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נשא את ראש בני גרשון וגו׳
“Lift up the head of the sons of Gershon”
The Mishkan journeyed through the wilderness to subdue the kelipos by revealing G-dliness, and every person must do the same with the wilderness of his own evil inclination. The three Levite families who carried the Mishkan are the stages of that service: Merari the lower awe of standing and nullified will, Gershon the love drawn down from Aharon, and Kehas the higher awe that comes through the Torah.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The maamar asks why only Gershon’s count says “they too” and why only his service is “by the word of Aharon.” It first explains the journeys: the wilderness, home of the three kelipos, is barren because only holiness gives, and holy beings give from bittul, which the kelipos lack. The G-dliness revealed in the Mishkan subdued them of itself, preparing for the Time to Come, when even this world’s concealment will cease. Inwardly, each Jew makes his heart a Mishkan through prayer with a pure heart, and drawing G-dliness down through good deeds subdues the evil inclination. The Mishkan’s beams, curtains and vessels are the levels of service. The standing beams, carried by Merari, are silence and the nullification of will, reached through the bitterness of honest self-reckoning: lower awe. The curtains, carried by Gershon, are love, born in the Shema, running and returning through the mitzvos. The Ark and altars, carried by Kehas, are higher awe through the Torah’s wisdom. Merari’s name, mor twice, joins the two awes. Gershon’s love comes from Aharon, source of great love, whose final nun descends to every soul. “Lifting the head,” raising the will to its source, belongs to Kehas and Gershon.

Outline
	1The questions, and why the Mishkan journeyedGershon alone is counted with “they too” and placed “by the word of Aharon.” The wilderness is barren because it is the source of the three kelipos, which lack bittul and therefore cannot give; the forty-two journeys, the Name of forty-two, were meant to subdue it.¶1–4
	2Subjugation now, revelation in the Time to ComeRevealed G-dliness made the kelipos melt away, like the iskafya that must precede is’hapcha. Before G-d’s Essence nothing conceals, since the world comes only from His speech; in the Time to Come concealment will cease even for physical perception.¶5–8
	3The Mishkan within the soul“I will dwell within them” means each Jew makes his heart a Mishkan through pure-hearted prayer. The evil inclination is the soul’s wilderness, and it is subdued by drawing G-dliness down, through good deeds that need not wait for evil to be fully uprooted.¶9–14
	4The standing beams and the curtainsThe beams, “acacia wood, standing,” like the standing angels, are silence and the nullification of will, the first halt before the walk of love. Merari reaches it through bitterness and lower awe; the curtains of techeles are expiring love, flesh over the bones, the service of Gershon.¶15–18
	5In prayer: awe, love and the six attributesPesukei deZimra brings lower awe; the Shema brings love through contemplating all creation as one thought, a garment G-d puts on to reign. This love is six attributes in running and returning, drawn through the mitzvos, as the six-fold curtains and tachash show.¶19–27
	6Kehas, Torah and higher aweThe Ark held the hidden Tablets and the Menorah revealed their light; the altars are the refinements done through Chochmah. Lower awe leads to wisdom and wisdom to higher awe, which comes after love, as the Shemoneh Esreh follows the Shema.¶28
	7Merari: mor twiceThe two myrrhs of the Mishkan, in the incense and in the anointing oil, are lower awe rising and higher awe drawn down; Merari joins them, and so carried the beams.¶29–30
	8Gershon “by the word of Aharon”Gershon’s love is drawn from Aharon, alef-har-nun, the source of great love, whose final nun reaches every soul. Gershon drives out the animal soul; the Levites join the Infinite Light to the worlds, as the three hands of “Your hands established.”¶31–33
	9Lifting the headThe Levites’ ascent depends on the Kohanim’s drawing down. Lifting the head, raising the lower will to the will above intellect through Torah, is said of Kehas and Gershon; Merari’s awe is the base from which one rises to them.¶34–35


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה נשא את ראש בני גרשון · 5725 · ש"פ נשא, י"ב סיון, ה'תשכ"ה · תורת מנחם – ספר המאמרים תשכ״ה p. שב
The Rebbe opens with the Alter Rebbe’s question: why does the verse say of the sons of Gershon “they too” (gam heim)? He recalls the answer at the end of the Alter Rebbe’s maamar. “Lifting the head” means raising the head and intellect to the will above intellect, Keser, and this comes chiefly through Torah. The Rebbe sharpens this. Mitzvos are only a makif, an encompassing light, while Torah shines as an inner light (or pnimi) rooted in the inner level of Keser. So Kehas, who carried the Ark with the Tablets, are the main bearers of “lifting the head.” Gershon, who carried the curtains, a makif like the mitzvos, receive it only as “they too.” He further explains that lifting the head is unbounded “walking.” Gershon and Kehas are the two kinds of “walkers.” Merari, bearers of the standing beams, are “those who stand,” so “lifting the head” is not said of them. Then he asks: the whole purpose of the journeys with the Mishkan, beams included, was to bring Israel to “walking.” How then can Merari lack it?
His answer is that Merari too had unbounded walking in general. But their burden was carried only on wagons, which allude to the animal soul, so their walking stayed at that level. He explains three stages of unbounded walking that comes through descent. First is the love of the refined animal soul, rooted in Tohu: “much produce through the strength of the ox.” Second is “after You we will run,” in the plural, where the G-dly soul too is set in unbounded motion. Third is “the King has brought me into His chambers,” in the singular, where the G-dly soul rises to its own true root. Merari reached only the first, through the wagons. Gershon reached the second, since they had both wagons and carrying. Kehas reached the third, which is why their main burden was the Ark, the Torah, given on Shavuos. He closes that this walking, gained by refining the animal soul, will be revealed in the Time to Come, when the body’s superiority over the soul appears. Now it is concealed but close to actuality; the text separately states that teshuvah takes a single moment and brings immediate redemption.
The lesson: Refining the animal soul is what brings unbounded movement in serving G-d. The future revelation is concealed but close to actuality; teshuvah is separately described as bringing immediate redemption and being accomplished in a single moment.

ד״ה נשא את ראש בני גרשון · 5734 · ש"פ נשא, י"א סיון, ה'תשל"ד · ספר המאמרים תשל״ד-ל״ה p. 146
The Rebbe opens from a question raised by the Previous Rebbe in his maamar “Vayehi bishloshim shanah” (5704). When the Levites are first counted, the order is their birth order: Gershon, Kehas, Merari. But in the count of those aged thirty, which follows the order of their service, the Torah begins with Kehas at the end of Bamidbar. Only afterwards, in Nasso, does it say “Lift up the head of the sons of Gershon, they too,” and then Merari. “They too” stresses that Gershon is secondary to Kehas, as Rashi says: “as I commanded you regarding the sons of Kehas.” Why does the order of service change the order of birth? Since the Torah is eternal, this reversal must also be a lasting lesson for our service.
The Rebbe answers that there are two orders of service. From below to above, Gershon comes first: Gershon is geirushin, driving out evil, which is “turn from evil,” reaching the lowest things (the final nun). Next comes Kehas, “gathering,” which is “do good”: gathering the sparks of holiness scattered among the nations. Last comes Merari, a bitterness (not sadness) that one is not yet united with Torah and G-d. But when the service begins from Torah, the order of the Mikdash, whose core is the Ark holding the Tablets, it runs from above to below: first Kehas and then Gershon, “they too.” Drawing on Ohr HaTorah, Kehas is the inner Keser and Gershon its outer level, so Kehas is the inner Torah (pnimiyus haTorah) and Gershon the revealed Torah (nigleh), which is secondary to it. The inner Torah is to be felt within the revealed Torah, and so reach the lowest level, Merari: turning darkness to light and bitter to sweet, as at the ingathering of Moshiach. The Rebbe ties this to the two lines of the previous maamar (dibbur and amirah, Havayah and Elokim) and to the stages of Torah study: hearing, toil, and reaching the halachah. “Lifting the head” is then drawn into expansive study that leads to deed.
The lesson: Service should begin from Torah, especially its inner dimension, and let it be felt within the revealed Torah and reach the lowest places. One studies with toil until reaching the halachah, and the study leads to deed: mitzvos done with beauty, and “in all your ways know Him.”

ד״ה נשא את ראש בני גרשון · 5736 · ש"פ נשא, י"ד סיון, ה'תשל"ו · ספר המאמרים תשל״ו p. 237
The Rebbe opens with two questions. First, the words “gam hem” (“they too”) said of Gershon imply two things. There was reason to think Gershon would not receive “lifting of the head” at all, which is why a special word was needed. Yet in practice they did receive it, and the Midrash says this was so “lest you say they are lesser than the sons of Kehas.” Second, the census of the Levites was a one-time command, already carried out. Why then does the Torah tell it at such length, at the end of Bamidbar and again at the start of Nasso? His answer is that the Torah’s teachings are eternal, and every detail is an instruction for each Jew. “And I will dwell within them” means the Mishkan, its vessels and the service of Kehas, Gershon and Merari all exist within every Jew. “Lifting the head” means raising even the highest level, the head, so that the whole chain of levels rises with it. This is the work of “vayechulu”: bringing creation, even when it was “very good,” to yearn to become a dwelling place where G-d’s Essence is revealed without garments, like a king in his innermost chamber.
This lifting of the head can take two forms. Gershon carried the curtains, which are makifim (encompassing): this is sur mera and the negative commandments, which distance a person from evil without taking it in and working to refine it; the evil remains present and must be pushed away, hence Gershon from geirushin (driving out). Kehas carried the vessels, which are penimiyim (inner): this is aseh tov and the positive commandments, taking worldly things and bringing them to holiness, hence Kehas from gathering. Merari, from merirus (bitterness), is the humility and “heaviness of head” that comes before both, so lifting of the head is not said of it. This resolves the questions. One might have thought Gershon lesser because its service is only sur mera, but the negative commandments have an advantage: most of them still apply after the Destruction, and they draw down a higher light that can only remain encompassing. Kehas is still named first out of honor for the Torah. Torah is a third level above both sur mera and aseh tov (“seek peace”), like the encompassing house that protects both garments and inner things.
The lesson: Every Jew must do the Mishkan’s service in himself now, lifting the head both in turning from evil and in doing good, built on humility and crowned by Torah study. This is a close preparation for the building of the Third Temple.

ד״ה נשא את ראש בני גרשון · 5748 · ש"פ נשא, י"ב סיון ה'תשמ"ח · ספר המאמרים תשמ״ח p. קסג
The Rebbe opens with the two questions the Alter Rebbe asks at the start of the maamar. Why is “they too” (gam hem) said of the sons of Gershon? And why is “lift up the head” not said of the sons of Merari at all? Following the Alter Rebbe, he first explains the Mishkan’s journeys through the wilderness, the root of the kelipos, on the way to a settled land. Those journeys continue now in the Mishkan within every Jew. They prepare for the future, when impurity will be removed, G-dliness will be openly seen, and “the power of the Maker in the made” will be visible even in the lowest world, Asiyah. He then lays out a threefold scheme. The vessels, headed by the Ark, are Torah. The curtains, which are makifim, are prayer, since prayer works through the middos, which are encompassing compared with Torah, which becomes internal and one with the learner. The “standing” beams are bittul.
He then asks: if the true novelty of a soul in a body is “walking,” why were the beams of a physical Mishkan specifically “standing”? He answers that the foundation and beginning of all service must be utter bittul. Even wood, whose nature is to grow, must be made to “stand.” Walking and ascent come only afterwards: the plant level of the beams, then the animal level of the curtains. This resolves the questions. Merari, whose bitterness leads to bittul, receives no “lifting of the head,” since bittul is its opposite. Kehas, the bearers of the Ark, which is Torah, have lifting of the head in their own right. Gershon, which is prayer, has it only “they too,” because prayer is subordinate to Torah as its preparation. The same order shapes every day: bittul first, then prayer, then Torah study. Adding to these three in the “wilderness of the nations,” especially through the study of pnimiyus haTorah, brings the future revelation and a redemption in true peace.
The lesson: Each day must begin with utter bittul, then prayer, then Torah study, which is the main “lifting of the head.” Adding in these three in exile, especially through the study of pnimiyus haTorah, hastens the redemption.


Key concepts
	subduing the wildernessהכנעת המדבר
	The wilderness is the root of the kelipos, which lack bittul and so cannot give; the Mishkan’s journeys subdued it by revealing G-dliness, and each person subdues the inner wilderness of his evil inclination the same way.

	iskafya and is’hapchaאתכפיא ואתהפכא
	Subduing evil and transforming darkness into light. Subjugation must come first; it is the path to transformation, in the individual and in the world’s future.

	standing (amidah)עמידה
	The standing of the beams and of the angels: silence, the nullification of one’s own will, the halt before love’s “walking” can begin.

	lower awe and higher aweיראה תתאה ויראה עילאה
	Lower awe brings the nullification of will and leads to wisdom; higher awe comes through the Torah’s wisdom and stands above love. Merari joins the two.

	running and returning (ratzo vashov)רצוא ושוב
	Love yearning upward and the Infinite Light drawn down through the mitzvos; each returning arouses a new running.

	lifting the headנשיאת ראש
	Raising the lower will, drawn from the intellect in the body, to the will above intellect, chiefly through the Torah.


Section 1 · ¶1–4
The questions, and why the Mishkan journeyed
1נשא את ראש1 בני גרשון2 וגו׳. יש להבין למה נאמר בבני גרשון גם הם וגם מ״ש בבני גרשון דוקא ע״פ אהרן ובניו3 תהיה כל עבודת בני הגרשוני ולא נאמר כן בבני קהת ומררי.
“Lift up the head of the sons of Gershon,” etc. We need to understand why “they too” is said of the sons of Gershon; and also [why] it is said specifically of the sons of Gershon, “By the word of Aharon and his sons shall be all the service of the sons of the Gershonites,” while this is not said of the sons of Kehas and Merari.
The maamar opens with the verse in which G-d tells Moshe to count the Levite family of Gershon (Numbers 4:22); “lift up the head” is the Torah’s idiom for taking a count, and at its end the maamar will read it as a real raising of the head. Two questions are raised: why Gershon’s count adds the words “they too,” and why Gershon’s service alone is said to be “by the word of Aharon and his sons,” words not said of Kehas and Merari.


אך הנה תחלה צריך להבין כללות ענין המשכן ונסיעתם במדבר. דהנה שרש טעם נסיעתם במדבר עם המשכן וכליו הי׳ [
ביאור ע״פ נשא · Likkutei Torah · Parshas Nasso · Maamar 2

Likkutei Torah · Parshas Nasso · Maamar 2
ביאור ע״פ נשא
An explanation of [the verse] “Take a count (Nasso)”
The Sanctuary is the vessel in which G-d’s two “hands,” the encompassing light (the right) and the light that fills the worlds (the left), are truly joined, through a third, “uplifted” hand drawn from the Infinite itself. The three Levite families embody these three hands: Merari the awe of the left, Gershon the Chesed of the right, and Kehas, bearer of the Torah, the higher union that binds everything to G-d’s essence.
The maamar in brief
The verse calls the Sanctuary the work of G-d’s “hands.” The Talmud contrasts creation, where heaven and earth were made with one hand each, with the Temple, made with both: in it the encompassing light, the right hand, is revealed within the light that fills the worlds, the left, as Havayah is revealed within Ado-nai. A third hand, the middle line rooted above both, joins them; these three hands are also contraction, expansion and drawing down, and the three Levite families. Levi, “joining,” is Daas uniting Chochmah and Binah; Leah’s “This time my husband will be joined” is their inner union, drawn down by self-sacrifice in the Shema, and speaking words of Torah then carries that joining into Z’eir Anpin and Nukva. The Mishkan’s vessels, boards and curtains have their counterparts in a person. Merari carried the boards of awe and joins the rising myrrh of the incense with the descending myrrh of the anointing oil. Gershon carried the curtains, the encompassing root of the emotions, “by the word of Aharon,” and drives out evil. Kehas carried the ark: the Torah, “more precious than pearls,” comes from the inner dimension of Keser.

Outline
	1The hands that established the SanctuaryThe Sanctuary is a vessel for the Infinite, made by G-d’s hands. At creation each hand worked alone, but in the Temple the right and the left, sovev and memalei, Havayah and Ado-nai, were joined by a third, middle hand.¶1–8
	2Three hands, three Levites, and Levi as joiningThe three hands are contraction, expansion and drawing down, the three fillings of the Name and the three Levite families. Leah asked that the Infinite be joined to the thought of creation; Levi is Daas, uniting Chochmah and Binah; the self-sacrifice of the Shema draws down their inner union, and words of Torah carry it into Z’eir Anpin and Nukva; the Levites are also rooted in the Gevurah within Daas.¶9–21
	3The Mishkan in the wilderness and in a personThe Levites carried the Mishkan through the wilderness to subdue the forces of concealment. Its vessels, boards and curtains correspond to a person’s inner organs, bones and skin, and in service to Torah, the “standing” of awe and the “walking” of love; Kehas gathers and raises the sparks.¶22–25
	4Merari and the two myrrhsThe myrrh of the incense, evil transformed into fragrance, rises from below and binds the worlds to G-d; the pure myrrh of the anointing oil draws Chochmah down. Merari, whose name doubles mor, joins the lower and the higher awe.¶26–28
	5Gershon, Aharon and the encompassing emotionsThe curtains are the root of the emotions in Arich Anpin; Gershon, “by the word of Aharon,” the great hand, draws that Chesed down and so drives out the evil emotions. Alternatively, the two rights and two lefts belong to Gershon and Merari, and the fifth, above them, is Kehas.¶29–35
	6“More precious than pearls”Kehas has the main “lifting of the head” because the Torah, from the inner dimension of Keser, shines as an inner light, while the mitzvos, like gems in a crown, reach Keser only as an encompassing light; hence “they too” for Gershon.¶36–41


Key concepts
	The three handsג׳ ידות
	The great hand, the strong hand and the uplifted hand: the right (Chesed), the left (Gevurah), and the middle that joins them, rooted above both in the Infinite.

	Levi, “joining”לוי
	From lalvos, “to accompany”: Levi is Daas, which unites Chochmah and Binah, the “something” bound to the “nothing”; the Levite’s service is to draw this joining down.

	The inner union of Chochmah and Binahיחוד פנימי דחו״ב
	Beyond their constant outer union, which sustains the worlds by a fixed measure, an added light drawn down by service from below, above all self-sacrifice in the Shema.

	Standing and walkingעומדים ומהלכים
	Standing is awe and self-nullification, the boards of the Mishkan; walking is love, the curtains above them, which follows standing.

	The two myrrhsמור שבקטרת ומור שבשמן המשחה
	The incense’s myrrh rises from below as evil refined into fragrance; the anointing oil’s myrrh draws Chochmah down from above; Merari joins the two.

	Running and returningרצוא ושוב
	The rhythm of the journeys and encampments, and of waving the lulav: going out and coming back, through which the divine flow and the refinements are drawn down.

	Encompassing and inner lightמקיף ואור פנימי
	The mitzvos reach Keser as an encompassing light, like a crown above the head; the Torah, from the inner dimension of Keser, shines within as an inner light.


Section 1 · ¶1–8
The hands that established the Sanctuary
1ביאור ע״פ נשא123
An explanation of [the verse] “Take a count (Nasso).”
This heading marks an explanation (biur) on the verse that begins “Nasso,” “Take a count of the sons of Gershon, they too” (Numbers 4:22). As the paragraphs that follow show, it deals with the three Levite families who carried the Mishkan and with the three divine “hands” that establish the Sanctuary.




2הנה כתיב מקדש אדני כוננו ידיך4. ופי׳ הרמ״ז [
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וידבר ה׳ כו׳ נשא את ראש בני גרשון…
“And Havayah spoke, etc.: Lift up the head of the sons of Gershon, they too”
The Mishkan and its Levites exist in every Jew: the Mishkan is the union of G-d’s encompassing will with the light that fills the worlds, and the Levites are the powers of the soul that raise it when it has descended, Gershon by nullifying one’s will, Kehas through Torah and mitzvos, and Merari through steady, measured service.
The maamar in brief
Because the Torah is eternal, the Levites who carried the Mishkan must exist in every generation. To show how, the maamar resolves a contradiction between “I fill the heavens and the earth” and “the whole earth is full of His glory”: G-dliness is present in two ways. The light that fills all worlds divides according to each world and weakens as it descends, like the soul’s life-force in the limbs; in service it is the measured love “with all your soul.” The light that encompasses all worlds is G-d’s will, present everywhere equally, like the soul’s will, which rules the body and can override its nature; in service it is love “with all your might.” The Mishkan is the union of the two. The Levites raise the soul that has descended: Merari’s standing boards are measured service; Gershon carries the curtains, the encompassing light, by nullifying his will before G-d’s, which drives out evil and transforms nature; Kehas carries the ark, the inner point of Torah and mitzvos, whose root is higher than the circle. Weekdays subdue the will and Shabbos transforms it. The forty-two journeys are forty-two ascents, all directed by Isamar, G-d’s word speaking in the Torah.

Outline
	1The question, and the light that fills all worldsSince the Torah is eternal, every Jew has a Mishkan and Levites. Two verses seem to contradict; the first level, the light that fills all worlds, divides by vessel and weakens as it descends, like the soul’s life-force in the body, and in service is the measured love “with all your soul,” which a partition of sin can block.¶1–2
	2The will: the light that encompasses all worldsThe soul’s will rules every limb equally and can override nature; above, G-d’s will, Keser, encompasses all worlds equally, like a circle. This resolves the contradiction and marks the difference between the chain of hishtalshelus and what is above it.¶3–7
	3The Mishkan as union, and the Levites who raise itThe Tent of Meeting is the union of the encompassing and filling lights, described in the language of marriage. The Mishkan is a temporary dwelling, “back to back” (subduing), the Holy Temple “face to face” (transformation); the Levites, the soul’s holy gevuros, raise the soul through song.¶8–13
	4Gershon: the curtains and the nullification of willGershon carries the curtains, the encompassing light, which drives out evil. His service is nullifying one’s will before G-d’s will, above choice and knowledge, after first making His will one’s own; it also brings the hidden love into the open.¶14–18
	5Kehas: the point at the centerKehas carries the vessels, above all the ark of the Torah: the point at the center of the circle, which is the true purpose. The root of Torah and mitzvos is higher than the circle, for “the end is wedged in the beginning,” so the practical mitzvos draw holiness into a person.¶19–21
	6Shabbos: changing one’s taste“When he changed his taste before Avimelech” is the difference between weekdays, when one subdues one’s will, and Shabbos, when it is transformed; Gershon and Kehas, and the ark carried face to face, are linked to this, and the power comes from Aharon’s great love.¶22–24
	7Lifting of the head and the forty-two journeysGershon and Kehas receive “lifting of the head” as the two kinds of walking, while Merari is “those who stand.” The forty-two journeys are ascents, the weekdays journeying and Shabbos encamping, all “in the hand of Isamar,” G-d’s word speaking in the Torah.¶25


Key concepts
	the light that fills all worlds (memalei kol almin)ממלא כל עלמין
	G-d’s light as it enters each world and gives it life according to its capacity, dividing and weakening as it descends; in the soul, the life-force that divides among the limbs; in service, measured love “with all your soul.”

	the light that encompasses all worlds (sovev kol almin)סובב כל עלמין
	G-d’s will, Keser, which relates to all worlds equally, with no higher or lower, like a circle; in the soul, the will that rules the whole body; in service, love “with all your might.”

	partition (parsa)פרסא
	A dividing wall, like the diaphragm in the body, that keeps waste and the outer forces apart; in service, the separation that sin creates between a person and G-d.

	nullification of will (bittul haratzon)ביטול רצון
	Setting aside one’s own will before G-d’s will; because the will is above choice and knowledge, its nullification can transform a person’s very nature. It is the service of Gershon.

	subduing and transformation (iskafya and is’hapcha)אתכפיא ואתהפכא
	Holding down one’s will and desires, the weekday service and the “back to back” of the Mishkan, versus turning them into holiness, the Shabbos service and the “face to face” of the Holy Temple.

	the point and the circleנקודה ועיגול
	The circle (the curtains, the encompassing light) surrounds the point (the ark, Torah and mitzvos); the point is the true purpose, and its root is higher than the circle.

	walkers and those who standמהלכים ועומדים
	Standing is remaining on one level, Merari’s boards; walking is ascending, in two directions: Gershon from below upward and Kehas from above downward.


Section 1 · ¶1–2
The question, and the light that fills all worlds
1וידבר ה׳ כו׳ נשא את ראש בני גרשון1 גם הם לבית אבותם למשפחותם כו׳ ונשאו את יריעות המשכן ואת אהל מועד2 כו׳.
“And Havayah spoke, etc.: Lift up the head of the sons of Gershon, they too, by their fathers’ house, by their families, etc.” “And they shall carry the curtains of the Mishkan and the Tent of Meeting, etc.”
The maamar opens with G-d’s command to count the Levite family of Gershon, whose task in the wilderness was to carry the curtains and coverings of the Mishkan. “Lift up the head” is the Torah’s idiom for taking a census; later the maamar will read it literally, as a raising up.


הנה הלוים נשאו את המשכן במדבר מ״ב מסעות שבמקום חנייתם הקימו את המשכן ובנסעם הורידו אותו (ונסעו כך מ״ב מסעות כו׳)
Now, the Levites carried the Mishkan in the wilderness [through] forty-two journeys: in the place where they encamped they set up the Mishkan, and when they journeyed they took it down (and in this way they journeyed forty-two journeys, etc.).
At every stop the Levites set up the Mishkan, and when Israel moved on they took it down and carried it, through forty-two journeys in all. This is the historical fact that the maamar will turn into a picture of the soul’s service.


וצ״ל זה דהנה התורה היא נצחית.3 ויש עתה ג״כ בכנ״י [
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כתיב ה׳ יחתו מריבו וגו׳
It is written, “Havayah—those who contend with Him shall be shattered”
Those who “contend with Havayah” are Gevuros cut off from Chesed, which want judgment for its own sake. They are shattered only when the unlimited Chesed of Arich Anpin, rav chesed, is drawn down through Abba and Imma into Z’eir Anpin, as the two-part cantillation on the Name shows; and this drawing-down, beyond the natural order, comes through the prayer of tzaddikim like Moshe.
The maamar in brief
Chanah’s verse raises a question: who could contend with G-d? The Name Havayah is mercy, yet it contains Gevurah. That Gevurah is “included in the right” and gives Chesed the warmth that life needs, as Yaakov’s flocks conceived through heat. Gevurah apart from Chesed, as in the World of Tohu, becomes harsh judgment: the accusers above, who, like people who rejoice at another’s misfortune, want judgment for its own sake, unlike the Torah’s punishments, whose purpose is kindness. They are the contenders against the Name Havayah. The measured Chesed of Z’eir Anpin, given according to deeds, leaves them room to accuse; only the Chesed of Arich Anpin, rav chesed, which flows of itself, nullifies them. It must be enclothed in the Chesed of Z’eir Anpin, as a soul in a body, and passes first through Abba and Imma: hence the two-part gershayim on the Name, and the two Names of “Havayah, Havayah” that Moshe drew down after the Golden Calf. From a still higher level He “thunders” against the accusers, and Gevurah included in Chesed becomes “strength to His king.” Such revelation comes through the prayer of great tzaddikim and is bound up with Rosh HaShanah, the day of judgment.

Outline
	1Who contends with G-d?The Name Havayah is mercy, and the Gevurah in it is included in Chesed, giving the warmth that life and birth require. Gevurah apart from Chesed, as in the World of Tohu, branches out into harsh judgments, the accusers above.¶1–2
	2The accusers against the Name HavayahThe accusers want judgment for its own sake, unlike holy zeal and unlike the Torah’s Gevurah, whose purpose is the sinner’s rectification; so they stand against the Name whose will is Chesed. Korach and Midian are parallels. The Name in the verse carries the cantillation gershayim.¶3
	3Two kinds of ChesedChesed olam, of Z’eir Anpin, is measured by deeds and leaves room for accusation; rav chesed, of Arich Anpin, flows of itself and nullifies all judgments. It must be enclothed in the Chesed of Z’eir Anpin, like a soul in a body, so that it can be received and reach only the side of holiness.¶4–5
	4The two movements of the gershayimThe light of Arich Anpin reaches Z’eir Anpin in two stages, through Abba and Imma, and so shatters those who contend with the vav, Z’eir Anpin’s six attributes. Moshe drew down the Thirteen Attributes after the Golden Calf: “Havayah, Havayah,” separated by the cantillation, through “his face,” Chochmah and Binah. Gershayim also means driving out, as in the name Gershon.¶6–11
	5“Upon him, in the heavens, He will thunder”Beyond the enclothed Chesed, He thunders against the accusers from the Chesed of Arich Anpin itself, unenclothed; in the Zohar’s reading, which the maamar aligns with this, the thunder comes from the dew of Atika and Mocha Stima’ah, higher still and above all enclothement. David’s song speaks of “the Most High,” Arich Anpin, and of the arrows of holy Gevurah that destroy them.¶12–14
	6“And He will give strength to His king”The left has two sides: the left that serves love and the left that only pushes away, from which the external forces feed. Once the contenders are shattered, all Gevurah becomes strength for Malchus. This revelation comes through the prayer of tzaddikim like Moshe, and the paragraph ties it to Rosh HaShanah: the nine mentions of the Name in Chanah’s prayer, the accusers on the day of judgment, and G-d’s kingship.¶15–16


Key concepts
	including the left in the rightלאכללא שמאלא בימינא
	Gevurah (the left) subordinate to Chesed (the right) and nullified before it. Such Gevurah strengthens the kindness and gives it the warmth that brings life; Gevurah standing apart becomes harsh judgment.

	the accusersהמקטרגים
	Forces of harsh judgment, the “dross of Gevurah,” that want judgment carried out for its own sake. They are the “contenders” of the verse, against the Name Havayah.

	chesed olamחסד עולם
	The Chesed of Z’eir Anpin, “kindness of the world” (in Isaiah plainly “everlasting kindness”), given in limit and measure according to people’s deeds; so it leaves the accusers room to accuse.

	rav chesed, the supernal Chesedורב חסד / חסד עילאה
	The Chesed of Arich Anpin, which shines from the Infinite One without limit and flows of itself, not in response to deeds. It is the source and “soul” of the Chesed of Z’eir Anpin, and its revelation nullifies all judgments.

	Arich Anpinאריך אנפין
	The configuration of Keser, above the intellect and emotive attributes of Atzilus. Its Chesed and its Thirteen Attributes of Mercy are drawn into Z’eir Anpin by way of Abba and Imma.

	gershayimגרשיים
	The two-stroke cantillation mark on the Name in “Havayah—those who contend with Him shall be shattered.” Its two movements show the two stages of the drawing-down, and the word also suggests driving out (gerushin).

	the Thirteen Attributes of Mercyי״ג מדות הרחמים
	The attributes revealed to Moshe after the Golden Calf, drawn from the thirteen tikkunim of the beard of Arich Anpin. Moshe drew them down in prayer, bringing forgiveness where judgment found the people unworthy.


Section 1 · ¶1–2
Who contends with G-d?
1כתיב ה׳ יחתו מריבו12 וגו׳. וקשה מי הם המריבים עם ה׳
It is written, “Havayah—those who contend with Him (merivo) shall be shattered,” etc. Now this is difficult: who are those who contend with G-d?
The maamar opens with a verse from Chanah’s song of thanks, “Havayah—those who contend with Him shall be shattered,” and asks the obvious question: who could contend with G-d at all?


וע׳ בזהר פ׳ ויקרא (דף י״ט ע״ב) מה שפי׳ בשעתא דדינין מתערין ושליטין.3 שלטין על רחמי ורחמי אתכפיין ובשעתא דקוב״ה [
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כה תברכו את בני ישראל אמור להם יברכך…
“Thus shall you bless the Children of Israel, saying to them” (Numbers 6:23)
The three verses of the Priestly Blessing follow the order of the soul’s service and G-d’s response: “May Havayah bless you” is the ascent of prayer that raises the letters and sparks in food; “make His face shine” is Chochmah revealed in answer, through the Torah; and “lift up His face” raises the influx above the chain of worlds, so that, drawn down through the vessel of peace, it gathers even what is too small to rise. That is why G-d “lifts up His face” to Israel, who bless Him even over an olive’s bulk.
The maamar in brief
The Talmud says that G-d “lifts up His face” to Israel because they say Grace after Meals even over an olive’s bulk, though the Torah requires satiety. To explain this and the order of the three blessings, the Alter Rebbe first explains Grace after Meals. “And you shall bless es (alef-tav)”: all things live by the letters of the Ten Utterances, and man, the head of creation, raises the letters in his food to their source, as Adam did in naming the creatures. That power comes through battle with the animal soul in prayer, which climbs like a ladder, so the love of G-d precedes “you shall gather in your grain.” This ascent is “May Havayah bless you,” to be “guarded” from self-regard. It draws from above “make His face shine,” Chochmah revealed through the Torah, making the world G-d’s dwelling, as Grace after Meals does for the food’s life-force. Only food eaten to satiety holds enough holiness to rise; a smaller amount is raised by “lift up His face,” from above the chain of worlds, received through peace, which Torah scholars bring. Hence the Sages could require blessing even for less than satiety.

Outline
	1The two questionsWhy does Israel’s exactness in blessing over an olive’s bulk earn G-d’s “lifting up of the face,” and what is the order of the three blessings? The answer begins with the meaning of Grace after Meals and of satiety.¶1
	2Alef-tav: raising the letters in foodAll things, and the human soul, live by the letters of the Ten Utterances, from “the breath of His mouth.” Man, the head of creation, raises them to their source, as Adam did when he named the creatures; the letters in food give him life so that through him they return to the one utterance that includes all ten. This is “And you shall bless es (alef-tav).”¶2–3
	3Bread and battle: prayer before eatingLechem, bread, is related to war, and the war is fought in prayer: the love of G-d, the will that His unity be revealed below as above, comes before “you shall gather in your grain.” Prayer climbs like a ladder from the lowest level, because the animal soul, nourished from nogah, binds a person below; man, who includes all creatures and comes from the letters of thought, must first correct himself through self-nullification before he can raise the world.¶4–10
	4“May Havayah bless you”: the seedThe first blessing is the daily ascent of the sparks through prayer, like a seed buried in the earth that sprouts with increase. Israel’s souls are G-dliness sown in the physical world, so a person must pray every day.¶11–12
	5“Guard you,” “make His face shine,” “be gracious to you”The love of prayer must be guarded from self-regard. It draws from above the shining of the face, Chochmah, in which one sees that all is nothing before Him, through the Torah that descends like rain, so the world becomes G-d’s dwelling; Grace after Meals does this for the life-force a person gains from food.¶13–14
	6Satiety and “May Havayah lift up His face”Only food eaten to satiety holds enough holiness to rise through Grace after Meals. For less, G-d “lifts up His face” above the chain of worlds, where all is equal, and gathers even the smallest sparks; this comes through “peace,” which joins opposites.¶15–16
	7Peace, the Sages, and “I will bless them”Torah scholars, “taught of Havayah” in self-nullification, make peace above and below; peace is the vessel for the blessing from above the chain of worlds, which is why the Sages could require Grace after Meals for less than satiety. “And I will bless them” is the blessing from Ayin, the blessing at the end, from above to below.¶17–19


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה כה תברכו את בני ישראל · 5731 · ש"פ נשא, י"ב סיון, ה'תשל"א · ספר המאמרים תשל-ל״א p. 481
The Rebbe opens with the Gemara: G-d “lifts up His face” to Israel because they are exacting with themselves to bless even over a kezayis. He brings the Alter Rebbe’s question in Likkutei Torah: what connects that exactness with a lifting up of the face above? He adds two questions. Since a verse never departs from its plain sense, “yisa” means lifting and raising, so what does it mean that the “face” above is raised? And how does the closing “and grant you peace” belong to it?
Following Likkutei Torah, the Rebbe explains that “panim” (face) is the order of hishtalshelus and the sefiros, lights in vessels, and it is drawn down in measure, “in the measure a person measures.” Mitzvos are measured, and their drawing-down is generally called “eating.” Eating to satiety, as the Torah requires, is measured service, “with all your heart,” and it draws down panim in a measured way. “Yisa Havayah panav” is above hishtalshelus and above measure. It is drawn down by being exacting down to a kezayis, a service beyond what one is commanded, “with all your might.” That service is bittul (the zayis is the yud, a mere point) and sanctifying oneself in what is permitted. Like the vitur of “misas” on Shavuos, which draws from Keser, it draws down what is beyond panim. Yet it still comes “through” the panim, so the service is still eating. Finally, “and grant you peace” answers how such a revelation can be received: peace is Torah, the vessel that holds blessing.
The lesson: Being exacting with oneself beyond what is required, in bittul and by sanctifying oneself even in permitted, everyday things like eating, draws down a revelation beyond all measure, and Torah study, which is peace, is the vessel that lets a person receive it.

ד״ה כה תברכו את בני ישראל · 5745 · ש"פ נשא, י"ב סיון ה'תשמ"ה · ספר המאמרים תשמ״ה p. קצג
The Rebbe opens with the Gemara the Alter Rebbe cites: the angels ask why G-d “lifts up His face” to Israel, and He answers that they are exacting with themselves to bless even over a kezayis or a kebeitzah. Why should exactness in a physical matter earn nesias panim above? The Rebbe sees in this the superiority of physicality: Grace after Meals is a drawing-down of G-dliness that comes specifically after a person’s avodah in physical eating. He links this to Shavuos with a second question. Creation from nothing is a greater wonder than the Exodus, so why does the first Commandment say “Who brought you out of the land of Egypt” and not “Who created heaven and earth”? The answer is that the novelty of Matan Torah is that the physical ascends to the higher realms, and this was revealed only after the preparation of the Egyptian exile and the Exodus.
To explain this, the Rebbe turns to the Alter Rebbe’s account of Adam naming the creatures and of “every utterance of the mouth of Havayah.” The “utterance” in bread is higher than the one in man. Its sparks are lights of Tohu that fell, and those the world of Tikkun did not refine on its own have the loftiest root, which is why they can add to the person who eats them. The blessing before eating gives the power to raise them. The blessing after eating is the arousal from above that follows the arousal from below, and it completes the refinement until the food is included in G-dliness, above even Tikkun. Creation corresponds to the stage before the after-blessing, and the Exodus and Matan Torah to the after-blessing itself, hence “Who brought you out.” Being exacting beyond the measure draws down the very highest lights, “May Havayah lift up His face,” and then a peace that transcends upper and lower, Tohu and Tikkun. The Rebbe suggests that the exactness may refer to the self-sacrifice of the generation before Moshiach, expressed in not being ashamed before scoffers; he describes this as an avodah from below, not a Torah command. This draws the complete blessing, “and I will bless them,” which culminates in the Redemption.
The lesson: In exile one should serve G-d with self-sacrifice beyond the letter of the law, unashamed before scoffers, and spread the wellsprings of the Baal Shem Tov through Chabad teachings. This exactness draws G-d’s nesias panim; the self-sacrifice affects the scoffers, and the Rebbe links spreading the wellsprings and the overall service to the true and complete Redemption.


Key concepts
	Alef-tav (es)את – מא׳ ועד ת׳
	The word es in “And you shall bless es Havayah,” read as the letters from alef to tav: the letters of the Ten Utterances that give every creature life, which Grace after Meals raises to their source.

	The utterance of the mouth of Havayahמוצא פי ה׳
	The divine letters in food, which truly sustain a person. They give him life so that in him and through him they can return to their root.

	Nogahנוגה
	The realm in which good and evil are mixed and which can be raised to holiness. Food, and the animal soul that lives from it, belong to it until they are refined.

	Chochmah, koach mahחכמה – כח מ״ה
	Chochmah as “the power of what,” pure self-nullification. Its revelation, “May Havayah make His face shine,” is seeing that all is as nothing before Him; adam, man, equals mah (45).

	Lifting up the faceישא ה׳ פניו
	A raising above the chain of descending worlds, where spiritual and physical, great and small, are equal. It raises even the small measure of holiness in food eaten without satiety.

	Peace, the vessel for blessingשלום – כלי המחזיק ברכה
	The joining of opposites through their self-nullification to what is above them both. Torah scholars bring it, and it is the vessel for the blessing from above the chain of worlds.

	Ani and ayinאני – אין
	“And I will bless them”: ani, “I,” has the letters of ayin, “nothing,” for the final blessing comes from the level of Ayin, from which Chochmah is found.


Section 1 · ¶1
The two questions
1כה תברכו1 את בני ישראל אמור להם2 יברכך ה׳ כו׳ יאר ה׳ כו׳ ישא ה׳ כו׳.
“Thus shall you bless the Children of Israel, saying to them: ‘May Havayah bless you,’ etc.; ‘May Havayah make [His face] shine,’ etc.; ‘May Havayah lift up,’ etc.”
The maamar opens with the Priestly Blessing: G-d tells Moshe to have Aharon and his sons, the kohanim, bless Israel with three verses, “May Havayah bless you,” “May Havayah make His face shine,” and “May Havayah lift up His face.” How these three blessings follow one another is one of the questions the maamar sets out to answer.


הנה ארז״ל [
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ביאור ע״פ כה תברכו כו׳
“Thus shall you bless,” etc. (Numbers 6:23)
The three verses of the Priestly Blessing are three kinds of arousal from above: a blessing that empowers man’s service, the mayin duchrin that answer his mayin nukvin, and a blessing from above the measuring line, through which even a small offering, an olive’s bulk, holds the blessing as fully as a large one. That is why G-d “lifts up the face” to Israel, and peace, made by Torah study, is the vessel that holds this blessing.
The maamar in brief
Adam, of the World of Tikkun, revealed the names of creatures rooted in Tohu and so raised them. Since the sin we raise them by eating with blessings, and the G-dly soul, “sown” in the body, raises the sparks of its food in daily prayer as mayin nukvin. “May Havayah bless you” is the arousal from above that empowers this service; “May Havayah make His face shine” is the mayin duchrin from Chochmah that answer and complete it, as the Grace after Meals draws mochin to Nukva. All measure comes from the measuring line, the Gevurah of Atik within the hidden Chochmah: by it, less than a satisfying meal draws no flow, and the Torah requires Grace only after satiety. “May Havayah lift up His face” raises Chochmah into the Infinite Light, where high and low are equal, so the blessing comes even for an olive’s bulk. The olive is the yud, a point that holds much, yet the flow still passes through the measuring line. Last, “and grant you peace”: peace, made by Torah through Daas, which is rooted above the hidden Chochmah, is the vessel for the blessing.

Outline
	1Adam’s names and the raising of foodA creature’s name is its life-giving letters, so Adam’s naming revealed them and drew the bittul of Tikkun into creatures rooted in Tohu. Since the sin we raise them by eating with blessings, and the G-dly soul raises the sparks of food in daily prayer, with self-sacrifice, as mayin nukvin.¶1–3
	2The first two verses: arousal from above and mayin duchrin“May Havayah bless you” is the arousal from above that empowers the service; “May Havayah make His face shine” is the mayin duchrin, rooted in Chochmah, that complete the refinement. In service, prayer is the longing and Torah and mitzvos are the revelation; the Grace after Meals draws mochin to Nukva, three blessings by Torah law and a fourth by the Sages.¶4–5
	3The third verse and the measuring line“May Havayah lift up His face” raises the joined waters to a higher source. To explain the Talmud’s “How shall I not lift up the face to Israel,” the maamar introduces the measuring line, the Gevurah of Atik in the hidden Chochmah, which gives every flow, every refinement and every law of the mitzvos its exact measure.¶6–9
	4Why less than satiety draws no flowA meal smaller than satiety raises too few sparks to form a vessel for the mayin duchrin, since blessing does not rest on an empty place; so by Torah law there is no Grace after Meals for less than a satisfying amount.¶10
	5Lifting the face above measureThe face is Chochmah; lifting it raises it to the inner Keser and the essence of the Infinite Light, for which Atzilus and Asiyah are equal, so the flow comes even for an olive’s bulk. Israel, as Malchus bound to Keser, can draw from there, yet even this flow must pass through the measuring line, so the Sages set a minimum.¶11–13
	6The olive’s bulk: the yud that holds muchThe olive is the yud of the Name Havayah: concise yet complete, like the Mishnah and like oil, which concentrates the whole. To arouse it a person must contract himself, as the olive gives oil only when pressed; then the lights of the face are drawn down through Yesod.¶14–16
	7Above the measuring line and through itTwo explanations, that the supernal flow is above the measuring line and that it comes through it, are reconciled: it is rooted above but passes through, as Yaakov’s blessing came through Yitzchak. So the redemption from Egypt leapt over the reckoning, from four hundred years to two hundred and ten, yet kept some reckoning; the little counts in place of the much.¶17–20
	8Three arousals from aboveThe three verses are an arousal from above that precedes man’s service, one that answers it, and one that transcends it entirely, “and I will bless them,” the blessing at the end.¶21
	9Peace, the vessel for the blessing“And grant you peace”: peace, made through Torah study, is the vessel that holds the supernal blessing. Peace joins opposites through Daas, above between Chochmah and Binah and below between Atzilus and the lower worlds, and Daas is rooted above the hidden Chochmah; so the blessing of “I (ani) will bless them” comes from ayin, Keser.¶22–25
	10Blessing at the beginning and at the endThe blessing at the beginning empowers Malchus’s rising as returning light up to Keser; the blessing at the end comes down from Keser as direct light. So the blessing before eating needs no minimum, while the one after eating does, and Israel draw it down even for an olive’s bulk.¶26–27


Key concepts
	mayin nukvin and mayin duchrin (feminine and masculine waters)מיין נוקבין ומיין דוכרין
	The offering that rises from below, through prayer and the refinement of food, and the answering flow from above, through Torah and mitzvos. The refinement is completed only when the mayin duchrin come down upon the mayin nukvin.

	the measuring line (kav hamiddah)קו המדה
	The botzina dekardinusa, the Gevurah of Atik enclothed in the hidden Chochmah. It gives every flow of light, every refinement and every law of the mitzvos its exact limit and measure.

	the hidden Chochmah (Chochmah Stima’ah)חכמה סתימאה
	The Chochmah within Keser, root of the higher Chochmah and of the measuring line. “Lifting up the face” raises Chochmah above it, to the inner Keser and the Infinite Light.

	the three arousals from aboveג׳ מדריגות באתערותא דלעילא
	An arousal from above that awakens man’s service, one that answers it, and one that is in essence above it; they are the three verses of the Priestly Blessing.

	the yudיו״ד
	The first letter of the Name Havayah, a single point that holds a great deal, like the olive and like oil. It is why an olive’s bulk can hold the great blessing.

	ayin and yeshאין ויש
	“Nothingness” and “something”: Chochmah and Binah above, Atzilus and the lower worlds below. Peace is their union through Daas, and ani, “I,” in “I will bless them,” has the letters of ayin, Keser.

	peaceשלום
	The intermediary that joins opposites, through Daas; it is the vessel that holds the blessing from above the measuring line, and it comes through Torah study.


Section 1 · ¶1–3
Adam’s names and the raising of food
1ביאור ע״פ כה תברכו12 כו׳
An explanation of the verse “Thus shall you bless,” etc.
The heading names the verse the maamar explains: “Thus shall you bless the children of Israel” (Numbers 6:23), G-d’s instruction, through Moshe, to the kohanim that introduces the Priestly Blessing. The maamar goes on to explain its three verses: “May Havayah bless you,” “May Havayah make His face shine,” and “May Havayah lift up His face.” The Kehot note records that this explanation is the Mitteler Rebbe’s transcript of the discourse, printed in Sefer HaMaamarim 5566, page 235.




2הנה ענין ויקרא האדם שמות3 לכאורה אינו מובן לפמ״ש [
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זאת חנוכת המזבח ביום המשח אתו מאת נשיאי…
“This is the dedication of the altar on the day it was anointed”
Offerings and prayer raise up the animal soul: through contemplation its own desire, rooted in the angels of the Chariot, is stirred into a fiery love that surpasses the G-dly soul’s natural love. Every such new beginning first needs an encompassing “glory,” as the princes’ incense and precious vessels came on the day of the anointing, before the altar’s regular “eating.”
The maamar in brief
The Torah says the princes’ dedication was both “on the day” the altar was anointed and “after” it. To explain, the maamar asks what offerings are: the altar’s “bread,” consumed by fire from above, in the form of a lion, which answered the fire brought from below. Prayer, which takes the place of the offerings, raises the animal soul: Pesukei deZimra and the blessings of the Shema, contemplating G-d’s greatness and His love for Israel, turn its very craving into love of G-d at the Shema. That is why the evil inclination is “very good”: subdued and transformed, it brings the greatest glory, like light out of darkness. The animal soul can do this because it is rooted in the “man” within the Ofanim and Chayos, who storm at the Seraphim’s “holy,” a revelation beyond their grasp; their tumult calls forth a response from the “man” on the Throne. The altar’s eating is an inner level; incense is encompassing. A beginning needs an encompassing extra, as “Render unto Havayah glory” precedes the seven voices. So the princes’ incense and vessels came on the day of the anointing, and their animal offerings after it.

Outline
	1The question: “on the day” or “after”?One verse dates the princes’ dedication to the day of the anointing, another to after it. To answer, the maamar turns to the offerings as the altar’s “bread” and “eating,” consumed by a heavenly fire in the form of a lion.¶1–2
	2Prayer in place of the offeringsPrayer raises the animal soul: a cry from the heart, a love that wants to shed every garment not devoted to G-d, and the order of Pesukei deZimra and the blessings of the Shema, which show that G-d remains alone and that His Name rests on Israel, until its desire becomes love of G-d at the Shema.¶3–7
	3Why the transformed evil is “very good”The angel of death, the evil inclination, is “very good” when subdued, for then G-d’s glory rises highest, like light out of darkness. The penitent’s fiery love is gold beside the natural love’s silver, kindled by the furnace of prayer’s praises.¶8–10
	4The root of the animal soul and the tumult of the OfanimThe human animal soul comes from the “man” within the Chayos and Ofanim. Hearing the Seraphim’s threefold “holy,” a revelation beyond their grasp, they storm, while the Seraphim, at its source, are still; that tumult below draws a response from the “man” on the Throne.¶11–12
	5Two fires, and two kinds of offeringFire from below draws down fire from above, in the Temple and in prayer; above, Michael offers the souls and raises them into Atzilus. The altar’s “eating” is an inner level, while the incense, a fragrance the soul enjoys and the body does not, is encompassing; the inner and outer altars match the inner and outer heart.¶13–14
	6Chinuch: the extra gift of a beginningThe princes’ incense on the outer altar was a one-time initiation, chanukah as chinuch, like the gift given to a child beginning to learn. So too “Render unto Havayah glory” precedes the seven voices, and honor precedes the union of groom and bride; the princes’ precious vessels were that glory.¶15–17
	7The anointing oil and the answerThe anointing oil, a drink mixed with fragrance, joins inner and encompassing, so the encompassing offerings belong to the day of anointing and the eating offerings come after it. This also explains the Midrash that every prince is credited with offering on the first day and on the last.¶18–19


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה זאת חנוכת המזבח ביום המשח · 5728 · ש"פ נשא, י"ב סיון, ה'תשכ"ח · תורת מנחם – ספר המאמרים תשכ״ח p. רכו
The Rebbe opens with the Alter Rebbe’s question. One verse says the dedication was “on the day it was anointed” (ביום המשח), which implies that the princes’ dedication and the anointing happened together. The other verse says “after it was anointed” (אחרי המשח), which implies that the anointing came first, so that even the first prince’s offerings followed it. He restates the Alter Rebbe’s answer from Likkutei Torah. The dedication gave strength to the whole order of offerings, because all beginnings are difficult. It therefore came with an extra addition, such as the incense on the outer altar. The incense is makif (encompassing) and so belongs to “the day of the anointing,” since the anointing oil blends the inner and the encompassing. The other offerings came “after.”
He then explains everything through klal and prat, the general and the particular. The maamar gives several examples of klal and prat: the created beings are included in chochmah before their details are revealed in binah; similarly, the Or Ein Sof before tzimtzum is klal and after tzimtzum prat, while the reshimu includes the light later drawn into the kav. It also distinguishes the klal before the particulars from the klal reached through them. The general must come first because the worlds are out of all proportion to the light, and the klal conceals and limits it. Yet the root of the particular is higher than the general. Binah’s details reach a depth not contained in chochmah. Speech adds to voice. A teacher gains new depth from his students. Building on the Previous Rebbe’s explanation of “a strengthening spring” and “an unceasing river,” he describes three levels: the klal before the particulars, the particulars, and a klal reached through the particulars that is above any relation to them (like shemitah after six years of sowing). This resolves the two verses. “On the day it was anointed” is the klal before the particulars, which empowers each prince’s offerings. “After it was anointed” is the higher klal reached through them. He closes by applying the idea to the Oral Torah and to Chassidus as preparation for Moshiach’s teaching.
The lesson: The maamar separately says that spoken words add vitality in learning and prayer, and that toil in the details of the Oral Torah reaches beyond the Written Torah’s klal. It also presents toil in Chassidus as preparation for the revelation of Moshiach’s Torah.


Key concepts
	the animal soulנפש הבהמית
	The soul that animates the body and its drives. In a person it is an intelligent soul, rooted in the “man” within the Chayos of the Chariot, and so it can be stirred to a love of G-d stronger than the G-dly soul’s natural love.

	the eating of the altarאכילת מזבח
	The consuming of the offerings on the altar by the fire from above, the “lion that eats the offerings.” It is an inner level, like food taken inside, and in prayer it is the raising up of the animal soul.

	encompassing (makif)מקיף
	A light too great to be absorbed inwardly, which affects from above. The incense, whose fragrance the soul enjoys and not the body, is the encompassing offering, and every new beginning needs such an extra light first.

	tumultרעש
	The storm of the Ofanim and Chayos when they sense a revelation beyond their grasp. Its counterpart in the soul is the fiery love of the animal soul, “with greater strength.”

	kadosh and kodeshקדוש / קדש
	Kodesh is G-d’s essential holiness, beyond all relation to the worlds; kadosh, with a vav, is what is drawn down from it. The three times “holy” are three stages of descent until the worlds can come into being.

	chinuch (initiation)חינוך
	The dedication (chanukah) of the altar understood as initiation: the extra gift that starts something new, after which the regular order suffices.

	gloryכבוד
	An additional, encompassing illumination drawn down before a new descent or union, as in “Render unto Havayah glory” before the seven voices, and the princes’ vessels made “for glory and for splendor.”

	subduing the sitra achraאתכפיא סטרא אחרא
	Overcoming and transforming the evil inclination, through which “the glory of the Holy One, blessed be He, is exalted above”; this is why it is called “very good.”


Section 1 · ¶1–2
The question: “on the day” or “after”?
1זאת חנוכת המזבח1 ביום המשח אתו2 מאת נשיאי ישראל כו׳ וכתיב זאת חנוכת המזבח אחרי המשח אותו.3
“This is the dedication of the altar on the day it was anointed, from the princes of Israel,” etc.; and it is written, “This is the dedication of the altar after it was anointed.”
The maamar opens with two verses from the Torah’s summary of the princes’ offerings at the dedication of the altar in the desert Sanctuary (Numbers 7:84 and 7:88). The first says the dedication was “on the day it was anointed”; the second, a few verses later, says it was “after it was anointed.”


ויש להבין מ״ש בתחלה ביום המשח אותו דמשמע שהחנוכה של הנשיאים ומשיחת המזבח נעשה בפעם א׳ ושהם ענין א׳ דהא בהא תליא שהחנוכה עם המשיחה הם מישך שייך אהדדי.
Now we need to understand what is said first, “on the day it was anointed,” which implies that the dedication of the princes and the anointing of the altar were done at one time, and that they are one matter, this depending on that, so that the dedication and the anointing are bound up with one another.
The first wording suggests that the princes’ dedication and the anointing of the altar happened at one time and form a single matter, each bound up with the other. This sets up the question the maamar will answer.




2ואח״כ כתיב אחרי המשח אותו דמשמע שהמשיחה היא ענין בפ״ע [
מעט ביאור על זאת חנוכת המזבח · Likkutei Torah · Parshas Nasso · Maamar 8

Likkutei Torah · Parshas Nasso · Maamar 8
מעט ביאור על זאת חנוכת המזבח
A brief explanation of “This is the dedication of the altar”
The incense rises to the encompassing light at the “nose” of Atik, and the anointing oil is drawn from Mocha Stima’ah of Atik; being one level, both belong to “the day it was anointed,” while the altar’s eating draws only an inner light from Z’eir Anpin and comes “after it was anointed.” The oil can blend inner and encompassing light because both are rooted in a level above them, before which they are equal.
The maamar in brief
These short notes supplement the maamar on “This is the dedication of the altar,” which asked why some of the princes’ offerings are tied to “the day it was anointed” and others to “after it was anointed.” Citing the Ramaz, the Alter Rebbe places the anointing oil in Mocha Stima’ah and its fragrance in the Gevurah of Atik Yomin. The animal offerings, the eating of the altar, raise mayin nukvin and draw down mayin duchrin from Z’eir Anpin, an inner light. The incense, which is fragrance, rises to the “nose” of Atik and draws the encompassing light, while the anointing oil blends inner and encompassing. Such a blend comes from a level above both: Aravos, the seventh firmament in which Chesed and Gevurah mix, is the Holy of Holies, which includes the first three Sefiros, where the attributes become one; before G-d, “exalted, exalted,” inner and encompassing are equal. The “high hand” joining Chesed and Gevurah, and the Targum’s “mixed, pure, holy,” read as Chochmah and Binah joined, are further examples. Since the oil and the incense come from one level, both belong to “the day it was anointed.”

Outline
	1HeadingBrief notes on “This is the dedication of the altar.”¶1
	2The oil and its fragranceFollowing the Ramaz, the anointing oil is from Mocha Stima’ah and its fragrance from the Gevurah of Atik Yomin enclothed in it.¶2
	3The eating of the altarThe offerings raise mayin nukvin and draw down mayin duchrin from Z’eir Anpin of Atzilus, an inner light.¶3
	4Incense, oil and AravosThe incense reaches the nose of Atik and the encompassing light; the oil blends inner and encompassing, as Aravos blends Chesed and Gevurah, through a level above the attributes before which both are equal.¶4
	5Further unions of oppositesThe “high hand” joins Chesed and Gevurah, and Panim Yafos reads the incense’s “mixed, pure, holy” as Chochmah and Binah joined.¶5
	6On the day and after the anointingThe incense and bowls, which raise mayin nukvin to draw the encompassing light, belong to “on the day it was anointed,” since the anointing oil too is from Mocha Stima’ah of Atik and all is one level; the altar’s eating, from Z’eir Anpin, comes “after it was anointed.”¶6


Key concepts
	Mayin nukvin and mayin duchrinמיין נוקבין ומיין דוכרין
	“Feminine waters” and “masculine waters”: the arousal that rises from below and the flow that descends from above in response. The offerings raise the first and draw down the second.

	Inner and encompassing lightאור פנימי ואור מקיף
	Light that enters the vessels and is absorbed in them, and light too great to enter that affects them from beyond. Taste and eating belong to the first, fragrance to the second.

	The eating of the altarאכילת מזבח
	The burning of the offerings on the altar, called “eating” because it is an inner level; it draws mayin duchrin from Z’eir Anpin.

	The nose of Atikחוטמא דעתיק
	The level of Atik Yomin, the innermost dimension of Keser, to which fragrance rises; it is above taste and above the vessels of Atzilus.

	Mocha Stima’ahמוחא סתימאה
	The “hidden brain,” the Chochmah concealed within Keser, from whose mazalos the anointing oil is drawn; the Gevurah of Atik Yomin is enclothed in it.

	Aravosערבות
	The seventh and highest firmament, named for the blending of Chesed and Gevurah in it; it corresponds to the Holy of Holies, which includes the first three Sefiros.


Section 1 · ¶1
Heading
1מעט ביאור1 על זאת חנוכת המזבח2
A brief explanation of “This is the dedication of the altar.”
The heading introduces short notes on “This is the dedication of the altar,” the verses about the princes’ offerings when the altar of the Mishkan was dedicated, which the preceding maamar explains. The notes that follow fill in points about the anointing oil, the incense and the eating of the altar.




Section 2 · ¶2
The oil and its fragrance
2עיין בפי׳ הרמ״ז [
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