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כי תצא למלחמה על אויביך ונתנו ה׳ אלקיך…
When You Go Out to War against Your Enemies
Prayer is a daily battle with the animal soul: just as fire from heaven once consumed the offering on the altar, contemplation in prayer draws down the “fire above,” which burns away the animal soul’s craving for worldly pleasure and turns it into a burning love of G-d. Yet no one can change his nature alone; G-d’s help comes through the Torah and the mitzvos.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The Zohar calls the time of prayer a time of battle, and Onkelos renders Yaakov’s sword and bow as prayer and supplication. Since the prayers replace the daily offerings, the maamar explains prayer through the offering: fire came down from heaven and consumed the animal, joining the fire below to the fire above. The animal soul is fiery, and its root is holy, in the lion and ox faces of the supernal Chariot; only in its descent did it become a craving for worldly pleasures. In prayer a person offers up his animal soul: contemplating the angels’ self-nullification in the blessings of the Shema draws down the fire above, which consumes the craving and turns it into love. A person’s days are numbered for this refinement, so it must be done every day. Pesukei deZimra, the blessings of the Shema and the Shema itself lead step by step to loving G-d “with both your inclinations.” The verse is then read: fight “above your enemies,” at their root; “Havayah your G-d delivers him into your hand” through the Torah and the mitzvos; and “you take his captives captive” by raising the fallen sparks, as in the blessings of the Shemoneh Esreh.

Outline
	1Prayer is a battleThe verse about going out to war, the Zohar’s “the time of prayer is the time of battle,” and Onkelos’s rendering of Yaakov’s sword and bow as prayer.¶1
	2Prayer in place of the offeringThe fire from heaven consumed the animal offering; in prayer a person offers his own fiery animal soul to its holy root in the Chariot. This must be done daily, because a person’s days are numbered for the animal soul’s refinement, while the G-dly soul needs no correction.¶2–3
	3Drawing down the fire aboveThe arousal from below is contemplating the angels’ self-nullification, as the blessing Yotzer Or recounts it. The angels live only from G-d’s “Name,” His sovereignty, an outward glimmer, while He Himself is holy and separate.¶4–6
	4Running and returningThe angels’ “running and returning” is the model for love and awe in a person’s service; Pesukei deZimra follows the same pattern, and its verses of love, awe and compassion correspond to Avraham, Yitzchak and Yaakov.¶7–8
	5The ShemaA deeper self-nullification in the Shema: Havayah is one with Elokeinu, the “one utterance” and one thought that includes all ten; this brings a person to love G-d with both inclinations.¶9–10
	6Above your enemiesThe war is fought “above your enemies,” at their holy root, for no evil descends from above; raised to its root, desire is transformed from evil to good.¶11
	7G-d’s help through the Torah and the mitzvosNo one can change his nature without G-d’s help, drawn through the Torah (“Havayah,” like a king) and the mitzvos (“your G-d,” like a servant): the Torah draws G-d down, the mitzvos rise to the highest root, and together they bring the fire above to the animal soul. Then “you take his captives captive,” restoring the sparks, as in the blessings of the Shemoneh Esreh.¶12–13
	8The pleasing aromaThe blessings draw down new light; the offering’s “pleasing aroma” (nichoach) is G-d’s own descent (nechos darga) below; and “adam,” the Torah, the Name Mah, refines the animal soul, the Name Ban.¶14


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה כי תצא למלחמה על אויביך · 5731 · ש"פ תצא, י"ד אלול, ה'תשל"א · ספר המאמרים תשל-ל״א p. 527
The Rebbe opens with a set of precise questions on the verse. Why is “When you go out (teitzei)” singular, when it is addressed to all of Israel? Why is “your enemies” plural, and why “al” (upon) your enemies rather than “im” (with) them? Why say it at all, since a war is obviously against an enemy? Why is “and Havayah your G-d delivers him (unesano)” singular again? And why the doubled phrase “you take his captives captive” (veshavisa shivyo)? He begins from the principle that the Torah is an eternal instruction for every Jew’s avodah. Rashi says the verse speaks of an optional war (milchemes reshus), and the Rambam explains that such a war expands the borders of Israel. In avodah, then, this is the offensive war of prayer that the Likkutei Torah describes (“the time of prayer is the time of battle”): rising from level to level, not merely defending oneself. “Teitzei” means going out of one’s own measures and limits, up to the bittul above reason of the Shemoneh Esreh. Even at the bottom of the ladder of prayer, one must already sense that “Havayah stands above him.”
The singular “teitzei” reflects the unity of Israel, which is essential to prayer: accepting the mitzvah to love one’s fellow before praying, not separating from the community, and the special virtue of communal prayer. Prayer is called “war” because it is avodah shebalev, labor of the heart, and avodah is like tanning hides, requiring refinement and great toil. “Al oyvecha”: when one goes out properly, one is already above the enemy, not fighting someone of one’s own rank. The enemies are plural, like Eisav’s household that served many gods. But “unesano” is singular because the victory comes easily, as against a single man: as with Sichon, as with Gog and Magog, and as with the death of Egypt’s heavenly prince at the sea. When the encompassing power (makif) of kelipah, the spark of holiness it feeds on, is nullified, all its details fall away of themselves. "ושבית שביו" is doubled because the enemy is already captive before a person acts; human effort is still needed so that the reward is not "נהמא דכיסופא.” The Rebbe ties this to Elul ("אני לדודי ודודי לי"), then Rosh Hashanah, Yom Kippur, Hoshana Rabbah and Shemini Atzeres, and on to the redemption.
The lesson: Taken together, the maamar suggests that prayer is an offensive campaign of rising beyond one’s own limits, undertaken in unity and love with every Jew and with real toil. In Elul especially, the maamar says there may be a hint that after “אני לדודי,” comes “בא ודודי לי,” the divine drawing-down, “בדרך עד מהרה ירוץ דברו”; this may be read as suggesting swift divine response, not as an explicit statement that one should trust this or that the struggle is thereby won as if against one enemy.


Key concepts
	The fire aboveאש שלמעלה
	The heavenly fire that consumed the offerings, rooted in the lion and ox faces of the supernal Chariot. In prayer it is drawn down to consume the animal soul’s craving and transform it.

	The power of desireכח המתאוה
	The animal soul’s craving for the pleasures of this world, a “fire below” whose root is holy but which became coarse in its descent.

	Running and returning (ratzo vashov)רצוא ושוב
	The angels’ movement between burning love that longs to dissolve into G-d and awe that draws back; for a person, love that rises and awe that returns to accept G-d’s kingship below.

	His Name and His sovereigntyשמו / מלכותו
	The outward glimmer from G-d from which all worlds live, like a person’s name, which is not part of his essence; G-d Himself remains holy and separate.

	Their beginning wedged in their endנעוץ תחלתן בסופן וסופן בתחלתן
	From Sefer Yetzirah: the Torah draws the highest down to the lowest, and the mitzvos raise the lowest up to the highest root.

	Pleasing aroma (rei’ach nichoach)ריח ניחוח
	The offering’s aroma gives G-d satisfaction (nachas ruach), and nichoach is read as nechos darga, His “descent” to dwell below.


Section 1 · ¶1
Prayer is a battle
1כי תצא1 למלחמה2 על אויביך ונתנו ה׳ אלקיך בידך ושבית שביו וגו׳. הנה איתא בזהר3 שעת צלותא שעת קרבא4 וכתיב אשר לקחתי מיד האמורי5 בחרבי ובקשתי ות״א [
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כי תצא למלחמה על אויביך וגו׳
“When you go out to war against your enemies,” etc.
Prayer is a daily war against the animal soul. By his own effort a person wins the outer heart, the love born of contemplation; this victory earns, as a gift from above, an illumination of the point of the heart, rooted beyond the worlds, which transforms the garments of thought, speech and action. The point’s very essence, from Atzilus itself, transforms the emotions themselves; it is revealed when one longs for it and seeks G-d’s “face,” and it rises, through Torah, mitzvos, teshuvah and weeping, to cleave to G-d Himself.
The maamar in brief
The verse “When you go out to war against your enemies” describes the daily war of prayer between the G-dly soul and the animal soul. The Zohar’s “whoever kills the serpent is given the King’s daughter” shows that this war has two dimensions. A person wins the first himself: contemplating that G-d is the Life of all life awakens the love of the “outer heart” and breaks the deeds, words and thoughts drawn from Amalek. But this contemplation reaches only G-d’s Malchus, which fills the worlds. The second dimension is a gift from above: the revelation of the “point of the heart,” a desire for G-d above reason, rooted in the light that encompasses all worlds, which is why Israel “has no mazal.” An illumination of this point reclaims the soul’s garments of thought, speech and action; its essence, drawn from Atzilus itself, transforms the emotions. To reveal it one must seek G-d’s “face” through Selichos, Torah, mitzvos and charity, and first long for it. The remaining verses describe removing the surplus and the makif of evil, until the love becomes permanent and the soul weeps in the higher teshuvah, above all on Yom Kippur.

Outline
	1Prayer as war, and its two dimensionsThe verse’s war is the daily war of prayer between the two souls, the war with Amalek “from generation to generation.” The Zohar’s “whoever kills the serpent is given the King’s daughter” shows two dimensions: the victory a person wins himself, and what is given from above. The King’s daughter is the point of the heart, as against the outer heart, the love that grows from contemplation.¶1–2
	2The outer heart and its limitContemplating that G-d is the Life of all life, the spiritual “life” within every thing, is the “double-edged sword” of prayer that breaks the deeds, words and thoughts that are not for G-d. But this contemplation reaches only G-d’s Malchus, the “Name” that fills all worlds, which the angels too sanctify.¶3–4
	3The inner heart and the encompassing lightThe inner heart is a desire above reason, the G-dliness revealed through yechidah, rooted in the light that encompasses all worlds, before which heaven and earth are equal. The stars receive through an ordered chain, but Israel “has no mazal.” This love lies hidden in exile; when a person wins the outer war it is revealed from above, “over your enemies,” and transforms evil into good.¶5–7
	4Illumination and essence of the point of the heartAn illumination of the point of the heart, from the Atzilus hidden within the lower worlds, reclaims the garments of thought, speech and action; its essence, from Atzilus itself, transforms the emotions. The Ramaz’s three levels of souls, the “fourth part of Israel,” the long Yesod of Abba and the inner and outer partzufim of Malchus explain the difference and show that this point is in every Jew.¶8–13
	5The woman of beautiful formThe doubled “image” is the soul in the body and the soul above it, its mazal. To transform the emotions one must draw down light from this higher soul by seeking G-d’s “face” through Selichos, Torah, mitzvos and charity, so that the inner point rises into the Infinite Light. This marriage, made through the Torah, requires a prior longing: “and you desire her.”¶14–17
	6Into your house: teshuvah and weepingAs the Zohar reads “She has fallen, she shall rise no more,” the rising comes from above, drawn down in the Ten Days of Teshuvah. The penitent removes the surplus of intellect and emotion and the makif of evil, so that the love becomes permanent, and rises to the weeping of the higher teshuvah, the soul’s completeness, above all on Yom Kippur.¶18–20


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה כי תצא למלחמה על אויביך · 5725 · ש"פ תצא, י"ד אלול, ה'תשכ"ה · תורת מנחם – ספר המאמרים תשכ״ה p. שעא
The Rebbe opens from the Alter Rebbe’s reading that “When you go out to war” refers to the war fought in prayer (“the time of prayer is the time of battle”; “with my sword and with my bow,” rendered “with my prayer and my supplication”), and that “over your enemies” means above them, where the enemy below has no hold. He then asks how this fits Rashi, who says the verse speaks of an optional war (milchemes reshus), since “you shall capture his captives” cannot apply to the war of conquest of Eretz Yisrael. The war of prayer is obligatory at the beginning of a person’s avodah; afterwards, Torah offers a peaceful alternative. It is the greatest obligation and the very purpose of the soul’s descent: every day the evil inclination grows stronger, and a person must raise the animal soul to its root in the supernal fire, within the measured years of his life.
The Rebbe answers that prayer-war is obligatory only at the start of a person’s avodah. Afterwards there are two paths for refining the evil inclination. One is by war, which is prayer, working from below to above, with the G-dly soul clothing itself in the animal soul. The other is by peace, which is Torah, “bread from heaven,” working from above to below: the G-dliness that Torah study reveals refines the evil of itself. Since a peaceful path exists, war becomes “optional,” and Torah study also raises prayer itself to a higher level. He ties this to Elul through the two readings of “who grazes among the roses.” The first reading is the Thirteen Attributes of Mercy, which belong to prayer. The second, “those who study (sheshonim),” belongs to Torah. Elul’s Thirteen Attributes are an arousal from above, like Torah, so Elul surpasses the rest of the year in both. The Rebbe concludes with added Torah study, especially its inner dimension, which leads to “He redeemed my soul in peace” in the true redemption.
The lesson: In Elul one should add especially in Torah study, the avodah of rest and peace, and above all in the inner dimension of the Torah, where there is no dispute, together with spreading the wellsprings outward in ways of peace. This also elevates one’s prayer and brings “He redeemed my soul in peace” in the true redemption.


Key concepts
	the King’s daughterברתא דמלכא
	In the Zohar’s saying “whoever kills the serpent is given the King’s daughter,” the gift from above: the point of Zion and Knesses Yisrael, revealed in each person as the point of the heart.

	the point of the heartנקודת הלב
	The innermost core of the soul, revealed as a desire for G-d above reason. Its essence comes from Atzilus itself; an illumination of it comes from the Atzilus hidden within the lower worlds.

	the outer and the inner heartחיצוניות הלב ופנימיות הלב
	The outer heart is the love and awe born of understanding and contemplation; the inner heart is the desire of the heart (re’usa deliba), which is above reason.

	the light that fills all worlds and the light that encompasses all worldsממלא כל עלמין וסובב כל עלמין
	The first is G-d’s life-force descending through the worlds level by level; the second is G-d as He is beyond worlds, before whom heaven and earth, spiritual and physical, are equal.

	mazalמזל
	The stars through which the nations receive in an ordered chain; also the part of the soul that stays above the body and makes its light flow down to the soul below. “Israel has no mazal”: their root is above the chain.

	yefas to’ar and eshes yefas to’arיפת תואר ואשת יפת תואר
	The soul above, rooted in Tiferes (beauty), and the soul in the body, the “woman” who receives from it and is held captive.

	the higher teshuvahתשובה עילאה
	The highest level of return, expressed in weeping that comes from the soul’s cleaving to its root beyond what it can bear; it belongs above all to Yom Kippur.


Section 1 · ¶1–2
Prayer as war, and its two dimensions
1כי תצא1 למלחמה על אויביך וגו׳. הנה איתא בזוהר שעת צלותא2 שעת קרבא3 ומלחמה זו היא מה שכתוב מלחמה לה׳ בעמלק4 מדור דור.
“When you go out to war against your enemies,” etc. Now, it is stated in the Zohar: “The time of prayer is the time of battle.” And this war is that of which it is written, “Havayah has war with Amalek from generation to generation.”
The maamar opens with the Torah’s law of going out to war (Deuteronomy 21:10) and reads it as the inner war of divine service. The Zohar calls the time of prayer a time of battle, and the Alter Rebbe identifies this battle with the war against Amalek that the Torah says lasts “from generation to generation.” The previous maamar in Likkutei Torah on this verse (Ki Teitzei 1) opens with the same Zohar and asks what war there is in prayer, and why we pray every day.


שבכל דור ודור ובכל יום ויום צריך להיות מלחמה זו בנפש האדם כי זה לעומת זה עשה5 אלקים נפש דקדושה מעשה דבור ומחשבה מדות ושכל דקדושה וכנגדה נפש החיונית הבהמיות כו׳ ולאום מלאום יאמץ.6
For in each and every generation, and on each and every day, this war must take place in a person’s soul. For “G-d has made the one opposite the other”: a soul of holiness, [with] action, speech and thought, emotive attributes (middos) and intellect of holiness; and opposite it, the vital, animal soul, etc. And “one nation shall be stronger than the other nation.”
This war is waged in every person, every day, because, as Ecclesiastes says, G-d made “the one opposite the other”: a holy soul with its intellect, emotions and powers of thought, speech and action, and opposite it the animal soul that animates the body. Rivkah was told that of the two nations in her womb one would be stronger than the other; so too, of the two souls, one prevails at any given time.


וצריך האדם להגביר נפש דקדושה ושעת מלחמה היא שעת התפלה שאז הוא שעת הכושר למעלה וכו׳
And a person must make the soul of holiness prevail. And the time of war is the time of prayer, for then is the opportune time above, etc.
A person’s task is to make the holy soul prevail. Prayer is the time of this battle because it is an opportune time above, an hour when heaven is receptive.


(עיין בפרשה ויחי ע״פ יהודה אתה78 שב׳ פרשיות דק״ש [
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ביאור כי תצא
An Explanation of “When You Go Out”
Man’s tzelem, the “image of G-d,” has three levels named by its letters: the tzadi, G-dliness clothed in the soul, which is the captive “woman of beautiful form”; the lamed, the soul’s mazal that remains above as a makif; and the mem, a still higher makif. The steps of the Torah’s passage on the captive woman describe how that captive G-dliness is gathered, freed from the “garment” of kelipah and raised through ever higher levels of teshuvah.
The maamar in brief
This explanation reads the Torah’s passage on the captive “woman of beautiful form” through the three letters of tzelem, the image of G-d. In Z’eir Anpin the tzadi (ninety) is the inner light of nine Sefiros, the lamed (thirty) the encompassing light of Chochmah, Binah and Daas, and the mem (forty) the higher encompassing light of Keser. In the soul, the tzadi is the G-dliness clothed within it, the captive woman, while the lamed is the mazal above, which “sees” the heavenly call to return and from it draws a stirring into the soul below. Section 2 gathers the soul’s scattered powers through uprooting the will and verbal confession, raising them to the encompassing light, “above your enemies,” as Esther chose the inner court. A higher teshuvah comes from the mazal, awakened by Torah, which brings the higher awe and the union of soul and Torah. Section 3 explains shaving the head and doing the nails as giving up excesses of intellect and emotion, above all over-cleverness in earning a living. Removing the captive garment strips away kelipah’s single makif; dwelling in the house brings the higher makif; weeping and union are the highest teshuvah, the level of Yom Kippur and Ne’ilah.

Outline
	1The three letters of tzelemFollowing the Arizal, the tzadi of tzelem is the inner light of Z’eir Anpin’s nine Sefiros, the lamed the makif of Chochmah, Binah and Daas, and the mem the higher makif of Keser. In the soul, the tzadi is the G-dliness that descends and is clothed within it, the “woman of beautiful form,” and the lamed, called “beautiful of form,” is the mazal above, which “sees” the heavenly call to return and passes a stirring to the soul in the body.¶1–3
	2Gathering the captives, above the enemiesThe soul’s powers, scattered in mundane thought, speech and action, are gathered by uprooting the will and by confession, which removes both soul and body of the accuser created by sin. They are raised to the makif, “above your enemies,” where the external forces have no hold, as Esther would enter only the inner court. Raising the essence of the soul’s powers needs a higher teshuvah that begins from the mazal, drawn down through Torah and mitzvos.¶4–5
	3Torah, awe and the brideTorah study awakens the mazal and brings the higher awe, as Daniel’s companions trembled at what only their mazal saw. Then “you take her as a wife”: the soul’s tzadi is the bride of the Torah, while the Torah, which is Chochmah, is the bride relative to the soul’s mem; the Torah’s own mem is its source, reflected in the forty days of its giving, while the Torah itself is Chochmah, into which the blessing over the Torah draws the Infinite Light.¶6–8
	4Shaving the head and doing the nailsHair and nails are the excess of intellect and emotion. Only in the highest holiness, or in a great Torah scholar, is excess itself holy; others must give up excesses of food, clothing and honor, and the baal teshuvah needs fences. In practice, the excess of the intellect is over-cleverness in earning a living: work is a vessel for G-d’s blessing, but relying on schemes is like a garment too long, which trips its wearer.¶9–11
	5The captive garment and the houseKelipah has one makif, the “reflection,” a will above reason that pulls a person from sin to sin without his sensing its source, but not the second, the yechidah. Removing the captive garment lets the holy makif, the lamed, rest on the soul, and dwelling “in your house,” the higher makif, makes the change permanent.¶12–13
	6Weeping and unionWeeping for her father is a still higher teshuvah, tears of closeness rather than melancholy, like Rabbi Akiva’s over the Song of Songs: the level of Yom Kippur. “And be her husband” is mesirus nefesh, nefilas apayim and Ne’ilah, when contemplation of G-dliness is absorbed into the depth of the heart.¶14


Key concepts
	tzelem, the image of G-dצלם אלקים
	The intermediary between G-dliness and the created soul. Its three letters name three levels: the tzadi, inner light clothed in the soul; the lamed, an encompassing light above it; and the mem, a still higher encompassing light.

	makif and makif of the makifמקיף ומקיף למקיף
	Encompassing lights, too great to enter a vessel, that affect it from beyond. The first (the lamed, the “garment”) can sometimes enter the inner light; the second (the mem, the “house”) never does.

	mazalמזל
	The part of the soul that remains above as a makif: “even though he does not see, his mazal sees.” From the root of “flowing,” it lets influence, awe and the stirring of the heavenly call to teshuvah flow down into the soul in the body.

	woman of beautiful formאשת יפת תאר
	The tzadi of tzelem, the G-dliness that descends and is held captive in the soul and body; the main task of divine service is to raise her. The higher lamed itself is called yefas to’ar, “beautiful of form,” because it comes from Z’eir Anpin itself, above Malchus.

	reflection and reflection of a reflectionבבואה ובבואה דבבואה
	From the Talmud’s statement about demons. Holiness has both makifim, while kelipah has only the first, a will above reason, and lacks the second, the yechidah, which has no opposite.

	excess of the intellectמותרי מוחין
	What grows beyond the mind’s essential content, symbolized by hair: holy only at the highest levels or in a great scholar; for others, over-cleverness, especially in earning a living, which must be “shaved.”

	higher teshuvahתשובה עילאה
	Return that reaches the essence of the soul’s powers rather than only their garments. It begins from the mazal, is awakened by Torah, and culminates in weeping of closeness and in mesirus nefesh.


Section 1 · ¶1–3
The three letters of tzelem
1ביאור כי תצא.12 ענין שהאדם נברא בצלם אלקי׳ וענין בבואה ובבואה דבבואה3 הנה כתיב ויברא אלקים את האדם בצלמו בצלם אלקים4 וגו׳. ומבואר בע״ח [
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כי תהיין לאיש שתי נשים האחת אהובה והאחת…
“If a man has two wives, the one loved and the other hated”
The G-dly soul descends to wage a daily war, in prayer, with the animal soul, the “hated” wife of the verse. Because the animal soul’s root is very high, from “before any king reigned,” its refinement brings the boundless love of “with all your might,” greater than the love the soul had before its descent: the “firstborn” comes from the hated one.
The maamar in brief
The Torah’s case of a man with two wives, one loved and one hated, whose firstborn is the hated one’s son, becomes a teaching about the two souls of every Jew. The animal soul descends through many intermediaries and is a mixture of good and evil; the G-dly soul, “a part of G-d above,” comes directly from G-d and is always united with Him. The G-dly soul comes down to fight and transform the animal soul, which is why it is called Yisrael, and the war is fought in prayer. In Pesukei deZimrah, contemplating G-d’s greatness separates the evil from the good; the Shema, the “spear” of 248 and six words, destroys it, for “Havayah our G-d” reaches G-d’s Essence, from which the souls of Israel are drawn. In later generations, when evil is stronger, the blessings of the Amidah draw down G-d’s revealed will through the Thirteen Attributes of Mercy. The love that results exceeds the soul’s love before its descent, because the animal soul’s root lies in the “kings” who reigned before the breaking of the vessels.

Outline
	1Two souls and their warEvery Jew has two souls: the vital, animal soul, which descends through many intermediaries and is a mixture of good and evil, and the G-dly soul, which comes directly from G-d and is always united with Him. The G-dly soul descends to fight and transform the animal soul, and so is called Yisrael; the war is waged every day, and its time is the time of prayer.¶1
	2Separating the evil, then destroying itIn Pesukei deZimrah, contemplating how all creation and even the supernal attributes are nullified before G-d separates the evil from the good, since evil has no life of its own. But evil must be destroyed completely, and that is done by the Shema, the “spear” (romach) of its 248 words and the six words of the unity.¶2–3
	3“Havayah our G-d” and the love it kindles“One” applies to G-d’s unity within the worlds and the supernal attributes, but “Havayah our G-d” is His Essence, beyond even oneness and hidden from the angels, the level from which the souls of Israel are drawn. Contemplating it kindles love, up to “with all your might,” a love without limit that reveals “deep things out of darkness” and turns the animal soul’s evil to good.¶4–5
	4The Amidah in later generationsIn the “footsteps of Mashiach” evil is stronger and the Shema alone is not enough, so the Sages instituted the Eighteen Blessings: “Blessed are You” draws G-d’s revealed presence into the heart, and “Forgive us” asks for the revelation of His will through the Thirteen Attributes of Mercy.¶6
	5The purpose of the descent: the firstborn from the hated oneElul arouses the Thirteen Attributes and Yom Kippur reveals the Will. The great love that comes through refining the animal soul is higher than the soul’s love before its descent, because the animal soul’s root is in the kings who reigned before the breaking of the vessels; so the “firstborn” comes from the “hated” one, and lasniah, written with a yud, recalls Sinai, where evil came to be utterly despised.¶7–8


Key concepts
	the vital, animal soulנפש החיונית הבהמית
	The soul that animates the body, clothed in the blood; it descends through many intermediaries and is a mixture of good and evil, yet its root is very high.

	the G-dly soulנפש אלהית
	“A part of G-d above,” which comes to a person without intermediaries and is always united with its source; it descends to refine the animal soul.

	Yisraelישראל
	The soul’s name in the present era, from “you have striven with Elokim and with men,” read as yashar Kel: the strength to rule over the animal soul and transform it. In the Time to Come, when there is no evil, it will no longer be called by this name.

	the spear (romach)רומח
	The Shema: its 248 words together with the six words of the unity equal romach, the weapon that destroys evil completely.

	Havayah our G-dהוי׳ אלקינו
	The first Havayah of the Shema: G-d’s very Essence, beyond even the term “One” and hidden from the angels, from which the souls of Israel are drawn.

	with all your mightבכל מאדך
	The great love without limit, above reason, which comes through refining the animal soul and is higher than the soul’s love before its descent.

	the Thirteen Attributes of Mercyי״ג מדות הרחמים
	Through them G-d’s will is revealed and sins are cleansed, so that nothing separates us from Him; they are aroused in Elul, and the Will is revealed on Yom Kippur.

	the breaking of the vesselsשבירת הכלים
	The fall of “the kings who reigned before any king reigned over the children of Israel,” in which the animal soul’s high root fell into concealment.


Section 1 · ¶1
Two souls and their war
1כי תהיין לאיש1 שתי נשים2 האחת אהובה והאחת שנואה והיה הבן הבכור לשניאה. להבין מאמר והיה כו׳
“If a man has two wives, the one loved and the other hated, and the firstborn son is the hated one’s.” To understand the statement “And [the firstborn son] is,” etc.:
The maamar opens with the Torah’s case of a man with two wives, one loved and one hated, whose firstborn son is the son of the hated one. The Alter Rebbe sets out to understand why the firstborn, the first and most important son, should come specifically from the “hated” wife; by the end of the maamar the two wives will turn out to be the two souls within every Jew.


הוא ע״פ מ״ש הרח״ו [
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ולא אבה הוי׳ אלקיך לשמוע אל בלעם ויהפוך…
“But Havayah your G-d was not willing to listen to Bilam”
G-d’s refusal, beyond reason, to hear the accuser answers the Jew’s own love for Him beyond reason, the tip of the yud of Havayah in the soul. And when a penitent cries out “with all your might” from the hidden depths of his soul, G-d’s love from above does more than ignore his sins: it turns them into merits, the curse into a blessing.
The maamar in brief
The Torah praises G-d for refusing to listen to Bilam and for turning his curse into a blessing. The Alter Rebbe asks why such a refusal is remarkable, and what was turned if Bilam was never heard. Bilam stands for the accuser who seeks out Israel’s real sins; the praise is that G-d refuses to hear him at all, beyond reason. This answers to the Jew’s own love beyond reason, the tip of the yud of Havayah: a hidden natural love that would sooner give up life than be separated from G-d. The maamar then maps the rest of the Name onto the soul. The yud is Chochmah, born of tzimtzum; a person echoes it by nullifying his own will, which draws down the tzimtzum that renews creation each day. The first hei is Binah: broad contemplation, love, joy and the higher teshuvah of prayer. The vav and final hei are Torah and mitzvos in action, summed up in charity. Beyond these is a Havayah drawn from above, “because He loved you”: the penitent’s cry “with all your might” reveals the soul’s hidden depths, and from there sins become merits and the curse a blessing, culminating on Yom Kippur.

Outline
	1Why not listening is praiseBilam stands for the accuser who seeks out Israel’s real sins. G-d’s praise is that He refuses to hear him, not by refuting him but beyond reason; the verse names Havayah because a radiance of Havayah is in every Jewish soul.¶1–2
	2The tip of the yud: love beyond reasonEvery Jew has a hidden natural love that would give up life rather than be separated from G-d: the tip of the yud, rooted in the Infinite Light within the soul’s Chochmah. Aroused, it brings fear of sin even regarding the words of the Scribes, and it evokes G-d’s own “not willing to listen.”¶3
	3The yud: Chochmah, tzimtzum and nullifying one’s willChochmah emerges from the Infinite Light only through a radical tzimtzum, like hair from the brain; without it the worlds could not exist. The daily renewal of creation depends on a person’s own tzimtzum, “Nullify your will,” in thought, speech and action, through the Chochmah of the soul.¶4–5
	4The first hei: contemplation, love and teshuvah in prayerBinah broadens the point of Chochmah into contemplation of G-d’s greatness, which brings love and joy into the heart. Its arousal from below is the higher teshuvah, a cry from distress; in prayer it leads to “You shall love Havayah your G-d” and to the request that G-d’s “face” be drawn down.¶6–8
	5The vav and final hei: Torah, mitzvos and charityThe Torah, the vav, draws G-d’s light even into the “wilderness” of this world; the mitzvos in action, the final hei, reveal it there. Charity, their general expression, shows this in its spelling: tzedek becomes tzedakah when Chesed fills it.¶9
	6Havayah from above: the penitent and the depths“Because Havayah your G-d loved you” is a love from above that turns sins into merits. The penitent’s cry “with all your might” reaches the level of Kah and the prohibitions and reveals the soul’s ten hidden depths and a new Havayah, from which forgiveness flows, one depth on each of the Ten Days of Teshuvah until Yom Kippur.¶10–12


Key concepts
	the tip of the yudקוצו של יו״ד
	The point that rises above the first letter of Havayah; in the soul, the hidden natural love beyond reason that reaches toward the Infinite One.

	the natural loveאהבה הטבעית
	A love for G-d built into the G-dly soul, which would give up life rather than be separated from His unity; it stays hidden by the body until it is aroused.

	tzimtzum (contraction)צמצום
	The hiding of the essence of the Infinite Light, concealment after concealment, so that only a slight, contracted glimmer is revealed as Chochmah and the worlds can exist. A person draws it down each day by his own tzimtzum, “Nullify your will.”

	“Nullify your will”בטל רצונך
	The person’s own tzimtzum: restraining every desire that is not for G-d, in thought, speech and action, even in what is permitted.

	the higher teshuvahתשובה עילאה
	A return from below upward that reveals the first hei, Binah: a cry from the distress of distance from G-d that gathers the whole soul to Him.

	“with all your might”ובכל מאדך
	Love beyond the soul’s capacity, revealed above all in baalei teshuvah; it reaches the Name Kah and the hidden depths of the soul.

	Kah and vav-heiי״ה / ו״ה
	The two halves of Havayah: Kah, the source of the 365 prohibitions, is higher than vav-hei, the source of the positive commandments.

	the ten depthsיו״ד עמקים
	The hidden roots of the soul’s ten powers, “the depth of darkness,” revealed through teshuvah; one is drawn out on each of the Ten Days of Teshuvah.


Section 1 · ¶1–2
Why not listening is praise
1ולא אבה123 הוי׳ אלקיך לשמוע אל בלעם ויהפוך ה׳ אלקיך לך את הקללה לברכה כו׳.
“But Havayah your G-d was not willing to listen to Bilam, and Havayah your G-d turned the curse into a blessing for you,” etc.
The maamar opens with a verse from Parshas Ki Teitzei about Bilam, the prophet hired to curse Israel: G-d refused to listen to him and turned his intended curse into a blessing. The whole maamar explains what this refusal means and how a curse can become a blessing.


להבין מהו הפלא הגדול ועצום מה שלא אבה לשמוע בקול איש בליעל כבלעם הרשע וגם מהו ויהפוך ה׳ את הקללה לברכה מאחר שלא שמע אל בלעם כלל.
[We need] to understand: what is the great and tremendous wonder in His not being willing to listen to the voice of a base man such as the wicked Bilam? And also, what is [the meaning of] “Havayah turned the curse into a blessing,” since He did not listen to Bilam at all?
The Alter Rebbe asks two questions. First, why the Torah presents it as a great wonder that G-d did not heed a wicked man like Bilam, when no one would expect Him to. Second, if G-d did not listen to Bilam at all, so that the curse never took effect, what there was to “turn” into a blessing.


הענין הוא שיש מקטרגים שמקטרגים על ישראל שלכך נוטלין שופר בר״ה [
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ביאור ולא אבה
An Explanation of “But Havayah Your G-d Was Not Willing”
The letters of the Name Havayah map both G-d’s descent into the worlds and a person’s service: the tip of the yud is the hidden love above reason, the yud and hei are the contraction and expansion that self-nullification and contemplation draw down, and the vav and hei are Torah and the mitzvos. Above them stands a higher Havayah, reached only by the baal teshuvah’s love “with all your might,” which washes sin away and turns the curse itself into a blessing, as at Ne’ilah on Yom Kippur.
The maamar in brief
This biur explains the roots of the discourse on “But Havayah your G-d was not willing to listen to Bilam.” The tip of the yud is Keser and the hidden love in every Jew, a love from the essence of the Infinite One that can only be hinted at. The yud is Chochmah, whose revelation needs radical contraction: Atzilus receives from above only a glimmer, like hair growing through the skull, the “majesty” in which Havayah is “clothed.” A person brings this about by nullifying his will, naturally and above reason (the tip), or knowingly, sorting good from evil (the yud). The hei is Binah, the higher teshuvah, contemplation that expands into the heart’s love and joy; the vav and last hei are Torah and the mitzvos. The second section turns to a higher Havayah, the ten Sefiros within the Emanator, the source of “because Havayah your G-d loved you.” A baal teshuvah’s love “with all your might” reaches the “depths” above the vessels and draws down a washing that turns sins into merits, culminating at Ne’ilah on Yom Kippur, “Shabbos Shabbason.”

Outline
	1HeadingAn explanation of the discourse “But Havayah your G-d was not willing.”¶1
	2The tip of the yud and the yudThe tip is Keser and the hidden love, which can only be hinted at; the yud is Chochmah, the point that Binah unfolds.¶2–3
	3Hair through the skullChochmah emerges from above only through a radical contraction, a mere glimmer; without contraction the worlds would be literally nothing.¶4–5
	4Two kinds of self-nullificationBittul above reason draws down Keser through Atik Yomin; bittul in Chochmah, sorting good from evil, draws down the “garment” of the hairs.¶6
	5The hei, the vav and the last heiBinah, the higher teshuvah, is the yud itself revealed; the vav, like a voice, carries the emotions into speech, Torah into the mitzvos.¶7–8
	6The higher Havayah and the baal teshuvahG-d’s love comes from the Sefiros within the Emanator; “with all your might” reaches the depths above the vessels, where sins are washed away and become merits.¶9
	7Yom Kippur: before HavayahThe ten depths of the Ten Days of Teshuvah culminate at Ne’ilah; Yom Kippur, above Shabbos, turns even what lies below kelipas nogah into a blessing.¶10


Key concepts
	The tip of the yudקוצו של יו״ד
	The small upward point on the yud of the Name: Keser, and in the soul the hidden love above reason.

	The hidden loveאהבה מסותרת
	The natural love for G-d in every Jew, rooted beyond comprehension; it shows as the refusal to be separated from G-d.

	The hairsשערות
	An image for a glimmer that passes through concealment, as hair grows through the skull: how Atzilus receives from what is above it, with no proportion to its source.

	Nullification of willביטול רצון
	Setting aside one’s own will; above reason it draws down Keser, and through Chochmah, sorting good from evil, it draws down the “garment” of the hairs, the glimmer of Chochmah in which Havayah is “clothed.”

	The higher teshuvahתשובה עילאה
	Binah, the first hei: contemplation that expands into the heart’s love and joy, a return from below upward.

	With all your mightבכל מאדך
	A love beyond the soul’s own measure, revealed especially in baalei teshuvah; it reaches the depths above the vessels.

	Out of the depthsממעמקים
	The ten depths, the Keser of each Sefirah: the hidden root from which a new revelation of Havayah, and the washing away of sin, is drawn.

	Subjugation and transformationאתכפייא ואתהפכא
	Holding the darkness in check, as against turning it into light; Shabbos transforms the darkness of kelipas nogah, Yom Kippur even what lies below it.

	The Havayah within the Emanatorהוי׳ שבמאציל
	The higher Name Havayah, above the emanated Sefiros: the source of G-d’s love and of “before Havayah you shall be purified.”


Section 1 · ¶1
Heading
1ביאור ולא אבה12
An explanation of [the discourse] “But [Havayah your G-d] was not willing.”
This is a biur, an explanation, of the discourse in Likkutei Torah that opens with the verse “But Havayah your G-d was not willing to listen to Bilam; and Havayah your G-d turned the curse into a blessing for you, because Havayah your G-d loved you” (Deuteronomy 23:6). It goes back to that discourse’s themes, the letters of the Name Havayah in the soul and the teshuvah that turns sins into merits, and explains their roots; a Kehot note records that the Mitteler Rebbe’s transcript of it is printed in Sefer HaMaamarim 5566, and another transcript, with the Tzemach Tzedek’s glosses, in Or HaTorah on Ki Teitzei.




Section 2 · ¶2–3
The tip of the yud and the yud
2להבין שרש הדברים הנה קוצו של יו״ד רומז לכתר שהוא אהבה מסותרת שבלב כל ישראל
To understand the root of the matters: now, the tip of the yud alludes to Keser (the Crown), which is the hidden love in the heart of every Jew.
The letter yud, the first letter of the Name Havayah, has a small tip at its top that points upward. This tip alludes to Keser (the Crown), the level above intellect, and in the soul it is the hidden love: the natural love for G-d that lies concealed in the heart of every Jew.


והיינו מפני שהיא נלקחה ממקום גבוה מאד נעלה לכך הוא בכל ישראל שהוא ממל׳ דא״ס שהוא בבחי׳ עצמי׳ [
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כי ההרים ימושו והגבעות תמוטינה וחסדי מאתך לא…
“For the mountains shall depart and the hills shall totter, but My kindness…”
The Patriarchs are the “mountains” that lift Israel step by step, and the mitzvos draw G-d’s will down along their three lines; but in exile only teshuvah, which awakens G-d’s “great compassion” beyond the ordered chain of worlds, can bring the redemption, when the “mountains” will pale before G-d’s own kindness.
The maamar in brief
Isaiah promises that even if the mountains depart, G-d’s kindness will not. The Alter Rebbe identifies the mountains as the Patriarchs, who raise Knesses Yisrael from the “earth” to the heights. Without the Temple, Israel has “fallen”: the soul’s “face,” its true desire, is turned toward the world, and its service of G-d is “back to face,” produced by toil. Some are “bowed down,” bent in mind but whole in deed; others have “fallen” even in deed. The remedy is the mitzvos: G-d is utterly beyond the worlds, yet through Torah and mitzvos His will is drawn into “place” along the Patriarchs’ three lines, and one who calls on Him in truth reveals that will in the inner point of his heart. But in exile those lines are separated and the inner light does not enter, so the redemption depends on teshuvah. Teshuvah, compassion for the G-dly spark in one’s soul, awakens G-d’s “great compassion,” which is above the chain of worlds; everyone needs it, even the righteous. In the Future this compassion will be revealed, the “mountains” will be like a candle before a torch, and G-dliness will shine in the physical world itself.

Outline
	1The mountains and the fallenThe Patriarchs are “mountains” that lift Knesses Yisrael. Without the Temple Israel has “fallen”: the soul’s “face” turns to the world and its service is “back to face”; some are “bowed down,” others “fallen.”¶1–4
	2The mitzvos: G-d’s will drawn into placePsalm 145 is read as hope and remedy. G-d is holy and separate, yet through Torah and mitzvos His will is drawn down along three lines, and calling on Him in truth reveals the inner will of the heart.¶5–8
	3Why the redemption needs teshuvahIn exile the three lines are separated, the highest revelation has withdrawn, and the mitzvos draw down only the encompassing light; teshuvah restores the “band” and “face to face.”¶9–11
	4Great compassionCompassion within the worlds comes from judgment, but G-d’s compassion embraces all. Teshuvah, compassion for the soul’s spark, awakens it; all need such teshuvah, and on it the coming of Mashiach depends.¶12–14
	5The Future: My own kindnessThe mountains will pale before G-d’s own kindness and His supernal covenant of peace; G-dliness will be revealed below, and “Holy” will be said from above to below.¶15


Key concepts
	The Patriarchs as “mountains”הרים — האבות
	Avraham, Yitzchak and Yaakov, the three lines of right, left and center, which lift Knesses Yisrael from below like a mountain rising from the plain toward the sky.

	Face and backפנים ואחוריים
	The soul’s “face” is what it truly and naturally desires, where its vitality is; its “back” is what it does from necessity or coldly. In exile, service of G-d is “back to face.”

	The fallen and the bowed downנופלים וכפופים
	Two states of the soul in exile: the “bowed down,” whose mind is bent toward the world but whose deeds stand whole, and the “fallen,” who have lapsed even in deed.

	The will of Makomרצונו של מקום
	G-d’s will, which is above all “place,” drawn into “place,” into the world, through the Torah and mitzvos a person does.

	Encompassing light and inner lightאור מקיף ואור פנימי
	The mitzvos are “garments,” drawing down the light that encompasses all worlds, and “fruits,” bringing it inward into the light that fills all worlds; in exile the inner light does not enter as it did in Temple times.

	Great compassionרחמים גדולים
	G-d’s compassion beyond the chain of worlds, in which above and below are equal. Teshuvah awakens it, and it will be revealed in the Future.

	Teshuvah (return)תשובה
	Returning to G-d out of compassion for the G-dly spark in one’s soul, which has come down so far; it raises the fallen lower hei, and it is needed by everyone, even one who has never sinned.


Section 1 · ¶1–4
The mountains and the fallen
1כי ההרים1 ימושו2 והגבעות תמוטינה3 וחסדי מאתך לא ימוש וברית שלומי לא תמוט אמר מרחמך ה׳.
“For the mountains shall depart and the hills shall totter, but My kindness shall not depart from you, nor shall My covenant of peace totter, says Havayah, who has compassion on you.”
The maamar opens with Isaiah 54:10, from the prophet’s consolation of Israel in exile. G-d promises that even if the mountains and hills give way, His kindness and His covenant of peace will not leave Israel, and He signs the promise as “the One who has compassion on you.” The maamar will explain what the mountains are, why they “depart,” and what this compassion is.


הנה הרים נקראו האבות4 (כן הוא ברבות בחקתי ס״פ ל״ו5 על פסוק זה דכי ההרים ימושו.
Now, the Patriarchs are called “mountains” (so it is in [Midrash] Rabbah, Bechukosai, at the end of chapter 36, on this verse, “For the mountains shall depart.”
The first key: the Midrash calls the Patriarchs, Avraham, Yitzchak and Yaakov, “mountains.” Vayikra Rabbah (36:6) reads this very verse that way: the mountains are the Patriarchs and the hills the Matriarchs.


ועוד נזכר פסוק זה ברבות פ׳ עקב גבי ד״א [
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ביאור הדברים בענין בחי׳ בע״ת דמשכין ליה בחילא יתיר
An explanation of the level of baalei teshuvah, who “draw it with greater strength”
The tzaddik’s mitzvos draw divine light in measured order, through the vessels of Z’eir Anpin and from world to world. The baal teshuvah’s return arouses “great compassion” from Arich Anpin and Atik, above all vessels, where above and below are equal, so that this light reaches even the lowest level in full.
The maamar in brief
The Zohar says that baalei teshuvah “draw it with greater strength,” and this short maamar explains why. The 248 positive commandments are the “248 limbs of the King,” the level of Z’eir Anpin in Atzilus, where divine lights are held in vessels. By keeping the mitzvos, the tzaddikim draw light into those vessels, arranged in three lines that correspond to Torah, divine service and acts of kindness. This is “You open Your hand and satisfy every living thing”: “living” is Yesod, the channel of connection, and “every living thing” is the fifteen Yesodos of the five partzufim of Atzilus. Through them G-d’s will is revealed to us, but in order, from world to world. Baalei teshuvah instead arouse “great compassion” from the thirteen tikkunim of the beard of Arich Anpin, lights above the vessels, where above and below are equal. So Isaiah’s mountains and hills, the emotive attributes of Atzilus, may move, but the kindness and covenant of peace of Atik never move. That light reaches down into Asiyah, until the household below equals the household above, as the Ramaz teaches, and it comes through teshuvah: returning to Havayah and having compassion, as it were, on Him, on the G-dly spark in one’s soul.

Outline
	1The tzaddikim: ordered light through the vesselsThe 248 commandments are the limbs of the King, Z’eir Anpin of Atzilus, where lights are held in vessels. Keeping them draws light in three lines, matching Torah, divine service and acts of kindness: “You open Your hand and satisfy every living thing,” the fifteen Yesodos through which G-d’s will descends in order, world by world.¶1
	2Baalei teshuvah: compassion from above the vesselsTeshuvah arouses great compassion from the thirteen tikkunim of the beard of Arich Anpin, lights above the vessels, where above and below are equal. Isaiah’s mountains and hills, the emotive attributes of Atzilus, may move, but the kindness and covenant of peace, the Chesed and Yesod of Atik, never move.¶1
	3Below made equal to aboveThat light reaches into Asiyah until the household below equals the household above, as the Ramaz teaches on “And you shall do them”: those below can merit Atzilus, even Yechidah. It comes through teshuvah: returning to Havayah and having compassion, as it were, on the G-dly spark in one’s soul.¶1


Key concepts
	baalei teshuvahבעלי תשובה
	Those who return to G-d after having strayed; the Zohar says they “draw it with greater strength” than the perfectly righteous.

	the 248 limbs of the Kingרמ״ח אברים דמלכא
	The 248 positive commandments; together they are the level of Z’eir Anpin of Atzilus, where the lights are clothed in vessels.

	Yesod, “living”יסוד / חי
	The attribute that connects and passes the divine flow from higher to lower; “every living thing” is the fifteen Yesodos of the five partzufim of Atzilus.

	the thirteen tikkunim of the beard (tikkunei dikna)י״ג תיקוני דיקנא
	Lights of Arich Anpin that stand above the vessels, where above and below are equal; the source of the “great compassion” that teshuvah arouses.

	Atikעתיק
	The innermost level of Keser. Its Chesed is the “kindness” and its Yesod the “covenant of peace” that never move; the Yesod of Atik is what binds the Infinite One to the emanated levels.

	the chain of descending worlds (hishtalshelus)סדר ההשתלשלות
	The ordered descent of divine light from world to world, through which the tzaddikim’s light comes; the light teshuvah draws comes from above it.


Section 1 · ¶1
The tzaddikim: ordered light through the vessels
Section 2 · ¶1
Baalei teshuvah: compassion from above the vessels
Section 3 · ¶1
Below made equal to above
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