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Likkutei Torah · Parshas Ki Savo · Maamar 1
היום הזה הוי״ה אלקיך מצוך לעשות את החוקים…
“This Day Havayah Your G-d Commands You”
The covenant over the Torah is renewed every year before Rosh HaShanah, when G-d’s will and kingship are revealed as in the Oral Torah; through awe, the sense of distance in the Ten Days and the removal of the heart’s “foreskin,” a Jew’s inner love comes out until Yom Kippur brings him “before Havayah.” Serving G-d with both hearts and both souls, in Torah thought and speech, “causes” G-d to say “Let us make man in our image.”
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
“This day” is the day Israel entered the Land, when the covenant over the Torah was renewed; the first letters of “and honey. This day Havayah” form a combination of the Name. The Land is the Oral Torah, the “feet” of the figure of “man” that is the Written Torah: in it G-d’s will is revealed, and through it the Torah’s inner reasons are reached. In the year this is Rosh HaShanah, the “head” of the year, when G-d’s will and kingship are revealed, so the covenant is renewed before it. Two loves explain the season. Like a son far from his father, the soul’s love comes out openly through distance, created by recalling the year’s misdeeds; in the Ten Days G-d is near but hidden, drawing out “Our Father, our King”; on Yom Kippur, every screen torn, love returns to the inner heart, absorbed in joy. On Rosh HaShanah G-d binds the heart’s inner point to Him in a covenant, which comes to light once the heart’s “foreskin” is removed. Finally, as G-d is hidden and revealed, man has two hearts and two souls; serving with both in Torah thought and speech “causes” G-d to say “Let us make man,” and G-d puts His word in man’s mouth.

Outline
	1“This day”: the covenant at the entry into the Land“This day” continues the passage ending “a land flowing with milk and honey”: the covenant over the Torah was renewed as Israel entered the Land. The first letters of “and honey. This day Havayah” form one combination of the Name.¶1
	2The Land of Israel and the Oral TorahThe Land is the Oral Torah, the “feet” of the Written Torah’s figure of “man.” Only through it are the Torah’s “milk and honey,” its inner reasons, reached and G-d’s will revealed; it is the “woman of valor” with extra binah and the “house” its scholars build.¶2–3
	3Rosh HaShanah, the head of the yearWorld, year and soul: in the year, the covenant is renewed before Rosh HaShanah, which, like the Oral Torah, reveals the Supreme Will. It is the “head” of the year and the time of awe, called feminine yet “the gate,” rooted in the higher awe.¶4
	4Two loves: the son at home and the son far awayThe first Tablets came with thunder, the second without them. There are two loves: an inner love, hidden and absorbed in joy when the son is at home, and a revealed longing that comes out when the father is far away.¶5–6
	5From the awe of the King to Yom KippurRosh HaShanah’s awe of the King nullifies a person like the covered new moon; distance, felt by recalling the year, brings out love like the moon’s growing light; in the Ten Days G-d is near but hidden, and we cry “Our Father, our King”; on Yom Kippur Israel is “before Havayah,” face to face, and love returns inward.¶7–9
	6The covenant and the foreskin of the heartOn Rosh HaShanah G-d brings a person into the covenant of the heart’s inner point; it is revealed once the “foreskin,” attachment to physical desires, is removed, and Yom Kippur completes the seal. G-d is both hidden and revealed: His creation’s nothingness before Him is plain to see.¶10
	7Two hearts and two souls: “in our image, after our likeness”Like G-d, hidden and revealed, man has an inner and an outer heart, and two souls, of thought and of speech. Serving with both hearts is “in our image”; devoting both thought and speech to Torah is “after our likeness.”¶11
	8“You have caused Havayah to say”Torah studied deeply and spoken aloud “causes” G-d to say “Let us make man”; G-d in turn puts His word in man’s mouth and raises him above the “nations” within, so that Chochmah, Binah and Daas, “praise, name and glory,” shine in him.¶12


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה היום הזה ה' אלקיך מצוך · 5740 · ש"פ תבוא, ח"י אלול ה'תש"מ. הנחת הת' בלתי מוגה · ספר המאמרים תש״מ p. רח
The Rebbe opens with the Alter Rebbe’s question: why does the verse say “this day” without saying which day? He adds two more. First, following the Ohr HaChaim: what does “and Havayah has caused you to say” have to do with “and to keep all His commandments,” given that the closing words list what G-d does for Israel? Second, the Gemara reads the two verses as “you have made Me one unique entity in the world, and I will make you one unique entity.” Why should Israel’s declaration bring about G-d’s?
The Rebbe answers with the Alter Rebbe’s reading that “this day” is the entry into the Land, and carries it through world, year and soul. “Eretz” (land) is so called because it “desired (ratzsah) to do the will of its Maker,” so the Land stands for bittul to the Supreme Will. In the world it is the actual Land of Israel, the principal place of G-d’s dwelling below. In the year it is Rosh HaShanah. In the soul it is every Jew’s G-dly soul. In Torah it is the Oral Torah, where G-d’s will is revealed, and through it the “milk and honey” of the Torah’s secrets flow. Through his Torah study a Jew “causes” G-d to speak Torah too, up to the utterance “Let us make man.” In this way Israel’s act below draws G-d’s response from above. That response is the drawing down of Chochmah, Binah and Daas (“praise, name and glory”). These come through Israel’s avodah in the three pillars on which the world stands, which is why the verse ends “to keep all His commandments.” The Rebbe closes with the hope of entering the Land in the true and complete redemption.
The lesson: Through his own Torah study, a Jew causes G-d Himself to “say” Torah. The three qualities are drawn through Israel’s avodah in the three lines; the Rebbe discusses the Land of Israel’s bittul to the Supreme Will as it applies in the world, the year and the soul.

ד״ה היום הזה גו' את ה' · 5746 · ש"פ תבוא, ט"ז אלול ה'תשמ"ו. הנחת הת' בלתי מוגה · ספר המאמרים תשמ״ו p. רלה
The Rebbe opens with a question about how the book is arranged. Likkutei Torah was arranged and printed by the Tzemach Tzedek, and there are several maamarim of the Alter Rebbe on the opening verse of the parshah, “Vehaya ki savo el ha’aretz.” Why, then, does the Tzemach Tzedek begin the parshah’s discourses with “This day,” a verse from the middle of the parshah? The Rebbe adds that this maamar has the Tzemach Tzedek’s own summary of the whole maamar, which shows its central point: “this day” refers to Rosh HaShanah. In Nitzavim this is stated directly. Here it is reached by question and answer, through the link to the preceding verse, “a land flowing with milk and honey.” That link, the Rebbe suggests, also ties the verse to the parshah’s opening about entering the Land. So in substance the maamar does start from the beginning of the sidra.
The Rebbe then explains why the Oral Torah and the mitzvos are bound up with the physical Land of Israel. The Oral Torah shows how to keep the mitzvos. The mitzvos reach their completeness only in the Land, where both the person and the object reach completeness, and this will be fully so in the time to come. A mitzvah done in the Land even raises the mitzvah itself. This is why a new covenant, a bond above reason, was needed before entering the Land, and it is renewed each year before Rosh HaShanah. He then reads “you have caused Havayah to say” as drawing down the Ten Utterances, the building of Malchus on Rosh HaShanah. “Havayah has caused you to say” can mean either a response from above or the help from above, given in Elul, that makes the person’s own effort possible. “To be your G-d” (bittul) and “praise, name and glory” (Chabad) he links to Chai Elul, the birthday of the Baal Shem Tov and of the Alter Rebbe. Deep study of Torah, especially Chassidus, brings the literal “coming into the Land” in the true redemption.
The lesson: By learning Torah, especially its inner dimension, with an understanding that unites the knower with what is known until it becomes “flesh of his flesh,” one merits the literal “coming into the Land” in the true and complete redemption.


Key concepts
	the Oral Torah (Torah she-be’al peh)תורה שבעל פה
	The explanation of the Written Torah’s commands, here identified with the Land of Israel and with Malchus. In it G-d’s will is revealed in practice, and through it the Torah’s inner reasons are reached.

	the revelation of the Supreme Willגילוי רצון העליון
	G-d’s will made explicit in the details of the commandments. In the year it is Rosh HaShanah, the gulgalta, the “skull” that covers over the brain.

	the inner and outer dimensions of the heartפנימיות וחיצוניות הלב
	The inner love, “the desire of the heart” (re’usa deliba), hidden and absorbed in joy when one is close to G-d; and the outward, revealed love that comes out through a sense of distance.

	distance (richuk makom)ריחוק מקום
	As the moon shines when it is far from the sun, the soul’s love is revealed when a person sees himself as far from G-d, by recalling the year’s thoughts, words and deeds that were not for Him.

	covenant (bris)ברית
	The bond of the heart’s inner point with G-d, renewed before Rosh HaShanah and made on Rosh HaShanah; it is revealed when the heart’s “foreskin” is removed and sealed on Yom Kippur.

	the foreskin of the heart (orlas halev)ערלת הלב
	Attachment to cravings and the physical world, which rules the outer heart and hides the inner one; it does not take away the inner heart, which every Jew has.

	hidden and revealed (sasim vegalya)סתים וגליא
	G-d is revealed, since creation’s nothingness before Him is plain to see, and hidden, since no thought can grasp Him. Man’s two hearts, inner and outer, mirror this.

	image and likeness (tzelem and demus)צלם ודמות
	Tzelem, the very essence, is serving G-d with both hearts; demus, the likeness, is the two souls, whose letters of thought and speech depict and clothe the intellect.


Section 1 · ¶1
“This day”: the covenant at the entry into the Land
1היום הזה הוי״ה1 אלקיך מצוך לעשות את החוקים האלה ואת המשפטים ושמרת ועשית אותם בכל לבבך ובכל נפשך. את ה׳ האמרת היום2 וגו׳ וה׳ האמירך3 היום וגו׳.
“This day Havayah your G-d commands you to do these statutes and the ordinances; and you shall keep and do them with all your heart and with all your soul.” “You have caused Havayah to say this day,” etc., “and Havayah has caused you to say this day,” etc.
The maamar opens with Deuteronomy 26:16–18, Moshe’s words at the close of the laws of Deuteronomy: G-d commands the statutes and ordinances to be kept “with all your heart and with all your soul,” and then Israel and G-d each “cause” the other “to say.” In their plain sense the rare verbs he’emarta and he’emircha mean that Israel has affirmed Havayah as its G-d and Havayah has affirmed Israel as His people; the maamar reads them as forms of “say” and explains them only at its end (paragraph 12).


להבין פירוש היום הזה ולא כתיב איזה יום משום דהמקרא מחובר לפרשה שלמעלה הימנה שמסיימת ארץ זבת חלב ודבש45
To understand the meaning of “this day,” when it does not say which day: [it is] because the verse is connected to the section above it, which ends “a land flowing with milk and honey.”
The first question is why the verse says “this day” without saying which day. The answer is that it is joined to the passage just before it, the declaration over the tithes, which ends with the words “a land flowing with milk and honey” (Deuteronomy 26:15).


שקודם שנכנסו לארץ היה כריתת ברית על קבלת התורה מלבד הברית אשר כרת אתם בחורב6 וזהו היום הזה וגו׳ דהיינו בשעת כניסתן לארץ
For before they entered the land there was the making of a covenant over the acceptance of the Torah, “besides the covenant which He made with them at Chorev”; and this is [the meaning of] “this day,” etc., that is, at the time of their entry into the land.
Before Israel entered the Land, a covenant over accepting the Torah was made again, in addition to the covenant at Chorev (Sinai), as Deuteronomy 28:69 says. So “this day” is the day of entering the Land that flows with milk and honey.


ולכן ודבש היום הזה הוי״ה78 הוא ראשי תיבות צירוף הוי״ה9 אחת שהוא״ו של ודבש שבפרשה ראשונה מחובר למקרא שלמטה הימנה כי10 ככל ענין אחד.11
Therefore “and honey. This day Havayah”: their initial letters are one combination of [the letters of] Havayah, for the vav of “and honey” in the first section is joined to the verse below it, since it is all one matter.
The two verses are tied together even in their letters: the first letters of “and honey. This day Havayah” are vav, hei, hei and yud (the first letter of the Name as it is written in the verse), one of the twelve combinations of the four letters of the Name Havayah, as the Tikkunei Zohar lists them. So the vav that ends the earlier passage belongs with the next verse, because both speak of one matter.


The Rebbe on this paragraph · AI research, checked against each source; not yet reviewed by a person
From the Rebbe’s maamar ד״ה היום הזה גו' את ה', 5746
The Alter Rebbe links “this day” to the verse just before it, about the land of milk and honey. The Rebbe uses that link to answer why the Tzemach Tzedek opened the parshah’s discourses with this mid-parshah verse. The verse is thereby joined to the parshah’s opening about entering the Land. He also notes that here, unlike in Nitzavim, the identification of “this day” with Rosh HaShanah comes through a question and answer.
The Alter Rebbe: דהמקרא מחובר לפרשה שלמעלה הימנה שמסיימת ארץ זבת חלב ודבש
The Rebbe: מרמז ג"כ דכתוב זה מחובר להתחלת הסדרה, והי' כי תבוא אל הארץ

From the Rebbe’s maamar ד״ה היום הזה גו' את ה', 5746
The Alter Rebbe states that a new covenant was made before entering the Land, besides the one at Chorev, but does not say why it was needed. The Rebbe explains that keeping mitzvos in the Land adds an elevation to the mitzvah itself, as with Moshe’s wish that the mitzvos be fulfilled through him. A new covenant, a bond above reason and understanding, was therefore needed. The same holds for the yearly renewal before Rosh HaShanah.
The Alter Rebbe: שקודם שנכנסו לארץ היה כריתת ברית על קבלת התורה
The Rebbe: דמכיון שקיום המצוות בא"י הוא (כנ"ל) באופן אחר




Section 2 · ¶2–3
The Land of Israel and the Oral Torah
2והנה בחי׳ ארץ ישראל הוא בחי׳ תורה שבעל פה. כי בחי׳ ישראל הוא בחי׳ אדם.
Now, the level of the Land of Israel is the level of the Oral Torah. For the level of Israel is the level of “man” (adam).
The Alter Rebbe now explains why the covenant was tied to the entry into the Land. The Land of Israel corresponds to the Oral Torah, while “Israel,” the people, corresponds to “man” (adam), which the next part identifies with the Written Torah.


והוא כמ״ש ועל דמות הכסא דמות12 כמראה אדם וגו׳ וזהו תורה שבכתב. וארץ ישראל הוא בחי׳ תורה שבעל פה בחי׳ והארץ הדום רגלי13 (וע׳ מזה בד״ה השמים כסאי14 ר״פ בראשית)
This is as it is written, “And upon the likeness of the throne was a likeness as the appearance of a man,” etc.; and this is the Written Torah. And the Land of Israel is the level of the Oral Torah, the level of “and the earth is My footstool” (and see on this in the discourse beginning “The heavens are My throne,” at the beginning of Parshas Bereishis).
In Yechezkel’s vision of the Chariot, upon the throne was “a likeness as the appearance of a man” (Ezekiel 1:26); this figure of “man” is the Written Torah. The Land is the Oral Torah, the earth that is G-d’s “footstool” (Isaiah 66:1), below the figure on the throne. Torah Ohr’s opening discourse, to which the bracket refers, reads this verse the same way: the “heavens” are the Written Torah and the “earth” is the Oral Torah, which spells out what G-d’s will intends.
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ענין ראש השנה ויום הכפורים
The Matter of Rosh HaShanah and Yom Kippur
On Rosh HaShanah Nukva receives her intellect directly from Binah, so the day calls for awe and self-nullification before the King, while the Ten Days of Teshuvah reveal love through distance and “saw” Z’eir Anpin and Nukva apart so that they come face to face, leading to the hidden love of Yom Kippur. Through the speech of Torah and prayer, Israel “causes Havayah to say” anew, “Let us make man.”
The maamar in brief
The maamar opens with the building of the first woman from Adam’s rib and the Sages’ teaching that she was given extra binah. On Rosh HaShanah, it explains, Nukva receives her intellect (mochin) not through Z’eir Anpin but from Binah itself: a great light contracted into Malchus, the kingship of “Havayah reigns; He is clothed in majesty.” On this day the new moon is covered: a day of awe and nullified will, with no place for love. In the Ten Days of Teshuvah love is revealed precisely through distance, “From afar Havayah appeared to me.” These days are not festivals, for their light serves to repair the emotive attributes and return them face to face: the “sawing” (nesirah). Love has two forms, the revealed Chasadim and the concealed Chasadim held in the Yesod of Imma, and Yom Kippur belongs to the concealed. In a person, a “foreskin” covers the heart’s inner point, and the Ten Days remove it. The maamar then reads “in our image, after our likeness,” and ends with the verses of Ki Tavo: our service through the year causes G-d to say again “Let us make man,” and the power of that speech is His gift.

Outline
	1Rosh HaShanah, the Ten Days and Yom KippurOn Rosh HaShanah Nukva receives mochin from Binah itself and the service is awe and bittul; in the Ten Days love is revealed through distance and the nesirah returns the attributes face to face; Yom Kippur belongs to the concealed Chasadim in the Yesod of Imma.¶1
	2The covering of the heartA union takes place at the chest as well; in a person, the inner point of the heart is covered by a “foreskin” that the Ten Days of Teshuvah remove, so that the heart’s inner dimension is revealed.¶2
	3Image and likenessThe tzelem of Z’eir Anpin comes from the concealed and revealed Chasadim, rooted in Abba and Imma; the “likeness” is Leah and Rachel, the intellectual and vital souls, which are letters. “With all your heart” is the tzelem; “with all your soul,” the likeness.¶3–4
	4Causing G-d to sayThrough the mayin nukvin of our deeds, Torah and prayer, the utterance “Let us make man” is drawn from concealment into revelation on Rosh HaShanah and G-d is crowned King; and G-d gives Israel the power of its speech, which forms the mochin of Nukva.¶5–6


Key concepts
	Mochin from Binahמוחין מבינה עצמה
	On Rosh HaShanah Nukva receives her intellect directly from Binah rather than through Z’eir Anpin; the maamar reads this as the “extra binah” given to the woman, and as a great light contracted into Malchus.

	Love through distanceריחוק מקום
	Love that is revealed because the light is not openly revealed, as in “From afar Havayah appeared to me”: the mode of the Ten Days of Teshuvah, which are therefore not festivals.

	The sawing (nesirah)נסירה
	The repair of the emotive attributes in the Ten Days of Teshuvah, which turns them from back to back to face to face; below, it is Israel’s return to G-d and G-d’s return to Israel, “Return to Me, and I will return to you.”

	Concealed and revealed Chasadimחסדים מכוסים ומגולים
	Two levels of love: love still enclosed in the Yesod of Imma, bound up with the world of delight, which belongs to Yom Kippur and “the desire of the heart”; and love after it has come out into revelation.

	The foreskin of the heartערלת לבבכם
	The covering that settles over the inner point of the heart as it descends and is clothed in a person’s outer self; the Ten Days of Teshuvah remove it before Yom Kippur.

	Feminine waters (mayin nukvin)מיין נוקבין
	The arousal from below raised by our deeds, Torah study and prayer through the year, which draws the utterance “Let us make man” from concealment into revelation on Rosh HaShanah.


Section 1 · ¶1
Rosh HaShanah, the Ten Days and Yom Kippur
1ענין ראש השנה ויום הכפורים. ויפל ה׳ אלקים תרדמה על האדם ויבן ה׳ אלקים את הצלע1 וגו׳ ואמרו רזל מלמד שנתן בינה יתירה2 כו׳.
The matter of Rosh HaShanah and Yom Kippur. “And Havayah Elokim cast a deep sleep upon the man,” “and Havayah Elokim built the rib,” etc. And our Sages, of blessed memory, said: “This teaches that He gave an extra [measure of] understanding (binah),” etc.
The maamar sets out to explain the inner meaning of Rosh HaShanah and Yom Kippur, and it opens with the verses on the making of the first woman: G-d cast a deep sleep on Adam and “built” the rib into a woman. The Talmud (Niddah 45b) reads the word “built” (vayiven) as a hint of binah, understanding: the woman was given an extra measure of it.
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תחת אשר לא עבדת את ה׳ אלקיך בשמחה וגו׳
“Because you did not serve Havayah your G-d with joy”
Every Jew can serve G-d with joy, because the Torah is G-d’s own light: studying it quenches the longing to cleave to Him that is hidden in every heart. That joy is open even to one who has fallen from love, and it grows as he recognizes his own lowliness.
The maamar in brief
The maamar asks how the Torah can fault all Israel for not serving G-d “with joy,” when rejoicing in G-d seems to be the level of the righteous. It distinguishes two services, prayer and Torah study. Prayer, “the morning of Avraham,” is the time to wake the love for G-d that sleeps in every heart, by contemplating that G-d is “Kel Olam”: the world is only a ray of His light, which comes from Him without changing Him, as fruit comes from the earth’s power of growth and thoughts from the soul. This contemplation runs through the morning prayers and leads to the Shema. Of two loves, the selfless flame of the righteous and the longing to cleave to G-d that every Jew has, the second can be fulfilled only through the Torah, in whose letters G-d’s light is clothed; that fulfillment is the joy every Jew is commanded. Even one whose love has cooled can rejoice in his study, all the more as he recognizes his lowliness. The maamar closes with the preparation for prayer: heaviness of head, a mikveh, charity, and the study of musar, words of moral instruction.

Outline
	1The question and the two servicesHow can all Israel be faulted for not serving with joy, the level of the righteous? The answer begins with two services, prayer and Torah; prayer is the morning time for waking the love that sleeps in every heart.¶1
	2The contemplation of prayerG-d is “Kel Olam”: the world is only a ray of His light, like fruit from the power of growth and thought from the soul. The morning prayers revolve around this, ask for help against accusations and distractions, and lead to the Shema.¶2–4
	3Two loves, and the thirst the Torah quenchesThe selfless love of the righteous differs from the longing to cleave to G-d that every Jew has. That longing is fulfilled only through the Torah, whose letters hold G-d’s light, and its fulfillment is the joy everyone can reach.¶5–7
	4Joy for one who has fallen from loveOne whose love has cooled can still rejoice in the Torah, which is one with G-d; recognizing his lowliness doubles the joy, while sadness comes from seeking great things, and the Torah’s light “passes over transgression” for one so humble, provided “my sin is ever before me.”¶8–10
	5Yaakov and Yisrael; the joy of the righteousThe humble service is Yaakov, the servant; Yisrael is the time of great love, when joy comes easily. The joy of a mitzvah is commanded of all; the revealed joy in G-d Himself is the level of the righteous, open to all on Yom Tov.¶11
	6Preparing for prayerHeaviness of head, a recognition of lowliness in the mind; then three things that remove what hinders prayer: a mikveh, since prayer is fragrance and fragrance depends on purity; charity, against the accusations; and musar, in which simple faith is the crown of the great love.¶12–15


Key concepts
	The hidden loveאהבה מסותרת
	The love for G-d present in every Jew’s heart. It lies dormant, as if asleep, until contemplation in prayer brings it into the mind.

	Kel Olamאל עולם
	G-d as “world,” not “the G-d of the world”: the world is not a thing in its own right but a ray of His light.

	Illuminationהארה
	An outflow that leaves its source undiminished and unchanged, like thought from the soul or fruit from the power of growth. The world, and the light in the letters of the Torah, are illuminations from G-d.

	The two lovesשני מיני אהבות
	A selfless love that flares up of itself, the level of the righteous, and the longing to cleave to G-d that every Jew has. The second is fulfilled through the Torah.

	Leftoversשיריים
	Regarding oneself as superfluous in the world. For one so humble, the Torah’s light “passes over transgression,” provided “my sin is ever before me” and he never takes his sin for an upright path.

	Yaakov and Yisraelיעקב וישראל
	Two levels of service: Yaakov, the servant whose love has cooled yet who serves with joy, and Yisrael, the time of great love in prayer, when joy comes easily.

	Heaviness of headכובד ראש
	The sober recognition in the mind, before prayer, of one’s own lowliness and of the sins that hide the level of Yisrael. It need not be a heaviness of the heart.


Section 1 · ¶1
The question and the two services
1תחת אשר1 לא עבדת2 את ה׳ אלקיך בשמחה וגו׳. ולהבין הלא זה הוא מדרגות הצדיקים כמ״ש שמחו צדיקים בה׳3 כו׳ ואיך יגיע כל אדם לזה.
“Because you did not serve Havayah your G-d with joy,” etc. Now, to understand [this]: is this not [one of] the levels of the righteous, as it is written, “Rejoice, you righteous, in Havayah,” etc.? And how can every person reach it?
The maamar opens with Deuteronomy 28:47, from the rebuke in Ki Savo: the curses come “because you did not serve Havayah your G-d with joy and with gladness of heart.” The difficulty is that rejoicing in G-d seems to be the level of the righteous, as Psalms 97:12 says, “Rejoice, you righteous, in Havayah”; how, then, can the Torah expect it of every Jew?


אך הנה יש ב׳ מדרגות בעבודת ה׳ מדת יום ומדת לילה בחינת יעקב ובחינת ישראל ובדרך פרט הם בחינת תורה ובחינת תפלה.
However, there are two levels in the service of G-d: the attribute of day and the attribute of night, the level of Yaakov and the level of Yisrael; and in particular terms, they are the level of Torah and the level of prayer.
The answer begins by distinguishing two levels in serving G-d, called “day” and “night” and linked to the patriarch’s two names, Yaakov and Yisrael. In a person’s daily life the two levels appear as Torah study and prayer; the maamar explains each pair as it goes on.


(עיין מ״ש מענין מדת יום ומדת לילה בד״ה רני ושמחי45 גבי רננא ברמשא ושמחה בצפרא,67 ובד״ה ענין חנוכה8 גבי בבקר כתיב בהיטיבו9 ובבין הערבים כתיב בהעלות,10 וסד״ה להבין ענין הברכות11 סד״ה וידעת היום.12 ועיין זח״א [
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ויקרא משה אל כל ישראל ויאמר אליהם אתם…
“And Moshe Called to All Israel”
What a person reaches by his own effort is real, but the “pure heart,” a lofty awe and love that binds his innermost will to G-d, can only be given from above, when G-d turns a “shining face” toward him. The Ten Days of Teshuvah are that time, and their fasts prepare a person to receive it.
The maamar in brief
Moshe tells Israel “You have seen,” yet “Havayah has not given you a heart to know and eyes to see.” The maamar begins its answer with Avraham’s “Kel Olam.” The nations acknowledge a supreme G-d but see the world as a separate thing; Avraham taught that the world is only a garment for the Name Havayah, as a person’s life is in his name, and all is one, as it will be openly when “Havayah will be One.” One who seeks his own desires becomes “separate.” G-d gives life with a “shining face,” but “with us”: when we too turn to Him in joy at His greatness, forgetting ourselves and every other desire. This shining is aroused on Rosh HaShanah; in the Ten Days a person feels ashamed of the distance his sins have made, and asks that the “pure water” of the Thirteen Attributes of Mercy, flowing from the hidden “Will of all wills,” wash away their odor. The shofar wakes the yechidah, each Jew’s own “will of all wills.” In these days a pure heart is given from above; fasting prepares for it, as the manna’s affliction did. So this portion is read before Rosh HaShanah.

Outline
	1The question, and Avraham’s “Kel Olam”Moshe says both “you have seen” and “Havayah has not given you … eyes to see.” Avraham proclaimed “Kel Olam”: not a G-d above a separate world, as the nations see Him, but the Name Havayah enclothed in the world as in a garment, so that all is one.¶1
	2“Havayah will be One,” and the one who is separateYihyeh is twice yud-hei: in the future all below will be like the higher letters, with no descent into a world that seems to stand by itself. One who sets his desires on delights, victories or bad traits is “separate” from this oneness.¶2
	3The shining of the face, “with us”G-d gives as to a true friend, with a beaming face, when we too turn a shining face to Him: “as in water face answers face.” Israel’s shining face is joy in His greatness, which makes a person forget himself and every desire but G-d.¶3–5
	4Rosh HaShanah, shame and the pure waterThe shining begins on Rosh HaShanah, “His left hand is under my head.” In the Ten Days we feel ashamed of our distance and ask G-d, who loves us like a bride in the tanners’ market, to wash away the odor of sin with pure water: the Thirteen Attributes of Mercy, flowing from the hidden “Will of all wills.”¶6–7
	5The yechidah and the shofarEvery Jew has a “will of all wills,” the yechidah above Daas, to be freed from worldly desire. The shofar wakes it; through it the Thirteen Attributes flow each day, and each day one of the ten Sefiros returns face to face.¶8–9
	6The pure heart, a gift from aboveWhen “He is near,” awe and love beyond human reach are given from above: the pure heart that no created being can make for itself. Fasting prepares for it, as the manna did; so Israel had “seen,” yet not been given, and the portion is read before Rosh HaShanah.¶10–11


Key concepts
	Kel Olamאל עולם
	Avraham’s Name for G-d, read as G-d and world in one phrase, all one: the world is not a separate thing that G-d sustains from outside, but a garment in which the Name Havayah is enclothed, as a person’s life is in his name.

	Yud-hei and vav-heiי״ה / ו״ה
	The two halves of the Name Havayah: yud-hei the higher letters, vav-hei the drawing down through which a world can seem to exist by itself. In the future (yihyeh, twice yud-hei) all below will be as above.

	The shining of the faceהארת פנים
	G-d’s giving gladly, as to a beloved, rather than grudgingly, as to an enemy. It comes “with us”: when Israel too shows a shining face, joy in G-d’s greatness.

	The Thirteen Attributes of Mercyי״ג מדות הרחמים
	The “pure water” and the “thirteen rivers of pure balsam,” flowing from the hidden source, “the Will of all wills.” Drawn down on each of the Ten Days, they wash away the “odor” of sin.

	Yechidahיחידה
	The point of the heart above Daas, each Jew’s “will of all wills.” The shofar awakens it, and “here, for the individual” refers to it.

	A pure heartלב טהור
	A lofty awe and love that no created being can reach by his own arousal. It is “created” and given from above at the time of the shining face, and afflictions and fasting prepare for it.


Section 1 · ¶1
The question, and Avraham’s “Kel Olam”
1ויקרא משה12 אל כל ישראל ויאמר אליהם אתם ראיתם כו׳ המסות הגדולות אשר ראו עיניך3 כו׳ ולא נתן4 ה׳ לכם לב לדעת ועינים לראות5 וגו׳.
“And Moshe called to all Israel and said to them: You have seen,” etc.; “the great trials which your eyes saw,” etc.; “yet Havayah has not given you a heart to know and eyes to see,” etc.
The maamar opens with Moshe’s address near the end of Parshas Ki Savo (Deuteronomy 29:1–3). He reminds Israel of the wonders they saw in Egypt and “the great trials” they witnessed with their own eyes, and then says that Havayah has not given them “a heart to know and eyes to see.”


והוא תמוה דמתחלה אמר אתם ראיתם כו׳ ואח״כ אמר ולא נתן כו׳ ועינים לראות וכו׳.
This is puzzling, for at first he said, “You have seen,” etc., and afterwards he said, “yet [Havayah] has not given,” etc., “and eyes to see,” etc.
The two statements seem to contradict each other: if they saw, how can Moshe say they were not given eyes to see? The answer comes at the end of the maamar (paragraph 11): what they saw came through their own effort, while the “pure heart” is a gift from above that they had not yet received.


ולהבין זה הנה כתיב ויטע אשל6 בבאר שבע7 ויקרא שם בשם891011 ה׳ אל עולם (נזכר ברבות וירא ס״פ נ״ד ויגש פצ״ד זח״א [
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