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דרושים לראש השנה ועשי״ת ויוהכ״פ
Discourses for Rosh HaShanah, the Ten Days of Teshuvah and Yom Kippur: “Blow the Shofar at the New Month”
On Rosh HaShanah the life-force of all the worlds withdraws and is renewed, and G-d’s Kingship must be drawn down anew. For one who has blemished his Torah and mitzvos this is possible only through the Supernal Will that is above wisdom, which is aroused by a wordless cry from the depth of the heart: the cry of teshuvah and of the shofar.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The maamar opens with Psalms 81:4–5. Tishrei is the “head” of the year: as the head holds the body’s life-force as a whole, Rosh HaShanah brings a new, general life-force for all the worlds, so that G-d’s Kingship, the level that gives them life, is revealed. Since the first creation, however, that revelation depends on people accepting His yoke willingly, and so Rosh HaShanah is a day of judgment. During the year the Supernal Will is drawn down through the Torah and mitzvos, the “limbs of the King,” which carry the will clothed in Chochmah. One who has blemished them cannot draw it down that way. But teshuvah from the depth of the heart, a bitterness too great for words, reaches a higher will, the gulgalta above wisdom, which fills every lack, as digging to the spring refills a dry river. That will is revealed on Rosh HaShanah through the shofar’s simple, wordless sound and in the Ten Days of Teshuvah, rising until Ne’ilah and flowing into the joy of Sukkos. Finally, “a statute for Israel” and “a judgment of the G-d of Yaakov” are read as the gifts given to two levels of those who serve G-d.

Outline
	1The head of the year and the renewal of KingshipTishrei renews the life-force of all the worlds as the head enlivens the body; this renewal reveals G-d’s Kingship, but it depends on accepting His yoke, so Rosh HaShanah is a day of judgment, and the fallen are lifted by longing to accept it.¶1–2
	2Torah and mitzvos: the will clothed in wisdomDuring the year the Supernal Will is drawn down through the Torah and mitzvos, the “limbs of the King”; each mitzvah unites the King’s command with its inner reason.¶3
	3The problem of one who has blemishedOne who has failed in Torah and mitzvos cannot draw down the will in that way; this is where Rosh HaShanah and the Ten Days of Teshuvah excel.¶4
	4From the depths: teshuvah and the will above wisdomA cry from the depth of the heart, beyond words, arouses the will above the chain of descent, the gulgalta, which fills the lacks left by neglected positive commandments; this explains “Forgive us, for we have sinned.”¶5
	5The shofar and the Ten Days of TeshuvahThe tekiah is the wordless cry of the inner heart that draws down the Supernal Delight and Will and renews the worlds; Shifrah, teruah and Yeshurun illustrate it, and the ten days match the soul’s ten powers.¶6
	6Bakeseh: from the withdrawal to the joy of SukkosThe new will comes through the withdrawal on the night of Rosh HaShanah, rises until Ne’ilah, and issues in the doubled joy of Sukkos and the water libation.¶7
	7A statute for Israel, a judgment for YaakovOne at the level of Israel receives a chok, sustenance and an engraved bond with G-d; one at the level of Yaakov receives mishpat, compassion to help him subdue his evil; Tishrei spells yishras, uprightness of heart.¶8


Key concepts
	The head of the yearראש ומוחין של השנה
	As the head holds the body’s life-force as a whole and sends a particular share to each limb, Rosh HaShanah holds the general life-force of the year, from which each month receives its own.

	His Kingshipגילוי מלכותו ית׳
	The one level of G-d that is revealed to the worlds and gives them life. Kingship exists only where it is accepted willingly; otherwise there is only “dominion.”

	The 248 limbs of the Kingרמ״ח אברים דמלכא
	The positive commandments as channels that carry supernal Chochmah down so that G-d becomes “King of the world,” as limbs carry the life of the head into the body.

	The two levels of the Supernal Willב׳ בחינות ברצון העליון
	The will clothed in Chochmah, drawn down through Torah and mitzvos by the perfectly righteous; and the will above Chochmah, “the Will of all wills,” revealed to baalei teshuvah, from which forgiveness comes.

	Gulgaltaגלגלתא דחפיא על מוחא
	“The skull that covers over the brain”: as the skull covers the seat of the intellect without housing it, this will is above Chochmah, Binah and Daas. Rosh HaShanah is its revelation.

	The depth of the heartעומקא דלבא
	The innermost point of the soul, reached through a bitterness greater than the soul can hold and expressed only as a wordless cry; it arouses the supernal depth, as in “From the depths I have called You.”

	Tekiahתקיעה
	The shofar’s simple, unbroken sound, the breath of the inner heart, which is above speech and wisdom and draws down the Supernal Delight and Will.

	Bakesehבכסה
	“At the concealment”: the withdrawal of the past year’s life-force on the night of Rosh HaShanah, through which the new and higher will is revealed.

	Chok and mishpatחק ומשפט
	The two gifts of Rosh HaShanah: chok, fixed sustenance and an engraved bond, for one at the level of Israel; mishpat, judgment that is compassion, for one at the level of Yaakov who still struggles.


Section 1 · ¶1–2
The head of the year and the renewal of Kingship
1דרושים לראש השנה ועשי״ת [
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תקעו בחדש שופר כו׳
“Blow the shofar at the New Moon”
Rosh HaShanah falls on the day man was created, not the day the world began, because the purpose of creation is not the world’s appearance as a separate “something” but its nullification to G-d, which began when Adam willingly accepted G-d’s kingship. Each Rosh HaShanah this nullification is drawn down for the whole year, through a person’s weeping over his soul’s descent, voiced in the shofar.
The maamar in brief
The maamar asks why Rosh HaShanah, the renewal of creation, is set on the sixth day, when Adam was created. It first explains creation “something from nothing” through the sun and its shield: Havayah is the sun and Elokim the screen, and only the screen lets the rays exist as light. So the worlds, contained in G-d’s thought, come out as separate beings through tzimtzum, first in spirituality and then in physicality. The purpose of this descent is a dwelling place below, where the yesh is nullified to the ayin. That began when Adam willingly accepted G-d’s kingship, the theme of the sixth day’s psalm, “Havayah reigns,” and it continues through Torah and mitzvos, which unite Havayah and Elokim. Rosh HaShanah, the year’s “head,” draws this down for the whole year, but the person must rise: reflecting on his soul’s descent, he weeps, and the shofar, rooted higher than man, carries the weeping up to arouse the Thirteen Attributes of Mercy. Finally, “a statute for Israel, a judgment for the G-d of Yaakov” is explained: chok as the sustenance that keeps Israel, the son, nullified to G-d; judgment for Yaakov, the servant who struggles, a judgment that is itself mercy; and Yom Kippur’s purification from “before Havayah,” above the Name itself.

Outline
	1Why the sixth day? Creation from nothingThe question about Rosh HaShanah’s date, and creation “something from nothing” explained through the sun, its shield and its sheath, first in spirituality and then in physicality.¶1–2
	2The purpose: kingship and nullificationThe descent of the worlds is for a dwelling place below; Adam’s willing acceptance of G-d’s kingship began the nullification of the yesh, which continues through Torah, mitzvos done with intention, and the love of “Havayah your G-d.”¶3–8
	3Rosh HaShanah, weeping and the shofarRosh HaShanah draws nullification down for the year; a person rises by weeping over his soul’s descent, and the shofar’s sounds arouse the Thirteen Attributes of Mercy, turning concealment into revelation.¶9–13
	4A statute for Israel, a judgment for YaakovThe son and the servant; the judgment of Rosh HaShanah that leads to mercy; asking forgiveness for the return of G-d’s will; and the purification of Yom Kippur from “before Havayah.”¶14–16


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה תקעו בחודש שופר בכסה ליום חגנו · 5735 · יום ב' דראש השנה, ה'תשל"ה · ספר המאמרים תשל״ד-ל״ה p. 231
The Rebbe opens with two textual questions on the verse. Why does it say “bachodesh” without naming the month? And why “tekiu bachodesh shofar” rather than “beshofar”? He then sharpens the classic question of why Rosh HaShanah is fixed on 1 Tishrei, the sixth day of creation, and not on 25 Elul, the first day. There are four new years, so 25 Elul could have been one as well. We say “zikaron leyom rishon,” a remembrance of the first day. And the utterance “Bereishis” of 25 Elul already contains all the utterances, including “Let us make man.” Behind this lies a further question. Rosh HaShanah is said to involve a return to the original state and a new drawing-down, but the withdrawal is specifically in pnimiyus; the chitzoniyus continues without change. Yet the Baal Shem Tov teaches that G-d’s word renews all of creation every moment. Since all of hishtalshelus, down to the supernal will to create, is yesh me’ayin, it must be renewed constantly. So what is new about the renewal of Rosh HaShanah?
The answer, based on the Siddur, is that the withdrawal and new drawing-down of Rosh HaShanah concern pnimiyus, the inward dimension. The outward vitality continues, but listlessly, “in the manner of rifyon yadayim” (slack hands), until pnimiyus hata’anug, the inner delight, is drawn down afresh and makes the outer dimension alive as well. Constant renewal is chidush hayeshanos, the renewal of what was: the outer flow repeated as before. Rosh HaShanah brings a new light that never shone before, from beyond sovev and memalei. The vitality drawn for the year was already drawn down on Rosh HaShanah; its later extension is only a drawing from concealment into revelation. That is why Rosh HaShanah falls on the day of man’s creation. Man’s distinction lies in “He blew into his nostrils,” from G-d’s inwardness, and “man became a living soul” for all creation. It is also why the month is “bachodesh” unqualified: it is the root renewal. It is "בכסה,” because the true withdrawal is of pnimiyus; the external flow continues. It is “the seventh month,” corresponding to the seventh tikkun, ve’emes, which is free of hair. The service matching this is “chidusho shel shofar”: a renewal in one’s own inner delight. Finally, “chok” and “mishpat” are G-d’s physical and spiritual blessings for the year.
The lesson: Since on Rosh HaShanah G-d draws down from His inner delight, a person’s service must also come from his own inner delight, a true renewal (“chidusho shel shofar,” “shapru ma’aseichem”). This draws the new light into the whole year.

ד״ה תקעו בחודש שופר בכסה ליום חגינו · 5748 · יום א׳ כ״ט אלול ה׳תשמ״ח, אחרי תפילת מנחה · ספר המאמרים תשמ״ח p. קצ
The Rebbe opens with the verse “Blow the shofar at the New Moon… for it is a statute for Israel, a judgment for the G-d of Yaakov” and with the Alter Rebbe’s explanation at the start of the Rosh HaShanah discourses in Likkutei Torah. He notes the contrast that all months are called months of the year, while Tishrei is called simply “חודש סתם,” and explains it through Rosh HaShanah’s renewal of the year’s life-force. The answer is that on Rosh HaShanah the general life-force (chayus klali) of the whole year is renewed, and from it life flows into Tishrei itself and into the other eleven months. He ties this to the Baal Shem Tov’s teaching that on the Shabbos before Rosh HaShanah G-d blesses Tishrei, the seventh month, which is “satisfied and satisfying” (musba u’masbia) and brings plenty to the whole year. This renewal depends on the deeds of those below: “tik’u,” blow, specifically, and especially when the service is new, “bechidusho shel shofar.” The way the life-force is drawn down is spelled out in the end of the verse and the end of the Alter Rebbe’s maamar. “Chok” means sustenance, including material sustenance. “Yisrael” and “Yaakov” are a lofty spiritual service and a less lofty physical service. The physical blessings given to Israel are given so that, through Torah and mitzvos, they make the physical a vessel for G-dliness, as in the saying of the Alter Rebbe passed down by the Previous Rebbe: G-d gives Jews gashmiyus, and Jews make of gashmiyus ruchniyus.
The Rebbe then connects the day, Erev Rosh HaShanah, with the birthday of the Tzemach Tzedek, the beginning of the two-hundredth year since his birth (a hundred being the number of complete drawing down). On the Tzemach Tzedek’s birthday the Alter Rebbe said the maamar that includes the first three chapters of Tanya; the maamar begins with “משביעין אותו” (he is made to swear). Following the Tzemach Tzedek’s gloss, mashbi’in also means sova, satiation, and this links it to Tishrei, the seventh month that satisfies. There a special power is drawn from the highest and first Source, and the drawing down again comes through man’s “tik’u.” The third chapter of Tanya ends with da’as, binding one’s thought firmly (yitka machshavto), which parallels “tik’u.” Just as da’as gives birth to love and fear, which together include all of the Torah’s positive and negative commandments, the shofar draws down life, the positive side, while its main drawing down is through gevuros, the strengthening of life, which parallels the negative commandments. This includes all the blessings G-d draws down for the coming year from His full, open hand, and even beyond the measure of His hand.
The lesson: The renewal of life for the whole coming year, material as well as spiritual, depends on a Jew’s own “tik’u,” his service done with freshness and with firmly bound thought. The material blessings he receives are meant to be turned, through Torah and mitzvos, into a vessel for G-dliness.


Key concepts
	Something from nothing (yesh me’ayin)יש מאין
	Creation as the appearance of a separate “something” out of the divine “nothing.” In truth the higher levels are the real yesh; the world exists as separate only because G-d’s light is screened.

	The shield and the sheathמגן ונרתק
	Elokim, the power of tzimtzum that screens the light of Havayah as a shield screens the sun. In the Time to Come G-d will take the sun out of its sheath.

	Nullification of the yesh to the ayinביטול היש לאין
	The purpose of creation: that the separate “something” become nullified to G-d, making a dwelling place for Him below. It is the union of Havayah and Elokim.

	Kingship and dominionמלכות וממשלה
	Kingship is rule accepted willingly; dominion is rule imposed. G-d’s kingship was revealed when Adam accepted it on the sixth day.

	Son and servantבן ועבד
	Israel, the son, is nullified to G-d like a foot to the head (is’hapcha, transformation); Yaakov, the servant, obeys through struggle (iskafya, subjugation), and it is this level that is judged.

	The Thirteen Attributes of Mercyי״ג מדות הרחמים
	The supernal mercy aroused by weeping and by the shofar, which makes the divine “face,” the Names that conceal G-d, shine instead.


Section 1 · ¶1–2
Why the sixth day? Creation from nothing
1תקעו בחדש שופר1 כו׳. פי׳ בחדש זמן חידוש לבנה שמתחדשת בר״ח [
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להבין המשנה [רפ״ד דר״ה] י״ט של ר״ה שחל…
“To understand the Mishnah: When the Yom Tov of Rosh HaShanah fell on Shabbos”
The shofar draws G-d’s delight into His Kingship from a source higher even than the delight of Shabbos. Because Shabbos reveals delight by itself, the Sages could set the shofar aside on Shabbos in the Second Temple era, when the shofar’s higher level, rooted in Binah, could not reach beyond the Temple, “the gate of heaven”; the lulav, a lower drawing, could, and so it was not affected.
The maamar in brief
The maamar opens with a halachic puzzle: when Rosh HaShanah fell on Shabbos the shofar was sounded only in the Temple, while the lulav was taken everywhere on the first day of Sukkos; and why would the Sages forgo such lofty mitzvos because of a decree aimed at the careless? To answer, the Alter Rebbe explains Malchus. Unlike the higher unity of cause and effect, Kingship creates separate beings who bow willingly, and their acceptance arouses G-d’s will and delight to be King, forming Keser Malchus, drawn down by the ten verses of Malchiyos. The shofar, a ram’s horn sounded as a wordless cry from the heart’s inner point, reaches the source of that delight, which is revealed in Binah. On Shabbos G-d’s delight in creation shines by itself, so the shofar is less needed; yet the shofar draws a higher delight, from Chochmah and Binah of Arich Anpin, so the Torah commands it even then. The decree arose in the Second Temple era, which lacked Binah and could reveal it only within the Temple. The lulav, drawing from Z’eir Anpin to Nukva, was unaffected, and the shofar’s link to the court explains Rabban Yochanan ben Zakkai’s ordinance.

Outline
	1The questions: shofar and lulav on ShabbosThe Mishnah’s ruling that the shofar was sounded on Shabbos only in the Temple, Tosafos’s question from the lulav, and why the Sages would withhold such lofty mitzvos even from the righteous.¶1
	2Two unitiesThe higher unity of cause and effect, where the lower stays contained in the higher, and the lower unity of creation from nothing, where a genuine “something” bows to its source; the latter is the essence of Malchus.¶2–3
	3Kingship accepted willingly and Keser MalchusThe worlds receive through Kingship and so exist as separate beings; kingship, unlike dominion, needs willing acceptance, first given by Adam on Rosh HaShanah. That acceptance arouses G-d’s will and delight to be King, Keser Malchus, drawn from Atik through the ten Malchiyos; a bracket explains panai, “My face,” and the name Rosh HaShanah.¶4–9
	4The shofar: the ram and the simple soundThe ram’s horn carries the animal’s bittul, rooted in Tohu above Daas; the tekiah is a wordless sound from the inner point of the heart, above the letters of Chochmah, and it arouses Keser; its delight is revealed in Binah and passes to Malchus.¶10–12
	5Why the shofar yields to ShabbosOn Shabbos G-d “rests,” like a craftsman who has finished his work, and His delight in all He made is revealed by itself in Chochmah, so the shofar is not needed.¶13–14
	6Why the Torah still commands it on ShabbosDelight has endless levels; the delight of Shabbos comes from the seven lower Sefiros of Arich Anpin, the root of the emanated, while the shofar draws from its Chochmah and Binah, the lowest level of the Emanator, like a king’s delight in a son returning from afar.¶15–19
	7The Second Temple, the lulav and the courtThe Second Temple lacked the upper hei, Binah, and could reveal it only within itself, “the gate of heaven,” so the shofar was set aside outside the Temple; the lulav, from Z’eir Anpin to Nukva, could still be drawn everywhere; and the shofar’s root in the Gevurah of Atik ties it to the court of Rabban Yochanan ben Zakkai’s ordinance.¶20–22


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה יום טוב של ר״ה שחל להיות · 5732 · אור ליום ועש"ק, כ"ט אלול ה'תשל"ב, ערב ראש השנה ה'תשל"ג · ספר המאמרים תשל״ב-ל״ג p. 239
The Rebbe opens from the Mishnah that when Rosh HaShanah falls on Shabbos the shofar was sounded in the Temple but not in the provinces, because of Rabbah’s decree. The opening raises questions about the decree and its scope. First, why uproot a Torah mitzvah for a remote concern? A true public domain is rare, so carrying there would usually be only a rabbinic shevus. And why withhold the mitzvah from every Jew, including tzaddikim, because of the ‘hedyotos and kalei hada’as’? Second, why the difference between the Temple and the provinces? The Rebbe later adds a further question: the Alter Rebbe’s maamarim answer that on Shabbos the work of the shofar is already done by Shabbos itself. If so, why do we still say the verses of Shofaros? And since Malchiyos and Zichronos are also accomplished ‘with the shofar’, why say those verses either?
The Rebbe explains that Rosh HaShanah is the day Adam was created. Adam brought all of creation to ‘Come, let us bow down’, and every person at birth receives the same power to accept G-d’s Kingship. He develops this through the three meanings of ‘mashbi’in oso’: ‘seventh’, ‘satiety’ and ‘oath’. G-d’s Kingship rests on delight above, met by delight below, ‘His Kingship they willingly accepted’. The shofar (from shufra, beauty and delight) draws the essential delight down, even to the level of ‘man and beast’. On Shabbos this delight is drawn of itself, and in perfect form, so the shofar is not needed. But the goal is that the delight be revealed below. That requires Torah, ‘Torah Ohr’: because Torah is rooted above the mitzvos, it reveals not only the radiance of the essential delight but the essential delight itself. So even when Rosh HaShanah falls on Shabbos, a Jew’s speaking of the verses of Tanach for Shofaros, and with them Malchiyos and Zichronos, makes it revealed. This is also why Rosh HaShanah on Shabbos is not ‘bread of shame’: Israel’s own action is present and decisive, and here Rosh HaShanah surpasses an ordinary Shabbos.
The lesson: Even when the highest revelations come ‘of themselves’, as on Shabbos, a Jew’s own preparation, such as on Erev Rosh HaShanah, and his own speaking of Torah are what bring the essential delight into open revelation below. This draws down a good writing and sealing for a good and sweet year.

ד״ה יום טוב של ר״ה שחל · 5739 · אור לערב ר"ה. כ"ט אלול ה'תשל"ט. הנחת הת' בלתי מוגה · ספר המאמרים תשל״ט p. רלו
The Rebbe opens with the Mishnah that the Rebbeim discussed in Likkutei Torah and after it: when Rosh HaShanah falls on Shabbos the shofar is sounded in the Temple but not in the provinces. Yet the shofar is an exceedingly lofty mitzvah, the means by which “you crown Me King over you.” On Rosh HaShanah all things return to their original state, and all of creation must be drawn into being anew from Malchus. How then can it be set aside? Two further questions follow. If the shofar is not sounded on Shabbos because Shabbos draws everything down by itself, why are the verses of Shofaros still said? And why does the Sages’ phrase stress only “saying” (“imru lefanai”) rather than study and understanding?
The Rebbe explains that shofar means delight (shufra). On Rosh HaShanah delight must be aroused anew from its source, the delight in G-d’s very essence, and from there delight, which creates and sustains each thing, flows into every level of hishtalshelus. Because this is delight as it is in its source, the listener feels trembling rather than pleasure. This is also why the Torah, G-d’s delight, was given with the sound of a shofar. Delight, the “face” (panim) of the mitzvos, is differentiated, unlike will, their “back” (achor); so the delight of shofar differs from that of Shabbos and from that of Torah. All mitzvos draw down through arousal from below, but on Shabbos delight comes by itself, more powerfully than a person’s own tekiah could reach. Only in the Temple, “the gate of heaven,” did the tekiah reach the source of delights above Shabbos. Torah, and especially the Written Torah, draws from a level higher than Shabbos, so the Shofaros verses are said even on Shabbos. Mere saying suffices, since “the higher descends lower.” This parallels the kabbalas ol of Rosh HaShanah, which comes from the essence of the soul, equal for all, and draws down a good and sweet year even in physical matters.
The lesson: On Rosh HaShanah one’s acceptance of G-d’s Kingship should not depend on the depth of one’s contemplation. It should come from the simple essence of the soul, in which every Jew is equal, and this draws down blessing for a good and sweet year even in physical matters.


Key concepts
	The higher and the lower unityיחודא עילאה ויחודא תתאה
	In the higher unity the lower is contained in the higher like an effect in its cause, as the Sefiros of Atzilus are one; in the lower unity creation comes forth as a separate “something” from nothing, yet bows to its source. Kingship belongs to the lower unity.

	Kingship and dominionמלוכה וממשלה
	Kingship exists only over those who accept it willingly; dominion is rule imposed against the subjects’ will. G-d is called “King” through those who do His will.

	Keser Malchusכתר מלכות
	The “crown” of Malchus: the supernal will and delight invested in Kingship, drawn from Atik and Arich Anpin. Rosh HaShanah, “the head of the year,” is the drawing down of this crown.

	The simple soundקול פשוט
	The shofar’s wordless sound comes from the inner point of the heart, above the letters of speech that are rooted in Chochmah, and so it arouses Keser, which is above Chochmah.

	The two aspects of Keserב׳ בחינות שבכתר
	Keser, the intermediary, holds the lowest level of the Emanator and the root of the emanated. The delight of Shabbos comes from the second; the shofar draws from the first, which is far higher.

	The upper hei and the lower heiה׳ עילאה וה׳ תתאה
	The two letters hei of the Name Havayah: Binah and Malchus. The First Temple stood at the level of the upper hei and the Second at the lower, which is why the shofar’s delight, revealed in Binah, could not spread through the land in Second Temple times.


Section 1 · ¶1
The questions: shofar and lulav on Shabbos
1להבין המשנה1 [רפ״ד דר״ה [
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והיה ביום ההוא יתקע בשופר גדול ובאו האובדים…
“And it shall come to pass on that day that a great shofar shall be sounded”
The shofar of Rosh HaShanah draws G-d’s kingship down anew from the encompassing light into the light that fills the worlds, renewing the year’s life and filling the blemishes of sin through the inner heart’s cry; yet even the encompassing light is still defined by the worlds. The “great shofar” of the Future will draw from G-d’s essence beyond all worlds, the Will of all wills, and so it will reach even the most distant souls and bring complete self-nullification and awe.
The maamar in brief
The maamar asks why Isaiah calls the shofar of the Future “great,” and how Rosh HaShanah can be both “the beginning of Your works” and “a remembrance of the first day.” Rosh HaShanah is the head of the year: each year G-d’s kingship, the life-force of all the worlds, withdraws to its source and is drawn down anew, so the day is a true beginning; yet it is only a “remembrance” of the first day, because the renewal now depends on our arousal from below, through the Kingship, Remembrance and Shofar verses, while on the first day it came from G-d’s kindness alone. The shofar’s wordless sound comes from the inner heart, the Supernal Will above intellect, revealed above all in the cry of the baal teshuvah; it draws from the higher Name Havayah, above Chochmah, and so fills the blemishes that sin made in the lower Name, while the physical ram’s horn brings that compassion down into physical life. Yet all this comes from sovev kol almin, which is still related to the worlds. The great shofar will draw from the essence beyond them, the Will of all wills: it needs no Kingship or Remembrance verses, names no one who sounds it, arouses even those lost in “Assyria” and “Egypt,” and brings complete love and awe. The Jubilee and the blast after Ne’ilah are foretastes, and the handbreadth of today’s shofar will give way to “length of days.”

Outline
	1The head of the yearTwo questions, about the great shofar and about “the beginning of Your works … a remembrance of the first day”; Rosh HaShanah as the head from which a new life-force flows into the year, now dependent on our arousal from below.¶1
	2Kingship and RemembranceMaking G-d King draws His Malchus, the worlds’ life-force, anew from the encompassing light into the indwelling light; we ask Him to “remember” the worlds, which are as nothing before Him.¶2–4
	3“With the shofar”: the inner heartThe shofar’s simple sound comes from the inner heart, the Supernal Will above Chochmah, revealed in the baal teshuvah’s cry; it is above the letters of the Torah, which come from Chochmah.¶5–6
	4Filling the blemishes; the ram’s hornTeshuvah and the shofar draw from the higher Havayah to fill the blemishes of sin in the lower Name; the physical ram’s horn brings abundant compassion down into physical life.¶7
	5Why the shofar of the Future is greatEven the encompassing light is defined by the worlds; the great shofar draws from the essence beyond them, the Will of all wills and “His great Name,” so the Future will have Shofar verses alone and no sounder is named.¶8
	6They shall come and bow downThe great shofar reaches even the souls lost in the pleasures of “Assyria” and crushed in the straits of “Egypt”; the holy mountain and complete awe in Jerusalem; the Jubilee and Ne’ilah as foretastes.¶9–11
	7Havayah as Elokim; the handbreadthThrough “Havayah shall be Elokim to me,” the Future shofar draws from above Havayah; the handbreadth of shofar, sukkah and lulav, the yud of contraction, will give way to “length of days” above the Ten Sefiros.¶12–15


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה והי׳ ביום ההוא יתקע בשופר גדול · 5728 · יום ב' דראש השנה ה'תשכ"ח · תורת מנחם – ספר המאמרים תשכ״ח p. ג
The Rebbe opens with the Alter Rebbe’s question: what is the advantage of a “great shofar”? He adds the Alter Rebbe’s second question, why the verse says only “yitaka” (“shall be sounded”) without naming who sounds it, and the Mitteler Rebbe’s reading that the form yitaka (with a kamatz) means it will sound by itself. The plain shofar arouses only those who are somewhat close. The great shofar arouses even the lost and the cast away. The plain shofar reveals the inner dimension of G-dliness that still relates to worlds (sovev kol almin), so the verse names it “Ado-nai Havayah.” The great shofar comes from Stima deChol Stimin, above all Names, so no sounder is named. Following the Tzemach Tzedek and Pirkei deRabbi Eliezer, the Rebbe says the great shofar is above the Jubilee shofar and notes that the Jubilee and Sinai texts call them “שופר סתם,” citing “והעברת שופר תרועה” and “ויהי קול השופר.” The Temple discussion separately compares levels of delight and does not simply group every Temple shofar with them. This raises two questions. The Gemara links the great shofar to the shofar of Rosh HaShanah through “אתיא שופר שופר”; human avodah is one of Rosh HaShanah’s central features. How then can the great shofar come without any arousal from below? And what lesson for avodah can a revelation that comes from Above teach?
He answers with the Rebbe Maharash’s teaching on the shofar’s shape, narrow at one end and wide at the other: “From the straits I called” brings “answer me with expansiveness.” The year that makes itself poor at its beginning becomes rich at its end. The lost and the cast away are in the utmost straits, and that is what draws the utmost expansiveness of the great shofar. The descent into Ashur and Egypt was meant for this, so in the end those lands too will be elevated. These two effects match the two sides of Rosh HaShanah as the Rebbe Rashab explains them. Rosh HaShanah is associated with “פנימיות הרצון הוא בישראל,” while the Rebbe’s main explanation of “תחלת מעשיך” is the drawing of the Essence through human avodah. “זכרון ליום ראשון” is that the drawing of the Essence also extends into “הרצון לבריאת העולמות,” and through it into the worlds. The straits can also come from bittul. A person whose service is complete may still feel lost before the Infinite and know that everything he draws down is G-d’s kindness. For him too the shofar sounds “by itself.” At the Exodus the desire to leave came from Above (“draw me”). In the future redemption the great shofar will only awaken Israel’s own true will. Finally, just as the inner cry needs a physical shofar, the great shofar must be fulfilled literally: all Jews brought to Jerusalem by Moshiach.
The lesson: At the very end of exile, avodah must be done with bittul: a person should recognize that everything achieved through his service, for himself and for others, comes from G-d’s empowerment and not from his own qualities. Far from weakening his service, this lifts it beyond measure and limit.

ד״ה הנני מביא אותם מארץ צפון · 5728 · ש"פ נח, בדר"ח מרחשון, ה'תשכ"ח · תורת מנחם – ספר המאמרים תשכ״ח p. נח
The Rebbe opens with Jeremiah’s prophecy “Behold, I will bring them from the land of the north and gather them from the ends (yarkesei) of the earth.” Like Isaiah’s “And it shall come to pass on that day that a great shofar shall be sounded,” it divides the future redemption into two kinds. He pairs them. The “land of the north” is Babylonia, a harsh exile like Egypt, so it corresponds to “those cast away in the land of Egypt.” The “ends of the earth” correspond to “those lost in the land of Assyria,” “a land like your land,” an exile whose trial is wealth. “Hineni” means G-d is ready and consenting. If He will bring back even those from the north, all the more will He gather those from the ends of the earth. Drawing on the Tzemach Tzedek, the Rebbe explains that the verse is one of two “signs” (osos) G-d gave Israel. This sign, the ingathering, is ascent from below. The other sign, “How beautiful upon the mountains are the feet of the herald,” is drawing down from above. The two also correspond to the letters of prayer and the letters of Torah.
The explanation follows from the purpose of exile, which is to gather the sparks of holiness. Each Jew first gathers his own thought, speech and action, and then the sparks in his portion of the world. The hardest work is in the “north,” the left line of severities, where the external forces draw the most nourishment. “The ends of the earth” means a clarification that reaches even the yesod of the other side. “Blind and lame” cover every possible blemish, from the eye in the head down to the walking of the foot. Following Beis Hillel’s “a beautiful and graceful bride,” the soul’s inner core is always bound to G-dliness. So every Jew has a dimension of sight associated with Moshe’s level, and the purpose of the soul’s descent is to attain walking. “Pregnant” is exile, avodah of kabbalas ol in the heels of Moshiach. “Pregnant and giving birth together” are joined by a revelation from above them both. The Alter Rebbe applies the verse to the days of Moshiach, before the resurrection. The Rebbe connects the great shofar’s exceptionally exalted source with the souls’ root in the Essence, where Jewish souls are chosen, and with its awakening of everyone. Therefore it seizes everyone, even those still blind and lame when Moshiach is revealed. That is why the redemption, coming from G-d “I alone,” will leave no Jew in exile.
The lesson: Even a Jew who appears “blind” or “lame” in his service is, at his soul’s core, “a beautiful and graceful bride” who truly wants to reach the level of walking. The work of gathering begins with gathering one’s own thought, speech and action, and then the sparks in one’s portion of the world.

ד״ה והי' ביום ההוא יתקע בשופר גדול · 5742 · יום ב׳ דר"ה ה׳תשמ"ב · ספר המאמרים תשמ״ב p. 1
The Rebbe opens by noting that this verse is one of the Shofaros verses recited on Rosh HaShanah, so the great shofar of the Future must already be connected to today’s shofar. He raises the Zohar’s question that the Alter Rebbe cites: what makes a “great” shofar greater than a plain one? He suggests this is why the Alter Rebbe first explains Rosh HaShanah itself, so that we can see what the future shofar adds. Since mitzvos will not be abolished, there will also be a Rosh HaShanah shofar in the Future, and that blowing will be the great shofar.
The Rebbe then sets out a ladder of levels. “This day is the beginning of Your works” (Malchiyos) draws sovev into memalei kol almin, into Malchus. “A remembrance of the first day” (Zichronos) is sovev in its own place, Ze’ir Anpin, which is distant from the worlds yet still related to them. The shofar (“shapru,” improve your deeds) draws from the inner delight and from Binah. Above all these is the great shofar, which reveals the Name Havayah itself, beyond its garments Ado-nai and Elokim; it is like yechidah in its own place. Because then everything will be drawn down through the shofar alone, it is “great.” The Jew’s avodah of crowning G-d, refining his own deeds and so G-d’s “garments,” and loving and uniting with fellow Jews brings this about. Since the verse is already quoted now as a proof for Shofaros, a level of the great shofar exists even in our present avodah. That level reaches even the “lost” and “cast away,” those tested by wealth and by poverty.
The lesson: Every Jew, whatever his tests of plenty or of hardship, can crown G-d with joy and certainty and refine his own deeds and garments, bringing repair to G-d’s garments. Together with love and unity among Jews, this already draws down something of the great shofar and hastens the Redemption.

ד״ה ביום ההוא יתקע בשופר גדול · 5746 · יום ב' דראש השנה ה'תשמ"ו · ספר המאמרים תשמ״ו p. א
The Rebbe opens with the Zohar’s question, cited in the Alter Rebbe’s maamar and in the discourses of all the Rebbeim: why does Isaiah speak of a “great” shofar, when even G-d’s shofar in Zechariah is a plain shofar? He adds three more questions. Why does the verse say only “shall be sounded,” without naming who sounds it? Why does it stress “on that day”? And why does the ingathering from Assyria and Egypt need a great shofar at all? Isaiah 11, the haftorah of the last day of Pesach, foretells redemption from Assyria and Egypt but does not specify that it will come through a great shofar, and the Exodus from Egypt actually happened without a shofar. To answer, he first explains the plain shofar of every Rosh HaShanah. The shofar is delight (ta’anug), from “shapru ma’aseichem” (“improve your deeds”). Rosh HaShanah is the day Adam was created, and Adam made G-d King over all creation, completing G-d’s desire for a dwelling below.
This also resolves “the beginning of Your works” versus “a remembrance of the first day.” Rosh HaShanah is a true beginning because it marks the soul entering a physical body: a “part of G-d above, mamash” (truly), from His very essence even within the tangible. Each year everything returns to the Essence, and Israel draws the delight down again, into the lowest world. It is “a remembrance” because the first time this flowed from “He desires kindness,” while now it comes through avodah: the inner cry of the heart, sounded on a detached animal horn. Yet the remembrance is also an advantage. Israel’s service reaches G-d’s very Essence, beyond His nature to do good, so each year’s light is higher, above all in exile. Finally, the plain shofar also draws from the Essence, but clothed within the chain of descent (seder hishtalshelus). That cannot reach those who have fallen out of that order, lost in Assyria’s pleasures or Egypt’s straits. The great shofar descends exactly as it is in its root, without limit, so no Jew remains in exile. It is “great” because nothing can be greater, and its sounder is not named because it is the Essence, beyond every description.
The lesson: The Rebbe connects the service of exile, done under pressure and ridicule, with a higher light each Rosh HaShanah than the first one did. The inner cry of the heart is drawn through all the soul’s powers and into actual action; the maamar concludes with the future redemption coming swiftly.


Key concepts
	The light that fills all worlds and the light that encompasses all worldsממלא כל עלמין וסובב כל עלמין
	Memalei is G-d’s life-force clothed in each world according to its capacity, which is His kingship; sovev is the light above the worlds that does not change through them. Today’s shofar draws from sovev into memalei.

	Making G-d Kingכדי שתמליכוני עליכם
	G-d’s kingship is the life-force of the worlds and withdraws to its source each year; the Kingship verses of Rosh HaShanah, an arousal from below, draw it down anew.

	The inner dimension of the heartפנימיות הלב
	The Supernal Will above intellect, as against the outer heart, whose feelings follow understanding. It is revealed in the wordless cry of teshuvah and in the shofar’s simple sound.

	The two Names Havayahשם הוי׳ דלעילא ושם הוי׳ דלתתא
	The lower Havayah, whose letters are the Sefiros of the chain of descent, is blemished by sin; the higher Havayah, the Supernal Will above Chochmah, is drawn down by teshuvah and the shofar to fill the blemishes.

	The Will of all willsרעוא דכל רעוין
	The source of every will, above the inner dimension revealed now and above sovev kol almin; the source of the great shofar of the Future.

	The great shofarשופר גדול
	The shofar of the Future, drawing from G-d’s essence beyond the category of worlds, “His great Name”; its foretastes are the Jubilee shofar and the blast after Ne’ilah.

	Handbreadthטפח
	The measure of shofar, sukkah and lulav, from “My right hand spread out (tipchah) the heavens”: the yud of Havayah, contraction. In the Future it gives way to “length of days,” above the Ten Sefiros.


Section 1 · ¶1
The head of the year
1והיה ביום ההוא1 יתקע23 בשופר גדול456789101112 ובאו האובדים בארץ אשור13 והנדחים בארץ מצרים והשתחוו לה׳ בהר הקדש בירושלים.1415
“And it shall come to pass on that day that a great shofar shall be sounded, and those who were lost in the land of Assyria and those who were cast away in the land of Egypt shall come, and they shall bow down to Havayah on the holy mountain in Jerusalem.”
The maamar opens with Isaiah 27:13, a prophecy of the final redemption: a great shofar will sound, and even the exiles lost in Assyria and scattered in Egypt will return and bow to G-d in Jerusalem. Each phrase of this verse (“great shofar,” “lost,” “cast away,” “bow down,” “holy mountain,” “Jerusalem”) will be explained in turn.


יש להבין מ״ש בשופר גדול דמאי מעליותא דשופר גדול16 יותר על שופר שאינו גדול כמו בשופר של ר״ה [
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להבין ענין הפסוק מי אל כמוך וגו׳ שהוא…
To Understand the Verse “Who Is a G-d Like You”
G-d’s supernal kindness (Kel), flowing from the Infinite Light that is above time, reaches specifically the lowest place, as water runs downhill. Teshuvah with kelos hanefesh, born of the knowledge that all of time is a moment before G-d, reaches that level; and even one who cannot rise so high draws it by seeing his own lowliness and making himself like “leftovers,” for then G-d bears the desire behind his sin and treads down the act, removing what separates his soul from Him.
The maamar in brief
Micah’s “Who is a G-d like You” speaks of Kel, kindness, which flows without limit from the Infinite Light to the lowest place, as water runs downhill. Teshuvah, read as tashuv hei, returns the upper and lower letters hei of the Name, and it applies to Torah scholars and to every person’s thought and speech. Its essence is kelos hanefesh, the soul’s longing to expire into G-d, kindled by contemplating that the world and all of time, renewed each hour through the permutations of Havayah by day and of Ado-nai by night, are a single moment before G-d, who is unchanged by creation. Such teshuvah is “before the world,” above the contractions that the letters of the Name describe, and it draws G-dliness down into a dwelling below. Even one who only despises his life because he sees how low he has fallen draws the supernal kindness of Atik Yomin. G-d “bears” the desire behind sin, lifting it to its holy root, and “suppresses” the act, casting it into the depths of the sea. This is granted to one who makes himself like “leftovers,” crushed by his distance from G-d, until kindness, like water, frees his soul from the body.

Outline
	1Kindness that flows downwardKel is Chesed, a kindness that flows from the Infinite Light to the lowest place like water. “He bears iniquity and passes over transgression” shows how it reaches there, and teshuvah, tashuv hei, is the return of the upper and lower hei, which concerns Torah scholars and every person’s thought and speech.¶1–2
	2Teshuvah that precedes the worldTeshuvah’s essence is kelos hanefesh. Time is created hour by hour through the permutations of Havayah (at night, of Ado-nai), yet all of it is a moment before G-d, who has not changed. Contemplating this brings the soul’s expiry, a teshuvah above time and the world, which draws G-dliness down to make a dwelling below.¶3–9
	3The letters of the Name and the unificationYud is contraction, hei expansion, vav the drawing down, and the final hei Malchus; a world (olam) is concealment (he’elem). Teshuvah reaches above all this, and the unification sought is that G-d be revealed after the contractions as before them: in the upper worlds now, and in this world, even to physical perception, in the Time to Come.¶10–12
	4Supernal kindness for the lowlyThe revelation begins already in the penitent. Even one who only despises his life because he sees how low he is draws the kindness of Atik Yomin, as people pity a prisoner. This inner kindness is far above the kindness that builds the world. How can it reach one who was so far?¶13–16
	5Bearing iniquity and suppressing itSin has two parts. The desire behind it is neutral and rooted in holiness, so G-d “bears” it, lifting it up; the act is complete evil, so G-d “suppresses” it in the depths of the sea. With these screens removed, the unchanging Infinite Light is revealed upon the soul, but only for one who makes himself like “leftovers.”¶17–18
	6Why the soul does not expireMalachi complains that though G-d has not changed, the children of Yaakov have not come to kelos hanefesh, for their souls come from the “heel” and the light reaches them only as a makif. The soul is stuck in the body like a lung with adhesions; the Zohar’s counsel is to “strike” it, refusing the transgressor’s excuse, “this is how I was made.”¶19–21
	7A broken and crushed heartDaka is one crushed by nature; nidkeh is one made crushed by contemplation or suffering. David prayed that even such acquired brokenness not be despised, but bring at least an encompassing revelation of the Infinite Light.¶22–23
	8Like leftoversOne who sees that the Infinite Light reaches him only as a remnant, a makif, becomes crushed and nullified before it. Then the supernal kindness bears his iniquity and passes over his transgression and, like water loosening adhesions, frees the G-dly soul from the body to cleave to G-d.¶24–25


Key concepts
	Kelos hanefeshכלות הנפש
	The soul’s longing to the point of expiry, to leave the body and cleave to G-d. It arises from contemplating that G-d is above time and unchanged by creation, and it is the teshuvah that “preceded the world.”

	Supernal kindnessחסד עליון
	The inner kindness that comes from the light that encompasses all worlds and from Atik Yomin, far above the outer kindness that builds the world. Like water, it flows most to the lowest place.

	Tashuv heiתשוב ה׳
	The Zohar’s reading of teshuvah as the return of the letter hei: the upper hei (thought, the Written Torah) and the lower hei (speech, the Oral Torah), returned to their source.

	Avon and peshaעון ופשע
	Two aspects of sin: avon, the desire and thought behind it, which G-d “bears” and lifts to its holy root; and pesha, the act itself, which G-d “passes over,” treading it down into the depths of the sea.

	Daka and nidkehדכא ונדכה
	Daka is one who is crushed in his very nature; nidkeh is one made crushed through his own effort or through suffering. David prayed that even the second not be despised.

	Leftoversשיריים
	The Gemara (Rosh Hashanah 17a–b) reads “the remnant (she’eris) of His inheritance” as one who makes himself like leftovers (shirayim). The maamar takes those leftovers to be the light from above the chain of worlds, which reaches such a person only from outside, as a makif.

	Makifמקיף
	An encompassing light that touches a person from outside and above without entering his inner heart, as for the souls that come from the level of the “heel.”

	Atik Yominעתיק יומין
	“The Ancient of Days,” the level removed (ne’etak) and exalted above “the days of the world,” the source of time. The Idra says “Who is a G-d like You” is said of it.


Section 1 · ¶1–2
Kindness that flows downward
1להבין ענין הפסוק1 מי אל כמוך וגו׳ שהוא פי׳ לי״ג מדות שבתורה. והנה אל הוא חסד2 כמ״ש חסד אל כל היום.34
To understand the meaning of the verse “Who is a G-d (Kel) like You,” etc., which is the explanation of the Thirteen Attributes [of Mercy] that are in the Torah. Now, Kel is Chesed (kindness), as it is written, “The kindness of Kel is all the day.”
The maamar opens with the words in which the prophet Micah, at the close of his book, praises G-d: “Who is a G-d like You, who bears iniquity and passes over transgression…”. Its phrases are an explanation of the Thirteen Attributes of Mercy that G-d revealed in the Torah. The Divine Name Kel used in the verse stands for the attribute of Chesed, kindness, as the psalm says, “The kindness of Kel is all the day.”


ופי׳ מי בעל חסד כמוך שהחסדים שלך מתפשטים לאין קץ מאור א״ס ב״ה למקום נמוך מאד שלכן נמשל למים שיורדים5 ממקום גבוה למקום נמוך6 מאד.7
And the meaning is: who is a master of kindness like You, for Your kindnesses spread without end, from the Infinite Light (Or Ein Sof), blessed be He, to a very low place; this is why [kindness] is likened to water, which descends from a high place to a very low place.
Read this way, “Who is a G-d like You” means “Who is a master of kindness like You?” G-d’s kindness has no limit: it flows from the Infinite Light down to the very lowest place, and that is why kindness is likened to water, which leaves the heights and runs down to the lowest ground. The Talmud (Taanis 7a) uses the same image for the Torah, which stays only with one whose spirit is humble.




2ודרך שיוכלו החסדים לירד לבחי׳ מטה מאד מפרש ואומר נושא עון ועובר על פשע8.9
And the way in which the kindnesses can descend to the level of what is very low, [the prophet] explains, saying: “He bears iniquity and passes over transgression.”
The next words of Micah’s verse explain how G-d’s kindness can reach even the very lowest level: “He bears iniquity and passes over transgression.” The Alter Rebbe reads them as two ways of dealing with two levels of wrongdoing, avon (iniquity) and pesha (transgression).


פי׳ מה שהוא עדיין בבחי׳ עון הנה הוא מגביה ונושא למעלה ומה שהוא בבחי׳ פשע שהוא בחי׳ יותר בעביות ואינה יכולה לעלות
That is: what is still at the level of iniquity (avon), He raises and bears upward; but what is at the level of transgression (pesha), which is a level of greater coarseness and cannot rise —
What is at the level of avon G-d “bears” (nosei): the word also means to lift, so He lifts it up and carries it upward. Pesha, however, is a coarser and denser level, and it cannot rise.


וכתיב עוונותיכם היו מבדילים וטהור עינים מראות ברע10 ואינם יכולים החסדים לרדת שם לכן עובר ודורך על פשע שלא יפסיקו כו׳.
and it is written, “Your iniquities have separated,” and “[You are] too pure of eyes to see evil,” so the kindnesses cannot descend there — therefore He passes over and treads upon transgression, so that they not interrupt, etc.
Sin forms a barrier, as Isaiah says, “Your iniquities have separated [between you and your G-d],” and G-d is “too pure of eyes to see evil” (Habakkuk), so His kindness cannot descend into such a place. Therefore G-d “passes over” (over al) pesha in the sense of stepping over it and treading it down, so that it no longer interrupts the flow of His kindness.


רק כ״ז [
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שיר המעלות ממעמקים קראתיך ה׳
A Song of Ascents: From the Depths I Have Called You, Havayah
Every Jew’s soul has two levels: Yaakov, which gives life to the body and can be cut off from its root by sins that carry kareis, and Yisrael, the soul’s encompassing root, which is never separated from G-d. Calling “from the depths” means reflecting on how far the G-dly soul has fallen, which opens the depth of the heart, arouses G-d’s boundless compassion, and leads to drawing G-dliness down into this world through Torah and mitzvos.
The maamar in brief
Psalm 130 is said during the Ten Days of Teshuvah, when each Jew comes closer to G-d until all stand face to face on Yom Kippur. To explain this, the maamar first describes the soul. As G-d’s light both surrounds all worlds unchanged (sovev) and fills each world in its measure (memalei), so the soul has two levels: Yaakov, the intellect and the body’s life, the soul’s “heel”; and Yisrael, “a head for Me,” above body and intellect and never separated from G-d. Even a light sin at the heel makes the head fall, so that Yisrael no longer shines into the soul in the body; hence “Return, O Israel.” The Shema, read as the soul speaking to itself, shows Yisrael united with Havayah, the source of a love of self-sacrifice in every Jew. To reveal this hidden love, one arouses the boundless “Father of compassion” by bringing oneself back to one’s heart, knowing one’s root and how far one has fallen. Love must lead to drawing G-dliness down through Torah and mitzvos. This is the call “from the depths”: the depth of the heart, rooted in the soul’s encompassing level, calling G-d to be revealed below.

Outline
	1The psalm of the Ten Days“From the depths” is said in the Ten Days of Teshuvah, when every Jew’s inner will to be face to face with G-d comes to the fore, after a year of turning his back.¶1
	2Two levels of the soulThe soul is not the intellect but “a part of G-d above.” As G-d’s light is sovev, unchanging, and memalei, received by each world in its measure, so the soul has two levels: Yaakov, the heel that gives life to the body, and Yisrael, the head that is never separated from G-d.¶2–3
	3Why Yisrael needs teshuvahA small stumble at the heel makes the head fall, so Yisrael’s light no longer reaches the soul in the body. The Shema shows Yisrael united with Havayah, the root of a love of self-sacrifice that sin can only hide.¶4–5
	4The Father of compassionThe hidden love is revealed by arousing G-d’s compassion beyond reason: knowing his root and how far he has fallen, a person has compassion on the G-dly part within him, as in the confession. But love must lead to drawing G-dliness below.¶6–8
	5Torah, mitzvos and two kinds of teshuvahG-dliness is drawn down through Torah and mitzvos done with intent. Teshuvah rises through prayer and descends through Torah, as in “He encircled him, He instructed him,” mirrored in Sukkos and Shemini Atzeres.¶9–11
	6Calling from the depths“From the depths” is the depth of the heart, rooted in the soul’s encompassing level, the mazal; from there a person calls G-d to be revealed below as above.¶12
	7Hearing the voice“Hearken to my voice” asks G-d to hear the hidden love within the voice; “the voice of my supplications” is prayer for one’s own needs, the lowest level, which the angels must carry up.¶13–14


Key concepts
	Yaakov and Yisraelיעקב וישראל
	Two levels of the soul. Yaakov (yud and akev, “heel”) is the intellect and the force that gives life to the body; Yisrael (li rosh, “a head for Me”) is the soul’s encompassing root above body and intellect, never separated from G-d.

	Sovev kol almin and memalei kol alminסובב כל עלמין וממלא כל עלמין
	G-d’s light as it surrounds all worlds unchanged, and as it fills each world in the measure that world can receive. The soul has the same two aspects.

	Av HaRachaman and Av HaRachamimאב הרחמן ואב הרחמים
	“The compassionate Father,” whose compassion stays within what reason requires, and “the Father of compassion,” whose compassion is boundless and forgives even after many sins. Teshuvah arouses the second.

	The depth of the heart (umka deliba)עומקא דליבא
	The innermost will of the heart, rooted in the soul’s encompassing level. It is opened by reflecting on how far the G-dly soul has fallen.

	Mazalמזל
	The soul’s encompassing level, which remains above; it is called mazal because it makes light flow (mazil) into the soul within the body.

	Teshuvah from below and from aboveתשובה מלמטה למעלה ומלמעלה למטה
	Prayer joins the soul in the body to its root above; Torah and mitzvos then draw the Infinite Light down into the soul within the body.
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יחיינו מיומים ביום השלישי יקימנו וגו׳ (בהושע סימן…
“He Will Revive Us After Two Days”
The two days of Rosh HaShanah and Yom Kippur, “the third day,” are stages in returning to the inner point of the heart, where Israel is the innermost heart of G-d. A heart closed by sin is reopened in prayer through mercy aroused over the soul’s fall, and G-d answers by opening the hidden source of mercy, until the two Names, Havayah and Elokim, make the double heart one.
The maamar in brief
Hosea’s “He will revive us after two days; on the third day He will raise us up, and we shall live before Him” speaks of the two days of Rosh HaShanah, which raise the worlds in their inner and outer dimensions, and of Yom Kippur. Israel is the inner point of G-d’s “heart,” and every Jew has two hearts: a natural love that hindrances can block, and an inner point from which the higher teshuvah comes. A blemish of the covenant removes the hei of the inner heart: kallah becomes kol and the heart turns to stone. False or disparaging speech, a blemish of the tongue’s covenant, cuts off the spirit of G-d flowing to the speaker, and the Torah he studies afterwards is not called G-d’s word. The remedy is the hour of prayer: contemplating how far his soul has fallen, a person arouses abundant mercy, and G-d opens the “yuds,” the hidden source of the Thirteen Attributes of Mercy, which wash away sin and give a new will; Elul is the time of this opening. Yom Kippur draws mercy beyond any arousal from below, face to face. As dawn breaks through the earth, mercy breaks through the body’s screen; and there is also the “dew” of mercy where no screen exists.

Outline
	1The two days, the third day and the inner heartThe two days of Rosh HaShanah raise the worlds in their inner and outer dimensions, and Yom Kippur is the third day. Israel is the inner point of G-d’s heart; every Jew has an outer, natural love and an inner point from which the higher teshuvah comes, and the Ten Days of Teshuvah are for reaching it, face to face.¶1
	2How the inner heart is lostA blemish of the covenant removes the hei of the inner heart, so kallah becomes kol and the heart becomes stone. The covenants of the heart and the tongue are blemished in the same way: false or disparaging speech breaks the channel of G-d’s speech, so that even later Torah study is not called His word.¶2–4
	3The remedy: prayer and the opening of the yudsIn the hour of prayer a person turns his will by arousing abundant mercy over his soul’s fall, through worldly preoccupation and doubts in faith. G-d answers by opening the yuds, the hidden source of the Thirteen Attributes of Mercy, which wash away sin and give a new will; Elul is when this source opens, and then one can return from the depth of the heart.¶5
	4Yom Kippur, the third dayThe two days are sovev and memalei; the third day, Yom Kippur, is higher still and is reached only from above. The Zohar’s three heads, the three levels of teshuvah and nefesh, ruach and neshamah match the three days.¶6
	5Dawn, rain and dewAs dawn breaks through the earth that hides the sun, mercy breaks through the body that screens G-d’s face, and G-d comes “like the rain.” Yet dew is the proper request: mercy flows even where no screen separates, since Elokim conceals Havayah even from the higher worlds, and through these two Names the double heart becomes one.¶7–8


Key concepts
	The inner point of the heartנקודת פנימיות הלב
	The innermost core of a Jew’s heart, deeper than reason and natural feeling. Israel as a whole is this point in G-d’s “heart,” and real teshuvah comes from it.

	Two heartsב׳ לבבות
	The doubled letter in levavcha (“your heart”) shows two hearts: an outer, natural love for G-d that hindrances can block, and the inner point of the higher teshuvah, which a blemish can close until mercy from above reopens it.

	Kol and kallahכל / כלה
	Israel is called kallah, bride, when the inner heart is revealed; a blemish removes the hei and leaves only kol, “all.” The opening of the yuds into a hei restores it.

	Abundant mercyרחמים רבים
	The compassion aroused when a person contemplates how far his soul has fallen from its high source; it draws down the Thirteen Attributes of Mercy.

	The opening of the yudsפתיחו דיודין
	Reading “You open Your hand” as “Your yuds”: the hidden, ungraspable source of mercy is opened, as hinted in the four yuds of “I am my beloved’s and my beloved is mine” in Elul.

	Dewטל
	Mercy that comes without clouds, at night: compassion even where no screen of sin or body separates, as for the higher worlds hidden from Havayah by Elokim.


Section 1 · ¶1
The two days, the third day and the inner heart
1יחיינו מיומים12 ביום השלישי יקימנו וגו׳ (בהושע סימן ו׳) יחיינו מיומים הם ב׳ ימים של ר״ה [
Colophon and licences

LikuteiTorah.com
The Chassidishe Parsha
About this edition
This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.

Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

“In the Rebbe’s light”: what the Rebbe says about a paragraph, found by AI in his sichos, letters and maamarim and checked against each source by further AI readers. Short quotes only, with the place of each. No person has reviewed it yet; check the place before relying on a detail. The Rebbe’s works are published by Kehot and by Vaad Hanochos B’Lahak.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

