inhabitants”; only, the spies said it as evil speech (lashon hara), for the spies were liars. But in truth this is praise, for “And you who cleave to Havayah,” etc., as is written in the holy Zohar, Parshas Bereishis, folio 51a.
The spies reported that the Land of Israel is “a land that consumes its inhabitants.” The maamar reads this as a true description of the blue light, Malchus, which absorbs whatever comes close to it; the spies turned it into slander, and the Talmud calls them liars. In truth the same fact is praise, as the Zohar on Bereishis shows from the verse “And you who cleave to Havayah your G-d are alive.”


[ות״ח [ותא חזי] אע״ג [אף על גב] דאורחיה דהאי נהורא תכלא אוכמא לשיצאה כל מה דאתדבק ביה תחותוי,12 ישראל מתדבקן ביה תחותוי וקיימן בקיומא הה״ד [הדא הוא דכתיב] ואתם הדבקים בה׳ אלקיכם חיים כולכם,
[“And come and see: even though the way of this blue-black light is to destroy all that cleaves to it beneath it, Israel cleave to it beneath it and endure in [their] existence, as it is written, ‘And you who cleave to Havayah your G-d are alive, all of you.’”
The Zohar says it is the nature of the blue-black light to destroy whatever clings to it from below, as a flame consumes its wick. Yet Israel cleave to it from below and endure, as the verse says: “you who cleave… are alive, all of you.”


ופי׳ כי ענין דאורחיה לשיצאה זהו ע״ד שארז״ל [שאמרו רבותינו זכרונם לברכה] הושיט הקב״ה אצבעו הקטנה13 ביניהם ושרפם.14
And the explanation: the matter of “its way is to destroy” is along the lines of what our Sages, of blessed memory, said: “The Holy One, blessed be He, stretched out His little finger among them and burned them.”
The maamar explains the consuming nature of this light by what the Sages tell of the angels who objected to the creation of man: G-d stretched out His little finger among them and burned them.




5וזה היה הלה״ר [הלשון הרע] של המרגלים שהיא ארץ אוכלת יושביה15 לומר שעי״ז הביטול יתבטלו ממציאותם לגמרי כענין הושיט כו׳ ושרפם הנ״ל.
And this was the evil speech of the spies, that it is “a land that consumes its inhabitants”: to say that through this self-nullification (bittul) they would be nullified out of their existence entirely, like the matter of “He stretched out,” etc., “and burned them,” mentioned above.
The spies’ slander was the claim that drawing close to G-d in the land would bring a bittul so complete that they would cease to exist. They pictured it like the angels burned by G-d’s little finger.


אבל באמת אינו כן כי אדרבה עיקר החיות הוא הביטול ואינו ביטול ממציאותם לגמרי ח״ו [חס ושלום]
But in truth it is not so, for on the contrary, the essence of life-force (chayus) is the self-nullification, and it is not a nullification out of their existence entirely, G-d forbid.
The maamar answers that the opposite is true: bittul is the very core of life, not the end of existence.


ושם שאני שהיה לעונש כו׳ ע״כ נתבטלו ממציאותם לגמרי. משא״כ בביטול דנש״י [דנשמות ישראל] כו׳ אדרבה ע״י ואתם הדבקים כו׳ חיים כולכם.16
And there it is different, for it was as a punishment, etc.; therefore they were nullified out of their existence entirely. Whereas with the self-nullification of the souls of Israel, etc., on the contrary, through “And you who cleave,” etc., “[you are] alive, all of you.”
The angels’ case was different: their burning was a punishment, and so they were wiped out entirely. The bittul of the souls of Israel is the reverse: by cleaving to G-d they become “alive, all of you.”




6והטעם כמ״ש בזהר שם ת״ח [תא חזי] כל אינון דלעילא בההוא נהורא תכלא אתכללן אבל תתאי לאו הכי דאינון מלה גסה17 כו׳ ובגין כך אכיל ושצי לון,
And the reason is as is written in the Zohar there: “Come and see: all those that are above are included in that blue light, but the lower ones are not so, for they are a coarse thing,” etc., “and therefore it consumes and destroys them.”
The maamar now brings the Zohar’s reason why the blue light consumes some things and not others: the beings above are included in the blue light, while those below are “a coarse thing,” and therefore it consumes and destroys them.


הרי מבואר דנהורא תכלא לא אכיל ושצי רק מלה גסה דהיינו היש דק״נ [דקליפת נוגה] שהוא דבר זר לגמרי,
Thus it is explained that the blue light consumes and destroys only a coarse thing, that is, the yesh (something) of kelipas nogah, which is a thing entirely foreign,
The maamar concludes that the blue light consumes only what is coarse, and names the “coarse thing”: the yesh of kelipas nogah. Kelipas nogah (“the bright husk”) is the husk in which good and evil are mixed, and its sense of separate being is wholly foreign to holiness.


ולא יוכל ליכלל בבחי׳ מלכות כ״א ע״י ביטול מהותו שכלה והולך לו הקליפה
and it cannot be included in the level of Malchus (sovereignty) except through the nullification of its essence, so that the kelipah (husk) is consumed and goes away.
Such a thing can enter Malchus only if its very being is nullified, so that the husk is burned away and disappears.


משא״כ אינון דלעילא שהם בביטול דסט׳ [דסטרא] דקדושה אע״פ [אף על פי] שמתכללים בבחי׳ מל׳ בביטול עכ״ז [עם כל זה] אינה מכלה אותן ח״ו [חס ושלום] כ״א זהו תכלית שלימות מציאותם.
Whereas “those that are above,” which are in the self-nullification (bittul) of the side of holiness: even though they are included in the level of Malchus in self-nullification, nevertheless it does not consume them, G-d forbid; rather, this is the ultimate perfection of their existence.
Holy beings, “those that are above,” live in the bittul of holiness. They too are absorbed into Malchus, but this does not destroy them; for them it is the fullest perfection of their existence.


ואפשר שזהו ענין מראה הסנה18 שהראה הקב״ה למשה דכתיב והסנה בוער באש19 והסנה איננו אוכל.20 וכמ״ש במדרש רבה שמות (פ׳ ב׳) מכאן אמרו האש שלמעלה שורפת ואינה אוכלת.
And perhaps this is the matter of the vision of the thornbush that the Holy One, blessed be He, showed Moshe, as it is written, “and the thornbush was burning with fire, and the thornbush was not consumed.” And as is written in the Midrash Rabbah on Shemos (section 2): “From here they said: the fire above burns but does not consume.”
Moshe’s vision of the burning thornbush shows the same truth: the bush burned and was not consumed. The Midrash learns from it that the fire above burns but does not consume.


והיינו כדפי׳ שם דסנה היינו ישראל וכ״מ [וכן משמע] בגמרא ספ״ו דשבת (דס״ז ע״א) הסנה הסנה כו׳ משום דמייכת מכל אילני21 כו׳
That is, as it explains there, that the thornbush is Israel. And so it is implied in the Gemara at the end of chapter 6 of Shabbos (folio 67a): “Thornbush, thornbush,” etc., “because you are lower than all the trees,” etc.
The Midrash there implies that the bush stands for Israel, whom the Egyptians could not destroy. In a formula the Talmud records as a remedy for fever, the bush is told that G-d rested His Presence on it not because it is the tallest of trees but because it is the lowliest.


והיינו ע״ד כי אתם המעט22 מכל העמים כו׳ שמשפילים א״ע [את עצמו]23 ע״ד ואנכי עפר ואפר24 כו׳ וע׳ בת״ז [בתיקוני זהר] תחלת תקון י״ט25 (דל״ז ע״א)
And this is along the lines of “for you are the least of all the peoples,” etc.: that they make themselves lowly, along the lines of “and I am dust and ashes,” etc. And see the Tikkunei Zohar, the beginning of Tikkun 19 (folio 37a).
Israel’s lowliness is the meaning of “you are the least of all the peoples”: plainly the verse means the fewest in number, but the Talmud reads it as Israel making themselves small before G-d, as Avraham said, “I am dust and ashes.” The text also points to the opening of Tikkun 19 in the Tikkunei Zohar, which speaks of the “flame of fire from within the bush.”


וז״ש [וזהו שכתוב] ורצון שוכני סנה26 ועיין פ׳ בת׳ דזבחים (קי״ח ב׳)27 ועמ״ש לעיל בד״ה במדבר סיני באהל מועד28
And this is [the meaning of] what is written, “and the favor of Him who dwelt in the thornbush.” And see the last chapter of Zevachim (118b). And see what is written above in the discourse beginning “In the wilderness of Sinai, in the Tent of Meeting.”
Moshe’s blessing of Yosef speaks of G-d as “Him who dwelt in the thornbush,” the Presence resting on what is lowly. The text refers to the last chapter of Zevachim, where this phrase is expounded, and to an earlier discourse in this book, “In the wilderness of Sinai, in the Tent of Meeting.”


וע״כ אע״פ [אף על פי] שהאש שורפת את הסנה היינו שיומשך רשפי אש29 האהבה בנש״י [בנשמות ישראל] ולהיות ביטול היש עכ״ז [עם כל זה] אינה אוכלת ומכלה אותם ממציאותם ח״ו [חס ושלום] כ״א אדרבה שזה הביטול הוא עיקר החיות כו׳.
And therefore, even though the fire burns the thornbush, that is, that the flashes of the fire of love be drawn into the souls of Israel, and that there be the nullification of the yesh, nevertheless it does not consume them and destroy them out of their existence, G-d forbid; rather, on the contrary, this self-nullification is the essence of life-force (chayus), etc.
So although the fire burns the bush, it does not consume it. The fire is the flaming love for G-d that is drawn into the souls of Israel and brings them to nullify their sense of self, and this bittul is their very life, not their end.


וע׳ מזה ברע״מ [ברעיא מהימנא] פ׳ שופטים דף רע״ד ע״ב ובפי׳ הרמ״ז [הרב משה זכות] שם שהאש מכלה הקליפה ואינו מכלה הקדושה כו׳ ע״ש.
And see on this in the Raaya Mehemna, Parshas Shoftim, folio 274b, and in the commentary of the Ramaz (Rabbi Moshe Zacuto) there: that the fire consumes the kelipah and does not consume the holiness, etc. See there.
The Raaya Mehemna (“the Faithful Shepherd,” a part of the Zohar) on Shoftim, with the commentary of the Ramaz (Rabbi Moshe Zacuto), explains the burning bush the same way. The fire consumes the kelipah, the thorns, but not the holiness.


וע׳ עוד מזה בזהר ח״ב [חלק ב׳] דס״ט ע״ב.30 ח״ג [חלק ג׳] דר״פ ע״ב וברבות בשיר השירים ר״פ סמכוני באשישות31 כו׳ ובאשו של סנה.32
And see further on this in the Zohar, Part II, folio 69b; Part III, folio 280b; and in the Midrash Rabbah on Shir HaShirim, at the beginning of [the passage] “Sustain me with ashishos (raisin cakes),” etc., “and with the fire (esh) of the thornbush.”
The text lists further places on the burning bush: two passages of the Zohar and the Midrash on Song of Songs. The Midrash hears esh, “fire,” in ashishos (plainly “raisin cakes”) and reads the verse as “Sustain me with many fires,” among them the fire of the bush.


עוי״ל [עוד יש לומר] בפי׳ ואתם הדבקים כו׳ חיים33 ע״פ מ״ש בזהר פ׳ ויגש (דר״ז ע״ב) בגין דאצטרך לשבחא חי לחי34 כו׳ עד חיים כולכם.
One may further say, in explaining “And you who cleave,” etc., “are alive,” according to what is written in the Zohar, Parshas Vayigash (folio 207b): “because the living must praise the Living,” etc., until “alive, all of you.”
A further reading of “you who cleave… are alive”: the Zohar on Vayigash teaches that only the living can praise the Living One, and whoever draws near to Him is alive. Those who cleave to G-d, the source of life, are themselves alive.


וע׳ בזהר פ׳ בהר דק״י ע״ב35 ע״פ ועשה טוב שכן ארץ3637 כו׳ ע״ש ובזהר פ׳ ויחי (דרל״ז ע״א) ע״פ ואתם הדבקים38 ודרמ״ה ודו״ק [ודוק]].
And see the Zohar, Parshas Behar, folio 110b, on the verse “And do good, dwell in the land,” etc.; see there. And [see] the Zohar, Parshas Vayechi (folio 237a), on the verse “And you who cleave,” and folio 245; and consider this carefully.]
The gloss closes with more Zohar references: on Behar, on “do good, dwell in the land,” where action below arouses action above, and on Vayechi, on “you who cleave.” It asks the reader to study them closely.


וכמ״ש יראת ה׳ לחיים יראת ה׳ תוסיף ימים3940 כו׳ מלכותך מלכות כל עולמים41 שזהו חיותם וקיומם מאוא״ס [מאור אין סוף] ב״ה הנמשך בהם משא״כ דבר נפרד אין לו חיות ועיקר החיות הוא הביטול כנ״ל:424344
And as it is written, “The fear of Havayah [leads] to life,” “The fear of Havayah adds days,” etc. “Your kingship is a kingship of all worlds”: for this is their life-force and their existence, from the Infinite Light (Or Ein Sof), blessed be He, which is drawn into them; whereas a separate thing has no life-force, and the essence of life-force is the self-nullification, as mentioned above.
Malchus is also called fear, and the verses say that the fear of G-d brings life and adds days. “Your kingship is a kingship of all worlds” means that G-d’s Malchus is the life and existence of every world, through the Infinite Light drawn into it; a separate thing, cut off from that light, has no life, and so bittul is the essence of life.




Section 3 · ¶7–8
Techeles from the Gevuros of Abba
7ב אך המשכה זו להיות ביטול זה נמשך בבחי׳ יש שיהי׳ [שיהיה] יש ובטל הוא מבחי׳ אבא
2. But this drawing-down, that this self-nullification (bittul) be drawn into the level of yesh (something), so that there be [something that is] yesh and [yet] nullified, is from the level of Abba (Chochmah),
Section 2 asks where the power comes from that brings bittul down into a yesh, so that a being exists as a “something” and is yet nullified. The answer: from Abba, the configuration of Chochmah.


כי אבא יסד ברתא45 [וזהו אם אין חכמה אין יראה4647 כי מל׳ נק׳ יראה תתאה ושרשה מח״ע [מחכמה עילאה]]48
for “Abba founded the daughter” [and this is “If there is no wisdom, there is no fear,” for Malchus (sovereignty) is called “the lower fear,” and its root is from the higher Chochmah (Chochmah Ila’ah)].
“Abba founded the daughter” means that Chochmah (Abba) is the foundation of Malchus (the daughter). The bracket adds that this is why “if there is no wisdom there is no fear”: Malchus is called “the lower fear,” and its root is the higher Chochmah.


ותכלת הוא גבורות דאבא כי זה הוא בחי׳ גבורה וצמצום להיות המשכה זו בבחי׳ יש להיות שם נמשך ג״כ בחי׳ ביטול כו׳
And the blue (techeles) is the Gevuros of Abba, for this is the level of Gevurah (restraint) and contraction (tzimtzum): that this drawing-down be into the level of yesh, so that there, too, the level of self-nullification be drawn, etc.
Techeles, the blue thread, is the Gevuros, the restraining powers, of Abba. Gevurah is the power of contraction and limitation, and bringing bittul down into a limited yesh requires exactly this power, so that bittul can be present even there.


[ר״ל [רוצה לומר] שכדי להוריד ולהמשיך הביטול גם למטה במקום נמוך דהיינו בבחי׳ יש זהו ע״י גבורה49 וכמ״ש בסידור בד״ה אדני שפתי תפתח50
[That is to say: in order to bring down and draw the self-nullification also below, into a low place, that is, into the level of yesh, this is through Gevurah; and as is written in the Siddur, in the discourse beginning “Ado-nai, open my lips”;
The gloss restates the point: to lower bittul into a low place, the yesh, takes Gevurah. It refers to the discourse in the Siddur on “Ado-nai, open my lips.”


וזהו ע״ד שנתבאר בביאור ע״פ קול דודי5152 שלהיות נמשך ההמשכה בפנימית בהכלי זהו בחי׳ גבורה ולא בחי׳ דין ח״ו [חס ושלום] אלא אדרבה כו׳ ע״ש
and this is along the lines of what was explained in the explanation of the verse “The voice of my beloved”: that for the drawing-down to be drawn inwardly into the vessel is the level of Gevurah, and not the level of judgment (din), G-d forbid; rather, on the contrary, etc. See there.
It compares the explanation of “The voice of my beloved,” where drawing light inward into a vessel is shown to be an act of Gevurah, not of harsh judgment. On the contrary, the restraint is what allows the light to enter the vessel inwardly.


ועמ״ש בד״ה הוי׳ יחתו מריביו53 בפי׳ וענין ויתן עוז למלכו54 ועיין בלק״ת [בלקוטי תורה (להאריז״ל)] פ׳ וירא55 ע״פ כי אש יצאה מחשבון56 וכמ״ש מזה בביאור ע״פ על כן יאמרו המושלים57 בואו חשבון].5859
And see what is written in the discourse beginning “Havayah, His adversaries shall be shattered,” in the explanation of the matter of “and He will give strength to His king.” And see the Likkutei Torah of the Arizal, Parshas Vayeira, on the verse “For a fire went out from Cheshbon,” and as is written on this in the explanation of the verse “Therefore the rulers say: Come to Cheshbon.”]
Further references follow. In Likkutei Torah, Nasso, “and He will give strength to His king” is read as Gevurah, the left line that arouses love; and in Likkutei Torah, Chukas, “For a fire went out from Cheshbon” is read with the Arizal’s Likkutei Torah: the flashes of fiery love in Israel come from “the flame of Yah” above. Cheshbon, the city, also means “a reckoning,” and the Talmud reads “Come to Cheshbon” as “come, let us reckon the account of the world.”




8ולפי שתכלת מוחין דאבא ולבן מוחין דאימא לכן בזה הזמן אין תכלת6061 לפי שלגודל מעלתו שהוא מבחי׳ אבא א״א לירד בזמן הגלות
And because the blue (techeles) is the intellect (mochin) of Abba (Chochmah) and the white is the mochin of Imma (Binah), therefore at this time there is no techeles; for because of its great loftiness, being from the level of Abba, it cannot descend in the time of exile.
The white threads of the tzitzis are drawn from the mochin (intellect) of Imma, Binah, and the techeles from the mochin of Abba, Chochmah. Because techeles comes from so lofty a level, it cannot come down during the exile, and so today we have no techeles; Pri Etz Chaim (Sha’ar HaTzitzis, chapter 5) says the same, that today we reach only the mochin of Binah.


וזהו חכמה בראש חכמה בסוף6263 כי א״ס אינו שורה אלא בבחי׳ חכמה להיותו בחי׳ ביטול ולכך אור א״ס מתלבש בחכמה דא״ק [דאדם קדמון] וא״ק [ואדם קדמון] מתלבש בחכמה דאצילות כו׳
And this is [the meaning of] “Chochmah at the beginning, Chochmah at the end”: for the Infinite One (Ein Sof) does not rest except in the level of Chochmah (wisdom), since it is the level of self-nullification (bittul). And therefore the Infinite Light (Or Ein Sof) is enclothed in the Chochmah of Adam Kadmon, and Adam Kadmon is enclothed in the Chochmah of the World of Atzilus (Emanation), etc.
Chochmah stands at both ends of the order, “at the beginning and at the end,” because the Infinite rests only where there is bittul, and Chochmah is bittul. So the Infinite Light is enclothed first in the Chochmah of Adam Kadmon, the primordial level above all the worlds, and Adam Kadmon in the Chochmah of Atzilus; in Likkutei Torah, Eikev, the Alter Rebbe explains the same phrase and calls Malchus “the lower Chochmah,” the source of the bittul of the lower worlds.


וחכמה עילאה היא בחי׳ ביטול ממש ונחנו מ״ה [מה]64 כי החכמה מאין תמצא65 ובינה יש רחובות הנהר66 התרחבות הדעת וההשגה משא״כ חכמה עומק המושג בחי׳ העלם ישת חשך סתרו67 בחי׳ עדן מקור התענוג
And the higher Chochmah (Chochmah Ila’ah) is the level of actual self-nullification, “and what (mah) are we,” for “Chochmah is found from ayin (nothing),” while Binah (understanding) is yesh (something), “the broad places of the river (Rechovos HaNahar),” the broadening of the mind and of comprehension. Whereas Chochmah is the depth of what is grasped, the level of concealment, “He made darkness His hiding place,” the level of Eden, the source of delight (taanug).
Chochmah Ila’ah is true self-effacement, like the words of Moshe and Aharon, “and what (mah) are we”; the word is written here like the Name Mah, and Chochmah is read as koach mah, “the power of mah.” Chochmah “is found from ayin”: plainly Iyov asks where (me’ayin) wisdom can be found, but the maamar reads me’ayin as “from nothing,” while Binah is yesh, the broad expanse of understanding, “the broad places of the river.” Chochmah is the depth of an idea before it is grasped, concealed like “He made darkness His hiding place,” and it is “Eden,” the source of delight.


כי בבחי׳ חכמה עצמה לא ניכר שום תענוג רק בגילוי החכמה בהשגה בינה להנחיל אוהבי יש68 נק׳ ג״ע [גן עדן] העליון
For in the level of Chochmah itself no delight at all is discernible, only in the revelation of Chochmah in comprehension: Binah, “to bequeath yesh (substance) to those who love Me,” is called the higher Gan Eden.
Delight is not felt in Chochmah itself, only when Chochmah is revealed in comprehension, in Binah, which is the higher Gan Eden, “to bequeath yesh to those who love Me.” In that verse yesh plainly means substance, wealth; here it is the “something” of grasped understanding.


ומלכות הוא חכמה תתאה להיות ביטול היש ואנחנו כורעים ומשתחוים וצבא השמים לך משתחוים69 שיש מי שמבטל א״ע [את עצמו] ומשתחוה כו׳ (ועמ״ש בד״ה כי אברהם לא ידענו7071 וח״ע [וחכמה עילאה] דאצילות היא בחינה ממוצעת כו׳ ע״ש).
And Malchus (sovereignty) is the lower Chochmah, so that there be the nullification of the yesh: “And we bow and prostrate ourselves,” “and the host of heaven bow to You”: that there is one who nullifies himself and prostrates himself, etc. (And see what is written in the discourse beginning “For Avraham did not know us,” and [that] the higher Chochmah of Atzilus is an intermediate level, etc. See there.)
Malchus is “the lower Chochmah,” the level at which the yesh is nullified, and its bittul is the bittul of bowing: “we bow and prostrate ourselves,” as in the Aleinu prayer, and “the host of heaven bow to You”; bowing needs someone who exists and sets himself aside. The Torah Ohr discourse “For Avraham did not know us” explains that Chochmah Ila’ah of Atzilus is an intermediate level: it holds something of the Infinite, as a vessel for its light, and something of the created worlds, the lower Chochmah that gives them life.


ונקראת אשה ה׳ מוצאות הפה התחלקות הדבור בעשרה מאמרות להיות כמה מיני צמצומים והתחלקות העולמות כמ״ש באדרא
And [Malchus] is called ishah (woman), [whose] hei [is] the five articulations of the mouth, the division of speech into Ten Utterances, so that there be many kinds of contractions (tzimtzumim) and the division of the worlds, as is written in the Idra.
Malchus is called ishah, woman, a word made of esh (fire) and the letter hei. The hei, whose value is five, stands for the five articulations of the mouth; speech, the world of Malchus, divides into the Ten Utterances of creation, with many contractions and many distinct worlds, as the Idra, a section of the Zohar, describes.


ולכן נק׳ עולם הדבור בשם אשה כי מאיש לוקחה זאת72
And therefore the World of Speech is called by the name ishah (woman), for “this one was taken from ish (man).”
The World of Speech is called ishah because “this one was taken from ish (man).” Plainly these are Adam’s words about Chavah, formed from his side; the maamar reads them as Malchus drawing its power from Z’eir Anpin.


שכדי להיות בחי׳ אשה ממטה למעלה ואל אישך תשוקתך73 נמשך מבחי׳ איש אש יו״ד פי׳ יוד הוא חכמה ונמשך בבחינת איש הוא ז״א שהוא בחינת מדות שהדבור מקבל מהמדות
[That is,] in order for there to be the level of ishah, from below upward, “and your desire shall be to your husband (ishech),” [this] is drawn from the level of ish (man): esh (fire) [and] yud. That is, yud is Chochmah, and it is drawn into the level of ish, which is Z’eir Anpin, which is the level of the emotive attributes (middos), for speech receives from the emotive attributes.
Malchus’s power to rise from below upward, the longing of “your desire shall be to your husband,” comes from ish. Ish is esh (fire) with a yud, and yud stands for Chochmah; Chochmah flows into ish, Z’eir Anpin, the configuration of the emotive attributes, and speech receives from the emotions.


כי הגם דאבא יסד ברתא.74 מ״מ הרי השכל משפיע במדות תחלה כי הרי אנו רואי׳ [רואים] בחוש שלפי התגברות המדות ככה יהיה לו כח הדבור שמן המדות עולה למחשבה ולדבור כמ״ש בסש״ב [בספר של בינונים]
For although “Abba founded the daughter,” nevertheless the intellect flows into the emotive attributes first. For we see from experience that according to the intensity of the emotive attributes, so will one have the power of speech, for from the emotive attributes it rises to thought and to speech, as is written in Sefer Shel Beinonim (the Tanya).
This holds even though “Abba founded the daughter,” that is, even though Malchus is rooted directly in Chochmah: intellect first shapes the emotions, and only through them reaches speech. Experience shows that the stronger a person’s feelings, the stronger his power of speech, since emotion rises into thought and speech, as the Tanya explains.


ודרך כלל הם רמ״ח מצות רמ״ח אברים דמלכא כי רמ״ח מצות הם ט״ס [ט׳ ספירות] דז״א75 שכ״א [שכל אחד / שכל אחת] כלול מט׳ ט׳ פעמים ט׳ הם פ״א וכל בחי׳ יש לה ג׳ בחי׳ רת״ס [ראש תוך סוף] א״כ ג״פ [ג׳ פעמים] פ״א הם רמ״ג וה״ח [וה׳ חסדים] המגדילים הרי רמ״ח
And in general, they are the 248 mitzvos, “the 248 limbs of the King,” for the 248 mitzvos are the nine Sefiros of Z’eir Anpin, each of which is composed of nine; nine times nine is 81. And each level has three aspects, head, middle and end (rosh, toch, sof); if so, three times 81 is 243, and [with] the five Chasadim that bring growth, that makes 248.
In general terms, the attributes of Z’eir Anpin are the 248 positive mitzvos, which are called “the 248 limbs of the King.” The count is built from the structure of Z’eir Anpin: its nine Sefiros each contain nine, which gives 81; each of these has a head, a middle and an end (rosh, toch, sof), so three times 81 is 243; and the five Chasadim, the kindnesses that bring Z’eir Anpin to its full growth, make 248. Torah Ohr, Yisro, counts the 248 limbs of Z’eir Anpin the same way.


שמרמ״ח מצות נמשך מלמעלה שיהא אשה אש ה׳
So from the 248 mitzvos there is drawn from above that there be ishah, esh hei (fire of hei),
Through the 248 mitzvos, ishah, “the fire of hei,” is drawn from above.


דהיינו שיהא ביטול היש ויהא כח להעלות ממטה למעלה ולהיות נר הוי׳ נ שמת אדם.
that is, that there be the nullification of the yesh, and that there be the power to raise up from below upward, and to be “the lamp of Havayah is the soul of man.”
Ishah means the bittul of the yesh together with the power to rise from below upward. This is the soul as “the lamp of Havayah,” a flame that strains upward.


(ועמ״ש מזה בפ׳ מקץ בד״ה רני ושמחי בת76 איך שע״י המצוה נמשך הכח להיות נר הוי׳ נשמת אדם77 עד וזהו תתן אמת ליעקב.78
(And see what is written on this in Parshas Mikeitz, in the discourse beginning “Sing and rejoice, O daughter [of Zion]”: how through the mitzvah the power is drawn to be “the lamp of Havayah is the soul of man,” up to “And this is ‘You will give truth to Yaakov.’”
The gloss refers to the Torah Ohr discourse in Parshas Mikeitz, “Sing and rejoice, O daughter of Zion,” which explains how a mitzvah draws down the power for the soul to be “the lamp of Havayah,” up to its words on “You will give truth to Yaakov.”


וכן בד״ה המגביהי לשבת79 גבי וענין נר של המצוה כו׳ ובד״ה כי אתה נרי)80 ובחינת נר נעשה כשנמשך הרמ״ח למטה בנוק׳ [בנוקבא] כי נתוסף תרין דרועין דיליה כו׳.
And so, too, in the discourse beginning “Who is enthroned on high,” regarding the matter of the lamp of the mitzvah, etc.; and in the discourse beginning “For You are my lamp.”) And the level of ner (lamp) comes about when the 248 is drawn down below into Nukva (the feminine), for His two arms are added, etc.
It also cites the discourses “Who is enthroned on high,” on the lamp of the mitzvah, and “For You are my lamp.” The level of ner (lamp), whose letters add up to 250, comes about when the 248 is drawn down into Nukva, Malchus, with His two arms added: 248 and two make 250.


(בזהר הרקיע ס״פ תרומה בדף קס״ו הקשה דא״כ אין כאן רמ״ח אברים כי הרי באדם הרמ״ח אברים הם עם ידיו כו׳ והאריך שם לבאר זה אבל חסר תשלום הענין.
(In Zohar HaRakia, at the end of Parshas Terumah, on folio 166, he raised the difficulty that, if so, there are not 248 limbs here, for in a person the 248 limbs are [counted] with his hands, etc.; and he expounded at length there to explain this, but the completion of the matter is missing.
The gloss notes a difficulty raised in Zohar HaRakia, a commentary on the Zohar from the Arizal’s teachings: a person’s 248 limbs already include his arms, so if the two arms are counted separately, what remains is not really 248 limbs. It says the discussion there is left incomplete.


אמנם בפע״ח [בפרי עץ חיים] שער השבת ספ״ד [סוף פרק ד׳] הנ״ל פי׳ כי נר הם רמ״ח אברי המל׳ עם תרין דרועין דיליה81 וכמש״כ [וכמה שכתוב]).
However, in Pri Etz Chaim, Sha’ar HaShabbos, at the end of chapter 4, mentioned above, he explained that ner is the 248 limbs of Malchus with His two arms, and as written [above].)
Pri Etz Chaim resolves it: ner is the 248 limbs of Malchus together with the two arms of the King, Z’eir Anpin, in which Malchus is included.


וביאור הדבר כי להיות נמשך אור א״ס למטה מטה היה הכל בטל באור א״ס ולא היה התהוות היש כלל ע״כ הוכרח להיות הסתלקות וצמצום אחרי התפשטות והם בחינת תרין דרועין דילי׳ [דיליה] שמאלו תחת לראשי וימינו תחבקני82
And the explanation of the matter: were the Infinite Light to be drawn down to the very lowest, everything would be nullified in the Infinite Light, and there would be no coming into being of yesh at all. Therefore there had to be withdrawal and contraction after expansion; and these are the level of His two arms, “His left hand is under my head, and His right hand embraces me.”
Why are the arms needed? If the Infinite Light came down without restraint, everything would dissolve in it and no yesh could come into being; so expansion must be followed by withdrawal and contraction. These two movements are the two arms, the left that holds back and the right that embraces: “His left hand is under my head, and His right hand embraces me.”


(ועמ״ש ר״פ לך לך בד״ה הנה אברהם בפי׳ ויהי ערב ויהי בקר יום אחד)83 וע״כ יש בישראל ג׳ בחינות כהנים לוים וישראלים.
(And see what is written at the beginning of Parshas Lech Lecha, in the discourse beginning “Behold, Avraham,” in the explanation of “And there was evening and there was morning, one day.”) And therefore there are in Israel three levels: Kohanim, Levi’im and Yisraelim.
The text refers to the Torah Ohr discourse at the beginning of Lech Lecha, on “there was evening and there was morning, one day.” Corresponding to the two arms and their meeting, Israel has three groups: Kohanim, associated with the right, Levi’im with the left, and Yisraelim between them.


והנה שרש התהוות ההמשכה להיות אור א״ס בחכמה הגם דחכים ולא בחכמה ידיעא8485 אך להיות גילוי בחינת חכים כו׳ הוא למעלה מהחכמה ונקרא א״א מבחינת שערות.
Now, the root of the coming into being of the drawing-down, that the Infinite Light be in Chochmah, although “[He is] wise, but not with a known wisdom,” yet for there to be the revelation of the level of “wise,” etc., is above Chochmah, and is called Arich Anpin, from the level of the hairs (se’aros).
The root of the Infinite Light’s being in Chochmah lies above Chochmah. G-d is “wise, but not with a known wisdom”; that He should reveal Himself as “wise” at all comes from Arich Anpin, the configuration of Keser, and specifically from its “hairs.”




Section 4 · ¶9–10
The hairs and the tzitzis
9ומשל שערות בשם המגיד נ״ע [נשמתו עדן] כמו שערות הראש שהן מותרי מוחין שאין נוגעין כלל אל עצמותו
And the analogy of the hairs, in the name of the Maggid, whose soul is in Eden: like the hairs of the head, which are the surplus of the brain, which do not touch his essence at all;
The Maggid of Mezritch, the Alter Rebbe’s teacher, explained the Kabbalistic “hairs” by an analogy. The hairs of the head are an overflow of the brain’s vitality and do not touch the person’s essential self.


והראיה שאם חותכין אותן אין לו כאב כלל ומ״מ הם יונקים מן המוח בעודן על הראש ע״י אד שעולה מן המוח כו׳.
and the proof is that if one cuts them he has no pain at all. And nevertheless they draw nourishment from the brain while they are on the head, through a vapor that rises from the brain, etc.
The proof that hair is not part of the self is that cutting it causes no pain. Yet while it grows on the head it draws life from the brain, through a vapor that rises from it.


כך הנה המשכת אור א״ס ב״ה להיות חכים כו׳ הוא מה שאינו נוגע אל עצמות כלל שאין לו ערך ויחוס כו׳
So, too, the drawing-down of the Infinite Light (Or Ein Sof), blessed be He, to be “wise,” etc., is something that does not touch the Essence at all, for He has no comparison or relation [to it], etc.;
In the same way, G-d’s showing Himself as “wise,” the drawing of the Infinite Light into Chochmah, does not touch His essence at all. His essence bears no comparison or relation to such a revelation.


כי הוא לבדו קודם שנברא העולם ואחר שנברא העולם ואין תופס מקום לפניו כלל ביטול המלאכים והנשמות שאם יהיו בטלים ונכללים באור א״ס ב״ה אינו נוגע אליו ית׳ כלל
for He is alone, before the world was created and after the world was created, and the self-nullification (bittul) of the angels and the souls takes up no place before Him at all: for if they are nullified and included in the Infinite Light, blessed be He, it does not touch Him, may He be blessed, at all.
G-d is alone before creation and after it, as the prayer says, and the bittul of angels and souls takes up no room before Him: whether or not they are absorbed into the Infinite Light makes no difference to Him.


רק המשכה זו היא עד״מ כמו בחי׳ שערות שהם ממותרי מוחין ומ״מ הם יונקים מעצמותו כו׳ (ועמ״ש בפ׳ תצוה ע״פ ועשית בגדי קדש)86
Only, this drawing-down is, by way of analogy, like the level of the hairs, which are from the surplus of the brain, and nevertheless draw nourishment from his essence, etc. (And see what is written in Parshas Tetzaveh on the verse “And you shall make holy garments.”)
So the flow that makes their bittul possible is only like hair: a mere overflow, and yet it is nourished from the essence itself. The text refers to the Torah Ohr discourse in Parshas Tetzaveh on “And you shall make holy garments.”


והמשכה זו היא מגלגלתא למעלה מבחי׳ מוח שעי״ז הוא התהוות גילוי אור א״ס להיות בחינת חכמה כו׳
And this drawing-down is from the Gulgalta (the skull), above the level of the brain, through which there comes about the revelation of the Infinite Light, to be the level of Chochmah (wisdom), etc.
This flow comes from the Gulgalta, the “skull” of Arich Anpin, above the level of the brain. Through it the Infinite Light is revealed as Chochmah.


והשערות הם המחלקין ההשפעה וההמשכה להיות השגות שונות בא״ס כמה בחינות רבבות מדרגות שהוא כמ״ש הרמב״ם [הרבי משה בן מימון] שכליים נבדלים8788 דבמה יבדל המלאך א׳ מחבירו אם לא בהשגתו מאחר שאין לו גוף ואין לו מקום גשמי.89
And the hairs are what divide the flow and the drawing-down, so that there be different comprehensions of the Infinite One (Ein Sof), many levels, myriads of degrees. This is as the Rambam wrote of separate intelligences: for by what is one angel distinguished from another, if not by his comprehension, since he has no body and no physical place?
Hairs are many and separate, so they divide the flow into countless different ways of grasping G-d, myriads of levels. The Rambam explains that separate intelligences, angels without bodies or physical place, can differ from one another only in the degree of their understanding.




10ועד״ז כל ההבדל שמעולם ועד עולם בכמה עולמות לאין קץ הוא ע״פ ההשגה כל חד וחד כו׳
And in the same way, the whole difference from world to world, in many worlds without end, is according to the comprehension, each and every one, etc.
Just as angels differ only by comprehension, so do whole worlds: the endless worlds differ from one another only in how much each grasps of G-dliness.


וכמ״ש בע״ח [בעץ חיים]90 דקוצי דשערי מכה ברישא דז״א מאחוריו91 להיות התחלקות הדעת כי ג׳ מוחין חב״ד [חכמה בינה ודעת] והדעת נחלק לחו״ג [לחסד וגבורה] אהוי״ר [אהבה ויראה] כו׳
And as is written in Etz Chaim, that the lock of hair (kotzei de-sa’arei) strikes the head of Z’eir Anpin from behind, so that there be the division of Daas (knowledge): for the three mochin are Chochmah, Binah and Daas, and Daas divides into Chesed and Gevurah, love and awe, etc.
Etz Chaim describes a “lock of hair” that strikes the head of Z’eir Anpin from behind. This divides Z’eir Anpin’s Daas into Chesed and Gevurah, the roots of love and awe.


וקוצי דשערי זה נמשך ונסתיים בנוק׳ [בנוקבא]92 כמ״ש בכוונת הציצית.93 עיין בפע״ח [בפרי עץ חיים] שער הציצית רפ״ג [ריש פרק ג׳] וע״ש ג״כ בפ״ה דהיינו להיות נמשך מזה תכל ת.
And this lock of hair is drawn and ends in Nukva (the feminine), as is written in the intention of the tzitzis. See Pri Etz Chaim, Sha’ar HaTzitzis, beginning of chapter 3, and see there also in chapter 5: that is, that the techeles be drawn from this.
The lock continues down and ends in Nukva, Malchus, as the Arizal’s intentions for tzitzis, recorded in Pri Etz Chaim, explain. From this lock the techeles is drawn.


וזהו והיה לכם לציצית94 וע׳ ברבות בא פט״ו [פרק ט״ו / פרשה ט״ו] (דקל״א ע״ג [עמוד ג׳]) הציצית נתתי לכם שנאמר והיה לכם לציצית95 היינו כנ״ל בענין ואתם הדבקים כו׳.
And this is “And it shall be for you as tzitzis.” And see the Midrash Rabbah, Parshas Bo, section 15 (folio 131c): “The tzitzis I gave to you, as it is said, ‘And it shall be for you as tzitzis’”: that is, as mentioned above regarding “And you who cleave,” etc.
This is the meaning of “it shall be for you as tzitzis”: tzitzis also means a lock of hair, as Pri Etz Chaim notes from “He took me by a lock (tzitzis) of my head.” The Midrash lists tzitzis among the gifts G-d gave “to you,” which the maamar connects to “you who cleave… are alive.”


וראיתם אותו דהיינו שבחי׳ שערות שער רישיה כעמר נקא96 יהיה נמשך למטה בתכלת מל׳ דאצילות:
“And you shall see it”: that is, that the level of the hairs, “the hair of His head like clean wool,” will be drawn down below into the techeles of the Malchus (sovereignty) of Atzilus.
“And you shall see it” means that the hairs of Arich Anpin, described as white “like clean wool,” are drawn down and become visible below in the techeles, Malchus of Atzilus. The word oso can mean “it” or “Him”: Rabbi Shimon bar Yochai (Menachos 43b) reads it as “Him,” that one who keeps this mitzvah receives the Divine Presence, and here what is seen in the techeles is the hair of the Ancient One Himself.




Section 5 · ¶11–12
“Remember”: making the mitzvos givers
11ג ולהבין ענין וזכרתם את כל מצות97 ה׳ וזכרתם כלומר לעשות אותם זכרים משפיעים
3. And to understand the matter of “and you shall remember all the mitzvos of Havayah”: “and you shall remember (u’zechartem)” means to make them males (zecharim), bestowers of influence.
Section 3 turns to the next words, “and you shall remember (u’zechartem) all the mitzvos.” The maamar reads zechartem as zecharim, “males”: to make the mitzvos givers of influence, as the male gives.


כי הנה מבואר בלק״ת [בלקוטי תורה (להאריז״ל)] פ׳ בראשית98 בטעמי מצות כי ב׳ אותיות מ״צ ממצוה הם בא״ת ב״ש י״ה.
For it is explained in the Likkutei Torah of the Arizal, Parshas Bereishis, on the reasons of the mitzvos, that the two letters mem-tzadi of mitzvah are, in the Atbash [substitution], yud-hei.
The Arizal’s Likkutei Torah notes that the first two letters of mitzvah, mem and tzadi, become yud and hei in the Atbash cipher. Atbash pairs the first letter of the alphabet with the last, the second with the second-to-last, and so on.


ועם ב׳ אותיות ו״ה דמצוה הרי הוא שם הוי׳ ונק׳ רמ״ח אברין דמלכא ומלכא הוא ז״א.
And with the two letters vav-hei of mitzvah, it is the Name Havayah; and [the mitzvos] are called “the 248 limbs of the King,” and “the King” is Z’eir Anpin.
Together with its last two letters, vav and hei, mitzvah thus spells the Name Havayah. That is why the mitzvos are called “the 248 limbs of the King,” and the King is Z’eir Anpin.


ולפעמים נקראו מצות המלך כי מצות המלך היא99 עיין בזהר ס״פ שלח דקע״ה ע״ב מצוה במל׳100 ותורה בז״א
And sometimes they are called “the command of the king,” [as in] “for it was the king’s command”; see the Zohar at the end of Parshas Shelach, folio 175b: the mitzvah is in Malchus (sovereignty), and the Torah in Z’eir Anpin.
Yet mitzvah also means “command,” as in “it was the king’s command.” In that sense, the Zohar at the end of Shelach places the mitzvah in Malchus and the Torah in Z’eir Anpin.


(ור״ל [ורוצה לומר] דא״כ הם במל׳ ולא בז״א ועוד כי רמ״ח אברים היינו עצמיות ז״א ממש משא״כ פי׳ ציווי המלך הם פקודתו לבד ולא עצמותו ואיבריו ממש, ועמ״ש מענין זה ג״כ בביאור ע״פ וידבר אלקים101102 דעשרת הדברות ושם נת׳ [נתבאר] בע״א [באופן אחר] קצת).
(That is to say: if so, they are in Malchus and not in Z’eir Anpin. And moreover, “248 limbs” means the very essence of Z’eir Anpin itself, whereas the meaning of “the command of the king” is his order alone, and not his essence and his actual limbs. And see what is written on this subject also in the explanation of the verse “And G-d spoke,” of the Ten Commandments; and there it was explained somewhat differently.)
The gloss sharpens the difficulty: if the mitzvos are in Malchus, they are not in Z’eir Anpin; and “limbs” means the King’s very self, whereas a “command” is only his order. It refers to the explanation of the Ten Commandments, “And G-d spoke,” where the matter is explained somewhat differently.


אך הענין כי באמת למטה הוא מצות המלך אך שרשה למעלה היא בבחי׳ אברים דמלכא
But the matter is that in truth, below it is “the command of the king,” but its root above is in the level of “limbs of the King,”
The answer: below, in the world of action, a mitzvah is the King’s command; but its root above is in the King’s limbs themselves.


כי מאיש לוקחה זאת103 והיינו ע״י אתעדל״ת [אתערותא דלתתא] של האדם ממשיך להיות המצוה אברין דמלכא
for “this one was taken from ish (man).” That is, through the arousal from below (isarusa dilesata) of the person, he draws [it down] so that the mitzvah is “limbs of the King.”
As “this one was taken from ish (man)” teaches, what is below comes from what is above, and a person’s arousal from below makes the mitzvah reach up to be the King’s limbs.


כמשל מי שנוגע בצפרני רגליו של אדם מרגיש במוח כו׳ כך ע״י מצוה גשמיות שעושה למטה בשביל שכך מצות המלך סתם נוגע באור א״ס ב״ה השורה ומלובש בה
As in the analogy of one who touches the toenails of a person: [the person] feels it in the brain, etc.; so, through a physical mitzvah that one does below simply because such is the King’s command, he touches the Infinite Light (Or Ein Sof), blessed be He, that rests and is enclothed in it;
When someone touches a person’s toenail, the person feels it in his brain; so a physical mitzvah, done simply because it is the King’s command, touches the Infinite Light enclothed in it.


ולהמשיך בחי׳ שערות דא״א ברמ״ח מצות רמ״ח אברים דז״א שיהיו הם המשפיעים בחינת המשכת חכמה עילאה ששרשו נמשך משערות דא״א והיינו שיומשך מזה הביטול למטה כו׳ כנ״ל דהיינו להיות אש ה׳ כו׳.
and [so] to draw the level of the hairs of Arich Anpin into the 248 mitzvos, the 248 limbs of Z’eir Anpin, so that they be the bestowers of the level of the drawing-down of the higher Chochmah (Chochmah Ila’ah), whose root is drawn from the hairs of Arich Anpin; that is, that from this the self-nullification (bittul) be drawn below, etc., as mentioned above; that is, to be esh hei (fire of hei), etc.
Through it the hairs of Arich Anpin are drawn into the 248 mitzvos, the 248 limbs of Z’eir Anpin, and these limbs become givers, passing on the flow of Chochmah Ila’ah, whose root is in the hairs of Arich Anpin. This brings bittul down below and makes the “fire of hei,” ishah, described above.


אך ולא תתורו אחרי לבבכם כו׳ כי באמת באצילות לא יגורך רע104 וכמ״ש מזה בביאור ע״פ במדבר סיני באהל מועד105 אבל בנוגה המשכת טו״ר [טוב ורע]
But [as for] “and you shall not stray after your heart,” etc.: for in truth, in the World of Atzilus (Emanation) “evil does not dwell with You,” and as is written on this in the explanation of the verse “In the wilderness of Sinai, in the Tent of Meeting”; but in nogah [there is] a drawing-down of good and evil.
The verse goes on: “and you shall not stray after your heart.” In Atzilus no evil can dwell, but nogah, the realm where good and evil are mixed, receives a flow of both good and evil.


הגם שיש שם ג״כ ע״ס [עשר ספירות] אך שהם מעורבים טו״ר [טוב ורע] כידוע ויכולה ההשפעה להחליף כו׳
Although there are also Ten Sefiros there, only they are mixed, good and evil, as is known, and the flow can switch over, etc.
Nogah too has Ten Sefiros, but good and evil are mixed in them, so the flow can switch sides.


[ע״ד מ״ש בלקוטי הש״ס [הששה סדרים] להאריז״ל [להאר״י זכרונו לברכה]106 גבי פי׳ ירדן107 שנוטל מזה ונותן לזה108 דהיינו קליפת נוגה אשר לפעמים היא קדושה ולפעמים היא קליפה נוטלין מזה ונותנין לזה בסוד הגניבה והעשיקה הנזכר בסבא דמשפטים עכ״ל [עד כאן לשונו].
[Along the lines of what is written in Likkutei HaShas of the Arizal, of blessed memory, regarding the explanation of “Yarden” (the Jordan), that it takes from this one and gives to that one, that is, kelipas nogah, which is at times holiness and at times kelipah (husk); they take from this one and give to that one, in the mystery of the theft and the oppression mentioned in the Saba of Mishpatim. End of quote.
The gloss cites the Arizal’s Likkutei HaShas, his notes on the Talmud, on the Jordan (Yarden), which “takes from this one and gives to that one”: it is kelipas nogah, which sometimes belongs to holiness and sometimes to kelipah, so that what is taken from one side is given to the other. He connects this to the “theft” and “oppression” of souls described in the Saba of Mishpatim, the discourse of the old man in the Zohar on Mishpatim.




12ור״ל [ורוצה לומר] שע״י הנוגה נמשך היניקה מהקדושה גם להרע וכמ״ש מזה ע״פ ויקחו אליך פרה,109 ומ״ש בשם הסבא דמשפטים הוא בדף צ״ה ע״ב].
That is to say, through nogah nourishment is drawn from holiness also to the evil, as is written on this on the verse “And they shall take to you a heifer.” And what is cited in the name of the Saba of Mishpatim is on folio 95b.]
The gloss explains the danger: through nogah, nourishment from holiness can reach evil as well. It refers to the explanation of “And they shall take to you a heifer,” and gives the place of the Saba of Mishpatim, folio 95b.


וזהו ענין השקאת הסוטה מים המאררים110111 לבדוק כו׳ ונקתה ונזרעה112 כו׳ [עיין ברע״מ [ברעיא מהימנא] פ׳ אמור דצ״ז113 א׳ ובזוהר נשא דקכ״ד א׳ ב׳ ובפי׳ ויחי דרמ״א ב׳].
And this is the matter of giving the suspected wife (sotah) the waters that bring the curse to drink, to test, etc.; “and she shall be cleared and shall conceive,” etc. [See the Raaya Mehemna, Parshas Emor, folio 97a; and the Zohar, Nasso, folio 124a–b; and in [Parshas] Vayechi, folio 241b.]
This is the meaning of the suspected wife (sotah) drinking the waters that bring the curse: the same waters test her, and if she is innocent, “she shall be cleared and shall conceive.” The Zohar on Nasso, to which the gloss points together with the Raaya Mehemna on Emor and a passage in Vayechi, says these waters are bitter when the serpent casts in its impurity, but in an innocent woman they turn sweet and remain until she conceives.




Section 6 · ¶13–14
Esh hei, and making the mitzvos
13וכן בכל אדם שהוא מורכב מטו״ר [מטוב ורע] וצריך לעקור התשוקה וההתלהבות של אש זרה כו׳ ועי״ז אש ה׳ פי׳ אש של ה׳.
And so, too, in every person, who is composed of good and evil and needs to uproot the desire and the fervor of a strange fire, etc.; and through this [there is] esh hei, meaning a fire of G-d.
Every person is a mixture of good and evil and must uproot the passion of “strange fire,” desire for what is not holy. When he does, his fire becomes esh hei, read plainly as “a fire of G-d,” since ה׳ stands for the Name.


וע״ד האמת אש ה׳ הה׳ עצמה היא בחי׳ אש והם ה״ג [חמש גבורות] של הנוק׳ [הנוקבא] העולים למעלה ומתמתקים בהמשכת אש יו״ד הם החסדים והם ה״ג [חמש גבורות] עליונים שהם חסדים114 שמלמעלה למטה
And according to the way of truth [the Kabbalah]: esh hei, the hei itself is the level of fire, and these are the five Gevuros of Nukva (the feminine), which rise upward and are sweetened through the drawing-down of esh yud (fire of yud), which are the Chasadim; and these are the higher five Gevuros, which are Chasadim [flowing] from above downward.
In the Kabbalah (“the way of truth”), the hei of esh hei is the letter itself, whose value is five, and it is fire: the five Gevuros of Nukva, which rise upward and are sweetened by esh yud, the Chasadim that come from above. These Chasadim are also called the higher five Gevuros, but they flow from above downward.


וזהו למען תזכרו115 שתהיו אתם הזכרים116 כי בהעלותך את הנרות117118 ה״ג [חמש גבורות] של הנוק׳ [הנוקבא] אשה מזרעת תחלה119 יולדת זכר
And this is [the meaning of] “so that you shall remember (tizkeru)”: that you yourselves be the males (zecharim). For “when you raise up the lamps,” the five Gevuros of Nukva: “a woman who emits seed first gives birth to a male.”
This is “so that you shall remember (tizkeru)”: that you become zecharim, males, givers. Raising the five Gevuros of Nukva is like “when you raise up the lamps,” and the Talmud’s teaching that “a woman who emits seed first gives birth to a male” is read as a principle: when the arousal comes first from the receiver below, the result is “male,” a power that gives. In Likkutei Torah, Tazria, the Alter Rebbe explains that the woman, who is Gevurah, then gives from the Chesed within her, and so bears a male.


[ועיין בזהר פרשה תזריע120 (דמ״ב ע״ב) א״ר [אמר רבי] יוסי כו׳ ל ת לה בפומא אלא ילידו דילה אי להוי דכר ובפי׳ הרמ״ז [הרב משה זכות] שם ואז עוזר את החסדים כו׳ ע״ש]
[And see the Zohar, Parshas Tazria (folio 42b): “Rabbi Yosei said,” etc., “she has nothing in her mouth but her offspring, that it be a male”; and in the commentary of the Ramaz (Rabbi Moshe Zacuto) there: “and then it helps the Chasadim,” etc. See there.]
The Zohar on Tazria adds that from conception to birth a woman’s only concern is that her child be male, and the Ramaz explains that she thereby helps the Chasadim. In Likkutei Torah, Matos, the Alter Rebbe explains this with the Ramaz: though Nukva is Gevurah, her Gevuros are sweetened through the Chasadim until her whole desire is a male child, Chasadim.


וכמשל הנר של מטה שמדליק הנר של מעלה בעלות הלהב ממטה למעלה וכן נר מנר עד רום המעלות
And as in the analogy of the lower lamp that kindles the upper lamp, as the flame rises from below upward; and so lamp from lamp, up to the highest heights
Another image: a lower lamp kindles an upper one as its flame rises, and so on, lamp from lamp, up to the highest heights. An ascent from below sets off further ascents above it.


(וכמו שנזכר בשבת עליות העולמות121 שמתקרב עולם לעולם ועולם לעולם עד רום המעלות כי כשעולה העליון הנה התחתון ג״כ עולה אחריו כו׳)
(and as is mentioned regarding Shabbos, the ascents of the worlds: that world draws near to world and world to world, up to the highest heights; for when the higher one ascends, the lower one also ascends after it, etc.).
So too on Shabbos, as the Arizal’s teachings describe, the worlds ascend: each world draws near the one above it, for when the higher rises, the lower rises after it.


ועי״ז ועשיתם את כל מצותי שהם הם העושים את המצוה להיות המשכת אור א״ס ב״ה במצוה ולהיות המצוה כלי לאור א״ס
And through this, “and you shall do (va’asisem) all My mitzvos”: that it is they who make (ha’osim) the mitzvah, so that there be a drawing-down of the Infinite Light (Or Ein Sof), blessed be He, into the mitzvah, and that the mitzvah be a vessel for the Infinite Light.
Through this, “and you shall do all My mitzvos” is read as “you shall make them”: Israel make the mitzvah into something that holds the Infinite Light, a vessel for it. The Zohar on Behar, cited in paragraph 6, reads “and you shall do them” the same way: “as it were, you make them.”


כי מצד שא״ס ב״ה כשמו כן הוא אין לו סוף כו׳ הרי הוא רם ונשגב כו׳ אלא שנש״י [שנשמות ישראל] הם הם הממשיכים כו׳
For inasmuch as the Infinite One (Ein Sof), blessed be He, is as His Name, having no end, etc., He is exalted and lofty, etc.; only, the souls of Israel are the very ones who draw [it] down, etc.
The Infinite One, as His Name says, has no end, and so in Himself He is exalted beyond any vessel; only the souls of Israel can draw Him down into the mitzvos.


[וע׳ מ״ש מזה בפ׳ בחקתי בד״ה הנה מבואר בע״ח [בעץ חיים].122
[And see what is written on this in Parshas Bechukosai, in the discourse beginning “It is explained in Etz Chaim.”
The gloss refers to the discourse in Parshas Bechukosai, “It is explained in Etz Chaim.”




14ואפשר כי זהו עוד בחינה עליונה יותר מבחי׳ וזכרתם שנאמר תחלה לעשות אותם זכרים דהיינו מה שמעוררים ע״י המצוה גילוי והמשכת רמ״ח אברין דמלכא ז״א דאצילות שהוא הנקרא זכר חסדו123
And perhaps this is a still higher level than the level of “and you shall remember,” which is said first, to make them males: that is, what one arouses through the mitzvah, the revelation and drawing-down of the 248 limbs of the King, Z’eir Anpin of the World of Atzilus (Emanation), which is called “He remembered (zachar) His kindness.”
The gloss suggests that “and you shall do” is a higher level than “and you shall remember.” “Remember,” making the mitzvos male, means arousing through the mitzvah the revelation of the 248 limbs of the King, Z’eir Anpin of Atzilus, which is called zachar, as in “He remembered (zachar) His kindness”: the same letters mean “remembered” and “male.”


אכן בחינת ועשיתם את כל מצותי124 היינו המשכת אור א״ס ממש ברמ״ח איברים דז״א
But the level of “and you shall do all My mitzvos” is the drawing-down of the very Infinite Light (Or Ein Sof) into the 248 limbs of Z’eir Anpin.
“And you shall do” goes further: it draws the very Infinite Light into those 248 limbs.


וכמ״ש באגה״ק [באגרת הקודש] קרוב לסופו ד״ה להבין מ״ש בפע״ח [בפרי עץ חיים] שכל המצות לתקן רמ״ח איברי ז״א ע״י המשכת אור א״ס בהן במוחין125 כו׳ ומקור המוחין הוא לבנונית כו׳ הוא עונג וחפץ עליון כו׳ ע״ש.
And as is written in Iggeres HaKodesh, near its end, [in] the passage beginning “To understand what is written in Pri Etz Chaim, that all the mitzvos are to rectify the 248 limbs of Z’eir Anpin through drawing the Infinite Light into them, into the mochin,” etc., “and the source of the mochin is the whiteness (lavnunis),” etc., “which is the supernal delight and desire,” etc. See there.
Iggeres HaKodesh, near its end, explains the Arizal’s teaching that all the mitzvos rectify the 248 limbs of Z’eir Anpin by drawing the Infinite Light into them, into their mochin. The source of the mochin is the “whiteness” (lavnunis), the supernal delight and will.




Section 7 · ¶15–17
“Holy to your G-d”
15וע׳ מ״ש בביאור ע״פ וארשתיך לי].126127 ועתה יובן ענין והייתם קדושים לאלקיכם.128
And see what is written in the explanation of the verse “And I will betroth you to Me.”] And now the matter of “and you shall be holy to your G-d” will be understood.
The bracket that opened in the previous paragraphs closes with a reference to the explanation of “And I will betroth you to Me,” where the Alter Rebbe builds on this point: the mitzvos below are the King’s command, their root is His limbs, and “My mitzvos” draw the Infinite Light itself. The maamar now explains the verse’s last words, “and you shall be holy to your G-d.”


קדוש בחי׳ שערות כמ״ש בנזיר קדוש יהיה גדל פרע שער ראשו129130 שהנזיר ממשיך בחי׳ שערות כמ״ש מזה בפ׳ אמור בד״ה ונקדשתי בתוך בנ״י [בני ישראל]131 דהיינו שממשיך מבחי׳ שערות דא״א.
“Holy” is the level of the hairs, as is written of the nazirite, “Holy he shall be; he shall let the locks of the hair of his head grow”: for the nazirite draws down the level of the hairs, as is written on this in Parshas Emor, in the discourse beginning “And I shall be sanctified among the children of Israel”; that is, that he draws down from the level of the hairs of Arich Anpin.
“Holy” is the level of the hairs: the Torah calls the nazirite “holy” because he lets his hair grow, and so he draws down the level of the hairs. The discourse on “And I shall be sanctified” in Parshas Emor explains that he draws from the hairs of Arich Anpin.




16ועד״ז הוא ענין קדוש דקדושה וג״פ [וג׳ פעמים] קדוש132 כנגד ג׳ קוצי דשערי [נראה דצ״ל הפי׳ כנגד ג׳ שמות הוי׳ שבמוחין עליונים דא״א שמהם נמשך הי״ג קוצין
And in the same way is the matter of “holy” in the Kedushah, and the three times “holy,” corresponding to three locks of hair [it seems that the explanation must be: corresponding to the three Names Havayah in the higher mochin of Arich Anpin, from which the thirteen locks are drawn;
In the same way, “holy” in the Kedushah, the prayer in the repetition of the Amidah in which the angels’ “Holy, holy, holy” is said, corresponds to three locks of hair. The bracketed gloss refines this: the three “holy”s correspond to three Names Havayah in the higher mochin of Arich Anpin, from which the thirteen locks of hair come.


ואלו נמשכין ומאירין בז״א ע״י קוצי דשערי דא״א היורד מאחורי ז״א133 כמ״ש כ״ז [כל זה] בפע״ח [בפרי עץ חיים] שער חזרת העמידה ספ״ג [סוף פרק ג׳]] שהם כנגד ג׳ בחי׳ בי״ע שבאצילות והן חב״ד [חכמה בינה ודעת] חג״ת [חסד גבורה תפארת] נה״י [נצח הוד יסוד]
and these are drawn and shine into Z’eir Anpin through the lock of hair of Arich Anpin that descends behind Z’eir Anpin, as all this is written in Pri Etz Chaim, Sha’ar Chazaras HaAmidah, at the end of chapter 3], which correspond to the three levels of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) within Atzilus (Emanation), and these are Chochmah-Binah-Daas, Chesed-Gevurah-Tiferes, [and] Netzach-Hod-Yesod.
These lights shine into Z’eir Anpin through the lock of Arich Anpin that hangs down behind it, as Pri Etz Chaim explains. The three “holy”s correspond to the three levels within Atzilus that parallel Beriah, Yetzirah and Asiyah: Chochmah-Binah-Daas, Chesed-Gevurah-Tiferes, and Netzach-Hod-Yesod.


וזהו ג״כ ענין ג׳ קוצין שיש בצורת אות יוד קוץ העליון והיוד עצמו וקוץ התחתון134 כו׳ [ועיין בפרדס שער י״א פ״ז [פרק ז׳]] ועי״ז נמשך להיות הוי׳ צבאות להיות המשכות החיות בעולמות.
And this is also the matter of the three tips (kotzin) in the form of the letter yud: the upper tip, the yud itself, and the lower tip, etc. [And see Pardes, Sha’ar 11, chapter 7.] And through this it is drawn to be “Havayah of Hosts (Tzevaos),” so that there be the drawings-down of life-force (chayus) into the worlds.
The letter yud has the same three parts: a tip above, the body of the yud, and a tip below (see Pardes Rimonim, Rabbi Moshe Cordovero’s classic of Kabbalah). Through this holiness comes “Havayah of Hosts,” the drawing of life-force into all the worlds.




17וזהו והייתם קדושים לאלקיכם135 ולא כתיב להוי׳ אלא היינו לבחי׳ מלכות שהוא בחי׳ יחודא תתאה כורעים ומשתחוים ביטול היש ופי׳ שישראל הם הממשיכים בחי׳ שערות לבחי׳ מל׳ להיות ביטול כנ״ל
And this is “and you shall be holy to your G-d (Elokeichem)”; and it is not written “to Havayah,” but rather this is to the level of Malchus (sovereignty), which is the level of the lower unity (yichuda tata’ah), “bowing and prostrating,” the nullification of the yesh (something). And the meaning is that Israel are the ones who draw the level of the hairs into the level of Malchus, so that there be self-nullification (bittul), as mentioned above;
The verse says “holy to your Elokim,” not “to Havayah,” because Elokim here means Malchus, the level of the lower unity (yichuda tata’ah), where creatures exist and bow, nullifying their yesh. Israel are the ones who draw the hairs down into Malchus so that there be bittul there.


דהיינו שעי״ז יומשך הביטול גם בבי״ע להיות ביטול היש וזהו אל תקרי בניך אלא בוניך136 כו׳:
that is, that through this the self-nullification be drawn also into Beriah, Yetzirah and Asiyah, so that there be the nullification of the yesh. And this is [the meaning of] “Do not read ‘your children’ (banayich), but ‘your builders’ (bonayich),” etc.
Through Israel this bittul reaches even Beriah, Yetzirah and Asiyah. This is the Sages’ reading “do not read banayich, ‘your children,’ but bonayich, ‘your builders’”: Israel are the builders who draw bittul into the lower worlds.



In one’s avodah
Bittul is not a loss of self but the source of life: one who cleaves to G-d is “alive,” and only the coarse yesh of kelipah is burned away. So a person should uproot the passion of “strange fire” and turn his fervor into a fire for G-d, and should do each physical mitzvah simply because it is the King’s command, for in this way he touches the Infinite Light and makes the mitzvah its vessel; and he should guard against “straying after the heart,” where the flow of holiness can be diverted to evil.
Questions for discussion
	Why does the blue light consume the wick but not the holy beings “above”? What, according to the maamar, makes the difference?
	What exactly was the spies’ mistake about “a land that consumes its inhabitants,” and how does the burning bush answer it?
	Why is techeles linked to the Gevuros of Abba, and why, coming from Abba, is it absent in the time of exile?
	How does the Maggid’s analogy of the hairs explain a divine flow that does not touch the Essence yet draws from it?
	What is the difference between “remember” (making the mitzvos “males”) and “do” (making them vessels for the Infinite Light)?

Sources and references
Notes
Paragraph 1
1והיה לכם לציצית
G-d tells Moshe to say to the children of Israel, of the fringes on their garments: “And it shall be for you as tzitzis, and you shall see it and remember all the mitzvos of Havayah and do them, and you shall not stray after your heart and after your eyes.” Plainly, seeing the fringe reminds one of the mitzvos; the maamar explains this verse and the next one phrase by phrase.
Numbers 15:39במדבר ט״ו:ל״ט
וְהָיָה לָכֶם לְצִיצִת וּרְאִיתֶם אֹתוֹ וּזְכַרְתֶּם אֶת־כׇּל־מִצְוֺת ה׳ וַעֲשִׂיתֶם אֹתָם וְלֹא־תָתוּרוּ אַחֲרֵי לְבַבְכֶם וְאַחֲרֵי עֵינֵיכֶם אֲשֶׁר־אַתֶּם זֹנִים אַחֲרֵיהֶם:
And it shall be unto you for a fringe, that ye may look upon it, and remember all the commandments of the L-RD, and do them; and that ye go not about after your own heart and your own eyes, after which ye use to go astray;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 2
2ענין התכלת
Kehot notes that an earlier version (mahadura kamma) of this discourse is printed in Or HaTorah on Shelach, with glosses different from those printed here.
Kehot’s noteמהדו״ק מהנדפס כאן עם הגהות אחרות באוה״ת שלח כרך ה׳ ע׳ א׳תריא. [בהוצאת תשנ״ז כרך ב בהוספות ע׳ 108].
3ענין התכלת
“Speak to the children of Israel and tell them to make tzitzis on the corners of their garments throughout their generations, and to put on the tzitzis of each corner a thread of techeles.” This is the techeles the maamar explains.
Numbers 15:38במדבר ט״ו:ל״ח
דַּבֵּר אֶל־בְּנֵי יִשְׂרָאֵל וְאָמַרְתָּ אֲלֵהֶם וְעָשׂוּ לָהֶם צִיצִת עַל־כַּנְפֵי בִגְדֵיהֶם לְדֹרֹתָם וְנָתְנוּ עַל־צִיצִת הַכָּנָף פְּתִיל תְּכֵלֶת:
’Speak unto the children of Israel, and bid them that they make them throughout their generations fringes in the corners of their garments, and that they put with the fringe of each corner a thread of blue.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
4ד׳ גוונין שבנר הנזכר בפע״ח שער השבת ספ״ד
Near the end of this chapter, Pri Etz Chaim says that the lamp has four kinds of flame corresponding to the four letters of Havayah, as the Zohar on Bereishis mentions, and that the two lower ones, near the wick, are perceptible to us. The same chapter says that ner (lamp, 250) is the 248 limbs of Malchus included in the King’s two arms, a point the maamar takes up in paragraph 8.
Pri Etz Chaim, Gate of the Sabbath 4פרי עץ חיים, שער השבת ד׳
5נהורא חיוורא כו׳ ונהורא תכלא
The Zohar describes a rising flame: a white light above that never changes, and below it a blue or black light, attached to the wick, which consumes whatever it is attached to beneath it. The maamar applies the blue light to Malchus of Atzilus.
Zohar, Bereshit 86:248–263ספר הזהר, בראשית פ״ו:רמ״ח-רס״ג
Further, in the flame itself there are two lights: one white and luminous, and the other black, or blue. The white light is the higher of the two and rises steadily. The black or blue light is underneath the other, which rests on it as on a pedestal.
The Zohar; London, Soncino Press, 1933 (Public Domain)
Paragraph 3
6בביאור ע״פ כי אתה נרי
Near the end of the Biur (explanation) on “For You are my lamp,” the Alter Rebbe explains that the oil and the wick make the two colors of light: the blue light comes through the wick, which only lets the light take hold but gives little light, and the white light, “pure and bright,” comes through the oil.
Kehot’s noteתו״א מא, ג.
7כי אתה נרי
“For You are my lamp, Havayah; and Havayah lights up my darkness.” The Torah Ohr discourse on this verse is the one the gloss cites.
II Samuel 22:29שמואל ב כ״ב:כ״ט
כִּי־אַתָּה נֵירִי ה׳ וַה׳ יַגִּיהַּ חׇשְׁכִּי:
For Thou art my lamp, O L-RD; And the L-RD doth lighten my darkness.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
8שמן הוא בחי׳ חכמה
Kehot refers to this lexicon of Kabbalistic terms for the association of oil (shemen) with Chochmah.
Kehot’s noteראה מא״א אות ש, סמ״ח.
Paragraph 4
9ארץ אוכלת יושביה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשלח יג, לב.
10המרגלים שקרנים היו
Rav Mesharshya says, “The spies were liars.” The same page brings Rava’s teaching that G-d intended “a land that consumes its inhabitants” for good, and the spies took it for bad.
Sotah 35a:7סוטה ל״ה א:ז׳
״וְהָאֲנָשִׁים אֲשֶׁר עָלוּ עִמּוֹ אָמְרוּ לֹא נוּכַל וְגוֹ׳״. אָמַר רַבִּי חֲנִינָא בַּר פָּפָּא: דָּבָר גָּדוֹל דִּבְּרוּ מְרַגְּלִים בְּאוֹתָהּ שָׁעָה. ״כִּי חָזָק הוּא מִמֶּנּוּ״, אַל תִּקְרֵי ״מִמֶּנּוּ״, אֶלָּא ״מִמֵּנוֹ״ — כִּבְיָכוֹל אֲפִילּוּ בַּעַל הַבַּיִת אֵינוֹ יָכוֹל לְהוֹצִיא כֵּלָיו מִשָּׁם.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteסוטה לה, א.
11ואתם הדבקים בה׳
Moshe reminds the people that everyone who followed Baal Peor was destroyed, “but you who cleave to Havayah your G-d are alive, all of you, today”: plainly, those who held fast to G-d survived. The Zohar reads it as Israel cleaving to the consuming light and living. (context: Steinsaltz Tanakh)
Deuteronomy 4:4דברים ד׳:ד׳
וְאַתֶּם הַדְּבֵקִים בַּה׳ אֱלֹקֵיכֶם חַיִּים כֻּלְּכֶם הַיּוֹם:
But ye that did cleave unto the L-RD your G-d are alive every one of you this day.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ד, ד.
12אע״ג דאורחיה דהאי נהורא תכלא אוכמא לשיצאה כל מה דאתדבק ביה תחותוי
The Zohar: although the way of this blue-black light is to destroy all that cleaves to it from beneath, Israel cleave to it from beneath and endure, as it says, “And you who cleave to Havayah your G-d are alive.”
Zohar, Bereshit 86:248–263ספר הזהר, בראשית פ״ו:רמ״ח-רס״ג
Further, although it is the nature of this blue or black light to consume everything that is in contact with it beneath, yet Israel are able to cleave to it from below and still exist; so it is written, “and ye that cleave to the L-rd your G-d are all of you alive this day”. Your G-d and not our G-d: to wit, that blue or black flame which consumes and destroys all that cleaves to it from below; yet you cleave and are still alive.
The Zohar; London, Soncino Press, 1933 (Public Domain)
13הושיט הקב״ה אצבעו הקטנה
When G-d wished to create man, a group of ministering angels objected; He stretched out His little finger among them and burned them. The maamar uses this as the example of being consumed out of existence.
Sanhedrin 38b:5סנהדרין ל״ח ב:ה׳
אָמְרוּ לְפָנָיו: רִבּוֹנוֹ שֶׁל עוֹלָם, ״מָה אֱנוֹשׁ כִּי תִזְכְּרֶנּוּ וּבֶן אָדָם כִּי תִפְקְדֶנּוּ״? הוֹשִׁיט אֶצְבָּעוֹ קְטַנָּה בֵּינֵיהֶן וּשְׂרָפָם. וְכֵן כַּת שְׁנִיָּה. כַּת שְׁלִישִׁית אָמְרוּ לְפָנָיו: רִבּוֹנוֹ שֶׁל עוֹלָם, רִאשׁוֹנִים שֶׁאָמְרוּ לְפָנֶיךָ מָה הוֹעִילוּ? כָּל הָעוֹלָם כּוּלּוֹ שֶׁלְּךָ הוּא. כׇּל מָה שֶׁאַתָּה רוֹצֶה לַעֲשׂוֹת בְּעוֹלָמְךָ – עֲשֵׂה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteסנהדרין לח, ב.
14The spies, back from scouting Canaan, spread an evil report among the children of Israel: “The land through which we passed to scout it is a land that consumes its inhabitants,” a land where people die before their time. The maamar reads the phrase as a true description of the consuming blue light, which the spies turned into slander. (context: Steinsaltz Tanakh)
Numbers 13:32במדבר י״ג:ל״ב
וַיֹּצִיאוּ דִּבַּת הָאָרֶץ אֲשֶׁר תָּרוּ אֹתָהּ אֶל־בְּנֵי יִשְׂרָאֵל לֵאמֹר הָאָרֶץ אֲשֶׁר עָבַרְנוּ בָהּ לָתוּר אֹתָהּ אֶרֶץ אֹכֶלֶת יוֹשְׁבֶיהָ הִוא וְכׇל־הָעָם אֲשֶׁר־רָאִינוּ בְתוֹכָהּ אַנְשֵׁי מִדּוֹת:
And they spread an evil report of the land which they had spied out unto the children of Israel, saying: ‘The land, through which we have passed to spy it out, is a land that eateth up the inhabitants thereof; and all the people that we saw in it are men of great stature.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 5
15ארץ אוכלת יושביה
The spies’ words, “a land that consumes its inhabitants,” which the maamar calls their evil speech.
Numbers 13:32במדבר י״ג:ל״ב
וַיֹּצִיאוּ דִּבַּת הָאָרֶץ אֲשֶׁר תָּרוּ אֹתָהּ אֶל־בְּנֵי יִשְׂרָאֵל לֵאמֹר הָאָרֶץ אֲשֶׁר עָבַרְנוּ בָהּ לָתוּר אֹתָהּ אֶרֶץ אֹכֶלֶת יוֹשְׁבֶיהָ הִוא וְכׇל־הָעָם אֲשֶׁר־רָאִינוּ בְתוֹכָהּ אַנְשֵׁי מִדּוֹת:
And they spread an evil report of the land which they had spied out unto the children of Israel, saying: ‘The land, through which we have passed to spy it out, is a land that eateth up the inhabitants thereof; and all the people that we saw in it are men of great stature.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
16ואתם הדבקים כו׳ חיים כולכם
“And you who cleave to Havayah your G-d are alive, all of you, today.” For the souls of Israel, cleaving to G-d brings life, not annihilation.
Deuteronomy 4:4דברים ד׳:ד׳
וְאַתֶּם הַדְּבֵקִים בַּה׳ אֱלֹקֵיכֶם חַיִּים כֻּלְּכֶם הַיּוֹם:
But ye that did cleave unto the L-RD your G-d are alive every one of you this day.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 6
17כל אינון דלעילא בההוא נהורא תכלא אתכללן אבל תתאי לאו הכי דאינון מלה גסה
“Come and see: all those above are included in that blue light, but those below are not, for they are a coarse thing… and therefore it consumes and destroys them.” The maamar reads “coarse thing” as the yesh of kelipas nogah.
Zohar, Bereshit 86:263–87:276ספר הזהר, בראשית פ״ו:רס״ג-פ״ז:ער״ו
It is true that it also pervades the heaven, and there are many objects there which are imperishable. These, however, are constituted of this blue light, whereas the lower ones are of coarser material, and constitute a lower world on which the upper one rests. Hence the blue light consumes and destroys them.’1From this point to 52a ad fin. is a Cabbalistic interpolation on the origin of the Serpent.2Our translation of the Hebrew text resumes with the fifth line from the bottom of page 52a.
The Zohar; London, Soncino Press, 1933 (Public Domain)
18מראה הסנה
The Raaya Mehemna on Ki Seitzei speaks of the vision Moshe saw in the thornbush, “this great sight,” and connects it to the 248 commandments.
Zohar, Ki Teitzei 18:88–20:98ספר הזהר, כי תצא י״ח:פ״ח-כ׳:צ״ח
19והסנה בוער באש
Moshe, tending his father-in-law’s flock, sees an angel in a flame of fire within a thornbush: “and the thornbush was burning with fire, and the thornbush was not consumed.” The maamar sees in it a fire that burns without destroying.
Exodus 3:2שמות ג׳:ב׳
וַיֵּרָא מַלְאַךְ ה׳ אֵלָיו בְּלַבַּת־אֵשׁ מִתּוֹךְ הַסְּנֶה וַיַּרְא וְהִנֵּה הַסְּנֶה בֹּעֵר בָּאֵשׁ וְהַסְּנֶה אֵינֶנּוּ אֻכָּל:
And the angel of the L-RD appeared unto him in a flame of fire out of the midst of a bush; and he looked, and, behold, the bush burned with fire, and the bush was not consumed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות ג, ב.
20והסנה בוער באש והסנה איננו אוכל
The Raaya Mehemna on Shoftim reads “the thornbush was burning with fire, and the thornbush was not consumed”: the thorns, the forces of evil, were burned, while the branches, fruit and leaves of the bush were not.
Zohar, Shoftim 1:1–2:10ספר הזהר, שופטים א׳:א׳-ב׳:י׳
21In a remedy for fever that Rabbi Yochanan gives, the bush is addressed: “Thornbush, thornbush, not because you are taller than all the trees did the Holy One, blessed be He, rest His Presence upon you, but because you are lower than all the trees.”
Shabbat 67a:5שבת ס״ז א:ה׳
וְכִי פָּסֵק לֵקהּ, לִיתַתֵּיהּ וְלִיפְסְקֵיהּ וְלֵימָא הָכִי: ״הַסְּנֶה הַסְּנֶה! לָאו מִשּׁוּם דִּגְבִיהַתְּ מִכׇּל אִילָנֵי אַשְׁרִי קוּדְשָׁא בְּרִיךְ הוּא שְׁכִינְתֵּיהּ עֲלָךְ, אֶלָּא מִשּׁוּם דְּמָיְיכַתְּ מִכׇּל אִילָנֵי אַשְׁרִי קוּדְשָׁא בְּרִיךְ הוּא שְׁכִינְתֵּיהּ עֲלָךְ. וְכִי הֵיכִי דַּחֲמִיתֵיהּ אִשָּׁתָא לַחֲנַנְיָה מִישָׁאֵל וַעֲזַרְיָה וַעֲרַקַת מִן קֳדָמוֹהִי, כֵּן תִּחְמֵינֵיהּ אִשָּׁתָא לִפְלוֹנִי בַּר פְּלוֹנִית וְתִיעְרוֹק מִן קֳדָמוֹהִי״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
22כי אתם המעט
Moshe tells Israel: “Not because you are more numerous than all the peoples did Havayah desire you and choose you, for you are the least of all the peoples.” Plainly “the least” means the fewest in number; the Talmud (Chullin 89a) reads it as Israel making themselves small before G-d, and the maamar follows that reading.
Deuteronomy 7:7דברים ז׳:ז׳
לֹא מֵרֻבְּכֶם מִכׇּל־הָעַמִּים חָשַׁק ה׳ בָּכֶם וַיִּבְחַר בָּכֶם כִּי־אַתֶּם הַמְעַט מִכׇּל־הָעַמִּים:
The L-RD did not set His love upon you, nor choose you, because ye were more in number than any people—for ye were the fewest of all peoples—
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Kehot’s noteדברים ז, ז.
23שמשפילים א״ע
The Talmud expounds the verse: G-d says to Israel, “I desire you, for even when I bestow greatness on you, you make yourselves small (mema’atin) before Me,” hearing “the least” (ham’at) in that sense; to Avraham He gave greatness, and he said, “I am dust and ashes.”
Chullin 89a:6–7חולין פ״ט א:ו׳-ז׳
נתתי גדולה לאברהם אמר לפני (בראשית יח, כז) ואנכי עפר ואפר למשה ואהרן אמר (שמות טז, ז) ונחנו מה לדוד אמר (תהלים כב, ז) ואנכי תולעת ולא איש אבל עובדי כוכבים אינן כן נתתי גדולה לנמרוד אמר (בראשית יא, ד) הבה נבנה לנו עיר לפרעה אמר (שמות ה, ב) מי ה׳ לסנחריב אמר (מלכים ב יח, לה) מי בכל אלקי הארצות וגו׳ לנבוכדנצר אמר (ישעיהו יד, יד) אעלה על במתי עב לחירם מלך צור אמר (יחזקאל כח, ב) מושב אלקים ישבתי בלב ימים
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteראה חולין פט, א.
24ואנכי עפר ואפר
Avraham, pleading with G-d for Sedom: “Behold, I have undertaken to speak to my L-rd, and I am dust and ashes.”
Genesis 18:27בראשית י״ח:כ״ז
וַיַּעַן אַבְרָהָם וַיֹּאמַר הִנֵּה־נָא הוֹאַלְתִּי לְדַבֵּר אֶל־אֲדֹ־נָי וְאָנֹכִי עָפָר וָאֵפֶר:
And Abraham answered and said: ‘Behold now, I have taken upon me to speak unto the L-rd, who am but dust and ashes.
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Kehot’s noteבראשית יח, כז.
25ת״ז תחלת תקון יט
At the end of that column, the earlier discourse in this parsha (on “And it shall be for you as tzitzis”) cites this Tikkun: the Tikkunei Zohar explains ashishos as two fires, a white fire and a red fire, as the Midrash on Song of Songs reads it as “two fires,” and Tikkun 64 as ish and ishah.
Kehot’s noteראה לעיל מד, סע״ד.
26ורצון שוכני סנה
In Moshe’s blessing of Yosef: “…and the favor of Him who dwelt in the thornbush,” naming G-d by His first revelation to Moshe, in the bush. The maamar links G-d’s dwelling in the lowly bush to Israel’s lowliness. (context: Steinsaltz Tanakh)
Deuteronomy 33:16דברים ל״ג:ט״ז
וּמִמֶּגֶד אֶרֶץ וּמְלֹאָהּ וּרְצוֹן שֹׁכְנִי סְנֶה תָּבוֹאתָה לְרֹאשׁ יוֹסֵף וּלְקׇדְקֹד נְזִיר אֶחָיו:
And for the precious things of the earth and the fulness thereof, And the good will of Him that dwelt in the bush; Let the blessing come upon the head of Joseph, And upon the crown of the head of him that is prince among his brethren.
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Kehot’s noteדברים לג, טז.
27ורצון שוכני סנה ועיין פ׳ בת׳ דזבחים (קי״ח ב׳)
Rabbi Yosei son of Rabbi Chanina expounds Yosef’s blessing, “the favor of Him who dwelt in the thornbush (sneh)”: the eye that did not wish to enjoy what was not its own merited to eat “among the hated ones (senu’in),” playing on the word sneh.
Zevachim 118b:3–4זבחים קי״ח ב:ג׳-ד׳
רַבִּי יוֹסֵי בְּרַבִּי חֲנִינָא אָמַר: ״וּרְצוֹן שֹׁכְנִי סְנֶה״ – עַיִן שֶׁלֹּא רָצְתָה לֵיהָנוֹת מִדָּבָר שֶׁאֵינוֹ שֶׁלּוֹ, תִּזְכֶּה וְתֹאכַל בֵּין הַשְּׂנוּאִין. תָּנָא: רוֹאֶה שֶׁאָמְרוּ – רוֹאֶה כּוּלּוֹ, וְלֹא הַמַּפְסִיק בֵּינוֹ לְבֵינוֹ. אֲמַר לֵקהּ רַבִּי שִׁמְעוֹן בֶּן אֶלְיָקִים לְרַבִּי אֶלְעָזָר, אַסְבְּרָא לָךְ: כְּגוֹן בֵּי כְנִישְׁתָּא דְּמָעוֹן. אָמַר רַב פָּפָּא: רוֹאֶה שֶׁאָמְרוּ – לֹא רוֹאֶה כּוּלּוֹ, אֶלָּא רוֹאֶה מִקְצָתוֹ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
28במדבר סיני באהל מועד
“And Havayah spoke to Moshe in the wilderness of Sinai, in the Tent of Meeting.” An earlier discourse in this book opens with these words.
Numbers 1:1במדבר א׳:א׳
וַיְדַבֵּר ה׳ אֶל־מֹשֶׁה בְּמִדְבַּר סִינַי בְּאֹהֶל מוֹעֵד בְּאֶחָד לַחֹדֶשׁ הַשֵּׁנִי בַּשָּׁנָה הַשֵּׁנִית לְצֵאתָם מֵאֶרֶץ מִצְרַיִם לֵאמֹר:
AND THE L-RD spoke unto Moses in the wilderness of Sinai, in the tent of meeting, on the first day of the second month, in the second year after they were come out of the land of Egypt, saying:
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29רשפי אש
The beloved asks to be set as a seal on her lover’s heart, “for love is strong as death… its flashes are flashes of fire, a flame of G-d.” The maamar’s “flashes of the fire of love” echo this verse.
Song of Songs 8:6שיר השירים ח׳:ו׳
שִׂימֵנִי כַחוֹתָם עַל־לִבֶּךָ כַּחוֹתָם עַל־זְרוֹעֶךָ כִּי־עַזָּה כַמָּוֶת אַהֲבָה קָשָׁה כִשְׁאוֹל קִנְאָה רְשָׁפֶיהָ רִשְׁפֵּי אֵשׁ שַׁלְהֶבֶתְיָה:
Set me as a seal upon thy heart, As a seal upon thine arm; For love is strong as death, Jealousy is cruel as the grave; The flashes thereof are flashes of fire, A very flame of the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
30בזח״ב דס״ט ע״ב
Kehot notes that this Zohar passage is quoted in Or HaTorah on Shemos.
Kehot’s noteנעתק באוה״ת שמות ע׳ סז. וראה יהל אור ע׳ לא.
31סמכוני באשישות
The beloved, faint with love, says: “Sustain me with ashishos (raisin cakes), refresh me with apples, for I am faint with love.” The Midrash hears in ashishos the word esh, fire, and reads it as “with fires”; that Midrash is cited for the fire of the bush. (context: Steinsaltz Tanakh)
Song of Songs 2:5שיר השירים ב׳:ה׳
סַמְּכוּנִי בָּאֲשִׁישׁוֹת רַפְּדוּנִי בַּתַּפּוּחִים כִּי־חוֹלַת אַהֲבָה אָנִי:
’Stay ye me with dainties, refresh me with apples; For I am love-sick.’
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32סמכוני באשישות כו׳ ובאשו של סנה
The Midrash reads “Sustain me with ashishos” as “with many fires”: the fire of Avraham, of Moriah, of the thornbush, of Eliyahu, and of Chananiah, Mishael and Azariah.
Shir HaShirim Rabbah 2:5שיר השירים רבה ב׳:ה׳
סַמְּכוּנִי בָּאֲשִׁישׁוֹת, בִּשְׁתֵּי אִשּׁוֹת, בְּאֵשׁ שֶׁל מַעְלָה וּבְאֵשׁ שֶׁל מַטָּה. דָּבָר אַחֵר, סַמְּכוּנִי בָּאֲשִׁישׁוֹת, בִּשְׁתֵּי אִשּׁוֹת, תּוֹרָה בִּכְתָב וְתוֹרָה בְּפֶה. דָּבָר אַחֵר, סַמְּכוּנִי בָּאֲשִׁישׁוֹת, בְּאִשּׁוֹת הַרְבֵּה, בְּאִשּׁוֹ שֶׁל אַבְרָהָם, וְשֶׁל מוֹרִיָה, וְשֶׁל סְנֶה, וּבְאִשּׁוֹ שֶׁל אֵלִיָּהוּ, וְשֶׁל חֲנַנְיָה מִישָׁאֵל וַעֲזַרְיָה. דָּבָר אַחֵר, סַמְּכוּנִי בָּאֲשִׁישׁוֹת, אֵלּוּ הַהֲלָכוֹת הַמְּאוּשָׁשׁוֹת. רַפְּדוּנִי בַּתַּפּוּחִים, אֵלּוּ הַהַגָּדוֹת שֶׁרֵיחָן וְטַעֲמָן כַּתַּפּוּחִים. כִּי חוֹלַת אַהֲבָה אָנִי, אָמְרָה כְּנֶסֶת יִשְׂרָאֵל לִפְנֵי הַקָּדוֹשׁ …
“Support me with raisin cakes, cushion me with apples, for I am lovesick” (Song of Songs 2:5). “Support me with raisin cakes [ba’ashishot],” with two fires [ishot], a heavenly fire and an earthly fire. Alternatively, “support me with raisin cakes [ba’ashishot],” with two fires [ishot], the written Torah and the oral Torah. Alternatively, “support me with raisin cakes [ba’ashishot],” with many fires [ishot]; with the fire of Abraham, 38:13. of Moriah, of the bush, of Elijah, and of Ḥanaya Mishael and Azarya. Another matter, “support me with raisin cakes [ba’ashishot],” …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
33ואתם הדבקים כו׳ חיים
“And you who cleave to Havayah your G-d are alive, all of you, today,” the verse that the Zohar passages cited here expound.
Deuteronomy 4:4דברים ד׳:ד׳
וְאַתֶּם הַדְּבֵקִים בַּה׳ אֱלֹקֵיכֶם חַיִּים כֻּלְּכֶם הַיּוֹם:
But ye that did cleave unto the L-RD your G-d are alive every one of you this day.
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34בגין דאצטרך לשבחא חי לחי
The Zohar on Vayigash: the dead cannot praise G-d, because the living must praise the Living; whoever draws near to Him is alive, as it says, “And you who cleave… are alive, all of you.”
Zohar, Vayigash 5:46–6:57ספר הזהר, ויגש ה׳:מ״ו-ו׳:נ״ז
Hence again David said: “The dead praise not the L-rd” (Ibid. 115, 17), inasmuch as it is the due of the living to praise the Living One, but not of the dead. Hence “The dead praise not the L-rd…. But we will bless the L-rd” (Ibid. 17), we who are alive and have no lot or part in the side of death. Hezekiah also said: “The living, the living, he shall praise thee, as I do this day” (Is. 38, 19), as the living has kinship with the living; King …
The Zohar; London, Soncino Press, 1933 (Public Domain)
35בזהר פ׳ בהר דק״י ע״ב
Kehot refers to Yahel Or for the Zohar on Behar cited here.
Kehot’s noteראה יהל אור ע׳ שלא.
36ועשה טוב שכן ארץ
The Zohar on Behar expounds “Trust in Havayah and do good, dwell in the land”: action below arouses action above, and by doing “good” one comes to “dwell in the land,” the higher land.
Zohar, Behar 8:52–9:59ספר הזהר, בהר ח׳:נ״ב-ט׳:נ״ט
AND IF YE SAY, WHAT SHALL WE EAT, ETC. R. Judah cited here the verse: “Trust in the L-rd and do good, dwell in the land and follow after faithfulness” (Ps. 37, 3).
The Zohar; London, Soncino Press, 1933 (Public Domain)
37ועשה טוב שכן ארץ
David’s psalm: “Trust in Havayah and do good; dwell in the land and cherish faithfulness.” The Zohar cited here reads “do good” as action below that arouses action above.
Psalms 37:3תהילים ל״ז:ג׳
בְּטַח בַּה׳ וַעֲשֵׂה־טוֹב שְׁכׇן־אֶרֶץ וּרְעֵה אֱמוּנָה:
Trust in the L-RD, and do good; dwell in the land, and cherish faithfulness.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
38(דרל״ז ע״א) ע״פ ואתם הדבקים
The Zohar on Vayechi says that Israel are bound to the moon, joined to the place that shines from the higher sun, and cleave to it, as it says, “And you who cleave to Havayah your G-d are alive.”
Zohar, Vayechi 58:566–59:575ספר הזהר, ויחי נ״ח:תקס״ו-נ״ט:תקע״ה
This accords with R. Eleazar’s exposition of the verse: “Thou hast multiplied the nation, thou hast increased its joy” (Is. 9, 2), where he refers “nation” to Israel and “it” to the moon, which gained accession of light for the sake of Israel. Which are superior, Israel or the Gentiles? Assuredly, the moon is highest, and the sun of the Gentiles is under this moon, and this sun derives light from this moon. See, then, the difference between Israel and the nations. Israel cling to the moon and are linked …
The Zohar; London, Soncino Press, 1933 (Public Domain)
39יראת ה׳ תוסיף ימים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם י, כז.
40יראת ה׳ תוסיף ימים
Shlomo’s proverb: “The fear of Havayah adds days, but the years of the wicked will be shortened.”
Proverbs 10:27משלי י׳:כ״ז
יִרְאַת ה׳ תּוֹסִיף יָמִים וּשְׁנוֹת רְשָׁעִים תִּקְצֹרְנָה:
The fear of the L-RD prolongeth days; But the years of the wicked shall be shortened.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
41מלכותך מלכות כל עולמים
David’s psalm of praise: “Your kingship is a kingship of all worlds (kol olamim), and Your dominion is in every generation.” Plainly olamim means eternity, “an everlasting kingship”; the maamar reads it as “worlds”: G-d’s Malchus is the life and existence of every world. (context: Steinsaltz Tanakh)
Psalms 145:13תהילים קמ״ה:י״ג
מַלְכוּתְךָ מַלְכוּת כׇּל־עֹלָמִים וּמֶמְשַׁלְתְּךָ בְּכׇל־דּוֹר וָדֹר:
Thy kingdom is a kingdom for all ages, And Thy dominion endureth throughout all generations.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
42יראת ה׳ לחיים
Shlomo’s proverb: “The fear of Havayah [leads] to life; one rests satisfied, untouched by evil.” Since Malchus is called “the lower fear” (as the maamar says in the next paragraph), it reads the verse as Malchus giving life.
Proverbs 19:23משלי י״ט:כ״ג
יִרְאַת ה׳ לְחַיִּים וְשָׂבֵעַ יָלִין בַּל־יִפָּקֶד רָע:
The fear of the L-RD tendeth to life; And he that hath it shall abide satisfied, He shall not be visited with evil.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי יט, כג.
43The Zohar on Yitro, on the fire in the thornbush: the bush was within that holiness and clung to it, “for there is no pure except from within the impure.”
Zohar, Yitro 1:50–3:59ספר הזהר, יתרו א׳:נ׳-ג׳:נ״ט
44“From here they said: the fire above burns but does not consume.” The Midrash adds that the vision showed Moshe that just as the bush burned and was not consumed, so the Egyptians could not destroy Israel.
Shemot Rabbah 2:5שמות רבה ב׳:ה׳
וירא מלאך ה׳ אליו - הדא הוא דכתיב (שיר ה, ב): אני ישנה ולבי ער. אני ישינה, מן המצות. ולבי ער, לעשותן. (שם שם, שם): תמתי, בסיני, שנתממו עמי בסיני ואמרו: (שמות כד, ז): כל אשר דבר ה׳ נעשה ונשמע. אמר רבי ינאי: מה התאומים הללו, אם חשש אחד בראשו, חבירו מרגיש כן. אמר הקדוש ברוך הוא: כביכול (תהלים צא, טו), עמו אנכי בצרה. דבר אחר: מהו עמו אנכי בצרה? כשיש להם צרה אינם קוראים אלא להקדוש ברוך הוא. במצרים, (שמות ב, כג): ותעל שועתם אל האלקים. בים, (שם יד, …
“An angel of the L-rd appeared to him in a flame of fire from the midst of the bush. He looked, and behold, the bush burned with fire, but the bush was not consumed” (Exodus 3:2). “An angel of the L-rd appeared to him” – that is what is written: “I am asleep, but my heart is awake” (Song of Songs 5:2). I am asleep from the mitzvot, but my heart is awake to perform them. “My perfect one [tamati]” (Song of Songs 5:2) at Sinai, as they had perfect …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Paragraph 7
45אבא יסד ברתא
The Raaya Mehemna on Pinchas expounds “With Chochmah He founded the earth”: Chochmah is Abba, and “earth” is the daughter, Malchus. This is the source of the phrase “Abba founded the daughter.”
Zohar III, 248aזח״ג רמח, א
Kehot’s noteזח״ג רמח, א. רנו, ב.
46אם אין חכמה אין יראה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות ג, יז.
47אם אין חכמה אין יראה
Rabbi Elazar ben Azariah: “If there is no wisdom, there is no fear; if there is no fear, there is no wisdom.” The bracket reads it as Malchus, the lower fear, being rooted in Chochmah.
Pirkei Avot 3:17משנה אבות ג׳:י״ז
רַבִּי אֶלְעָזָר בֶּן עֲזַרְיָה אוֹמֵר, אִם אֵין תּוֹרָה, אֵין דֶּרֶךְ אֶרֶץ. אִם אֵין דֶּרֶךְ אֶרֶץ, אֵין תּוֹרָה. אִם אֵין חָכְמָה, אֵין יִרְאָה. אִם אֵין יִרְאָה, אֵין חָכְמָה. אִם אֵין בִּינָה, אֵין דַּעַת. אִם אֵין דַּעַת, אֵין בִּינָה. אִם אֵין קֶמַח, אֵין תּוֹרָה. אִם אֵין תּוֹרָה, אֵין קֶמַח. הוּא הָיָה אוֹמֵר, כָּל שֶׁחָכְמָתוֹ מְרֻבָּה מִמַּעֲשָׂיו, לְמַה הוּא דוֹמֶה, לְאִילָן שֶׁעֲנָפָיו מְרֻבִּין וְשָׁרָשָׁיו מֻעָטִין, וְהָרוּחַ בָּאָה וְעוֹקַרְתּוֹ וְהוֹפַכְתּוֹ עַל פָּנָיו, שֶׁנֶּאֱמַר (ירמיה יז) וְהָיָה כְּעַרְעָר בָּעֲרָבָה וְלֹא יִרְאֶה כִּי יָבוֹא טוֹב וְשָׁכַן חֲרֵרִים בַּמִּדְבָּר אֶרֶץ …
Rabbi Elazar ben Azariah said: Where there is no Torah, there is no right conduct; where there is no right conduct, there is no Torah. Where there is no wisdom, there is no fear of G-d; where there is no fear of G-d, there is no wisdom. Where there is no understanding, there is no knowledge; where there is no knowledge, there is no understanding. Where there is no bread, there is no Torah; where there is no Torah, there is no bread. He used to say: one whose wisdom …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
48מל׳ נק׳ יראה תתאה ושרשה מח״ע
Kehot refers to this lexicon of Kabbalistic terms for Malchus being called “the lower fear,” rooted in Chochmah Ila’ah.
Kehot’s noteראה ג״כ מא״א אות יו״ד, סכ״ו.
49[ר״ל . . זהו ע״י גבורה
the passage shares nothing with the note
Kehot’s noteבאוה״ת במדבר-ה ע׳ א׳תריא מביא ראי׳ מלקו״ת תזריע ע״פ ואשה כי תזריע ע״ש.
50אדני שפתי תפתח
From David’s psalm of repentance: “Ado-nai, open my lips, and my mouth will declare Your praise,” said before the Amidah. The Siddur’s discourse on these words is cited for how Gevurah draws bittul down.
Psalms 51:17תהילים נ״א:י״ז
אֲדֹ־נָי שְׂפָתַי תִּפְתָּח וּפִי יַגִּיד תְּהִלָּתֶךָ:
O L-rd, open Thou my lips; and my mouth shall declare Thy praise.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
51בביאור ע״פ קול דודי
There it explains that through the mitzvah the Infinite Light is drawn down to be enclothed in a vessel, and that this drawing-down is essentially Gevurah, not judgment, G-d forbid; on the contrary, it is the main spreading of life-force, rooted in the five Gevuros of Atik.
Kehot’s noteלקו״ת שה״ש טז, ב.
52קול דודי
The beloved hears her lover coming: “The voice of my beloved! Here he comes, leaping over the mountains.” The explanation of this verse is in Likkutei Torah on Shir HaShirim.
Song of Songs 2:8שיר השירים ב׳:ח׳
קוֹל דּוֹדִי הִנֵּה־זֶה בָּא מְדַלֵּג עַל־הֶהָרִים מְקַפֵּץ עַל־הַגְּבָעוֹת:
Hark! my beloved! behold, he cometh, Leaping upon the mountains, skipping upon the hills.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
53בד״ה הוי׳ יחתו מריביו
There “strength” (oz) in “and He will give strength to His king” is the Gevuros, the left line, drawn only to “His king,” Malchus of Atzilus, to arouse love, as in “His left hand is under my head”: a Gevurah that stirs the souls of Israel to flashes of fiery love, unlike the left that “pushes away,” from which the external forces draw.
Kehot’s noteלעיל פ׳ נשא כה, ד.
54הוי׳ יחתו מריביו בפי׳ וענין ויתן עוז למלכו
Chanah’s song: “Havayah, His adversaries shall be shattered… and He will give strength to His king.” The discourse on this verse is in Likkutei Torah, Nasso.
I Samuel 2:10שמואל א ב׳:י׳
ה׳ יֵחַתּוּ מְרִיבָו עָלָו בַּשָּׁמַיִם יַרְעֵם ה׳ יָדִין אַפְסֵי־אָרֶץ וְיִתֶּן־עֹז לְמַלְכּוֹ וְיָרֵם קֶרֶן מְשִׁיחוֹ:
They that strive with the L-RD shall be broken to pieces; Against them will He thunder in heaven; The L-RD will judge the ends of the earth; And He will give strength unto His king, And exalt the horn of His anointed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
55בלקו״ת פ׳ וירא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteלהאריז״ל.
56כי אש יצאה מחשבון
From the ancient poets’ song of Sichon’s conquest of Moav: “For a fire went out from Cheshbon, a flame from the city of Sichon.” Likkutei Torah, Chukas, reads the fire as the flashes of fiery love in Israel, drawn from above. (context: Steinsaltz Tanakh)
Numbers 21:28במדבר כ״א:כ״ח
כִּי־אֵשׁ יָצְאָה מֵחֶשְׁבּוֹן לֶהָבָה מִקִּרְיַת סִיחֹן אָכְלָה עָר מוֹאָב בַּעֲלֵי בָּמוֹת אַרְנֹן:
For a fire is gone out of Heshbon, A flame from the city of Sihon; It hath devoured Ar of Moab, The lords of the high places of Arnon.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
57ע״פ על כן יאמרו המושלים
The explanation of “Therefore the rulers say” reads “For a fire went out from Cheshbon” with the Arizal: the flashes of fire, the love of the community of Israel, come from “the flame of Yah” above.
Kehot’s noteלקמן פ׳ חקת סו, ב.
58מלכותך מכ״ע
The words here quote Psalms 145:13; the passage is shown below.
Psalms 145:13תהילים קמ״ה:י״ג
מַלְכוּתְךָ מַלְכוּת כׇּל־עֹלָמִים וּמֶמְשַׁלְתְּךָ בְּכׇל־דּוֹר וָדֹר:
Thy kingdom is a kingdom for all ages, And Thy dominion endureth throughout all generations.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמה, יג.
59על כן יאמרו המושלים בואו חשבון
The poets (moshlim) who sang of Sichon’s wars said: “Therefore the rulers say: Come to Cheshbon, let it be built and established.” The Talmud reads moshlim as “those who rule over their inclination” and Cheshbon as “the reckoning of the world”; the explanation of this verse is in Likkutei Torah, Chukas. (context: Steinsaltz Tanakh)
Numbers 21:27במדבר כ״א:כ״ז
עַל־כֵּן יֹאמְרוּ הַמֹּשְׁלִים בֹּאוּ חֶשְׁבּוֹן תִּבָּנֶה וְתִכּוֹנֵן עִיר סִיחוֹן:
Wherefore they that speak in parables say: Come ye to Heshbon! Let the city of Sihon be built and established!
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 8
60בזה הזמן אין תכלת
Kehot points to the Rebbe Rashab’s long letter to the Rebbe of Radzin on the absence of techeles in our time.
Kehot’s noteראה טושו״ע או״ח רסי״א, בב״י ובב״ח שם. ראה ג״כ פע״ח ש׳ הציצית פ״ה. ראה אגרות-קודש לכ״ק אדמו״ר מוהרש״ב כרך-א סי׳ קנח [ע׳ שנא] מכתב ארוך להאדמו״ר מראדזין.
61בזה הזמן אין תכלת
Pri Etz Chaim says that in our time, after the destruction of the Temple, we have no power to put on techeles, because we reach only to the mochin of Binah of Imma; the light of Chochmah still comes out, enclothed in the tzitzis of Binah.
Pri Etz Chaim, Gate of Fringes 5:1פרי עץ חיים, שער הציצית ה׳:א׳
ונחזור לבאר מה שכתבתי לעיל, כי האמת הוא, שבזמן הזה אחר החורבן, אין בנו כח להטיל תכלת, כי אין אנו משיגין רק עד מוח בינה דאמא. אמנם ודאי הוא, שאין אור עליון ההוא דמוח חכמה נמנע מלצאת, רק שאינו יוצא ע״י מעשינו, אבל ודאי הוא שהוא יוצא, בהתלבשות תוך ציצית מוח בינה, וא״כ מוכרח הוא שיהיו רומזים ציצית חכמה דאימא, בציצית בינה דאמא:
Pri Etz Chaim (Public Domain)
62חכמה בראש . . בסוף
The passage explains “Chochmah at the beginning and Chochmah at the end”: Chochmah is bittul, so the Infinite Light rests in Chochmah; Chochmah Ila’ah is the true bittul through which the Infinite Light is drawn into Atzilus, and the lower Chochmah, Malchus, is the nullification of the yesh, the source of the bittul of Beriah, Yetzirah and Asiyah.
Kehot’s noteת״ז (תמ״א [ת״מ פ, ב] ובזח״א (כו, ב) [עקב טו, ב. וש״נ]. [כ].
63חכמה בראש חכמה בסוף
The Zohar on Bereishis speaks of two yuds hinted in the word vayitzer (“and He formed”), the formation of the higher beings and of the lower: “and they are Chochmah at the beginning and Chochmah at the end.”
Zohar, Bereshit 21:248–22:255ספר הזהר, בראשית כ״א:רמ״ח-כ״ב:רנ״ה
In reference to that time it is said of Moses and Israel, “Then thou shalt delight in the L-rd”, and the words shall be fulfilled, “then Moses shall sing” (Ex. 15, 1).1The Hebrew text of this page does not correspond entirely to the English translation. Further, the river “shall part from thence and become four heads” (Gen. 2, 10). The first of these is Hesed (Kindness), which is the right arm. From this shall drink the camp of Michael, and with it the tribe of Judah and his two accompanying …
The Zohar; London, Soncino Press, 1933 (Public Domain)
64ונחנו מ״ה
Moshe and Aharon to the people, who complained of hunger in the wilderness: “And what (mah) are we, that you complain against us?” The maamar reads mah as the bittul of Chochmah.
Exodus 16:7שמות ט״ז:ז׳
וּבֹקֶר וּרְאִיתֶם אֶת־כְּבוֹד ה׳ בְּשׇׁמְעוֹ אֶת־תְּלֻנֹּתֵיכֶם עַל־ה׳ וְנַחְנוּ מָה כִּי תַלִּינוּ עָלֵינוּ:
and in the morning, then ye shall see the glory of the L-RD; for that He hath heard your murmurings against the L-RD; and what are we, that ye murmur against us?’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
65החכמה מאין תמצא
Iyov, speaking of wisdom hidden from man, asks: “And wisdom, where (me’ayin) shall it be found?” Chassidus reads me’ayin as “from ayin, nothingness”: Chochmah comes from nothing. (context: Steinsaltz Tanakh)
Job 28:12איוב כ״ח:י״ב
וְהַחׇכְמָה מֵאַיִן תִּמָּצֵא וְאֵי זֶה מְקוֹם בִּינָה:
But wisdom, where shall it be found? And where is the place of understanding?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
66רחובות הנהר
In the list of the kings of Edom: “And Shaul of Rechovos HaNahar reigned in his place”; plainly Rechovos is a town by the river, the Euphrates. In Kabbalah “the broad places of the river” are Binah, the broadening of understanding. (context: Steinsaltz Tanakh)
Genesis 36:37בראשית ל״ו:ל״ז
וַיָּמׇת שַׂמְלָה וַיִּמְלֹךְ תַּחְתָּיו שָׁאוּל מֵרְחֹבוֹת הַנָּהָר:
And Samlah died, and Shaul of Rehoboth by the River reigned in his stead.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
67ישת חושך סתרו
David’s song of deliverance: “He made darkness His hiding place, His canopy around Him.” The maamar applies it to the concealment of Chochmah.
Psalms 18:12תהילים י״ח:י״ב
יָשֶׁת־חֹשֶׁךְ סִתְרוֹ סְבִיבוֹתָיו סֻכָּתוֹ חֶשְׁכַת־מַיִם עָבֵי שְׁחָקִים:
He made darkness His hiding-place, His pavilion round about Him; darkness of waters, thick clouds of the skies.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים יח, יב.
68להנחיל אוהבי יש
Wisdom speaks: “to bequeath yesh to those who love me, and I will fill their treasuries”; plainly yesh is substance, wealth. Here yesh is the “something” of Binah, the higher Gan Eden. (context: Steinsaltz Tanakh)
Proverbs 8:21משלי ח׳:כ״א
לְהַנְחִיל אֹהֲבַי יֵשׁ וְאֹצְרֹתֵיהֶם אֲמַלֵּא:
That I may cause those that love me to inherit substance, And that I may fill their treasuries.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
69וצבא השמים לך משתחוים
The Levites’ prayer: “You give life to them all, and the host of heaven bow to You.” Bowing is the bittul of Malchus.
Nehemiah 9:6נחמיה ט׳:ו׳
אַתָּה־הוּא ה׳ לְבַדֶּךָ אַתָּה עָשִׂיתָ אֶת־הַשָּׁמַיִם שְׁמֵי הַשָּׁמַיִם וְכׇל־צְבָאָם הָאָרֶץ וְכׇל־אֲשֶׁר עָלֶיהָ הַיַּמִּים וְכׇל־אֲשֶׁר בָּהֶם וְאַתָּה מְחַיֶּה אֶת־כֻּלָּם וּצְבָא הַשָּׁמַיִם לְךָ מִשְׁתַּחֲוִים:
Thou art the L-RD, even Thou alone; Thou hast made heaven, the heaven of heavens, with all their host, the earth and all things that are thereon, the seas and all that is in them, and Thou preservest them all; and the host of heaven worshippeth Thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
70בד״ה כי אברהם לא ידענו
The discourse explains that between the Emanator, the Infinite One, and the created worlds there must be an intermediary, the Ten Sefiros of Atzilus.
Kehot’s noteתו״א צג, א.
71כי אברהם לא ידענו
The prophet pleads in Israel’s name: “For You are our Father, for Avraham did not know us and Israel does not recognize us.” The Torah Ohr discourse on these words is cited.
Isaiah 63:16ישעיהו ס״ג:ט״ז
כִּי־אַתָּה אָבִינוּ כִּי אַבְרָהָם לֹא יְדָעָנוּ וְיִשְׂרָאֵל לֹא יַכִּירָנוּ אַתָּה ה׳ אָבִינוּ גֹּאֲלֵנוּ מֵעוֹלָם שְׁמֶךָ:
For Thou art our Father; for Abraham knoweth us not, and Israel doth not acknowledge us; Thou, O L-RD, art our Father, Our Redeemer from everlasting is Thy name.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
72כי מאיש לוקחה זאת
Adam says of Chavah, formed from his side: “She shall be called ishah (woman), for this one was taken from ish (man).” The maamar reads it as Malchus drawing its power from Z’eir Anpin.
Genesis 2:23בראשית ב׳:כ״ג
וַיֹּאמֶר הָאָדָם זֹאת הַפַּעַם עֶצֶם מֵעֲצָמַי וּבָשָׂר מִבְּשָׂרִי לְזֹאת יִקָּרֵא אִשָּׁה כִּי מֵאִישׁ לֻקְחָה־זֹּאת:
And the man said: ‘This is now bone of my bones, and flesh of my flesh; she shall be called Woman, because she was taken out of Man.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
73ואל אישך תשוקתך
G-d’s words to Chavah after the sin: “and your desire shall be to your husband.” The maamar reads it as the longing of Malchus to rise from below upward.
Genesis 3:16בראשית ג׳:ט״ז
אֶל־הָאִשָּׁה אָמַר הַרְבָּה אַרְבֶּה עִצְּבוֹנֵךְ וְהֵרֹנֵךְ בְּעֶצֶב תֵּלְדִי בָנִים וְאֶל־אִישֵׁךְ תְּשׁוּקָתֵךְ וְהוּא יִמְשׇׁל־בָּךְ:
Unto the woman He said: ‘I will greatly multiply thy pain and thy travail; in pain thou shalt bring forth children; and thy desire shall be to thy husband, and he shall rule over thee.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
74כי הגם דאבא יסד ברתא
The Raaya Mehemna on Pinchas: Chochmah is Abba and “earth” is the daughter, as in “With Chochmah He founded the earth.”
Zohar, Pinchas 100:676–102:682ספר הזהר, פנחס ק׳:תער״ו-ק״ב:תרפ״ב
75כי רמ״ח מצות הם ט״ס דז״א
There the Alter Rebbe counts the 248 limbs of Z’eir Anpin the same way: its nine Sefiros, each of nine, make 81; each has three vessels, inner, middle and outer (end, middle, head), so three times 81 is 243, and the five Chasadim that bring growth make 248, the root of the 248 positive mitzvos.
Kehot’s noteראה תו״א סח, ג.
76רני ושמחי בת
“Sing and rejoice, O daughter of Zion, for behold, I come and I will dwell in your midst.” The Torah Ohr discourse on this verse is cited.
Zechariah 2:14זכריה ב׳:י״ד
רׇנִּי וְשִׂמְחִי בַּת־צִיּוֹן כִּי הִנְנִי־בָא וְשָׁכַנְתִּי בְתוֹכֵךְ נְאֻם־ה׳
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I will dwell in the midst of thee, saith the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
77נר הוי׳ נשמת אדם
“The lamp of Havayah is the soul of man, searching all the chambers of the belly.” The soul, like a flame, rises upward.
Proverbs 20:27משלי כ׳:כ״ז
נֵר ה׳ נִשְׁמַת אָדָם חֹפֵשׂ כׇּל־חַדְרֵי־בָטֶן:
The spirit of man is the lamp of the L-RD, searching all the inward parts.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
78תתן אמת ליעקב
“You will give truth to Yaakov, kindness to Avraham.” The point in the Torah Ohr discourse up to which the gloss refers the reader.
Micah 7:20מיכה ז׳:כ׳
תִּתֵּן אֱמֶת לְיַעֲקֹב חֶסֶד לְאַבְרָהָם אֲשֶׁר־נִשְׁבַּעְתָּ לַאֲבֹתֵינוּ מִימֵי קֶדֶם:
Thou wilt show faithfulness to Jacob, mercy to Abraham, As Thou hast sworn unto our fathers from the days of old.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
79המגביהי לשבת
“Who is like Havayah our G-d, who is enthroned on high.” The discourse on this verse is cited for the lamp of the mitzvah.
Psalms 113:5תהילים קי״ג:ה׳
מִי כַּה׳ אֱלֹקֵינוּ הַמַּגְבִּיהִי לָשָׁבֶת:
Who is like unto the L-RD our G-d, That is enthroned on high,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
80ובד״ה כי אתה נרי
“For You are my lamp, Havayah.” The Torah Ohr discourse on this verse is cited again for the lamp.
II Samuel 22:29שמואל ב כ״ב:כ״ט
כִּי־אַתָּה נֵירִי ה׳ וַה׳ יַגִּיהַּ חׇשְׁכִּי:
For Thou art my lamp, O L-RD; And the L-RD doth lighten my darkness.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
81נר הם רמ״ח אברי המל׳ עם תרין דרועין דיליה
At the end of this chapter Pri Etz Chaim says that the mystery of ner is the 248 limbs of Malchus, for she is included in the two arms of the King, and then she is called ner.
Pri Etz Chaim, Gate of the Sabbath 4:10פרי עץ חיים, שער השבת ד׳:י׳
הדלקת הנר - ארז״ל, הדלקת נר בשבת חובה, הסוד הוא, כי ב׳ נרות הם, בינה ומלכות, ותכוין לכבות ב׳ הנרות של הסט״א. (ועיין בשבחים) והנה נר שבת הוא בבינה, שהוא אהי״ה, גי׳ חובה, לכן הוא חוב״ה ולא רשות. ועיין מ״ש בפסוק כי נר מצוה ותורה אור. וכבר ידעת, כי הם סוד ג׳ יחודים עליונים - הוי״ה אהי״ה, הוי״ה אלקי״ם, הוי״ה אד״ני, וכולם גי׳ נ״ר. גם דע, כי סוד נ״ר, הם רמ״ח איברי המלכות, כי היא נכללת בב׳ דרועין דמלכא, אז נקראת נ״ר כנודע:
Pri Etz Chaim (Public Domain)
82שמאלו תחת לראשי וימינו תחבקני
The beloved: “His left hand is under my head, and His right hand embraces me.” The maamar reads it as the two arms, withdrawal and expansion.
Song of Songs 2:6שיר השירים ב׳:ו׳
שְׂמֹאלוֹ תַּחַת לְרֹאשִׁי וִימִינוֹ תְּחַבְּקֵנִי:
Let his left hand be under my head, And his right hand embrace me.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
83ויהי ערב ויהי בקר יום אחד
“And there was evening and there was morning, one day.” The Torah Ohr discourse at the beginning of Lech Lecha explains these words.
Genesis 1:5בראשית א׳:ה׳
וַיִּקְרָא אֱלֹקִים לָאוֹר יוֹם וְלַחֹשֶׁךְ קָרָא לָיְלָה וַיְהִי־עֶרֶב וַיְהִי־בֹקֶר יוֹם אֶחָד:
And G-d called the light Day, and the darkness He called Night. And there was evening and there was morning, one day.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
84חכים ולא בחכמה ידיעא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז בהקדמה (פתח אלי׳).
85חכים ולא בחכמה ידיעא
In Eliyahu’s prayer at the opening of the Tikkunei Zohar, Pasach Eliyahu: “You are wise, but not with a known wisdom; You understand, but not with a known understanding.”
Tikkunei Zohar 17b:3–4תקוני הזהר י״ז ב:ג׳-ד׳
אנת חכים ולאו בחכמה ידיעא. אנת הוא מבין ולא מבינה ידיעא. לית לך אתר ידיעא אלא לאשתמודעא תוקפך וחילך לבני נשא. ולאחזאה לון איך אתנהיג עלמא בדינא וברחמי דאינון צדק ומשפט כפום עובדיהון דבני נשא. דין איהו גבורה. משפט עמודא דאמצעיתא. צדק מלכותא קדישא. מאזני צדק *תרין סמכי קשוט. הין צדק אות ברית. כלא לאחזאה איך אתנהיג עלמא.
Constantinople, 1740 (CC-BY-NC)
Paragraph 9
86ועשית בגדי קדש
G-d tells Moshe: “And you shall make holy garments for Aharon your brother, for glory and for beauty.” The Torah Ohr discourse on this verse is cited for the analogy of the hairs.
Exodus 28:2שמות כ״ח:ב׳
וְעָשִׂיתָ בִגְדֵי־קֹדֶשׁ לְאַהֲרֹן אָחִיךָ לְכָבוֹד וּלְתִפְאָרֶת:
And thou shalt make holy garments for Aaron thy brother, for splendour and for beauty.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
87כמ״ש הרמב״ם שכליים נבדלים
Kehot notes that Or HaTorah there gives the Rambam’s source as the Guide for the Perplexed, Part II, chapter 2.
Kehot’s noteבאוה״ת מסעי ע׳ א׳שצח מציין למו״נ ח״ב פ״ב. ובשם פלוספים מובא בסידור רלו, ג. מאמרי אדהאמ״צ במדבר-ב ע׳ תתס.
88שכליים נבדלים
Kehot’s note points to where this is explained further: Etz Chaim.
Kehot’s noteוע׳ בע״ח ש׳ קיצור אבי״ע פ״ז. [כ].
89אתה הוא עד שלא נבה״ע
Kehot’s marei makom for these words (its note is below).
Kehot’s noteנוסח התפלה.
Paragraph 10
90וכמ״ש בע״ח
Kehot’s marei makom for these words (its note is below).
Kehot’s noteש׳ הארת המוחין פ״א (צה, ב). [כ].
91דקוצי דשערי מכה ברישא דז״א מאחוריו
Etz Chaim, Sha’ar Hearas HaMochin, chapter 1: behind the head of Z’eir Anpin a lock of hair hangs down and strikes from behind, and its light breaks through to the front.
Sefer Etz Chaim 32:4עץ חיים ל״ב:ד׳
ונבאר ענין המרגלים מה היתה כונתן לכנוס לא״י אחר שאינם מבחי׳ זו כנ״ל וגם משה ע״ה מה עלה בדעתו וגם למה הש״י לא נתרצה בשליחות ההוא וכמארז״ל שלח לך לדעתך אני איני מצוה לך וגם לידע מה הם בחי׳ מרגלים בעצמם והשליחות והפעולה בעצמה מה עניינה ומי הם יהושע וכלב שהיו בכלל המרגלים ויצאו אח״כ מכללם. אבל הענין הוא כי הנה נתבאר שמשה הוא בחי׳ יסוד אבא שבתוך ז״א מהחזה ולמטה ואע״פ שהארותיו הם ב׳ מטות ודור המדבר כנ״ל עכ״ז היתה כוונתו לתקן גם את רחל אע״פ שהיא מהארת אמא …
Sefer Etz Chaim (Public Domain)
92וקוצי דשערי זה נמשך ונסתיים בנוק׳
Chapter 5 adds that the locks of Arich Anpin descend to the head of Z’eir Anpin and those of Z’eir Anpin to the head of Nukva, to give her light, and discusses the techeles that we cannot put on in our time.
Pri Etz Chaim, Gate of Fringes 5:10פרי עץ חיים, שער הציצית ה׳:י׳
ודע, כי קוצי דשערי דא״א, יורדין עד רישא דז״א. וקוצי דשערי דז״א, יורדין עד רישא דנוקבא להאיר לה. ושערי הם בראש נגד המוח, והם מבפנים, ומכים שם במוחין דיליה, ששם מוחין דאו״א, ומן היוצא ממוחין דאבא, נעשה בו ציץ, וזהו ציץ דכורא, ציצית נוקבא. רמז למ״ש דשערי א״א יורדין לראש ז״א. פי׳ - ציץ מה שיבא מצלם אבא, וציצית מה שיבא מצלם אמא. פי׳ - מיסודות של שניהם ששניהם תוך ז״א. ומה שלקח בעצמו ציץ, ומה שיקח לנוקבא ציצית. א״כ נמצא, כי ציץ וציצית מן צ׳ דצלם שבז״א, צלם אבא …
Pri Etz Chaim (Public Domain)
93וקוצי דשערי זה נמשך ונסתיים בנוק׳ כמ״ש בכוונת הציצית
Pri Etz Chaim explains that a lock of hair hangs from the head of Arich Anpin to the head of Z’eir Anpin, and another from Z’eir Anpin to the head of Nukva, and that the tzitzis are these locks.
Pri Etz Chaim, Gate of Fringes 3:5פרי עץ חיים, שער הציצית ג׳:ה׳
והענין כנודע כמ״ש, כי יש ברישא דא״א, חד קוצא דשערי דתליא עד רישא דז״א במקום העורף, מכנגד המצח שלו, והוא מאיר במוחין דז״א, ומוציא הארתן לחוץ. ועד״ז יש חד קוצא דשערי, דתלייא מרישא דז״א עד רישא דנוקבא במצח שלה ממש, כמ״ש בע״ה בענין תפילין ש״י, וזהו דז״א הם שערות שחורות, כנזכר באדרא והנה אותו קוצי דשערי דרישא דא״א, נקרא ציץ לשון זכר, לפי שהוא מתפשט ונתלה עד רישא דז״א שהוא זכר. אבל קוצי דשערי דרישא דעצמו דז״א, נקרא ציצית לשון נקבה, לפי שהוא מתפשט ונתלה עד רישא דנוקבא והם בחי׳ …
Pri Etz Chaim (Public Domain)
94והיה לכם לציצית
G-d tells Moshe to say to Israel: “And it shall be for you as tzitzis, and you shall see it (oso) and remember all the mitzvos of Havayah.” The maamar reads tzitzis, which also means a lock of hair, as the hairs drawn down into the techeles, and “you shall see it” as seeing them there; the Talmud also reads oso as “Him.”
Numbers 15:39במדבר ט״ו:ל״ט
וְהָיָה לָכֶם לְצִיצִת וּרְאִיתֶם אֹתוֹ וּזְכַרְתֶּם אֶת־כׇּל־מִצְוֺת ה׳ וַעֲשִׂיתֶם אֹתָם וְלֹא־תָתוּרוּ אַחֲרֵי לְבַבְכֶם וְאַחֲרֵי עֵינֵיכֶם אֲשֶׁר־אַתֶּם זֹנִים אַחֲרֵיהֶם:
And it shall be unto you for a fringe, that ye may look upon it, and remember all the commandments of the L-RD, and do them; and that ye go not about after your own heart and your own eyes, after which ye use to go astray;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
95הציצית נתתי לכם שנאמר והיה לכם לציצית
Among the things G-d says He gave “to you,” the Midrash lists: “The tzitzis I gave to you, as it is said, ‘And it shall be for you as tzitzis.’”
Shemot Rabbah 15:23שמות רבה ט״ו:כ״ג
… כל מקום אשר תדרוך כף רגליכם בו. וגו׳. לא נתתי התורה אלא לכם, שנאמר ( משלי ד, ב): כי לקח טוב נתתי לכם תורתי וגו׳. הציצית נתתי לכם, שנאמר (במדבר טו, לט): והיה לכם לציצית. ימים טובים נתתי לכם, שנאמר (ויקרא כג, ז): מקרא קודש יהיה לכם. יום הכפורים נתתי לכם, שנאמר (שם שם, כח): כי יום כפורים הוא. לולב לכם, שנאמר (שם שם, מ): ולקחתם לכם ביום הראשון. סוכה לכם, שנאמר (שם שם, מב): כל האזרח בישראל וגו׳. לא נתתי אורה אלא לכם, שנאמר (ישעיה ס, א): קומי …
Another interpretation: “This month shall be for you” (Exodus 12:2) – that is what is written: “They will be for you alone, and there is nothing for strangers with you” (Proverbs 5:17). The Holy One blessed be He said to them: ‘I do not caution idolaters against idol worship, but only you, as it is stated: “You shall not make idols for yourself” (Leviticus 26:1). I gave justice only to you, as it is stated: “Hear this, priests, and hearken, house of Israel, and listen, house of the king, as …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
96כעמר נקא
In Daniel’s night vision thrones are set and the Ancient of Days takes His seat: “His garment was white as snow, and the hair of His head like clean wool.” The maamar applies the white hair to the hairs of Arich Anpin.
Daniel 7:9דניאל ז׳:ט׳
חָזֵה הֲוֵית עַד דִּי כׇרְסָוָן רְמִיו וְעַתִּיק יוֹמִין יְתִב לְבוּשֵׁהּ כִּתְלַג חִוָּר וּשְׂעַר רֵאשֵׁהּ כַּעֲמַר נְקֵא כׇּרְסְיֵהּ שְׁבִבִין דִּי־נוּר גַּלְגִּלּוֹהִי נוּר דָּלִק:
I beheld Till thrones were placed, And one that was ancient of days did sit: His raiment was as white snow, And the hair of his head like pure wool; His throne was fiery flames, and the wheels thereof burning fire.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 11
97וזכרתם את כל מצות ה׳
“…and you shall see it and remember all the mitzvos of Havayah and do them, and you shall not stray after your heart and after your eyes.” The maamar now explains “remember” and “you shall not stray.”
Numbers 15:39במדבר ט״ו:ל״ט
וְהָיָה לָכֶם לְצִיצִת וּרְאִיתֶם אֹתוֹ וּזְכַרְתֶּם אֶת־כׇּל־מִצְוֺת ה׳ וַעֲשִׂיתֶם אֹתָם וְלֹא־תָתוּרוּ אַחֲרֵי לְבַבְכֶם וְאַחֲרֵי עֵינֵיכֶם אֲשֶׁר־אַתֶּם זֹנִים אַחֲרֵיהֶם:
And it shall be unto you for a fringe, that ye may look upon it, and remember all the commandments of the L-RD, and do them; and that ye go not about after your own heart and your own eyes, after which ye use to go astray;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
98בלק״ת פ׳ בראשית
The passage cites the same teaching, that mem-tzadi of mitzvah are yud-hei in Atbash, and explains that because the letters are substituted, the union of Abba and Imma that a mitzvah brings is not a complete revelation; the essential union of yud-hei comes through the self-sacrifice of the Shema.
Kehot’s noteבד״ה סוד מציאות המצות. ראה לעיל פ׳ אמור לג, ג.
99כי מצות המלך היא
When the envoy of the king of Assyria taunted Jerusalem, “the people were silent and did not answer him a word, for it was the king’s command, saying: Do not answer him.” Here mitzvah means a command.
II Kings 18:36מלכים ב י״ח:ל״ו
וְהֶחֱרִישׁוּ הָעָם וְלֹא־עָנוּ אֹתוֹ דָּבָר כִּי־מִצְוַת הַמֶּלֶךְ הִיא לֵאמֹר לֹא תַעֲנֻהוּ:
But the people held their peace, and answered him not a word; for the king’s commandment was, saying: ‘Answer him not.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמלכים ב יח, לו. [כ].
100מצות המלך היא עיין בזהר ס״פ שלח דקע״ה ע״ב מצוה במל׳
The Zohar at the end of Shelach says that “mitzvah” is used as in “it was the king’s command,” that foundation and root are crowned together in the King, and on this it reads “and you shall see it and remember all the mitzvos of Havayah.”
Zohar, Sh'lach 46:336–346ספר הזהר, שלח לך מ״ו:של״ו-שמ״ו
101בביאור ע״פ וידבר אלקים
the passage shares nothing with the note
Kehot’s noteלעיל פ׳ במדבר.
102וידבר אלקים
“And G-d spoke all these words, saying,” the opening of the Ten Commandments. The explanation of this verse is cited.
Exodus 20:1שמות כ׳:א׳
וַיְדַבֵּר אֱלֹקִים אֵת כׇּל־הַדְּבָרִים הָאֵלֶּה לֵאמֹר:
And G-d spoke all these words, saying:
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
103כי מאיש לוקחה זאת
Adam’s words about Chavah: “for this one was taken from ish (man).” The maamar applies it to the mitzvah below, which has its root in the King above.
Genesis 2:23בראשית ב׳:כ״ג
וַיֹּאמֶר הָאָדָם זֹאת הַפַּעַם עֶצֶם מֵעֲצָמַי וּבָשָׂר מִבְּשָׂרִי לְזֹאת יִקָּרֵא אִשָּׁה כִּי מֵאִישׁ לֻקְחָה־זֹּאת:
And the man said: ‘This is now bone of my bones, and flesh of my flesh; she shall be called Woman, because she was taken out of Man.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
104לא יגורך רע
David’s psalm: “For You are not a G-d who desires wickedness; evil shall not dwell with You.” The maamar applies it to Atzilus.
Psalms 5:5תהילים ה׳:ה׳
כִּי לֹא אֵל־חָפֵץ־רֶשַׁע אָתָּה לֹא יְגֻרְךָ רָע:
For Thou art not a G-d that hath pleasure in wickedness; Evil shall not sojourn with Thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים ה, ה.
105במדבר סיני באהל מועד
“And Havayah spoke to Moshe in the wilderness of Sinai, in the Tent of Meeting.” The explanation of this verse, earlier in this book, is cited.
Numbers 1:1במדבר א׳:א׳
וַיְדַבֵּר ה׳ אֶל־מֹשֶׁה בְּמִדְבַּר סִינַי בְּאֹהֶל מוֹעֵד בְּאֶחָד לַחֹדֶשׁ הַשֵּׁנִי בַּשָּׁנָה הַשֵּׁנִית לְצֵאתָם מֵאֶרֶץ מִצְרַיִם לֵאמֹר:
AND THE L-RD spoke unto Moses in the wilderness of Sinai, in the tent of meeting, on the first day of the second month, in the second year after they were come out of the land of Egypt, saying:
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
106בליקוטי הש״ס להאריז״ל
Kehot locates the Arizal’s explanation of the Jordan in his Likkutei HaShas on Tractate Chagigah.
Kehot’s noteבמס׳ חגיגה.
107ירדן . . דהיינו ק״נ
Kehot refers to Or HaTorah on Va’eschanan for this explanation of the Jordan as kelipas nogah.
Kehot’s noteראה אוה״ת ואתחנן ע׳ קיז.
108ירדן — לזה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteעל״ק (צד, א). וש״נ. [כ].
Paragraph 12
109ויקחו אליך פרה
G-d tells Moshe and Aharon: “This is the statute of the Torah… speak to the children of Israel, and they shall take to you a red heifer.” The explanation of this verse, cited here, discusses how evil draws nourishment from holiness.
Numbers 19:2במדבר י״ט:ב׳
זֹאת חֻקַּת הַתּוֹרָה אֲשֶׁר־צִוָּה ה׳ לֵאמֹר דַּבֵּר אֶל־בְּנֵי יִשְׂרָאֵל וְיִקְחוּ אֵלֶיךָ פָרָה אֲדֻמָּה תְּמִימָה אֲשֶׁר אֵין־בָּהּ מוּם אֲשֶׁר לֹא־עָלָה עָלֶיהָ עֹל:
This is the statute of the law which the L-RD hath commanded, saying: Speak unto the children of Israel, that they bring thee a red heifer, faultless, wherein is no blemish, and upon which never came yoke.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
110השקאת הסוטה מים המאררים
In the law of the woman suspected of adultery (sotah): “And if the woman was not defiled but is pure, she shall be cleared and shall conceive seed.” The waters that test her bring blessing to the innocent. (context: Steinsaltz Tanakh)
Numbers 5:28במדבר ה׳:כ״ח
Kehot’s noteבמדבר ה, כח.
111מים המאררים
The Zohar on Nasso reads “the bitter waters that bring the curse” as the Holy Name at the time it is found in judgment.
Zohar, Nasso 5:60–63ספר הזהר, נשא ה׳:ס׳-ס״ג
IF ANY MAN’S WIFE (lit. man, man, if his wife) GO ASIDE, AND COMMIT A TRESPASS (lit. trespass a trespass) AGAINST HIM, ETC. R. Eleazar said: ‘Why twice ‘ man, man”? It speaks of a man who has behaved as a man should, following the admonition: “Drink waters out of thy own cistern”, etc. (Prov. 5, 15). Why, again, the double expression “trespass a trespass”? It points, on the one hand, to the Community of Israel, and, on the other, to her Spouse. We thus read further: THEN SHALL THE …
The Zohar; London, Soncino Press, 1933 (Public Domain)
112ונקתה ונזרעה
The Raaya Mehemna on Emor: the faithful wife comes close to the high priest to be tested; being pure, “she shall be cleared and shall conceive seed,” and gains strength and love with her husband.
Zohar, Emor 32:155–34:162ספר הזהר, אמור ל״ב:קנ״ה-ל״ד:קס״ב
113ברע״מ פ׳ אמור דצ״ז א׳
Kehot refers to the Tzemach Tzedek’s explanations of the Zohar for this passage of the Raaya Mehemna on Emor.
Kehot’s noteראה ביאה״ז להצ״צ-ב ע׳ תתקלז ואילך.
Paragraph 13
114והם ה״ג עליונים שהם חסדים
Or HaTorah’s version adds here: “(that is, the Gevuros of Abba are the Chasadim of Imma; see what is written on the Zohar at the beginning of Vayeitzei, on ‘Arise,’ etc.).”
Kehot’s noteבאוה״ת פ׳ שלח כרך-ה ע׳ א׳תריג נוסף: ”(ר״ל גבורות דאבא הם חסדים דאימא, עמ״ש על הזהר ר״פ ויצא ע״פ קומה כו׳)”.
115למען תזכרו
The end of the tzitzis passage, G-d’s words to Israel: “So that you shall remember and do all My mitzvos, and be holy to your G-d.” The maamar reads “remember” as becoming zecharim (males) and “do” as making the mitzvos.
Numbers 15:40במדבר ט״ו:מ׳
לְמַעַן תִּזְכְּרוּ וַעֲשִׂיתֶם אֶת־כׇּל־מִצְוֺתָי וִהְיִיתֶם קְדֹשִׁים לֵאלֹקֵיכֶם:
that ye may remember and do all My commandments, and be holy unto your G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
116וזהו למען תזכרו שתהיו אתם הזכרים
Or HaTorah’s version adds: “(that is, through the sweetening of the five Gevuros of Nukva, of esh hei, in the higher five Gevuros of Abba, esh yud, they themselves become males, as explained shortly below).”
Kehot’s noteבאוה״ת שם נוסף: ”(ר״ל ע״י מיתוק ה״ג דנוק׳ דאש ה׳ בה״ג העליונים דאבא אש יו״ד נעשה הם עצמן בבחי׳ זכרים, כדלקמן בסמוך)”.
117בהעלותך את הנרות
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם ח, ב.
118בהעלותך את הנרות
G-d tells Moshe to say to Aharon: “When you raise up the lamps, the seven lamps shall give light toward the face of the menorah.” Plainly it means “when you kindle the lamps,” worded as raising them because the flame rises; the maamar applies “raising the lamps” to the rising Gevuros.
Numbers 8:2במדבר ח׳:ב׳
דַּבֵּר אֶל־אַהֲרֹן וְאָמַרְתָּ אֵלָיו בְּהַעֲלֹתְךָ אֶת־הַנֵּרֹת אֶל־מוּל פְּנֵי הַמְּנוֹרָה יָאִירוּ שִׁבְעַת הַנֵּרוֹת:
’Speak unto Aaron, and say unto him: When thou lightest the lamps, the seven lamps shall give light in front of the candlestick.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
119אשה מזרעת תחלה
Rav Yitzchak son of Rav Ami: “If the man emits seed first, she bears a female; if the woman emits seed first, she bears a male,” as it says, “When a woman conceives and bears a male.”
Berakhot 60a:14ברכות ס׳ א:י״ד
וּמִי מַהֲנֵי רַחֲמֵי? וְהָאָמַר רַב יִצְחָק בְּרֵיהּ דְּרַב אַמֵּי: אִישׁ מַזְרִיעַ תְּחִלָּה — יוֹלֶדֶת נְקֵבָה, אִשָּׁה מַזְרַעַת תְּחִלָּה — יוֹלֶדֶת זָכָר. שֶׁנֶּאֱמַר: ״אִשָּׁה כִּי תַזְרִיעַ וְיָלְדָה זָכָר״! הָכָא בְּמַאי עָסְקִינַן — כְּגוֹן שֶׁהִזְרִיעוּ שְׁנֵיהֶם בְּבַת אַחַת.
But is it of any avail to pray [during the first forty days that it should be a male child]? For lo, R. Isaac b. R. Ammi has said : If it is the man who first emits seed his wife bears a daughter ; but if the woman first emits seed she gives birth to a son ; as it is said, "If a woman emits seed and bare a male child" (Lev. xii. 2)! With what are we here dealing ? For instance, if they both emit seed …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות ס, א. וש״נ.
120ועיין בזהר פרשה תזריע
Kehot notes that Or HaTorah discusses this Zohar on Tazria at length.
Kehot’s noteבארוכה באוה״ת שם. ראה גם לקמן פ׳ מטות פד, ג.
121שנז׳ בשבת עליות העולמות
Kehot’s note points to where this is explained further: Pri Etz Chaim.
Kehot’s noteראה פע״ח ש׳ השבת.
122On “When a woman conceives and bears a male,” Rabbi Yosei says that from the day she conceives until the day she gives birth a woman speaks only of her child, that it be male.
Zohar, Tazria 1:2–3:11ספר הזהר, תזריע א׳:ב׳-ג׳:י״א
R. Aha also asked why the word “conceive-seed” is used instead of merely “conceive”. R. Jose answered: ‘A woman from the time she becomes pregnant till she is delivered can talk of nothing but the child she is to bear, whether it is to be a boy or a girl.’
The Zohar; London, Soncino Press, 1933 (Public Domain)
Paragraph 14
123זכר חסדו
The psalmist sings of G-d’s salvation: “He remembered His kindness and His faithfulness to the house of Israel.” Z’eir Anpin is called zachar, “male,” and the maamar hears the same word in zachar chasdo, “He remembered His kindness.”
Psalms 98:3תהילים צ״ח:ג׳
זָכַר חַסְדּוֹ וֶאֱמוּנָתוֹ לְבֵית יִשְׂרָאֵל רָאוּ כׇל־אַפְסֵי־אָרֶץ אֵת יְשׁוּעַת אֱלֹקֵינוּ:
He hath remembered His mercy and His faithfulness toward the house of Israel; All the ends of the earth have seen the salvation of our G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
124ועשיתם את כל מצותי
“So that you shall remember and do all My mitzvos.” The gloss sees in “do” a higher level than “remember.”
Numbers 15:40במדבר ט״ו:מ׳
לְמַעַן תִּזְכְּרוּ וַעֲשִׂיתֶם אֶת־כׇּל־מִצְוֺתָי וִהְיִיתֶם קְדֹשִׁים לֵאלֹקֵיכֶם:
that ye may remember and do all My commandments, and be holy unto your G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
125המשכת אור א״ס בהן במוחין
The passage quotes the same words of Iggeres HaKodesh, reading “the Infinite Light, blessed be He.” It explains that the mitzvos, called the 248 limbs of the King, are lights drawn into vessels, which need guarding, since a flaw in a vessel lets nourishment be drawn even from the light enclothed in it.
Kehot’s noteוכ״ה לקמן פ׳ ראה כא, ד אבל שם ”אוא״ס ב״ה” וכ״ה בדרך מצותיך כא, ב. אוה״ת יתרו ע׳ תקמא וע׳ א׳טו.
Paragraph 15
126בביאור ע״פ וארשתיך לי
The Biur on “And I will betroth you to Me” builds on this discourse: below, the mitzvos are “the King’s command,” in Malchus of Atzilus, but their root is in Z’eir Anpin, and through a person’s arousal from below the mitzvah becomes the King’s limbs and draws even from Arich Anpin.
Numbers 17:3במדבר י״ז:ג׳
אֵת מַחְתּוֹת הַחַטָּאִים הָאֵלֶּה בְּנַפְשֹׁתָם וְעָשׂוּ אֹתָם רִקֻּעֵי פַחִים צִפּוּי לַמִּזְבֵּחַ כִּי־הִקְרִיבֻם לִפְנֵי־ה׳ וַיִּקְדָּשׁוּ וְיִהְיוּ לְאוֹת לִבְנֵי יִשְׂרָאֵל:
even the fire-pans of these men who have sinned at the cost of their lives, and let them be made beaten plates for a covering of the altar—for they are become holy, because they were offered before the L-RD—that they may be a sign unto the children of Israel.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteלעיל במדבר יז, ג.
127וארשתיך לי
G-d’s promise to Israel through the prophet: “And I will betroth you to Me forever; I will betroth you to Me with righteousness and justice, with kindness and compassion.”
Hosea 2:21הושע ב׳:כ״א
וְאֵרַשְׂתִּיךְ לִי לְעוֹלָם וְאֵרַשְׂתִּיךְ לִי בְּצֶדֶק וּבְמִשְׁפָּט וּבְחֶסֶד וּבְרַחֲמִים:
And I will betroth thee unto Me for ever; Yea, I will betroth thee unto Me in righteousness, and in justice, And in lovingkindness, and in compassion.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
128והייתם קדושים לאלקיכם
“…and you shall be holy to your G-d,” the last clause of the tzitzis passage that the maamar explains.
Numbers 15:40במדבר ט״ו:מ׳
לְמַעַן תִּזְכְּרוּ וַעֲשִׂיתֶם אֶת־כׇּל־מִצְוֺתָי וִהְיִיתֶם קְדֹשִׁים לֵאלֹקֵיכֶם:
that ye may remember and do all My commandments, and be holy unto your G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
129Kehot’s note points to Nazir 39b:5 for these words.
Nazir 39b:5נזיר ל״ט ב:ה׳
נָזִיר שֶׁגִּילַּח בֵּין בְּתַעַר בֵּין בְּזוּג, אוֹ שֶׁסִּיפְסֵף כׇּל שֶׁהוּא — חַיָּיב. תָּנוּ רַבָּנַן: ״תַּעַר״, אֵין לִי אֶלָּא תַּעַר. תָּלַשׁ, מֵירַט, סִיפְסֵף כׇּל שֶׁהוּא, מִנַּיִן — תַּלְמוּד לוֹמַר: ״קָדוֹשׁ יִהְיֶה גַּדֵּל פֶּרַע שְׂעַר רֹאשׁוֹ״, דִּבְרֵי רַבִּי יֹאשִׁיָּה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
130קדוש יהיה גדל פרע שער ראשו
Of the nazirite: “All the days of his vow of nazirus no razor shall pass over his head… he shall be holy; he shall let the locks of the hair of his head grow.” The maamar ties the nazirite’s holiness to his hair.
Numbers 6:5במדבר ו׳:ה׳
כׇּל־יְמֵי נֶדֶר נִזְרוֹ תַּעַר לֹא־יַעֲבֹר עַל־רֹאשׁוֹ עַד־מְלֹאת הַיָּמִם אֲשֶׁר־יַזִּיר לַה׳ קָדֹשׁ יִהְיֶה גַּדֵּל פֶּרַע שְׂעַר רֹאשׁוֹ:
All the days of his vow of Naziriteship there shall no razor come upon his head; until the days be fulfilled, in which he consecrateth himself unto the L-RD, he shall be holy, he shall let the locks of the hair of his head grow long.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
131ונקדשתי בתוך בנ״י
“And you shall not profane My holy Name, and I shall be sanctified among the children of Israel.” The discourse on these words is in Likkutei Torah, Emor.
Leviticus 22:32ויקרא כ״ב:ל״ב
וְלֹא תְחַלְּלוּ אֶת־שֵׁם קׇדְשִׁי וְנִקְדַּשְׁתִּי בְּתוֹךְ בְּנֵי יִשְׂרָאֵל אֲנִי ה׳ מְקַדִּשְׁכֶם:
And ye shall not profane My holy name; but I will be hallowed among the children of Israel: I am the L-RD who hallow you,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 16
132קדוש דקדושה וג״פ קדוש
In Isaiah’s vision the seraphim call to one another: “Holy, holy, holy is Havayah of Hosts; the whole earth is full of His glory.” This is the threefold “holy” of the Kedushah, which ends with “Havayah of Hosts.”
Isaiah 6:3ישעיהו ו׳:ג׳
וְקָרָא זֶה אֶל־זֶה וְאָמַר קָדוֹשׁ קָדוֹשׁ קָדוֹשׁ ה׳ צְבָאוֹת מְלֹא כׇל־הָאָרֶץ כְּבוֹדוֹ:
And one called unto another, and said: Holy, holy, holy, is the L-RD of hosts; The whole earth is full of His glory.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
133קוצי דשערי דא״א היורד מאחורי ז״א
At the end of this chapter on the Kedushah, Pri Etz Chaim says that its light is drawn from the lock of hair of Arich Anpin that descends behind Z’eir Anpin, and that we say “holy” three times corresponding to three Names Havayah.
Pri Etz Chaim, Gate of the Repetition of the Silent Prayer 3:13פרי עץ חיים, שער חזרת העמידה ג׳:י״ג
… וכל הויה מהם במילוי יודין, הוא קדוש. אמנם הארת אלו של הקדושה, הם נמשכין מקוצי דשערי דא״א, היורד מאחורי ז״א כנודע, והוא מאיר לו שפע ממוחין עליונים דא״א, הנקרא קדוש. לכן אומרים ג״פ קק״ק, נגד הויות ההם, שכל אחד גי׳ קודש, ואלו נמשכין כנ״ל, ומאירין במוחין דז״א. ובזה תבין, כי איך כל קדוש הוא במוחין עלאין, כי ג׳ קדוש אלו, נמשכין ממוחין עלאין דא״א, דרך קוצי דשערי להאיר בז״א, וכבר בארנו יותר סוד הקדושה במ״א כנ״ל:
Pri Etz Chaim (Public Domain)
134ג׳ קוצין שיש בצורת אות יוד קוץ העליון והיוד עצמו וקוץ התחתון
Pardes Rimonim, discussing the hidden lights in Keser, describes the first yud of the Name as itself three: “a tip above, a tip below and a body in the middle.”
Pardes Rimmonim 11:7פרדס רמונים י״א:ז׳
Paragraph 17
135והייתם קדושים לאלקיכם
“…and you shall be holy to your G-d (Elokeichem).” The maamar notes that the verse uses the Name Elokim, not Havayah.
Numbers 15:40במדבר ט״ו:מ׳
לְמַעַן תִּזְכְּרוּ וַעֲשִׂיתֶם אֶת־כׇּל־מִצְוֺתָי וִהְיִיתֶם קְדֹשִׁים לֵאלֹקֵיכֶם:
that ye may remember and do all My commandments, and be holy unto your G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
136אל תקרי בניך אלא בוניך
Torah scholars increase peace in the world, as it says, “And all your children shall be taught of Havayah, and great shall be the peace of your children”: do not read “your children” (banayich) but “your builders” (bonayich).
Berakhot 64a:14ברכות ס״ד א:י״ד
אַל תִּקְרֵי ״בָּנָיִךְ״ אֶלָּא ״בּוֹנָיִךְ״. ״שָׁלוֹם רָב לְאֹהֲבֵי תוֹרָתֶךָ וְאֵין לָמוֹ מִכְשׁוֹל״. ״יְהִי שָׁלוֹם בְּחֵילֵךְ שַׁלְוָה בְּאַרְמְנוֹתָיִךְ״. ״לְמַעַן אַחַי וְרֵעָי אֲדַבְּרָה נָּא שָׁלוֹם בָּךְ. לְמַעַן בֵּית ה׳ אֱלֹקֵינוּ אֲבַקְשָׁה טוֹב לָךְ״. ״ה׳ עֹז לְעַמּוֹ יִתֵּן ה׳ יְבָרֵךְ אֶת עַמּוֹ בַשָּׁלוֹם״.
"Great peace have they that love Thy law; and there is no stumbling for them" (Ps. cxix. 165). "Peace be within thy walls, and prosperity within thy palaces" (ibid, cxxii. 7). "For my brethren and companions' sakes, I will now say, Peace be within thee" (ibid. v. 8). "For the sake of the house of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The L-rd will give strength unto His people ; the L-rd will bless His people with peace" (ibid. xxix. 11)[2]
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
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