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שובה ישראל כו׳
“Return, O Israel”
“Havayah is Elokim” has two meanings: Havayah’s creative kindness is one with Elokim’s contraction, the unity a tzaddik builds step by step; and, before G-d’s own Essence, Havayah itself is only a contraction. Teshuvah, a leap from the depth of the heart to Anochi above the Name, reaches the second, so “Return, O Israel, unto Havayah your G-d” means: return until Havayah is, to you, like Elokim.
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שובה ישראל כו׳
“Return, O Israel”
“Havayah is Elokim” has two meanings: Havayah’s creative kindness is one with Elokim’s contraction, the unity a tzaddik builds step by step; and, before G-d’s own Essence, Havayah itself is only a contraction. Teshuvah, a leap from the depth of the heart to Anochi above the Name, reaches the second, so “Return, O Israel, unto Havayah your G-d” means: return until Havayah is, to you, like Elokim.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The maamar begins from the purpose of creation: G-d desired a dwelling place below, built when the world’s concealment is subdued and turned into light by uniting Havayah with Elokim in heaven and on earth, that is, in every level of the soul. Yaakov does this from within the struggle; Yisrael already stands above Elokim. The double cry on Mount Carmel, “Havayah, He is Elokim,” shows the phrase’s two meanings: Havayah’s creative kindness and Elokim’s contraction are one; and, relative to G-d’s Essence, Havayah itself is only a contraction. The tzaddik ascends in order, as in Yaakov’s vow, but sin blemishes the letters of the Name and extinguishes the soul’s lamp, so the sinner cannot climb step by step. His remedy is a cry from the depth of the heart and compassion for his own G-dly spark, which leap to Anochi, above the Name, from which forgiveness flows through the Thirteen Attributes of Mercy. Afterwards he returns to Torah and mitzvos with greater light, like sheaves grown from seed. Tavor, Carmel and Sinai, and the order of the Shema and the Shemoneh Esreh, illustrate the two paths.

Outline
	1Yaakov and YisraelCreation’s purpose is to turn concealment into light by uniting Havayah with Elokim in all four levels of the soul; Yaakov does this from within the struggle, as the lower unity, while Yisrael stands above Elokim.¶1
	2Two meanings of “Havayah is Elokim”The double cry at Carmel: Havayah’s kindness is one with Elokim’s contraction, and before G-d’s Essence Havayah itself is only a contraction. Yaakov’s vow climbs to that view step by step, the way of the tzaddikim, but one who has sinned has blemished the Name.¶2–3
	3How sin blemishes the NameTrust in schemes, anger and arrogance damage the yud of bittul and Chochmah and bring “spiritual stoning”; misdirected passion damages the hei and is “spiritual burning.”¶4
	4The cry of the heartA cry from the depth of the heart and compassion for the soul’s G-dly spark reach Anochi, above Havayah; this is “Return, O Israel, unto Havayah your G-d.”¶5–6
	5Teshuvah as a leapSin extinguishes the soul’s lamp, so teshuvah must leap, and afterwards Torah and mitzvos resume. The Thirteen Attributes from Anochi renew Havayah itself, and Psalm 126 describes the soul’s descent and its weeping return.¶7–10
	6Sheaves and the double declarationThe returning soul brings back abundant light; the double “Havayah is Elokim” at Carmel and the double Anochi of forgiveness express teshuvah’s higher reach, fragrant like the perfumer’s oil.¶11–13
	7Tavor, Carmel and SinaiTavor and Carmel, “mountains of separation,” reached the highest level through teshuvah, yet the Torah was given on humble Sinai, the ordered path of the tzaddikim, who also do teshuvah, since it is a return from any distance.¶14–16
	8“Return, O Israel” in daily prayerAfter accepting G-d’s kingship in the Shema comes “Forgive us”: the teshuvah of Yisrael, rising above Yaakov until Havayah is like Elokim.¶17


Key concepts
	Havayah and Elokimהוי׳ ואלקים
	Havayah is G-d’s power that brings all things into being; Elokim is the contraction that conceals it so that finite worlds can exist. Their unity is the theme of the maamar.

	The higher and lower unityיחודא עילאה ויחודא תתאה
	Two ways of uniting the Names, expressed in the two lines of the Shema. Yaakov’s lower unity draws Havayah into Elokim; Yisrael stands above Elokim, with Elokim included in Havayah.

	Anochiאנכי
	“I”: G-d’s own Essence, “Who I am,” beyond every name, even Havayah. Forgiveness on Yom Kippur comes from there.

	Subjugation and transformationאתכפיא ואתהפכא
	Subduing the sitra achra and turning darkness into light: the ordered service through which the world becomes G-d’s dwelling.

	Teshuvah as a leapדילוג
	Teshuvah does not climb level by level; it leaps above the chain of descending worlds, because sin has weakened the soul for the gradual path.

	The Thirteen Attributes of Mercyי״ג מדות הרחמים
	The attributes of grace and compassion that flow from Anochi and make Havayah itself possible; on Yom Kippur they are revealed as forgiveness.


Section 1 · ¶1
Yaakov and Yisrael
1שובה ישראל12 כו׳. הנה יש ב׳3 בחינות יעקב וישראל וכתיב לאי עקב יאמר4 כו׳ והענין
“Return, O Israel,” etc. Now, there are two levels, Yaakov and Yisrael; and it is written, “Not Yaakov shall [your name] be called,” etc. The explanation is this.
The maamar opens with Hosea 14:2, “Return, O Israel, unto Havayah your G-d,” the verse that begins the haftarah of Shabbos Shuvah, the Shabbos between Rosh Hashanah and Yom Kippur. The prophet calls the people “Israel” rather than “Yaakov,” and the Alter Rebbe begins by noting that these two names are two distinct levels, as when Yaakov was told he would no longer be called only Yaakov but Yisrael.


הנה נודע כי תכלית בריאת העולמות להיות לו5 ית׳ דירה בתחתונים6 דהיינו ע״י אתכפיא סט״א [סטרא אחרא] ואתהפכא חשוכא לנהורא כו׳ כי
Now, it is known that the purpose of the creation of the worlds is that there be for Him, may He be blessed, a dwelling place among the lower realms (dirah betachtonim), that is, through the subjugation of the sitra achra (iskafya) and the transformation of darkness into light (is’hapcha), etc. For
The starting point is a basic principle: G-d created the worlds because He desired a dwelling place in the lowest realm. That dwelling is built when the sitra achra, the forces opposed to holiness, is subdued (iskafya), and further, when the darkness itself is turned into light (is’hapcha).


הנה עולם הוא מלשון העלם7 שהוא החשך וההסתר שמעלים ומסתיר אור א״ס ב״ה השוכן בתוכו ונראה ליש ודבר בפני עצמו וחשך זה יתהפך לאור לע״ל [לעתיד לבוא]
indeed, olam (“world”) is from the term he’lem (“concealment”), which is the darkness and the hiddenness that conceals and hides the Infinite Light (Or Ein Sof), blessed be He, that dwells within it, so that it appears to be something (yesh), a thing unto itself. And this darkness will be transformed into light in the Time to Come,
The Hebrew word for “world,” olam, shares its root with he’lem, “concealment”: the world is what hides the Infinite Light that is actually present within it, so that the world seems to exist in its own right. This concealing darkness is not permanent; in the Time to Come it will itself become light.


כי עין בעין יראו8 כו׳ והיינו על ידי מעשינו ועבודתנו בימי הגלות בבחי׳ אתכפיא ואתהפכא של הנפש מזה לעומת זה9 בקיום מ״ש וידעת היום והשבות10 אל לבבך
for “eye to eye they shall see,” etc. And this is through our deeds and our divine service during the days of exile, in the manner of the subjugation and transformation of the soul from “the one opposite the other,” by fulfilling what is written, “Know this day and take it to your heart
Isaiah’s promise that “eye to eye they shall see” describes that future revelation. It is earned now, in exile, by subduing and transforming the soul that stems from “the one opposite the other” (Ecclesiastes 7:14), the side opposed to holiness, which Tanya, chapter 6, identifies with the animal soul. This is done by fulfilling the verse “Know this day and take it to your heart” (Deuteronomy 4:39).


כי הוי״ה הוא האלקים כו׳ שעל ידי בחי׳ ידיעה זו שבהיום לעשותם שהיא בחי׳ ידיעה לבדה זוכה לימות המשיח למחר לקבל שכרם11 בבחינת ראיה ממש
that Havayah, He is Elokim,” etc. For through this level of knowing, which belongs to “today, to do them,” and which is the level of knowledge alone, one merits, in the days of Mashiach, “tomorrow, to receive their reward,” at the level of actual sight,
The verse continues, “that Havayah, He is Elokim.” The Sages said that “today” is for doing the mitzvos and “tomorrow” for receiving their reward; accordingly, “know this day” means that now we only know G-d’s unity, while in the days of Mashiach the same truth will be seen.


כי עין בעין יראו כו׳ ועמ״ש סד״ה כי תשמע בקול וענין הוי׳ הוא האלקים הוא ענין יחודא עילאה ויחודא תתאה (שילוב12 שם הוי״ה בשם אלקים ואדנ״י ושילוב שם אלקים ואדני בשם הוי׳)
for “eye to eye they shall see,” etc. And see what is written at the end of the discourse beginning “When you hearken to the voice.” And the meaning of “Havayah, He is Elokim” is the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah) (the interweaving of the Name Havayah within the Names Elokim and Ado-nai, and the interweaving of the Names Elokim and Ado-nai within the Name Havayah)
After pointing to another discourse, the Alter Rebbe defines “Havayah is Elokim” as the higher unity and the lower unity. Kabbalah expresses these by weaving the letters of one Name into another: the Name Havayah interwoven within Elokim and Ado-nai, and those Names interwoven within Havayah.


שבק״ש [שבקריאת שמע] אחד וברוך שם כבוד מלכותו לעולם ועד (ועמ״ש בד״ה צאינה וראינה בענין שאו ידיכם) שעי״ז יבוא לואהבת כו׳
that are in the Shema: “One,” and “Blessed be the name of the glory of His kingdom forever and ever” (and see what is written in the discourse beginning “Go forth and behold,” on the subject of “Lift up your hands”), through which one will come to “And you shall love,” etc.,
The two unities correspond to the two lines of the Shema: “One” and “Blessed be the name of the glory of His kingdom forever and ever.” Contemplating them brings a person to the verse that follows the Shema’s first line, “And you shall love Havayah your G-d,” and so to love of G-d.


ולהיות בבחי׳ אתכפיא ואתהפכא כו׳ ולכך קורין ק״ש [קריאת שמע] פעמים13 בכל יום ערב ובוקר לפי שצ״ל יחוד זה של הוי׳ הוא האלקים בשמים ממעל
and to be in the mode of subjugation and transformation, etc. Therefore we recite the Shema twice every day, evening and morning, because this unity of “Havayah, He is Elokim” must be “in the heavens above
The same contemplation also brings one to the work of subjugation and transformation. The Shema is said twice daily because the unity of “Havayah, He is Elokim” must be established both “in the heavens above” and “on the earth below,” as the verse in Deuteronomy continues.


ועל הארץ כו׳ וכנגד ב׳ בחי׳ אלו שהם שמים וארץ קורין ק״ש [קריאת שמע] פעמיים ערב ובוקר
and upon the earth,” etc.; and corresponding to these two levels, which are heaven and earth, we recite the Shema twice, evening and morning.
The two daily recitals, evening and morning, correspond to these two realms, heaven and earth.


(וע׳ מ״ש מענין ערב ובוקר מדת לילה ומדת יום בד״ה תחת אשר לא עבדת14 והוא ג״כ ענין כי אל דעות שיש ב׳ דעות שמלמטה למעלה נק׳ יש מאין
(And see what is written on the subject of evening and morning, the attribute of night and the attribute of day, in the discourse beginning “Because you did not serve.” And this is also the meaning of “For a G-d of knowledges,” that there are two [kinds of] knowledge: [the view] from below upward is called “something from nothing” (yesh me’ayin),
The parenthesis refers to another discourse on evening and morning as “the attribute of night” and “the attribute of day.” It links them with Chanah’s words “a G-d of knowledges,” in the plural: there are two ways of knowing, and seen from below, creation is real “something” (yesh) and its divine source seems to be “nothing” (ayin).


וזהו מדת לילה ומלמעלה למטה הוא בהפך שלמעלה היש ולמטה כלא חשיב וזהו מדת יום ועיין מ״ש סד״ה והיה מספר בני ישראל).
and this is the attribute of night; and from above downward it is the reverse, that above is the existence (yesh) and below is “considered as nothing,” and this is the attribute of day. And see what is written at the end of the discourse beginning “And the number of the children of Israel shall be.”)
That view from below is the attribute of night, when G-dliness is hidden. From above looking down the reverse is true: the divine is what truly exists and the world is “considered as nothing,” and this is the attribute of day.


והנה כמו שיש בעולם שמים וארץ כך יש בנפש האדם ב׳ בחינות אלו כי הנפש כלולה מארבעה בחינות אלו שכל ומחשבה דבור ומעשה (ועיין זח״ג [זהר חלק ג] פנחס ר״כ ע״ב15 ע״פ אין מעשה וחשבון1617 כו׳)
Now, just as in the world there are heaven and earth, so in the soul of man there are these two levels, for the soul is comprised of these four levels: intellect and thought, speech and action. (And see Zohar, Part III, Pinchas, 220b, on the verse “There is no action or reckoning,” etc.)
Heaven and earth are mirrored in the human soul, which expresses itself through four powers: intellect, thought, speech and action. The text cites the Zohar on Ecclesiastes 9:10, “there is no action or reckoning, knowledge or wisdom in the grave,” whose four terms Or HaTorah (quoted in the Kehot note) reads as these four levels of the soul.


והנה השכל והמחשבה הם בחינת שמים והדיבור והמעשה הם בחי׳ ארץ שעם היות שגם המחשבה היא בחינת לבוש אל הנפש
Now, intellect and thought are the level of heaven, and speech and action are the level of earth. For although thought too is a garment of the soul,
Intellect and thought are the soul’s “heaven,” speech and action its “earth.” Thought, too, is a garment through which the soul expresses itself, just as speech and action are.


כמו הדבור והמעשה מ״מ היר המחשבה כלולה ומתאחדת עם הנפש המשכלת וא״א להיות לה שכל בלי אותיות המחשבה
like speech and action, nevertheless thought is comprised in and united with the intellective soul, and it is impossible for it to have intellect without the letters of thought;
Yet thought is different: it is fused with the thinking soul itself, since one cannot understand anything without the inner “letters” of thought in which the understanding takes shape.


והרי הוא כהדין קמצא דלבושיה מיניה וביה18 משא״כ הדבור והמעשה הם בחינות נפרדים מן הנפש ואין הנפש מתלבשת בהם תמיד אלא בעתים שמדבר ועושה כו׳
so it is like that locust whose garment is of itself and within itself. Whereas speech and action are levels separate from the soul, and the soul does not clothe itself in them always, but only at the times when one speaks and acts, etc.
The Midrash speaks of a creature whose covering grows from its own body, and thought is that kind of garment. Speech and action, by contrast, are separable from the soul, which enters them only when a person actually speaks or acts.


ולכן נקרא בשם ארץ וצ״ל אתכפיא ואתהפכא בנפש מזה לעומת זה בין בבחי׳ שמים ובין בבחי׳ ארץ שיהיו כל הארבעה בחינות מיוחדים לה׳ לבדו
Therefore it is called by the name “earth.” And there must be subjugation and transformation in the soul from “the one opposite the other,” both in the level of heaven and in the level of earth, so that all four levels be united with G-d alone;
Because speech and action are external, they are called “earth.” The work of subduing and transforming the soul from “the one opposite the other” must reach all four levels, heaven and earth alike, so that every one of them is united with G-d alone.


דהיינו שהשכל והדבור יהיו ממולאים מתורה דאורייתא מחכמה19 כו׳ ודברת בם2021 כו׳ ובחי׳ המעשה מפורש בפרשה שניה ואספת דגנך22 הוא מעשה הצדקה כו׳
that is, that intellect and speech be filled with Torah, for the Torah [comes] from Chochmah, etc., and “you shall speak of them,” etc.; and the level of action is stated explicitly in the second section: “and you shall gather in your grain,” which is the deed of charity, etc.
Intellect and speech are to be filled with Torah, which comes from Chochmah, divine wisdom; the Shema says of its words, “you shall speak of them.” Action is named in the Shema’s second section, “you shall gather in your grain,” which the Alter Rebbe identifies with the deed of charity.


והנה יחודא תתא ה היא בחי׳ יעקב י׳ עקב י׳ בחי׳ חכמה23 וביטול הנמשך בבחינת עקב וסוף המדרגה להיות אתכפיא ואתהפכא
Now, the lower unity (yichuda tata’ah) is the level of Yaakov: yud akev (“heel”), the yud, the level of Chochmah (wisdom) and self-nullification (bittul), drawn down into the level of the heel and the end of the level, so that there be subjugation and transformation.
The name Yaakov is read as yud plus akev, “heel.” The yud stands for Chochmah and self-nullification, and Yaakov draws this yud down to the “heel,” the lowest end of a person’s level, where the battle of subjugation and transformation takes place; this is the lower unity.


והיינו כשעדיין האדם בבחינת מלחמה באתכפיא ואתהפכא זו שאז מדת אלקים וצמצום להיות עלמא דפרודא היא הגוברת בו והיא עיקרית בנפש האדם
That is, when a person is still at the level of battle in this subjugation and transformation, for then the attribute of Elokim and tzimtzum (contraction), so that there be a world of separation (alma deperuda), is what prevails in him, and it is primary in the person’s soul;
Yaakov is a person still in the midst of that battle. In him the attribute of Elokim, the divine contraction that allows a world of apparent separateness, still prevails and is the dominant force in his soul.


אלא שממשיך בחינת יו״ד דהיינו שילוב הוי׳ באלקים ואדנ״י כי הוי״ה בחכמה24 כו׳ אבל ישראל
only that he draws down the level of the yud, that is, the interweaving of Havayah within Elokim and Ado-nai, for “Havayah, by Chochmah,” etc. But Yisrael:
All he can do is draw the yud, the Name Havayah, down into Elokim and Ado-nai, the weaving in which Havayah enters the lower Names; the verse links Havayah with Chochmah, the yud. Yisrael is a different level.


כי שרית עם אלקים25 שכבר גבר שם הוי׳ על שם אלקים דהיינו שילוב שם אלקים ואדנ״י בהוי׳
“for you have striven with Elokim,” that the Name Havayah has already prevailed over the Name Elokim, that is, the interweaving of the Names Elokim and Ado-nai within Havayah;
Yisrael was so named “for you have striven with Elokim” and prevailed: in him Havayah has already overcome Elokim. This corresponds to the reverse weaving, in which Elokim and Ado-nai are included within Havayah.


והרי הוא למעלה מבחי׳ אלקים הוא הצמצום כו׳ ועם אנשים26 הם כחות המתפשטות משם אלקים שהם שלוחי הדין והקטרוג כו׳ (וע׳ זח״א [זהר חלק א] וישלח קע״ד27 א׳):2829303132
so he is above the level of Elokim, which is the tzimtzum, etc. And “with men”: these are the forces that spread forth from the Name Elokim, which are the agents of judgment and accusation, etc. (And see Zohar, Part I, Vayishlach, 174a.)
Yisrael therefore stands above Elokim and its contraction. “And with men” refers to the forces that branch out from the Name Elokim, the agents of strict judgment and accusation, which Yisrael has also overcome; the text points to the Zohar on Vayishlach.




Section 2 · ¶2–3
Two meanings of “Havayah is Elokim”
2ב והנה כתיב וירא כל העם ויפלו על פניהם ויאמרו הוי״ה הוא האלקים33343536 ב״פ [ב׳ פעמים] (במלכים א׳ סי׳ י״ח)
2. Now, it is written, “And all the people saw, and they fell on their faces, and they said, ‘Havayah, He is Elokim,’” twice (in I Kings, chapter 18).
A new section begins with the scene on Mount Carmel, where fire came down from heaven on Eliyahu’s offering and the people fell on their faces and cried out, “Havayah, He is Elokim! Havayah, He is Elokim!” The verse gives the declaration twice, and the repetition is the subject of what follows.


(ועיין מזה ברבות בקהלת קרוב לסופו ס״פ זבובי מות יבאיש יביע שמן רוקח3738 וזח״ג [וזהר חלק ג]) (ס״ה א׳ רס״ד א׳)
(And see about this in [Midrash] Rabbah on Koheles, near its end, at the end of the passage “Dead flies make the perfumer’s oil reek and pour forth”; and Zohar, Part III) (65a, 264a);
The text lists places that discuss this double cry. The Midrash on Koheles, quoted later in paragraph 12, reads the verse about the perfumer’s oil as a description of Eliyahu’s generation, and two passages in the Zohar are cited as well.


זח״א [זהר חלק א] (מ״ה א׳) בתד״א [בתנא דבי אליהו] פי״ז ירושלמי פ״ג [פרק ג׳] דתענית ה״ד וע׳ בפרש״י [בפירש רש״י / בפירוש רש״י] (בשופטים סי׳ ה׳) בפסוק שמעו מלכים39 ובכרמל יאמר ב״פ [ב׳ פעמים].4041
Zohar, Part I (45a); in Tanna DeBei Eliyahu, chapter 17; Jerusalem Talmud, chapter 3 of Taanis, halachah 4; and see Rashi’s commentary (on Judges, chapter 5) on the verse “Hear, O kings,” [that] at Carmel it will be said twice.
More sources follow, including the Jerusalem Talmud, which says the fire came down only because Israel said “Havayah, He is Elokim” twice on Mount Carmel. Rashi on Devorah’s song in Judges 5 cites a Midrash that at Carmel the declaration would be said doubled.


ולהבין למה כפלו ב״פ [ב׳ פעמים]. אך הענין כי הוי״ה42 הוא האלקים יש בו ב׳ פירושים הא׳ שהוי׳ הוא גילוי אור א״ס ב״ה בבחי׳ המשכה והתפשטות
Now, to understand why they repeated it twice. But the explanation is that “Havayah, He is Elokim” has two meanings. The first: that Havayah is the revelation of the Infinite Light (Or Ein Sof), blessed be He, as a drawing down and spreading forth,
Why did the people say it twice? Because “Havayah is Elokim” has two meanings. In the first, Havayah is the Infinite Light revealing itself, flowing outward and spreading forth to create.


שהיא מבחי׳ הוי׳ וחסד זכר חסדו43 להוות כל ההוויות הוא הוא עצמו האלקים וצמצום שנתצמצם להיות עולמות נפרדים בעלי גבול
which is from the level of Havayah and Chesed (kindness), “He remembered His kindness,” to bring all beings into being; this very [light] is itself Elokim and the tzimtzum (contraction) by which it contracted itself so that there be separate, finite worlds,
This flow belongs to Havayah and to Chesed, kindness, the giving that brings all beings into being. The first meaning says that this very flow is also Elokim, the tzimtzum that limits it so that there can be separate, finite worlds.


ברבוי התחלקות המדרגות מינים ממינים שונים שהצמצום הזה עם היות שבאמת הוא צמצום גדול לגבי אור א״ס ב״ה שאינו בבחי׳ גבול מ״מ הוא הוא הוי״ה
with a multitude of divisions of levels, kinds upon different kinds. For this tzimtzum, although in truth it is a great contraction relative to the Infinite Light, blessed be He, which is not limited, is nevertheless Havayah itself,
Those worlds are divided into countless levels and kinds. Although tzimtzum is a great concealment compared with the unlimited Infinite Light, it is itself an expression of Havayah.


שהרי עי״ז נמשך בחי׳ הוי׳ להוות כל ההוויות מאין ליש שמבלעדי הצמצום לא היו העולמות כלל שהיו בטלים במקורם והיו כלא היו וא״כ גם הצמצום הוא הוא הוי׳ והמשכת החסד ומיוחדים ביחוד גמור ואמיתי ממש
since through it the level of Havayah is drawn down to bring all beings into being from nothing to something; for without the tzimtzum there would be no worlds at all, since they would be nullified in their source and would be as if they were not. If so, the tzimtzum too is the very Havayah and the drawing down of Chesed, and they are united in a complete and absolutely true unity.
Without tzimtzum there could be no worlds at all: they would dissolve back into their source. So the contraction itself is part of Havayah’s kindness, and the two are perfectly one.


(וע׳ מ״ש מזה בד״ה וידבר אלקים כו׳ אני הוי׳ וארא אל אברהם44 כו׳ וסד״ה וידעת היום)45 ופירוש השני
(And see what is written about this in the discourse beginning “And Elokim spoke,” etc., “I am Havayah,” “and I appeared to Avraham,” etc., and at the end of the discourse beginning “Know this day.”) And the second meaning:
The text points to two discourses on this theme, one in Torah Ohr on “And Elokim spoke… I am Havayah” and one on “Know this day,” and then turns to the second meaning.


כי בחי׳ הוי׳ והמשכת החסד שמהווה כל ההוויות שעל שם זה נקרא הוי׳ לשון הוה4647 והיו״ד שבראש התיבה להורות שהוא מהוה תמיד הרי בחינה זו הוא
that the level of Havayah and the drawing down of Chesed which brings all beings into being (for on this account it is called Havayah, from the term hoveh, “being,” and the yud at the beginning of the word is to show that He brings into being constantly), this level is
The Name Havayah comes from hoveh, “being,” for it is the power that brings everything into being, and its opening yud, the prefix of an ongoing verb, shows that this creating never stops. The second meaning will view this whole level from a higher vantage point.


רק בחי׳ אלקים וצמצום4849 לגבי עצמותו ומהותו יתברך כביכול וכמ״ש אני הוי׳ הוא שמי50 שבחינת הוי׳ אינו אלא בחי׳ שם כמו עד״מ שם האדם אברהם שאינו אלא לזולתו לקרוא אותו בשמו
only the level of Elokim and tzimtzum relative to His Essence and Being, may He be blessed, as it were; as it is written, “I am Havayah, that is My Name”: the level of Havayah is only the level of a name, like, by way of analogy, a person’s name, Avraham, which is only for others, to call him by his name,
Compared with G-d’s own Essence, even Havayah is only “Elokim,” a contraction. The verse “I am Havayah, that is My Name” shows that Havayah is only a name, and a name, like a person’s name Avraham, exists only so that others can call him.


אבל אין להשם ערך ויחוס כלל אל עצמות ומהות העדם שאינו ממהותו ולא מערכו כלל כך
but the name has no comparison or relation at all to the essence and being of the person, for it is not of his being nor of his measure at all. So too:
A name bears no relation to the essence of the person who carries it. In the same way Havayah, the power that creates, bears no relation to G-d’s own Being.


הנה בחי׳ המשכה זו של הוי״ה וחסד מאור א״ס ב״ה להחיות העולמות ולהוותם מאין ליש אין ערוך אליו ית׳ כלל וכמשל זיו השמש מהשמש כו׳ כי
this level of the drawing down of Havayah and Chesed from the Infinite Light, blessed be He, to give life to the worlds and to bring them into being from nothing to something, bears no comparison at all to Him, may He be blessed, as in the analogy of the radiance of the sun [compared] with the sun, etc. For
The light that gives life to the worlds and creates them out of nothing is like the sun’s radiance compared with the sun itself: utterly incomparable to its source.


הנה הוא לבדו ית׳ קדוש ומובדל מגדר עלמין וגם שמו נשגב בבחי׳ לבדו51 רק הודו וזיוו של שמו על ארץ וכו׳ הארה דהארה
indeed, He alone, may He be blessed, is holy and set apart from the category of worlds; and His Name too is “exalted,” at the level of “alone”; only “His splendor” and the radiance of His Name are “upon the earth,” etc., a glimmer of a glimmer;
Psalms says that G-d’s Name “alone” is exalted, while only “His splendor” is upon the earth. G-d Himself is holy and apart from all worlds; only a glimmer of a glimmer of His Name reaches creation.


ואף גם זאת בבחיד על דייקא ולא שייך עליו ית׳ בחי׳ הוי׳ כי ענין הוי׳ יו״ד חכמה כו׳
and even this is at the level of “upon” (al) specifically. And the level of Havayah does not apply to Him, may He be blessed, for the meaning of Havayah is the yud, Chochmah (wisdom), etc.;
That splendor is “upon” (al) the earth, above it rather than within it. Havayah begins with yud, the letter of Chochmah, and wisdom is a category that does not apply to G-d Himself.


ולא שייך עליו ית׳ אפילו אנת חכים ולא52 בחכמה ידיעא53 אלא לגבי בחי׳ השתלשלות שנשתשלו בחי׳ חכמה ובינה
and even “You are wise, but not with a knowable wisdom” does not apply to Him, may He be blessed, except relative to the level of the chain of descending worlds (hishtalshelus), in which the levels of Chochmah and Binah (understanding) came down in a chain;
Eliyahu’s prayer in the Tikkunei Zohar says, “You are wise, but not with a knowable wisdom.” Even this applies to G-d only in relation to the chain of descending worlds, in which Chochmah and Binah came into being.


והרי הוא ית׳ מקור להן כמ״ש54 כי עמך מקור חיים55 והוא מקור החכמה ומקור הבינה
and He, may He be blessed, is their source, as it is written, “For with You is the source of life,” and He is the source of Chochmah and the source of Binah;
G-d is “the source of life,” and therefore the source of Chochmah and Binah.


אבל אינו מתלבש ממש בבחי׳ חכמה כי החכמה מאין תמצא56 כתיב מבחינת אין דהיינו שאין התהוות החכמה מבחינת השתלשלות והתלבשות אור א״ס ב״ה ממש
but He does not actually clothe Himself in the level of Chochmah, for it is written, “And Chochmah is found from ayin (nothing)”: from the level of ayin, that is, the coming into being of Chochmah is not by way of a chain-like descent and clothing of the Infinite Light, blessed be He, itself,
But He is not clothed within Chochmah. The Alter Rebbe reads Job’s question “Wisdom, from where (me’ayin) is it found?” as a statement, “wisdom comes from ayin, nothing”: Chochmah does not emerge from the Infinite Light itself by a direct chain of descent.


אלא מבחי׳ שהיא אין ואפס הוא בחי׳ זיו כו׳ כמ״ש במ״א (ועיין בד״ה לא תהי׳ [תהיה] משכלה)
but from a level that is nothing and naught, which is the level of radiance, etc., as is explained elsewhere. (And see the discourse beginning “None shall miscarry.”)
Chochmah comes from a level that is “nothing,” a mere radiance of G-dliness. Another discourse, on “None shall miscarry,” explains this at length.


והרי זיו זה הוא עצמו צמצום רב ועצום לגבי אור א״ס ב״ה ע צמו כביכול
And this radiance is itself a vast and immense contraction relative to the Infinite Light, blessed be He, itself, as it were.
Even that radiance is an immense contraction relative to the Infinite Light itself.


וזהו שאמר יעקב בתפלתו אם יהיה אלקים עמדי ושמרני57 כו׳ ושבתי בשלום אל בית אבי
And this is what Yaakov said in his prayer: “If Elokim will be with me and will guard me,” etc., “and I return in peace to my father’s house,”
Yaakov’s vow on his way to Charan shows the second meaning in a person’s life. He spoke of a sequence: first that Elokim be with him and guard him, until he returned in peace to his father’s house.


אזי והיה הוי׳ לי לאלקים58 פי׳ כי אחר שיהיה אלקים עמדי בבחינת אתכפיא ואתהפכא ואחר כל המדרגות עד ושבתי בשלום כו׳
then, “and Havayah will be to me as Elokim.” The meaning is: after “Elokim will be with me,” in the mode of subjugation and transformation (iskafya and is’hapcha), and after all the levels up to “and I return in peace,” etc.,
Only then would “Havayah be to me as Elokim.” “Elokim will be with me” is the stage of subjugation and transformation, and the journey up to his peaceful return covers every level in between.


אזי יבא ויגיע למדרגה גדולה ונפלאה היא ביטול והתכללות באור א״ס ב״ה ממש שלמעלה מעלה מבחי׳ הוי׳ עד שבחי׳ הוי׳ בבחי׳ אלקים תחשב
then he will come and reach a great and wondrous level, namely self-nullification (bittul) and inclusion in the Infinite Light, blessed be He, itself, which is far, far above the level of Havayah, until the level of Havayah will be considered as the level of Elokim.
At the end Yaakov reaches self-nullification in the Infinite Light itself, so far above Havayah that, from there, Havayah seems no more than Elokim. This is the second meaning of “Havayah is Elokim,” reached from above.


(ועמ״ש מזה סד״ה אני הוי׳ אלקיכם דפ׳ ציצית וסד״ה ושבתי בשלום וע׳ ברבות ויצא פרשה ע׳ [שבעים] גבי נטל הקדוש ברוך הוא שיחתן של אבות ועשאן מפתח לגאולתן של בנים59 ועמ״ש מזה סד״ה וכל בניך):6061
(And see what is written about this at the end of the discourse beginning “I am Havayah your G-d,” in the section of tzitzis, and at the end of the discourse beginning “And I return in peace”; and see [Midrash] Rabbah, Vayetzei, section 70, regarding “The Holy One, blessed be He, took the words of the Patriarchs and made them a key to the redemption of the children”; and see what is written about this at the end of the discourse beginning “And all your children.”)
The text points to further discussions, among them the Midrash that G-d took the words of the Patriarchs, including Yaakov’s “and Havayah will be to me as Elokim,” and made them a key to the redemption of their children.




3ג והנה יעקב אמר כסדר המדרגה ממטה למעלה והיינו מדרגת הצדיקים ההולכים לפני ה׳ ממדרגה למדרגה
3. Now, Yaakov spoke in the order of the levels, from below upward, and this is the level of the tzaddikim, who walk before G-d from level to level.
Yaakov’s vow follows the natural order of spiritual growth, upward one step at a time. This is the path of the tzaddikim, the righteous, who “walk before G-d” from one level to the next.


אך מי שהעביר את הדרך וחטא על הנפש62 שפגם באיזה ל״ת [לא תעשה] או בביטול מ״ע [מצות עשה] הרי א״א לו להמשיך בחי׳ הוי׳ בבחי׳ אלקים ביחודא עילאה ותתאה להיות אתכפיא ואתהפכא מאחר שפגם בשם הוי׳
But one who has strayed from the path and “sinned against the soul,” having caused a blemish through some prohibition or through neglecting a positive commandment, cannot draw down the level of Havayah into the level of Elokim, in the higher and lower unity, so that there be subjugation and transformation, since he has blemished the Name Havayah.
Someone who has strayed and sinned, by breaking a prohibition or neglecting a positive commandment, has damaged the Name Havayah itself. He therefore cannot draw Havayah into Elokim through the gradual work of subjugation and transformation.


כי המצות נקראו מצות הוי׳ כמ״ש בזה״ק [בזהר הקדוש] דתליין בשמיה כענבין באתכלא636465 מימינא ומשמאלא מימינא מ״ע [מצות עשה] ומשמאלא מל״ת [מצות לא תעשה].
For the mitzvos are called “the mitzvos of Havayah,” as is said in the holy Zohar, that they hang upon His Name like grapes on a cluster, on the right and on the left: on the right the positive commandments, and on the left the prohibitive commandments.
The mitzvos are “the mitzvos of Havayah”: they hang on G-d’s Name like grapes on a cluster, the positive commandments on the right and the prohibitions on the left. A sin therefore blemishes the Name itself.




Section 3 · ¶4
How sin blemishes the Name
4והנה אומרים בתיקון ק״ש [קריאת שמע] שעל המטה אם פגמתי באות יו״ד ונתחייבתי סקילה וכן בוידוי על חטא ביוהכ״פ [ביום הכפורים] מזכירין סקילה שריפה כו׳
Now, in the order of the bedtime Shema we say, “If I have blemished the letter yud and become liable to stoning”; and likewise, in the confession “For the sin” on Yom Kippur, we mention stoning, burning, etc.
In the bedtime Shema one confesses, “If I have blemished the letter yud and become liable to stoning,” and on Yom Kippur the confession “For the sin” lists the court’s death penalties, stoning, burning and the rest. The Alter Rebbe explains what these words mean for an ordinary person.


לא דברו בעבירות חמורות דוקא שחייב עליהם סקילה ממש (כגון עובד עבודת כוכבים שהוא מהנסקלין)
They did not speak specifically of grave transgressions for which one is liable to actual stoning (such as one who worships idols, who is among those who are stoned),
These confessions do not refer only to the gravest sins, such as idolatry, that actually carry the penalty of stoning.


שהרי התורה היא בבחינת השתלשלות שיש בה גשמיות ורוחניות וכשם שיש סקילה גשמיות על עבירות החמורות בגשמיות כן יש סקילה רוחניות על עון ששקלוהו חז״ל [חכמינו זכרונם לברכה] בעבירות חמורות ע״ד מארז״ל [מאמר רבותינו זכרונם לברכה] בפרק לפני אידיהן ישראל שבחו״ל [שבחוץ לארץ] כו׳66
for the Torah is in the mode of hishtalshelus (a chain of descent), having within it physicality and spirituality; and just as there is physical stoning for transgressions that are grave in physical terms, so there is spiritual stoning for a sin that our Sages, of blessed memory, weighed as grave transgressions, along the lines of the saying of our Sages, of blessed memory, in the chapter Lifnei Eideihen, “Jews outside the Land,” etc.
The Torah descends through every level, so it has both a physical and a spiritual meaning. Just as there is physical stoning for grave physical sins, there is spiritual stoning for sins the Sages equated with grave ones, as when the Talmud says that Jews outside the Land who attend a gentile’s feast are regarded as “serving idols in purity,” even though they eat their own food.


כי ענין עבודת כוכבים בגשמיות הוא המשתחוה לשמש וירח מפני שמהם תצא השפעת המזון וכמ״ש ממגד תבואות שמש67 וממגד גרש
For idolatry in its physical sense is bowing down to the sun and moon, because from them comes forth the flow of sustenance, as it is written, “with the bounty of the produce of the sun, and with the bounty of the yield of the
Idolatry in its physical form is bowing to the sun and the moon because sustenance seems to come from them, as the Torah speaks of “the bounty of the produce of the sun” and the yield of the moons.


ירחים הגם שבאמת נמשך ההשפעה על ידם הרי הם שלוחי ההשפעה בלבד והמשתחוה להם מחשיב אותם ליש ודבר נפרד כאלו הם משפיעים מצד עצמם68
moons.” Although in truth the flow is drawn down through them, they are only the agents of the flow, and one who bows down to them regards them as something (yesh) and a separate thing, as if they bestowed [it] on their own.
The sun and moon really do channel the flow of blessing, but only as messengers. The idolater’s error is to treat them as independent powers that give of their own accord.


והנה ההשתחואה בגשמיות היינו שכופף ראשו וקומתו הגשמיים69 ויש השתחואה ברוחנית שכופף ומבטל שכלו לדבר הנשפע מן השמש והירח שהם מגד תבואות כו׳
Now, physical bowing means that one bends his physical head and body; and there is spiritual bowing, when one bends and nullifies his intellect before the thing that flows from the sun and the moon, which are “the bounty of the produce,” etc.,
Bowing has a spiritual counterpart as well: surrendering one’s mind to the natural forces and means through which sustenance arrives.


בדאגת הפרנסה70 ע״י איזו תחבולה כאלו התחבולה ההיא היא עיקרית בהשפעה זו הגם שנאמר וברכך ה׳ אלקיך בכל אשר תעשה הרי ה׳ אלקיך כתיב שלא יהיה נפרד מאלקותו ית׳ כו׳
in anxiety over his livelihood, by means of some stratagem, as if that stratagem were the main thing in this flow. Although it is said, “And Havayah your G-d will bless you in all that you do,” it is written “Havayah your G-d”: that it should not be separate from His G-dliness, may He be blessed, etc.
This happens when a person, anxious about his livelihood, puts his trust in some scheme as if it were the real source of his income. The Torah does say “Havayah your G-d will bless you in all that you do,” but it names “your G-d”: one’s effort must never be separated from G-dliness.


משא״כ כשמחשיב את התחבולה עיקר ההשפעה שהוא בבחי׳ נפרד כו׳ וע״ז הרי הוא חייב סקילה רוחנית
Whereas when he regards the stratagem as the essence of the flow, which is the level of separateness, etc., for this he is liable to spiritual stoning,
To treat the scheme as the true source is to see it as something separate from G-d. That is a spiritual form of idolatry, and it carries a spiritual stoning.


כי סקילה היא באבנים והיינו שעי״ז גורם להיות לו לב אבן שלא יוכל לפתוח לבו בהתבוננות בחי׳ הוי׳ כו׳
for stoning is with stones; that is, through this he brings it about that he has a heart of stone, so that he cannot open his heart in contemplation of the level of Havayah, etc.
Stoning is done with stones, and the punishment fits the sin: such a person gives himself a heart of stone that cannot open to contemplate Havayah.


וכן כל הכועס71 כו׳ וגסות הרוח72 כו׳ שהם כאלו עובד עבודת כוכבים73 לפי שהם היפך הביטול
And likewise “whoever becomes angry,” etc., and haughtiness of spirit, etc., which are as though one worships idols, because they are the opposite of self-nullification (bittul);
The Sages likewise said that one who becomes angry, or who is haughty, is as though he worshipped idols. Anger and arrogance are the opposite of self-nullification (bittul).


והרי פוגם באות יו״ד שהוא ענין הביטול בחינת חכמה כו׳ וכה״ג [וכהאי גוונא] בביטול מ״ע [מצות עשה] התלויות באות יו״ד ביטול תורה דאורייתא מחכמה כו׳
and so he blemishes the letter yud, which is the matter of self-nullification, the level of Chochmah (wisdom), etc. And likewise through neglecting positive commandments that depend on the letter yud: neglect of Torah [study], for the Torah [comes] from Chochmah, etc.
Since the yud of Havayah stands for Chochmah and bittul, these traits blemish the yud, which is why the bedtime confession speaks of blemishing the yud and of stoning. Neglecting the mitzvos tied to the yud, above all Torah study, which comes from Chochmah, does the same.


(וע׳ בר״מ [ברעיא מהימנא] ר״פ כי תשא ופ׳ שופטים רע״ד ב׳) והה׳ של השם הוא בחי׳ התבוננות באורך ורוחב74 בגדולת א״ס ב״ה להלהיב לבו75 כו׳.
(And see the Ra’aya Mehemna at the beginning of Parshas Ki Sisa, and Parshas Shoftim, 274b.) And the hei of the Name is the level of contemplation, at length and breadth, on the greatness of the Infinite One (Ein Sof), blessed be He, to set one’s heart aflame, etc.;
After a reference to the Ra’aya Mehemna, the text turns to the second letter, hei. It stands for contemplation that spreads “in length and breadth” over the greatness of the Infinite One until the heart is set aflame with love.


דהיינו כמו אות ה׳ שיש לה אורך ורוחב עד״מ וכנגד זה שריפה שישרוף לבו באש זרה ותאות חומריו׳ [חומריות] כו׳
that is, like the letter hei, which has length and breadth, by way of analogy. And corresponding to this is burning: that he burns his heart with a strange fire and with lusts for material things, etc.
The shape of the hei, with its length and breadth, pictures this broad contemplation. Its counterpart in sin is burning: setting the heart on fire with a “strange fire” of material lusts instead of love of G-d, and so burning corresponds to a blemish in the hei.


וכיוצא בזה הרבה פרטי עבירות וביטול מצות שהם פוגמים את השם הוי׳ כל חד לפום מאי דידע בנפשי׳ [בנפשיה] אשר ע״כ לא יוכל להמשיך שם הוי׳ בבחי׳ אלקים הוא הצמצום ביחודא תתאה ועילאה להיות אתכפיא ואתהפכא.76
And similarly there are many particular transgressions and neglects of mitzvos that blemish the Name Havayah, each one according to what he knows in his own soul; and therefore he cannot draw down the Name Havayah into the level of Elokim, which is the tzimtzum (contraction), in the lower and higher unity, so that there be subjugation and transformation.
Many other sins and neglected mitzvos blemish the Name Havayah, each person according to what he knows of his own soul. Such a person cannot draw Havayah into Elokim through the gradual work of subjugation and transformation.




Section 4 · ¶5–6
The cry of the heart
5והעצה היעוצה לזה ויצעקו אל77 הוי׳ שכדי להיות המשכות הוי׳ צריך להקדים בחי׳ צעקה בלב מקרב איש ולב עמוק78 מעומקא דלבא ולהיות בטל ונכלל באור א״ס ב״ה ממש שלמעלה מבחי׳ הוי׳
The counsel that is counseled for this is “And they cried out to Havayah”: in order for there to be drawings down of Havayah, one must first have the level of a cry in the heart, “from the inward part of man and a deep heart,” from the depth of the heart, and be nullified and included in the Infinite Light (Or Ein Sof), blessed be He, itself, which is above the level of Havayah,
The remedy lies in the verse “And they cried out to Havayah.” To draw Havayah down again, one must first cry out from the depths of the heart and become nullified in the Infinite Light itself, which is higher than the Name Havayah that the sin has damaged.


כי אני הוי׳ הוא שמי כו׳ כנ״ל אלא מצד עצמותו ומהותו ית׳ נק׳ בשם אנכי מי שאנכי שאינו
for “I am Havayah, that is My Name,” etc., as mentioned above; but in respect of His Essence and Being, may He be blessed, He is called by the name Anochi (“I”), “Who I am,” which is not
As explained above, Havayah is only a “name.” G-d’s own Essence is called Anochi, “I,” “Who I am,” beyond any name.


נתפס בשם וע״ז נאמר אנכי אנכי הוא מוחה פשעיך למעני79 וכתיב לפני הוי׳ תטהרו למעלה מבחי׳ הוי׳ ששם הוא עליות כללות נשמות ישראל ביום הכפורים
grasped by a name. And of this it is said, “I, I (Anochi Anochi) am He Who blots out your transgressions for My sake”; and it is written, “Before Havayah shall you be purified”: above the level of Havayah, for there is the ascent of the souls of Israel as a whole on Yom Kippur.
So Isaiah says, “I, I (Anochi) am He Who blots out your transgressions”: forgiveness comes from Anochi. “Before Havayah shall you be purified” is read as above Havayah, where the souls of Israel as a whole ascend on Yom Kippur.


והיינו על ידי בחי׳ רחמנות מדתו של יעקב80 מבריח מן הקצה אל הקצה8182 דהיינו מן הקצה התחתון שירד מטה מטה אל הקצה העליון שמראש כל
And this is through the level of compassion, the attribute of Yaakov, which “extends from end to end”: that is, from the lowest end, where he has descended lower and lower, to the highest end, at the very top of all
The way there is compassion, the attribute of Yaakov, described like the Tabernacle’s middle bar that “extends from end to end.” Compassion reaches from the lowest point to which a soul has fallen up to the highest point.


דרגין בחי׳ אנכי שלמעלה מבחינת הוי׳ ובחי׳ רחמנות זו הוא שיעורר רחמים על ניצוץ אלקות שבנפשו אחרי שישים אל לבו רוממות א״ס ב״ה בכבודו ובעצמו שהוא רם ונשא מבחי׳ הוי׳
levels, the level of Anochi, which is above the level of Havayah. And this level of compassion is that he arouse compassion upon the spark of G-dliness in his soul, after he takes to heart the exaltedness of the Infinite One, blessed be He, in His glory and His very Self, Who is high and lofty above the level of Havayah,
That highest point is Anochi, above Havayah. One arouses this compassion for the spark of G-dliness in one’s own soul, after taking to heart how exalted the Infinite One is, far above even Havayah.


כי הוי׳ בחכמה וכולם בחכמה עשית83 כתיב שהוא כעשיה גשמיות ואי לזאת הרחמנות גדולה על ניצוץ אלקות שבנפשו איך שירד פלאים מאיגרא רמה84 כו׳
for “Havayah, by Chochmah,” and it is written, “You have made them all with Chochmah,” which is like physical making. And therefore great is the compassion for the spark of G-dliness in his soul, how it has come down astonishingly “from a high roof,” etc.
Havayah is bound up with Chochmah, and Psalms says all was made “with Chochmah,” so that even divine wisdom is, relative to G-d Himself, like physical making. Measured against this, the soul’s fall “from a high roof” to the depths is astonishing and calls for great compassion.


ובחינת רחמנות זו אותה אנו מבקשים אלקי עולם ברחמיך הרבים85 כו׳ ברחמיך דייקא כלומר שאתה יודע הרחמנות כמה גדלה בלי שיעור ואין ביכולת השגת נשמותינו
And it is this level of compassion that we request: “G-d of the world, in Your abundant compassion,” etc. “In Your compassion” specifically, that is, You know how great the compassion is, without measure, and it is not within the capacity of our souls’ comprehension
This is the compassion we ask for in the morning prayer, in the blessing of Yotzer, “G-d of the world, in Your abundant compassion, have compassion on us.” We say “Your” compassion because only G-d knows how vast it is.


לשער גודל עוצם הרחמנות על הירידה הגדולה הזאת מאור א״ס ב״ה מאחר שנשמותינו הן בבחי׳ גבול ונברא יש מאין אין להם הרגשה זו על הירידה הזאת שמאור א״ס ב״ה (ועמ״ש בד״ה כנשר יעיר).
to gauge the greatness of the intensity of the compassion over this great descent from the Infinite Light, blessed be He; since our souls are in a state of limitation and created something from nothing, they do not have this feeling about this descent from the Infinite Light, blessed be He. (And see what is written in the discourse beginning “As an eagle stirs up.”)
Our souls are finite and created, so they cannot feel the full measure of their descent from the Infinite Light; only G-d’s compassion matches it. The text refers to the discourse on “As an eagle stirs up its nest” for more on this.


וזהו ותתפלל חנה על86 הוי׳ ובכה תבכה שעל ידי בחינת בכיה היא בחי׳ ומדת התעוררות הרחמנות תתפלל על ה׳ על דייקא למעלה מבחי׳ הוי׳. ועמ״ש מזה בפ׳ משפטים ע״פ לא תהיה משכלה ועקרה87 כו׳.88
And this is [the meaning of] “And Chanah prayed upon (al) Havayah, and weeping, she wept”: through the level of weeping, which is the level and attribute of the arousal of compassion, she prays “upon Havayah,” “upon” specifically, above the level of Havayah. And see what is written about this in Parshas Mishpatim, on the verse “None shall miscarry or be barren,” etc.
Chanah “prayed upon (al) Havayah” while weeping: her tears, the arousal of compassion, carried her prayer above the Name Havayah. The text refers to its discourse on “None shall miscarry or be barren” for more on this.




6וזהו שובה ישראל עד89 הוי׳ אלקיך פירוש עד שהוי׳90 יהיה בבחינת אלקים וצמצום על ידי התשובה הוא התעוררות הרחמנות
And this is [the meaning of] “Return, O Israel, unto (ad) Havayah your G-d (Elokecha)”: that is, until (ad) Havayah will be at the level of Elokim and tzimtzum (contraction), through teshuvah (return), which is the arousal of compassion.
Now the opening verse is explained. “Return, O Israel, ad Havayah your G-d” means return until (ad) Havayah becomes, for you, “your G-d” (Elokecha), that is, like Elokim, a mere contraction; this is achieved through teshuvah, the arousal of compassion.


כי עיקר התשובה בלב91 שתהיה התשובה גדולה כל כך בפנימית הלב מעומקא דלבא עד כי ישוב ליבטל וליכלל באור א״ס ב״ה ממש שלמעלה מעלה מבחינת הוי׳
For the essence of teshuvah is in the heart: that the teshuvah be so great, in the innermost part of the heart, from the depth of the heart, that he returns to be nullified and included in the Infinite Light (Or Ein Sof), blessed be He, itself, which is far, far above the level of Havayah;
Teshuvah is above all in the heart. It must be so deep, from the innermost heart, that a person returns to be nullified in the Infinite Light, far above Havayah.


רק לפני הוי׳ תטהרו ואנכי אנכי הוא מוחה9293 כו׳. ועמ״ש ע״פ כי המצוה הזאת אשר אנכי מצוך כו׳ בפ׳ נצבים:9495
only “before Havayah shall you be purified,” and “I, I am He Who blots out,” etc. And see what is written on the verse “For this commandment which I (Anochi) command you,” etc., in Parshas Nitzavim.
That is the level of “before (above) Havayah shall you be purified” and “I, I (Anochi) am He Who blots out.” The text refers to its discourse on “For this commandment which I (Anochi) command you,” in Parshas Nitzavim.




Section 5 · ¶7–10
Teshuvah as a leap
7ד והנה סדר התשובה הוא שלא כסדר והשתלשלות המדרגה ממטה למעלה כנ״ל רק הוא בבחינת דילוג למעלה מבחי׳ השתלשלות והטעם ביאר הכתוב
4. Now, the order of teshuvah (return) is not according to the order and chain-like sequence of the levels from below upward, as mentioned above; rather, it is in the manner of a leap, above the level of the chain of descending worlds (hishtalshelus). And the verse has explained the reason:
A new section explains why teshuvah works by a leap rather than step by step. Ordinary growth climbs the levels in order; teshuvah jumps above them, above the whole chain of descending worlds, and the verse itself gives the reason.


כי כשלת בעונך96 והיינו כמ״ש כשל בעוני כחי97 היינו הנשמה וכמ״ש כל אשר תמצא ידך לעשות בכחך9899 כו׳
“for you have stumbled in your iniquity.” And this is as it is written, “My strength (kochi) has stumbled because of my iniquity”: that is, the soul, as it is written, “Whatever your hand finds to do with your strength (kochacha),” etc.
Hosea says, “for you have stumbled in your iniquity,” and Psalms says, “my strength has stumbled because of my iniquity.” This “strength” is the soul, the same strength meant in “whatever your hand finds to do, do with your strength” (Ecclesiastes 9:10).


(ע׳ [עיין] זח״ג [זהר חלק ג] פנחס ר״כ ע״א)100 שהנשמה קרויה נר כמ״ש נר הוי׳ נשמת אדם101 ועבירה מכבה102 כו׳ כלומר שמכבה את הנר103 כו׳ (כמ״ש בד״ה אחרי ה׳ אלקיכם תלכו)104
(See Zohar, Part III, Pinchas, 220a.) For the soul is called a lamp, as it is written, “The soul of man is the lamp of Havayah”; and “a transgression extinguishes,” etc., that is, it extinguishes the lamp, etc. (as is explained in the discourse beginning “After Havayah your G-d shall you walk”).
The text cites the Zohar on Pinchas for this. The soul is called a lamp, “the lamp of Havayah,” and the Sages say that a transgression “extinguishes”; here, it extinguishes the soul’s lamp.


לכך אין כח בנשמה לעמוד בקשרי המלחמה בבחי׳ אתכפיא ואתהפכא ולהמשיך הוי׳ בבחי׳ אלקים ביחודא עילאה ותתאה אחר שנתחלשה וכשל כחה מפני העבירה שכבתה נרה וע״כ צריכה לדלג שור אל רום המעלות.
Therefore the soul has no strength to stand in the battle lines, in the mode of subjugation and transformation (iskafya and is’hapcha), and to draw down Havayah into the level of Elokim in the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah), since it has been weakened and its strength has stumbled because of the transgression that extinguished its lamp. Therefore it must “leap over a wall” to the height of the levels.
With its light put out and its strength failing, the soul cannot fight the gradual battle of subjugation and transformation. It must instead “leap over a wall,” straight to the highest level.


וזהו כי תצא למלחמה על אויביך105 על דייקא ולכן מתחלה שובה ישראל עד שהוי׳106 יהיה בבחי׳ אלקיך ואח״כ קחו עמכם דברים107108 הם התורה והמצות וכמ״ש
And this is [the meaning of] “When you go out to war upon (al) your enemies”: “upon” specifically. Therefore, first “Return, O Israel,” until Havayah will be at the level of “your G-d (Elokecha),” and afterwards “Take with you words,” which are the Torah and the mitzvos, as is written
So too the Torah says “When you go out to war upon (al) your enemies”: one must first stand above them. Hence the order in Hosea: first “Return, O Israel,” until Havayah becomes “your G-d,” and only afterward “Take with you words,” the Torah and mitzvos.


ברבות פ׳ תצוה פל״ח109 ושובו אל הוי׳ להמשיך בחי׳ הוי׳ בבחי׳ אלקים ביחודא עילאה ותתאה ע״י אתכפייא ואתהפכא כי זהו תכלית בריאת האדם בעוה״ז לשמור ולעשות כסדר המדרגה
in [Midrash] Rabbah, Parshas Tetzaveh, section 38; “and return to Havayah,” to draw down the level of Havayah into the level of Elokim in the higher and lower unity, through subjugation and transformation. For this is the purpose of man’s creation in this world: to observe and to do, in the order of the levels
The Midrash reads these “words” as words of Torah. Then comes “and return to Havayah”: drawing Havayah into Elokim through subjugation and transformation, which is the purpose of man in this world, to keep and do the mitzvos in order.


(ולכן ארז״ל [אמרו רבותינו זכרונם לברכה] במי נמלך בנשמתן של צדיקים110111112 ועיין זח״ג [זהר חלק ג] אמור) (ד״ק ע״ב)113 ע״פ בת אבי היא114115 כו׳
(and therefore our Sages, of blessed memory, said, “With whom did He take counsel? With the souls of the tzaddikim”; and see Zohar, Part III, Emor (folio 100b), on the verse “She is my father’s daughter,” etc.;
A parenthesis adds that this is why the Sages said G-d “took counsel with the souls of the righteous” before creating the world: their ordered service is creation’s purpose. The text also refers to the Zohar on the verse “She is my father’s daughter” (Genesis 20:12).


ובחי׳ בת אבי היא כמ״ש סד״ה יהודה אתה116 בפי׳ בני אביך ולילך ממדרגה למדרגה ממטה למעלה רק התשובה הוא לפי שעה שהנשמה צריכה לכך לדלג שור שלא כסדר ודרך ההשתלשלות
and the level of “my father’s daughter” is as is explained at the end of the discourse beginning “Yehudah, you,” on the meaning of “your father’s sons”), and to go from level to level, from below upward. Teshuvah, however, is only for the time when the soul needs it, to “leap over a wall,” not in order and not by way of hishtalshelus;
That verse and the phrase “your father’s sons” are explained in other discourses. The purpose of man is to go from level to level; teshuvah’s leap, outside the normal order, is only for the time when the soul needs it.


אבל אח״כ שישוב אל117 ה׳ וירחמהו הנה מזה נמשך שם הוי׳ בחי׳ התהוות כל ההוויות בהתחדשות החיות כו׳
but afterwards, when “he returns to Havayah and He will have compassion on him,” from this the Name Havayah is drawn down, the level of the coming into being of all beings, with a renewal of the life-force (chayus), etc.,
Once a person “returns to Havayah and He has compassion on him,” the Name Havayah flows again, bringing a renewal of life-force and of everything’s coming into being.


ולתקן כל הפגמים ולמלאות כל החסרונות שחיסר מ״ע [מצות עשה] או שפגם במל״ת [במצות לא תעשה] אזי יהיה נמשך שם הוי׳ בבחי׳ אלקים ביחודא עילאה ותתאה להיות אתכפיא ואתהפכא.
and to repair all the blemishes and to fill all the lacks, where he omitted a positive commandment or blemished through a prohibitive commandment. Then the Name Havayah will be drawn down into the level of Elokim in the higher and lower unity, so that there be subjugation and transformation.
That renewed flow repairs every blemish and fills every lack left by omitted or transgressed mitzvos, and then he can again draw Havayah into Elokim in the ordinary way.




8וזהו שנאמר ביג״מ [בי״ג מדות]118 רחמים ויקרא119 הוי׳ הוי׳ כלומר שהוי׳ קורא וממשיך בחי׳120 הוי׳ דהיינו שע״י בחי׳ הוי׳ אלקיך שהוי׳ הוא בבחי׳ אלקים ממשיך להיות הוי׳ נמשך בבחי׳ אלקים ביחודא עילאה ותתאה וב׳ הוויות
And this is what is said in the Thirteen Attributes of Mercy: “And He called: Havayah, Havayah”; that is, Havayah calls and draws down the level of Havayah. That is to say, through the level of “Havayah your G-d (Elokecha),” where Havayah is at the level of Elokim, He draws down, so that Havayah be drawn down into the level of Elokim in the higher and lower unity. And these two [mentions of] Havayah
The same idea appears in the Thirteen Attributes of Mercy, which open with “Havayah, Havayah.” The first Havayah “calls” and draws the second: through teshuvah, once Havayah has become like Elokim (“Havayah your G-d”), one draws Havayah down into Elokim again.


אלו הם כתובים בשני מקראות דכתיב הוי׳ רחום וחנון121 וכתיב חנון ורחום122 הוי׳ פי׳ הוי׳ רחום וחנון שמבחינת הוי׳ נמשך בחי׳ רחמנות וחסד להוות עולמות יש מאין ולהתצמצם במדת אלקים שהיא ג״כ מדת החסד כנ״ל.
are written in two verses, for it is written, “Havayah, compassionate and gracious,” and it is written, “Gracious and compassionate is Havayah.” The meaning of “Havayah, compassionate and gracious” is that from the level of Havayah there is drawn down the level of compassion and Chesed (kindness), to bring worlds into being, something from nothing, and to contract itself into the attribute of Elokim, which is also the attribute of Chesed, as mentioned above.
The two Names match two verses with the words in reverse order. In “Havayah, compassionate and gracious,” Havayah comes first: from Havayah flow compassion and kindness that create the worlds and contract into Elokim, which, as shown above, is also kindness.




9וחנון ורחום ה׳ פי׳ שהתהוות והמשכות החסד שהרי אין זה אלא בחי׳ צמצום לגבי אור א״ס ב״ה עתמו כביכול הגורם להיטות צמצום זה הוא חנון ורחום שמבחי׳ אנכי מי שאנכי נמשכים יג״מ [י״ג מדות] רחמים שבהם
And “Gracious and compassionate is Havayah” means that as for the coming into being and the drawings down of Chesed (for this is only a level of tzimtzum, contraction, relative to the Infinite Light, blessed be He, itself, as it were), what causes this tzimtzum to be is “gracious and compassionate”: for from the level of Anochi, “Who I am,” are drawn down the Thirteen Attributes of Mercy, in which
In “Gracious and compassionate is Havayah,” Havayah comes last. Since the creative flow of Havayah is itself only a contraction relative to the Infinite Light, its very existence is caused by a higher grace and compassion: the Thirteen Attributes of Mercy that flow from Anochi, G-d’s Essence.


ועל ידם קורא וממשיך הוי׳ הוי׳ כו׳ כנ״ל (ועמ״ש מזה סד״ה ואתחנן אל123 הוי׳) וזהו כי עמך הסליחה למען תורא124
and through which He calls and draws down “Havayah, Havayah,” etc., as mentioned above. (And see what is written about this at the end of the discourse beginning “And I pleaded with Havayah.”) And this is [the meaning of] “For with You is forgiveness, so that You may be feared,”
Through those attributes Havayah “calls” Havayah, as above. This explains the verse “For with You is forgiveness, so that You may be feared,” in which forgiveness leads to awe.


כי בבחי׳ סליחה ביום הכפורים125 שהוא גילוי רצון העליון לפני הוי׳ תטהרו נמשך יג״מ [י״ג מדות] רחמים להיות גילוי בחי׳ יראה הוא יו״ד של שם ה וי׳
for through the level of forgiveness on Yom Kippur, which is the revelation of the Supreme Will, “before Havayah shall you be purified,” the Thirteen Attributes of Mercy are drawn down, so that there be a revelation of the level of awe, which is the yud of the Name Havayah,
On Yom Kippur, “before (above) Havayah,” the Supreme Will is revealed as forgiveness and the Thirteen Attributes flow. Their effect is a revelation of awe, which is the yud of the Name Havayah.


כמ״ש בזה״ק [בזהר הקדוש] יו״ד על רישי׳ [רישיה]126 דביה שריא דחילו127 והה׳ הוא בחי׳ אהבה והם הנסתרות לה׳ אלקינו128 שהנסתרות הם אהוי״ר [אהבה ויראה]129 והנגלות ו״ה נגלות
as is said in the holy Zohar, “The yud on His head, for in it dwells awe”; and the hei is the level of love. And these are “the hidden things [that] belong to Havayah our G-d,” for the hidden things are love and awe; and “the revealed things”: the vav and hei are revealed;
The Zohar places the yud “on the head,” where awe dwells, and the first hei stands for love. These two, the yud and hei, are “the hidden things” of the verse, because love and awe are hidden in the heart, while the vav and final hei are “the revealed things” of the verse.


הן התורה והמצות130 תורה וי״ו המשכה הקול קול יעקב131 ה׳ בחי׳ מצות מעשיות שבעשייה כו׳ והיינו גילוי של שם הוי׳ להיות התחדשות ההתהוות כו׳ כנ״ל.132
these are the Torah and the mitzvos: the Torah is the vav, a drawing down, “the voice is the voice of Yaakov”; the hei is the level of the practical mitzvos, which are in Asiyah (Action), etc. And this is the revelation of the Name Havayah, so that there be a renewal of the coming into being, etc., as mentioned above.
The revealed things are the Torah, the vav, a line drawn downward like “the voice of Yaakov” in study, and the practical mitzvos, the final hei, which are performed in the world of action. Together they reveal the Name Havayah anew in creation.




10ועמ״ש עוד מענין כי עמך הסליחה למען תורא ע״פ שובה ישראל עד133 כו׳ וע״פ תקעו בחדש וע׳ בזהר אמור דק״א134 א׳.
And see what is written further on the subject of “For with You is forgiveness, so that You may be feared,” on the verse “Return, O Israel, unto,” etc., and on the verse “Blow at the New Moon”; and see the Zohar, Emor, folio 101a.
The text points to more on “For with You is forgiveness”: the explanation of “Return, O Israel, unto” later in Likkutei Torah, the discourse on “Blow at the New Moon,” and the Zohar on Emor.


וזהו הלך ילך ובכה135136 כו׳ כי הנה ישראל נקראו בשרשם למעלה זרע קדש מצבתה137138 (בישעיה סס״י [סוף סימן] ו׳)
And this is [the meaning of] “Going, he goes on, weeping,” etc. For Israel, in their root above, are called “a holy seed is its stock” (in Isaiah, end of chapter 6),
Now Psalm 126 is explained: the sower “goes along weeping, carrying the bag of seed.” Israel’s souls are called “holy seed,” rooted above, as Isaiah says, “a holy seed is its stock” (Isaiah 6:13).


שיסודתה בהררי קדש139 עליון (עיין זח״א [זהר חלק א] ט״ו א׳ ובזהר הרקיע ר״פ בראשית ע״פ הנצנים נראו140 כו׳)
whose foundation is in the mountains of supernal holiness (see Zohar, Part I, 15a, and the Zohar HaRakia at the beginning of Parshas Bereishis, on the verse “The blossoms have appeared,” etc.).
Their foundation is “in the mountains of holiness” above; the text points to the Zohar and to the Zohar HaRakia on the verse “The blossoms have appeared” (Song of Songs 2:12).


ומשך הזרע היינו ההמשכה וירידה שירדו ונשתלשלו נשמותיהם למטה (ועיין ברבות ר״פ ויגש גבי במושך הזרע זה יוסף141 ועמ״ש מענין יוסף סד״ה ושמתי כדכד.
And “the drawing of the seed” (meshech hazara) is the drawing down and descent by which their souls descended and came down through the chain [of levels] below. (And see [Midrash] Rabbah at the beginning of Parshas Vayigash, regarding “‘him who draws the seed’: this is Yosef”; and see what is written on the subject of Yosef at the end of the discourse beginning “And I will make [your windows of] rubies.”
The psalm’s meshech hazara, “the bag of seed,” is read as “the drawing of the seed”: the descent of the souls from their source down into this world. The Midrash applies “the one who draws the seed” to Yosef, who drew his father’s family down to Egypt.


וע׳ עוד ברבות וישלח פע״ט דקאי על יעקב והכל ענין אחד וכמ״ש אלה תולדות יעקב יוסף142 ועמ״ש מזה סד״ה ויקחו אליך פרה גבי עץ ארז ואזוב)
And see further [Midrash] Rabbah, Vayishlach, section 79, that it refers to Yaakov; and it is all one matter, as it is written, “These are the generations of Yaakov: Yosef.” And see what is written about this at the end of the discourse beginning “And they shall take to you a heifer,” regarding “cedar wood and hyssop.”)
Another Midrash applies the psalm to Yaakov, and both are one theme, since “These are the generations of Yaakov: Yosef.” Further discourses are cited.


ולהיותם חוזרים ועולים בקדש העליון ממטה למעלה הלך ילך ממדרגה למדרגה בהליכה שאין לה שיעור והפסק הגבה למעלה מאד ע״י בחי׳ ובכה היא התעוררות הרחמנות ובכה תבכה143 שעי״ז יהיו בבחי׳ על ה׳ כו׳ כנ״ל.144
And for them to return and ascend into the supernal holiness, from below upward: “going, he goes on,” from level to level, in a going that has no measure or interruption, rising very high, through the level of “weeping,” which is the arousal of compassion, and “weeping, she wept,” through which they will be at the level of “upon (al) Havayah,” etc., as mentioned above.
The return upward is “going, he goes on”: an unlimited ascent from level to level, powered by weeping, the arousal of compassion, like Chanah’s tears, which bring the soul to the level of “upon (al) Havayah,” above the Name.




Section 6 · ¶11–13
Sheaves and the double declaration
11ואח״כ בא יבא ברנה נושא אלומותיו145 שחוזר וממשיך מלמעלה למטה תוספת וריבוי אור בהתחדשות ההתהוות להמשיך בחינת שם הוי׳ בבחי׳ אלקים להיות
And afterwards, “coming, he will come with joyous song, carrying his sheaves”: for he in turn draws down, from above to below, an addition and increase of light, in the renewal of the coming into being, to draw down the level of the Name Havayah into the level of Elokim, so that there be
The psalm continues: “he will surely come with joyous song, carrying his sheaves.” After the ascent of teshuvah comes a descent, in which the returning soul draws down from above an added, greater light, renewing creation and bringing Havayah into Elokim.


אתכפיא ואתהפכא בכל הדברים הן בסור מרע הן בועשה טוב שע״ז נאמר קחו עמככם דברים ושובו146 אל ה׳ שהם דברים הרבה שיהיה בהם המשכת הוי׳
subjugation and transformation (iskafya and is’hapcha) in all matters, both in “turn away from evil” and in “do good.” Of this it is said, “Take with you words (devarim) and return to Havayah”: these are many things (devarim), in which there is to be the drawing down of Havayah.
This makes possible subjugation and transformation in every area, both in turning from evil and in doing good. Hosea’s “Take with you words (devarim)” is read as the many “things” (also devarim) into which Havayah is to be drawn.


וזהו נושא אלומותיו שהוא עד״מ כמו אלומות ועומרים שהם ממין הגרעין שנעשו בתוספת וריבוי כך יהיה גדול כח התשובה
And this is [the meaning of] “carrying his sheaves”: by way of analogy, like sheaves and bundles of grain, which are of the same kind as the seed, made with addition and increase; so great will be the power of teshuvah (return).
Sheaves are made of the same grain that was sown, yet multiplied many times over. So too the power of teshuvah: what returns is an addition and increase beyond what went down.


(ועמ״ש ע״פ בשלח פרעה147 בענין וזרעתיה לי בארץ148 כו׳ נטעתיך שורק149 כו׳ ע״ש מה שכתבתי ע״פ והנה אנחנו מאלמים אלומים150 ומענין פי׳ ברנה בד״ה ושבתי בשלום כו׳ והיה כו׳. ובזה מובן המדרש אגדה שהביא רש״י [רבי שלמה יצחקי])
(And see what is written on the verse “When Pharaoh sent away,” on the subject of “And I will sow her for Me in the land,” etc., [and] “I planted you a choice vine,” etc.; see there what I wrote on the verse “And behold, we were binding sheaves”; and on the subject of the meaning of “with joyous song,” in the discourse beginning “And I return in peace,” etc., “and [Havayah] will be,” etc.) And with this, the Midrash Aggadah that Rashi cites is understood
The text refers to its Torah Ohr discourse on Beshalach, where Israel’s exile is likened to sowing that yields a manifold harvest, and to other discussions of the sheaves and of “joyous song.” This also explains a Midrash that Rashi cites.


(בשופטים רס״י [ריש סימן] ה׳) נאמר בסיני אנכי הוי׳ אלקיך בכרמל יאמר כפול151 ה׳ הוא האלקים152 ה׳ הוא האלקים בימי אליהו עכ״ל [עד כאן לשונו]
(on Judges, beginning of chapter 5): “At Sinai it was said, ‘I am Havayah your G-d’; at Carmel it will be said doubled, ‘Havayah, He is Elokim; Havayah, He is Elokim,’ in the days of Eliyahu.” End of quote.
Rashi on Devorah’s song cites the Midrash: at Sinai G-d said “I am Havayah your G-d” once, but at Carmel, in Eliyahu’s days, the people would say “Havayah, He is Elokim” twice.


והיינו כי בסיני היו נש״י [נשמות ישראל] צדיקים וע״י התומ״צ [התורה ומצות] ממשיכים שם הוי׳ בבחי׳ אלקים כנ״ל אבל בהר הכרמל ע״י התשובה הגיעו עד הוי׳ אלקיך
That is: at Sinai the souls of Israel were tzaddikim, and through the Torah and mitzvos they draw down the Name Havayah into the level of Elokim, as mentioned above; but at Mount Carmel, through teshuvah, they reached “unto Havayah your G-d,”
The difference is this. At Sinai Israel were tzaddikim, drawing Havayah into Elokim through Torah and mitzvos; at Carmel, after turning to Baal and coming back in teshuvah, the people reached “unto Havayah your G-d,” where Havayah itself becomes like Elokim.


דהיינו ע״י ששבו ליבטל בעצמות אור א״ס ב״ה שלמעלה משם הוי׳ כנ״ל ולכן כפלו לומר ב״פ [ב׳ פעמים] הוי׳ הוא האלקים שזהו ענין ב׳ הפירושים הנ״ל.
that is, through their returning to be nullified in the essence of the Infinite Light (Or Ein Sof), blessed be He, which is above the Name Havayah, as mentioned above. Therefore they repeated it, saying twice, “Havayah, He is Elokim,” which is the matter of the two meanings mentioned above.
Their teshuvah nullified them in the essence of the Infinite Light, above Havayah. That is why they said “Havayah is Elokim” twice: once in the first meaning and once in the second, in which Havayah itself is like Elokim.




12וז״ש [וזהו שכתוב] במדרש בקהלת שם ד״א [דבר אחר] זבובי מות יבאיש כו׳ מדבר בדורו של אליהו אתמול מבאישין דברים כנגדו153 כו׳
And this is what is said in the Midrash on Koheles there: “Another explanation: ‘Dead flies make reek,’ etc. It speaks of the generation of Eliyahu: yesterday they were making words reek against him,” etc.,
The Midrash on Koheles applies “Dead flies make the perfumer’s oil reek” to Eliyahu’s generation: yesterday their words reeked, as they cried to Baal in defiance of Eliyahu.


והיום מביעים דברים ואומרים ה׳ הוא האלקים ה׳ הוא האלקים עכ״ל [עד כאן לשונו] שנק׳ זה יביע שמן רוקח154
“and today they pour forth words and say, ‘Havayah, He is Elokim; Havayah, He is Elokim.’” End of quote. For this is called “pours forth the perfumer’s oil,”
Today the same people “pour forth” words, saying “Havayah, He is Elokim” twice. This turnaround is what the verse calls the pouring forth of the perfumer’s oil.


שהוא השמן המעורב בבשמים שיש בו ריח טוב והוא כענין מארז״ל [מאמר רבותינו זכרונם לברכה] ע״פ ריח בגדיו155156 ריח בוגדיו כמו שכתוב ברבות תולדות ס״פ ס״ה.
which is oil mixed with spices, which has a pleasant fragrance. And this is like the saying of our Sages, of blessed memory, on the verse “the fragrance of his garments (begadav)”: “the fragrance of his traitors (bogdav),” as is written in [Midrash] Rabbah, Toldos, end of section 65.
Perfumer’s oil is oil blended with spices to give a fine fragrance, and the sinner’s return gives off just such a pleasing scent. The Sages likewise read “the fragrance of his garments” (begadav) as hinting at “his traitors” (bogdav), sinners who returned.




13והוא גם כן ההמשכה מי״ג מדה״ר [מדות הרחמים] בחי׳ כשמן הטוב כו׳ יורד על הזקן157 כו׳ ועמ״ש סד״ה מי יתנך כאח לי וסד״ה זאת חנוכת המזבח ומענין יביע בד״ה
And this too is the drawing down from the Thirteen Attributes of Mercy, the level of “Like the precious oil,” etc., “running down upon the beard,” etc. And see what is written at the end of the discourse beginning “If only you were as a brother to me,” and at the end of the discourse beginning “This is the dedication of the altar”; and on the subject of “pours forth,” in the discourse beginning
This fragrant oil also flows from the Thirteen Attributes of Mercy: the text links it with “the precious oil… running down upon the beard.” Other discourses on this and on the word “pours forth” are cited.


להבין ענין הברכות וזהו ג״כ ענין שבסיני נאמר אנכי ובתבור נאמר ב״פ [ב׳ פעמים] אנכי158 ע״ש ברש״י [ברבי שלמה יצחקי] והיינו כי ע״י המצות ממשיך בחינת הוי׳ מבחי׳ אנכי והוא להיות אלקיך
“To understand the matter of the blessings.” And this is also the matter that at Sinai Anochi (“I”) was said, and at Tavor Anochi was said twice; see there in Rashi. That is: through the mitzvos one draws down the level of Havayah from the level of Anochi, and this is so that [He] be “your G-d (Elokecha)”;
So too Rashi’s Midrash: at Sinai Anochi was said once, and at Tavor, in Devorah’s song, twice. Through the mitzvos one draws Havayah down from Anochi so that He becomes “your G-d” (Elokecha).


אבל בתשובה נאמר אנכי אנכי הוא מוחה פשעיך159160 ב׳ פעמים אנכי כנגד ב׳ ממעמקי הלב ממעמקים קראתיך161 כמ״ש בד״ה כי המצוה הזאת162 אשר אנכי מצוך היום כו׳ ע״ש והוא למעלה מההמשכה שע״י המצות.
but regarding teshuvah it is said, “I, I (Anochi Anochi) am He Who blots out your transgressions”: Anochi twice, corresponding to the two depths of the heart, “From the depths I have called You,” as is explained in the discourse beginning “For this commandment which I (Anochi) command you this day,” etc.; see there. And this is above the drawing down that comes through the mitzvos.
But of teshuvah Isaiah says “I, I (Anochi Anochi) am He Who blots out your transgressions,” Anochi twice, matching the two depths of the heart in “From the depths I have called You.” This reaches above what the mitzvos draw down.




Section 7 · ¶14–16
Tavor, Carmel and Sinai
14וזהו שבהר תבור זכו לבחי׳ זו דהיינו ע״י תשובה ומזה נמשך ג״כ ענין הכפל ב׳ פעמים הוי׳ הוא האלהים דהא בהא תליא.
And this is why at Mount Tavor they merited this level, namely through teshuvah; and from this there also derives the matter of the doubling, twice, of “Havayah, He is Elokim,” for the one depends on the other.
Mount Tavor merited the double Anochi through teshuvah, and the double “Havayah is Elokim” at Carmel comes from the same root, for the two depend on each other.


וע׳ מענין תבור וכרמל ברבות ויחי ר״פ צ״ט163 ובת״י [ובתרגום יונתן] (בשופטים סי׳ ה׳ ובתהלים סי׳ ס״ח ט״ז) ובגמרא פ״ד דמגילה (דכ״ט ע״א) והוא כענין הנזכר בזח״א [בזהר חלק א] ויצא (דקנ״ח ע״א)164
And see, on the subject of Tavor and Carmel, [Midrash] Rabbah, Vayechi, beginning of section 99; and the Targum Yonasan (on Judges, chapter 5, and on Psalms, chapter 68, [verse] 16); and the Gemara, chapter 4 of Megillah (folio 29a). And this is like the matter mentioned in Zohar, Part I, Vayetzei (folio 158a),
On Tavor and Carmel the text cites the Midrash, which tells how they came to receive the Torah and contended over it, the Targum (Yonasan’s on Judges, and the Aramaic Targum on Psalms), and the Talmud in Megillah. The Zohar’s discussion of “mountains of separation” is related.


בענין הרי בתר165 שהם טורי דפרודא166 בחי׳ ומשם יפרד167168 והיו לארבעה ראשים ועיין ברבות בראשית פי״ו169 ובשה״ש [ובשיר השירים] ע״פ עד שיפוח היום170171 כו׳
on the subject of “the mountains of division (bater),” which are the mountains of separation (turei deperuda), the level of “and from there it was parted and became four heads”; and see [Midrash] Rabbah, Bereishis, section 16, and Song of Songs, on the verse “Until the day breathes,” etc.
The Song of Songs speaks of “the mountains of bater,” of division, which the Zohar calls mountains of separation, the realm below unity, where the river from Eden “parted and became four heads.” The Midrash reads those four heads as the four exiles.


והנה העלייה מטורי דפרודא להתכלל באחד זהו ענין בחי׳ תשובה וזהו ענין המבואר במ״א ע״פ ורב שלום ורב להושיע
Now, the ascent from the mountains of separation, to be included in the One, is the level of teshuvah. And this is the matter explained elsewhere on the verse “and abundance of peace” and “mighty to save.”
To rise from these mountains of separation and be included in the One is teshuvah. Another discourse explains this on the words “and abundance of peace” and “mighty to save.”


ולכן מזה נמשך העלייה אח״כ שלא בהדרגה והוא ענין מ״ש בסוף שיר השירים ברח דודי כו׳ על הרי בשמים172 בחי׳ ריח והריחו ביראת173 ה׳
Therefore, from this there comes afterwards the ascent that is not gradual. And this is the meaning of what is written at the end of Song of Songs, “Flee, my beloved,” etc., “upon the mountains of spices”: the level of fragrance, “and he shall be fragrant (vaharicho) with the fear of Havayah.”
Therefore the ascent that follows teshuvah is not gradual. The Song of Songs ends, “Flee, my beloved… upon the mountains of spices”: the level of fragrance, as in Isaiah’s “he shall be fragrant with the fear of Havayah” (Isaiah 11:3).


וזהו ג״כ ענין יביע שמן רוקח כנ״ל ואעפ״כ [ואף על פי כן] ניתנה התורה בסיני דוקא שרומז לבחינת צדיקים וכמ״ש בת״י [בתרגום יונתן] (בשופטים שם)
And this is also the meaning of “pours forth the perfumer’s oil,” as mentioned above. Nevertheless, the Torah was given at Sinai specifically, which alludes to the level of the tzaddikim, as is written in the Targum Yonasan (on Judges, there),
This is the fragrant “perfumer’s oil” of the penitent. Yet the Torah was given on Sinai specifically, which represents the tzaddikim, for the Targum calls Sinai the lowest and smallest of the mountains.


דהוא חליש וזעיר מכל טורייא174 שהוא ענין השפלות והביטול בחינת ונפשי כעפר לכל175 תהיה176 ועי״ז דוקא פתח לבי בתורתך משא״כ הרי תבור וכרמל177 טורי דפרודא
that it is lower and smaller than all the mountains, which is the matter of lowliness and self-nullification (bittul), the level of “And let my soul be as dust to all,” and specifically through this, “Open my heart to Your Torah.” Whereas the mountains of Tavor and Carmel, the mountains of separation,
Sinai’s smallness stands for humility and self-nullification, as in the prayer “let my soul be as dust to all; open my heart to Your Torah”: lowliness is what opens the heart to Torah. Tavor and Carmel, by contrast, are mountains of separation.


נקרא הרים גבנונים178 מלשון179 או גבן או דק180 שהחוטא פוגם במצוה אחת הרי נעשה מחוסר אבר כו׳ כמש״ש [כמה שכתוב שם] בד״ה כי המצוה הזאת בענין תמים תהיה181 כו׳ אלא שעל ידי התשובה
are called “humped mountains” (harim gavnunim), from the term “or a hunchback (giben) or a dwarf”: for the sinner who blemishes one mitzvah becomes one lacking a limb, etc., as is explained there, in the discourse beginning “For this commandment,” on the subject of “You shall be whole (tamim),” etc. But through teshuvah,
Psalms speaks of “humped mountains” (gavnunim), which the Midrash and the Talmud apply to the mountains that contended with Sinai and connect with the blemish of a hunchback (gibein). A sinner who blemishes even one mitzvah is likewise like one missing a limb, as the discourse on “You shall be whole” explains; but teshuvah changes this.


הנה במקום שבעלי תשובה עומדין כו׳ לכן נאמר בהם אח״כ ב׳ פעמים אנכי כו׳ וכנ״ל.
“in the place where baalei teshuvah (those who return) stand,” etc. Therefore it was said regarding them afterwards, twice, “Anochi,” etc., as mentioned above.
The Sages said that in the place where baalei teshuvah stand, even the completely righteous cannot stand. That is why Anochi was said twice regarding Tavor.


אבל עכ״ז [עם כל זה] הרי מבואר לעיל שהתשובה הוא לפי שעה לדלג שור כו׳ אבל אח״כ צריך להמשיך על ידי התורה ומצות.182183
But even so, it was explained above that teshuvah is for the time being, to “leap over a wall,” etc., but afterwards one must draw down through Torah and mitzvos.
Still, teshuvah is a temporary leap. Afterwards one must again draw down G-dliness in the ordered way of Torah and mitzvos.




15וזהו ענין סיני. שזהו בחי׳ הקביעות של סדר ההמשכה וברבות פ׳ ויצא פס״ח ע״פ והנה סולם מוצב ארצה184 כו׳ זה סיני.185186
And this is the matter of Sinai: for this is the level of the permanence of the order of drawing down. And in [Midrash] Rabbah, Parshas Vayetzei, section 68, on the verse “And behold, a ladder set on the earth,” etc.: “This is Sinai,”
Sinai stands for the permanent, ordered way of drawing G-dliness down. The Midrash reads the ladder in Yaakov’s dream, “set on the earth,” as Sinai.


שהוא ג״כ בחינת וראשו מגיע השמימה. והיינו כמ״ש יעקב אם יהיה אלקים עמדי187 כו׳ והיה הוי׳ לי לאלקים.
which is also the level of “and its top reaches to the heavens.” And this is as Yaakov said, “If Elokim will be with me,” etc., “then Havayah will be to me as Elokim.”
Yet its top “reaches to the heavens”: the ordered path also reaches the heights. It matches Yaakov’s vow, which climbs step by step to “Havayah will be to me as Elokim” (Genesis 28:21).




16והוא מדרגת הצדיקים כנ״ל שעי״ז ג״כ יוכל להגיע לבחינה זו ע״ד מ״ש גבי מצות תשובה מי יעלה לנו השמימה188 כו׳.
And this is the level of the tzaddikim, as mentioned above, that through this, too, one can reach this level, along the lines of what is written regarding the mitzvah of teshuvah, “Who will go up for us to the heavens?” etc.
This is the way of the tzaddikim, who can also reach this height. The Torah’s words about the commandment that is “not in heaven, that you should say, ‘Who will go up for us to the heavens?’” are read here as referring to the mitzvah of teshuvah.


ועמ״ש בד״ה יונתי ב חגוי הסלע והענין כי התשובה אינה על עבירות דוקא אלא על הריחוק מה׳ וכמ״ש בד״ה האזינו
And see what is written in the discourse beginning “My dove, in the clefts of the rock.” And the point is that teshuvah is not specifically for transgressions, but for distance from G-d, as is explained in the discourse beginning “Give ear,
Teshuvah is not only for sins. It is a return from any distance from G-d, which is why, as another discourse explains, a person should be “all his days in teshuvah” (Shabbat 153a).


השמים בפי׳ כל ימיו בתשובה189 וכל הקרב אל ה׳ ביתר שאת צריך להיות יותר שפל רוח למטה מטה בבחינת ותתצב אחותו מרחוק190 ה׳ נראה לי.191
O heavens,” on the meaning of “all his days in teshuvah.” And whoever draws near to G-d with greater eminence must be more humble of spirit, lower and lower, at the level of “And his sister stationed herself from afar,” “[from afar] Havayah appeared to me.”
The closer one comes to G-d, the lower in spirit one must feel, like Miriam who “stood from afar,” and as the prophet says, “from afar Havayah appeared to me.” Nearness itself reveals how far one still is.




Section 8 · ¶17
“Return, O Israel” in daily prayer
17וכמ״ש בד״ה בהעלותך את הנרות בענין מה שתקנו בתפלת שמונה עשרה סלח לנו כי חטאנו אחר קריאת שמע שמקבל עליו עול מלכות שמים ומצות ואהבת
And as is explained in the discourse beginning “When you kindle the lamps,” on the subject of their having instituted “Forgive us, for we have sinned” in the Shemoneh Esreh prayer, after the reading of the Shema, in which one accepts upon himself the yoke of the kingdom of Heaven (kabbalas ol) and the mitzvah of “And you shall love”:
Another discourse, on “When you kindle the lamps,” explains why the blessing “Forgive us, for we have sinned” comes in the Shemoneh Esreh after the Shema. In the Shema one accepts the yoke of the kingdom of Heaven and the commandment to love G-d.


כי היא הנותנת דדוקא לאחר שקיבל עליו עול מלכות שמים ומאריך באחד192 אזי יבין שיש חטא ופשע ואזי יאמר סלח לנו כו׳
for that is the very reason: specifically after he has accepted upon himself the yoke of the kingdom of Heaven and prolonged [the word] “One,” then he will understand that there is sin and transgression, and then he will say, “Forgive us,” etc.
Only after accepting G-d’s kingship and dwelling at length on the word “One” does a person truly grasp that sin and transgression exist. Then he can sincerely ask for forgiveness.


ע״ש ועמ״ש ע״פ מה טובו193 בענין ג׳ תשובות דנר״נ [דנפש רוח נשמה] שנמצא כולם צריכים לתשובה וע׳ זח״ג [זהר חלק ג] פ׳ אחרי (דע״ג ע״א)
See there. And see what is written on the verse “How goodly,” on the subject of the three [kinds of] teshuvah (return) of nefesh, ruach and neshamah, so that it turns out that all need teshuvah. And see Zohar, Part III, Parshas Acharei (folio 73a),
A discourse on “How goodly” speaks of three kinds of teshuvah for the three levels of the soul, nefesh, ruach and neshamah, so that everyone needs teshuvah. The Zohar on Acharei is also cited.


גבי תלת דרגין מתקשרין דא בדא194 כו׳ ע׳ [עיין] מ״ש מזה בביאור ע״פ ולא תשבית195 מלח והנה אורייתא סתים וגליא
regarding “Three levels are bound one to another,” etc. See what is written about this in the explanation on the verse “And you shall not omit the salt.” Now, the Torah is hidden and revealed;
That Zohar teaches that the Holy One, blessed be He, the Torah and Israel are three levels bound one to another, and that the Torah is both hidden and revealed. The explanation on “You shall not omit the salt” develops this.


ולכן עם היות שבסיני נאמר רק פעם אחת אנכי הוי׳ אלקיך מכל מקום אורייתא סתים ומרומז בזה ג״כ הבחינה הב׳ שבפי׳ הוי׳ הוא האלקים והיינו על ידי התשובה
therefore, although at Sinai “I am Havayah your G-d” was said only once, nevertheless, the Torah is hidden, and in this is alluded also the second aspect within the meaning of “Havayah, He is Elokim,” which is through teshuvah.
So although “I am Havayah your G-d” was said only once at Sinai, its hidden dimension alludes also to the second meaning of “Havayah is Elokim,” the one reached through teshuvah.


ולכן נאמר שובה ישראל196 דוקא שהוא בחי׳ הפנימית דיעקב והיינו שבקריאת שמע אומר שמע ישראל197
Therefore it is said “Return, O Israel (Yisrael)” specifically, which is the level of the inner dimension (pnimiyus) of Yaakov. That is, in the reading of the Shema one says, “Hear, O Israel,”
This is why the verse says “Return, O Israel” specifically: Yisrael is the inner dimension of Yaakov. In the Shema, too, we say “Hear, O Israel,” addressing that inner level.


ואזי דוקא אח״כ אומר בשמו״ע [בשמונה עשרה] סלח לנו כי חטאנו כו׳ כנ״ל שהוא ענין שובה ישראל
and specifically then, afterwards, one says in the Shemoneh Esreh, “Forgive us, for we have sinned,” etc., as mentioned above, which is the matter of “Return, O Israel.”
Only after that, in the Shemoneh Esreh, do we say “Forgive us, for we have sinned,” and this is the daily form of “Return, O Israel” in our prayers.


וגם י״ל [יש לומר] פי׳ שובה ישראל דרצה לומר שובה להיות בבחינת ישראל שלמעלה מבחינת יעקב וכל כך תשוב עד אשר הוי״ה יהיה בבחי׳ אלקיך כנ״ל:
It can also be said that the meaning of “Return, O Israel” is: return to be at the level of Yisrael, which is above the level of Yaakov; and return so much, until Havayah will be at the level of “your G-d (Elokecha),” as mentioned above.
A second reading is offered: “Return, O Israel” means return to the level of Yisrael, above Yaakov, and return so fully that Havayah becomes, for you, “your G-d,” as explained above.



In one’s avodah
Ordinary service climbs step by step, filling thought, speech and action with Torah and mitzvos so that Havayah is united with Elokim. One who has fallen cannot climb back step by step; he must cry out from the depth of the heart, with compassion for the G-dly spark that has come down so low, and return until Havayah itself is, to him, like Elokim; then he must go back to the steady work of Torah and mitzvos. Even without sin a person returns every day, as in “Forgive us” after the Shema, for the nearer one comes to G-d, the more humble one must be.
Questions for discussion
	Why does Yaakov stand for the lower unity and Yisrael for a level above Elokim, and what does each name teach about one’s own service of G-d?
	What are the two meanings of “Havayah is Elokim,” and why did the people on Mount Carmel need to say it twice?
	How can trust in a scheme for earning a living be a form of idolatry, and why is its “stoning” a heart of stone?
	Why must teshuvah be a leap rather than a gradual climb, and why must it still be followed by ordered Torah and mitzvos?
	If Tavor and Carmel reached higher through teshuvah, why was the Torah given on Sinai, the smallest of the mountains?

Sources and references
Notes
Paragraph 1
1שובה ישראל
The note says that the Mitteler Rebbe’s transcript (hanachah) of this maamar is printed here.
Kehot’s noteהנחת כ״ק אדמו״ר האמצעי נדפס בסה״מ תקס״ח ע׳ תתקח. בשינויים כו׳ אוה״ת ש״ש ע׳ א׳תצו. קיצורים שם ע׳ א׳תקלט. וראה שם ע׳ א׳תקיד דשם מבאר בקיצור מה שכתב כאן. הוספות לקיצורים ע׳ א׳תתקפז. ד״ה זה במאמרי אדה״א ש״ש ע׳ א׳נו מיוסד על מאמר זה. וראה גם מאמרי אדה״א הנחות תקע״ז ע׳ שכט.
2שובה ישראל
“Return, O Israel, unto Havayah your G-d, for you have stumbled in your iniquity.” The opening verse of the haftarah of Shabbos Shuvah; the maamar asks why it says “Israel” and not “Yaakov.”
Hosea 14:2הושע י״ד:ב׳
שׁוּבָה יִשְׂרָאֵל עַד ה׳ אֱלֹקֶיךָ כִּי כָשַׁלְתָּ בַּעֲוֺנֶךָ:
Return, O Israel, unto the L-RD thy G-d; For thou hast stumbled in thine iniquity.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteהושע יד, ב.
3הנה יש ב׳ בחי׳ יעקב וישראל
The note says the underlying question is why the verse says “Shuvah Yisrael” specifically, and points here as well.
Kehot’s noteהקושיא מדוע נאמר שובה ישראל דוקא, וראה גם סה״מ תקס״ה ע׳ תתקח. אוה״ת ש״ש ע׳ א׳תמ סה״מ קונטרסים ח״ב שכח, א. סה״מ תש״ד ע׳ 15. ועוד.
4לא יעקב יאמר
“Your name shall no longer be called Yaakov, but Yisrael, for you have striven with G-d and with men and have prevailed.” The maamar reads the two names as two levels, and “striven with Elokim” as Havayah prevailing over Elokim.
Genesis 32:29בראשית ל״ב:כ״ט
וַיֹּאמֶר לֹא יַעֲקֹב יֵאָמֵר עוֹד שִׁמְךָ כִּי אִם־יִשְׂרָאֵל כִּי־שָׂרִיתָ עִם־אֱלֹקִים וְעִם־אֲנָשִׁים וַתּוּכָל:
And he said: ‘Thy name shall be called no more Jacob, but Israel; for thou hast striven with G-d and with men, and hast prevailed.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית לב, כט.
5להיות לו דירה בתחתונים
Tanya’s chapter 36 builds its account of the purpose of creation on this Midrash: G-d desired a dwelling in the lowest realm, where His light is most hidden, so that the darkness there be turned to light.
Bamidbar Rabbah 13:8במדבר רבה י״ג:ח׳
Kehot’s noteתנחומא בחקותי ג. נשא טז. במד״ר יג, ח. ראה תניא פרק לו ובליקוט פירושים ומ״מ — חיטריק שם.
6דירה בתחתונים
“When the Holy One, blessed be He, created the world, He desired to have a dwelling place among the lower realms, just as in the higher ones.” The source of the principle that the purpose of creation is a dwelling for G-d below.
Midrash Tanchuma, Nasso 16:1מדרש תנחומא, נשא ט״ז:א׳
… בָּאתִי לְגַנִּי אֲחוֹתִי כַּלָּה (שה״ש ה, א). אָמַר רַבִּי שְׁמוּאֵל בַּר נַחְמָן, בְּשָׁעָה שֶׁבָּרָא הַקָּדוֹשׁ בָּרוּךְ הוּא אֶת הָעוֹלָם, נִתְאַוָּה שֶׁיְּהֵא לוֹ דִּירָה בַּתַּחְתּוֹנִים כְּמוֹ שֶׁיֵּשׁ בָּעֶלְיוֹנִים. בָּרָא אֶת הָאָדָם וְצִוָּה אוֹתוֹ וְאָמַר לוֹ: מִכָּל עֵץ הַגַּן אָכֹל תֹּאכֵל, וּמֵעֵץ הַדַּעַת טוֹב וָרַע לֹא תֹּאכַל מִמֶּנּוּ (בראשית ב, טז-יז). וְעָבַר עַל צִוּוּיוֹ. אָמַר לֵקהּ הַקָּדוֹשׁ בָּרוּךְ הוּא, כָּךְ הָיִיתִי מִתַּאֲוֶה שֶׁיְּהֵא לִי דִּירָה בַּתַּחְתּוֹנִים כְּמוֹ שֶׁיֵּשׁ לִי בָּעֶלְיוֹנִים, וְדָבָר אֶחָד צִוִּיתִי אוֹתְךָ וְלֹא שָׁמַרְתָּ אוֹתוֹ. מִיַּד סִלֵּק הַקָּדוֹשׁ …
(Numb. 7:1), “So it came to pass on the day that Moses had finished.” Rav says, “Every place where it is stated, ‘So it came to pass (wayehi),’ [is referring to] something new”; but R. Simeon says, “Every place where it says, ‘So it came to pass (wayehi)’ [is referring to] something which existed, has ceased [to exist] for a long time, and has returned to be as it was. 5:7. This text is related (to Cant. 5:1), “When I come to my garden, my sister bride.” R. Samuel bar …
Midrash Tanchuma -- Torat Emet (Public Domain) · Townsend 1989 translation of Midrash Tanhuma, S. Buber Recension, edited and supplemented by R. Francis Nataf (CC-BY)
7עולם הוא מלשון העלם
There the same derivation, olam from he’lem, is applied to the “hidden worlds” of the Tikkunei Zohar, explained as the heichalos (chambers) of Chesed, Gevurah and so on, each a general category that contains all its particulars.
Kehot’s noteלעיל פ׳ שלח לו, ג. וש״נ בהמ״מ.
8כי עין בעין יראו
Isaiah’s prophecy of the redemption: “for eye to eye they shall see, when Havayah returns to Zion.” Here it describes the open sight of G-dliness in the Time to Come.
Isaiah 52:8ישעיהו נ״ב:ח׳
קוֹל צֹפַיִךְ נָשְׂאוּ קוֹל יַחְדָּו יְרַנֵּנוּ כִּי עַיִן בְּעַיִן יִרְאוּ בְּשׁוּב ה׳ צִיּוֹן:
Hark, thy watchmen! they lift up the voice, Together do they sing; For they shall see, eye to eye, The L-RD returning to Zion.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
9זה לעומת זה
“G-d has made the one opposite the other.” In Chassidus the phrase names the side of kelipah, made as the counterpart of holiness; here it describes the soul that must be subdued and transformed.
Ecclesiastes 7:14קהלת ז׳:י״ד
בְּיוֹם טוֹבָה הֱיֵה בְטוֹב וּבְיוֹם רָעָה רְאֵה גַּם אֶת־זֶה לְעֻמַּת־זֶה עָשָׂה הָאֱלֹקִים עַל־דִּבְרַת שֶׁלֹּא יִמְצָא הָאָדָם אַחֲרָיו מְאוּמָה:
In the day of prosperity be joyful, and in the day of adversity consider; G-d hath made even the one as well as the other, to the end that man should find nothing after him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
10וידעת היום והשבת
“Know this day and take it to your heart that Havayah, He is Elokim, in the heavens above and on the earth below; there is no other.” The maamar’s key verse: the unity of Havayah and Elokim, to be established in heaven and on earth.
Deuteronomy 4:39דברים ד׳:ל״ט
וְיָדַעְתָּ הַיּוֹם וַהֲשֵׁבֹתָ אֶל־לְבָבֶךָ כִּי ה׳ הוּא הָאֱלֹקִים בַּשָּׁמַיִם מִמַּעַל וְעַל־הָאָרֶץ מִתָּחַת אֵין עוֹד:
know this day, and lay it to thy heart, that the L-RD, He is G-d in heaven above and upon the earth beneath; there is none else.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ד, לט.
11שבהיום לעשותם . . למחר לקבל שכרם
“‘Today, to do them’: and tomorrow, to receive their reward.” Applied here: in this world we have only the knowledge of G-d’s unity, while in the days of Mashiach we will see it.
Eruvin 22a:5–6עירובין כ״ב א:ה׳-ו׳
וְהַיְינוּ דְּאָמַר רַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי: מַאי דִּכְתִיב ״אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם לַעֲשׂוֹתָם״, ״הַיּוֹם לַעֲשׂוֹתָם״ — וְלֹא לְמָחָר לַעֲשׂוֹתָם, ״הַיּוֹם לַעֲשׂוֹתָם״ — לְמָחָר לְקַבֵּל שְׂכָרָם. אָמַר רַבִּי חַגַּי, וְאִיתֵּימָא רַבִּי שְׁמוּאֵל בַּר נַחְמָנִי: מַאי דִּכְתִיב ״אֶרֶךְ אַפַּיִם״? ״אֶרֶךְ אַף״ מִבְּעֵי לֵקהּ!
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteעירובין כב, א. וש״נ.
12שילוב . . הוי׳ . . אלקים ואד׳
Shaar HaYichud VehaEmunah explains the unity of Havayah and Elokim and the higher and lower unity, the subject of this passage.
Kehot’s noteע׳ סש״ב ח״ב (פ״ז). וע׳ במ״ח מס׳ אלול פ״ב מ״ד ומ״ה. ובמס׳ היחודים (פ״ג, מ״ב). ובמס׳ חצות (פ״ז, מ״ג). ובמס׳ זיווג או״א (פ״ב, מ״ה). ובמס׳ שמות ז״א (פ״א מ״ב). ובמס׳ זווג זעיר ונוק׳ (רפ״ב). ובמס׳ האצי׳ דערבית (פ״ח, מ״ט). ושם בתוס׳ שבת (פ״ג, מ״ב). ובשחרית דשבת (פ״ח, מ״ח). ובליל ר״ה (רפ״ד). (ובפ״ה, מ״ד, ומ״ז-ח). [כ]. ראה אוה״ת פ׳ ואתחנן ע׳ צא שמציין לכאן ומוסיף ”שילוב ה׳ באד׳ הו״ע ההמשכה מלמעלה למטה, ושילוב אד׳ בהוי׳ זהו״ע ההעלאה ממטה למעלה” ומציין לעיין בסידור שער ר״ה סד״ה אדני שפתי תפתח, וכן כתב שיש שינויים בדרוש זה [בסידור] אומר דהגילוי דלע״ל נק׳ מלמטלמ״ע ובביאור שובה הנ״ל [להלן סו, א] אומר שזהו מלמעלמ״ט. ראה גם אוה״ת פ׳ תולדות תתיד, ב ואילך.
13ולכך קורין ק״ש פעמיים
The note points to Or HaTorah on this theme, the reason the Shema is recited twice daily, a passage that is cited again in Or HaTorah on Balak.
Kehot’s noteראה אוה״ת תרומה ע׳ א׳שמו. מובא באוה״ת פ׳ בלק ע׳ א׳מט.
14בד״ה תחת אשר לא עבדת
The discourse on evening and morning to which the text itself refers.
Kehot’s noteלעיל מב, ג.
15שכל ומחשבה דבור ומעשה (ועיין זח״ג פנחס ר״כ ע״ב
Or HaTorah explains that the four levels are hinted in “Whatever your hand finds to do with your strength… for there is no action, reckoning, knowledge or wisdom”: the Zohar on Pinchas reads “your strength” as the soul, and action, reckoning, knowledge and wisdom are the soul’s four levels, “reckoning” being the world that depends on speech and “knowledge” being thought.
Kehot’s noteבאוה״ת ש״ש ע׳ א׳תצח מבאר וז״ל ”והן הנרמזים בפ׳ כל אשר תמצא ידך לעשות בכחך עשה, כי אין מעשה וחשבון ודעת וחכמה בשאול, ופי׳ בזהר פ׳ פנחס דר״כ דבכחך היינו הנשמה שהיא הנק׳ כח לכן הזהיר שישתדל לקיים התו״מ בעולם הזה שהוא עולם המעשה . . וזהו אין מעשה וחשבון כו׳ שהם ד׳ מדרגות הנ״ל בנשמה כי חשבון היינו עלמא דתלי׳ בדיבורא ודעת הוא בחי׳ מחשבה כו׳”.
16“Whatever your hand finds to do with your strength, do it; for there is no action, reckoning, knowledge or wisdom in the grave.” Or HaTorah (in the Kehot note) reads action, reckoning, knowledge and wisdom as the soul’s action, speech, thought and intellect.
Ecclesiastes 9:10קהלת ט׳:י׳
כֹּל אֲשֶׁר תִּמְצָא יָדְךָ לַעֲשׂוֹת בְּכֹחֲךָ עֲשֵׂה כִּי אֵין מַעֲשֶׂה וְחֶשְׁבּוֹן וְדַעַת וְחׇכְמָה בִּשְׁאוֹל אֲשֶׁר אַתָּה הֹלֵךְ שָׁמָּה:
Whatsoever thy hand attaineth to do by thy strength, that do; for there is no work, nor device, nor knowledge, nor wisdom, in the grave, whither thou goest.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
17אין מעשה וחשבון
The text’s own reference to the Zohar on Pinchas. As Or HaTorah summarizes it in the Kehot note, the Zohar reads “with your strength” as the soul, which must fulfill the Torah and mitzvos in this world of action.
Zohar, Pinchas 21:135–24:143ספר הזהר, פנחס כ״א:קל״ה-כ״ד:קמ״ג
The verse continues: “Because there is no work nor device nor knowledge nor wisdom in the grave whither thou goest”. In that “might”, however, there is work, namely, effort in this world, which is called “the world of work”; “device” in the world that depends on speech, “knowledge” of the “six sides”, which are called “the world of Thought”, and wisdom on which all depends.
The Zohar; London, Soncino Press, 1933 (Public Domain)
18כהדין קמצא דלבושי׳ מיני׳ ובי׳
Said of the angel “clothed in linen”: “like that kamtza whose garment is of itself and within itself.” Here it illustrates thought, a garment of the soul that is one with it.
Bereshit Rabbah 21:5בראשית רבה כ״א:ה׳
… שמע ישראל ה׳ אלקינו ה׳ אחד. רבנן אמרי: כגבריאל, שנאמר (דניאל י): והנה איש אחד לבוש הבדים, כהדין קמצא, דלבושיה מיניה וביה. ריש לקיש אמר: כיונה. מה זה בורח משליחותו של מקום, שנאמר (יונה ב): ויקם יונה לברוח תרשישה מלפני ה׳, אף זה בורח מלקיים צווי המקום. מה זה לא לן בכבודו, אף זה לא לן כבודו עמו. רבי ברכיה בשם רבי חנינא אמר: כאליהו. מה זה לא טעם טעם מות, אף זה לא היה ראוי לטעום טעם מות. היא דעתיה דרבי ברכיהבשם רבי חנין דאמר: כל זמן שהיה …
Rabbi Papus expounded: “Behold, the man has become as one of us” – like one of the ministering angels. Rabbi Akiva said to him: Enough, Papus. He said to him: How then do you explain: “Behold, the man has become as one of us”? He said to him: That the Holy One blessed be He gave him two paths, the path of life and the path of death, and he selected for himself another path. is interpreted as “from him.” He chose “one” path, by himself. Rabbi Yehuda bar Simon …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Kehot’s noteב״ר פכ״א, ה ע״פ לבוש הבדים.
19דאורייתא מחכמה
The Zohar’s teaching that the Torah comes forth from Chochmah, supernal wisdom; Kehot also cites Zohar 1:85a and 3:81a.
Zohar I, 121aזח״א קכא, א
Zohar III, 81aזח״ג פא, א
Kehot’s noteזח״א קכא, א. וראה ג״כ שם פה, א. זח״ג פא, א.
20ודברת בם
Kehot’s note points to Berakhot 21a for these words.
Berakhot 21aברכות כ״א א
Kehot’s noteראה ברכות כא, א.
21ודברת בם
From the first section of the Shema: “and you shall speak of them,” of the words of Torah. Here it stands for filling one’s speech with Torah.
Deuteronomy 6:7דברים ו׳:ז׳
וְשִׁנַּנְתָּם לְבָנֶיךָ וְדִבַּרְתָּ בָּם בְּשִׁבְתְּךָ בְּבֵיתֶךָ וּבְלֶכְתְּךָ בַדֶּרֶךְ וּבְשׇׁכְבְּךָ וּבְקוּמֶךָ:
and thou shalt teach them diligently unto thy children, and shalt talk of them when thou sittest in thy house, and when thou walkest by the way, and when thou liest down, and when thou risest up.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
22ואספת דגנך
From the second section of the Shema: “and you shall gather in your grain.” The maamar reads it as the level of action, the deed of charity.
Deuteronomy 11:14דברים י״א:י״ד
וְנָתַתִּי מְטַר־אַרְצְכֶם בְּעִתּוֹ יוֹרֶה וּמַלְקוֹשׁ וְאָסַפְתָּ דְגָנֶךָ וְתִירֹשְׁךָ וְיִצְהָרֶךָ:
that I will give the rain of your land in its season, the former rain and the latter rain, that thou mayest gather in thy corn, and thy wine, and thine oil.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים יא, יד.
23י׳ בחי׳ חכמה
The note points to this lexicon’s entry on the letter yud for its association with Chochmah.
Kehot’s noteראה שם ערך יו״ד בתחלתו.
24הוי׳ בחכמה
“Havayah founded the earth with wisdom.” It links the Name Havayah, and its first letter yud, with Chochmah.
Proverbs 3:19משלי ג׳:י״ט
ה׳ בְּחׇכְמָה יָסַד־אָרֶץ כּוֹנֵן שָׁמַיִם בִּתְבוּנָה:
The L-RD by wisdom founded the earth; By understanding He established the heavens.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ג, יט.
25כי שרית עם אלקים
The words here quote Genesis 32:29; the passage is shown below.
Genesis 32:29בראשית ל״ב:כ״ט
וַיֹּאמֶר לֹא יַעֲקֹב יֵאָמֵר עוֹד שִׁמְךָ כִּי אִם־יִשְׂרָאֵל כִּי־שָׂרִיתָ עִם־אֱלֹקִים וְעִם־אֲנָשִׁים וַתּוּכָל:
And he said: ‘Thy name shall be called no more Jacob, but Israel; for thou hast striven with G-d and with men, and hast prevailed.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית לב, כט.
26ועם אנשים
The text’s own reference to the Zohar on Vayishlach, for the angel’s words to Yaakov, “you have striven with Elokim and with men.”
Zohar, Vayishlach 17:178–18:191ספר הזהר, וישלח י״ז:קע״ח-י״ח:קצ״א
27וע׳ זח״א וישלח קע״ד א׳
There “Not Yaakov… but Yisrael, for you have striven with Elokim” is explained: reaching the level of Yisrael, read as li rosh (“a head to Me”), comes through “striving with Elokim,” the nullification of one’s own existence, which draws down the revelation of the supernal delight and will.
Kehot’s noteראה לעיל פ׳ שלח מח, ד. ובאוה״ת בראשית כרך ה תתעז, ב.
28(שילוב בשם . . בשם הוי׳)
Kehot’s marei makom for these words (its note is below).
Kehot’s noteמוסגר זה נמצא גם בכת״י שנכתבו בלי הגהות מהצ״צ.
29ביחזקאל רס״י מ״ב
Kehot’s note points to where this is explained further: Likkutei Sichos.
Kehot’s noteראה בלקו״ש חכ״ט ע׳ 304 השייכות יחזקאל לכאן.
30כי א-ל דעות
From Chanah’s song: “for Havayah is a G-d of knowledges.” The plural is read as two ways of knowing, from below and from above.
I Samuel 2:3שמואל א ב׳:ג׳
אַל־תַּרְבּוּ תְדַבְּרוּ גְּבֹהָה גְבֹהָה יֵצֵא עָתָק מִפִּיכֶם כִּי אֵל דֵּעוֹת ה׳ וְלוֹ נִתְכְּנוּ עֲלִלוֹת:
Multiply not exceeding proud talk; Let not arrogancy come out of your mouth; For the L-RD is a G-d of knowledge, And by Him actions are weighed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteש״א ב, ג.
31יעקב י׳ עקב
A Kabbalistic lexicon; the note points to its entry on Yisrael for the reading of Yaakov as yud and akev.
Kehot’s noteראה קה״י ערך ישראל. ע״ל (סב, רע״א). וש״נ. [כ].
32Kehot’s note points to Daniel 2:22 for these words.
Daniel 2:22דניאל ב׳:כ״ב
הוּא גָּלֵא עַמִּיקָתָא וּמְסַתְּרָתָא יָדַע מָה בַחֲשׁוֹכָא וּנְהוֹרָא עִמֵּהּ שְׁרֵא:
He revealeth the deep and secret things; He knoweth what is in the darkness, And the light dwelleth with Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 2
33“And all the people saw, and they fell on their faces and said: Havayah, He is Elokim; Havayah, He is Elokim.” Said on Mount Carmel when fire descended on Eliyahu’s offering; the maamar asks why it is said twice.
I Kings 18:39מלכים א י״ח:ל״ט
וַיַּרְא כׇּל־הָעָם וַיִּפְּלוּ עַל־פְּנֵיהֶם וַיֹּאמְרוּ ה׳ הוּא הָאֱלֹקִים ה׳ הוּא הָאֱלֹקִים:
And when all the people saw it, they fell on their faces; and they said: ‘The L-RD, He is G-d; the L-RD, He is G-d.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
34הוי״ה הוא האלקים
One of the Zohar passages the text cites for the twofold “Havayah, He is Elokim.”
Zohar, Achrei Mot 24:153–26:164ספר הזהר, אחרי מות כ״ד:קנ״ג-כ״ו:קס״ד
35הוי״ה הוא האלקים
Another Zohar passage the text cites for the twofold “Havayah, He is Elokim.”
Zohar, Vaetchanan 12:75–14:87ספר הזהר, ואתחנן י״ב:ע״ה-י״ד:פ״ז
36הוי״ה הוא האלקים
A further Zohar passage the text cites for the twofold “Havayah, He is Elokim.”
Zohar, Bereshit 69:131–70:139ספר הזהר, בראשית ס״ט:קל״א-ע׳:קל״ט
37זבובי מות יבאיש יביע שמן רוקח
“Dead flies make the perfumer’s oil reek and pour forth.” The verse the Midrash applies to Eliyahu’s generation.
Ecclesiastes 10:1קהלת י׳:א׳
זְבוּבֵי מָוֶת יַבְאִישׁ יַבִּיעַ שֶׁמֶן רוֹקֵחַ יָקָר מֵחׇכְמָה מִכָּבוֹד סִכְלוּת מְעָט:
Dead flies make the ointment of the perfumer fetid and putrid; So doth a little folly outweigh wisdom and honour.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
38זבובי מות יבאיש יביע שמן רוקח
The Midrash applies the verse to Eliyahu’s generation: yesterday they made words reek, crying “Baal, answer us,” and today they pour forth words, saying “Havayah, He is Elokim” twice.
Kohelet Rabbah 10:1–2קוהלת רבה י׳:א׳-ב׳
זְבוּבֵי מָוֶת יַבְאִישׁ יַבִּיעַ שֶׁמֶן רוֹקֵחַ, בֶּן עַזַּאי וְרַבִּי עֲקִיבָא, בֶּן עַזַּאי אָמַר זְבוּב אֶחָד שֶׁמֵּת אֵינוֹ מַבְאִישׁ וּמַבִּיעַ שֶׁמֶן רוֹקֵחַ, אֶלָּא בְּחֵטְא יְחִידִי שֶׁחָטָא אִבֵּד מִמֶּנּוּ טוֹבָה הַרְבֵּה. דָּרַשׁ רַבִּי עֲקִיבָא (ישעיה ה, יד): לָכֵן הִרְחִיבָה שְׁאוֹל נַפְשָׁהּ וּפָעֲרָה פִּיהָ לִבְלִי חֹק, חֻקִּים אֵין כְּתִיב כָּאן, אֶלָּא לִבְלִי חֹק, מִי שֶׁאֵין לוֹ מִצְווֹת שֶׁתַּכְרִיעַ לוֹ עַל זְכֻיּוֹתָיו. דּוֹרְשֵׁי רְשׁוּמוֹת אוֹמְרִים, הָאָדָם נִדּוֹן אַחַר רֻבּוֹ, וּלְעוֹלָם יָמֹד אָדָם עַצְמוֹ חֶצְיוֹ זַכַּאי וְחֶצְיוֹ חַיָּב, עָשָׂה מִצְוָה אַחַת אַשְׁרָיו שֶׁהִכְרִיעַ …
“Dead flies spoil and froth a perfumer’s oil; a little folly is weightier than wisdom, than honor” (Ecclesiastes 10:1). “Dead flies spoil and froth a perfumer’s oil” – ben Azai and Rabbi Akiva: ben Azai said: Does one fly that dies not spoil and froth a perfumer’s oil? So too does a single sin that one performs will cause a person to lose much good. Rabbi Akiva expounded: “Therefore, the netherworld has expanded itself, and opened its mouth without limit [ḥok]” (Isaiah 5:14). It is not written ḥukim, but rather …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
39שמעו מלכים
Devorah’s song: “Hear, O kings; give ear, O princes: I, to Havayah I will sing.” Rashi’s comment on this verse holds the Midrash cited here.
Judges 5:3שופטים ה׳:ג׳
שִׁמְעוּ מְלָכִים הַאֲזִינוּ רֹזְנִים אָנֹכִי לַה׳ אָנֹכִי אָשִׁירָה אֲזַמֵּר לַה׳ אֱלֹקֵי יִשְׂרָאֵל:
Hear, O ye kings; give ear, O ye princes; I, unto the L-RD will I sing; I will sing praise to the L-RD, the G-d of Israel.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
40(ועיין מזה ברבות . . ובכרמל אמר ב״פ)
Or HaTorah on the Prophets gives this list of sources in a different order, with additions.
Kehot’s noteבאוה״ת נ״ך כרך א ע׳ כט בסדר אחר עם הוספות. וראה לעיל פ׳ ואתחנן ט, א.
41ובכרמל יאמר ב״פ
Rashi cites a Midrash Aggadah: Tavor and Carmel came to receive the Torah and were turned away, so G-d promised to repay them doubly; at Tavor “Anochi Anochi” would be said, and at Carmel “Havayah, He is Elokim” doubled, in Eliyahu’s days.
Rashi on Judges 5:3רש"י על שופטים ה׳:ג׳
אָנֹכִי אָנֹכִי. כָּפוּל, שָׁמַעְתִּי מִדְרַשׁ אַגָּדָה (ילקוט שמעוני ב מז) לֹא קִפֵּחַ הַקָּדוֹשׁ בָּרוּךְ הוּא שְׂכַר תָּבוֹר וְכַרְמֶל, שֶׁבָּאוּ לְמַתַּן תּוֹרָה לָתֵת עֲלֵיהֶם אֶת הַתּוֹרָה וְחָזְרוּ בְּבֹשֶׁת הַפָּנִים, אָמַר לָהֶם הַקָּדוֹשׁ בָּרוּךְ הוּא, סוֹף שֶׁאֲנִי פּוֹרֵעַ לָכֶם כִּפְלַיִם, נֶאֱמַר בְּסִינַי (שמות כ:ב) אָנֹכִי ה׳ אֱלֹקֶיךָ, בְּתָבוֹר יֵאָמַר: אָנֹכִי אָנֹכִי. נֶאֱמַר בְּסִינַי (שם) אָנֹכִי ה׳ אֱלֹקֶיךָ, בְּכַרְמֶל יֵאָמַר, כָּפוּל (מלכים א יח:לט) ה׳ הוּא הָאֱלֹקִים, ה׳ הוּא הָאֱלֹקִים, בִּימֵי אֵלִיָּהוּ:
I…I. The word is doubled. I have heard in the name of Midrash Agaddah: the Holy One blessed is He did not deny a reward for [Mount] Tovor and [Mount] Carmel, who came to the giving of Torah so that it might be given on them, and turned away in humiliation. The Holy One, blessed is He told them, "Eventually, I shall reward you doubly. At Sinai it is said, 'I am the L-rd your G-d;' at Tovor it shall be said, 'I…I.' At Sinai it is said, 'I am …
Vocalized Edition (CC0) · The Metsudah Tanach series, Lakewood, N.J (CC-BY)
42אך הענין כי הוי׳ הוא האלקים יש בו ב׳ פירושים
The note says this explanation of the two meanings of “Havayah is Elokim” is brought in these places of Or HaTorah.
Kehot’s noteהענין מובא באוה״ת דרושים לסוכות ע׳ א׳תשלט ואילך. וראה אוה״ת פ׳ יתרו ע׳ א׳לח. שמות כרך ז ע׳ ב׳ תשיט. וע׳ ב׳ תשכב.
43זכר חסדו
“He remembered His kindness and His faithfulness to the house of Israel.” Quoted for Chesed as the flow of Havayah that brings all into being.
Psalms 98:3תהילים צ״ח:ג׳
זָכַר חַסְדּוֹ וֶאֱמוּנָתוֹ לְבֵית יִשְׂרָאֵל רָאוּ כׇל־אַפְסֵי־אָרֶץ אֵת יְשׁוּעַת אֱלֹקֵינוּ:
He hath remembered His mercy and His faithfulness toward the house of Israel; All the ends of the earth have seen the salvation of our G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
44בד״ה וידבר . . וארא אל אברהם
That discourse explains “And I appeared to Avraham… as E-l Shad-dai, but My Name Havayah I did not make known to them”: the Patriarchs served G-d with love and awe and drew G-d’s light into the lower realms, yet this was still the service of a servant, which is then contrasted with Moshe.
Kehot’s noteתו״א נו, א ואילך.
45וסד״ה וידעת היום
the passage shares nothing with the note
Kehot’s noteלעיל פ׳ ואתחנן ע׳ ד, ד.
46הוי׳ לשון הוה
One of the classic sources the note gives for reading the Name Havayah as “being,” bringing into being.
Zohar III, 257bזח״ג רנז, ב
Kehot’s noteזח״ג רנז, ב. פרדס ש״א, פ״ט. וראה גינת אגוז (הובא בהק׳ של״ה, בית ד׳). מו״נ ח״א פס״א. טוש״ע או״ח ס״ה. ועוד. וראה סה״מ — ת״ש ע׳ 40 בהערה.
47לשון הוה
Kehot’s first source for reading the Name Havayah as hoveh, “being,” the power that brings all into being.
Zohar, Pinchas 123:856–124:867ספר הזהר, פנחס קכ״ג:תתנ״ו-קכ״ד:תתס״ז
48אלקים וצמצום
A Kabbalistic lexicon the note cites for the Name Elokim as contraction.
Kehot’s noteראה רש״י בראשית בתחלתו. מא״א אות א, פ״ג. קה״י בערכו. ספר הליקוטים להאריז״ל בתחלתו. מדרש ילמדנו. ובכ״מ.
49בחי׳ אלקים וצמצום
Rashi: the verse says “Elokim created” and not Havayah, because the world was first conceived to be created with the attribute of judgment. Kehot cites it for Elokim as the Name of contraction and limitation.
Rashi on Genesis 1:2–3רש"י על בראשית א׳:ב׳-ג׳
תהו ובהו. תֹּהוּ לְשׁוֹן תֵּמַהּ וְשִׁמָּמוֹן, שֶׁאָדָם תּוֹהֵא וּמִשְׁתּוֹמֵם עַל בֹּהוּ שֶׁבָּהּ: תהו. אשטורדי״שון בְּלַעַ"ז: בהו. לְשׁוֹן רֵקוּת וְצָדוּ: על פני תהום. עַל פְּנֵי הַמַּיִם שֶׁעַל הָאָרֶץ: ורוח אלקים מרחפת. כִּסֵא הַכָּבוֹד עוֹמֵד בָּאֲוִיר וּמְרַחֵף עַל פְּנֵי הַמַּיִם בְּרוּחַ פִּיו שֶׁל הַקָּבָּ"ה וּבְמַאֲמָרוֹ, כְּיוֹנָה הַמְרַחֶפֶת עַל הַקֵּן, אקוב״טיר בְּלַעַ"ז:
תהו ובהו DESOLATE AND VOID — The word תהו signifies astonishment and amazement, for a person would have been astonished and amazed at its emptiness. תהו is estordison in old French. בהו VOID — The word signifies emptiness and empty space. על פני תהום ON THE FACE OF THE DEEP — i. e. the waters which were upon the earth. ורוח אלהים מרחפת AND THE SPIRIT OF GOD WAS HOVERING — The throne of Divine Glory was standing in space, hovering over the face of the waters by the breath …
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain)
50אני הוי׳ הוא שמי
“I am Havayah, that is My Name.” Read here as showing that Havayah is only a name, which bears no comparison to G-d’s Essence.
Isaiah 42:8ישעיהו מ״ב:ח׳
אֲנִי ה׳ הוּא שְׁמִי וּכְבוֹדִי לְאַחֵר לֹא־אֶתֵּן וּתְהִלָּתִי לַפְּסִילִים:
I am the L-RD, that is My name; And My glory will I not give to another, Neither My praise to graven images.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ מב, ח.
51שמו נשגב בבחי׳ לבדו
“For His Name alone is exalted; His splendor is upon the earth and the heavens.” Only a glimmer of His Name, His “splendor,” reaches the worlds.
Psalms 148:13תהילים קמ״ח:י״ג
יְהַלְלוּ אֶת־שֵׁם ה׳ כִּי־נִשְׂגָּב שְׁמוֹ לְבַדּוֹ הוֹדוֹ עַל־אֶרֶץ וְשָׁמָיִם:
Let them praise the name of the L-RD, For His name alone is exalted; His glory is above the earth and heaven.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteראה תהלים קמח, יג.
52אנת חכים ולא בחכ׳ ידיעא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז בהקדמה (פתח אלי׳).
53אנת חכים ולא בחכמה ידיעא
From Eliyahu’s prayer (Patach Eliyahu) in the introduction to the Tikkunei Zohar: “You are wise, but not with a knowable wisdom.”
Tikkunei Zohar 17a:9–11תקוני הזהר י״ז א:ט׳-י״א
פתח אליהו ואמר רבון עלמין דאנת הוא חד ולא בחשבן. אנת הוא עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה תפיסא בך כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין. ובהון אתכסיאת (נ״א אתכסייא) מבני נשא.
Constantinople, 1740 (CC-BY-NC)
54וכמ״ש . . זיו השמש מהשמש
The note points to Or HaTorah for the analogy of the sun’s radiance compared with the sun itself.
Kehot’s noteראה אוה״ת יתרו ע׳ תתמא.
55כי עמך מקור חיים
“For with You is the source of life; in Your light we see light.” G-d is the source of Chochmah and Binah without being clothed in them.
Psalms 36:10תהילים ל״ו:י׳
כִּי־עִמְּךָ מְקוֹר חַיִּים בְּאוֹרְךָ נִרְאֶה־אוֹר:
For with Thee is the fountain of life; In Thy light do we see light.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים לו, י.
56החכמה מאין תמצא
“But wisdom, from where shall it be found?” Read as “wisdom comes from ayin, nothing.”
Job 28:12איוב כ״ח:י״ב
וְהַחׇכְמָה מֵאַיִן תִּמָּצֵא וְאֵי זֶה מְקוֹם בִּינָה:
But wisdom, where shall it be found? And where is the place of understanding?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאיוב כח, יב.
57אם יהיה אלקים עמדי ושמרני
Yaakov’s vow: “If Elokim will be with me and guard me on this way… and I return in peace to my father’s house, then Havayah will be to me as Elokim.” The maamar reads it as the order of ascent, ending above Havayah.
Genesis 28:20–21בראשית כ״ח:כ׳-כ״א
וַיִּדַּר יַעֲקֹב נֶדֶר לֵאמֹר אִם־יִהְיֶה אֱלֹקִים עִמָּדִי וּשְׁמָרַנִי בַּדֶּרֶךְ הַזֶּה אֲשֶׁר אָנֹכִי הוֹלֵךְ וְנָתַן־לִי לֶחֶם לֶאֱכֹל וּבֶגֶד לִלְבֹּשׁ: וְשַׁבְתִּי בְשָׁלוֹם אֶל־בֵּית אָבִי וְהָיָה ה׳ לִי לֵאלֹקִים:
And Jacob vowed a vow, saying: ‘If G-d will be with me, and will keep me in this way that I go, and will give me bread to eat, and raiment to put on, so that I come back to my father’s house in peace, then shall the L-RD be my G-d,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
58אם יהי׳ אלקים עמדי . . והי׳ ה׳ לי לאלקים
The words here quote Genesis 28:20; the passage is shown below.
Genesis 28:20בראשית כ״ח:כ׳
וַיִּדַּר יַעֲקֹב נֶדֶר לֵאמֹר אִם־יִהְיֶה אֱלֹקִים עִמָּדִי וּשְׁמָרַנִי בַּדֶּרֶךְ הַזֶּה אֲשֶׁר אָנֹכִי הוֹלֵךְ וְנָתַן־לִי לֶחֶם לֶאֱכֹל וּבֶגֶד לִלְבֹּשׁ:
And Jacob vowed a vow, saying: ‘If G-d will be with me, and will keep me in this way that I go, and will give me bread to eat, and raiment to put on,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית כח, כ-כא.
59נטל הקדוש ברוך הוא שיחתן של אבות ועשאן מפתח לגאולתן של בנים
On “and I return in peace to my father’s house”: the Holy One, blessed be He, took the words of the Patriarchs and made them a key to the redemption of the children, promising to bless Yaakov’s descendants in the words of his vow.
Bereshit Rabbah 70:6בראשית רבה ע׳:ו׳
ושבתי בשלום אל בית אבי - ר׳ יהושע דסכנין בשם ר׳ לוי, נטל הקדוש ברוך הוא שיחתן של אבות, ועשאן מפתח לגאולתן של בנים. אמר לו הקב״ה: אתה אמרת והיה לי לאלקים, חייך! כל טובות וברכות ונחמות שאני נותן לבניך, איני נותנן אלא בלשון הזה, שנאמר (זכריה יד): והיה ביום ההוא יצאו מים חיים מירושלים. (ישעיה יא) והיה ביום ההוא, יוסיף ה׳ שנית ידו לקנות את שאר עמו. (יואל ד) והיה ביום ההוא, יטפו ההרים עסיס. (ישעיה כז) והיה ביום ההוא, יתקע בשופר גדול וגו׳:
“And I return to my father’s house in peace” – Rabbi Yehoshua of Sikhnin in the name of Rabbi Levi: The Holy One blessed be He took the conversations of the patriarchs and rendered them the key to the redemption of the descendants. The Holy One blessed be He said to him [Jacob]: ‘You said: “[The L-rd] will be [vehaya] my G-d,” as you live, all the goodness, blessings, and consolations that I give to your children, I give it to them only in this language,’ as it is stated: …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
60סד״ה וכל בניך
The discourse on “And all your children” reads the word vehayah as a permutation of the Name Havayah with its vav-hei before its yud-hei, links it with a dwelling place among the lower realms, and goes on to explain “and I return in peace to my father’s house, and Havayah will be to me as Elokim.”
Kehot’s noteלעיל פ׳ ראה ל, ד.
61“Had Israel not said on Mount Carmel, ‘Havayah, He is Elokim; Havayah, He is Elokim,’ the fire would not have come down from heaven.” The Yerushalmi brings it to show that the community is judged by its majority.
Jerusalem Talmud Taanit 3:8תלמוד ירושלמי תענית ג׳:ח׳
משנה: וְעַל אֵילּוּ מַתְרִיעִין בַּשַּׁבָּת עַל עִיר שֶׁהִקִּיפוּהָ גוֹיִם אוֹ נָהָר וְעַל הַסְּפִינָה הַמִּיטָּרֶפֶת בַּיָּם. רִבִּי יוֹסֵי אוֹמֵר לְעֶזְרָה אֲבָל לֹא לִצְעָקָה. שִׁמְעוֹן הַתִּימְנִי אוֹמֵר אַף עַל הַדֶּבֶר וְלֹא הוֹדוּ לוֹ חֲכָמִים: הלכה: רַב אָמַר. עֲנֵנִי יי עֲנֵנִי. מַתְנִיתָא פְלִיגָא עַל רַב. רִבִּי יוֹסֵי אוֹמֵר לְעֶזְרָה אֲבָל לֹא לִצְעָקָה. וְהָא תַנָּיָיא קַדְמִיָיא סְבַר מֵימַר. אֲפִילוּ לִצְעָקָה. לֵוִי בֶּן סִיסִי בָאוּ הַגַּיְיסוֹת לְעִירוֹ. נָטַל סֵפְר תּוֹרָה וְעָלָה לְרֹאשׁ הַגַּג. אָמַר. רִבּוֹן הָעוֹלָמִים. אִין בָּטְלִית חָדָא מִילָּה מִן הָדֵין סֵפֶר אוֹרַיְתָא יַיעֲלוּן …
MISHNAH: About the following one blows the shofar on a Sabbath: About a town surrounded by Gentiles or a river, and a ship in danger in the ocean. Rebbi Yose said, to help on a Sabbath is rabbinically forbidden; it only is permitted as a military signal to mobilize all available personnel in a situation where lives are at stake. but not to vociferation. Simeon from Timna says, also about an epidemic but the Sages did not agree with him. HALAKHAH: Rav said, answer me, Eternal, answer me. 18:37. According …
The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY) · The Jerusalem Talmud, translation and commentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY)
Paragraph 3
62וחטא על הנפש
Said of the nazirite: “and he shall atone for him, for he sinned against the soul.” The phrase describes the one who has strayed from the path.
Numbers 6:11במדבר ו׳:י״א
וְעָשָׂה הַכֹּהֵן אֶחָד לְחַטָּאת וְאֶחָד לְעֹלָה וְכִפֶּר עָלָיו מֵאֲשֶׁר חָטָא עַל־הַנָּפֶשׁ וְקִדַּשׁ אֶת־רֹאשׁוֹ בַּיּוֹם הַהוּא:
And the priest shall prepare one for a sin-offering, and the other for a burnt-offering, and make atonement for him, for that he sinned by reason of the dead; and he shall hallow his head that same day.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
63דתליין בשמי׳ כענבין באתכלא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteהקדמת ת״ז בתחלתה (ב, א). וראה ג״כ שם תי״ח (לב, ב). סתמ״א. ת״ע (קלא, א).
64דתליין בשמיה כענבין באתכלא
Kehot locates the image at the beginning of the introduction to the Tikkunei Zohar: the mitzvos hang on G-d’s Name like grapes on a cluster.
Tikkunei Zohar 2a:6תקוני הזהר ב׳ א:ו׳
וְעוֹד אִלֵּין דְּעָסְקִין בְּאוֹרַיְיתָא לִשְׁמָהּ, וְנָטְרִין פִּקּוּדָהָא דְאִינוּן תַּרְיַ"ג מִצְוֹת דְּתַלְיָין מִשֵּׁם יהו״ה כְּעִנְּבִין בְּאַתְכָּלָא, כְּדֵי לְיַחֲדָא בְּהוֹן לְשֵׁם יהו״ה בִּשְׁכִינָה, כְּבַר נַשׁ דְּמִתְיַחֵד עִם בַּת זוּגֵיהּ בְּכָל אֵבָרִין דִּילֵיהּ לְאַפָּקָא זַרְעָא מַעַלְיָא, אִתְּמַר בְּהוֹן (שם) לֹא תִקַּח הָאֵם עַל הַבָּנִים, וְאִלֵּין דְּלָא מִשְׁתַּדְּלֵי בְּאוֹרַיְיתָא לִשְׁמָהּ, אִתְּמַר בְּהוֹן שַׁלֵּחַ תְּשַׁלַּח אֶת הָאֵם, אֶת לְרַבּוֹת שֵׁם יהו״ה דְּאִסְתַּלַּק עִמָּהּ מֵהַהוּא בַּר נַשׁ.
Tikkunei Zohar - Vocalized (Public Domain)
65דתליין בשמיה כענבין באתכלא
Kehot also cites Tikkun 18 for the mitzvos that hang on the Name, on the right and on the left.
Tikkunei Zohar 32b:6–8תקוני הזהר ל״ב ב:ו׳-ח׳
כד סליקת לגבי מלכא כמה מלאכין וכמה נשמתין סלקין עמה דאנון נימין דילה דתליין מינה כענבין באתכלא. וכמה מלאכין ונשמתין נהרין קדמהא דאתקריאו עיני יי׳ ועלייהו אתמר כי עיניו על דרכי איש. וכמה פקודין סלקין קדמהא דאתקריאת בכלהו מצות יי׳ ברה מאירת עינים.
Constantinople, 1740 (CC-BY-NC)
Paragraph 4
66מארז״ל בפ׳ לפני אידיהן
Rabbi Yishmael: Jews outside the Land “serve idols in purity”: when a gentile makes a feast for his son and invites them, even though they eat their own food, it is as though they ate of idolatrous offerings. Spiritual “idolatry” without the act itself.
Avodah Zarah 8a:17עבודה זרה ח׳ א:י״ז
Kehot’s noteע״ז ח, א. ראה סה״מ תרס״ה ע׳ לה.
67ממגד תבואות שמש
Moshe’s blessing of Yosef’s land: “with the bounty of the produce of the sun, and with the bounty of the yield of the moons.” Sustenance comes through the sun and moon, though only as messengers.
Deuteronomy 33:14דברים ל״ג:י״ד
וּמִמֶּגֶד תְּבוּאֹת שָׁמֶשׁ וּמִמֶּגֶד גֶּרֶשׁ יְרָחִים:
And for the precious things of the fruits of the sun, And for the precious things of the yield of the moons,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים לג, יד. ראה סה״מ תרס״ה ע׳ לה.
68כי ענין . . מצד עצמם
On p. 919 Or HaTorah adds that a subtle form of this “association” (shituf) is found in the schemes of earning a living, when one regards the scheme as the main thing.
Kehot’s noteראה אוה״ת יתרו ע׳ תתקיז. וראה שם ע׳ תתקיט ומוסיף ”דמעין זה השיתוף בדקות הוא בתחבולות הפרנסה כשמחשיב את התחבולה עיקר כו׳”. ע״ש.
69והנה ההשתחוואה בגשמיות היינו שכופף ראשו וקומתו הגשמיים
The Alter Rebbe writes there that one who bows only with his head, which is physical, even though his heart is not with it, as in the story of the child in Gittin 57b, must still be killed rather than transgress: physical bowing alone is already idolatry.
Kehot’s note”. . . שהוא רק משתחוה עם הראש שהוא גשם אפי׳ שלבם בל עמם כהאי עובדא דתינוק [גיטין נז, ב] אעפ״כ יהרג ואל יעבור”. — מאמרי אדה״ז הקצרים ע׳ פו. וראה סה״מ תרל״ה כרך א ע׳ עב.
70בדאגת הפרנסה
There the Alter Rebbe explains that worry over livelihood (not the earning itself, which Scripture praises) comes from the element of fire and heat in the animal soul, a “strange fire” that must be burned away in prayer by the fire from above.
Kehot’s noteעל״ק ד״ה ושאבתם הא׳ ספ״א [עח, ד] דאגת הפרנסה, חמימות, לשרוף, יעו״ש. [כ].
71כל הכועס
The Rambam, cited by Kehot, rules that one must distance oneself from anger to the extreme, quoting the early Sages that whoever becomes angry is as though he worshipped idols.
Mishneh Torah, Human Dispositions 2:3משנה תורה, הלכות דעות ב׳:ג׳
וְיֵשׁ דֵּעוֹת שֶׁאָסוּר לוֹ לָאָדָם לִנְהֹג בָּהֶן בְּבֵינוֹנִית אֶלָּא יִתְרַחֵק מִן הַקָּצֶה הָאֶחָד עַד הַקָּצֶה הָאַחֵר. וְהוּא גֹּבַהּ לֵב. שֶׁאֵין דֶּרֶךְ הַטּוֹבָה שֶׁיִּהְיֶה אָדָם עָנָו בִּלְבַד אֶלָּא שֶׁיִּהְיֶה שְׁפַל רוּחַ וְתִהְיֶה רוּחוֹ נְמוּכָה לִמְאֹד. וּלְפִיכָךְ נֶאֱמַר בְּמשֶׁה רַבֵּנוּ (במדבר יב ג) ”עָנָו מְאֹד” וְלֹא נֶאֱמַר עָנָו בִּלְבַד. וּלְפִיכָךְ צִוּוּ חֲכָמִים מְאֹד מְאֹד הֱוֵי שְׁפַל רוּחַ. וְעוֹד אָמְרוּ שֶׁכָּל הַמַּגְבִּיהַּ לִבּוֹ כָּפַר בָּעִקָּר שֶׁנֶּאֱמַר (דברים ח יד) ”וְרָם לְבָבֶךָ וְשָׁכַחְתָּ אֶת ה׳ אֱלֹקֶיךָ". וְעוֹד אָמְרוּ בְּשַׁמָּתָא מַאן דְּאִית בֵּקהּ גַּסּוּת …
And, yet, there are certain tendencies which man is forbidden to follow in the middle-way, but must distance himself from extreme to extreme. The good way is not merely that man be meek, but that he should be humble-spirited, then his spirit will be extremely lowly. This is the reason why it is said of Moses that he was very meek (Num. 12.3) and not merely meek. This is also the reason why the sages commanded saying: "Be exceedingly humble of spirit" (Pir. Ab. 4.4). They, moreover, said: "He who …
Torat Emet 363 (Public Domain) · Mishnah Torah, Yod ha-hazakah, trans. by Simon Glazer, 1927 (Public Domain)
72וגסות הרוח
“Any person who has haughtiness of spirit is as though he worshipped idols.” Arrogance, too, is the opposite of self-nullification.
Sotah 4b:8–9סוטה ד׳ ב:ח׳-ט׳
וּמַאי ״וְאֵשֶׁת אִישׁ נֶפֶשׁ יְקָרָה תָצוּד״? אָמַר רַבִּי חִיָּיא בַּר אַבָּא אָמַר רַבִּי יוֹחָנָן: כׇּל אָדָם שֶׁיֵּשׁ בּוֹ גַּסּוּת הָרוּחַ — לְבַסּוֹף נִכְשָׁל בְּאֵשֶׁת אִישׁ, שֶׁנֶּאֱמַר: ״וְאֵשֶׁת אִישׁ נֶפֶשׁ יְקָרָה תָצוּד״. אָמַר רָבָא: הַאי ״נֶפֶשׁ יְקָרָה״ — ״נֶפֶשׁ גְּבוֹהָה״ מִיבְּעֵי לֵקהּ. וְעוֹד: ״הִיא תָּצוּד״ מִיבְּעֵי לֵקהּ! אֶלָּא אָמַר רָבָא: כׇּל הַבָּא עַל אֵשֶׁת אִישׁ, אֲפִילּוּ לָמַד תּוֹרָה דִּכְתִיב בַּהּ ״יְקָרָה הִיא מִפְּנִינִים״, מִכֹּהֵן גָּדוֹל שֶׁנִּכְנָס לִפְנַי וְלִפְנִים, ״הִיא תְּצוּדֶנּוּ״ — לְדִינָהּ שֶׁל גֵּיהִנָּם.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteסוטה ד, ב.
73כל הכועס . . כאלו עובד עבודת כוכבים
“Whoever becomes angry is as though he worshipped idols.” Anger is the opposite of bittul and so blemishes the yud.
Shabbat 105bשבת ק״ה ב
Zohar I, 27bזח״א כז, ב
Zohar II, 182bזח״ב קפב, ב
Zohar III, 179aזח״ג קעט, א
Kehot’s noteשבת קה, ב. זח״א כז, ב. זח״ב קפב, ב. זח״ג קעט, א. רלד, ב. ת״ז רתנ״ו. רמב״ם הל׳ דעות פ״ב, ה״ג. ובפי׳ לאבות פ״ב, י. ראה קיצורים והערות לתניא ע׳ לט וע׳ קמט. בסה״מ תרס״ה ע׳ לז מבאר שהכעס בא מחמת רוממות גאותו הוא היפך דבחי׳ הביטול במציאות דיו״ד דחכמה, ולכן הפגם בזה מגיע לבחי׳ יו״ד דשם הוי׳ ועונשו סקילה. ע״ש. וראה במאמרי אדה״א כאן ע׳ א׳פג בסוף העמוד שיש ב׳ מיני כעס מצד רתיחת הדמים שהוא שייך לרציחה, ויש כעס מצד רוממות גיאותו שכל גיא וגסה״ר מתכעס על עוברי רצונו או פוגע בכבודו, וכעס זה הוא ענף הגיאות שאינו מרגיש רק את עצמו הוא היפך דבחי׳ הביטול, וזהו הפגם ע״ז ברוחני׳ ועונשו סקילה.
74והה׳ של השם הוא בחי׳ התבוננות באורך ורוחב
The note points to this discourse for the hei as contemplation in length and breadth.
Kehot’s noteראה בד״ה ביום השמיני עצרת תרס״ה ע׳ לח.
75להלהיב לבו
The discourse describes the goal of such contemplation: to grasp the matter well, until the G-dly light is grasped and absorbed, with love like flames of fire and intense fervor for G-dliness.
Kehot’s note”עד שמשיג הענין היטב ויותפס ויוקלט אצלו האור האלקי כו׳ . . באהבה ברשפי אש בתוקף ההתלהבות לאלקות”. — ד״ה ביום השמע״צ תרס״ה ע׳ לח.
76וברכך ה״א בכל אשר תעשה
“And Havayah your G-d will bless you in all that you do.” Human effort is a vessel for blessing, but it must not be seen as separate from G-d.
Deuteronomy 15:18דברים ט״ו:י״ח
לֹא־יִקְשֶׁה בְעֵינֶךָ בְּשַׁלֵּחֲךָ אֹתוֹ חׇפְשִׁי מֵעִמָּךְ כִּי מִשְׁנֶה שְׂכַר שָׂכִיר עֲבָדְךָ שֵׁשׁ שָׁנִים וּבֵרַכְךָ ה׳ אֱלֹקֶיךָ בְּכֹל אֲשֶׁר תַּעֲשֶׂה:
It shall not seem hard unto thee, when thou lettest him go free from thee; for to the double of the hire of a hireling hath he served thee six years; and the L-RD thy G-d will bless thee in all that thou doest.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים טו, יח. ראה סה״מ תרס״ה ע׳ לה.
Paragraph 5
77ויצעקו אל הוי׳
“And they cried out to Havayah in their distress; He saved them from their straits.” The cry of the heart is the first step back.
Psalms 107:6תהילים ק״ז:ו׳
וַיִּצְעֲקוּ אֶל־ה׳ בַּצַּר לָהֶם מִמְּצוּקוֹתֵיהֶם יַצִּילֵם:
Then they cried unto the L-RD in their trouble, And He delivered them out of their distresses.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קז, ו.
78מקרב איש ולב עמוק
“The inward part of man and a deep heart.” Here it describes where the cry must come from.
Psalms 64:7תהילים ס״ד:ז׳
יַחְפְּשׂוּ־עוֹלֹת תַּמְנוּ חֵפֶשׂ מְחֻפָּשׂ וְקֶרֶב אִישׁ וְלֵב עָמֹק:
They search out iniquities, they have accomplished a diligent search; even in the inward thought of every one, and the deep heart.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
79אנכי אנכי הוא מוחה פשעיך למעני
“I, I am He Who blots out your transgressions for My sake, and I will not remember your sins.” Forgiveness comes from Anochi, G-d’s Essence, above the Name Havayah.
Isaiah 43:25ישעיהו מ״ג:כ״ה
אָנֹכִי אָנֹכִי הוּא מֹחֶה פְשָׁעֶיךָ לְמַעֲנִי וְחַטֹּאתֶיךָ לֹא אֶזְכֹּר:
I, even I, am He that blotteth out thy transgressions for Mine own sake; And thy sins I will not remember.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ מג, כה. וראה בד״ה אנכי אנכי תרס״ה בפי׳ תי׳ ”למעני” בתחילת המאמר ובסוף המאמר.
80מדתו של יעקב
Tanya’s chapter 45 describes the attribute of Yaakov, compassion, as arousing great mercy before G-d for the G-dly spark that has descended into the body, the same compassion this paragraph speaks of.
Kehot’s noteזח״ב (קעה, ב). ועסש״ב ח״א (פמ״ה). [כ].
81מבריח מן הקצה אל הקצה
The Tabernacle’s middle bar ran “from end to end.” It pictures Yaakov’s attribute, compassion, which reaches from the lowest point to the highest.
Exodus 26:28שמות כ״ו:כ״ח
וְהַבְּרִיחַ הַתִּיכֹן בְּתוֹךְ הַקְּרָשִׁים מַבְרִחַ מִן־הַקָּצֶה אֶל־הַקָּצֶה:
and the middle bar in the midst of the boards, which shall pass through from end to end.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
82מבריח מן הקצה אל הקצה
Kehot’s source in the Zohar for the attribute of Yaakov as the middle bar that extends from end to end.
Zohar, Terumah 94:908–96:918ספר הזהר, תרומה צ״ד:תתק״ח-צ״ו:תתקי״ח
R. Simeon, we are told, explained thus the words, “And the middle bar in the midst of the boards shall pass from one end to the other.” ‘“The middle bar”’, he said, ‘signifies Jacob, the perfect saint, as we have pointed out on another occasion in connection with the characterization of Jacob as “a complete man, dwelling in tents” (Gen. 25, 27). It does not say, “dwelling in a tent”, but “dwelling in tents,’, which denotes that he unified the two “tents” (of Severity and Mercy). The same implication may …
The Zohar; London, Soncino Press, 1933 (Public Domain)
83וכולם בחכמה עשית
“How many are Your works, Havayah; You made them all with wisdom.” Relative to G-d Himself, even Chochmah is like “making.”
Psalms 104:24תהילים ק״ד:כ״ד
מָה־רַבּוּ מַעֲשֶׂיךָ ה׳ כֻּלָּם בְּחׇכְמָה עָשִׂיתָ מָלְאָה הָאָרֶץ קִנְיָנֶךָ:
How manifold are Thy works, O L-RD! In wisdom hast Thou made them all; The earth is full of Thy creatures.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קד, כד.
84מאיגרא רמה
When Rabbi reached the verse “He cast down from heaven to earth” in Lamentations, he said, “From a high roof to a deep pit.” Here it describes how far the G-dly spark in the soul has fallen.
Chagigah 5b:16–17חגיגה ה׳ ב:ט״ז-י״ז
רַבִּי הֲוָה נָקֵיט סֵפֶר קִינוֹת וְקָא קָרֵי בְּגַוֵּיהּ, כִּי מְטָא לְהַאי פְּסוּקָא ״הִשְׁלִיךְ מִשָּׁמַיִם אֶרֶץ״ — נְפַל מִן יְדֵיהּ, אֲמַר: מֵאִיגָּרָא רָם לְבֵירָא עַמִּיקְתָּא. רַבִּי וְרַבִּי חִיָּיא הֲווֹ שָׁקְלִי וְאָזְלִי בְּאוֹרְחָא, כִּי מְטוֹ לְהָהוּא מָתָא, אָמְרִי: אִיכָּא צוּרְבָּא מֵרַבָּנַן הָכָא? נֵזִיל וְנַיקְבֵּיל אַפֵּיהּ. אָמְרִי: אִיכָּא צוּרְבָּא מֵרַבָּנַן הָכָא, וּמְאוֹר עֵינַיִם הוּא. אֲמַר לֵקהּ רַבִּי חִיָּיא לְרַבִּי: תִּיב אַתְּ, לָא תְּזַלְזֵל בִּנְשִׂיאוּתָךְ. אֵיזִיל אֲנָא וְאַקְבֵּיל אַפֵּיהּ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
85אלקי עולם ברחמיך הרבים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכת יוצר.
86ותתפלל חנה על הוי׳
“And she was bitter of soul, and she prayed upon Havayah and wept bitterly.” The maamar reads “upon” (al) as above Havayah, reached through weeping.
I Samuel 1:10שמואל א א׳:י׳
וְהִיא מָרַת נָפֶשׁ וַתִּתְפַּלֵּל עַל־ה׳ וּבָכֹה תִבְכֶּה:
and she was in bitterness of soul—and prayed unto the L-RD, and wept sore.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteש״א א, י. ”שתפלת חנה הי׳ . . בפנימי׳ נקודת הלב שלמעלה מן הכלי . . שזהו בעצמות הרצון הפנימי׳”. — מאמרי אדה״א כאן ע׳ א׳צה.
87לא תהיה משכלה ועקרה
“None shall miscarry or be barren in your land.” The verse that opens the discourse the text refers to.
Exodus 23:26שמות כ״ג:כ״ו
לֹא תִהְיֶה מְשַׁכֵּלָה וַעֲקָרָה בְּאַרְצֶךָ אֶת־מִסְפַּר יָמֶיךָ אֲמַלֵּא:
None shall miscarry, nor be barren, in thy land; the number of thy days I will fulfil.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
88לפני הוי׳ תטהרו
“For on this day He will atone for you to purify you; from all your sins before Havayah shall you be purified.” “Before” is read as “above” Havayah.
Leviticus 16:30ויקרא ט״ז:ל׳
כִּי־בַיּוֹם הַזֶּה יְכַפֵּר עֲלֵיכֶם לְטַהֵר אֶתְכֶם מִכֹּל חַטֹּאתֵיכֶם לִפְנֵי ה׳ תִּטְהָרוּ:
For on this day shall atonement be made for you, to cleanse you; from all your sins shall ye be clean before the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteויקרא טז, ל.
Paragraph 6
89שובה ישראל עד הוי׳ אלקיך
“Return, O Israel, unto Havayah your G-d.” The word ad, “unto,” is read as “until”: until Havayah becomes “your G-d.”
Hosea 14:2הושע י״ד:ב׳
שׁוּבָה יִשְׂרָאֵל עַד ה׳ אֱלֹקֶיךָ כִּי כָשַׁלְתָּ בַּעֲוֺנֶךָ:
Return, O Israel, unto the L-RD thy G-d; For thou hast stumbled in thine iniquity.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
90פירוש עד שהוי׳ יהי׳ בבחינת אלקים
A discourse on the same verse to which the note refers for this reading of ad, “until.”
Kehot’s noteראה ד״ה שובה ישראל תרח״צ ע׳ לד. ובד״ה שובה תש״ד ע׳ 15 מביא ”דהנה רבינו הזקן נ״ע פי׳ שובה ישראל דשיעור התשובה מה שהמדרי׳ דישראל צריך לשוב אל ה׳ הנה שיעורה עד כי הוי׳ יהי׳ אלקיך ואז תדע ותכיר כי כשלת בעוניך”. וכ״ה בד״ה שובה ישראל תשל״ז סעי׳ ו (סה״מ מלוקט ח״ד ע׳ ח).
91כי עיקר התשובה בלב
There the inner dimension of the heart is explained as higher than the intellect, and the simple sound of the shofar as coming from it, like the cry of the heart in “their heart cried out to Havayah.”
Kehot’s noteלעיל נח, ד. וש״נ בהמ״מ.
92וזהו שובה . . ואנכי אנכי הוא מוחה
The note points to Or HaTorah on Vayikra for this passage.
Kehot’s noteראה אוה״ת ויקרא כרך ג ע׳ תתכו.
93ואנכי אנכי הוא מוחה
“I, I am He Who blots out your transgressions.” Forgiveness from Anochi, above the Name.
Isaiah 43:25ישעיהו מ״ג:כ״ה
אָנֹכִי אָנֹכִי הוּא מֹחֶה פְשָׁעֶיךָ לְמַעֲנִי וְחַטֹּאתֶיךָ לֹא אֶזְכֹּר:
I, even I, am He that blotteth out thy transgressions for Mine own sake; And thy sins I will not remember.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
94ואח״כ קחו עמכם דברים הם התורה והמצות
Kehot’s note points to where this is explained further: Or HaTorah.
Kehot’s noteמובא באוה״ת פ׳ פנחס ע׳ א׳קנא. ע״ש.
95לפני הוי׳ תטהרו
“Before Havayah shall you be purified.” Teshuvah reaches above Havayah.
Leviticus 16:30ויקרא ט״ז:ל׳
כִּי־בַיּוֹם הַזֶּה יְכַפֵּר עֲלֵיכֶם לְטַהֵר אֶתְכֶם מִכֹּל חַטֹּאתֵיכֶם לִפְנֵי ה׳ תִּטְהָרוּ:
For on this day shall atonement be made for you, to cleanse you; from all your sins shall ye be clean before the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 7
96כי כשלת בעונך
“Return, O Israel… for you have stumbled in your iniquity.” The verse gives the reason teshuvah must come by a leap.
Hosea 14:2הושע י״ד:ב׳
שׁוּבָה יִשְׂרָאֵל עַד ה׳ אֱלֹקֶיךָ כִּי כָשַׁלְתָּ בַּעֲוֺנֶךָ:
Return, O Israel, unto the L-RD thy G-d; For thou hast stumbled in thine iniquity.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
97כשל בעוני כחי
“My strength has stumbled because of my iniquity.” The “strength” is the soul.
Psalms 31:11תהילים ל״א:י״א
כִּי כָלוּ בְיָגוֹן חַיַּי וּשְׁנוֹתַי בַּאֲנָחָה כָּשַׁל בַּעֲוֺנִי כֹחִי וַעֲצָמַי עָשֵׁשׁוּ:
For my life is spent in sorrow, and my years in sighing; My strength faileth because of mine iniquity, and my bones are wasted away.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים לא, יא.
98כל אשר תמצא ידך לעשות בכחך
“Whatever your hand finds to do with your strength, do it.” The soul is called “strength.”
Ecclesiastes 9:10קהלת ט׳:י׳
כֹּל אֲשֶׁר תִּמְצָא יָדְךָ לַעֲשׂוֹת בְּכֹחֲךָ עֲשֵׂה כִּי אֵין מַעֲשֶׂה וְחֶשְׁבּוֹן וְדַעַת וְחׇכְמָה בִּשְׁאוֹל אֲשֶׁר אַתָּה הֹלֵךְ שָׁמָּה:
Whatsoever thy hand attaineth to do by thy strength, that do; for there is no work, nor device, nor knowledge, nor wisdom, in the grave, whither thou goest.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteקהלת ט, י.
99כל אשר תמצא ידך לעשות בכחך
The text’s own reference to the Zohar on Pinchas, which reads “with your strength” as the soul.
Zohar, Pinchas 18:125–21:135ספר הזהר, פנחס י״ח:קכ״ה-כ״א:קל״ה
1the first 4 lines of the Hebrew text are not translated. The shadow returned as before and went to and fro in the house in the shape of a man. R. Abba fell on his face. R. Jose said: ‘I remember that I once saw R. Phineas b. Jair in this place standing in this spot and discoursing on the verse, “Phineas son of Eleazar son of Aaron the priest”, etc. G-d at that time, he said, was debating how to give this covenant to Phineas, because it belonged of …
The Zohar; London, Soncino Press, 1933 (Public Domain)
100ע׳ זח״ג פנחס ר״כ ע״א
The Mitteler Rebbe explains the Zohar: the “strength” is the soul’s encompassing level, called the holy strength, as one who answers “Amen, yehei shmei rabba” with all his strength; it is the tzelem in which a person walks, and all the more so the mochin and middos of nefesh, ruach and neshamah, which are called the “lamp.”
Kehot’s note”וכמ״ש בזהר . . שזהו בחי׳ המקיף דנשמה שנק׳ כח קדישא כמו העונה איש״ר בכל כחו כו׳, והוא בחי׳ הצלם שיתהלך בו איש וכש״כ בחי׳ המוחין ומדות דנר״נ שנק׳ נר”. — מאמרי אדה״א כאן ע׳ א׳צח.
101נר ה׳ נשמת אדם
“The soul of man is the lamp of Havayah.” The soul is a lamp that sin can extinguish.
Proverbs 20:27משלי כ׳:כ״ז
נֵר ה׳ נִשְׁמַת אָדָם חֹפֵשׂ כׇּל־חַדְרֵי־בָטֶן:
The spirit of man is the lamp of the L-RD, searching all the inward parts.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי כ, כז.
102ועבירה מכבה
“A transgression extinguishes a mitzvah, but a transgression does not extinguish Torah.” Here it means that sin extinguishes the soul’s lamp.
Sotah 21a:9–10סוטה כ״א א:ט׳-י׳
דָּבָר אַחֵר: עֲבֵירָה מְכַבָּה מִצְוָה, וְאֵין עֲבֵירָה מְכַבָּה תּוֹרָה, שֶׁנֶּאֱמַר: ״מַיִם רַבִּים לֹא יוּכְלוּ לְכַבּוֹת אֶת הָאַהֲבָה״. אָמַר רַב יוֹסֵף: מִצְוָה, בְּעִידָּנָא דְּעָסֵיק בָּהּ — מַגְּנָא וּמַצְּלָא, בְּעִידָּנָא דְּלָא עָסֵיק בָּהּ — אַגּוֹנֵי מַגְּנָא, אַצּוֹלֵי לָא מַצְּלָא. תּוֹרָה, בֵּין בְּעִידָּנָא דְּעָסֵיק בָּהּ וּבֵין בְּעִידָּנָא דְּלָא עָסֵיק בָּהּ — מַגְּנָא וּמַצְּלָא.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteסוטה כא, א.
103כלומר שמכבה את הנר
He writes that through sin the light of Havayah departs from the soul so that it does not shine in it at all, and this is “my strength has stumbled,” the strength being the mazal and the tzelem.
Kehot’s note”ועי״ז ממילא הסתלקות אור הוי׳ מן הנשמה שלא יאיר בו כלל (והוא שכשל כחי שהוא המזל וצלם . .)” — מאמרי אדה״א כאן ע׳ א׳צח.
104בד״ה אחרי ה׳ אלקיכם תלכו
There “a transgression extinguishes a mitzvah” is explained: the mitzvos need guarding, for the transgression extinguishes the lamp drawn from the mitzvah and the fire of love sinks, but it does not extinguish the mitzvah itself.
Kehot’s noteלעיל פ׳ ראה כ, א.
105כי תצא למלחמה על אויביך
“When you go out to war upon your enemies.” The word “upon” (al) is read as above: one must first rise above the enemy.
Deuteronomy 21:10דברים כ״א:י׳
כִּי־תֵצֵא לַמִּלְחָמָה עַל־אֹיְבֶיךָ וּנְתָנוֹ ה׳ אֱלֹקֶיךָ בְּיָדֶךָ וְשָׁבִיתָ שִׁבְיוֹ:
When thou goest forth to battle against thine enemies, and the L-RD thy G-d delivereth them into thy hands, and thou carriest them away captive,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים כא, י.
106עד שהוי׳ יהי׳ בבחי׳ אלקיך
The Rebbe infers from here that the measure of teshuvah is “until Havayah will be your G-d,” and asks: one of whom such lofty teshuvah is demanded is on a high level even before it, so how does sin requiring teshuvah apply to him?
Kehot’s noteבד״ה שובה ישראל — תשמ״א (נדפס בסה״מ מלוקט ח״ג) מדייק מכאן ששיעור התשובה הוא עד שהוי׳ יהי׳ אלקיך, והקשה ע״ז שצריך להבין דמי ששייך (ודורשים ממנו) תשובה נעלית כזו הרי הוא בעל מדריגה נעלית גם קודם עשיית תשובה זו איך שייך בו ענין העון שיהי׳ צריך לתשובה. ע״ש.
107קחו עמכם דברים
“Take with you words and return to Havayah.” After the leap of teshuvah come the “words” of Torah and the mitzvos.
Hosea 14:3הושע י״ד:ג׳
קְחוּ עִמָּכֶם דְּבָרִים וְשׁוּבוּ אֶל־ה׳ אִמְרוּ אֵלָיו כׇּל־תִּשָּׂא עָוֺן וְקַח־טוֹב וּנְשַׁלְּמָה פָרִים שְׂפָתֵינוּ:
Take with you words, And return unto the L-RD; Say unto Him: ‘Forgive all iniquity, And accept that which is good; So will we render for bullocks the offering of our lips.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
108קחו עמכם דברים
The Midrash cited by the text on “Take with you words”; as Or HaTorah quotes it in the Kehot note, “words” means only words of Torah.
Shemot Rabbah 38:4שמות רבה ל״ח:ד׳
דבר אחר: זה הדבר, הה״ד (הושע יד): קחו עמכם דברים, זהו שאמר הכתוב (תהלים כו): ארחץ בנקיון כפי לשמיע בקול תודה. יכול אף להקריב פרים ואילים? תלמוד לומר: לשמיע בקול תודה, לפי שישראל אומרים: רבון העולם! הנשיאים חוטאים ומביאים קרבן ומתכפר להם, משיח חוטא ומביא קרבן ומתכפר לו, אנו אין לנו קרבן?! אמר להם: ואם כל עדת ישראל ישגו וגו׳. אמרו לו: עניים אנו ואין לנו להביא קרבנות. אמר להם: דברים אני מבקש, שנאמר: קחו עמכם דברים ושובו אל ה׳, ואני מוחל על כל עונותיכם, ואין דברים, אלא דברי תורה, …
Another matter: “This is the matter” – that is what is written: “Take words with you” (Hosea 14:3). That is what the verse said: “I wash my hands in purity, [and I circle Your altar, L-rd], sounding a voice of thanksgiving” (Psalms 26:6–7). Is it, perhaps, to sacrifice bulls and rams? The verse states: “Sounding a voice of thanksgiving.” Because Israel said: Master of the universe, the princes sin, they bring an offering, and it is atoned for them; the anointed sins, he brings an offering, and it is atoned …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
109וכמ״ש ברבות פ׳ תצוה פל״ח
Or HaTorah explains: “Take with you words,” and “words” means only words of Torah, as it says, “These are the words that Moshe spoke.”
Kehot’s note”פי׳ קחו עמכם דברים ואין דברים אלא דברי תורה שנאמר אלה הדברים אשר דבר משה”. — אוה״ת נ״ך כרך ג ע׳ א׳רסג.
110במי נמלך בנשמתן של צדיקים
The words here quote Bereshit Rabbah 8:3; the passage is shown below.
Bereshit Rabbah 8:3בראשית רבה ח׳:ג׳
ויאמר אלקים נעשה אדם. במי נמלך? רבי יהושע בשם ר׳ לוי אמר:במלאכת השמים והארץ נמלך. משל למלך שהיו לו ב׳ סנקליטים ולא היה עושה דבר חוץ מדעתן. רבי שמואל בר נחמן אמר: במעשה כל יום ויום נמלך. משל למלך שהיה לו סנקתדרון ולא היה עושה דבר חוץ מדעתו. ר׳ אמי אמר: בלבו נמלך. משל למלך שבנה פלטין ע״י ארדכל, ראה אותה ולא ערבה לו על מי יש לו להתרעם, לא על ארדכל אתמהא?! הוי, ויתעצב אל לבו. אמר רבי אסי: משל למלך שעשה לו סחורה על ידי סרסור והפסיד, על …
“And G-d said: Let us make Man” – with whom did He consult? Rabbi Yehoshua said in the name of Rabbi Levi: He consulted with the works of the heavens and the earth. This is analogous to a king who had two members of his council and he would not do anything without their knowledge. Rabbi Shmuel bar Naḥman said: He consulted with what was made on each and every day. This is analogous to a king who had an adviser and he would not do anything without his knowledge. …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Kehot’s noteב״ר ח, ו. רות רבה ב, ג.
111במי נמלך בנשמתן של צדיקים
On “Let us make man”: “With whom did He take counsel? With the souls of the righteous.” The Kehot note gives 8:6; in Sefaria’s text it is 8:7.
Bereshit Rabbah 8:7בראשית רבה ח׳:ז׳
רבי יהושע דסכנין בשם רבי שמואל אמר: בנפשותן של צדיקים נמלך, הדא הוא דכתיב (ד״ה א ד): המה היוצרים ויושבי נטעים וגדרה עם המלך במלאכתו ישבו שמה. המה היוצרים, על שם וייצר ה׳ אלקים את האדם עפר מן האדמה. יושבי נטעים, על שם ויטע ה׳ אלקים גן בעדן מקדם. וגדרה, על שם (ירמיה ה) אשר שמתי חול גבול לים. עם המלך במלאכתו ישבו, עם המלך מלך מלכי המלכים הקדוש ברוך הוא ישבו נפשות של צדיקים, שבהן נמלך הקדוש ב״ה וברא את העולם:
Rabbi Yehoshua of Sikhnin said in the name of Rabbi Shmuel: He consulted with the souls of the righteous. That is what is written: “They are the potters and the inhabitants of Neta’im and Gedera; they dwelled there with the king for his works” (I Chronicles 4:23). “They are the potters [hayotzerim]” – alluding to: “the L-rd G-d formed [vayitzer] man of dust from the ground” (Genesis 2:7). “Inhabitants of Neta’im” – alluding to: “the L-rd G-d planted [vayita] a garden eastward in Eden” (Genesis 2:8). “And Gedera” – after …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
112במי נמלך בנשמתן של צדיקים
“These are the souls of the righteous, with whom the Holy One, blessed be He, took counsel and created His world.”
Ruth Rabbah 2:3רות רבה ב׳:ג׳
… וּגְדֵרָה, עַל שֵׁם שֶׁנֶּאֱמַר (ירמיה ה, כב): אֲשֶׁר שַׂמְתִּי חוֹל גְּבוּל לַיָּם. עִם הַמֶּלֶךְ בִּמְלַאכְתּוֹ, עִם מֶלֶךְ מַלְכֵי הַמְּלָכִים הַקָּדוֹשׁ בָּרוּךְ הוּא יָשְׁבוּ שָׁם נִשְׁמָתָן שֶׁל צַדִּיקִים שֶׁבָּהֶם נִמְלַךְ וּבָרָא אֶת עוֹלָמוֹ.
Rabbi Menaḥem bar Avin interpreted the verse as referring to Moses. “And Yokim” (I Chronicles 4:22) – on the basis of: “Rise [kuma] L-rd, and let Your enemies be scattered” (Numbers 10:35). “And the people of Kozeva” (I Chronicles 4:22) – as he rendered the word of the Holy One blessed be He like falsehoods [kazav], as it is stated: “Why, L-rd, is Your wrath enflamed at Your people?” (Exodus 32:11). “Yoash” (I Chronicles 4:22) – as he despaired [nitya’ash] of living,” as it is stated: “And if not, please …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
113זח״ג אמור (ד״ק ע״ב)
There the Zohar on Emor (100b) on “my father’s daughter” is cited to show that the drawing down of souls from Malchus happens when it receives from Abba, Chochmah, specifically.
Kehot’s noteראה לעיל פ׳ אמור לו, ד. ולקמן שה״ש כז, ב ואילך.
114בת אבי היא
Avraham on Sarah: “She is my father’s daughter, but not my mother’s daughter.” The Zohar cited by the text reads it of the soul’s source.
Genesis 20:12בראשית כ׳:י״ב
וְגַם־אׇמְנָה אֲחֹתִי בַת־אָבִי הִוא אַךְ לֹא בַת־אִמִּי וַתְּהִי־לִי לְאִשָּׁה:
And moreover she is indeed my sister, the daughter of my father, but not the daughter of my mother; and so she became my wife.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
115בת אבי היא
The text’s own reference to the Zohar on Emor, on “She is my father’s daughter.”
Zohar, Emor 38:202–40:226ספר הזהר, אמור ל״ח:ר״ב-מ׳:רכ״ו
This is the purpose which these blasts should serve, being accompanied by repentance before G-d. Thus when Israel produce the blasts of the shofar with proper devotion, the supernal Shofar returns and crowns Jacob so that all is properly arranged. Another throne is set up and joy is universally diffused and G-d has mercy on the world. Happy are Israel who know how to divert their Master from justice to mercy and to be the instruments for establishing all worlds. Corresponding to the three series of blasts three books are …
The Zohar; London, Soncino Press, 1933 (Public Domain)
116סד״ה יהודה אתה
At the end of that discourse “your father’s sons” is explained: “your father” is compassion, as a father has compassion on his children, and also the Torah, which comes from Chochmah, the “father.” “Your father’s sons” are those who engage in Torah and in acts of kindness, and they bring about Yehudah’s acknowledgment and self-nullification.
Kehot’s noteתו״א מה, ד.
117שישוב אל ה׳ וירחמהו
“Let the wicked forsake his way… and let him return to Havayah, and He will have compassion on him.” After teshuvah, Havayah flows again.
Isaiah 55:7ישעיהו נ״ה:ז׳
יַעֲזֹב רָשָׁע דַּרְכּוֹ וְאִישׁ אָוֶן מַחְשְׁבֹתָיו וְיָשֹׁב אֶל־ה׳ וִירַחֲמֵהוּ וְאֶל־אֱלֹקֵינוּ כִּי־יַרְבֶּה לִסְלוֹחַ:
Let the wicked forsake his way, And the man of iniquity his thoughts; And let him return unto the L-RD, and He will have compassion upon him, And to our G-d, for He will abundantly pardon
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 8
118וזהו שנאמר ביג״מ הרחמים
The note points to Or HaTorah on Ki Sisa, the parsha of the Thirteen Attributes, for this passage.
Kehot’s noteראה אוה״ת כי תשא ע׳ ב׳סז.
119ויקרא הוי׳ הוי׳
“And Havayah passed before him and called: Havayah, Havayah, G-d, compassionate and gracious.” The opening of the Thirteen Attributes of Mercy.
Exodus 34:6שמות ל״ד:ו׳
וַיַּעֲבֹר ה׳ עַל־פָּנָיו וַיִּקְרָא ה׳ ה׳ אֵל רַחוּם וְחַנּוּן אֶרֶךְ אַפַּיִם וְרַב־חֶסֶד וֶאֱמֶת:
And the L-RD passed by before him, and proclaimed: ‘The L-RD, the L-RD, G-d, merciful and gracious, long-suffering, and abundant in goodness and truth;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות לד, ו.
120שהוי׳ קורא וממשיך בחי׳ הוי׳
The note points to Or HaTorah on the Prophets for the idea that Havayah calls and draws down Havayah.
Kehot’s noteראה אוה״ת נ״ך כרך א ע׳ שנו.
121הוי׳ רחום וחנון
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשמות שם.
122חנון ורחום הוי׳
“Gracious and compassionate is Havayah, slow to anger and great in kindness.” Here the Name comes after the attributes.
Psalms 145:8תהילים קמ״ה:ח׳
חַנּוּן וְרַחוּם ה׳ אֶרֶךְ אַפַּיִם וּגְדׇל־חָסֶד:
The L-RD is gracious, and full of compassion; Slow to anger, and of great mercy.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמה, ח. סה״א ל, ט.
Paragraph 9
123סד״ה ואתחנן אל ה׳
There “Havayah, E-l, compassionate and gracious” means that from Havayah, the source of all coming into being, the attributes flow, while “Gracious and compassionate is Havayah” means that Havayah, contraction and expansion, exists because He is gracious and compassionate, “as explained at the end of the discourse Shuvah Yisrael.” Moshe drew from the level of “gracious,” a free gift beyond the mitzvos.
Kehot’s noteלעיל ג, א. וראה ביהל אור ע׳ תרעה שמציין לכאן וגם לתו״א ”פ׳ בשלח בד״ה אשירה לה׳ בענין ושמרו דרך ה׳ שהדרך להיות שם ה׳ הוא ע״י י״ג מכילין דרחמי חנון ורחום כו׳”. ע״ש. וראה במ״מ לעיל ג, א.
124כי עמך הסליחה למען תורא
“For with You is forgiveness, so that You may be feared.” Forgiveness, from the Thirteen Attributes, reveals awe.
Psalms 130:4תהילים ק״ל:ד׳
כִּי־עִמְּךָ הַסְּלִיחָה לְמַעַן תִּוָּרֵא:
For with Thee there is forgiveness, that Thou mayest be feared.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קל, ד.
125ביום הכיפורים . . לפני ה׳ תטהרו
“Before Havayah shall you be purified”: Yom Kippur’s forgiveness comes from above Havayah.
Leviticus 16:30ויקרא ט״ז:ל׳
כִּי־בַיּוֹם הַזֶּה יְכַפֵּר עֲלֵיכֶם לְטַהֵר אֶתְכֶם מִכֹּל חַטֹּאתֵיכֶם לִפְנֵי ה׳ תִּטְהָרוּ:
For on this day shall atonement be made for you, to cleanse you; from all your sins shall ye be clean before the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteויקרא טז, ל. וראה באוה״ת דרושים ליוהכ״פ כרך ה ע׳ ב׳קלט ושם ע׳ ב׳צה.
126בזה״ק יו״ד על רישי׳
Kehot’s marei makom for these words (its note is below).
Kehot’s noteזח״ג (קכב, סע״ב). [כ].
127יו״ד על רישי׳ דביה שריא דחילו
The Zohar places the yud on the head, where awe dwells. The yud of Havayah is awe.
Zohar, Nasso 4:24–27ספר הזהר, נשא ד׳:כ״ד-כ״ז
128הנסתרות לה׳ אלקינו
“The hidden things belong to Havayah our G-d, and the revealed things to us and to our children.” Read as the hidden and revealed letters of the Name.
Deuteronomy 29:28דברים כ״ט:כ״ח
הַנִּסְתָּרֹת לַה׳ אֱלֹקֵינוּ וְהַנִּגְלֹת לָׄנׄוּׄ וּׄלְׄבָׄנֵׄיׄנׄוּׄ עַׄד־עוֹלָם לַעֲשׂוֹת אֶת־כׇּל־דִּבְרֵי הַתּוֹרָה הַזֹּאת:
The secret things belong unto the L-RD our G-d; but the things that are revealed belong unto us and to our children for ever, that we may do all the words of this law.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים כט, כח.
129שהנסתרות הם אהוי״ר
At the beginning of its second chapter, the first discourse on Pekudei places yud-hei above vav-hei, reads “the hidden things belong to Havayah our G-d” as yud-hei and “the revealed things” as vav-hei, and explains on this basis why the prohibitions, rooted in yud-hei, are higher than the positive commandments.
Kehot’s noteע׳ ת״ז (ת״י) כה, ב. וע״ל ר״פ פקודי (רפ״ב). [כ].
130ו״ה נגלות . . התורה והמצות
A Kabbalistic lexicon the note cites for the vav and hei as the revealed things, the Torah and the mitzvos.
Kehot’s noteזח״ג (קכג, ב) ו״ה נגלות. ע׳ מאו״א ערך בתי גואי סנ״ז. ות״ז (ת״י) הנ״ל. [כ].
131הקל קול יעקב
“The voice is the voice of Yaakov, but the hands are the hands of Esav.” The voice of Yaakov stands for Torah study.
Genesis 27:22בראשית כ״ז:כ״ב
וַיִּגַּשׁ יַעֲקֹב אֶל־יִצְחָק אָבִיו וַיְמֻשֵּׁהוּ וַיֹּאמֶר הַקֹּל קוֹל יַעֲקֹב וְהַיָּדַיִם יְדֵי עֵשָׂו:
And Jacob went near unto Isaac his father; and he felt him, and said: ‘The voice is the voice of Jacob, but the hands are the hands of Esau.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Bereshit Rabbah 65:20בראשית רבה ס״ה:כ׳
ויגש יעקב אל יצחק וגו׳ הקול קול יעקב, הא קול דקל חכים, וידיה דמשלחין מיתין. דבר אחר: הקול קול יעקב, אין יעקב שולט אלא בקולו. הקול קול יעקב והידים ידי עשו, אין עשו שולט, אלא בידים. דבר אחר: הקול קול יעקב אמר רבי פנחס: קולו של יעקב מכניס, והידים ידי עשו, מרמיז ליה והוא אתי. דבר אחר: הקול קול יעקב אמר רבי ברכיה: בשעה שיעקב מרכין בקולו, ידי עשו שולטות, דכתיב (שמות טו): וילונו כל העדה, ויבא עמלק. ובשעה שהוא מצפצף בקולו, אין הידים ידי עשו, אין ידי עשו שולטות. …
“Jacob approached Isaac his father and he felt him, and he said: The voice is the voice of Jacob, but the hands are the hands of Esau” (Genesis 27:22). “Jacob approached Isaac…The voice is the voice of Jacob” – this voice is the voice of a wise man, but his hands are those that flay dead animals. Another matter, “the voice is the voice of Jacob” – Jacob rules only with his voice. “The voice is the voice of Jacob, but the hands are the hands of Esau” – Esau …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Kehot’s noteבראשית כז, כב. וראה ב״ר פס״ה, כ.
132והנגלות ו״ה נגלות
The Zohar reads “the revealed things” as the vav and hei of the Name.
Zohar, Nasso 4:49–59ספר הזהר, נשא ד׳:מ״ט-נ״ט
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133ע״פ שובה ישראל עד
There “from the depths” is explained: the arousal from below must also be a contraction, removing oneself from acting for oneself, and from there comes forgiveness of sins.
Kehot’s noteלקמן סז, סע״א.
134וע׳ בזהר אמור דק״א א׳
The note points to Yahel Or for the Zohar passage on Emor cited here.
Kehot’s noteראה ביהל אור ע׳ קלז.
135הלך ילך ובכה
“He goes along weeping, carrying the bag of seed; he will surely come with joyous song, carrying his sheaves.” The maamar reads it as the soul’s descent and its return through teshuvah.
Psalms 126:6תהילים קכ״ו:ו׳
הָלוֹךְ יֵלֵךְ וּבָכֹה נֹשֵׂא מֶשֶׁךְ־הַזָּרַע בֹּא־יָבֹא בְרִנָּה נֹשֵׂא אֲלֻמֹּתָיו:
Though he goeth on his way weeping that beareth the measure of seed, He shall come home with joy, bearing his sheaves.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קכו, ו.
136הלך ילך ובכה
The Midrash applies Psalm 126 to Yaakov: “those who sow in tears” is Yaakov, and “he goes along weeping” is “and he raised his voice and wept.”
Bereshit Rabbah 79:4בראשית רבה ע״ט:ד׳
ויבא יעקב שלם - כתיב (תהלים קכו) הזורעים בדמעה ברנה יקצורו הזורעים בדמעה, זה אבינו יעקב, שזרע את הברכות בדמעה, (בראשית כז) אולי ימושני אבי. ברנה יקצורו, (שם כו): ויתן לך האלקים מטל השמים ומשמני הארץ. (תהלים קכו) הלוך ילך ובכה, (בראשי׳ כז): וישא את קולו ויבך (תהלים קכו) נושא משך הזרע, שנמשך למקום שעתיד להזרע, משם דכתיב (בראשית כח): וקח לך משם אשה, (שם) וישלח יצחק את יעקב וילך פדנה ארם אל לבן בן בתואל. בא יבא ברנה נושא אלומות, אתא טעון עולימין ועולימתא ויעקב יעקב שלם:
“Jacob arrived intact.” It is written: “Those who sow in tears, reap with joyous song” (Psalms 126:5). “Those who sow in tears” – this is our patriarch Jacob, who sowed the blessings in tears: “Perhaps my father will feel me” (Genesis 27:12). “Reap with joyous song” – “G-d will give you from the dew of the heavens and from the fat of the earth” (Genesis 27:28). “Though he walks weeping” (Psalms 126:6) – “he raised his voice and wept” (Genesis 29:11). “Bearing his sack of seed” (Psalms 126:6) – as …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
137זרע קדש מצבתה
“The holy seed is its stock.” Israel’s souls are holy seed with a root above.
Isaiah 6:13ישעיהו ו׳:י״ג
וְעוֹד בָּהּ עֲשִׂרִיָּה וְשָׁבָה וְהָיְתָה לְבָעֵר כָּאֵלָה וְכָאַלּוֹן אֲשֶׁר בְּשַׁלֶּכֶת מַצֶּבֶת בָּם זֶרַע קֹדֶשׁ מַצַּבְתָּהּ:
And if there be yet a tenth in it, it shall again be eaten up; as a terebinth, and as an oak, whose stock remaineth, when they cast their leaves, so the holy seed shall be the stock thereof.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
138זרע קדש מצבתה
The text’s own reference to the Zohar for the souls’ root as holy seed.
Zohar, Bereshit 1:1–2:7ספר הזהר, בראשית א׳:א׳-ב׳:ז׳
139שיסודתה בהררי קדש
“Its foundation is in the mountains of holiness.” The souls’ root is in the supernal holiness.
Psalms 87:1תהילים פ״ז:א׳
לִבְנֵי־קֹרַח מִזְמוֹר שִׁיר יְסוּדָתוֹ בְּהַרְרֵי־קֹדֶשׁ:
A Psalm of the sons of Korah; a Song. His foundation is in the holy mountains.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
140הנצנים נראו
“The blossoms have appeared in the land.” The verse on which the Zohar HaRakia, cited by the text, comments.
Song of Songs 2:12שיר השירים ב׳:י״ב
הַנִּצָּנִים נִרְאוּ בָאָרֶץ עֵת הַזָּמִיר הִגִּיעַ וְקוֹל הַתּוֹר נִשְׁמַע בְּאַרְצֵנוּ:
The flowers appear on the earth; The time of singing is come, And the voice of the turtle is heard in our land;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
141במושך הזרע זה יוסף
On Amos 9:13: “‘The one who draws the seed’: this is Yosef, who drew his father’s seed and brought it down to Egypt.”
Bereshit Rabbah 93:5בראשית רבה צ״ג:ה׳
ויגש אליו יהודה - (עמוס ט) הנה ימים באים נאם ה׳ ונגש חורש וגו׳ חורש, זה יהודה. בקוצר, זה יוסף, שנאמר (בראשית לג): והנה אנחנו מאלמים אלומים. ודורך ענבים, זה יהודה, (זכריה ט): כי דרכתי לי יהודה קשת. במושך הזרע, זה יוסף, שמשך זרעו של אביו והורידו למצרים. כדכתיב (הושע יא): בחבלי אדם אמשכם. (יואל ה) ויטפו הרים עסיס, אלו השבטים. אמרו: מלכים מדיינים אלו עם אלו, אנו מה איכפת לנו יאי למלך מדיין עם מלך ויגש אליו יהודה!
Another matter, “Judah approached him.” “Behold, days are coming, the utterance of the L-rd, and the plowman will encounter [the reaper]…” (Amos 9:13); “plowman” – this is Judah; “the reaper” (Amos 9:13) – this is Joseph, as it is stated: “Behold, we were binding sheaves” (Genesis 37:7). “And the treader [dorekh] of grapes” (Amos 9:13) – this is Judah; “For I will bend [darakhti] Judah as a bow for Me” (Zechariah 9:13). “The sower of seed [bemoshekh hazara]” (Amos 9:13) – this is Joseph, who drew the offspring [shemashakh zaro] …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
142אלה תולדות יעקב יוסף
“These are the generations of Yaakov: Yosef.” Yaakov and Yosef are one theme.
Genesis 37:2בראשית ל״ז:ב׳
אֵלֶּה תֹּלְדוֹת יַעֲקֹב יוֹסֵף בֶּן־שְׁבַע־עֶשְׂרֵה שָׁנָה הָיָה רֹעֶה אֶת־אֶחָיו בַּצֹּאן וְהוּא נַעַר אֶת־בְּנֵי בִלְהָה וְאֶת־בְּנֵי זִלְפָּה נְשֵׁי אָבִיו וַיָּבֵא יוֹסֵף אֶת־דִּבָּתָם רָעָה אֶל־אֲבִיהֶם:
These are the generations of Jacob. Joseph, being seventeen years old, was feeding the flock with his brethren, being still a lad even with the sons of Bilhah, and with the sons of Zilpah, his father’s wives; and Joseph brought evil report of them unto their father.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית לז, ב.
143ובכה תבכה
Chanah “prayed upon Havayah and wept bitterly”: weeping brings prayer above Havayah.
I Samuel 1:10שמואל א א׳:י׳
וְהִיא מָרַת נָפֶשׁ וַתִּתְפַּלֵּל עַל־ה׳ וּבָכֹה תִבְכֶּה:
and she was in bitterness of soul—and prayed unto the L-RD, and wept sore.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
144The Zohar on Emor (101a) that the text cites with “For with You is forgiveness.”
Zohar, Emor 40:228–234ספר הזהר, אמור מ׳:רכ״ח-רל״ד
Paragraph 11
145בא יבא ברנה נושא אלומותיו
“He will surely come with joyous song, carrying his sheaves.” The soul returns from teshuvah bringing more light than it took down.
Psalms 126:6תהילים קכ״ו:ו׳
הָלוֹךְ יֵלֵךְ וּבָכֹה נֹשֵׂא מֶשֶׁךְ־הַזָּרַע בֹּא־יָבֹא בְרִנָּה נֹשֵׂא אֲלֻמֹּתָיו:
Though he goeth on his way weeping that beareth the measure of seed, He shall come home with joy, bearing his sheaves.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
146קחו עמככם דברים ושובו
“Take with you words and return to Havayah.” The “words” (devarim) are read as the many “things” into which Havayah is drawn.
Hosea 14:3הושע י״ד:ג׳
קְחוּ עִמָּכֶם דְּבָרִים וְשׁוּבוּ אֶל־ה׳ אִמְרוּ אֵלָיו כׇּל־תִּשָּׂא עָוֺן וְקַח־טוֹב וּנְשַׁלְּמָה פָרִים שְׂפָתֵינוּ:
Take with you words, And return unto the L-RD; Say unto Him: ‘Forgive all iniquity, And accept that which is good; So will we render for bullocks the offering of our lips.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
147ע״פ בשלח פרעה
The discourse “When Pharaoh sent away” opens with “I will sow her for Me in the land” and the Sages’ saying that one who sows a measure reaps many: Israel are G-d’s crop, sown in exile so that the revelation of His G-dliness in the world increase and multiply.
Kehot’s noteתו״א סא, א.
148וזרעתיה לי בארץ
“And I will sow her for Me in the land.” Israel’s exile is likened to sowing, which yields an increase.
Hosea 2:25הושע ב׳:כ״ה
וּזְרַעְתִּיהָ לִּי בָּאָרֶץ וְרִחַמְתִּי אֶת־לֹא רֻחָמָה וְאָמַרְתִּי לְלֹא־עַמִּי עַמִּי־אַתָּה וְהוּא יֹאמַר אֱלֹקָי:
And I will sow her unto Me in the land; And I will have compassion upon her that had not obtained compassion; And I will say to them that were not My people: ‘Thou art My people’; And they shall say: ‘Thou art my G-d.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
149נטעתיך שורק
“I planted you a choice vine, wholly of true seed.” Cited with the discourse on sowing and growth.
Jeremiah 2:21ירמיהו ב׳:כ״א
וְאָנֹכִי נְטַעְתִּיךְ שׂוֹרֵק כֻּלֹּה זֶרַע אֱמֶת וְאֵיךְ נֶהְפַּכְתְּ לִי סוּרֵי הַגֶּפֶן נׇכְרִיָּה:
Yet I had planted thee a noble vine, Wholly a right seed; How then art thou turned into the degenerate plant Of a strange vine unto Me?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
150והנה אנחנו מאלמים אלומים
Yosef’s dream: “and behold, we were binding sheaves in the field.” Cited for the sheaves of the psalm.
Genesis 37:7בראשית ל״ז:ז׳
וְהִנֵּה אֲנַחְנוּ מְאַלְּמִים אֲלֻמִּים בְּתוֹךְ הַשָּׂדֶה וְהִנֵּה קָמָה אֲלֻמָּתִי וְגַם־נִצָּבָה וְהִנֵּה תְסֻבֶּינָה אֲלֻמֹּתֵיכֶם וַתִּשְׁתַּחֲוֶיןָ לַאֲלֻמָּתִי:
for, behold, we were binding sheaves in the field, and, lo, my sheaf arose, and also stood upright; and, behold, your sheaves came round about, and bowed down to my sheaf.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
151בכרמל יאמר כפול
Rashi’s Midrash Aggadah: at Sinai “I am Havayah your G-d” was said; at Carmel “Havayah, He is Elokim” would be said doubled, in the days of Eliyahu.
Rashi on Judges 5:3רש"י על שופטים ה׳:ג׳
אָנֹכִי אָנֹכִי. כָּפוּל, שָׁמַעְתִּי מִדְרַשׁ אַגָּדָה (ילקוט שמעוני ב מז) לֹא קִפֵּחַ הַקָּדוֹשׁ בָּרוּךְ הוּא שְׂכַר תָּבוֹר וְכַרְמֶל, שֶׁבָּאוּ לְמַתַּן תּוֹרָה לָתֵת עֲלֵיהֶם אֶת הַתּוֹרָה וְחָזְרוּ בְּבֹשֶׁת הַפָּנִים, אָמַר לָהֶם הַקָּדוֹשׁ בָּרוּךְ הוּא, סוֹף שֶׁאֲנִי פּוֹרֵעַ לָכֶם כִּפְלַיִם, נֶאֱמַר בְּסִינַי (שמות כ:ב) אָנֹכִי ה׳ אֱלֹקֶיךָ, בְּתָבוֹר יֵאָמַר: אָנֹכִי אָנֹכִי. נֶאֱמַר בְּסִינַי (שם) אָנֹכִי ה׳ אֱלֹקֶיךָ, בְּכַרְמֶל יֵאָמַר, כָּפוּל (מלכים א יח:לט) ה׳ הוּא הָאֱלֹקִים, ה׳ הוּא הָאֱלֹקִים, בִּימֵי אֵלִיָּהוּ:
I…I. The word is doubled. I have heard in the name of Midrash Agaddah: the Holy One blessed is He did not deny a reward for [Mount] Tovor and [Mount] Carmel, who came to the giving of Torah so that it might be given on them, and turned away in humiliation. The Holy One, blessed is He told them, "Eventually, I shall reward you doubly. At Sinai it is said, 'I am the L-rd your G-d;' at Tovor it shall be said, 'I…I.' At Sinai it is said, 'I am …
Vocalized Edition (CC0) · The Metsudah Tanach series, Lakewood, N.J (CC-BY)
152ה׳ הוא האלקים ה׳ הוא האלקים
The double declaration on Mount Carmel, which the maamar explains as the two meanings of “Havayah is Elokim.”
I Kings 18:39מלכים א י״ח:ל״ט
וַיַּרְא כׇּל־הָעָם וַיִּפְּלוּ עַל־פְּנֵיהֶם וַיֹּאמְרוּ ה׳ הוּא הָאֱלֹקִים ה׳ הוּא הָאֱלֹקִים:
And when all the people saw it, they fell on their faces; and they said: ‘The L-RD, He is G-d; the L-RD, He is G-d.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 12
153מדבר בדורו של אליהו אתמול מבאישין דברים כנגדו
“It speaks of the generation of Eliyahu: yesterday they made words reek against him, saying ‘Baal, answer us’; and today they pour forth words, saying ‘Havayah, He is Elokim; Havayah, He is Elokim.’”
Kohelet Rabbah 10:2קוהלת רבה י׳:ב׳
… רַבִּי כַּד הֲוָה סָלֵיק בַּר נָשׁ לְדִינָא קֳדָמוֹהִי אִין הֲוָה שָׁמַע לְדִינָא הֲוָה טָבָאוּת, וְאִי לָא, הֲוָה אָמַר לְבַר בֵּיתֵיהּ אַשְׂמִיל לֵקהּ, וַהֲוָה מְכַוֵּין וּמַחֲמֵי לֵקהּ קְטִיף מִן הָדֵין גִּיסָא. דָּבָר אַחֵר, לֵב חָכָם לִימִינוֹ, זֶה יַעֲקֹב, שֶׁנֶּאֱמַר (בראשית לא, יז): וַיָּקָם יַעֲקֹב וַיִּשָֹּׂא אֶת בָּנָיו וְאֶת נָשָׁיו וגו׳. וְלֵב כְּסִיל לִשְׂמֹאלוֹ, זֶה עֵשָׂו הָרָשָׁע, שֶׁנֶּאֱמַר (בראשית לו, ו): וַיִּקַּח עֵשָׂו אֶת נָשָׁיו וְאֶת בָּנָיו.
“The heart of the wise is to his right, and the heart of a fool is to his left” (Ecclesiastes 10:2). “The heart of the wise is to his right…” – Rabbi Ḥanina bar Pappa said: [This is analogous] to two people who had two kor, one of wheat and one of barley. One of them said to the other: ‘If yours is of barley mine is of wheat, and if mine is of wheat yours is of barley. In any case, I am taking the one of wheat.’ So, …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
154יביע שמן רוקח
“Dead flies make the perfumer’s oil reek and pour forth.” The Midrash reads the second verb as the people’s turn to praise.
Ecclesiastes 10:1קהלת י׳:א׳
זְבוּבֵי מָוֶת יַבְאִישׁ יַבִּיעַ שֶׁמֶן רוֹקֵחַ יָקָר מֵחׇכְמָה מִכָּבוֹד סִכְלוּת מְעָט:
Dead flies make the ointment of the perfumer fetid and putrid; So doth a little folly outweigh wisdom and honour.
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155ריח בגדיו
“And he smelled the fragrance of his garments and blessed him.” The Sages hear in begadav, “his garments,” bogdav, “his traitors.”
Genesis 27:27בראשית כ״ז:כ״ז
וַיִּגַּשׁ וַיִּשַּׁק־לוֹ וַיָּרַח אֶת־רֵיחַ בְּגָדָיו וַיְבָרְכֵהוּ וַיֹּאמֶר רְאֵה רֵיחַ בְּנִי כְּרֵיחַ שָׂדֶה אֲשֶׁר בֵּרְכוֹ ה׳
And he came near, and kissed him. And he smelled the smell of his raiment, and blessed him, and said: See, the smell of my son Is as the smell of a field which the L-RD hath blessed.
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156ריח בגדיו
The Midrash applies “the fragrance of his garments” to sinners who returned, such as Yosef Meshisa and Yakum of Tzeroros.
Bereshit Rabbah 65:22בראשית רבה ס״ה:כ״ב
… את נושקני בקבורה, ואין אחר נושקני בקבורה. ויגש וישק לו וירח את ריח בגדיו אמר רבי יוחנן: אין לך דבר שריחו קשה מן השטף הזה של עזים, ואת אמרת וירח את ריח בגדיו ויברכהו?! אלא, בשעה שנכנס אבינו יעקב אצל אביו, נכנסה עמו גן עדן, הדא הוא דאמר לו: ראה ריח בני כריח שדה. ובשעה שנכנס עשו אצל אביו, נכנסה עמו גיהינום, היך מה דאת אמר: (משלי כ): בא זדון ויבא קלון. דבר אחר: וירח את ריח בגדיו ויברכהו, כגון יוסף משיתא, ויקום איש צרורות יוסף משיתא. בשעה שבקשו …
“He did not recognize him, because his hands were hairy like the hands of his brother Esau, and he blessed him” (Genesis 27:23). “He did not recognize him” – when wicked people were produced from him, he [Isaac] did not recognize them. “His father Isaac said to him: Approach and kiss me, my son” (Genesis 27:26). “Approach and kiss me” – he said to him: ‘You will be adjacent to me in burial, but no other will be adjacent to me in burial.’ “He approached and kissed him, and he …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Paragraph 13
157כשמן הטוב כו׳ יורד על הזקן
“Like the precious oil upon the head, running down upon the beard.” Here it stands for the flow from the Thirteen Attributes of Mercy.
Psalms 133:2תהילים קל״ג:ב׳
כַּשֶּׁמֶן הַטּוֹב עַל־הָרֹאשׁ יֹרֵד עַל־הַזָּקָן זְקַן־אַהֲרֹן שֶׁיֹּרֵד עַל־פִּי מִדּוֹתָיו:
It is like the precious oil upon the head, Coming down upon the beard; Even Aaron's beard, That cometh down upon the collar of his garments;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
158ובתבור נאמר ב״פ אנכי
Rashi’s Midrash: at Sinai “I (Anochi) am Havayah your G-d” was said; at Tavor, in Devorah’s song, “Anochi, Anochi.”
Rashi on Judges 5:3רש"י על שופטים ה׳:ג׳
אָנֹכִי אָנֹכִי. כָּפוּל, שָׁמַעְתִּי מִדְרַשׁ אַגָּדָה (ילקוט שמעוני ב מז) לֹא קִפֵּחַ הַקָּדוֹשׁ בָּרוּךְ הוּא שְׂכַר תָּבוֹר וְכַרְמֶל, שֶׁבָּאוּ לְמַתַּן תּוֹרָה לָתֵת עֲלֵיהֶם אֶת הַתּוֹרָה וְחָזְרוּ בְּבֹשֶׁת הַפָּנִים, אָמַר לָהֶם הַקָּדוֹשׁ בָּרוּךְ הוּא, סוֹף שֶׁאֲנִי פּוֹרֵעַ לָכֶם כִּפְלַיִם, נֶאֱמַר בְּסִינַי (שמות כ:ב) אָנֹכִי ה׳ אֱלֹקֶיךָ, בְּתָבוֹר יֵאָמַר: אָנֹכִי אָנֹכִי. נֶאֱמַר בְּסִינַי (שם) אָנֹכִי ה׳ אֱלֹקֶיךָ, בְּכַרְמֶל יֵאָמַר, כָּפוּל (מלכים א יח:לט) ה׳ הוּא הָאֱלֹקִים, ה׳ הוּא הָאֱלֹקִים, בִּימֵי אֵלִיָּהוּ:
I…I. The word is doubled. I have heard in the name of Midrash Agaddah: the Holy One blessed is He did not deny a reward for [Mount] Tovor and [Mount] Carmel, who came to the giving of Torah so that it might be given on them, and turned away in humiliation. The Holy One, blessed is He told them, "Eventually, I shall reward you doubly. At Sinai it is said, 'I am the L-rd your G-d;' at Tovor it shall be said, 'I…I.' At Sinai it is said, 'I am …
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159אנכי אנכי הוא מוחה פשעיך
Kehot’s note points to Isaiah 1:18 for these words.
Isaiah 1:18ישעיהו א׳:י״ח
Kehot’s noteישעי׳ א, יח.
160אנכי אנכי הוא מוחה פשעיך
“I, I am He Who blots out your transgressions for My sake.” Teshuvah reaches the double Anochi. The Kehot note gives Isaiah 1:18, but these words are in Isaiah 43:25.
Isaiah 43:25ישעיהו מ״ג:כ״ה
אָנֹכִי אָנֹכִי הוּא מֹחֶה פְשָׁעֶיךָ לְמַעֲנִי וְחַטֹּאתֶיךָ לֹא אֶזְכֹּר:
I, even I, am He that blotteth out thy transgressions for Mine own sake; And thy sins I will not remember.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
161ממעמקים קראתיך
“From the depths I have called You, Havayah.” The plural “depths” is read as two depths of the heart.
Psalms 130:1תהילים ק״ל:א׳
שִׁיר הַמַּעֲלוֹת מִמַּעֲמַקִּים קְרָאתִיךָ ה׳
A Song of Ascents. Out of the depths have I called Thee, O L-RD.
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162בד״ה כי המצוה הזאת
There teshuvah must reach Anochi, G-d’s Essence, to draw the Name Havayah down anew and fill what the sin left lacking.
Kehot’s noteלעיל פ׳ נצבים מה, ד.
Paragraph 14
163ועיין מענין תבור וכרמל ברבות ויחי ר״פ צ״ט
The note says Or HaTorah refers here; it also notes that Rabbi Yose HaGelili’s teaching in the Midrash follows the Talmud in Pesachim (118a), which says that at the giving of the Torah “the mountains skipped.”
Kehot’s noteר׳ יוסי הגלילי דרש כמ״ש בגמ׳ דפסחים [דקי״ח, א] במ״ת כתיב ההרים רקדו. באוה״ת בראשית כרך א פד, ב מציין לכאן.
164והוא כענין הנזכר בזח״א ויצא (דקנ״ח ע״א)
Or HaTorah quotes the Zohar: “all these are called mountains of spices; from here downward they are called mountains of bater, as it is written ‘and from there it parted and became four heads,’ mountains of separation.”
Kehot’s note”וכל הני אקרון הרי בשמים, מכאן ולתתא אקרון הרי בתר דכתיב ומשם יפרד והי׳ לארבעה ראשים טורי דפרודא”. — אוה״ת בראשית פ׳ לך לך כרך א פג, ב. וראה שם פד, ב. וראה גם תו״א קטז, ג.
165הרי בתר
“Until the day breathes and the shadows flee… be like a gazelle upon the mountains of bater.”
Song of Songs 2:17שיר השירים ב׳:י״ז
עַד שֶׁיָּפוּחַ הַיּוֹם וְנָסוּ הַצְּלָלִים סֹב דְּמֵה־לְךָ דוֹדִי לִצְבִי אוֹ לְעֹפֶר הָאַיָּלִים עַל־הָרֵי בָתֶר:
Until the day breathe, and the shadows flee away, Turn, my beloved, and be thou like a gazelle or a young hart Upon the mountains of spices.
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166הרי בתר שהם טורי דפרודא
The Zohar calls the levels below “the mountains of bater,” mountains of separation, citing “and from there it parted and became four heads.”
Zohar, Vayetzei 23:231–24:243ספר הזהר, ויצא כ״ג:רל״א-כ״ד:רמ״ג
while “the young thou mayest take unto thyself’ in harmony with the verse: “For ask now of the days past, etc., and from the one end of heaven unto the other” (Ibid. 4, 22). Now, all these are called “mountains of spices”, whereas all which is underneath is called “the mountains of separation”, in allusion to the passage: “and from thence it was parted and became four heads” (Gen. 2, 10).’
The Zohar; London, Soncino Press, 1933 (Public Domain)
167ומשם יפרד והי׳ לארבעה ראשים
“A river went out of Eden… and from there it parted and became four heads.” The source of the mountains of separation.
Genesis 2:10בראשית ב׳:י׳
וְנָהָר יֹצֵא מֵעֵדֶן לְהַשְׁקוֹת אֶת־הַגָּן וּמִשָּׁם יִפָּרֵד וְהָיָה לְאַרְבָּעָה רָאשִׁים:
And a river went out of Eden to water the garden; and from thence it was parted, and became four heads.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ב, י.
168ומשם יפרד והיו לארבעה ראשים
The Midrash reads the four heads as four exiles, beginning with Pishon, Babylonia.
Bereshit Rabbah 16:4בראשית רבה ט״ז:ד׳
… עתיד הקדוש ברוך הוא להשקות כוס תרעלה לאומות, ממקום שהדין יוצא. מאי טעמא? ונהר יוצא מעדן להשקות את הגן, ומשם יפרד והיה לד׳ נהרים אין כתיב כאן, אלא לד׳ ראשים, אלו ד׳ גליות כנגד ד׳ ראשים. שם האחד פישון - זו בבל - על שם (חבקוק א) ופשו פרשיו הוא הסובב את כל ארץ החוילה, שעלה והקיף את כל ארץ ישראל, דכתיב ביה (תהלים מב): הוחילי לאלקים כי עוד אודנו. אשר שם הזהב, אלו דברי תורה, שהן נחמדין מזהב ומפז רב . וזהב הארץ ההיא טוב, מלמד שאין תורה …
Rabbi Tanḥum said in the name of Rabbi Yehoshua ben Levi: In the future, the Holy One blessed be He will give the nations to drink from the cup of terror, from the place from which justice [hadin] emerges. What is the source? “A river emerged from Eden [eden] to water the garden; and from there it parted” – “and became four rivers” is not written here, but rather, “and became four headwaters [rashim]” can also mean rulers. – these are the four kingdoms, which correspond to the four headwaters. …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
169ועיין ברבות בראשית פי״ו
Or HaTorah reconciles the Midrash, which reads the four heads as the four kingdoms, with the Zohar, which reads them as the four creatures of the Chariot: relative to Atzilus, where “He and His vessels are one,” Beriah is the world of separation, and just as the animal soul is drawn from the face of the ox in the Chariot, so from the four creatures of Beriah are drawn the dregs of the Ofanim, the mountains of separation.
Kehot’s noteראה באוה״ת בראשית כרך א פד, ב והיו לארבעה ראשים אלו ד׳ מלכיות פישון זו בבל כו׳. והגם כי בזח״א פ׳ ויצא קנ״ח פי׳ דארבעה ראשים הם ד׳ חיות המרכבה כדלעיל היינו דלגבי אצי׳ דאיהו וגרמוהי חד נק׳ עולם הבריאה עולם הפירוד . . אך כמו שנה״ב נמשכה ע״י ריבוי ההשתלשלות מבחי׳ פני שור שבמרכבה כך מבחי׳ ד׳ חיות שבבריאה נמשכו ע״י ריבוי השתלשלות מבחי׳ שמרי האופנים בחי׳ טורי דפרודא עכ״ל שם.
170ובשה״ש ע״פ עד שיפוח היום
The note places the Midrash at the end of its second section and says that Or HaTorah on the Song of Songs reads “the mountains of bater” as referring to the Covenant Between the Parts and also to Beitar.
Kehot’s noteסוף סעי׳ ב. וראה באוה״ת שה״ש כרך א ע׳ שנז דשם מפרש הרי בתר קאי על ברית בין הבתרים וגם כרך ביתר. וראה באוה״ת פ׳ לך לך פז, ב. פ׳ ואתחנן ע׳ קלח.
171עד שיפוח היום
The Midrash on “Until the day breathes,” which the text cites with the mountains of bater.
Shir HaShirim Rabbah 2:17שיר השירים רבה ב׳:י״ז
עַד שֶׁיָּפוּחַ הַיּוֹם, רַבִּי יוּדָן וְרַבִּי בֶּרֶכְיָה. רַבִּי יוּדָן אָמַר עַד שֶׁאַכְנִיס פִּיחָה בְּלֵילָן שֶׁל מַלְכֻיּוֹת, לֹא כְבָר הִכְנַסְתִּי פִיחָה בְּלֵילָן שֶׁל מִצְרַיִם, שֶׁהָיוּ אַרְבַּע מֵאוֹת שָׁנָה, וַעֲשִׂיתִים מָאתַיִם וְעֶשֶׂר שָׁנָה. וְנָסוּ הַצְּלָלִים, לֹא כְבָר הֶעֱבַרְתִּי מֵהֶן שְׁנֵי צְלָלִים קָשִׁים, צֵל טִיט וּלְבֵנִים. רַבִּי חֶלְבּוֹ אָמַר (בראשית טו, יד): הַגּוֹי, וְגַם אֶת הַגּוֹי, מִצְרַיִם וְאַרְבַּע מַלְכֻיּוֹת. רַבִּי יוּדָן אָמַר גֵּרוּת וְעַבְדוּת וְעִנּוּי בְּאֶרֶץ לֹא לָהֶם, אֲפִלּוּ בְּאִיסְפְּטַלְיָה שֶׁלָּהֶן. סֹב דְּמֵה לְךָ דּוֹדִי לִצְבִי, סוֹף שֶׁאֲנִי …
“Until the day is great and the shadows flee, turn, my beloved, and be like a gazelle or a fawn on the cleft mountains” (Song of Songs 2:17). “Until the day is great [sheyafuaḥ],” Rabbi Yudan and Rabbi Berekhya, Rabbi Yudan said: Until I introduce a breeze [piḥa] into the night of the kingdoms. Did I not introduce a breeze into the night of Egypt, as it was four hundred years and I made them two hundred and ten? “And the shadows flee,” did I not remove from them two …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
172“Flee, my beloved, and be like a gazelle… upon the mountains of spices.” The last verse of the Song of Songs: the ascent after teshuvah is fragrance.
Song of Songs 8:14שיר השירים ח׳:י״ד
בְּרַח דּוֹדִי וּדְמֵה־לְךָ לִצְבִי אוֹ לְעֹפֶר הָאַיָּלִים עַל הָרֵי בְשָׂמִים:
Make haste, my beloved, And be thou like to a gazelle or to a young hart Upon the mountains of spices.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
173והריחו ביראת ה׳
Of the shoot from the stem of Yishai: “and he shall be fragrant with the fear of Havayah.” Fragrance as a level of perception.
Isaiah 11:3ישעיהו י״א:ג׳
וַהֲרִיחוֹ בְּיִרְאַת ה׳ וְלֹא־לְמַרְאֵה עֵינָיו יִשְׁפּוֹט וְלֹא־לְמִשְׁמַע אׇזְנָיו יוֹכִיחַ:
And his delight shall be in the fear of the L-RD; And he shall not judge after the sight of his eyes, Neither decide after the hearing of his ears;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ יא, ג.
174דהוא חליש וזעיר מכל טורייא
The Targum: Tavor, Chermon and Carmel contended for the Shechinah, but it rested on Mount Sinai, “which is low and small among all the mountains.”
Targum Jonathan on Judges 5:5תרגום יונתן על שופטים ה׳:ה׳
טוּרַיָא זָעוּ מִן קֳדָם יְיָ טוּרָא דְתָבוֹר טוּרָא דְחֶרְמוֹן וְטוּרָא דְכַרְמְלָא מִתְרַגְשִׁין דֵין עִם דֵין וְאָמְרִין דֵין לְדֵין דֵין אֲמַר עֲלַי תִּשְׁרֵי שְׁכִנְתֵּיהּ וְלִי חַזְיָא וְדִין לְדֵין אֲמַר עֲלַי תִּשְׁרֵי שְׁכִנְתֵּיהּ וְלִי חַזְיָא אַשְׁרֵי שְׁכִנְתֵּיהּ עַל טוּרָא דְסִינַי דְהוּא חֲלָשׁ וּזְעֵיר מִכָּל טוּרַיָא דֵין סִינַי מִתְרְגִיף וּמִתְרְגִישׁ וְסָלִיק תְּנָנֵיהּ כִּתְנָנָא דְאַתּוּנָא מִן קֳדָם דְאִתְגְלֵי עַלוֹהִי יְקָרָא דַייָ אֱלָהָא דְיִשְׂרָאֵל:
Mikraot Gedolot (Public Domain)
175ונפשי כעפר לכל תהי׳
Kehot’s marei makom for these words (its note is below).
Kehot’s noteתפלת אלקי נצור.
176ונפשי כעפר לכל תהיה
From the prayer of Mar son of Ravina, said at the end of the Amidah: “let my soul be as dust to all; open my heart to Your Torah.” Humility opens the heart to Torah.
Berakhot 17a:4ברכות י״ז א:ד׳
מָר בְּרֵיהּ דְּרָבִינָא כִּי הֲוָה מְסַיֵּים צְלוֹתֵיהּ אָמַר הָכִי: ״אֱלֹקַי, נְצוֹר לְשׁוֹנִי מֵרָע וְשִׂפְתוֹתַי מִדַּבֵּר מִרְמָה, וְלִמְקַלְּלַי נַפְשִׁי תִדּוֹם, וְנַפְשִׁי כֶּעָפָר לַכֹּל תִּהְיֶה. פְּתַח לִבִּי בְּתוֹרָתֶךָ, וּבְמִצְוֹתֶיךָ תִּרְדּוֹף נַפְשִׁי. וְתַצִּילֵנִי מִפֶּגַע רָע, מִיֵּצֶר הָרָע, וּמֵאִשָּׁה רָעָה, וּמִכָּל רָעוֹת הַמִּתְרַגְּשׁוֹת לָבֹא בָּעוֹלָם. וְכָל הַחוֹשְׁבִים עָלַי רָעָה מְהֵרָה הָפֵר עֲצָתָם וְקַלְקֵל מַחְשְׁבוֹתָם. יִהְיוּ לְרָצוֹן אִמְרֵי פִי וְהֶגְיוֹן לִבִּי לְפָנֶיךָ ה׳ צוּרִי וְגוֹאֲלִי״.
Mar b. Kabina used to add at the conclusion of his prayer : O my G-d ! (Guard my tongue from evil and my lips from speaking guile ; and to such as curse me let my soul be dumb, yea, let my soul be unto all as the dust. Open my heart to Thy Torah, and let my soul pursue Thy commandments. And do Thou deliver me from mishap, from the evil impulse, and from an evil woman and all evil which breaks forth to come upon the world. …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
177הרי תבור וכרמל נק׳ הרים גבנונים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה תרגום לתהלים סח, טז-יז.
178הרים גבנונים
“Why do you look askance, you humped mountains, at the mountain G-d desired for His dwelling?” The verse behind the Midrash and the Talmud.
Psalms 68:17תהילים ס״ח:י״ז
לָמָּה תְּרַצְּדוּן הָרִים גַּבְנֻנִּים הָהָר חָמַד אֱלֹקִים לְשִׁבְתּוֹ אַף־ה׳ יִשְׁכֹּן לָנֶצַח:
Why look ye askance, ye mountains of peaks, At the mountain which G-d hath desired for His abode? Yea, the L-RD will dwell therein for ever.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
179הרים גבנונים מלשון או גבן או דק
Rabbi Yose HaGelili: when G-d came to give the Torah at Sinai, the mountains contended, Tavor and Carmel each claiming it; G-d said, “You are all gavnunim, as in ‘or a hunchback or a dwarf,’” and chose Sinai.
Bereshit Rabbah 99:1בראשית רבה צ״ט:א׳
(תהלים סח) למה תרצדון הרים גבנונים - ר׳ יוסי הגלילי ור׳ עקיבא רבי יוסי הגלילי פתר קרא בהרים. בשעה שבא הקב״ה ליתן תורה בסיני, היו ההרים רצים ומדיינים אלו עם אלו: זה אומר עלי התורה ניתנת, וזה אומר עלי התורה ניתנת. תבור בא מבית אלים וכרמל מאספמיא, הה״ד (ירמיה מו): חי אני נאם ה׳ וגו׳, כי כתבור בהרים. זה אומר: אני נקראתי! וזה אומר: אני נקראתי! אמר הקדוש ברוך הוא: למה תרצדון הרים וגו׳, כולכם הרים, אלא כולכם גבנונים, היך מה דאת אמר: (ויקרא כא): או גבן, או דק. כולכם, …
“Why are you agitated [teratzedum], ridged [gavnunim] mountains?” (Psalms 68:17) – Rabbi Yosei HaGelili and Rabbi Akiva: Rabbi Yosei HaGelili interpreted the verse regarding mountains. When the Holy One blessed be He came to give the Torah at Sinai, the mountains were running and contending with one another. This one was saying: ‘The Torah will be given upon me,’ and that one was saying: ‘The Torah will be given upon me.’ Tavor came from Beit Elim, Carmel from Aspamya. That is what is written: “As I live, the utterance of …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
180“Why do you look askance, you humped mountains?” A heavenly voice told them, “You are all blemished compared with Sinai,” linking gavnunim with the blemish gibein. Rav Ashi learns from it that a haughty person is blemished.
Megillah 29a:10מגילה כ״ט א:י׳
דָּרֵשׁ בַּר קַפָּרָא, מַאי דִּכְתִיב: ״לָמָּה תְּרַצְּדוּן הָרִים גַּבְנוּנִּים״, יָצְתָה בַּת קוֹל וְאָמְרָה לָהֶם: לָמָּה תִּרְצוּ דִּין עִם סִינַי? כּוּלְּכֶם בַּעֲלֵי מוּמִים אַתֶּם אֵצֶל סִינַי. כְּתִיב הָכָא: ״גַּבְנוּנִים״, וּכְתִיב הָתָם: ״אוֹ גִבֵּן אוֹ דַק״. אָמַר רַב אָשֵׁי: שְׁמַע מִינַּהּ הַאי מַאן דִּיהִיר — בַּעַל מוּם הוּא.
Bar Kappara gave the following exposition: What is the meaning of the verse, “Why do you look askance [terazedun], mountains of peaks (gavnunim)” (Psalms 68:18). A bat kol (heavenly voice) went forth and said to them: Why do ye desire litigation [tirzu din] with Sinai? You are all full of blemishes as compared with Sinai. It is written here “gavnunim,” and it is written elsewhere “or humpbacked [gibben] or a dwarf” (Leviticus 21:20). Ashi observed: You can learn from this that if a man is arrogant, this is a blemish …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
181תמים תהיה
“You shall be whole with Havayah your G-d.” The discourse cited reads it as wholeness in all the mitzvos.
Deuteronomy 18:13דברים י״ח:י״ג
תָּמִים תִּהְיֶה עִם ה׳ אֱלֹקֶיךָ:
Thou shalt be whole-hearted with the L-RD thy G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
182או גבן או דק
Among the blemishes that disqualify a kohen: “or a hunchback or a dwarf.” The Kehot note gives 21:1; these words are in 21:20.
Leviticus 21:20ויקרא כ״א:כ׳
אוֹ־גִבֵּן אוֹ־דַק אוֹ תְּבַלֻּל בְּעֵינוֹ אוֹ גָרָב אוֹ יַלֶּפֶת אוֹ מְרוֹחַ אָשֶׁךְ:
or crook-backed, or a dwarf, or that hath his eye overspread, or is scabbed, or scurvy, or hath his stones crushed;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteויקרא כא, א.
183במקום שבע״ת עומדין
Rabbi Abahu: “In the place where baalei teshuvah stand, the completely righteous cannot stand.”
Berakhot 34b:22–23ברכות ל״ד ב:כ״ב-כ״ג
וּפְלִיגָא דְּרַבִּי אֲבָהוּ, דְּאָמַר רַבִּי אֲבָהוּ: מָקוֹם שֶׁבַּעֲלֵי תְשׁוּבָה עוֹמְדִין — צַדִּיקִים גְּמוּרִים אֵינָם עוֹמְדִין, שֶׁנֶּאֱמַר: ״שָׁלוֹם שָׁלוֹם לָרָחוֹק וְלַקָּרוֹב״. ״לָרָחוֹק״ בְּרֵישָׁא, וַהֲדַר ״לַקָּרוֹב״. וְרַבִּי יוֹחָנָן אָמַר לְךָ: מַאי ״רָחוֹק״ — שֶׁהָיָה רָחוֹק מִדְּבַר עֲבֵירָה מֵעִיקָּרָא. וּמַאי ״קָרוֹב״ — שֶׁהָיָה קָרוֹב לִדְבַר עֲבֵירָה, וְנִתְרַחֵק מִמֶּנּוּ הַשְׁתָּא.
This is at variance with the opinion of R. Abbahu who said : The place which the penitent occupy, the perfectly righteous are unable to occupy ; as it is said, "Peace, peace to him that is far off and to him that is near" — "to him that is far off [from G-d]" first, and then "to him that is near." But R. Johanan can reply : What means "To him that is far off"? To him who was far off from transgression from the first ; and what …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות לד, ב.
Paragraph 15
184והנה סולם מוצב ארצה
Yaakov’s dream: “and behold, a ladder set on the earth, and its top reached to the heavens.”
Genesis 28:12בראשית כ״ח:י״ב
וַיַּחֲלֹם וְהִנֵּה סֻלָּם מֻצָּב אַרְצָה וְרֹאשׁוֹ מַגִּיעַ הַשָּׁמָיְמָה וְהִנֵּה מַלְאֲכֵי אֱלֹקִים עֹלִים וְיֹרְדִים בּוֹ:
And he dreamed, and behold a ladder set up on the earth, and the top of it reached to heaven; and behold the angels of G-d ascending and descending on it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
185וברבות פ׳ ויצא פס״ח . . זה סיני
The note points to Or HaTorah for the wording of this Midrash.
Kehot’s noteראה הלשון באוה״ת פ׳ פנחס ע׳ א׳קכב.
186והנה סולם מוצב ארצה כו׳ זה סיני
“‘And behold, a ladder’: this is Sinai. ‘Set on the earth’: ‘and they stood at the foot of the mountain.’ ‘And its top reached to the heavens’: ‘and the mountain burned with fire to the heart of the heavens.’”
Bereshit Rabbah 68:12בראשית רבה ס״ח:י״ב
ויחלום והנה סולם - אמר ר׳ אבהו: דברי חלומות לא מעלין ולא מורידין. חד בר נש אזל לגבי רבי יוסי בר חלפתא. אמר ליה: חמית בחלמי, אמרין לי: אזל סב פועליא דאבוך מן קפודקיא. אמר לו: ואזל אבוך לקפודקיא מן יומיה? אמר לו: לא! אמר לו: זיל מני כ׳ שריי בכרסא דביתך את משכח ליה. אמר לו: לית בהון כ׳! אמר לו: ואי לית בהון כ׳, מני מן ראשיהון לסופיהון, ומן סופיהון לראשיהון ואת משכח. אזל מנא ואשכח כן. ומנין יליף לה ר׳ יוסי בר חלפתא מן קפודקיא. תני בר …
“He dreamed, and behold, a ladder was set on the earth, its top was reaching the heavens, and behold, the angels of G-d were ascending and descending on it” (Genesis 28:12). “He dreamed, and behold, a ladder” – Rabbi Abbahu said: The content of dreams has no effect.). There was a certain person who came before Rabbi Yosei bar Ḥalafta. He said to him: ‘I saw in my dream that they were saying to me: Go and inherit your father’s business in Cappadocia.’ He said to him: ‘Has your father …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
187אם יהיה אלקים עמדי
Yaakov’s vow, which ends “then Havayah will be to me as Elokim.” The ordered ascent of the tzaddikim.
Genesis 28:20–21בראשית כ״ח:כ׳-כ״א
וַיִּדַּר יַעֲקֹב נֶדֶר לֵאמֹר אִם־יִהְיֶה אֱלֹקִים עִמָּדִי וּשְׁמָרַנִי בַּדֶּרֶךְ הַזֶּה אֲשֶׁר אָנֹכִי הוֹלֵךְ וְנָתַן־לִי לֶחֶם לֶאֱכֹל וּבֶגֶד לִלְבֹּשׁ: וְשַׁבְתִּי בְשָׁלוֹם אֶל־בֵּית אָבִי וְהָיָה ה׳ לִי לֵאלֹקִים:
And Jacob vowed a vow, saying: ‘If G-d will be with me, and will keep me in this way that I go, and will give me bread to eat, and raiment to put on, so that I come back to my father’s house in peace, then shall the L-RD be my G-d,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 16
188מי יעלה לנו השמימה
“It is not in heaven, that you should say, ‘Who will go up for us to the heavens and bring it to us?’” Read here of the mitzvah of teshuvah.
Deuteronomy 30:12דברים ל׳:י״ב
לֹא בַשָּׁמַיִם הִוא לֵאמֹר מִי יַעֲלֶה־לָּנוּ הַשָּׁמַיְמָה וְיִקָּחֶהָ לָּנוּ וְיַשְׁמִעֵנוּ אֹתָהּ וְנַעֲשֶׂנָּה:
It is not in heaven, that thou shouldest say: ‘Who shall go up for us to heaven, and bring it unto us, and make us to hear it, that we may do it?’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ל, יב.
189כל ימיו בתשובה
Rabbi Eliezer: “Repent one day before your death,” and since one may die tomorrow, “all his days are in teshuvah.”
Shabbat 153aשבת קנ״ג א
190ותתצב אחותו מרחוק
“And his sister stationed herself from afar, to know what would be done to him.” Miriam’s distance is an image of humility.
Exodus 2:4שמות ב׳:ד׳
וַתֵּתַצַּב אֲחֹתוֹ מֵרָחֹק לְדֵעָה מַה־יֵּעָשֶׂה לוֹ:
And his sister stood afar off, to know what would be done to him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות ב, ד.
191מרחוק ה׳ נראה לי
“From afar Havayah appeared to me.” The sense of distance belongs to one who is near. The Kehot note gives 31:2; in Sefaria’s numbering it is 31:3.
Jeremiah 31:3ירמיהו ל״א:ג׳
מֵרָחוֹק ה׳ נִרְאָה לִי וְאַהֲבַת עוֹלָם אֲהַבְתִּיךְ עַל־כֵּן מְשַׁכְתִּיךְ חָסֶד:
’From afar the L-RD appeared unto me.’ ’Yea, I have loved thee with an everlasting love; Therefore with affection have I drawn thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteירמי׳ לא, ב. וע׳ באגה״ק (סי׳ ב) קטנתי. [כ].
Paragraph 17
192ומאריך באחד
Sumchus: “Whoever prolongs the word ‘One’ has his days and years prolonged,” and Rabbi Yirmiyah: once you have crowned Him above, below and in the four directions, no more is needed.
Berakhot 13b:14–15ברכות י״ג ב:י״ד-ט״ו
תַּנְיָא סוֹמְכוֹס אוֹמֵר: כָּל הַמַּאֲרִיךְ בְּ״אֶחָד״, מַאֲרִיכִין לוֹ יָמָיו וּשְׁנוֹתָיו. אָמַר רַב אַחָא בַּר יַעֲקֹב: וּבַדָּלֵית. אָמַר רַב אָשֵׁי: וּבִלְבַד שֶׁלֹּא יַחֲטוֹף בַּחֵית. רַבִּי יִרְמְיָה הֲוָה יָתֵיב קַמֵּיהּ דְּרַבִּי [חִיָּיא בַּר אַבָּא], חַזְיֵיהּ דַּהֲוָה מַאֲרֵיךְ טוּבָא, אֲמַר לֵקהּ: כֵּיוָן דְּאַמְלֵיכְתֵּיהּ לְמַעְלָה וּלְמַטָּה וּלְאַרְבַּע רוּחוֹת הַשָּׁמַיִם — תּוּ לָא צְרִיכַתְּ.
There is a teaching : Symmachus says : Whoever prolongs the pronunciation of the word ehad "one," his days and years are prolonged for him. Rab Aha b. Jacob said : Especially the letter D. Rab Ashe said: Only he must not slur over the letter H. R. Jeremiah was sitting in the presence of R. Hiyya b. Abba, and noticed that he prolonged [the word ehad] exceedingly. He said to him : So long as thou hast proclaimed His Kingship above and below and the four winds of heaven, …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteראה ברכות יג, ב.
193ע״פ מה טובו
the passage shares nothing with the note
Kehot’s noteלעיל פ׳ בלק.
194תלת דרגין מתקשרין דא בדא
The Zohar on Acharei: three levels are bound one to another, the Holy One, blessed be He, the Torah and Israel, and each is both hidden and revealed.
Zohar, Achrei Mot 49:296–50:305ספר הזהר, אחרי מות מ״ט:רצ״ו-נ׳:ש״ה
And Israel themselves are in two grades, corresponding to the two grades of the Torah, the disclosed and the undisclosed. To all who have been circumcised and stamped with the holy impress, we impart those things in the Torah which are on the surface, the letters and the plain contents and the precepts, and no more. This is indicated in the words, “He telleth his words to Jacob”.
The Zohar; London, Soncino Press, 1933 (Public Domain)
195בביאור ע״פ ולא תשבית
There the Zohar’s “three levels are bound one to another,” the Holy One, blessed be He, the Torah and Israel, is explained: the Torah is the intermediary that binds the souls of Israel to G-d, and as an intermediary it has two aspects, hidden and revealed; its hidden, inner aspect binds the inner dimension of the soul to the inner dimension of G-dliness.
Kehot’s noteלעיל פ׳ ויקרא ה, ג.
196שובה ישראל
“Return, O Israel, unto Havayah your G-d.” The maamar’s opening verse, read now as a call to return to the level of Yisrael.
Hosea 14:2הושע י״ד:ב׳
שׁוּבָה יִשְׂרָאֵל עַד ה׳ אֱלֹקֶיךָ כִּי כָשַׁלְתָּ בַּעֲוֺנֶךָ:
Return, O Israel, unto the L-RD thy G-d; For thou hast stumbled in thine iniquity.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
197שמע ישראל
“Hear, O Israel, Havayah is our G-d, Havayah is One.” The Shema addresses Israel, the inner level of Yaakov.
Deuteronomy 6:4דברים ו׳:ד׳
שְׁמַע יִשְׂרָאֵל ה׳ אֱלֹקֵינוּ ה׳ אֶחָד:
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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