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Likkutei Torah · Parshas Nitzavim · Maamar 1
אתם נצבים היום כלכם וגו׳
“You Are Standing This Day, All of You”
On Rosh HaShanah all of Israel stand together as one body and are raised to their source. Through the covenant G-d made with them above reason, the wordless cry of the shofar, born of a Jew’s bitterness over his distance from G-d, arouses the revelation of G-d’s innermost Kingship, for “there is no king without a people.”
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
Atem Nitzavim is read before Rosh HaShanah, “this day,” when all the souls of Israel, from the heads to the drawers of water, stand together and rise to their source. Israel is one stature of ten levels, and in holiness there is no head and end: each Jew needs every other, as the head needs the feet, and humility lets G-d’s unity rest on them. The means is “that you may pass into the covenant”: as friends make a covenant so that their love outlasts its reasons, G-d bound Himself to Israel through the Thirteen Attributes of Mercy. Malchuyos and Zichronos renew this each year. A cry born of contemplation is only the outer heart, the angels’ lion-roar, which reaches G-d’s radiance; the wordless shofar comes from the inner heart, drawn from G-d Himself, “a consuming fire” beyond all flow, and arouses the inner dimension of His Kingship. G-d’s essence could be King only through the covenant that makes Israel His people. Love from reason is weighed by Torah and mitzvos; the love above reason, the Patriarchs’ “high mountains,” is drawn by the bitterness of distance, like a steelyard, and by the straight shofar of the wild goat.

Outline
	1All Israel standing togetherNitzavim is read before Rosh HaShanah, “this day,” when all the souls, from the heads to the drawers of water, rise to their source. Israel is one stature of ten levels; in holiness there is no head and end, so each needs the other, as the head needs the feet. Humility unites them and draws G-d’s unity, while pride falls into the world of separation.¶1–4
	2The covenant above reason“That you may pass into the covenant”: friends make a covenant so that their love will outlast its reasons and cover every offense, as though they were one body. Through the Thirteen Attributes of Mercy G-d made such a covenant with Israel, beyond reason, so that their sins do not separate them from Him.¶5–8
	3Malchuyos, Zichronos and the two cries of the heartThe Kingship revealed from above at Adam’s creation must now be aroused from below through the shofar. The outer cry, from contemplating creation, is the angels’ lion-roar and reaches only G-d’s radiance; the inner cry, above knowledge, is drawn from G-d Himself, “a consuming fire” beyond all flow, and arouses the inner dimension of His Kingship. Remembrance belongs to what is far.¶9–13
	4Psalm 150: from His holiness to the shofarHis holiness, the firmament of screens, the contractions and the countless worlds all lead to “the blast of the shofar,” a wordless voice from the inner heart, unlike the outer cry, which becomes speech. The two cries correspond to “my daughter” and “my mother.”¶14
	5No king without a peopleG-d’s essence has no relation to creatures, like a king over trees and stones, but the covenant raises Israel to be His people and lowers Him, as it were, to be their G-d. Because there is judgment above, this must be aroused each Rosh HaShanah through Malchuyos, Zichronos and the shofar.¶15
	6The steelyard, the wild goat and the PatriarchsThe hills, love that comes from reason, are tipped by the weight of Torah and mitzvos; the high mountains, love above reason, are drawn only by the bitterness of distance, like a steelyard, and by the straight shofar of the wild goat. The Patriarchs, rooted “beyond the river,” are the source of the oath and the covenant.¶16–19
	7SummaryThe Alter Rebbe’s own summary of the maamar’s six sections.¶20


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה אתם נצבים היום כולכם · 5722 · ש"פ נצבים-וילך, כ"ג אלול, ה'תשכ"ב · תורת מנחם – ספר המאמרים תשכ״ב p. שלד
The Rebbe begins with the Alter Rebbe’s reading of “You are standing this day, all of you” as “And He was King in Yeshurun, when the heads of the people gathered.” When all Israel gather together as one, the Kingship of Rosh HaShanah is drawn into them (nitzavim, as in “nitzav melech”). He then asks why the verse says “in (be-) Yeshurun” rather than “to (le-) Yeshurun.” According to the Iggeres HaKodesh, a light that is beyond all proportion, and especially Malchus drawn from its first source on Rosh HaShanah, should come as an encompassing light (makif) from above. He answers that on Rosh HaShanah Malchus is drawn inwardly into Israel and unites with them, so that "כל ישראל מלכים הם.” This is made possible by their unity and prepared by the service of Elul: “I am my Beloved’s and my Beloved is mine,” “Seek my face” joined with “Your face, Havayah.”
To explain this he takes up the Shelah’s teaching that ARYEH (lion) spells Elul, Rosh HaShanah, Yom Kippur and Hoshana Rabbah, and the verse in Hoshea, “After Havayah they shall walk; like a lion he shall roar, for He shall roar.” The lion of the Chariot roars from contemplating the wonder of the Infinite Light, which lies beyond the vitality that sustains it. The lion (chesed, fire, ratzo without shov) roars more than the ox. A Jew’s service has three stages. “After Havayah… like a lion” is contemplation from below upward, which needs empowerment from the angels. “A lion roars” is the level of the Chariot of Beriah. “For He shall roar” is the roar of the essence of the soul, rooted in “the King Who alone is exalted,” above the angels. That roar, aroused in Elul by G-d’s own roar over His exiled dwelling, gathers all of a person’s scattered powers (“the ingathering of exiles” within the soul), resulting in a dwelling in the lower worlds. This is “You are standing… before Havayah”: the essence of the soul stands before G-d and gathers all the particular powers. That leads to Torah and mitzvos, to the inward Kingship of Rosh HaShanah, and to the actual ingathering of exiles.
The lesson: In Elul one should turn to G-d from the outset “face to face,” awakening the essence of the soul. That roar gathers all of one’s scattered powers into Torah and mitzvos and prepares the inner Kingship of Rosh HaShanah and the true ingathering of exiles.

ד״ה אתם נצבים היום כולכם · 5725 · ש"פ נצבים, כ"ח אלול, ה'תשכ"ה · תורת מנחם – ספר המאמרים תשכ״ה p. שפ
The Rebbe opens by retracing the Alter Rebbe’s maamar. Parshas Nitzavim is always read before Rosh HaShanah, and “this day” alludes to Rosh HaShanah, when all the souls, from “your heads” down to “the hewer of your wood” and “the drawer of your water,” stand as one stature. They are united because in holiness there is no fixed head and end, and “that you may pass into the covenant” is the covenant G-d made through the Thirteen Attributes of Mercy. Within this review the Rebbe’s explanation addresses two issues: the passive form nitzavim and what it means, and how every Jew, even the lowest, can reach this standing.
Drawing on Ohr HaTorah, the Rebbe explains that nitzav, unlike omed, means made to stand by another: “in order to raise you up” comes from above. This is the Thirteen Attributes of Mercy, which do not depend on a person’s state; they begin “Havayah, Havayah,” once before he sins and once after. Because they shine in Elul, on Rosh HaShanah “you are standing, all of you” is achieved. A second meaning of nitzav is ruler, like the level of Yisrael ruling over the animal soul, and on Rosh HaShanah a very high illumination lets every soul reach it. The Rebbe then turns to “to be a people to Him” and “there is no king without a people.” Malchuyos draws from G-d’s exaltation that precedes even His will to reign (“Adon olam asher malach”), so that this will is aroused anew. Next comes the request that He reign over the whole world. Then come Zichronos, culminating in the specific remembrance of the Akeidah, sealed with a blessing that shows the matter is certain. (The transcript ends at this point.)
The lesson: As a synthesis, the text says all Israel can reach this level and emphasizes the elevation of the lowest levels, but does not explicitly say that the lowest reach mastery through the Thirteen Attributes.

ד״ה אתם נצבים היום כולכם לפני הוי׳ · 5729 · ש"פ נצבים-וילך, כ"ג אלול ה'תשכ"ט · תורת מנחם – ספר המאמרים תשכ״ט p. שיט
The Rebbe opens from the Likkutei Torah’s remark that this portion is always read before Rosh HaShanah and that “hayom” alludes to it. He adds the Tzemach Tzedek’s point: although the Midrash says the verse could have opened the book, it was placed near the end of Devarim so that it would be read before Rosh HaShanah. On Rosh HaShanah all things return to their former state and must be drawn down anew (“the beginning of Your works”). That renewal comes through “You are standing this day, all of you”: all of you, together as one, and “standing” firmly, meaning they win in judgment, and even as in “nitzav melech”, like a king who rules everything without effort. This raises several questions, drawing on the 5629 maamar Tikku Bachodesh Shofar. Why is the renewal chiefly in Malchus, when everything must be renewed? And since there is also a daily renewal (“in His goodness He renews each day”), what is unique about Rosh HaShanah?
The Rebbe explains that Malchus has two levels. One is “the King who alone is exalted from of old” (Keser Malchus, essential exaltedness). The other is “Your Kingship is the kingship of all worlds”, Malchus as the source of Beriah, Yetzirah and Asiyah. Malchus is rooted in G-d’s essence more deeply than all the other sefiros, so even after it becomes the source of worlds it must be renewed from its first root, and only avodah from the innermost core of the soul reaches it. Using the order of Shema (kabbalas ol malchus shamayim before ol mitzvos), he shows that the daily renewal comes through kabbalas ol in the mode of shov, felt in the revealed powers. The Rosh HaShanah renewal comes through kabbalas ol in the mode of ratzo, where the Source itself is felt. Hence before Rosh HaShanah we read “all of you”: the source of Malchus is where everything is included as one, before division, so Israel’s ten levels must stand as one, and so must the ten powers of each person, gathered in the yechidah. The means is the shofar, a simple voice above letters that comes from the simplicity of the soul. Finally, this highest drawing down is directed specifically below, to a good inscription in revealed, physical good.
The lesson: Before Rosh HaShanah a Jew must stand united with every other Jew and gather all his own powers into the innermost point of the soul, in total self-surrender to G-d. At the same time he should pray explicitly for revealed, physical good: children, life and ample sustenance.

ד״ה זה היום תחלת מעשיך זכרון · 5733 · ש"פ נצבים-וילך, כ"ה אלול, ה'תשל"ג · ספר המאמרים תשל״ב-ל״ג p. 476
The Rebbe opens with a well-known difficulty in the phrase “This day is the beginning of Your works, a remembrance of the first day.” “This day” refers to Rosh HaShanah, yet creation began on the 25th of Elul. How can the sixth day, which completes creation, be called its beginning or a remembrance of the first day? The difficulty is sharper because order matters most in action, where the beginning must come first. It holds even in spiritual terms. The building of Malchus on Rosh HaShanah is the supernal speech, but the creation through speech was already complete on the 25th of Elul. The utterance “In the beginning” includes all ten utterances, and “Let there be light” includes the whole chain of worlds.
He answers with a maamar of the Alter Rebbe printed in Ohr HaTorah. The 25th of Elul (כ"ה, read as koh) is the level of koh, like the prophets who saw through a mirror that does not shine. Rosh HaShanah is the level of zeh, like Moshe’s clear prophecy. Each Rosh HaShanah the life-force of the past year has withdrawn, so the new life must be drawn from above speech. That source is the souls of Israel, who “arose in thought,” above the entire chain of worlds. Adam, created on Rosh HaShanah, drew zeh into the world of koh. When he called on all creatures, “Come, let us bow down,” he led the world to crown G-d with delight. Every Jew can do the same, since all souls were included in Adam. This is why “Let us make man” means that Atzilus is revealed within Beriah: “in our image” is zeh and “in our likeness” is koh. So Rosh HaShanah is “the beginning of Your works” precisely because it is the day of man’s creation, when an entirely new light, above the chain of worlds, is drawn down. The Rebbe closes by noting that this maamar was said on the Shabbos before Rosh HaShanah. G-d’s blessing for Tishrei on that Shabbos is “You are standing this day.”
The lesson: Every Jew, whose soul was included in Adam’s, can bring the world, whose speech-level is described as אספקלריא שאינה מאירה, though the world originally did not conceal G-dliness, to reveal G-dliness openly. He can lead it, as Adam did, to accept G-d as King with delight.

ד״ה אתם נצבים היום כולכם לפני הוי׳ · 5734 · יום ה', כ"ה אלול, ה'תשל"ד · ספר המאמרים תשל״ד-ל״ה p. 215
The Rebbe opens with a question raised by the Rebbeim. The verse has already included everyone in the word “kulchem” (all of you). Why does it then list the ranks, “your heads, your tribes … from the hewer of your wood to the drawer of your water”? And “before Havayah” there is no distinction between great and small, so how can the verse divide Israel into levels? Following the Alter Rebbe, he explains that “hayom” means Rosh HaShanah. On Rosh HaShanah the oneness goes beyond even Matan Torah: there Moshe, Aharon and the people each stood in a separate partition, while on Rosh HaShanah Moshe and Aharon are included in “kulchem” together with the hewer of wood. He then asks why the portion is read before Rosh HaShanah rather than on it. His answer is that the reading is a preparation; at least where there is no full arousal from below, there must be a preparation resembling the intended event. The “complete place” (atar shalim) is a prepared place and vessel that can receive the revelation, not the cause of it.
He develops this through the order of creation. On 25 Elul the world was created yesh me’ayin (something from nothing) through the power of the Luminary itself—the power of the Essence—and the first light was created that day. The creation was in the mode of “kidmuseinu” (“koh”); this concerns its presentation in relation to understanding, which is limited and can be weakened by an intellectual question or even rejected, not the creation’s source or reality. On the sixth day, Rosh HaShanah, Adam was created “betzalmeinu” as well. He revealed G-d as “zeh”, something one can point to, and called all creation to “come, let us bow down.” This negated nahama dikesufa (“bread of shame”); the Rebbe separately explains that humanity’s mission is to make a dwelling for G-d below. Every Jew carries both tzelem and demus. His service is to draw the essence of the soul into his encompassing and inner powers, down to the “foot” of the soul, just as Israel as a whole is one body from heads to water-drawers. That is “kulchem” together with the detailed list. This repeats every year. Elul, Chai Elul, Selichos and the Shabbos before Rosh HaShanah build the vessel from below, with help from above, since “nitzavim” means “nitzav melech”. On Rosh HaShanah G-d then accepts Israel’s coronation, “Tamlichuni”, and the “remembrance of the first day”, 25 Elul, gives strength to that service.
The lesson: In the days before Rosh HaShanah, each Jew should stand firm, “nitzav”, and unite all his powers, from the essence of the soul down to the lowest “drawer of water”, before G-d. Such a prepared vessel draws down the coronation of Rosh HaShanah and a good and sweet year in plain material terms as well.

ד״ה אתם נצבים היום כולכם · 5736 · יום ב', ח"י אלול, ה'תשל"ו · ספר המאמרים תשל״ו p. 307
The Rebbe opens with the known precisions of the Rebbeim on the verse. “This day” (hayom) is said without qualification, so it means the known and special day. “Nitzavim” is used rather than “omdim” because it is a firmer kind of standing, and because it is passive: one is stood up by Another. Likkutei Torah explains that “this day” is Rosh HaShanah, “This day is the beginning of Your works.” The Rebbe then asks what this has to do with the words that follow: “all of you, before Havayah your G-d.”
He explains that “before” (lifnei) means prior to and above the name Havayah. The angels stand only “above Him,” above the name Adnus, but the souls stand above Havayah itself. On Rosh HaShanah everything returns to its state before creation. Havayah is a term for bringing into being, so the drawing down of Kingship on this day must come from above Havayah, and this drawing is effected through the souls of Israel, as in “תמליכוני עליכם.” Nitzavim also recalls “נצב מלך,” linking the standing posture to Kingship. Measure for measure, when Israel stands in this kingly posture it draws down Kingship from above. This happens only as “all of you,” since at their root the souls all match and share one Father. It happens as “a people” (am): kingship applies only to beings of the king’s own kind, and Israel resembles the Supernal Man and is higher still. Through this, the will for Kingship and for creation is renewed. Below, the same unity is ahavas Yisrael, in which no one is head or end. Within each individual, the “head” (service through intellect) and the “drawer of water” (kabbalas ol) must both become bittul “before Havayah.” The covenant, a unity above reason, is how G-d’s request for Malchuyos is fulfilled. The Torah reading before Rosh HaShanah draws all this down into actual deed, with joy and with the new vitality of Chai Elul.
The lesson: Every Jew, even one who feels he is the lowest “drawer of water,” can by firm resolve stand before G-d and be united with all Israel in true ahavas Yisrael. Within himself, he should bring bittul above reason into his intellect and his kabbalas ol alike, and prepare for Rosh HaShanah with renewed vitality and joy.

ד״ה והיה כי תבוא אל הארץ · 5737 · ח"י אלול, ה'תשל"ז · ספר המאמרים תשל״ז p. 325
The Rebbe opens from the Alter Rebbe’s reading in Likkutei Torah, Ki Savo, of “This day Havayah your G-d commands you.” Entry into the Land was joined to a covenant over Torah and mitzvos. The Rebbe gives two grounds for the Land’s eternal inheritance: inheritance itself has no interruption, and the inheritance is linked to the covenant over Torah, which is eternal and unchangeable; היום הזה also refers to Rosh HaShanah. He then brings two further readings of “When you come into the Land.” The Baal Shem Tov reads eretz as ratzon, the will and the running toward it. Wherever a Jew goes, he is led there by Providence in order to “make His Name dwell there,” spreading G-dliness with a blessing and a verse. The Maggid reads the verse as the reward of the World to Come, linking worldly engagement with identifying and elevating the holy sparks in worldly things. The Rebbe says the work should be done with joy, and that the sparks rejoice when elevated. The plain reading, the Alter Rebbe’s reading and the Baal Shem Tov’s reading all concern general matters of avodah, while the Maggid’s reading concerns general matters of reward. So the Rebbe asks: what do they have to do with bikkurim, a narrow mitzvah tied to the Land, with many limits of place, time, quality and frequency?
His answer is that bikkurim has two parts. Bringing the fruit up from the ‘adamah’ to the Temple is ascent from below. Reading the passage is calling and drawing down from above. The Patriarchs and every Jew are called ‘bikkurim’ because the Patriarchs’ root is beyond the river, before the order of hishtalshelus, while Israel’s thought preceded all things, just as bikkurim precede terumah. The soul descends to the ‘deep pit’ of this world. Its avodah is to bind the ‘foot’ of the soul below to its root and then draw down from the soul’s mazal, which brings a joy that breaks bounds. The same two movements exist in the Torah: the revealed Torah and its inner dimension, and engraved letters that are drawn into written and oral Torah. They also exist in prayer, which Moshe instituted because bikkurim would cease. Prayer is a ladder of ascent and descent, the work of refining the sparks that the Maggid described. It prepares for the Redemption, when bikkurim will be brought literally and the Land, Israel and the Torah will be complete.
The lesson: Bikkurim in spiritual form is daily prayer. A Jew elevates the sparks of holiness from the lowest things to G-d and then draws G-d’s blessing down into the lowest places. The Rebbe says the work should be done with joy, and that the sparks rejoice when elevated. As a synthesis with the separate teaching about Providence, wherever Providence brings him, he makes G-d’s Name known there, even with a blessing and a verse of Tehillim.

ד״ה אתם נצבים היום כולכם · 5738 · מוצאי ש"פ נצבים, כ"ח אלול ה'תשל"ח · ספר המאמרים תשל״ח p. שעב
The Rebbe opens from the Alter Rebbe’s reading that “this day” in “You are standing this day, all of you” is Rosh HaShanah. Rosh HaShanah is the day Israel crowns G-d (“Say before Me Malchuyos, so that you make Me King over you”), and through Israel’s unity (“when the heads of the people gathered”) there comes “And He was King in Yeshurun.” The Rebbe then examines particular terms and phrases: Why “to raise you up this day as a people (am) to Him,” “am” specifically? Why “nitzavim” rather than plain standing? Why the name “Yeshurun” rather than Yaakov or Yisrael? And why does the passage close with “every man (ish) of Israel”?
He explains that because on Rosh HaShanah everything returns to its original state, G-d’s very will to be King must be aroused anew from His essence. This can only come through Israel, who are “am,” meaning “with Him and beside Him”; the Rebbe says that shofar is a term of praise. Each Jew stands as “nitzav,” a prince and officer, prevailing over nature even in this lowest world. This draws down “Havayah stood over him,” even in exile. Their service is united and above reason, which is Yeshurun, and it is done with will, delight and joy. So it draws the Kingship from the inner essence of the supernal delight all the way down to physical blessings. The oath aspect of the covenant is rooted in Atika, beyond change. Each year, born anew, a Jew is “made to swear” (satiated, given all his inner powers, and bound by oath). The maamar ends with “ish”: even the body, the animal soul and one’s portion in the world become “ish”, culminating in the open coming of Moshiach and the revelation of G-d’s kingship.
The lesson: The acceptance of G-d’s Kingship on Rosh HaShanah should be done with desire, delight and great joy. Each Jew should stand firm as a “prince” even in this lowest world, united with every other Jew without head or end. This draws G-d’s Kingship from His essence down to blessings in physical matters as well.

ד״ה אתם נצבים היום כולכם · 5739 · ש"פ נצבים-וילך ה'תשל"ט. הנחת הת' בלתי מוגה · ספר המאמרים תשל״ט p. רלב
The Rebbe begins from the Alter Rebbe’s opening: Parshas Nitzavim is always read before Rosh HaShanah, and “this day” refers to Rosh HaShanah. He explains the connection: unity among all of Israel is the preparation for the drawing down on that day. His answer is that Rosh HaShanah is the head of the year. Like a head, it holds the life-force of the whole year and directs it, and the vessel for drawing down blessing is unity (“bless us, our Father, all of us as one”). He then addresses what kind of unity this is, since the verse lists ten distinct levels. It is the unity of echad, not of yachid. The Jewish people remain distinct and different, down to the hewer of wood and the drawer of water. Yet they unite completely, and precisely in this way they become a dwelling for the level of yachid and one with G-d’s Essence.
He then reads “that you may pass into the covenant” through the Alter Rebbe’s analogy of becoming “one flesh” and passing “within one body.” The wording teaches that G-d’s union with Israel includes the physical body, because the Essence is revealed specifically in created existence and in the dwelling below. This is also why G-d asks “make Me King over you”: He had already “consulted” with the souls of the righteous, but His ultimate intent is souls in bodies. The covenant of “le’avrecha” is renewed every year before Rosh HaShanah. It came after the descent of sin, so it is the covenant of teshuvah, higher than the covenant at Chorev. Teshuvah is above every limit of time and place, and “Hashem will return (veshav)” shows that G-d Himself is present wherever a Jew is. Hence “you are standing” also means, as the Baal Shem Tov taught, standing firm and winning in judgment, in physical matters as well as spiritual ones.
The lesson: A practical takeaway one may infer from the maamar is that before Rosh HaShanah one should unite with every Jew as he is, with all the differences of level, since that unity is the vessel for the whole year’s blessings. One may also infer that teshuvah is never out of reach, for G-d Himself is present with every Jew wherever he is.

ד״ה יבחר לנו את נחלתנו את גאון · 5739 · יום ב' רר"ה ה'תשל"ט · ספר המאמרים תשל״ט p. א
The Rebbe opens with the verse “He will choose our inheritance for us, the pride of Yaakov whom He loved, selah,” which is said before the shofar blowing. Through the shofar the Name Havayah, the attribute of mercy, is drawn down at its highest level. He brings the Alter Rebbe’s principle from Atem Nitzavim that G-d is crowned King only through Israel, for “there is no king without a people,” and that this coronation reaches His very Essence. He also shows that through the avodah of breaking all limits (ufaratzta), Israel makes the ‘full’ generations (toldos malei) of Peretz, greater even than at creation. He then raises several questions. Following the Frierdiker Rebbe: why is the Beis HaMikdash, which is G-d’s (“make for Me a Sanctuary”), called “of Yaakov”? Why “Yaakov” and not the higher name “Yisrael”? And what does “whom He loved, selah” mean? He adds a further question: the Mitteler Rebbe explains that on Rosh HaShanah everything returns to its source, Z”A, Chochmah and Binah, and even will and delight. Why, then, does Rosh HaShanah stress specifically the building of Malchus?
The answer turns on a basic difference. The middos are rooted in a concealment that is connected to revelation. Avraham suffered when he had no guests, which shows that his kindness was already complete before it was expressed. Malchus is rooted in a concealment that has no connection to revelation: a person’s self-exaltation does not show at all, not even as delight or its opposite, until another comes, asks him to reign and shows his bittul. Malchus on its own is therefore only a point, and building its full stature needs the arousal of souls in bodies below. Hence “nitzavim” means officers and kings, and the request “yivchar” reaches the absolute will of the Essence, beyond both levels of will that precede the tzimtzum. This is drawn down through the simplicity and mesirus nefesh of every Jew, the ‘heel’ (akev) of Yaakov, while Yisrael (li rosh, ‘a head for Me’) stands for comprehension. That point is the Beis HaMikdash within each Jew. “Selah” makes the drawing down eternal, and in the end it is fulfilled in the building of the Beis HaMikdash with the true redemption.
The lesson: Each Jew’s bittul, and the simple mesirus nefesh found in every Jew, crowns G-d and draws His Kingship down into actual life. One should therefore serve on Rosh HaShanah with joy and add in accepting the yoke of Heaven throughout the year.

ד״ה זה היום תחלת מעשיך · 5740 · אור ליום ד' כ"ט אלול ה'תש"מ. ערב ראש השנה ה'תשמ"א · ספר המאמרים תש״מ p. רטז
The Rebbe opens with a question he attributes to the Rebbeim and to commentators on the Talmud. The world was created on the 25th of Elul, so Rosh HaShanah is the sixth day of creation. How then can we say of it “This day is the beginning of Your works”? The prayer’s own words, “a remembrance of the first day,” imply that the first day was a different day. He also asks how the next phrase, “For it is a statute (chok) for Israel, a judgment (mishpat) for the G-d of Yaakov,” explains why this day is the beginning of G-d’s works.
He answers with Rashi: “Bereishis” means the world was created for the sake of Israel and for the sake of the Torah, both called “reishis.” Rosh HaShanah is the day Adam was created to “work it and guard it” (Torah and mitzvos), and he crowned G-d King, so it is the purpose of all creation. “Chok l’Yisrael” is Torah study and “mishpat l’Elokei Yaakov” is the practice of mitzvos, and this is why the day is “the beginning of Your works.” Everything created on the first day, even the ten sefiros, came about after the tzimtzum and is therefore limited. Israel’s Torah-and-mitzvah service breaks through every limit (״אלה תולדות פרץ״) and draws the light that preceded the tzimtzum into this lowest world. The “judgment” of Rosh HaShanah only serves to bring Israel’s merit into the open. For this reason Jews are confident of a good verdict already on the eve of Rosh HaShanah.
The lesson: Because his soul is rooted in G-d’s essence, nothing can truly conceal a Jew’s inner self. Through Torah and mitzvos in physical things he reveals that the world’s true existence is G-d alone. The Rebbe grounds confidence of a good judgment in Israel’s Torah-and-mitzvah service and their assurance of merit; separately, he says they are not deterred by the darkness of exile.

ד״ה אתם נצבים היום כלכם · 5742 · אור ליום ב' פ' נצו"י, ח"י אלול ה׳תשמ"ב · ספר המאמרים תשמ״ב p. 258
The Rebbe opens from the Alter Rebbe’s maamar, noting that 18 Elul is the Alter Rebbe’s birthday. Parshas Nitzavim is always read before Rosh HaShanah, and “hayom” alludes to Rosh HaShanah itself. The verse lists ten distinct levels, from “your heads” to “the drawer of your water,” yet says they all stand “as one.” How can both be true, and how does this unity relate to the teshuvah of Rosh HaShanah? Citing the Tzemach Tzedek, the Rebbe explains that nitzavim means standing as a ruler, with great strength. He then distinguishes two levels of unity. In the first, head and foot need one another, but each is still recognizable as head or foot. In the second, “no person is found to be head or end” at all. Through this higher unity Israel stand before G-d as one with Him, and this is the teshuvah of Rosh HaShanah, the return of all souls to their root.
Following the Alter Rebbe’s second chapter, the Rebbe explains that this teshuvah takes the form of a covenant. The parties pass between the parts of one animal and so become one body. Through the covenant comes the coronation of G-d as King on Rosh HaShanah, since “there is no king without a people.” The coronation is done with the shofar, as in Rav Saadia Gaon’s reason for blowing it. The Rebbe adds the Baal Shem Tov’s interpretation of the verse about blowing the shofar in the month: blowing the shofar produces renewal, something entirely new. The coronation is therefore performed in a special mode of renewal, and the blessing described as a statute for Israel likewise comes from new sources. Chok means material sustenance; the blessing also includes an addition beyond measure. The custom of wishing a good inscription from the start of Elul brings this blessing into actual life. The Rebbe concludes by linking it to the great shofar of the redemption.
The lesson: A takeaway from the maamar is that Jews stand in a unity with one another that rises above distinctions of rank. The Rebbe notes the custom of wishing one another a good inscription from the start of Elul, which brings the blessing down into the actual world.

ד״ה אתם נצבים היום כולכם · 5744 · ש"פ נצבים וילך, כ"ה אלול ה'תשד"מ · ספר המאמרים תשמ״ד p. רכב
The Rebbe opens from the Alter Rebbe’s reading of ‘You are standing this day, all of you’ as Rosh HaShanah. The verse first says ‘all of you’ as one, and only then lists ten levels, from ‘your heads’ to ‘the drawer of your water.’ How can Israel have ten distinct ranks and yet be one? The Rebbe also asks what the ‘covenant’ and the ‘oath’ have to do with Rosh HaShanah, and what the Alter Rebbe’s shift from the ‘general’ explanation to the ‘particular’ one (‘ach derech prat’) means.
He explains that the unity of Israel rises in stages: each Jew has an advantage over the other, each can be a ‘head’ to his fellow, and at the highest level, ‘all of you,’ there is no head and end at all. That is how the souls are in their source ‘before Havayah,’ and teshuvah raises them there. The covenant makes Israel one existence with G-d, and through it they become one with each other. On Rosh HaShanah, Israel must crown G-d; on the first day, Adam drew down G-dliness into all creation and called the creatures to worship. A king needs a people who relate to him (‘imo’), so the covenant and oath give them the power to be ‘his people.’ The ‘particular’ service means the teshuvah of the inner heart, the shofar, must then be drawn into Torah and mitzvos: good deeds, the ten sefiros and the ten utterances. From the personal redemption of each Jew’s teshuvah, a general redemption is gathered, ‘the great shofar of our freedom,’ because ‘all of you’ are one.
The lesson: The inner teshuvah of Rosh HaShanah must be drawn down into actual Torah and mitzvos, and done in unity with every Jew. Then each person’s personal redemption joins into the general redemption.

ד״ה אתם נצבים היום כולכם · 5745 · ש"פ נצבים ה'תשמ"ה · ספר המאמרים תשמ״ה p. רסה
The Rebbe opens from the Likkutei Torah reading that “this day” is Rosh HaShanah, when all Israel, despite the ten levels from “your heads” to “the drawer of your water,” stand united as one. He then brings the Tzemach Tzedek’s observation that nitzavim is a passive form. Unlike the angels, of whom it says only that they “stand” (omdim), Israel are “made to stand” by an agent, “Havayah your G-d.” This raises the question of how G-d brings about this unity, and why it must be a covenant. Behind that lies a further question: why is the portion read on the Shabbos before Rosh HaShanah?
The Rebbe answers that the Alter Rebbe’s “in particular,” “that you may pass into the covenant,” explains this passive standing. The covenant is meant to make Israel’s unity eternal, and drawing an eternity above division into divided levels needs a special empowerment from above. That empowerment comes through the Torah reading before Rosh HaShanah: “He looked into the Torah and created the world,” so what is to be drawn into the world must first be in the Torah. Man’s service then remembers the covenant and brings it into practical action through Malchuyos, Zichronos and the shofar. Malchuyos is the bittul of each one’s individual form. Zichronos is the remembrance that keeps a covenant alive. The shofar (“improve your deeds”) draws the covenant into actual deeds, through the pleasure (ta’anug) rooted in the soul’s essence, which reaches even the heel. Finally, “nitzav” also means a governor who stands with the king’s authority through his bittul to the king. This is how Israel becomes “one with Torah and the Holy One.”
The lesson: Each person must set aside his individual self-image so as to stand as one with every other Jew. Even deeds that are already good must be “improved” through teshuvah from the soul’s essence, until it reaches actual practice and the body itself.

ד״ה אתם נצבים היום כולכם · 5747 · ש"פ נצו"י, כ"ה אלול, ה'תשמ"ז. הנחת הת' בלתי מוגה · ספר המאמרים תשמ״ז p. רח
The Rebbe opens by retracing the Alter Rebbe’s discourse. The portion is read before Rosh HaShanah, and “this day” means Rosh HaShanah, which he supports from the Targum on Iyov. On that day all ten classes of Israel stand together as one, so that no one is head or end. This the Alter Rebbe calls “derech klal.” Then comes the “derech prat”: “that you may pass into the covenant,” which the Rebbe identifies as the service of teshuvah. Like two friends who pass between the parts to become one body, on Rosh HaShanah Israel and the Holy One become entirely one. Because of this, Israel can bring about “make Me King over you,” for “there is no king without a people,” and the means is the shofar, which is teshuvah (“improve your deeds”).
The Rebbe then explains the overall flow of the maamar, the relation between “derech klal” and “derech prat.” The first is a general that contains many particulars, from which the particulars issue, each in its own place. The second comes after the descent into particulars and division: the particulars themselves rise and are gathered into a single point, the point of the covenant. That point is above even the general that is the source of the particulars, and it is the ultimate completeness. In avodah this is teshuvah, which rises above all division. He applies the two stages to the calendar of that year. The Shemitah year, whose Rosh HaShanah fell on Shabbos, is avodah in the particulars, feeling “the land is Mine” even in working the field, all of it included in and led by Rosh HaShanah as the head. The coming Hakhel year is the point after the particulars, when all Israel gather as one to hear the Torah from the king. He closes with a prayer for Hakhel in the Beis HaMikdash with Moshiach.
The lesson: In every detail of life, even ordinary work like plowing and pruning, one should feel that the land belongs to G-d, as in Shemitah. The Rebbe presents teshuvah’s point above division and Hakhel as the point after the particulars of the Shemitah year as a structural parallel: after the Shemitah year’s work, all Israel gather together to hear Torah from the king.

ד״ה אתם נצבים היום כולכם · 5748 · ש״פ נצבים, כ״ח אלול ה׳תשמ״ח · ספר המאמרים תשמ״ח p. קפז
The Rebbe opens with the Alter Rebbe’s reading of “You are standing this day, all of you”: on Rosh HaShanah all the souls of Israel, from “your heads” to “the drawer of your water,” stand united as one, because they rise to their highest root, where they are truly one. He then asks what “before Havayah your G-d” means more deeply. It means more than “before” in the sense of the inner dimension (as in “which you shall set before them”). It means above the level of Havayah itself. He proves this from the Alter Rebbe’s gloss comparing the souls’ standing to the seraphim who “stand above Him,” above the supernal Man on the Throne. He also proves it from the theme of Rosh HaShanah as the crowning of G-d as King: from Israel’s ability to crown Him as King, it follows that they themselves are above the level of kingship.
The Rebbe then climbs through a series of levels. The desire for kingship, before Rosh HaShanah, is the absolute will (ratzon muchlat) within the Essence. That will is not revealed, not even to itself, like the RADLA that “does not know and is not known.” Since Israel draw it into revelation, their root is at least at that level. Since they bring about, as it were, a change in that will, they are above it, rooted in the Essence itself, in which the will is absolute. Even “Essence” is still a description. It defines itself by negating what is below it, and a negation still has some relation to what it negates. So the root of Israel, “before Havayah,” is above every category of level, above and below, before and after. This resolves the opening theme. Israel’s unity on Rosh HaShanah is a single point above all distinctions of rank, because they reach a level above all levels. From that point the unity is then drawn down into every Jew in his own place, from “your heads” to “the drawer of your water.”
The lesson: The service of Rosh HaShanah is to stand “all of you” as one, with a unity that rises above every distinction of rank and from there is drawn into each Jew in his own place.


Key concepts
	One complete statureקומה אחת שלימה
	All Israel as a single body with ten levels, like the ten powers of one soul; each part needs the others, as the head needs the feet.

	Circles (iggulim)עגולים
	Lights arranged like rings, with no top and bottom, drawn from sovev; in holiness “their end is embedded in their beginning,” so there is no fixed head and end.

	Covenantכריתת ברית
	A bond above reason that keeps love alive even when its reasons fail; G-d made such a covenant with Israel through the Thirteen Attributes of Mercy.

	The outer and inner dimensions of the heartחיצוניות הלב ופנימיות הלב
	The outer cry comes from contemplating G-d’s greatness and takes the form of words; the inner cry, above knowledge, is wordless, like the voice of the shofar.

	Higher teshuvah (teshuvah ila’ah)תשובה עילאה
	Return from the depths of the heart, born of bitterness over one’s distance from G-d; it draws down the love that is above reason.

	A consuming fire; Kel Elyonאש אוכלה; אל עליון
	G-d’s essence, which, like fire, rises and does not descend: it is above every flow into the worlds, both memalei and sovev.

	No king without a peopleאין מלך בלא עם
	Kingship needs subjects who relate to the king; the covenant makes Israel G-d’s people, so that His essence can be King over them.

	Steelyard (peles)פלס
	A balance in which length and distance supply the weight: the image of teshuvah, whose bitterness over distance draws down the highest love.


Section 1 · ¶1–4
All Israel standing together
1אתם נצבים1 היום2 כלכם וגו׳. הנה פרשה זו קורין לעולם קודם ר״ה [
כי המצוה הזאת אשר אנכי מצוך היום לא… · Likkutei Torah · Parshas Nitzavim · Maamar 2

Likkutei Torah · Parshas Nitzavim · Maamar 2
כי המצוה הזאת אשר אנכי מצוך היום לא…
“For this commandment which I (Anochi) command you”
All the mitzvos are “commandments of Havayah,” drawing down the Name that creates the worlds; but teshuvah, the one “commandment” of our verse, reaches Anochi, G-d’s very Essence above every name, and from there draws Havayah forth anew to repair what sin has damaged. And this level, though it is the makif of the makif, is not set apart from any Jew: it is near, in his mouth and in his heart.
The maamar in brief
The maamar asks which single commandment the verse means and why it says Anochi, “I.” All the mitzvos are “commandments of Havayah”: the 248 positive commandments are the “limbs of the King,” and the King is Havayah. Havayah, the One who constantly brings all things into being through contraction and expansion, is only a “name” and a radiance. Its cause is Anochi, “I who am I,” His Essence, and Anochi becomes Havayah through “your G-d”: through the mitzvos a Jew does, each rooted in a letter of the Name. A sin leaves a limb of the soul lacking and blemishes the Name itself, so its remedy, teshuvah, must reach above Havayah, to Anochi, “the depth of the well,” and draw Havayah forth anew, as on Rosh HaShanah. Teshuvah rises from the depths of the heart and its hidden recesses, where weeping comes of itself; the doubled Anochi of “I, I am He who wipes away your transgressions” matches them. Because teshuvah joins the end to the beginning, it is commanded by Anochi, and “this day,” in this world. Nor is this level far: a Jew draws it down with his mouth and his heart.

Outline
	1Which commandment, and why Anochi?The verse speaks of one commandment and says Anochi; all the mitzvos are “commandments of Havayah,” for the 248 positive commandments are the limbs of the King.¶1
	2“I am Havayah your G-d”Why G-d announced Himself at Sinai, when every Jew already sensed Him as Creator; Havayah means the One who brings all existences into being, continually.¶2
	3Havayah and AnochiHavayah is only a radiance and a name, contraction and expansion through the letters of the Name; its cause is Anochi, His Essence; Anochi becomes Havayah through “your G-d,” through the mitzvos, which “make” the Name above.¶3–4
	4Wholeness of the soul and teshuvahThe mitzvos give life to the limbs of the soul; when one is lacking, the remedy is teshuvah, “this commandment,” tashuv hei; teshuvah is to the mitzvos as medicine is to food.¶5–6
	5From the depthsTeshuvah reaches Anochi, “the depth of the well,” and draws Havayah forth anew, as on Rosh HaShanah; it comes from the depths of the heart, gathering heart, spirit and soul to G-d, until weeping comes of itself.¶7–8
	6“I, I am He” and “this day”The hei and the yud of tashuv hei; the doubled Anochi wipes away sin through the level of Hu and the Thirteen Attributes of Mercy; the end wedged in the beginning; why teshuvah is commanded by Anochi, and “this day.”¶9
	7Not set apart, not farNifleis means “set apart”: Anochi is not separate from a Jew; though it is a makif, “the word is near,” drawn down by Torah in the mouth, by longing and teshuvah in the heart, by Israel “doing,” that is making, His word, and by the shofar of Rosh HaShanah.¶10–11


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה כי המצוה הזאת אשר אנכי · 5726 · ש"פ נצבים-וילך, כ"ה אלול, ה'תשכ"ו · תורת מנחם – ספר המאמרים תשכ״ו p. שה
The Rebbe opens with the Alter Rebbe’s question: why does the verse say “this commandment” in the singular, rather than “all the commandments”? He sharpens it with two more questions. If the verse meant the whole Torah, why did the Torah wait until now to say “it is not set apart from you,” when the command to keep the mitzvos was given many times before? And why would anyone think the Torah is distant, when at Sinai “Havayah descended on Mount Sinai”? He then adopts the Alter Rebbe’s answer. The verse speaks of teshuvah, which reaches the level of Anochi, G-d’s Essence, above all the mitzvos, which belong to the Name Havayah. Because it is so lofty, one might think it unreachable, and so the verse says it is not set apart.
To explain this further, the Rebbe brings a maamar of the Rebbe Maharash on the difference between 25 Elul, the day the world was created, and Rosh HaShanah, the day Adam was created. On 25 Elul there is the “external union” of Abba and Imma (Chochmah and Binah). It sustains the worlds and renews the year’s life-force as a “renewal of what already exists” (chiddush hayeshanos). Torah and mitzvos draw a higher, fuller level of the world’s existence; the Noach covenant suffices to sustain the world as it is now, even without Torah and mitzvos. On Rosh HaShanah there is the “inner union,” which draws a truly new light, the inner delight of the Essence itself. For this, the measured service of mitzvos all year is not enough. Teshuvah, a new service beyond measure, is needed. This is why teshuvah is in itself truly “set apart and far.” It is “not set apart from you” only because “I (Anochi) command you”: the Essence gives every Jew the power to reach it. This new light then carries over into all of one’s Torah and mitzvos, and into the world itself. The preparation for it is the teshuvah of the seven haftaros of consolation, the doubled Anochi of “I, I am He who comforts you.”
The lesson: The new light drawn down through teshuvah on Rosh HaShanah should carry into the whole year’s service: Torah studied with awe and trembling, and mitzvos done as “good deeds” that shine, beyond measure and limit.

ד״ה כי המצוה הזאת אשר אנכי · 5728 · ש"פ נצבים, כ"ח אלול, ה'תשכ"ח · תורת מנחם – ספר המאמרים תשכ״ח p. שד
The Rebbe opens with two questions on the verse. First, the verse says “it is not set apart from you, nor is it far off.” This implies that in itself the commandment is set apart (nifleis) and far off (rechokah), and only “from you” is it not. So what is the greatness of “from you,” that it turns something remote in itself into something near? Second, the verse ends “for the word is very near to you, in your mouth and in your heart, to do it.” If “ki” means “but,” the flow is simple. If “ki” gives a reason, how does the word being near explain why the commandment is not set apart or far? To prepare the answer, the Rebbe cites the teaching that “today” means Rosh HaShanah, “the beginning of Your works.” Yet Rosh HaShanah is the sixth day of creation, the day Adam was made. It is called the beginning because all creatures depend on man’s service, as when Adam led them all in crowning G-d. Man can affect all creatures because he includes them all. Creation said “Let us make man” in the plural: man was made by all ten sefiros, while every other creature came from one particular level.
Man was made this way so that every Jewish soul, even after descending into the body and the animal soul, can fulfil all 613 mitzvos, though each is rooted in a different sefirah or letter of Havayah, and can affect the sefiros themselves. The power for this comes from the One who said “Let us make man,” who stands above the ten sefiros and even above Keser. This is “which I (Anochi) command you this day.” The command and the power for all the mitzvos, and for teshuvah, come from Anochi. They are carried out “today, to do them,” in this world, where the encompassing light shines. The two words describe two levels: nifleis is Atik, removed beyond all relation, and rechokah is Arich, distant yet still a source for the worlds. “Heaven” and “beyond the sea” restate these two. All these levels were given to the soul for one purpose, building Malchus, which is called “davar,” the word. This is why “the word is near” is the reason: the soul’s service in mouth, heart and deed builds Malchus. That building is the work of Rosh HaShanah, and from it flow a good writing and sealing below.
The lesson: A person can affect all of creation because he includes its levels; Anochi is the source of the command and empowerment for mitzvos. Through his Torah and mitzvos, raised by teshuvah, he builds Malchus on Rosh HaShanah, and from this a good and sweet year is drawn down.


Key concepts
	Anochiאנכי
	“I”: G-d’s very Essence, “I who am I,” which is not called by any name; the cause of the Name Havayah and the level that teshuvah reaches.

	Havayahהוי׳
	The Name meaning “bringing into being”: G-d continually creating the worlds through contraction and expansion. The mitzvos are rooted in its letters and are called “the commandments of Havayah.”

	The limbs of the Kingרמ״ח אברים דמלכא
	The 248 positive commandments, each of which draws life to a limb of the soul; omitting one leaves the soul lacking a limb.

	Tashuv heiתשוב ה׳
	Teshuvah read as “the hei returns.” The hei is the higher teshuvah, from the depth of the heart, and the yud that fills it is the hidden recesses of the heart.

	The depth of the wellעומקא דבירא
	“The depths” of Psalm 130, the deepest source, Anochi, to which teshuvah reaches in order to draw Havayah forth anew.

	Their end wedged in their beginningנעוץ סופן בתחלתן
	Teshuvah lifts the lowest to the highest, and so draws the highest down to the lowest.

	Makifמקיף
	An encompassing light that stays above: “heaven,” a supernal makif not seen on earth, and “beyond the sea,” the makif above the sea of Chochmah. Anochi too is makif, even the makif of the makif, yet it is not far like them but near, drawn down through Torah study and the heart’s teshuvah.

	Huהוא
	“He”: the hidden level in which the Infinite Light itself, as it were, is clothed to wipe away transgressions.


Section 1 · ¶1
Which commandment, and why Anochi?
1כי המצוה1 הזאת אשר אנכי מצוך היום לא נפלאת היא ממך ולא רחוקה2 כו׳.
“For this commandment which I (Anochi) command you this day is not set apart from you, nor is it far off, etc.”
The maamar opens with Deuteronomy 30:11, from Moshe’s last address to the people in Parshas Nitzavim. In its plain sense the verse says that this commandment is not hidden from them or beyond their reach; the translation follows the maamar’s own reading of nifleis as “set apart,” which chapter 3 explains. The maamar will ask which commandment this is and why it is introduced with the word Anochi (“I”).


להבין מהו המצוה הזאת דלא קאי על כל התורה כולה דהל״ל [
כי קרוב אליך הדבר מאד בפיך וגו׳ · Likkutei Torah · Parshas Nitzavim · Maamar 3
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כי קרוב אליך הדבר מאד בפיך וגו׳
For the Matter Is Very Near to You, in Your Mouth
What lies beyond understanding is still near: through the Torah, and through teshuvah that gives over one’s will, a Jew reaches G-d’s encompassing light (sovev) and the Ayin from which all life, each year and each day, is created anew.
The maamar in brief
The maamar asks why Deuteronomy 30:11 says the Torah is both “not hidden (nifleis)” and “not far off.” Nifleis also means “separated”: G-d, the Torah and Israel each have a revealed side, memalei, which enters and can be grasped, and a hidden side, sovev, which surrounds. Through the Torah’s two layers, memalei is enclothed in the soul’s very essence and sovev shines on it from around. “Which I command you today” means the Torah must be new every day. G-d is above time: all of time came from one thought, and each Rosh HaShanah a new general life-force descends for the year and divides into months and days, so each day, and each day’s faith, is new. In the soul, love born of understanding is memalei; “with all your might” is sovev, reached through teshuvah and self-sacrifice, which have no reason because they are above reason. Creation itself is a leap from Ayin, not a chain of causes, so drawing new life requires giving over one’s will. Then a mitzvah is truly “made” anew, as the Rosh HaShanah offering is “made,” and even the higher teshuvah is “very near.”

Outline
	1Not hidden, not far offNifleis means “separated.” G-d, the Torah and Israel each have a revealed side (memalei) and a hidden side (sovev); through the Torah, memalei is within the soul and sovev shines around it.¶1–2
	2New every day“Today” teaches that the Torah must be new daily. G-d is above time; Rosh HaShanah draws a new general life-force for the year, which divides into months and days; the Torah and a person’s faith are renewed each day.¶3–10
	3Two levels in the soulLove born of the mind’s choice is the soul’s memalei, “with all your heart and soul”; “with all your might” is its sovev, reached through teshuvah with self-sacrifice, for which the Torah gives no reason.¶11–12
	4Above the chain: creation from nothingTeshuvah draws from above the soul’s ordered chain, just as creation is not cause and effect but a leap from Ayin: “I am first” (Chochmah from nothing) and “I am last” (matter from spiritual speech).¶13–15
	5Giving over the willTo draw from the Ayin, above all on Rosh HaShanah, a person gives over his will in sight, hearing, speech and desire, wanting only G-d Himself; this reaches the Source and makes his Torah study lishmah.¶16–19
	6“To do it”: making anewA mitzvah is “made,” not merely kept: self-sacrifice reaches beyond G-d’s Name to the “I,” His essence, as the Rosh HaShanah offering is “made” and the Zohar says “doing is above.”¶20–24
	7Desire for G-d alone; the two teshuvahsContemplating that all worlds are bound to time brings a longing for G-d alone. The Ten Days of Teshuvah raise the soul’s ten powers; lower teshuvah is memalei, higher teshuvah is sovev, and both are near.¶25–27


Key concepts
	Memalei and sovevממלא וסובב
	Two modes of divine light: memalei enters each thing and can be grasped; sovev surrounds and transcends it. The maamar finds both in G-d, the Torah and the soul.

	General and particular (klal and prat)כלל ופרט
	A general life-force includes all particulars and then divides into them: one thought into many words, one year into months and days.

	Something from nothingיש מאין
	Creation is not a chain of cause and effect (hishtalshelus) but a leap (dilug) from the Ayin; this is true even of supernal Chochmah and of physical matter.

	Ayin (Nothing)אין
	The Source above all definition, from which every new drawing-down of life must come; ani (“I”) has the letters of ayin.

	Giving over the willמסירת הרצון
	Self-sacrifice lived day by day: setting aside one’s own desires in sight, hearing, speech and action, and wanting only G-d Himself.

	Lower and higher teshuvahתשובה תתאה ותשובה עילאה
	Lower teshuvah binds thought, speech and action to G-d, each in its measure (memalei); higher teshuvah is “with all your might,” the soul’s sovev.


Section 1 · ¶1–2
Not hidden, not far off
1כי קרוב אליך הדבר מאד בפיך12 וגו׳. (פ״ה דעירובין נ״ד א׳ רבות כי תשא פ״ז [
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שוש אשיש בה׳ תגל נפשי באלקי
I Will Greatly Rejoice in Havayah; My Soul Shall Exult in My G-d
The prophet’s two words of joy are two ways G-d’s encompassing light comes to dwell in the world and the soul: sos asis, the revealed joy Israel cause above through Torah and mitzvos done with joy, which draws down G-d’s humility, His kingship; and tagel, the hidden joy of Rosh HaShanah, when the shofar’s weeping draws the inner supernal delight through the Thirteen Attributes of Mercy, felt now as trembling and revealed on Sukkos as an encompassing embrace.
The maamar in brief
The maamar distinguishes simchah, joy revealed outwardly (Sukkos), from gilah, joy hidden within under trembling (Rosh HaShanah). Rosh HaShanah marks the creation of man’s soul, not of heaven and earth: the physical world is renewed daily, but the souls, the worlds’ inner dimension, are renewed yearly, as the general life-force of the year descends from the encompassing light (sovev kol almin) into the light that fills the worlds (memalei kol almin). Since Adam this depends on our arousal from below, “binding Koh to Chai.” Torah (chok) and mitzvos (mishpat) draw this light all year, because joy in them reveals G-d’s delight, and joy brings humility, His kingship over a people; this is sos asis, Israel causing joy in Havayah. But Rosh HaShanah needs a new light, drawn by the shofar’s weeping over G-d’s concealment, which arouses the Thirteen Attributes of Mercy and reaches “above Havayah.” It comes through Elokim, contraction, so it is felt as trembling, with gilah hidden inside, revealed on Sukkos as the embrace of the sukkah. The penitent, “the needy of adam,” reach highest, through the humility of mercy that bears iniquity.

Outline
	1Two kinds of joy, and the shofar verseSimchah is revealed joy (Sukkos), gilah hidden joy under trembling (Rosh HaShanah); the prophet speaks for all Israel. “Blow a shofar bachodesh” means the shofar’s yearly renewal, and Rosh HaShanah marks man’s creation, not the world’s, since physical creation needs no yearly day.¶1–3
	2Rosh HaShanah renews the soulsPhysical creation is renewed daily through the constant union of Chochmah and Binah; the souls, the worlds’ inner dimension, through the second union, renewed each Rosh HaShanah. As the head receives the soul’s life first, the year’s general life-force comes down from the encompassing light into the filling light: the union of the Holy One and His Shechinah.¶4–6
	3Man’s power: Koh to ChaiSince Adam, the flow depends on the arousal from below; man became “a living soul” that gives life to all. Every Jew shares Adam’s soul and binds Koh (Malchus) to Chai on Rosh HaShanah by accepting G-d’s kingship; Eichah is the opposite, and its weeping arouses mercy. G-d’s “remembering” the worlds is His humility.¶7–10
	4The beginning of Your works: chok and mishpatIsrael arose first in G-d’s thought, completed when man was created on the sixth day, so that day is “the beginning of Your works.” Israel’s power comes from “a chok for Israel, a mishpat of the G-d of Yaakov”: Torah absorbed inwardly as food, and mitzvos that carry the light down to the “heel.”¶11–13
	5Delight, joy and humility: sos asisJoy brings humility, as a rejoicing king reveals himself to his servants. Joy is revealed delight; the essence of delight, above Eden, is the root of the mitzvos (620, keser), so joy in them draws G-d’s humility, His kingship, into the soul. Asis is causative: Israel cause joy in Havayah.¶14–19
	6The shofar’s weeping and the Name Elokim: tagelRosh HaShanah’s new light needs the shofar, whose groaning and wailing weep over G-d’s concealment, arouse the Thirteen Attributes of Mercy and reach above Havayah. Such inner delight comes through Elokim, contraction and gevurah, so it is felt as trembling, as by the angels, with the hidden joy of gilah inside.¶20–26
	7Covered and revealed: Sukkos and the garmentsThe joy covered on Rosh HaShanah is revealed on Sukkos as an encompassing light: the sukkah’s embrace, the water libation’s joy, the “garments of salvation.” Charity is the sounding robe, the bridegroom’s descent draws kindness, the souls are the bride’s vessels; yet hidden joy remains higher than revealed joy.¶27–32
	8The needy of adam: teshuvah and the humility of mercy“The needy of adam” are those who long for the withdrawn light, the baalei teshuvah of the Ten Days, who reach “the Holy One of Israel,” beyond the level of tzaddikim. Gilah brings an even greater humility, the Thirteen Attributes of Mercy, which descend even to sin, “bearing iniquity” and turning darkness into light.¶33–38


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה שוש אשיש בהוי' תגל נפשי · 5735 · ש״פ נצבים-וילך, כ״ג אלול, ה׳תשל״ה · ספר המאמרים תשל״ד-ל״ה p. 482
The Rebbe opens with the haftorah verse of Parshas Nitzavim, which is always read before Rosh HaShanah. Following the Alter Rebbe, he reads it as speaking of two states. “Sos asis” is revealed joy, Sukkos. “Tagel nafshi” is hidden joy, gilah, covered by trembling: Rosh HaShanah, the day of judgment, which is why the Name Elokim (din) appears. The source of joy is delight, the level of Atik above hishtalshelus. It is drawn down “b’Havayah”, through the four letters of the Name that make up the order of hishtalshelus. This happens on Rosh HaShanah in a covered way (“bakeseh”) and is revealed on Sukkos. He then works through the rest of the verse:
- “Ki” gives the reason, and it too spans two extremes, the highest and the lowest.
- The “robe of tzedakah” brings the revelation into this physical world: only its fruits are enjoyed here, while its principal remains for the World to Come.
- “Like a bridegroom… like a bride” teaches that on Rosh HaShanah the delight comes not through Torah and mitzvos but through teshuvah, alluded to by the shofar. Teshuvah is above Torah and mitzvos and afterwards raises them all year.
The Rebbe then raises a question that sharpens the Alter Rebbe’s reading of “bachodesh shofar” as the yearly renewal of the shofar. When Rosh HaShanah falls on Shabbos, the shofar is not blown outside the Mikdash. How, then, is the new light drawn down? He answers that on Shabbos the supernal delight is revealed by itself. “Vekarasa laShabbos oneg” means revealing a delight already present, and Shabbos is sanctified from above. So the shofar is not needed. Because this drawing comes from above, it is both higher and reaches lower: the higher light descends in its full essence while the lower remains as it is. Shabbos itself shows this: “vayechulu” happens, yet the outer dimension of the worlds remains. The Rebbe closes with the blessing that comes from saying this on the Shabbos before Rosh HaShanah, which blesses all the days. He includes children, life and sustenance, and the ingathering in the true redemption.
The lesson: Teshuvah should come first, as on Rosh HaShanah, and should then carry into the whole year. The deeds that follow teshuvah become “good” and shining in a higher way.

ד״ה שוש אשיש בה' תגל נפשי · 5742 · ש"פ נצו"י, כ"ג אלול ה'תשמ"ב. הנחת הת' בלתי מוגה · ספר המאמרים תשמ״ב p. 202
The Rebbe opens with the fact that this haftarah is always read before Rosh HaShanah. Following Likkutei Torah, he explains that “sos asis” is revealed joy, the joy of Sukkos, and “tagel nafshi” is hidden joy, the joy of Rosh HaShanah. As “vegilu bir’adah” teaches, there the trembling covers the joy: Rosh HaShanah is both one of the Days of Awe and a Yom Tov. The same pattern appears in the Names. Havayah, the Name of revelation, goes with the open joy, and Elokim, the Name of tzimtzum and the “shield,” goes with the hidden joy of “be’Elokai.” He notes in passing that the verse puts the Sukkos joy first. This joy must then come down into actual deed. “Bigdei yesha” are the mitzvos, the garments rooted in the supernal will. The “robe of tzedakah” is the sounding robe of the kohen, since Israel are called adam and are a “kingdom of kohanim.” “Chasan” and “kallah” carry the light through Z’eir Anpin and Malchus down to this world.
He then takes up “Blow a shofar bachodesh”: with the Baal Shem Tov, “in the renewal of the shofar.” He sharpens the Alter Rebbe’s question: even granting that 1 Tishrei is the day of man’s creation, why is 25 Elul not also a Rosh HaShanah? The creation of heaven and earth is renewed every day and every moment, but that is only a renewal of the old. It comes from the constant union of Chochmah and Binah. Rosh HaShanah brings a true novelty, new souls, from the periodic union of Z’eir Anpin and Nukva. This union needs a new light from the Essence of Ein Sof, drawn through every level of the order of worlds. Because the drawing-down is new, and every revelation depends on our service, the service of the shofar must itself be new. The delight and the contracted joy that the shofar draws down (sos asis, tagel) then pass into Torah, mitzvos and tzedakah, down to the material world. G-d’s pride in Israel (“chasan yechahen pe’er”) will be fully revealed in the future, but it already begins in Elul, the month of mercy, and on its last Shabbos with the blessing of the true redemption.
The lesson: The service of the shofar on Rosh HaShanah must be truly new, not a repetition of last year, and the joy it brings must be carried into actual mitzvos and tzedakah in this world. The revelations of the future redemption already begin now, in Elul and on its last Shabbos.

ד״ה שוש אשיש בהוי׳ תגל נפשי · 5746 · ש"פ נצבים וילך, כ"ג אלול ה'תשמ"ו · ספר המאמרים תשמ״ו p. רלט
The Rebbe opens with the Alter Rebbe’s distinction between simchah, the revealed joy of Sukkos (“sos asis”), and gilah, the hidden joy of Rosh HaShanah covered by trembling (“tagel”). This is why Rosh HaShanah is both one of the Days of Awe and a Yom Tov. Since “asis” is causative, the prophet is speaking for all Israel, who bring about joy in Havayah. The Rebbe explains why the verse moves from Havayah to Elokai: Havayah is revelation, matching revealed joy, while Elokim is gevurah and tzimtzum, the Name through which all of place and time are created anew on Rosh HaShanah. He then shows that the shofar (from “shapru,” beauty and delight) draws the supernal delight that renews the whole chain of worlds. The garments of the verse carry this delight into the whole year: “garments of salvation” are the Torah and the “robe of tzedakah” is the mitzvos. The bridegroom and bride stand for the building of all the sefiros, ending in Malchus and a dwelling place for G-d below.
He then asks two questions. If “sos asis” is Sukkos and “tagel” is Rosh HaShanah, why does the verse put Sukkos first, when Rosh HaShanah comes earlier? And why is this verse, which speaks of Sukkos, the haftarah read before Rosh HaShanah, so that the Tzemach Tzedek placed the discourse among the Nitzavim discourses? His answer is that the beginning and root of all divine service is revealed joy. That is why the preceding parshah reads “with joy and gladness of heart, merov kol,” a joy reaching the level of the Avos. Even before the trembling of Rosh HaShanah one must already stand in the complete joy of Sukkos, because that joy is the fulfillment and purpose of Rosh HaShanah. It is the full moon of Tishrei, culminating in Shemini Atzeres and the dancing with the covered Torah on Simchas Torah. Since all the Mishneh Torah discourses allude to teshuvah, the point of this one is complete teshuvah, through which Israel are inscribed at once for good life and redeemed immediately.
The lesson: Divine service must begin with great, open joy. Even before the awe of Rosh HaShanah, a Jew should already stand in the joy of Sukkos, because that joy is the fulfillment and purpose of Rosh HaShanah. Separately, the maamar teaches that complete teshuvah brings immediate inscription for good life and the redemption.


Key concepts
	Simchah and gilahשמחה וגילה
	Two kinds of joy: simchah is joy revealed outwardly, as on Sukkos; gilah is joy kept within, hidden under trembling, as on Rosh HaShanah. The maamar shows that the hidden joy comes from a higher source.

	The light that encompasses all worlds and the light that fills all worldsסובב כל עלמין וממלא כל עלמין
	Sovev is G-d’s light present everywhere but unrevealed, since finite worlds could not receive it; memalei is the light enclothed in the worlds. Their union, “the Holy One and His Shechinah,” is renewed each Rosh HaShanah.

	Koh and Chaiכה לחי
	Koh is Malchus, the “speculum that does not shine,” through which the world appears to exist on its own; Chai is the source of life. On Rosh HaShanah, by accepting G-d’s kingship, Israel bind Koh to Chai.

	The supernal delight and its inner dimensionעונג העליון ופנימיותו
	G-d’s delight, the source of all delights, rests in the mitzvos as an encompassing light clothed in His will; its inner dimension, higher still, is drawn down by the shofar through the Thirteen Attributes of Mercy.

	The Thirteen Attributes of Mercyי״ג מדות הרחמים
	The attributes of Exodus 34, aroused by weeping and bitterness over distance from G-d. They draw on the inner supernal delight, repair every blemish, and express G-d’s greatest humility, “bearing iniquity.”

	The Name Elokimשם אלקים
	The Name of contraction and gevurah, a “shield” to the sun of Havayah. The highest revelations come through it, which is why the inner delight is felt as fear and trembling.

	Encompassing light (makif)מקיף
	Light that surrounds rather than enters, like a crown or a garment. The joy of Sukkos, the sukkah’s embrace and the “garments of salvation” are encompassing lights, which lift the soul beyond the gradual order of levels.

	Humility aboveענוה
	G-d’s lowering Himself to be King over a people, to “remember” the worlds and to bear iniquity. Joy brings it about, and the deeper the joy, the greater the humility drawn down.


Section 1 · ¶1–3
Two kinds of joy, and the shofar verse
1שוש אשיש12 בה׳34 תגל נפשי באלקי.56 כי הלבישני בגדי ישע וגו׳.
“I will greatly rejoice in Havayah; my soul shall exult in my G-d, for He has clothed me in garments of salvation,” etc.
The maamar opens with Isaiah 61:10, the prophet’s song of joy at the redemption: “I will greatly rejoice in Havayah; my soul shall exult in my G-d.” The whole maamar explains its two expressions of joy, sos asis and tagel, and the “garments” that follow, in terms of Rosh HaShanah and Sukkos.


(במדרש הובא פסוק זה בויקרא רבה בפ׳ צו ס״פ עשירית7 וס״פ ואתחנן.8 ובשה״ש [
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ביאור ע״פ שוש אשיש
An Explanation of “I Will Greatly Rejoice”
Sovev, G-d’s transcendent light, is not far away but present here, only concealed. The year’s mitzvos draw His delight only as it rests upon His will, while the shofar’s weeping draws the inner delight hidden in Mocha Stima’ah, which repairs every flaw and will be openly revealed in the Time to Come.
The maamar in brief
The maamar first asks how countless contractions can separate sovev, the light that encompasses the worlds, from memalei, the light that fills them, when sovev is not far off but present here, merely concealed. Human analogies answer: intellect, will and thought share one brain; writing and speech hold four levels at once; love and anger meet in one striking hand. Spiritual things take up no space, so every contraction is a difference of revelation, not of place. The tzimtzum and the Tikkunei Zohar’s “withdrawal” show light that is present yet hidden; Atzilus shining in Moshe and Avraham, Shlomo’s wisdom and prophecy show higher light present below, revealed in these recipients though concealed from others. Next the year’s mitzvos are contrasted with the shofar. The mitzvos draw G-d’s delight only as it encompasses His will, Keser, the “skull”; the shofar’s groaning and wailing arouses the Thirteen Attributes of Mercy, rooted in Mocha Stima’ah, where the delight is inward, and so repairs every flaw during the Ten Days of Teshuvah. Finally Isaiah’s verse is read phrase by phrase, from rejoicing in Havayah to the bridegroom and the bride, ending with the future revelation of Atik below.

Outline
	1The question: sovev and memalei in one placeIf sovev is present below, only concealed, how can countless contractions separate it from memalei? The answer begins with the human chain of intellect, will and thought.¶1–2
	2Many levels in one placeThe brain holds intellect, will and thought; writing and speech hold four levels; love and anger share one hand. Spiritual things take up no space, so many levels can rest in one place, and so too in the Infinite Light.¶3–8
	3Concealment, not absenceThe tzimtzum is in the revealed light, not in G-d; sovev is light present but unrevealed, and the “withdrawal” from the Sefiros is concealment, like sight in a closed eye.¶9–12
	4Higher light present belowAtzilus shone in Moshe and Avraham, wisdom in Shlomo and prophecy in the prophets; the human level is sovev for the animal. Every contraction is only a lessening of revelation.¶13–18
	5The mitzvos of the whole yearG-d’s delight is clothed in His will, Keser, the 620 pillars of light, and drawn into Malchus by mitzvos done as the King’s command. Like the skull, the will receives the delight only as an encompassing light.¶19–22
	6The shofarThe shofar’s weeping arouses the Thirteen Attributes of Mercy, rooted in Mocha Stima’ah, where the delight is inward; this deeper drawing-down repairs every flaw in the Ten Days of Teshuvah, and brings trembling.¶23
	7The verse explainedRejoicing in Havayah is the year’s drawing-down; exulting in Elokai is the shofar; garments of salvation are the future 370 lights; the robe of tzedakah sounds life into Malchus; bridegroom and bride are the inner light of Torah and the encompassing light of mitzvos.¶24–25
	8The revelation of the Time to ComeToday the light comes from Z’eir Anpin and Nukva; in the future it will come from Atik and Arich Anpin, the first “descent,” revealed below as above, as the Zohar says the verse speaks of Atik Yomin.¶26–30


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה תקעו בחודש שופר גו׳ · 5744 · אור ליום ד', כ"ט אלול ה'תשד"מ · ספר המאמרים תשמ״ד p. רכה
The Rebbe opens with the well-known question of the Rebbeim on “Tik’u vachodesh shofar”: why does the verse say only “in the month,” without naming which month? He explains that “chodesh” means renewal (chiddush). It refers to renewal as such, before it divides into particular months or particular kinds of renewal. The shofar, a term for delight, draws this renewal. It is delight as such, above every particular delight and even above the source of delights. It is therefore drawn from G-d’s very Essence (Atzmus u’Mehus): on Rosh HaShanah a new will and a new delight must be drawn for all wills and all delights. This general renewal must then be drawn into particulars, “in the seventh month, on the first of the month.” He applies the same pattern to the creation of Adam on Rosh HaShanah rather than on 25 Elul. The 25th is only “koh,” a likeness of the essence, while Rosh HaShanah is “zeh,” the essence itself. The souls of Israel, rooted in Adam, are drawn from G-d’s Essence, as a son is drawn from the essence of the father, and only afterwards into particulars.
The same order holds in man’s service: “Accept My kingship, and afterwards I will decree decrees upon you.” The delight of the shofar is the acceptance of kingship, and the trembling that the shofar’s sound brings is the acceptance of the decrees. The Midrash links the verse’s phrases to Avraham, Yitzchak and Yaakov, the three pillars of Torah, service and kindness. The three meanings of “seventh” (oath, satiation, seventh) correspond to Atik, Binah and Malchus, which are the roots of those three lines. This answers the Tzemach Tzedek’s question how Tishrei can be called Shabbos relative to Nissan and Sivan, and why Rosh HaShanah is Shabbos even relative to the festivals. Rosh HaShanah is the general source, like Shabbos from which all the days are blessed, and from it flow the three festivals and all the life of the year. Adam’s crowning of G-d out of free choice gives the kingship its true root. The main service from below is in Elul (״עיקר העבודה בבחי׳ קב שלו, העבודה מלמטה של האדם, היא בחודש אלול״), when the king himself is in the field. On the eve of Rosh HaShanah, Israel know they will merit judgment (״יודעין שיזכו בדין״); separately, the Rebbe says that the work of Elul hastens the Redemption and describes future study of the inner Torah with delight.
The lesson: Just as the year begins with accepting G-d’s kingship before the particular mitzvos, each day must begin with “Modeh ani lefanecha, Melech,” an acceptance of the inner essence of kingship. That acceptance should then be carried into every detail of the day.


Key concepts
	Sovev and memaleiסובב וממלא
	Memalei is the divine light revealed within each world; sovev is light that does not come into revelation. Sovev does not surround the worlds from outside: it is present below as above, only concealed.

	Tzimtzumצמצום
	The contraction that makes room for the worlds. It takes place in the light that issues from G-d, not in G-d Himself, and it is a lessening of revelation, never a change of place.

	Supernal delight and supernal willעונג העליון ורצון העליון
	G-d’s delight is the inner root of His will (Keser). The mitzvos express His will, and the delight rests upon the will only as an encompassing light.

	Gulgalta and Mocha Stima’ahגלגלתא ומוחא סתימאה
	The “skull” and the “hidden brain.” The skull, of Arich Anpin, is the outer will, vessel for the encompassing delight; the hidden brain, in which the Gevuros of Atik are clothed, is a hidden wisdom, one essence with the delight clothed in it.

	The Thirteen Attributes of Mercyי״ג מדות הרחמים
	In Kabbalah, the thirteen tikkunim of the beard, drawn below the skull from the surplus of the hidden brain. The shofar arouses them, so they can repair even the outer level of the will.

	Garmentsלבושים
	What the mitzvos make for the soul: encompassing lights. Teshuvah draws garments of the head, the other mitzvos garments of the body, and tzedakah a robe whose bells make the flow of life heard.

	Bridegroom, “descending a step”חתן, חות דרגא
	The bridegroom (chasan) is read as chas darga, the light that steps down. Today the light descends from Z’eir Anpin; in the future the first, higher descent from Keser will be revealed below.


Section 1 · ¶1–2
The question: sovev and memalei in one place
1ביאור ע״פ שוש אשיש12
An explanation of the verse “I will greatly rejoice.”
This maamar is a biur, a further explanation, of the preceding maamar in Likkutei Torah on Isaiah’s verse “I will greatly rejoice in Havayah; my soul shall exult in my G-d,” the opening of the haftarah of Parshas Nitzavim. It goes deeper into the themes raised there, above all the shofar of Rosh HaShanah; the Kehot note adds that a maamar of the Mitteler Rebbe on this parsha is built on it.




2ולתוספת ביאור להבין ענין השופר צריך להקדים תחלה ענין ממלא וסובב
As a further explanation, in order to understand the matter of the shofar, we must first preface the matter of the light that fills [all worlds] (memalei) and [the light that] encompasses [them] (sovev).
Before explaining the shofar, the maamar first clarifies two terms: memalei, the divine light that fills each world according to its capacity, and sovev, the light said to “encompass” all worlds.


כי לכאורה אינו מובן מאחר שפי׳ סובב אין פירושו שסובב ומקיף מלמעלה3 אלא שהוא נמצא למטה כמו למעלה רק שההפרש הוא בבחי׳ העלם ובבחי׳ גילוי וכמ״ש במ״א
For seemingly it is not understood: since the meaning of sovev is not that it encircles and surrounds from above, but that it is present below just as above, only the difference is [one] of concealment and of revelation, as is explained elsewhere —
The word sovev seems to suggest a light that surrounds the worlds from outside and above, and the maamar rejects that reading: sovev is present below exactly as it is above, and the only difference is that here it is concealed rather than revealed. In Tanya, chapter 48, the Alter Rebbe likewise explains that “encompassing from above” cannot mean place, which does not apply to spiritual things at all, but a flow that is not revealed in the worlds (Kehot note).


א״כ איך יתקרב אל השכל מה שנודע שיש רבוא רבבות בחי׳ בחי׳ ומדרגות וצמצומים רבים ושונים עד שבא מבחי׳ סובב שהוא בבחי׳ ההעלם לבחי׳ ממלא שהוא בחי׳ גילוי מאחר שהכל במקום׳ [
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כי כארץ תוציא צמחה וכגנה זרועיה תצמיח כן…
For as the earth brings forth its growth
The mitzvos are seeds sown in the “supernal earth”: through them the soul rises from its origin in G-d’s thought to the supernal kodesh, a reward hidden now that sprouts in part on Rosh HaShanah and Yom Kippur. Those days bring a still higher light, “My holiness above your holiness,” which the mitzvos cannot reach and teshuvah draws down; it repairs what sin has damaged, and it is why we say “the holy King.”
The maamar in brief
Isaiah likens G-d’s bringing forth “righteousness and praise” to the growth of the earth and a garden. The Alter Rebbe asks why “the holy King” is said throughout the Ten Days of Teshuvah, and what kingship has to do with holiness. He distinguishes kodesh, holiness set apart beyond all worlds, from kadosh, its radiance drawn into them. The souls arose in G-d’s thought, above the angels, who come from His speech; they descend so that through the mitzvos, G-d’s supernal will, they rise to kodesh itself. The mitzvos are “sown” like seeds: the deed and the kavanah grow light in the lower and upper Gan Eden, while mitzvos done by rote yield only wild growth. On Rosh HaShanah G-d’s will “I will reign” is drawn anew from His essence: this is “the holy King,” the level of “My holiness above your holiness,” which baalei teshuvah draw down and which fills the blemishes of sin. Ado-nai, Rosh HaShanah, brings righteousness, G-d’s charity to the lowly worlds; Havayah with Elokim’s vowels, Yom Kippur, brings praise, which lights the G-dly soul and drives away the darkness of the animal soul. All this grows in proportion to the year’s sowing and to teshuvah.

Outline
	1The verse and the hidden rewardThe prophets foretold only the physical “fruits” of the mitzvos; the reward that lies in the mitzvah itself, hidden now, will be revealed at the Resurrection, and it sprouts in part on Rosh HaShanah and Yom Kippur.¶1–2
	2Why “the holy King”? Kodesh and kadoshWhy say “the holy King” for all ten days, and what has kingship to do with holiness? The souls arose in G-d’s thought, above the angels; through the mitzvos, G-d’s supernal will, they rise to kodesh, the holiness set apart above kadosh, its radiance in the worlds.¶3–5
	3The blessing over the mitzvosA glimmer of that hidden holiness reaches the soul now through the blessing, which first draws an encompassing light from G-d’s essence through Havayah and “King of the world,” so that the deed can draw it inward.¶6–7
	4The mitzvos as seedsAs a tasteless seed yields fine fruit through the G-dly power of growth in the earth, the mitzvos sown in the supernal earth yield a revelation far above them; the deed and the kavanah are two sowings, and mitzvos done by rote are a third, wild growth.¶8–11
	5Sin and the Thirteen AttributesNeglecting a positive command leaves the sowing lacking, and transgressing a prohibition leaves a “desert” where nothing is sown; in the Ten Days of Teshuvah the Thirteen Attributes of Mercy come of themselves and fill the gaps, from a holiness above the Name Havayah.¶12–14
	6The holy King: My holiness above yoursRosh HaShanah, the day of Adam’s creation, renews G-d’s will “I will reign”; its source, set apart above the worlds, is “the holy King,” the level of “My holiness above your holiness,” which baalei teshuvah draw down and which repairs what sin damaged.¶15–20
	7Righteousness and praiseAdo-nai, Rosh HaShanah, makes tzedakah sprout: G-d’s charity to the lowly worlds and judgment sweetened by mercy. Havayah with Elokim’s vowels, Yom Kippur, makes tehillah sprout: light in the G-dly soul and the cutting off of the animal soul’s darkness.¶21–26
	8In proportion to the sowingThe growth of these days answers the year’s sowing and the two levels of teshuvah; the masculine and feminine forms of “a Shabbos of rest” show whether the light comes from above alone or answers a complete arousal from below.¶27–29


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה כי כארץ תוציא צמחה וכגנה · 5719 · ש"פ נצבים-וילך, כ"ג אלול, ה'תשי"ט · תורת מנחם – ספר המאמרים תשי״ט p. רנט
The Rebbe opens with the Alter Rebbe’s reading of the haftarah verse. The mitzvos are “sowing,” sown in Israel, the “eretz chefetz.” “As a garden makes the things sown in it sprout” refers to two sowings: the deed, which yields the lower Gan Eden, and the kavanah, which yields the upper Gan Eden. “As the earth brings forth its growth” is a third, lower growth without sowing, from mitzvos done by rote, which still grows because of the hidden love (and fear) in every Jew. All this applies to one who has not sinned. For one who sinned, by neglecting positive commands or transgressing prohibitions, the verse says “so will Ado-nai Havayah make righteousness and praise sprout”: the light revealed through teshuvah and the Thirteen Attributes of Mercy, from Elul to Yom Kippur. These Attributes are “al panav,” above Torah and mitzvos, which are the inner will. This raises the question: how can the Attributes of Mercy draw light where the service of Torah and mitzvos is lacking?
The Rebbe answers from the nature of mercy as the middle line. The right and left lines reach only the outer dimension of Keser, a mere radiance, and so they diminish level by level. The middle line reaches the inner dimension of Keser, the essence, and is present equally down to the very end. He illustrates this from the three lines in man, from Torah (“words of Torah do not become impure”), and from Yaakov, whose “bed was complete.” The eagle of “As an eagle stirs up its nest” is Tiferes, the middle line, through which every incomparable ascent comes: at Sinai (“on eagles’ wings”), and in the future, when the righteous will float “on the face of the waters.” Yet “as an eagle,” with the kaf of comparison, points to a still higher ascent: “Havayah badad (alone) will lead him.” This is teshuvah, above Torah, which carries the sinner “upon its pinions,” above the 248 commands. The verse is thereby resolved: on Rosh HaShanah and Yom Kippur, Havayah with the vowels of Elokim (like badad) makes righteousness sprout even for one who has no sowing at all, more than “as the earth brings forth,” so that even willful sins become merits.
The lesson: An inferred lesson is that no one need despair over lacking Torah and mitzvos, or even over willful sins. Through teshuvah in Elul and the Days of Awe, which draws on the Thirteen Attributes of Mercy, one draws a growth and light higher even than that of Torah and mitzvos themselves.


Key concepts
	Kodesh and kadoshקדש / קדוש
	Kodesh is holiness set apart, beyond the chain of worlds; kadosh, written with a vav for drawing down, is the radiance drawn from it into the worlds. The mitzvos raise the soul to kodesh itself.

	My holiness above your holinessקדושתי למעלה מקדושתכם
	A level of G-d’s holiness higher than the kodesh that the mitzvos reach. It comes as an arousal from above of itself, is drawn down by teshuvah, and is “the holy King” of the Ten Days of Teshuvah.

	The supernal earth and its power of growthארץ העליונה, כח הצומח
	The last of the divine levels, in which the very first is hidden (“their beginning is wedged in their end”). Like the G-dly power of growth in the earth, it makes the “seeds” of the mitzvos yield a revelation far above them.

	“I will reign”אנא אמלוך
	G-d’s primordial will to be King over a separate people, the source of Malchus and of the tzimtzum. Since before Him all is as naught, it is drawn down anew each Rosh HaShanah through the Kingship verses.

	An arousal from above, of itselfאתערותא דלעילא מצד עצמו
	All year G-d’s revelation answers human initiative, an arousal from below; in the Ten Days of Teshuvah the arousal from above comes of itself, as in “And Havayah passed before him.”

	Havayah with the vowels of Elokimשם הוי׳ בניקוד אלקים
	The form of the Name in the opening verse and the level of Yom Kippur: Havayah reveals light, and Elokim’s vowels push away darkness; together they are the holy Chesed and Gevurah.


Section 1 · ¶1–2
The verse and the hidden reward
1כי כארץ1 תוציא צמחה2 וכגנה זרועיה תצמיח3 כן אד׳ הוי׳ יצמיח צדקה ותהלה כו׳. (ועיין בזהר תרומה קס״ו ב׳).4
“For as the earth brings forth its growth, and as a garden makes the things sown in it sprout, so will Ado-nai Havayah make righteousness and praise sprout,” etc. (And see the Zohar, Terumah, 166b.)
The maamar opens with Isaiah 61:11: as the earth and a garden bring forth what grows in them, so G-d will make righteousness and praise sprout. Its images of earth, garden and sowing, and its two Names, Ado-nai and Havayah, will carry the whole argument. The Zohar on Parshas Terumah, to which the Alter Rebbe points, reads “as a garden makes its sowings sprout” as the primordial light, which the Holy One sowed in the garden of His delights through the Tzaddik, “the gardener of the garden,” and which keeps bearing fruit.


הנה כל הנביאים לא נתנבאו5 על מתן שכרן של מצות רק לענין אכילת פירותיהן בעוה״ז בשכר גשמי לימות המשיח
Now, all the prophets prophesied about the giving of the reward of the mitzvos only with regard to the eating of their fruits in this world, as a physical reward, in the Days of Mashiach;
The Sages taught (Berachos 34b) that all the prophets prophesied only about the Days of Mashiach. The Alter Rebbe calls what they foretold the “fruits” of the mitzvos, in the language of the Mishnah’s fruits that one eats in this world (Peah 1:1): a reward enjoyed in this physical world, not the mitzvah’s own inner reward.


אבל לענין השכר הרוחני שיש בכל מצוה ומצוה מצד עצמה כי שכר מצוה מצוה67 ע״ז נא׳ [
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ביאור ע״פ כי כארץ
An explanation of “For as the earth”
The Days of Awe repair sin the way a house damaged at its base is repaired: by building it anew from the foundation, as Malchus and every level above it are renewed from G-d’s essence. The mitzvos raise the soul only to Arich Anpin, the root of all that is emanated; “My holiness above your holiness” is Atik, Malchus of the Infinite One, revealed in the Ten Days as “the holy King” and within the Thirteen Attributes of Mercy, and as the source of the mitzvos’ holiness it can fill every flaw.
The maamar in brief
This biur explains the root of the previous maamar on Isaiah 61:11. Sin damages even Atzilus, whose vessels are the soul of the lower worlds; the remedy is to rebuild the whole “house,” as each Rosh HaShanah renews Malchus and every level above it from G-d’s essence. Souls rooted in Chochmah descend so that through the mitzvos they rise to Keser, the supernal kodesh, above kadosh, the hair-like radiance from which Chochmah comes. But Keser has two parts: Arich Anpin, root of the emanated, where the 613 mitzvos originate, and Atik, Malchus of the Infinite One. “My holiness” is Atik: it is “the holy King” of the Ten Days and the light within the Thirteen Attributes of Mercy, which, though only “hairs,” can therefore repair the mitzvos, just as Yom Kippur’s mikra kodesh surpasses Shabbos. The mitzvos are seeds sown in the supernal earth, and “So will Ado-nai Havayah make sprout” is the unprompted revelation of Rosh HaShanah and Yom Kippur. Teshuvah reaches Atik, and Atik, lowering itself as Elokim, becomes “your G-d.”

Outline
	1How the Days of Awe repair sinSin damages even Atzilus, whose vessels are the soul of the lower worlds. As a house damaged at its base is rebuilt entire, Rosh HaShanah rebuilds Malchus and every level above it from G-d’s essence; the penitent “builds a new house” through deep teshuvah and adds a parapet against falling again.¶1–5
	2Descent for ascent: kodesh and kadoshSouls rooted in Chochmah rise through the mitzvos to Keser, the supernal kodesh. Chochmah itself receives only from the “hairs,” kadosh with a vav: a contracted outflow, holy when it comes from above, a channel for the external forces when drawn from Malchus in the lower worlds.¶6–8
	3My holiness above yours: Atik and Arich AnpinThe mitzvos, the 620 pillars of light, raise the soul to Keser. But Keser has two parts: Arich Anpin, root of the emanated and source of the 613 mitzvos, which the soul reaches, and Atik, Malchus of the Infinite One, which remains “My holiness.”¶9–12
	4The holy King and the blessing over the mitzvos“The holy King” of the Ten Days is Atik, the source of the mitzvos’ holiness, revealed so as to fill every flaw. The blessing over a mitzvah draws from the same root, an arousal from above that comes on its own.¶13
	5Seeds in the supernal earthMitzvos are seeds sown in Malchus, the supernal earth rooted in Keser, which makes each mitzvah’s own delight sprout in the upper and lower Gan Eden. Beyond this, “So will Ado-nai Havayah make sprout” is the unprompted revelation of Rosh HaShanah and Yom Kippur, like the kindness with which creation began.¶14–17
	6The Thirteen Attributes and Yom KippurAdo-nai is Rosh HaShanah and Havayah pointed as Elokim is Yom Kippur. The Thirteen Attributes “pass above the face” from Atik; though only “hairs,” they carry Atik’s light and repair the mitzvos, and so Yom Kippur’s mikra kodesh outranks the kodesh of Shabbos.¶18–22
	7The Patriarchs and the holy of holiesThe Patriarchs are rooted in Atik, so their servants’ “conversation” surpasses the Torah of the children; this light, drawn down in Tishrei, fills the gaps in the children’s Torah. Yom Kippur draws from the holy of holies, above the kodesh of Shabbos.¶23–24
	8Teshuvah, the ten depths and the two NamesThrough teshuvah, souls rooted in Malchus reach Atik, where the completely righteous cannot stand; each of the Ten Days draws one of the ten depths from the two “depths,” Atik and Arich. Keser as receiver is Elokim and as giver Havayah, and Havayah pointed as Elokim joins them.¶25–26
	9To be your G-dIsrael rises to Arich Anpin, and G-d lowers His Malchus to become Atik, “to be your Elokim,” truly “in your midst.” This is the source of gilah, inner joy, and the reason only Elokim takes the form “our G-d.”¶27–30


Key concepts
	Kodesh and kadoshקדש / קדוש
	Kodesh is holiness set apart, Mocha Stima’ah within Keser; kadosh, spelled with a vav, is a contracted radiance drawn from it, like hair from the brain, and from it Chochmah comes into being. Through the mitzvos the soul rises from kadosh to kodesh.

	Atik Yomin and Arich Anpinעתיק יומין / אריך אנפין
	The two parts of Keser. Atik is Malchus of the Infinite One, the Emanator’s lowest level; Arich Anpin is the root of the emanated. The mitzvos reach Arich Anpin; “My holiness above your holiness” is Atik.

	The thirteen tikkunim of the beardי״ג תיקוני דיקנא
	The Thirteen Attributes of Mercy as the “hairs” of Arich Anpin. Outwardly they are a contracted flow, but the light within them comes from Atik, so they can repair what the mitzvos left damaged.

	The holy Kingהמלך הקדוש
	Said throughout the Ten Days of Teshuvah: Malchus of the Infinite One, “My holiness above your holiness,” revealed in those days to fill in every flaw made by sin.

	An arousal from aboveאתערותא דלעילא
	A stirring from G-d above, of two kinds here: one drawn down by the deed of the mitzvos, as sprouting follows sowing, and a higher one that comes first, of itself, “You have begun,” like the kindness with which creation began, which no deed below reaches. The higher is revealed anew each Rosh HaShanah and lies at the root of the blessing over the mitzvos.

	Havayah with the vowels of Elokimהוי׳ בניקוד אלקים
	Keser as giver (Havayah) and as receiver from the Infinite One (Elokim): the Name of Yom Kippur and of Binah. With Ado-nai, the Name of Rosh HaShanah, it makes “righteousness and praise sprout.”


Section 1 · ¶1–5
How the Days of Awe repair sin
1ביאור ע״פ כי כארץ12
An explanation of [the verse] “For as the earth.”
This heading marks the text as a biur, an explanatory discourse, on the preceding maamar, which opened with the verse “For as the earth brings forth its growth” (Isaiah 61:11). The biur goes back over that maamar’s themes to uncover their root.




2להבין שורש הדברים הנ״ל. הנה תחלה יש להבין כללות ענין ראש השנה ויוהכ״פ [
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