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צו את בני ישראל ואמרת אליהם את קרבני…
“Command the children of Israel and say to them: My offering, My bread for My fires”
Only in this world, through Torah, mitzvos and teshuvah, can a person draw the Infinite Light itself, sovev kol almin, upon his soul, higher than all the graded revelation of Gan Eden; that is why here, and not in the World to Come, the lowest can be turned back to the highest. The offerings embody this: on the altar the fire in the animal offered rises and merges with the “fire of yud” descending from sovev kol almin; in the soul, prayer kindles the animal soul’s fire, the “fire of hei,” to rise to it, and Torah study joins them and keeps that fire in the heart.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The maamar asks why “and say to them” is repeated in the passage of the daily offering, why “a pleasing fragrance” is said of the offerings in particular, and why only the offerings depend on the Holy Temple. It answers by contrasting two worlds. The World to Come is the revelation of memalei kol almin, divided into fixed levels, so a soul there stays as it made itself and its soiled garments must be removed for it. This world, still being refined, receives an illumination of sovev kol almin, which “makes equal small and great,” so here a person can choose, return in teshuvah and turn his longing to G-d. The offering, of the element of fire, is the fire below that rises to meet the fire from above; “My bread” is the arousal from below that draws that fire down, and “a pleasing fragrance” joins ascent and descent in G-d’s gratification that His will was done. Torah study (the speech of the offerings) and prayer (their thought) do the same within the soul; only in the Temple, a supremely lofty encompassing light, could the fire descend physically.

Outline
	1The questionsThe offerings, like every mitzvah, have thought (prayer), speech (study of their laws) and action (the sacrifice); the two “and say”s correspond to these. Why is “a pleasing fragrance” said only of the offerings, and why do they alone depend on the Temple?¶1–2
	2This world and the World to Come“Today to do them”: only this world has free choice and teshuvah. In the World to Come a soul cannot free itself from the garments it soiled, and needs the “hollow of the sling.” There the revelation is memalei kol almin, graded and fixed like the organs of a body; here Torah and mitzvos draw down sovev kol almin, beside which Gan Eden is only a radiance. This world is like an embryo whose form can still change.¶3–8
	3The power of teshuvahMemalei kol almin, drawn from Malchus, descends even into the kelipos; teshuvah, an illumination of sovev, returns that life-force to its root. First iskafya, subduing desire, then is’hapcha, turning the heart’s longing to G-d: ishah, the fire of hei, returns to ish, the fire of yud. Hence one hour of teshuvah and good deeds outweighs all the World to Come, and “Return all the way to Havayah your G-d” and “One—and you shall love” mean revealing sovev within memalei.¶9–13
	4The fires of the offeringThe animal offering is of the element of fire; the fire below rises and merges with the fire from above, as prayer kindles the animal soul with the angels’ fervor. “My fires” is the fire of yud from sovev; “My bread” is the arousal from below that draws it down; “a pleasing fragrance” is ascent and descent together, the Supernal Will above Chochmah drawn into doing. Shacharis is the ascent, Minchah the drawing-down.¶14–18
	5Torah study and prayerEs korbani, the letters of the Torah, unite a person’s speech with the divine speech through Moshe’s quality of bittul. The Written Torah “calls” G-d by His Names; the Oral Torah “keeps,” giving bounds to the Supernal Will and keeping the fire of love fixed in the heart. Prayer is drawn from the holiness of Shabbos through the festivals, which correspond to the patriarchs and the three daily prayers.¶19–21
	6Why the offerings need the TempleIn every mitzvah the fire from above is revealed in the soul, which can happen anywhere; in the offerings it was revealed physically. A revelation in the physical world, like the Splitting of the Sea, needs a source above the hidden world itself, and the Temple, a supremely lofty encompassing light, is that source.¶22–23


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה צו את בנ״י ואמרת אליהם · 5744 · ש"פ פינחס, י"ד תמוז ה'תשד"מ. הנחת הת' בלתי מוגה · ספר המאמרים תשמ״ד p. קפו
The Rebbe opens with the classic question on the doubled “and say” (ve’amarta) in the verses of the daily offering. He adds a second, sharper question. Prayer stands in place of the offerings, yet a verse never departs from its plain meaning, so why could the physical offerings exist only while the Temple stood? The question is strengthened on two counts. First, every mitzvah has thought, speech and action, even mitzvos that consist of thought or speech, so why do the offerings alone lack their action today? Second, even in Temple times the offerings had a spiritual dimension, through the kohanim and the Israelites standing at the maamados. Rashi’s reading of the second “and say to them” as addressed to the beis din makes it harder still: the offerings were bought from public funds and brought by the court on behalf of all Israel.
The answer rests on “a pleasing fragrance”: “a gratification before Me, that I spoke and My will was done.” This gratification reaches the inwardness of the Divine delight, and it comes specifically through action, because the highest is drawn by the lowest. Every mitzvah makes a dwelling for G-d below. The offerings add that the dwelling is revealed: one could see the fire brought by an ordinary person draw down fire from heaven, and the union of Israel with G-d (tzav, from tzavsa, bond) was visible, which is not so with tzitzis or tefillin. A revelation this complete needs a place and time fit for it, the Temple, and not exile, which is a time of concealment. This is the doubled ve’amarta: the first, thought and speech, applies everywhere and always and is therefore said on its own; the second, the action, needs the Temple. Conversely, because exile is the lowest place, the offerings of prayer and study done now carry the advantage of a dwelling in the lowest realm, and they are what bring the Redemption.
The lesson: Our prayer and our study of the laws of the offerings in exile, the lowest place, can complete the matter of the offerings and bring the Redemption. This applies especially at Minchah, an “eis ratzon” (a time of favor).


Key concepts
	the light that fills all worlds (memalei kol almin)ממלא כל עלמין
	The divine light measured to each world by its level, drawn from Malchus; it is the revelation of the World to Come and Gan Eden, divided into fixed levels that cannot change.

	the light that encompasses all worlds (sovev kol almin)סובב כל עלמין
	The Infinite Light itself, hidden and beyond all levels, which “makes equal small and great”; it is drawn down in this world through Torah, mitzvos and teshuvah, and is the source of the fire that descended on the altar.

	the fire of yud and the fire of heiאש י׳ ואש ה׳
	The maamar’s reading of ish and ishah, and of le’ishai, “My fires”: the fire from above, from sovev kol almin, and the fire of the animal soul below, which rises to meet it.

	iskafya and is’hapchaאתכפיא ואתהפכא
	Subduing the desire for alien things, things foreign to holiness, and then transforming the heart’s longing so that it is directed to G-d alone.

	teshuvah (return)תשובה
	An illumination of sovev kol almin that returns life-force from the lowest depths to its source, so that “their end is wedged in their beginning”; possible only in this world.

	the hollow of the sling (kaf hakela)כף הקלע
	The purgation of a soul after death, flung about by the worldly thoughts it pursued, because it cannot remove its soiled garments by itself.

	calling and keepingקריאה ושמירה
	The Written Torah, made of G-d’s Names, “calls” Him near (es korbani); the Oral Torah, the receiving vessel that gives bounds to the Supernal Will, “keeps” (tishmeru) the fire of love in the heart.


Section 1 · ¶1–2
The questions
1צו את בני1 ישראל ואמרת2 אליהם את קרבני לחמי לאשי כו׳ ואמרת להם3 זה האשה4 כו׳.
“Command the children of Israel and say to them: ‘My offering, My bread for My fires,’” etc.; “And say to them: ‘This is the fire-offering,’” etc.
The maamar opens with Numbers 28:2–3, the command that introduces the daily offering (the tamid) and the offerings of Shabbos and the festivals in Parshas Pinchas. The verse calls the offerings “My bread” and “My fires,” words the maamar will interpret later.


להבין מהו ואמרת ואמרת ב׳ פעמים. הנה כל המצות צריך האדם לקיים במחשבה דבור ומעשה5 וכן בקרבנות מחשבה זו תפלה6 עבודה שבלב7 שכנגד הקרבנות.8
[We need] to understand what [is meant by] “and say,” “and say,” twice. Now, all the mitzvos a person must fulfill in thought, speech and action; and so too with the offerings: thought—this is prayer, “the service of the heart,” which corresponds to the offerings.
The Alter Rebbe notes that “and say to them” appears twice in two consecutive verses, and asks why. He begins with a general principle: every mitzvah is fulfilled in thought, speech and action, and for the offerings the “thought” is prayer, which the Sages call “the service of the heart” and which was instituted to correspond to the offerings.


ודבור הוא ת״ת [
ביאור ע״פ את קרבני לחמי · Likkutei Torah · Parshas Pinchas · Maamar 2

Likkutei Torah · Parshas Pinchas · Maamar 2
ביאור ע״פ את קרבני לחמי
An explanation on the verse “My offering, My bread”
Man makes Gan Eden: a radiance of the Infinite Light becomes graspable only through contraction (the gevuros) and through the refining light of Mah, which rests only on self-nullification. The verse of the daily offering maps this service: Moshe’s bittul joined with Israel makes the letters of their Torah study “close” to G-d, the fire of the soul draws down the fire from above, and prayer, Shabbos and the festivals draw down the still higher union called li, “to Me.”
The maamar in brief
Man makes Gan Eden: by his service he draws a revelation of G-dliness from the Infinite Light. The World to Come, created with the yud, is a radiance of that light contracted into a point so that created minds can grasp and enjoy it, which is why it is built on strict judgment while this world is built on kindness. These contractions, the gevuros, are aroused from below when a person contracts himself and nullifies his will. Every descent of light has an encompassing and an inner aspect, called Mah and Ban: Mah, the Supreme Will and the light of bittul, refines Ban world by world, and only in this world, before the refinement ends, can a person change. The mitzvos, measured exactly by the Sages, are the vessels for that will. Section 3 turns to the fire of the offerings: the soul’s fire rising from below, the fire of the hei, calls down the fire of the yud from above and leads to the still, small voice of bittul. The verse is then read phrase by phrase: Moshe joined with Israel, Torah study making the letters “close,” Mishnah guarding the fire, and prayer, Shabbos and the festivals drawing down li.

Outline
	1Man makes Gan Eden; the yud of the World to ComeMan draws down G-dliness to make Gan Eden. The World to Come, created with the yud, is a radiance of the Infinite Light contracted so that souls can grasp it, and so it is built on judgment while this world is built on kindness. The gevuros are rooted in the Gevurah of Atik and aroused by man’s self-contraction, and through them every angel and soul receives in its own distinct way.¶1–6
	2Encompassing and inner: Mah and BanEvery descent has an encompassing light and an inner glimmer of it, as thought holds far more than speech. These are Mah, the Supreme Will and the light of bittul, and Ban, Malchus and the Oral Torah; Mah refines Ban down through the worlds. Bowing at Modim expresses that bittul, change is possible only in this world, and the exact measures of the mitzvos are the vessel for a will that has no reason.¶7–11
	3Fire from below and fire from aboveEvery flow from above needs an arousal from below: the fire of Gevurah, the soul’s enthusiasm, which leads on to the still, small voice of bittul. The verse is read phrase by phrase: “My bread for My fire-offerings” (the fire of the hei calling down the fire of the yud), “es korbani” (the letters made close), “My pleasing fragrance” and “you shall take care” (Mishnah).¶12–14
	4Moshe’s bittul, the appointed times and the prayersBittul reaches Israel through “Command” (joining) and “say” (the power of speech). “In its appointed time” draws the holiness of Shabbos down through the festivals; the morning prayer climbs through the worlds up to the Amidah, which is bittul drawn down from above, and Minchah is the Amidah alone; a list of Zohar and Midrash sources follows.¶15–16
	5Summary of the verseA summary reading of the verse: Moshe joined with Israel, the letters close to G-d, ishah and ishai as receiver and giver, Mishnah guarding the fire in the heart, and prayer and the festivals drawing down the union of Abba and Imma, called li. A list of Talmudic and Midrashic passages closes the maamar.¶17


Key concepts
	The yud of the World to Comeביו״ד נברא העוה״ב
	The World to Come was created with the yud, the smallest letter: a radiance of the Infinite Light contracted into a point, so that created souls can grasp and delight in it.

	Gevuros (powers of restraint)גבורות
	The contractions that limit the light so that it can be revealed and grasped; man arouses them by restraining himself, and the radiance of the Shechinah reaches the souls only through them.

	Encompassing and inner (makif and pnimi)מקיף ופנימי
	Every level holds more than the level below can contain: what the vessel cannot grasp stays encompassing, and only a glimmer enters as inner light, as only a fraction of thought enters speech.

	Mah and Banמ״ה וב״ן
	Two spellings of the Name Havayah: Mah, rooted in the forehead of Adam Kadmon, is the Supreme Will, Chochmah and the light of bittul; Ban is Malchus and the Oral Torah, which Mah refines.

	Refinement (birur)בירור
	The sorting of good from evil, which descends from Atzilus to the lowest levels of Asiyah; this world is the world of refinement, while the World to Come comes after it.

	Self-nullification (bittul)ביטול
	The Infinite Light rests only on what is nullified; it is the level of Moshe, “And what (mah) are we?”, expressed in bowing at Modim and in the still, small voice.

	The fire of the hei and the fire of the yudאשה – אש ה׳, אשי – אש יו״ד
	Ishah (esh hei) is the fire rising from below, the soul’s enthusiasm; ishai (esh yud) is the fire that descends from above in response, a union of receiver and giver.

	Li (to Me)לי
	The level of the union of Abba and Imma, rooted in Atik and the Infinite One; whatever G-d calls “Mine” endures forever, and “to offer to Me in its appointed time” draws it down.


Section 1 · ¶1–6
Man makes Gan Eden; the yud of the World to Come
1ביאור ע״פ את קרבני1 לחמי2
An explanation on the verse “My offering, My bread.”
This is the heading of the maamar: an explanation of the verse that opens the daily offerings in Parshas Pinchas, “Command the children of Israel and say to them: My offering, My bread for My fire-offerings, My pleasing fragrance, you shall take care to offer to Me in its appointed time.” The maamar reads each phrase of that verse as a stage in man’s service of drawing G-dliness down. The Kehot edition notes that this discourse also appears in the Siddur (34a) in the Mitteler Rebbe’s transcript, and that a second explanation of it is printed in Sefer HaMaamarim 5565.




2הנה כתיב לעבדה ולשמרה34 שהאדם הוא העושה56 הג״ע [
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צו את בני ישראל ואמרת אליהם את קרבני…
“Command the children of Israel and say to them”
The daily lamb, and the prayer that took its place, raise the “something” back into the “nothing,” the ascent for whose sake the soul came down. Prayer has the offering’s parts: firm contemplation is the bones, the restraints that carry it to the heart are the sinews, fiery love is the blood and delight in the mitzvos is the fat; and its own path is compassion for the fallen soul, the lamb’s quality, which Moshe “makes” by drawing knowledge into Israel.
The maamar in brief
The maamar asks why the verse says “and you shall say to them” twice, why it uses “offer” and “make,” plural and singular, how prayer can replace the daily lambs, and what the offerings’ “pleasing fragrance” means. The soul descended for the sake of an ascent: creation brought the light down to a world that feels separate, and its purpose is the return of the “something” to “nothing,” a new thing that brings joy above. Song, and above all the offerings, achieve this: the offering rises to the ox-face of the Chariot, becomes “bread” for the Serafim and is absorbed in the Infinite Light. Prayer does the same. Its bones are firm contemplation of G-d’s greatness; its sinews carry a glimmer of it into the emotions; its blood is fiery love; its fat is the delight of the mitzvos, which come straight from sovev, as the physical world itself does. The lamb adds compassion for the divine spark fallen into the body, aroused by the knowledge Moshe draws into Israel; so Moshe alone “makes” the lamb, while all Israel “offer” it. The offerings’ “pleasing fragrance” is this two-way movement: the love rises as rei’ach, “fragrance,” and the light comes down, nicho’ach (nechos darga, “coming down a level”), into the letters of prayer.

Outline
	1The questions, and the ascent from something to nothingWhy “say” twice, why “offer” and “make,” and how prayer replaces the lambs. Before creation G-d’s kingship was absorbed in Him; creation spread His light down to a world that feels separate, and its purpose is the return of the something to nothing, the joy above hinted at in the Leviathan. Angels do this through song, and the offerings most of all, rising from the ox-face of the Chariot through the lion of Chesed.¶1–3
	2Prayer as offering: the Serafim’s breadMichael offers the souls of Israel above, and below the soul rises in prayer with great love. The offering becomes “bread” for the Serafim, the burning angels, and like food that becomes the eater’s flesh, it strengthens them to be absorbed in G-d.¶4
	3Why a lamb: mercy and woolThe lamb has a voice of mercy, Yaakov’s attribute, and wool on its skin. Above, the skin is the firmament and the hair the combinations of letters; the skin and wool went whole to the kohen, while the rest went up on the altar.¶5–6
	4Bones, sinews and fleshBones, from the brain, are comprehension of G-d’s greatness; flesh, from the blood of the heart, is emotion. Since the comprehension is of the Infinite, only a contracted glimmer can enter the emotions, through the sinews: the restraints, the forty-nine gates of Binah, the channels of will.¶7–9
	5Prayer’s bones, blood and fatFirm contemplation in the Shema is the bones, and its glimmer transforms the animal soul’s emotions. The fiery love of “with all your heart” is the blood; the delight that follows, in Torah and mitzvos that are G-d’s very wisdom and will, is the fat. The mitzvos draw from sovev, for the physical was created directly by the Infinite Light, as “let there be” and “He made” show.¶10–15
	6Compassion: the lamb, Rachel and MosheThe further path is compassion for the divine spark fallen into the body, for which we ask G-d’s great mercy. The lamb’s shearing is the letters cut off from their root, Rachel’s barrenness, answered by Tikkun Rachel and Tikkun Leah. Compassion is Yaakov’s quality but comes from Moshe’s knowledge, so “you shall make” is singular and “you shall offer” plural; the love rises as fragrance and the light descends, nicho’ach, into the letters of prayer.¶16–20
	7Further reasons for the lambThe lamb stands for the tzaddik’s constancy and self-mastery, as against the strength of teshuvah; for the hidden (kevesh) drawn from Atika to the revealed; for “light” and praise (imrei); and for the skin through which holy wool grows, the rectified partition.¶21–22
	8SummaryA summary of the four sections, with added sources on the spine and the eighteen blessings, on the sun and moon in the blessing of the luminaries, and on the “making” of peace and of the lamb.¶23–25


Key concepts
	From something to nothingמיש לאין
	Creation brings the “something” out of “nothing”; the purpose is the reverse, that the something be nullified and included in the Infinite Light. This runs against nature, and so it is new and brings joy above.

	Bones, sinews, blood and fatעצמות גידין דם וחלב
	The parts of the offering as stages of prayer: firm contemplation of G-d’s greatness, the restraints through which it reaches the heart, fiery love, and the delight that follows in Torah and mitzvos.

	The light that encompasses all worldsסובב כל עלמין
	The level above the chain of worlds, before which spiritual and physical are equal. The physical world and the mitzvos done with it come directly from it, which is why a physical mitzvah brings such joy.

	Compassionרחמנות
	Pity for the divine spark in one’s soul, which fell from a lofty roof into a body and its needs. It is the lamb’s quality and Yaakov’s, and it awakens love even in the animal soul.

	Moshe within, Yaakov withoutמשה מלגיו ויעקב מלבר
	Compassion (Yaakov) comes from knowledge (Moshe): only knowing G-d’s greatness and where the soul came from makes one feel its fall. Moshe draws that knowledge into Israel, so he “makes” the lamb.

	Nicho’ach as coming down a levelניחוח לשון נחות דרגא
	The love of prayer rises as “fragrance,” and then the Infinite Light comes down into the letters of prayer’s requests, which become a crown for G-d.


Section 1 · ¶1–3
The questions, and the ascent from something to nothing
1צו את בני1 ישראל ואמרת אליהם את קרבני לחמי לאשי2 כו׳. ואמרת אליהם זה האשה אשר תקריבו34 כו׳ את הכבש אחד5 תעשה6 בבוקר כו׳.
“Command the children of Israel and say to them: My offering, My bread for My fire-offerings,” etc. “And you shall say to them: This is the fire-offering that you shall offer,” etc.; “the one lamb you shall make in the morning,” etc.
The maamar opens with the verses that begin the Torah’s section on the daily offerings (Numbers 28:2–4): the command to Israel about “My offering, My bread,” and the lamb brought every morning. The verses use two different verbs for the offering, “offer” and “make,” and the maamar will build on both.


להבין כפל ב״פ [
קדש ישראל לה׳ ראשית תבואתה · Likkutei Torah · Parshas Pinchas · Maamar 4

Likkutei Torah · Parshas Pinchas · Maamar 4
קדש ישראל לה׳ ראשית תבואתה
Israel Is Holy to Havayah, the First of His Produce
Israel are “the first of the produce of the hei”: in G-d’s daily renewal of creation, the souls of Israel, whose root is the Name Havayah, rise first, through prayer, Torah, mitzvos and charity, into His innermost will above that root, and raise the angels and the worlds with them. One who “devours” the Israel within him restores it through teshuvah from the depth of the heart, a fifth level beyond the four.
The maamar in brief
The maamar explains “Israel is holy to Havayah, the first of His produce.” The hei of tevu’asah points to Malchus, the final hei, which brings forth new angels every day; these angels of Asiyah, the “mute” bnei eilim, can rise into the Name Havayah only through Israel, on Shabbos and every day through prayer. The second section explains why one may not eat before praying: on waking the soul is only “in the nostrils,” and prayer, by surrendering one’s will, lets the G-dly soul, a portion of Havayah, spread through the body, so that Havayah becomes truly “our G-d.” The third section adds that calling upon G-d “in truth” requires Torah: G-d lowered His innermost will into the Oral Torah’s rulings, as a father bends down to lift his child; yet Torah rises only on the “wings” of love and awe, and the soul is lifted by G-d’s “arms,” His attributes clothed in the mitzvos, above all in charity. The fourth section returns to the verse: Israel, like terumah, are lifted up and lift all creation with them. One who “devours” his inner Israel through anger, lust or arrogance must bring an inner guilt-offering and add a “fifth”: teshuvah from the depth of the heart, which reaches the Will above all wills, as on Yom Kippur.

Outline
	1The produce of the heiThe hei of tevu’asah is Malchus, which brings forth new angels each day. These angels of Asiyah, the “mute” bnei eilim, rise into the Name Havayah only through Israel, on Shabbos through Kabbalas Shabbos and every day through prayer, Torah and mitzvos.¶1–5
	2The soul before and after prayerBefore prayer the soul is only “in the nostrils,” so one may not eat. The morning blessings and the Shema reveal that Havayah is “our G-d,” Israel’s strength without intermediary, unlike the nations, who receive through the seventy princes; setting aside one’s will, one can truly pray.¶6–9
	3G-d’s will lowered into the Oral TorahCalling “in truth” means Torah. Anochi, G-d’s innermost will, lowered itself to the “feet,” the Oral Torah’s rulings about physical things, as a father bends down to his child, raising the soul above its own root; but the father must also lower his arms, and Torah without love and awe does not rise.¶10–16
	4G-d’s right and leftHuman love and awe rise from below and only prepare for G-d’s love and awe drawn down from above. G-d’s attributes come into the soul through the practical mitzvos, above all charity; His right and left are Torah and charity.¶17–20
	5Holy to Havayah: Israel as terumahEven a businessman must set times for Torah and do business with his “back,” and through Torah and charity he and the Congregation of Israel rise into G-d’s innermost will. Israel are terumah, the portion lifted up, and are “first” in G-d’s daily renewal of creation, raising the angels with them.¶21–22
	6All who devour him: guilt and the added fifthAnger, lust and arrogance “devour” the Israel within, and the remedy is an inner guilt-offering and a broken heart. The added fifth is teshuvah from the depth of the heart, above the four levels of the righteous, reaching the Will of all wills, as on Yom Kippur with its five prayers.¶23–28


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה קדש ישראל להוי' ראשית תבואתה · 5747 · ש"פ פינחם, כ"א תמוז ה'תשמ"ז. הנחת הת' בלתי מוגה · ספר המאמרים תשמ״ז p. קעט
The Rebbe notes that this verse closes the haftarah of the Shabbos and also opens the last maamar on the parshah in Likkutei Torah. He takes up the Alter Rebbe’s question: “His produce” (תבואתה) is written with a hei, so what is this “produce of the hei” of which Israel are called “first”? Following the Alter Rebbe, the produce is the world renewed through Malchus, the final hei of the Name Havayah. The Rebbe adds that this covers the whole chain of worlds (seder hishtalshelus), not only this physical world. He shows this from the saying “with the hei this world was created”: it fits the view, against the Rambam’s, that the World to Come is the world of the Resurrection, so that “this world” includes all of hishtalshelus. Israel are “first” because when the world rises, the source of the Congregation of Israel rises with it.
He then explains the descent of the souls. In themselves the souls are “holy,” a thing apart from all of hishtalshelus, for G-d “consulted” with them about whether to create it at all. Afterward they were drawn into hishtalshelus as “the first of His produce” and went down into a world where truth is not felt. Precisely there, by clarifying the world through halachah, ultimate truth is revealed, and the souls are raised by it. “All who devour him shall incur guilt” refers to a further descent, actual exile, in which one’s good can be “devoured.” Its purpose is a still greater ascent: the added “fifth” (חמישית) of the guilt payment, which is “the fifth to Pharaoh.” All this will be revealed when “all flesh shall see,” down to the inanimate world and the very void of the world. Our Rebbeim began this by seeing the Creator’s power instead of the beam.
The lesson: Our Rebbeim saw the power of the Creator in each thing rather than the physical beam. Even people of our stature should have at least a trace of this, felt first in the intellect (Chabad) of the soul and then reaching all its powers, down to the “heel”; it will be fully revealed in the true Redemption.


Key concepts
	The produce of the heiתבואת ה׳
	Tevu’asah is written with a final hei, read as Malchus, the lower Chochmah, through which G-d renews creation every day. Israel are “first” in this renewal: their ascent raises the angels and the worlds.

	Bnei eilimבני אלים
	The angels created each day, angels of Asiyah who channel life to the physical world. Eilim is Elokim lacking its hei, and is read as ilmim, “mute,” for Elokim without its yud-hei leaves ilem: G-d’s wisdom is not openly revealed in them, so they rise only through Israel.

	A soul “in the nostrils”נשמה באפו
	The state of a person on waking, before prayer: the soul is acknowledged by the mind but has not yet spread into the heart and body. Prayer, by surrendering one’s will, lets it fill the whole person.

	Anochi, “who I am”אנכי מי שאנכי
	G-d’s very self, the inner dimension of His will, above even the Name Havayah. In “I taught Ephraim to walk” it is lowered to the “feet,” the Oral Torah, so that the souls can bind themselves to it.

	Taking them upon His armsקחם על זרועותיו
	G-d’s right and left, the love and awe drawn down from above and His attributes clothed in the mitzvos and in charity, which lift the person up as a father lifts a child in his arms.

	Terumahתרומה
	The portion of the harvest set apart and lifted up. “The first of His produce” is terumah: Israel are the portion of creation that is raised, and that raises everything with it.

	The depth of the heartעומקא דליבא
	The teshuvah that comes from beyond what the soul can bear. It is a fifth level, above the four levels of the righteous, and reveals “the Will of all wills,” as on Yom Kippur.
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The produce of the hei
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