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Give Ear, O Heavens
Moshe’s call to heaven and earth is a call to two kinds of souls, and the Torah he likens to rain and dew is how both draw G-d down. Rain is Torah that rises from below and must fall on soil plowed by a broken heart, so that the animal soul, rooted higher than the G-dly soul, cries out with a “great noise” and makes salvations sprout; dew is Torah for its own sake, which comes from above.
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בעז״ה
Give Ear, O Heavens
Moshe’s call to heaven and earth is a call to two kinds of souls, and the Torah he likens to rain and dew is how both draw G-d down. Rain is Torah that rises from below and must fall on soil plowed by a broken heart, so that the animal soul, rooted higher than the G-dly soul, cries out with a “great noise” and makes salvations sprout; dew is Torah for its own sake, which comes from above.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
Ha’azinu opens by addressing heaven and earth and likening Moshe’s teaching to rain and dew. Heaven and earth are two kinds of souls, the Torah scholars and the people of business who keep the mitzvos, and each has its own advantage. Rain only moistens soil: the power of growth is in the earth, awakened by the seed, and the ground must first be plowed. In the soul, the G-dly soul is the seed and the animal soul is the soil, which is why nearly all the mitzvos are given to the soul in the body. The animal soul comes from the face of the ox among the Ofanim, angels of lowly Asiyah who cannot grasp G-d as the Seraphim do, and so rise “with a great noise” to their lofty root and draw down “the glory of Havayah from His place.” So the cry of teshuvah, joined to the mitzvos, draws down G-d’s very essence. A broken heart plows, Torah study is the rain, and study for its own sake is dew. In Tishrei the shofar plows, Yom Kippur waters, and Sukkos and Shemini Atzeres bring the growth. Mishnah and Talmud are fine and heavy rain.

Outline
	1Rain, dew, heaven and earthThe Torah is rain, which rises from below, and dew, which comes from above. Heaven and earth are the scholars and the people of mitzvos, each with an advantage. Rain needs plowed soil and a seed to bring out the earth’s own power of growth.¶1–4
	2The seed in the soilThe G-dly soul is sown in the animal soul, so nearly all the mitzvos, even love and awe, are given to the soul as it is clothed in the body. The animal soul’s root, the face of the ox in the Ofanim, is higher than the G-dly soul.¶5–6
	3The Ofanim and the SeraphimThe Seraphim, in Beriah, grasp G-d’s holiness; the Ofanim, in Asiyah, cannot, and their great noise, rooted in the primordial kings above intellect, lifts the Throne and the “man” upon it, the Torah of 248 commandments and 365 prohibitions.¶7–10
	4“Blessed be the glory of Havayah from His place”Human wisdom hides G-d; the higher Chochmah reveals Him. The Ofanim ask that it be drawn down from “His place,” beyond Chochmah, into the lower world; “much produce through the strength of the ox.”¶11–14
	5The cry of the animal soulThe animal soul’s power exceeds the G-dly soul’s; the soul comes down to become a baal teshuvah. The cry leads to the hundred blessings and to the mitzvos, which draw down G-d’s essence: likchi, “you take Me.”¶15–21
	6Plowing, rain and dewA broken heart is the plowing; Torah study softens the soul like rain; study for its own sake is dew, the word given at Sinai revealed again in the soul. Scholars draw it down through study, people of business through set times for Torah and through charity.¶22–30
	7TishreiThe shofar and the Ten Days of Teshuvah break the covering of the heart; Yom Kippur brings the pure water; Sukkos is the growth as a surrounding light, and Shemini Atzeres its inward absorption, as Betzalel built the Mishkan before the vessels.¶31–36
	8Showers and raindropsMishnah is fine rain, bringing growth like the seed; Talmud is heavy rain, bringing new rulings like fruit from a pit. Both kinds of growth belong also to the Days of Awe, through the Thirteen Attributes of Mercy.¶37–40
	9Milra: belowThe Ofanim are milra because Asiyah is the root from which evil comes; their distance makes their noise greater, like teshuvah, so they reach the supernal kodesh, as Malchus becomes “the crown of her husband.”¶41
	10SummaryA brief outline of the maamar’s eight sections.¶42–49


Key concepts
	Heaven and earthשמים וארץ
	Two kinds of souls: the Torah scholars, whose Torah is their occupation, and the people of business, whose service is the practical mitzvos and kindness.

	Rain and dewמטר וטל
	Two levels of Torah: rain rises from below, study for the sake of understanding; dew comes from above, study for its own sake, when G-d “studies opposite” the person.

	The power of growthכח הצומח
	The earth’s own power to make a seed sprout and multiply. In the soul it is the animal soul, in which the G-dly soul is “sown.”

	Ofanim and Seraphimאופנים ושרפים
	Angels of the Divine Chariot: the Seraphim in Beriah, who comprehend, and the Ofanim in Asiyah, who cannot and therefore storm with emotion.

	A great noiseרעש גדול
	The storm of emotion of the Ofanim, and in a person the cry of the heart (re’usa d’liba) and of teshuvah, which reaches higher than calm understanding.

	The glory of Havayah from His placeברוך כבוד הוי׳ ממקומו
	The request that the higher Chochmah, in which G-d shines, be drawn down from its root beyond comprehension into the lower world, which hides Him.

	Surrounding and inner lightמקיף ופנימי
	A drawing down from above comes first as a surrounding light and only afterward enters inwardly: Sukkos and Shemini Atzeres, the Mishkan and its vessels.

	Milraמלרע
	“Below”: the Targum for the Ofanim’s place, read as the root from which evil comes into being, the very distance that makes their noise great.


Section 1 · ¶1–4
Rain, dew, heaven and earth
1בעז״ה [בעזרת השם]
With G-d’s help.
The customary heading, “with G-d’s help” (be’ezras Hashem), with which the maamar opens.




2האזינו השמים12 ואדברה ותשמע הארץ אמרי פי יערוף כמטר לקחי תזל כטל אמרתי3. הנה התורה נמשלה למטר ולטל כמ״ש
“Give ear, O heavens, and I will speak; and let the earth hear the words of my mouth. My teaching shall drop like the rain; my word shall flow like the dew.” Now, the Torah is likened to rain and to dew, as it is written,
The maamar opens with the first two verses of Moshe’s song in Ha’azinu, where he calls on heaven and earth to listen and compares his words to rain and to dew. The Alter Rebbe’s first point is that it is the Torah that is compared to both, and he brings a verse for each.


כי כאשר ירד הגשם4 והשלג מן השמים כו׳ כן יהיה דברי אשר יצא מפי5 כו׳
“For as the rain and the snow come down from heaven,” etc., “so shall My word be that goes forth from My mouth,” etc.
Isaiah compares G-d’s word to rain and snow, which come down from heaven and do not go back up before they have watered the earth. This is the source for likening the Torah to rain.


וכן נמשלה לטל כמארז״ל [כמאמר רבותינו זכרונם לברכה] טל תורה67 וארז״ל [ואמרו רבותינו זכרונם לברכה] מטל השמים זה מקרא8 כו׳ (במדרש רבה פ׳ תולדות פס״ו).
And likewise it is likened to dew, as our Sages, of blessed memory, said, “Dew is Torah”; and our Sages, of blessed memory, said, “‘Of the dew of heaven’: this is Scripture,” etc. (in Midrash Rabbah, Parshas Toldos, chapter 66).
Dew too stands for the Torah, as the Sages say. The Midrash on Yitzchak’s blessing, “of the dew of heaven,” reads that dew as Scripture; the Alter Rebbe gives its place in parentheses.


והנה מטר הוא ממטה למעלה כמ״ש ואד יעלה מן הארץ9 והשקה כו׳ וטל הוא מלמעלה למטה וענין האזינו השמים ותשמע הארץ הוא
Now, rain is from below upward, as it is written, “And a mist would rise from the earth and water,” etc.; and dew is from above downward. And the meaning of “Give ear, O heavens … and let the earth hear” is
Here is the difference between the two images. Rain starts from below, for the earth’s moisture rises as mist and then falls back; dew simply comes down from above. The Alter Rebbe now begins to explain why Moshe addresses both heaven and earth.


כי יש ב׳ מיני נשמות א׳ אותן שהם בעלי תורה שתורתם אומנתם. והב׳ בעלי עסקים שעוסקים במצות וגמילות חסדים.
that there are two kinds of souls. The first are those who are masters of Torah, whose Torah is their occupation. And the second are men of business, who occupy themselves with mitzvos and acts of kindness (gemilus chassadim).
Heaven and earth stand for two kinds of Jewish souls. Some are scholars whose Torah study is their whole occupation; others are people in business, whose service is chiefly the mitzvos and acts of kindness.


כי על ג׳ דברים העולם עומד10 על התורה ועל העבודה ועל גמ״ח [גמילות חסדים]11 והנה עבודה שהוא מצות קרבנות12 אין לנו משחרב בהמ״ק [בית המקדש]
For “on three things the world stands: on the Torah, on the service, and on acts of kindness.” Now, the service, which is the mitzvah of the sacrifices, we have not had since the Holy Temple was destroyed,
The Mishnah in Avos names three things on which the world stands: Torah, the service and acts of kindness. The commentators on the Mishnah explain “the service” as the Temple offerings, and these ceased when the Temple was destroyed.


ולא נשאר לנו כ״א תורה וגמ״ח [וגמילות חסדים] ובעלי תורה נקרא שמים ע״ש [על שם] התורה שהתורה היא מן השמים והארץ היא בחי׳ בעלי מצות13 העוסקים בקיום המצות מעשיות בפועל ממש
and nothing is left to us but Torah and acts of kindness. And the masters of Torah are called “heavens” on account of the Torah, for the Torah is from heaven; and the earth is the level of the masters of mitzvos, who occupy themselves with fulfilling the practical mitzvos in actual deed.
With the offerings gone, two pillars remain, Torah and kindness, and they match the two kinds of souls. The scholars are “heaven” because the Torah comes from heaven; those who carry out the practical mitzvos are “earth,” since their service is in physical deed.


(ועמ״ש בד״ה השמים כסאי14 והארץ15 הדום רגלי ועמ״ש מענין ב׳ בחי׳ נשמות16 ע״פ מי יתנך17 כאח לי כו׳ אמצאך בחוץ18 כו׳)
(And see what is written in the discourse beginning “The heavens are My throne and the earth is My footstool”; and see what is written on the subject of the two levels of souls on the verse “If only you were as a brother to me,” etc., “I would find you outside,” etc.)
A parenthetical pointer to two other discourses: the opening maamar of Torah Ohr, on “The heavens are My throne,” and the discourse on “If only you were as a brother to me,” which discusses these two kinds of souls.


וכשם שבשמים וארץ גשמיים כתיב בראשית ברא אלקים את השמים ואת הארץ19 שמים קדמו לארץ20 וכתיב ביום עשות21 ה׳ אלקים ארץ ושמים ארץ קדמה22 כו׳
And just as, with the physical heavens and earth, it is written, “In the beginning G-d created the heavens and the earth”: the heavens preceded the earth; and it is written, “On the day that Havayah Elokim made earth and heavens”: the earth preceded, etc.;
Scripture names heaven and earth in two orders. In the first verse of Bereishis heaven comes first; in Bereishis 2:4 earth comes first. The Talmud records a dispute over which was created first, built on these two verses.


כך גם בתורה ומצות מצאנו ראינו שפעמים אמרו ות״ת [ותלמוד תורה] כנגד כולם2324 כו׳ וכן אמרו ע״פ כל חפצים לא ישוו בה25 כל מצותיה של תורה אינן כדאי נגד26 הלכה27 א׳ מן התורה.
so too with Torah and mitzvos, we have found and seen that at times [the Sages] said, “And the study of Torah is equal to them all,” etc.; and likewise they said on the verse “All desirable things cannot compare to her”: “All the mitzvos of the Torah are not worth one law of the Torah.”
Torah and mitzvos also appear in both orders. Some sayings of the Sages put Torah study first: it is “equal to them all,” and the Yerushalmi, expounding “all desirable things cannot compare to her,” says that all the mitzvos together are not worth one matter of Torah.




3ופעמים אמרו תכלית חכמה תשובה28 ומעשים טובים וכן אמרו רז״ל [רבותינו זכרונם לברכה] גדול התלמוד במה שמביא לידי מעשה29 דוקא.
And at times they said, “The purpose of wisdom is teshuvah and good deeds”; and likewise our Sages, of blessed memory, said that “study is great” specifically in that “it leads to deed.”
Other sayings put deeds first: “The purpose of wisdom is teshuvah and good deeds,” and study is called great because it leads to action, which makes action the goal.


ושניהם אמת כי יש בחי׳ ומעלה יתירה בתורה מה שאינה במצות ומ״מ יש ג״כ מעלה יתירה במצות מה שאינה בתורה וכנודע ומבואר במ״א.
And both are true: for there is a quality and a surpassing advantage in Torah that is not in the mitzvos, and nevertheless there is also a surpassing advantage in the mitzvos that is not in Torah, as is known and explained elsewhere.
The Alter Rebbe resolves the tension: each has an advantage the other lacks. Torah has a quality that mitzvos lack and mitzvos have one that Torah lacks, so heaven can come first in one sense and earth in another.




4והנה על בחי׳ התורה של ב׳ מיני נשמות הנ״ל הנקרא שמים וארץ הוא אומר יערוף כמטר לקחי30 כו׳
Now, concerning the level of the Torah of the two kinds of souls mentioned above, which are called “heavens” and “earth,” he says, “My teaching shall drop like the rain,” etc.
The Alter Rebbe returns to the verse. “My teaching shall drop like the rain” is said about the Torah of both kinds of souls, the scholars (heaven) and the people of deeds (earth).


והענין דכמו שענין המטר ופעולתו הוא שיורד ומלחלח את הארץ ומכשיר אותה שתוכל להוציא צמחה כמ״ש והרוה את הארץ והולידה
The explanation: just as the nature of rain and its effect is that it comes down and moistens the earth and prepares it so that it can bring forth its growth, as it is written, “and waters the earth and makes it give birth
To explain the image he describes what rain does: it comes down, moistens the soil and makes it ready to bring forth plants, as Isaiah says that rain “waters the earth and makes it give birth.”


והצמיחה31 ועיקר הצמיחה הוא מכח הצומח שיש בארץ שיוכל להצמיח כל צמחה וע״י הגרעין הנזרע מעוררים אותו להצמיח כדוגמתו בתוספת ריבוי מחדש
and sprout”; and the main part of the growing comes from the power of growth that is in the earth, which can make all its growth sprout; and through the kernel that is sown, it is aroused to make [something] like it sprout, with a new, added increase;
Yet rain does not make the plant. The power of growth is in the soil itself; the sown seed awakens that power, and it produces more of the seed’s own kind, multiplied.


אלא שא״א לעוררו שיתגלה לפעול פעולתו אם לא ע״י חרישה מתחלה דמרפי ארעא ואח״כ צריך למטר ללחלח את הארץ ואז הולידה והצמיחה.
only it is impossible to arouse it so that it is revealed and does its work except through plowing first, which loosens the soil; and afterward rain is needed to moisten the earth, and then it “makes it give birth and sprout.”
That power stays dormant unless the ground is first plowed and loosened; only then can rain moisten it and growth follow. This order, plowing, rain and then growth, frames the rest of the maamar.




Section 2 · ¶5–6
The seed in the soil
5וככל המשל זה יש ג״כ בנפש האדם ובחי׳ עסק התורה הוא בחי׳ המטר שצ״ל אחר בחי׳ החרישה ואז פועל
And this whole analogy exists also in the soul of man. The level of occupation with Torah is the level of the rain, which must come after the level of the plowing; and then it acts
The analogy of rain and soil now applies to the soul. Torah study is the rain, and it must come after the soul has been “plowed”; then it brings out growth.


להצמיח ישועות מקרב הנפש וז״ש [וזהו שכתוב] כן יהי׳ [יהיה] דברי אשר יצא מפי לא ישוב אלי ריקם כ״א עשה את אשר חפצתי32 כו׳ ונתן זרע לזורע33 כו׳
to make salvations sprout from within the soul. And this is [the meaning of] what is written, “So shall My word be that goes forth from My mouth: it shall not return to Me empty, but it shall do that which I desire,” etc., “and gives seed to the sower,” etc.
That growth is “salvations” sprouting from within the soul. Isaiah says that G-d’s word does not return empty but accomplishes His will, and that like rain it “gives seed to the sower.”


והענין דהנה כאו״א [כל אחד ואחד] מישראל אומר נשמה שנתת בי טהורה היא אתה בראתה כו׳ ואתה משמרה בקרבי34 כו׳
The explanation: each and every one of Israel says, “The soul that You have placed in me is pure; You created it,” etc., “and You preserve it within me,” etc.
To show where the soul’s growth takes place, the Alter Rebbe turns to the morning blessing Elokai neshamah, in which every Jew thanks G-d for the pure soul He placed within him.


והנה מי הוא האומר בי ובקרבי שלא שייך לומר זה על הגוף35 כי אין בו אומר ודברים36 אלא זו היא נפש החיונית והשכלית המדברת כו׳
Now, who is it that says “in me” and “within me”? It cannot be said of the body, for there is in it no speech and no words. Rather, this is the vital and intellectual soul, the one that speaks, etc.,
He asks who is speaking when the blessing says “in me” and “within me.” The body cannot speak, so the speaker must be the vital, intellectual soul, the soul that gives the body life, thinks and speaks.


ואומרת נשמה שנתת בי היינו על בחי׳ נפש האלקית שהיא חלק אלוה ממעל וטהורה היא ואח״כ בראתה יש מאין כו׳
and it says, “The soul that You have placed in me,” referring to the level of the G-dly soul, which is “a part of G-d above,” and “it is pure”; and afterward “You created it,” as something from nothing, etc.,
That vital soul thanks G-d for another soul given into it: the G-dly soul, “a part of G-d above,” which is pure in its source. Only afterward was it “created,” brought into being as a separate thing from nothing.


עד שנפחת בי שמתלבשת ממש בתוך נפש השכלית והוא כענין בחי׳ זרע הנזרע בארץ גשמיות שאז דוקא תוציא צמחה
until “You breathed it into me,” so that it is actually clothed within the intellectual soul. And this is like the level of a seed sown in physical earth, for specifically then does it bring forth its growth,
The blessing goes on, “You breathed it into me”: the G-dly soul is actually clothed within the intellectual, vital soul. This is like a seed placed in physical soil, the only place where it can grow.


משום שבארץ דוקא הוא שיש כח הצומח להצמיח בתוספת עילוי כך הוא בחי׳ ירידת הנפש אלקי׳ אור זרוע להתלבש בתוך הנפש הבהמית אף שהיא גשמיות
because it is specifically in the earth that there is the power of growth to make [things] sprout with an added excellence. So too is the level of the descent of the G-dly soul, “light sown,” to be clothed within the animal soul, even though it is physical;
Only the earth has the power to make a seed sprout and multiply. So too the G-dly soul, called “light sown,” goes down to be clothed in the animal soul, physical though the animal soul is.


כי בה הוא שיש כח הצומח להצמיח ישועות בתוספת רב על הזרע הזרוע בה וז״ש [וזהו שכתוב] וזרעתי את בית ישראל37 כו׳ וזרעתיה לי בארץ38 כו׳
for it is in it that there is the power of growth to make salvations sprout, with a great addition beyond the seed sown in it. And this is [the meaning of] what is written, “And I will sow the house of Israel,” etc., “And I will sow her for Me in the earth,” etc.:
The animal soul holds the power to make “salvations” sprout far beyond the seed placed in it. This is why the prophets speak of G-d sowing Israel and sowing her “in the earth.”


דוקא היינו בנפש הבהמית שעליה נאמר ורוח הבהמה היורדת היא למטה בארץ39 (בקהלת סס״י [סוף סימן] ג׳) (ועמ״ש מזה בד״ה ששים המה מלכות40 בפי׳ אור זרוע לצדיק41 ובפי׳ תמתי)
specifically [in the earth], that is, in the animal soul, of which it is said, “And the spirit of the animal that goes downward into the earth” (in Koheles, end of chapter 3). (And see what is written on this in the discourse beginning “There are sixty queens,” on the meaning of “Light is sown for the righteous,” and on the meaning of “my perfect one.”)
“In the earth” means in the animal soul, which Koheles calls “the spirit of the animal that goes downward into the earth.” The Alter Rebbe refers to another discourse that explains “Light is sown for the righteous” and “my perfect one.”


ולכן הנה גם כל המצות נשפלו למטה וניתנו בשביל הנפש הבהמית דוקא כי כולם הם מעשיות רק מעט מהם
And therefore all the mitzvos too were lowered below and given for the sake of the animal soul specifically, for they are all practical; only a few of them,
For this reason nearly all the mitzvos were given for the animal soul, since they are practical acts done with the body. Only a few, such as faith in the Creator and knowledge of Him, belong to the G-dly soul.


כמו אמונה וידיעת הבורא הם רק לנפש האלקית בלבד ואף גם זאת הם נוגעים גם בנפש הבהמית
such as faith and knowledge of the Creator, are for the G-dly soul alone; and even these touch the animal soul as well.
Faith and knowledge of the Creator are mitzvos of the G-dly soul, yet even they involve the animal soul, as he goes on to show.


שהרי על הנפש אלקית לא שייך ל׳ [לשון] ציווי ואזהרה שבעודה בג״ע [בגן עדן] היתה מאמנת ויודעת ממילא ולמה זה ירדה בגוף לדעת ולהאמין אז אם לא בשביל הנפש הבהמית
For the language of command and warning does not apply to the G-dly soul, since while it was in Gan Eden it believed and knew as a matter of course. And why then did it descend into a body to know and to believe, if not for the sake of the animal soul,
A command fits only where one might fail to obey. In Gan Eden the G-dly soul already believed in G-d and knew Him by its nature; it came down into a body to believe and know there for the sake of the animal soul.


דהיינו שתהא מקיימתן בהתלבשותה בנפש הבהמית ואז דוקא הם נק׳ מצות וגדול המצווה ועושה42 כו׳ וכ״ש [וכל שכן] וק״ו [וקל וחומר] שאר כל המצות שכולם אינם שייכים כלל להנפש אלקי׳ בעודה למעלה
that is, so that it should fulfill them while clothed in the animal soul? And specifically then are they called mitzvos (commandments), and “greater is one who is commanded and does,” etc. And all the more so, a fortiori, all the other mitzvos, none of which pertain at all to the G-dly soul while it is above,
The G-dly soul fulfills even these mitzvos while clothed in the animal soul, and only then are they truly “commandments.” The Talmud says that one who is commanded and does is greater than one who does unbidden; the other mitzvos belong to the soul in the body all the more.


אלא בהתלבשותה בגוף ונפש הבהמית דוקא שהנפש הבהמית היא המקיימת אותן וכמו קרבנות43 פאות ובכורים תרומות ומעשרות כו׳ וכן חשן ואפוד וכיוצא
but only when it is clothed in the body and the animal soul, specifically, for it is the animal soul that fulfills them: such as sacrifices, the corners (pe’os) and first fruits, terumos and tithes, etc., and likewise the breastplate and the ephod, and the like.
The other mitzvos have no meaning for a soul above: offerings, the corners, first fruits, terumah and tithes, the High Priest’s breastplate and ephod. It is the animal soul, in the body, that carries them out.


וגם מצות תלמוד תורה שעיקר המצוה היא בדבור פה ועקימת שפתי׳ [שפתיו]44 הוי מעשה כו׳ ואפי׳ [ואפילו] אוי״ר [אהבה ויראה] דבכוונה תליא מילתא ולא בעובדא
And also the mitzvah of Torah study, whose main [fulfillment] is in the speech of the mouth, and “the movement of the lips is an act,” etc. And even love and awe, where the matter depends on intention and not on deed:
Even Torah study is fulfilled mainly by speaking, and the Sages count the movement of the lips as an act. Even love and awe, which depend on intention and not on action, involve the animal soul, as he now shows.


הנה אהבה היא בלב ששם יסוד האש וצמאון האהבה ונולד מן הדם שבלב שמתהוה מברורי מאכלים גשמיים דוקא שמתבררים באצטומכא ונהפכים לדם בכבד
love is in the heart, where the element of fire is, and the thirst of love; and it is born of the blood in the heart, which comes into being from the refined portion of physical foods specifically, which are refined in the stomach and turned into blood in the liver;
Love is in the heart, the seat of the element of fire and of love’s thirst. The heart’s blood comes from physical food, digested in the stomach and turned into blood in the liver.


והוא שולח הדמים ללב ובהם עיקר משכן נפש הבהמית וגם פחד ה׳ עיקרו בלב אע״ג [אף על גב] דיראה שריא במוחא
and it sends the blood to the heart, and in it is the main dwelling of the animal soul. And the fear of G-d too is mainly in the heart, even though “awe rests in the brain”:
The liver sends that blood to the heart, and the blood is the main dwelling of the animal soul. Awe of G-d too is mainly in the heart, even though awe is said to rest in the brain.


הנה אית יראה ואית יראה כו׳ וראשית היראה במוח ומסיימת בלב כו׳ הרי שכמעט כל התרי״ג מצות ניתנו ונשפלו בנפש הבהמית דוקא והטעם כי
there is awe and there is awe, etc., and the beginning of awe is in the brain and it ends in the heart, etc. Thus nearly all the 613 mitzvos were given and lowered into the animal soul specifically. And the reason is that
There are two kinds of awe, and awe begins in the brain and is completed in the heart. So nearly all 613 mitzvos were given to the animal soul, and the Alter Rebbe now explains why.


הנה המצות נק׳ ג״כ בשם זרע כמ״ש זורע צדקות וכתיב אשריכם זורעי על כל מים45 והזריעה היא בקרקע דוקא ששם הוא יש כח הצומח והיינו בחי׳ נפש הבהמית שבה הוא יש הכח להצמיח ישועות.
the mitzvos are also called by the name “seed,” as it is written, “He sows righteous deeds,” and it is written, “Happy are you who sow beside all waters.” And sowing is specifically in the ground, for there is the power of growth; and this is the level of the animal soul, for in it is the power to make salvations sprout.
The mitzvos are called “seed,” as in “He sows righteous deeds” and “Happy are you who sow beside all waters.” Seed grows only in soil, and the animal soul is that soil, holding the power to make salvations sprout.


[ועמ״ש בד״ה הבאים ישרש יעקב4647 דשלם נתבאר שכנס״י [שכנסת ישראל] נק׳ ארץ חפץ48 והמצות נזרעו בארץ זו דייקא ע״ש באריכות ואין זה סותר למש״כ [למה שכתוב] דמ״מ זריעה זו היא דוקא בהיות הנפש אלקית מלובשת בנפש הבהמית.4950
[And see what is written in the discourse beginning “In days to come Yaakov shall take root,” for there it is explained that the Congregation of Israel (Knesses Yisrael) is called “a land of desire,” and that the mitzvos were sown in this land specifically; see there at length. And this does not contradict what is written [here], for nevertheless this sowing is specifically when the G-dly soul is clothed in the animal soul.
A bracketed note: Torah Ohr’s discourse on “In days to come Yaakov shall take root” explains that the Jewish people as a whole is the “land of desire” in which the mitzvos are sown. That does not contradict this maamar, since the sowing still happens only when the G-dly soul is clothed in the animal soul.




6ועמ,ש בד״ה ויהי בשלח פרעה כו׳ ע״ש ובד״ה זכור את יום השבת לקדשו כו׳ זכור ושמור בדבור אחד כו׳
And see what is written in the discourse beginning “And it came to pass, when Pharaoh let [the people] go,” etc., see there; and in the discourse beginning “Remember the Shabbos day to keep it holy,” etc., [on] “‘Remember’ and ‘Keep’ in one utterance,” etc.;
The bracketed note goes on to two more discourses for related themes: “When Pharaoh let the people go” and “Remember the Shabbos day,” which discusses “Remember” and “Keep” being said in one utterance.


ע״ש מענינים אלו] והטעם הוא משום שהנפש הבהמית בשרשה ומקורה היא יותר נעלית מהנפש אלקית וע״כ הוא שיש בה הכח הזה להצמיח כו׳
see there on these subjects.] And the reason is that the animal soul, in its root and source, is more exalted than the G-dly soul; and therefore it is that it has this power to make [things] sprout, etc.
Now the reason the animal soul has this power: in its root and source it is higher than the G-dly soul. That is why it can make things grow beyond what was planted.


כי הנפש הבהמית נלקחה מבחי׳ שמרי אופנים שבמרכבה שבאופנים נאמר ג״כ והנה אופן אחד בארץ51 כדלקמן
For the animal soul was taken from the level of the dregs of the Ofanim (the “wheels”) of the Chariot; for of the Ofanim it is also said, “And behold, one ofan [wheel] upon the earth,” as [explained] below.
The animal soul of a Jew comes from the “dregs” of the Ofanim, the angels Yechezkel saw as wheels of the Divine Chariot. Of them it says “one ofan upon the earth,” which is explained later in the maamar.


והנה כמו שבשרפים יש פני ארי׳ [אריה] ופני שור52 כך גם באופנים כתיב על ארבעת רבעיהם53 וכתיב וארבעה פנים לאחד פני האחד פני הכרוב5455 כו׳ וזהו פני השור כדאיתא בגמרא56 וממנו הוא שנמשכת הנה״ב [הנפש הבהמית] שבישראל:
Now, just as among the Seraphim there is the face of a lion and the face of an ox, so too of the Ofanim it is written, “upon their four sides,” and it is written, “And each one had four faces: the face of the first was the face of the cherub,” etc.; and this is the face of the ox, as it is stated in the Gemara. And it is from it that the animal soul in Israel is drawn.
Just as the Seraphim have the face of a lion and the face of an ox, the Ofanim too have “four sides” and four faces, the first “the face of the cherub.” The Talmud says this cherub was once the face of the ox, and from this face of the ox the Jewish animal soul is drawn.




Section 3 · ¶7–10
The Ofanim and the Seraphim
7ב והנה האופנים מתנשאים ברעש גדול לעומת השרפים. כי השרפים אומרים קדוש קדוש קדוש57 הוי׳ צבאות כו׳.
2. Now, the Ofanim rise up with a great noise facing the Seraphim. For the Seraphim say, “Holy, holy, holy is Havayah Tzevaos (of hosts),” etc.
Section 2 begins with words from the morning prayers: the Ofanim rise “with a great noise” facing the Seraphim. The Seraphim’s words come from Isaiah’s vision: “Holy, holy, holy is Havayah Tzevaos.”


פי׳ צבאות הוא ענין אות הוא בצבא שלו58 דהיינו שכל צבאי צבאות שלמטה אלף אלפים לגדוד5960 א׳ ולגדודיו אין מספר כו׳
The meaning of Tzevaos is “He is a sign (os) in His host (tzava)”: that is, all the hosts upon hosts below, “a thousand thousands to one troop, and to His troops there is no number,” etc.,
The Talmud reads the name Tzevaos (“hosts”) as “He is a sign (os) in His host (tzava).” G-d’s countless hosts, “a thousand thousands to one troop” and troops without number, all depend on a single “sign,” that is, a letter.


כולם הם מתהוים ומקבלים חיות רק מאות א׳ וכמ״ש בהבראם בה׳ בראם61 והה׳ הוא אות קלילא62 דלית ביה ממשא כמבואר באקדמות ופי׳ אתא קלילא היינו שההבל הלב מתלבש בה הוא מועט יותר מבכל האותיות כי
all of them come into being and receive life-force only from one letter, as it is written, behibar’am, “when they were created”: “with the hei He created them.” And the hei is “a light letter, in which there is no substance,” as explained in the Akdamus. And the meaning of “a light letter” is that the breath of the heart that is clothed in it is less than in all the [other] letters. For
All of them come into being from one letter, the hei: the Sages read behibar’am, “when they were created,” as be-hei bera’am, “with a hei He created them.” The Akdamus hymn calls the hei “a light letter,” because the least breath goes into saying it.


הנה ה׳ מוצאות הפה אחה״ע מהגרון בומ״ף מהשפתים גיכ״ק מהחיך כו׳ ואותיות אחה״ע הם קלים יותר מכל האותיות דהיינו שההבל שבהם הוא במיעוט יותר מבשארי האותיות
there are five places of articulation in the mouth: alef-ches-hei-ayin from the throat, beis-vav-mem-pei from the lips, gimmel-yud-kaf-kuf from the palate, etc. And the letters alef-ches-hei-ayin are lighter than all the letters; that is, the breath in them is less than in the other letters,
To explain “light,” the Alter Rebbe recalls the five places in the mouth where letters are formed. The throat letters, alef, ches, hei and ayin, take less breath than all the others.


כמו גיכ״ק מהחיך יש בהם יותר מבחי׳ ההבל כו׳ ואות ה׳ הוא שההבל בה מועט יותר גם מאותיות אח״ע
for example, gimmel-yud-kaf-kuf from the palate have more of the breath in them, etc. And the letter hei is one whose breath is less even than the letters alef-ches-ayin;
The palate letters, gimmel, yud, kaf and kuf, take more breath. Among the throat letters, the hei takes the least breath of all, less even than alef, ches and ayin.


לכן נקראת אתא קלילא פי׳ שקל לדבר אותה משום דלית בה מששא דזוטר מאד ההבל שבה.63
therefore it is called “a light letter”: that is, it is light to pronounce, because “there is no substance in it,” since the breath in it is very slight.
So the hei is called “light”: it is easy to say, being almost pure breath, with nothing to give it substance.


ועד״מ זה יובן למעלה שיש בחי׳ הבל המתלבש בהאותיות כמ״ש בזהר הרקיע פ׳ תזריע (דמ״ז ע״ב)
And by way of this analogy it will be understood above, that there is a level of breath that is clothed in the letters, as is written in the Zohar HaRakia, Parshas Tazria (page 47b);
The analogy applies above: in G-d’s “speech” too there is a “breath” clothed in the letters. He cites the Zohar HaRakia, a commentary on the Zohar, at Parshas Tazria, for this.


ואות ה׳ נקרא אתא קלילא ומבחי׳ זו הוא התהוות כל צבאי צבאות העליונים וזהו אות הוא בצבא שלו.
and the letter hei is called “a light letter,” and from this level comes the coming-into-being of all the supernal hosts upon hosts. And this is “He is a sign in His host.”
The supernal hosts come into being from the hei, the lightest “letter” of G-d’s speech. That is the meaning of “a sign in His host”: all His hosts come from one slight letter.


אבל עצמותו ית׳ הוא קדוש ומובדל כו׳ וג׳ פעמים קדוש קדוש הוא כנגד ג׳ אותיות ראשונות של שם הוי׳
But His essence, may He be blessed, is holy and separate, etc. And the three times “holy, holy” correspond to the first three letters of the Name Havayah,
But G-d’s own essence is “holy,” that is, separate and beyond all this. The three times “holy” correspond to the first three letters of the Name Havayah: yud, hei and vav.


שהם צמצום והתפשטות עד שאח״כ המשכה בבחי׳ ה׳ תתאה להיות בה׳ בראם כו׳ [ועמ״ש מזה בד״ה רני ושמחי64 בת]
which are contraction (tzimtzum) and expansion, until afterward there is the drawing down into the level of the lower hei, so that there be “with the hei He created them,” etc. [And see what is written on this in the discourse beginning “Sing and rejoice, O daughter.”]
Those letters stand for contraction and expansion, after which the light is drawn into the final hei, from which, “with the hei He created them,” the worlds come into being. He refers to the discourse on “Sing and rejoice, O daughter of Zion.”


וזהו מ״ש אח״כ מלא כל הארץ כבודו פי׳ שלהיותו קדוש ומובדל בערך לגמרי א״כ שמים וארץ שהם רוחניות וגשמיות שוין לפניו וכנודע שהוא ית׳ א״ס בג׳ בחי׳ עולם שנה נפש65 בבחי׳ עולם
And this is what is said afterward, “The whole earth is full of His glory.” The meaning: because He is holy and entirely separate, beyond comparison, then heavens and earth, which are spirituality and physicality, are equal before Him. And as is known, He, may He be blessed, is infinite in the three dimensions of world, year and soul. In the dimension of world:
After “holy, holy, holy” the Seraphim say, “the whole earth is full of His glory.” Because G-d is utterly beyond comparison, the spiritual and the physical are equal before Him; He is infinite in all three dimensions: world (space), year (time) and soul.


היינו בחי׳ התפשטות מדת מלכותו ית׳ בריבוא רבבות עולמות למעלה עד אין קץ66 ולמטה עד אין תכלית ובבחי׳ שנה היינו בבחי׳ זמן שאתה הוא עד שלא נברא העולם67 ומשנברא ולעוה״ב [ולעולם הבא] כו׳
that is, the extension of the attribute of His Malchus (sovereignty), may He be blessed, into myriads of myriads of worlds, upward without end and downward without limit. And in the dimension of year, that is, the dimension of time: “You are He before the world was created, and since it was created, and in the World to Come,” etc.,
In space, His sovereignty extends through endless worlds above and below. In time, the morning prayer says, “You are He before the world was created, and since it was created,” and so in the World to Come.


בלי גבול ובבחי׳ נפש היינו בבחי׳ ההשגות שמשיגים הנשמות אלקותו ית׳ שיש כמה מיני השגות גבוה מעל גבוה בעילוי אחר עילוי לאין קץ כידוע [ועמ״ש מזה בד״ה שחורה אני ונאוה68 השני]69
without limit. And in the dimension of soul, that is, the dimension of the comprehensions with which the souls comprehend His G-dliness, may He be blessed: for there are many kinds of comprehension, one higher than the other, in ascent after ascent without end, as is known. [And see what is written on this in the second discourse beginning “I am black and comely.”]
In soul, the souls’ comprehension of G-dliness has endless levels, each above the last. He refers to the second discourse on “I am black and comely,” in Likkutei Torah on Shir HaShirim.


ולכן הוא מלא כל הארץ הלזו התחתונה הגשמיות כמו בעולמות עליונים ממש כמ״ש את השמים ואת
And therefore He fills this whole lower, physical earth just as [He fills] the higher worlds, as it is written, “The heavens and
Therefore G-d fills this lowly physical world just as He fills the higher worlds, as Yirmiyahu says, “The heavens and the earth do I fill.”


הארץ אני מלא70 אני ממש דוקא דקמי׳ [דקמיה] ית׳ כולא כלא חשיבי71 ממש שמים וארץ בהשואה א׳ שהרי אעפ״כ [אף על פי כן] לית אתר פנוי מינהי׳.72
the earth do I fill”: “I,” My very self, specifically; for before Him, may He be blessed, all is considered as actually nothing, heavens and earth equally, since nevertheless “there is no place empty of Him.”
“I” means G-d Himself. Since before Him everything is as nothing, heaven and earth are alike to Him, and “there is no place empty of Him.”




8והנה השרפים עומדים ממעל73 ומשיגים זה כי הם יש להם השגה ודעת גדול לפי שהם בעולם הבריאה אשר שם מתלבש חב״ד [חכמה בינה ודעת] דאצילות.
Now, the Seraphim “stand above” and comprehend this, for they have great comprehension and knowledge, since they are in the World of Beriah (Creation), where the Chochmah, Binah and Daas of Atzilus are clothed.
In Isaiah’s vision the Seraphim “stand above,” and they grasp this truth, because they are in the World of Beriah, where the intellect, Chochmah, Binah and Daas, of Atzilus is clothed.


אבל האופנים כששומעים קק״ק [קדוש קדוש קדוש] יוצא מהשרפים הם מרעישים בקול רעם ורעש גדול מפני שאין השגתם מכילה זה כי הם בעשייה כמ״ש אופן אחד בארץ74
But the Ofanim, when they hear “Holy, holy, holy” issuing from the Seraphim, make a commotion with a sound of thunder and a great noise, because their comprehension cannot contain this, for they are in [the World of] Asiyah, as it is written, “one ofan upon the earth.”
The Ofanim are in Asiyah, the lowest world: “one ofan upon the earth.” When they hear the Seraphim’s “holy, holy, holy” they cannot grasp it, and they respond with thunder and a great noise.


ולכן המדות הם בהם בתגבורת מאד וז״ש [וזהו שכתוב] ביחזקאל קול המולה כקול מחנה7576 והי ינו מ״ש מתנשאים לעומת השרפים77 שמתנשאים למעלה מהשרפים
And therefore the emotive attributes are very intense in them; and this is what is written in Yechezkel, “a sound of tumult, like the sound of a camp.” And this is what is said, “they rise up facing the Seraphim”: that they rise up above the Seraphim,
Lacking comprehension, the Ofanim have intense emotions; Yechezkel hears from them “a sound of tumult, like the sound of a camp.” That is why the prayer says they “rise up facing the Seraphim”: they rise above them.


כי התפעלות המדות שבהם הוא יותר מבשרפים כנ״ל והיינו באמת משום ששרשן ממקום נעלה מבחי׳ השרפים וכנודע ג״כ ששרש המדות למעלה מהשכל כו׳ [כמ״ש מזה בד״ה
for the arousal of the emotive attributes in them is greater than in the Seraphim, as mentioned above. And this is in truth because their root is from a place more exalted than the level of the Seraphim; and as is also known, the root of the emotive attributes is above the intellect, etc. [As is written on this in the discourse beginning
Their emotional arousal is greater than the Seraphim’s, and it comes from a root higher than the Seraphim. As is known, the root of the emotions is above the intellect; he refers to two discourses on this.


להבין ביאור ענין האבות הן הן המרכבה78 ובביאור ע״פ שימני כחותם]79 והוא בחי׳ ואלה המלכים אשר מלכו לפני מלך80 מלך לבנ״י [לבני ישראל] שהם בחי׳ ז׳ מלכין קדמאין
“To understand the explanation of the matter that the Patriarchs are the Chariot,” and in the explanation on the verse “Set me as a seal.”] And this is the level of “And these are the kings who reigned before a king reigned over the children of Israel,” which are the level of the seven primordial kings,
The references are to the discourse on “the Patriarchs are the Chariot” and the explanation of “Set me as a seal.” The higher root is “the kings who reigned before a king reigned over Israel,” the seven primordial kings of Edom, which Kabbalah reads as the emotive attributes of the World of Tohu.


שהם ז׳ מדות עליונות שהם לפני בחי׳ המוחין הנק׳ ישראל לי ראש81 כידוע לי״ח [ליודעי חן] וע״י רעש זה הם נושאות את הכסא82 וגם דמות כמראה אדם שעל הכסא83 בכלל כי
which are the seven supernal emotive attributes that are before the level of the intellect (mochin), which is called Yisrael, [the letters of] li rosh, “a head for Me,” as is known to those who know the hidden wisdom. And through this noise they carry the Throne, and the “likeness as the appearance of a man” upon the Throne is also included. For
These kings are seven supernal emotive attributes that precede the intellect, which is called Yisrael, its letters spelling li rosh, “a head for Me.” By this noise the Ofanim carry the Throne, and with it the “likeness of a man” upon it.


הנה עולם הבריאה שהוא עולם השרפים נקרא עולם הכסא84 [ע׳ [עיין] בע״ח [בעץ חיים] שער כסה״כ [כסא הכבוד] ועמ״ש בד״ה זכור דעמלק מענין כסא] פי׳ כס א׳
the World of Beriah, which is the world of the Seraphim, is called the world of the Throne [see Etz Chaim, the Gate of the Throne of Glory; and see what is written in the discourse beginning “Remember” of Amalek, on the subject of the Throne]: that is, kes alef, “the cover of the alef,”
The World of Beriah, where the Seraphim are, is called the world of the Throne (kisei); he refers to Etz Chaim and to the discourse on “Remember what Amalek did.” The word kisei is read as kes alef, a covering over the alef.


דהיינו שהוא בחי׳ כיסוי לגבי אלופו של עולם שמעלים ומסתיר עליו והוא בחי׳ יחודא תתאה
meaning that it is the level of a covering with respect to the Master (Aluf) of the world, which hides and conceals Him; and it is the level of the lower unity (yichuda tata’ah),
Beriah covers and hides the Master (Aluf) of the world, whom the alef stands for. It is the lower unity, where creatures exist and are nullified before G-d, yet still exist.


שהוא בבחי׳ בריאה שצבא השמים לך משתחוים85 הרי אף שהם בבחי׳ ביטול והשתחוי׳ [והשתחויה] מ״מ עכ״פ [על כל פנים] יש מי שבטל כו׳
which is at the level of Beriah, where “the host of heaven bows to You.” Thus, even though they are in a state of self-nullification (bittul) and bowing, nevertheless, at any rate, there is someone who is nullified, etc.
In Beriah “the host of heaven bows to You.” But bowing implies someone who bows: even in their self-nullification there is still a being that is nullified.


כי המלאכים וכל צבא מעלה הן מלובשות בגופות כמו מלאך הגדול סנד״ל [סנדלפון] ת״ק שנה8687 ויש מלאכים שהם בשליש העולם88
For the angels and all the host on high are clothed in bodies; for example, the great angel Sandalphon, [whose size is] five hundred years; and there are angels that are a third of the world,
The angels themselves are clothed in “bodies.” The Talmud says that the great angel Sandalphon is taller than his fellows by a journey of five hundred years, and some angels are a third of the world.


דהיינו שליש ת״ק כו׳ וכמ״ש בהם וגויתו כתרשיש89 ואם כן הרי יש בחי׳ מהות ומציאות נפרד מאלקותו ית׳
that is, a third of five hundred, etc.; and as it is written of them, “And his body was like tarshish.” And if so, there is here the level of an essence and existence separate from His G-dliness, may He be blessed;
A third of the world is a third of five hundred years’ journey, and Daniel saw an angel whose “body was like tarshish.” So the angels have an existence of their own, separate from G-dliness.


ואף על פי שהוא בטל ומשתחוה מ״מ מהותו ועצמותו הוא בחי׳ כיסוי והסתר לאלופו של עולם שהוא בחי׳ אלקותו ית׳ כמו שהוא אין עוד מלבדו90 ממש בבחי׳ יחו״ע [יחודא עילאה].91
and even though it is nullified and bows, nevertheless its essence and being is a level of covering and concealment for the Master of the world, that is, for His G-dliness, may He be blessed, as it is [in truth]: “there is nothing else besides Him,” literally, at the level of the higher unity (yichuda ila’ah).
However nullified they are, their very existence covers and hides G-dliness as it truly is: “there is nothing else besides Him,” the higher unity, in which nothing exists apart from Him.




9ולכן בחי׳ ונחנו מה92 שם מ״ה [שם מ״ה] הוא במלוי אלפין93 וע״י רעש גדול של האופנים שמתנשאים מאד נעלה למעלה גם מהשרפים הם נושאות
And therefore the level of “and what (mah) are we” is the Name Mah (45), in the spelling-out with alefs. And through the great noise of the Ofanim, who rise up very high, above even the Seraphim, they carry
Moshe and Aharon said “and what (mah) are we,” words of self-nullification; and the Name Havayah spelled out with alefs has the value 45, mah. Through their great noise, which rises even above the Seraphim, the Ofanim carry the Throne.


ומגביהים ג״כ את הכסא שבבחי׳ בריאה להתעלות למעלה יותר עד שיאיר בהם א״ס ב״ה בגילוי כמו שהוא בבחי׳ יחו״ע [יחודא עילאה] ולא להיות בבחי׳ כיסוי והסתר פנים.
and also lift up the Throne that is at the level of Beriah, so that it rise higher, until the Infinite One (Ein Sof), blessed be He, shines in them in revelation, as He is at the level of the higher unity, and not to be at the level of covering and the hiding of the Face.
The Ofanim lift the Throne of Beriah higher, until the Infinite One shines in it openly, as in the higher unity, and Beriah no longer covers and hides G-d’s face.




10וגם דמות כמראה אדם94 שעל הכסא שהוא בחי׳ התורה שנקראת אדם כמ״ש וזאת תורת האדם9596 וכתיב זאת התורה אדם97 כי רמ״ח מ״ע [מצות עשה] שבתורה הם בחי׳ רמ״ח אברים דמלכא9899 כמו האבר
And also “the likeness as the appearance of a man” upon the Throne, which is the level of the Torah, which is called “man,” as it is written, “And this is the Torah of man,” and it is written, “This is the Torah: a man.” For the 248 positive commandments in the Torah are the level of the 248 limbs of the King: just as the limb
The Ofanim also lift the “likeness of a man” upon the Throne, which is the Torah, called “man” in two verses. Its 248 positive commandments are the 248 limbs of the King, the “body” through which G-d’s will is expressed.


הוא כלי להמשכת החיות מהנפש כך המצות הם בחי׳ רצון העליון שנמשך ומתלבש בכל מעשה המצות כו׳
is a vessel for drawing the life-force from the soul, so the mitzvos are the level of the supernal will, which is drawn down and clothed in every act of the mitzvos, etc.
A limb is a vessel through which the soul’s life-force flows. So each mitzvah is a vessel for the supernal will, which is drawn down into the act of the mitzvah and clothed in it.


ושס״ה ל״ת [לא תעשה] הם שס״ה גידים כמשל הגידים שבהם נמשך ומתפשט הדם שהוא עיקר חיות הנפש כי שס״ה ל״ת [לא תעשה] הם גבוהים ויותר נעלים מבחי׳ מ״ע [מצות עשה] וכנודע ע״פ מ״ש זה שמי
And the 365 prohibitions are the 365 sinews, like the sinews in which the blood, the main life-force of the soul, is drawn and spreads. For the 365 prohibitions are higher and more exalted than the level of the positive commandments, as is known on what is written, “This is My Name
The 365 prohibitions are the 365 sinews, in which the blood, the soul’s main life-force, flows. They are higher than the positive commandments, as is known from the verse “This is My Name and this is My remembrance.”


וזה זכרי100 שמל״ת [שמצות לא תעשה] הם בבחי׳ שמי עם בחי׳101102 י״ה פי׳ שמי עם י״ה היינו כי שמי הוא בחי׳ שארז״ל [שאמרו רבותינו זכרונם לברכה] עד שלא נברא העולם103104 הי׳ [היה] הוא ושמו כו׳
and this is My remembrance”: that the prohibitive commandments are at the level of shemi (“My Name”) together with the level of yud-hei. The meaning of shemi with yud-hei: shemi is the level of which our Sages, of blessed memory, said, “Before the world was created there was He and His Name,” etc.,
The Tikkunei Zohar counts it: shemi, “My Name” (350), with yud-hei (15) makes 365, the prohibitions. “My Name” is the Name that was with G-d before the world was created, as the Midrash says.


והוא נמשך ומתגלה בבחי׳ י״ה ועיין בפרשת תרומה (קס״ה ב׳) ע״פ סולו לרוכב105 בערבות בי״ה שמו106107 כו׳
and it is drawn down and revealed in the level of yud-hei. And see in Parshas Terumah (165b) on the verse “Extol Him who rides upon the heavens, by Yah His Name,” etc.
That Name is drawn down and revealed through the letters yud and hei, the first half of the Name Havayah. He refers to the passage in Parshas Terumah on “by Yah His Name.”


אבל מ״ע [מצות עשה] הם בבחי׳ זכרי עם ו״ה שהם רק בחי׳ זכר והארה בעלמא ולא שמו ממש ועמ״ש מזה ע״פ אלה פקודי המשכן108 וכדי להיות א״ס
But the positive commandments are at the level of zichri (“My remembrance”) together with vav-hei, which are only the level of a remembrance and a mere glimmer, and not His Name itself. And see what is written on this on the verse “These are the accounts of the Mishkan.” And for the Infinite One (Ein Sof),
The positive commandments belong to zichri, “My remembrance” (237), with vav-hei (11), making 248: only a reminder and a glimmer, not the Name itself. He refers to a discourse on “These are the accounts of the Mishkan.”


ב״ה דלאו מ כל אינון מדות איהו כלל109 ממש מתלבש בבחי׳ התורה שהיא בחי׳ אדם ברמ״ח אברים כו׳ הוא ג״כ ע״י רעש גדול של האופנים
blessed be He, who “is not any of these attributes at all,” to be actually clothed in the level of the Torah, which is the level of “man” with 248 limbs, etc., this too is through the great noise of the Ofanim;
The Infinite One is not any of the Sefiros or attributes, as the Tikkunei Zohar says. That He should be clothed in the Torah, the “man” of 248 limbs, also comes about through the great noise of the Ofanim.


כי רוח אייתי רוח ואמשיך רוח110 (ועמ״ש מזה בפ׳ יתרו בד״ה ענין האבות הן הן המרכבה ובד״ה זכור את יום השבת לקדשו הנזכר לעיל)
for “spirit brings spirit and draws down spirit.” (And see what is written on this in Parshas Yisro, in the discourse beginning “The matter that the Patriarchs are the Chariot,” and in the discourse beginning “Remember the Shabbos day to keep it holy,” mentioned above.)
The reason is the principle that “spirit brings spirit”: an arousal below draws down a matching arousal from above. He refers to two discourses in Torah Ohr on this.


והכח הזה שבהם הוא מטעם שנת״ל [שנתבאר לעיל] שהוא מפני שבשרשן הם למעלה מבחי׳ אדם והיינו בחי׳ ואלה המלכים שלפני מלוך מלך כו׳
And this power in them is for the reason explained above: that in their root they are above the level of “man”; and this is the level of “And these are the kings” who [reigned] before a king reigned, etc.,
The Ofanim have this power because in their root they are above the level of “man,” in “the kings who reigned before a king reigned over Israel,” as explained above.


שהוא למעלה מבחי׳ אדם הנ״ל רק שלמטה הם בבחי׳ השפלה למטה מטה מבחי׳ אדם כמשל נפילת האבן מראש החומה נופל למטה יותר כו׳
which is above the level of “man” mentioned above; only, below they are in a state of lowliness, far lower than the level of “man,” like the analogy of a stone falling from the top of the wall, which falls further down, etc.
Below, though, they are far lower than “man,” like a stone that falls from the top of a wall: the higher it starts, the further down it falls.


אבל כשמתנשאים ומגביהים א״ע [את עצמו] ברעש גדול אזי מעוררים למעלה בשרשן העליון מאד כי רוח אייתי רוח ואמשיך רוח בדוגמתו ולכן הם נושאות ומגביהות את הכסא ודמות כמראה אדם שעליה כנ״ל:111
But when they rise and lift themselves up with a great noise, they arouse [a response] above, in their very lofty root; for “spirit brings spirit and draws down spirit” like it. And therefore they carry and lift up the Throne and “the likeness as the appearance of a man” upon it, as mentioned above.
When they rise with a great noise, they arouse their very lofty root, since spirit draws down spirit like itself. Therefore they carry and lift up the Throne and the “man” upon it.




Section 4 · ¶11–14
“Blessed be the glory of Havayah from His place”
11ג והנה האופנים אומרים ברוך כבוד112 הוי׳ ממקומו ברוך הוא המשכה מהעלם אל הגילוי כו׳.
3. Now, the Ofanim say, “Blessed be the glory of Havayah from His place.” “Blessed” (baruch) means a drawing down from concealment to revelation, etc.
Section 3: the Ofanim answer with Yechezkel’s words, “Blessed be the glory of Havayah from His place.” “Blessed” (baruch) means drawing down, bringing what is hidden into revelation.


כבוד הוי׳ הוא בחנית ל״ב נתיבות113 החכמה בגימ׳ [בגימטריא] כבוד וע״ז אמר ברוך שיהיה נמשך בחי׳ כבוד ל״ב נתיבות החכמה ממקומו העליון להיות מתגלה בחכמה שלמטה
“The glory (kavod) of Havayah” is the level of the thirty-two paths of Chochmah, numerically equal to kavod. And of this he said “blessed”: that the level of kavod, the thirty-two paths of Chochmah, be drawn down from its supernal place, to be revealed in the lower wisdom.
“The glory of Havayah” is the thirty-two paths of Chochmah, for kavod (glory) has the numerical value 32. The Ofanim ask that it be drawn from its high place into the lower wisdom.


כי בחי׳ חכמה שלמטה נק׳ ג״כ כבוד כי כבוד הוא מלשון לבוש114 כמו ר׳ [רבי] יוחנן קארי למאני מכבדותא115 ובחי׳ חכמה שלמטה היא בחי׳ לבוש וכיסוי מסתיר אלקותו ית׳
For the level of the lower wisdom is also called kavod, for kavod is a term for a garment, as in “Rabbi Yochanan called his clothes ‘my honorers.’” And the level of the lower wisdom is a level of a garment and a covering that conceals His G-dliness, may He be blessed.
Lower, human wisdom is also called kavod, for kavod means a garment: Rabbi Yochanan called his clothes “my honorers.” Human wisdom is a garment that covers and hides G-dliness.


וכמו שאנו רואים בחוש שהבהמה לפי שאין לה חכמה ושכל היא בבחי׳ ביטול יותר עד שאפילו תינוק יכול למשול עליה משא״כ האדם שאפי׳ [שאפילו] תינוק יש בו טבע ההתנשאול להיות רודה ומושל לפי שהוא בעל שכל
As we see with our senses: an animal, because it has no wisdom and intellect, is in a state of greater self-nullification, so that even a small child can rule over it; whereas a man, even a small child, has in him the nature of self-exaltation, to dominate and rule, because he possesses intellect.
We see this plainly: an animal, lacking intellect, is more submissive, and even a small child can lead it; but a person, even a small child, has a natural urge to dominate, because he has intellect.


כי השכל הוא העושה אותו לבחי׳ יש ודבר לפי שהוא כיסוי לבוש המעלי׳ ומסתיר את בחי׳ האין שעי״ז היה הביטול
For it is the intellect that makes him into the level of a being and a thing (yesh), because it is a covering, a garment, that hides and conceals the level of the Nothing (ayin), through which there would be self-nullification.
Intellect makes a person feel himself to be something (yesh). It is a garment that hides the Nothing (ayin), the G-dly source whose awareness would bring self-nullification.


כי חכמה זו היא מבחי׳ עה״ד [עץ הדעת] טו״ר [טוב ורע] כמ״ש ונפקחו עיניכם והייתם כו׳ יודעי116 טוב ורע (וכמ״ש מזה הרמב״ם [הרבי משה בן מימון] בספר מ״נ [מורה נבוכים] ח״א [חלק א׳] פרק ב׳)
For this wisdom is from the level of the Tree of Knowledge of good and evil, as it is written, “And your eyes will be opened, and you will be,” etc., “knowing good and evil” (and as the Rambam wrote on this in the book Moreh Nevuchim, Part I, chapter 2).
Human wisdom comes from the Tree of Knowledge of good and evil: the serpent promised that eating from it would open their eyes and make them “knowing good and evil.” The Rambam discusses this in the Guide for the Perplexed.


וע״ז הם מבקשים שיהיה ברוך ונמשך כבוד הוי׳ ל״ב נתיבות החכמה ממקומו העליון היא בחי׳ חכמה עילאה שהוא גם הוא בחי׳ חכמה ונקרא כבוד מלשון לבוש
And for this they ask that the glory of Havayah, the thirty-two paths of Chochmah, be “blessed” and drawn down “from its supernal place,” which is the level of the higher Chochmah (Chochmah Ila’ah), which too is a level of Chochmah and is called kavod, a term for a garment;
So the Ofanim ask that the glory of Havayah, the thirty-two paths, be drawn down “from His place,” the higher Chochmah. That too is wisdom, and it too is called kavod, a garment.


כי היא ג״כ בחי׳ לבוש לא״ס ב״ה שבה ועל ידה מתלבש בעולמות (ועמ״ש הרמ״ז [הרב משה זכות] בפ׳ במדבר) (דף קי״ח)117 בענין מלך הכבוד ובפי׳ הראני נא את כבודך כו׳
for it too is a level of garment for the Infinite One (Ein Sof), blessed be He, who in it and through it is clothed in the worlds. (And see what the Ramaz wrote in Parshas Bamidbar, page 118, on the subject of “the King of glory,” and on the meaning of “Show me, I pray, Your glory,” etc.)
The higher Chochmah is the garment in which and through which the Infinite One is clothed in the worlds. He refers to the Ramaz on “the King of glory” and on Moshe’s request, “Show me Your glory.”


ועמ״ש בד״ה כי על כל כבוד חופה118 וכמ״ש בחכמה יסד ארץ119 אבא יסד ברתא120 וכתיב מה רבו מעשיך121 ה׳ לפי שכולם בחכמה עשית דוקא.
And see what is written in the discourse beginning “For over all the glory shall be a canopy.” And as it is written, “With Chochmah He founded the earth”: “Abba founded the daughter”; and it is written, “How manifold are Your works, Havayah,” because “in Chochmah You made them all,” specifically.
He also refers to the discourse on “For over all the glory shall be a canopy.” The world was made through Chochmah: “With wisdom He founded the earth,” and “in wisdom You made them all.”


אבל אינה בחי׳ לבוש מסתיר ח״ו [חס ושלום] אלא אדרבה א״ס ב״ה מאיר בתוכה ממש וכמ״ש עוטה אור כשלמה122 שהלבוש זה הוא מאיר כאור וכמ״ש והחכמה מאין תמצא123
But it is not a level of a concealing garment, G-d forbid; on the contrary, the Infinite One, blessed be He, actually shines within it, as it is written, “He wraps Himself in light as with a garment”: this garment shines like light. And as it is written, “And Chochmah is found from ayin (nothing)”:
But the higher Chochmah is not a garment that hides; the Infinite One shines within it. G-d “wraps Himself in light as with a garment”: this garment itself shines. And Chochmah “is found from ayin (nothing).”


שהיא בבחי׳ ביטול תמיד לבחי׳ האין שמשם תמצא ולא שמסתרת ח״ו [חס ושלום] כחכמה שלמטה וע״ז נאמר איזהו חכם הרואה את הנולד124 מאין ליש כו׳
it is always in a state of self-nullification to the level of the ayin from which it is found, and does not conceal, G-d forbid, like the lower wisdom. And of this it is said, “Who is wise? One who sees what is born,” from nothing to something, etc.
The higher Chochmah is always nullified before the Nothing from which it comes, unlike human wisdom, which hides. “Who is wise? One who sees what is born”: one who sees things coming into being from nothing.


וזהו ובקשתם שיהיה ברוך ונמשך כבוד הוי׳ שהיא בחי׳ חכמה עילאה זו וביטול זה להתגלות גם למטה בחכמה שלמטה עד שגם היא לא תהיה מסתרת כו׳
And this is their request: that the glory of Havayah, which is this level of the higher Chochmah and this self-nullification, be “blessed” and drawn down, to be revealed also below, in the lower wisdom, until it too will not conceal, etc.,
This is their request: that the higher Chochmah and its self-nullification be revealed in the lower wisdom too, so that it will no longer hide G-dliness.


ויהיה נראה בעליל גם לעיני בשר שלנו איך דכולא קמיה כלא חשיבא כמו שהוא קמיה ית׳ בבחי׳ ח״ע [חכמה עילאה] כח מ״ה [מה] שאין שם הסתר פנים וכך גם למטה לע יעלים ולא יסתיר כו׳
and it will be plainly visible even to our eyes of flesh how “all before Him is considered as nothing,” as it is before Him, may He be blessed, at the level of the higher Chochmah, ko’ach mah (“the potential of what”), where there is no hiding of the Face; and so too below, it will not hide and will not conceal, etc.,
Then even our physical eyes will see that “all before Him is as nothing,” as it is in the higher Chochmah, ko’ach mah, where nothing hides His face; below too nothing will hide Him.


וכמו שהיה קודם חטא עץ הדעת ולכן האופנים דוקא הוא שאומרים ברוך כו׳ אבל השרפים אומרים מכה״כ [מלא כל הארץ כבודו]125 לפי שהם בבריאה ואימא מקננא בכורסייא.126127128
just as it was before the sin of the Tree of Knowledge. And therefore it is specifically the Ofanim who say “Blessed,” etc.; but the Seraphim say “The whole earth is full of His glory,” because they are in Beriah, and “Imma (Binah) nests in the Throne.”
That is how it was before the sin of the Tree of Knowledge. So it is the Ofanim, in hidden Asiyah, who say “Blessed”; the Seraphim, in Beriah, where Imma (Binah) dwells in the Throne, say “The whole earth is full of His glory.”




12ויש שם גילוי אלקותו ית׳ ומשיגים היטב איך שמכה״כ [שמלא כל הארץ כבודו] ואת השמים ואת הארץ אני מלא129
And there, there is a revelation of His G-dliness, may He be blessed, and they comprehend well how “the whole earth is full of His glory” and “the heavens and the earth do I fill.”
In Beriah, the world of the Seraphim, G-dliness is revealed, so they understand well that “the whole earth is full of His glory” and that G-d fills heaven and earth.


אבל האופנים שהם בעשיה שהוא חשך והסתר והעלם כו׳ לכן צריכים לבקשה זו שיהיה ברוך ונמשך כבוד הוי׳
But the Ofanim, who are in Asiyah, which is darkness, hiddenness and concealment, etc., therefore need this request: that the glory of Havayah be “blessed” and drawn down.
The Ofanim are in Asiyah, a world of darkness and concealment, so they must ask that the glory of Havayah be “blessed”: drawn down and revealed.


כי הרי חכמה שלמטה היא מסתרת כנ״ל ואף שקמיה ית׳ כולא כלא כו׳ אבל לגבי הנבראים נראה העולם ל יש כו׳
For the lower wisdom conceals, as mentioned above; and even though before Him, may He be blessed, all is as nothing, etc., yet in relation to the created beings the world appears as something (yesh), etc.
Human wisdom hides G-dliness, as explained above. Before G-d everything is as nothing, but to the creatures the world looks like a real, independent existence.


אלא שזו היא הבקשה להיות נמשך כבוד הוי׳ בחי׳ ח״ע [חכמה עילאה] ובחינת ביטול כו׳ והמשכה זו היא מאור א״ס ב״ה משמ וזהו ברוך כבוד הוי״ה ממקומו.130
But this is the request: that there be drawn down the glory of Havayah, the level of the higher Chochmah and the level of self-nullification, etc. And this drawing down is from the Infinite Light (Or Ein Sof), blessed be He, itself; and this is “Blessed be the glory of Havayah from His place.”
So their request is that the higher Chochmah and its self-nullification be drawn down, and this comes from the Infinite Light itself. That is what “Blessed be the glory of Havayah from His place” means.


כי פי׳ מקומו היינו ע״ד איה מקום כבודו131 ר״ל [רוצה לומר] מקומו היינו שרשו של בחי׳ כבודו הוא בחי׳ איה שאינו מושג כלל
For the meaning of “His place” is in the manner of “Where is the place of His glory?”: that is to say, “His place” is the root of the level of His glory, which is the level of “Where?”, which is not comprehended at all.
“His place” is understood through the Musaf Kedushah: “Where (ayeh) is the place of His glory?” His place is the root of His glory, the level of “Where?”, beyond all comprehension.


כי כבודו היינו מדת מלכותו ית׳ בחכמה תתאה ושרשה בחכמה עילאה וגם למעלה מהחכמה וזהו ענין המלך הקדוש שאומרים בעשי״ת [בעשרת ימי תשובה]132133 והוא בחי׳ כתר עליון דאיהו כתר מלכות134 כו׳.135
For “His glory” is the attribute of His Malchus, may He be blessed, in the lower Chochmah (Chochmah Tata’ah), and its root is in the higher Chochmah and also above Chochmah. And this is the meaning of “the holy King” that we say during the Ten Days of Teshuvah: it is the level of the supreme Keser (Keser Elyon), which is the crown of Malchus, etc.
“His glory” is His sovereignty, Malchus, in the lower Chochmah; its root is in the higher Chochmah and beyond it. That is why in the Ten Days of Teshuvah we say “the holy King”: it is the supreme Keser, called “the crown of Malchus.”




13והאופנים ע״י הרעש גדול136 אומרים ברוך כבוד הוי׳ ממקומו שממשיכים מביי׳ איה מקום כבודו מה שאינו מושג שיהיה בבחי׳ ברוך ונמשך להיות גילוי ח״ע [חכמה עילאה] למטה ממש והוא ענין ומעין מבית137 ה׳ יצא והשקה כו׳
And the Ofanim, through the great noise, say, “Blessed be the glory of Havayah from His place”: they draw down from the level of “Where is the place of His glory?”, that which is not comprehended, that it be in a state of “blessed” and drawn down, so that there be a revelation of the higher Chochmah actually below. And this is the meaning of “And a spring shall go forth from the House of Havayah and shall water,” etc.,
Through their great noise the Ofanim draw down from the level of “Where is the place of His glory?”, what is beyond comprehension, so that the higher Chochmah is revealed below. This is the prophecy that “a spring shall go forth from the House of Havayah.”


בד״ה ששים המה מלכות וכדי להמשיך גילוי בחי׳ מעין זה שהוא ח״ע [חכמה עילאה] למטה צ״ל ההמשכה מלמעלה גם מהחכמה עילאה וכמ״ש בד״ה בהעלותך138 בענין חכמות בחוץ139 כו׳ ע״ש.
[explained] in the discourse beginning “There are sixty queens.” And in order to draw down the revelation of the level of this spring, which is the higher Chochmah, below, the drawing down must be from higher even than the higher Chochmah, as is written in the discourse beginning “When you kindle,” on the subject of “Wisdoms cry aloud outside,” etc.; see there.
That spring is explained in the discourse “There are sixty queens.” To reveal the higher Chochmah below, the drawing must come from above Chochmah itself, as explained in the discourse on “When you kindle,” on “Wisdoms cry aloud outside.”




14והכח שיש להם להמשיך התגלות זו הוא מחמת הרעש הגדול שלהם שהם מתנשאים למעלה מעלה עד רום המעלות כנ״ל והיינו מפני ששרשן מאד נעלה רק שנפלו כו׳
And the power they have to draw down this revelation is because of their great noise, in that they rise up higher and higher, to the loftiest heights, as mentioned above. And this is because their root is very exalted, only they fell, etc.
The Ofanim can draw down this revelation because of their great noise, by which they rise to the highest heights. This is because their root is very lofty, though they fell far below.


וע״ז נאמר ורב תבואות בכח שור140 שמבחי׳ פני שור שבאופנים שבמרכבה נמשכו רב תבואות דהיינו ריבוי ותוספת הארה מלמעלה מעלה מא״ס ב״ה ממש:
And of this it is said, “But much produce comes through the strength of the ox”: from the level of the face of the ox in the Ofanim of the Chariot is drawn “much produce,” that is, an abundance and increase of radiance from the very highest, from the Infinite One (Ein Sof), blessed be He, Himself.
So Proverbs says, “much produce comes through the strength of the ox”: from the face of the ox in the Ofanim of the Chariot comes a great increase of radiance from the Infinite One Himself.




Section 5 · ¶15–21
The cry of the animal soul
15ד והנה עד״ז ביתרון הכח שיש לבי׳ [לביה] אופנים על בחי׳ שרפים עם היות שהשרפים בבריאה והואפנים בעשייה כך עד״ז יובן בענין נפש הבהמית לגבי נפש האלקית.141
4. Now, along the lines of this advantage of power that the level of the Ofanim has over the level of the Seraphim, even though the Seraphim are in Beriah and the Ofanim are in Asiyah, so along these lines will be understood the matter of the animal soul in relation to the G-dly soul.
Section 4 applies this advantage to the soul. Just as the Ofanim, though in Asiyah, have greater power than the Seraphim in Beriah, so the animal soul has an advantage over the G-dly soul.


כי הנפש הבהמית החיונית שבאדם נלקחה מפני שור שבאופנים כנ״ל. ולכן כחה רב ועצום ויש בה בכח בחי׳ רעש גדול יותר מבנפש אלקית לפי שבשרשה היא גבוה יותר מבחי׳ לפני מלך מלך לבנ״י [לבני ישראל] כו׳.
For the vital, animal soul in man was taken from the face of the ox in the Ofanim, as mentioned above. And therefore its power is great and mighty, and it has in potential the level of a great noise, more than the G-dly soul, because in its root it is higher, from the level of “before a king reigned over the children of Israel,” etc.
The vital, animal soul of a Jew comes from the face of the ox in the Ofanim. So it has great power and the potential for a great noise, more than the G-dly soul, because its root is higher, from “before a king reigned over Israel.”


(ועמ״ש בד״ה בשלח פרעה גבי בנה הגדול כי עולם התהו קדם כו׳ ולפי שהאופנים הוא ממה שנתברר מעולם התהו ע״כ נקרא רעש גדול)
(And see what is written in the discourse beginning “When Pharaoh let go,” concerning “her great son,” that the World of Tohu came first, etc. And because the Ofanim are from what was refined from the World of Tohu, therefore [their sound] is called “a great noise.”)
A parenthetical note: the discourse on “When Pharaoh let the people go” explains, concerning “her great son,” that the World of Tohu came first. The Ofanim come from what was refined out of Tohu, and so their sound is called “a great noise.”


אך עכ״ז [עם כל זה] לפי שנשפלה למטה מאד לכן לא יוכל להתגלות בחי׳ זו שבה אלא ע״י ביטולה בתכלית לגבי נפש האלקית שתהי׳ [שתהיה] מושלת בה להנהיגה ולהטותה
But nevertheless, because it was lowered very far down, this level in it cannot be revealed except through its utter self-nullification before the G-dly soul, so that [the G-dly soul] rules over it, to lead it and to turn it.
But since the animal soul fell so low, this power in it can be revealed only when it is wholly nullified before the G-dly soul, which rules it, leads it and turns it.


וזהו תכלית ירידת הנשמה שהוא כמ״ש בזהר לאתבא צדיקייא בתיובתא142143 כי הנשמות בעודם למעלה היו כולם בבחי׳ צדיקים שבטבעם לעלות אל ה׳ כו׳
And this is the purpose of the soul’s descent, as is written in the Zohar: “to bring the righteous to teshuvah.” For the souls, while they were above, were all at the level of the righteous (tzaddikim), whose nature is to rise up to G-d, etc.;
That is the purpose of the soul’s descent, as the Zohar says: “to bring the righteous to teshuvah.” Above, all souls are righteous and by nature rise toward G-d.


וירידתם בגופות הוא כדי להיות בע״ת [בעלי תשובה] דמשכין לי׳ בחילא יתיר144 שהם בבחי׳ צעק לבם אל145 ה׳ ברעש גדול מחמת ההיפוך כידוע וכך צ״ל ממש מדת כל אדם אף מי שאין בידו עבירות ח״ו [חס ושלום]
and their descent into bodies is in order to be baalei teshuvah, “who draw Him down with greater strength,” for they are at the level of “their heart cried out to G-d,” with a great noise, because of the turnabout, as is known. And so must actually be the measure of every person, even one who has no sins, G-d forbid [that he have any];
They come down into bodies to become baalei teshuvah, who draw G-d down “with greater strength,” since their heart cries out with a great noise because of the turnabout from being far away. Every person must have this quality, even one without sins.


שהרי על כולם אמרו כל ימיו בתשובה146147 וכמש״ל [וכמה שכתוב לעיל]148 בענין והרוח תשוב149 כו׳ והרעש הוא מחמת זה גופא מיניה ובי׳ [וביה] לישדי׳ בי׳ [ביה]150
for of all of them they said, “all his days in teshuvah,” as written above on the subject of “And the spirit will return,” etc. And the noise comes from this very thing: “from it and with it, to strike at it,”
For of everyone the Sages said, “all his days in teshuvah,” as explained above on “And the spirit will return.” The noise comes from the descent itself: “from it and with it, to strike at it.”


בהתבוננו עוצם ירידת נפשו כ״כ [כל כך] מטה מטה ונתרחקה ממאצילה אשר הוא ית׳ קדוש ומובדל וכולא קמי׳ [קמיה] כלא ממש חשיבי שמזה יבא לידי רעש גדול
when he contemplates the immensity of his soul’s descent, so very far down, and [how] it has become distant from its Emanator, who, may He be blessed, is holy and separate, and before whom all is considered as actually nothing; from this he will come to a great noise.
When a person contemplates how far his soul has fallen from its Source, who is holy and separate and before whom all is nothing, he comes to a great noise.


והיינו מחמת רב הכח של הנפש הבהמית ששרשה מאד למעלה ונשפלה למטה שלכן יש בה הכח להיות בבחי׳ רעש גדול יותר מבנפש אלקית מצד עצמה כנ״ל.
And this is because of the great power of the animal soul, whose root is very high above and which was lowered below; therefore it has the power to be at the level of a great noise, more than the G-dly soul in itself, as mentioned above.
This is because of the animal soul’s great power: its root is very high and it fell very low, so it can produce a greater noise than the G-dly soul can on its own.




16ועי״ז אח״כ צ״ל מאה ברכות151 בכל יום152153 להיות המשכת אלקות ע״ד הנ״ל באופנים שאחרי שמתנשאים ברעש אומרים ברוך כו׳
And through this, afterward, there must be a hundred blessings every day, to bring about a drawing down of G-dliness, in the manner mentioned above with the Ofanim, who, after they rise up with a noise, say “Blessed,” etc.
After the noise of teshuvah come the hundred blessings a person says every day, which draw down G-dliness, just as the Ofanim, after rising with a noise, say “Blessed.”


ולכן הם מאה ברכות דוקא להמשיך ממקורא דכולא היינו מבחינת והחכמה מאין תמצא154 ופי׳ הברכות בא״י [ברוך אתה ה׳] אמ״ה [אלקינו מלך העולם] אקב״ו [אשר קדשנו במצותיו וצונו].
And therefore they are a hundred blessings specifically, to draw down from the source of all, that is, from the level of “And Chochmah is found from ayin (nothing).” And the meaning of the blessings, “Blessed are You, Havayah, our G-d, King of the world, who has sanctified us with His commandments and commanded us,” [is]
They are a hundred specifically, the Alter Rebbe says, because they draw from the source of all, the Nothing from which Chochmah comes. Then he explains the words of each blessing.


שיהיה ברוך ונמשך בחי׳ אתה להיות הוי׳ אלקינו גילוי אלקות בנש״י [בנשמות ישראל] שהם בחי׳ פנימית העולמות להיות ועמך לא חפצתי155
that the level of “You” be “blessed” and drawn down, so that Havayah be “our G-d”: a revelation of G-dliness in the souls of Israel, who are the level of the inner dimension (pnimiyus) of the worlds, so that there be “and besides You I desire nothing,”
“Blessed are You”: that “You,” G-d Himself, be drawn down. “Havayah our G-d”: revealed in the souls of Israel, the inner core of the worlds, so that they say, “besides You I desire nothing.”


כי יהי׳ [יהיה] ממולאים מא״ס ב״ה מתוך תוכיותם ואח״כ מלך העולם היינו התגלות אלקות גם בחיצונית העולמות שלא יהי׳ [יהיה] מסתירים ונראה ליש ודבר כי הרי גם גשמיות הארץ היא באמת התפשטות אלקותו ית׳ והיא בחי׳ מל׳ דעשי׳ [דעשיה].156
for they will be filled with the Infinite One (Ein Sof), blessed be He, from their very innermost core. And afterward, “King of the world”: that is, the revelation of G-dliness also in the outer dimension (chitzoniyus) of the worlds, so that they will not conceal and appear as a being and a thing (yesh); for even the physicality of the earth is in truth an extension of His G-dliness, may He be blessed, and it is the level of the Malchus of Asiyah.
Israel will be filled with the Infinite One from within. Then “King of the world”: G-dliness revealed in the outer dimension of the worlds too, so they no longer hide Him; for even the physical earth is truly an extension of G-dliness, the Malchus of Asiyah.




17והנה המשכה זו הוא ע״י הדבור מאה ברכות כו׳ אך עיקר הגילוי הוא ע״י המעשה שהוא קיום המצות בפו״מ [בפועל ממש]
Now, this drawing down is through speech, the hundred blessings, etc.; but the main revelation is through deed, which is the fulfillment of the mitzvos in actual practice.
The blessings draw G-dliness down through speech, but the main revelation comes through deed, actually doing the mitzvos.


כי רמ״ח מ״ע [מצות עשה] הם רמ״ח איברים דמלכא כמשל האבר שבו ועל ידו נמשך חיות מהנפש ומתגלה ומתלבש תוך תוכו וכך המצות הן המשכות רצון העליון כו׳ כנודע.
For the 248 positive commandments are the 248 limbs of the King: like the analogy of the limb, in which and through which life-force is drawn from the soul and is revealed and clothed in its very core; so the mitzvos are drawings-down of the supernal will, etc., as is known.
The 248 positive commandments are the King’s 248 limbs. As the soul’s life-force flows into a limb and is revealed in it, so the mitzvos draw down the supernal will.


אך המצות מצד עצמן הרי הם מעשיות גשמיי׳ [גשמיים] ואם יעשה אותם איש אשר לא מבנ״י [מבני ישראל]157 הוא אינה מצוה כלל
But the mitzvos in themselves are physical acts; and if a man who is not of the children of Israel does them, it is not a mitzvah at all;
In themselves the mitzvos are physical acts. A mitzvah is a command, so when one who is not of Israel, and was not commanded, does the same act, it is not a mitzvah.


אלא דוקא כשישראל הם המקיימים אותה שאז היא מצוה וממשיכים ע״י התגלות א״ס ב״ה להיות רמ״ח אברין כו׳.
rather, only when Israel are the ones who fulfill it, for then it is a mitzvah, and through it they draw down the revelation of the Infinite One, blessed be He, so that there be 248 limbs, etc.
Only when a Jew performs it is it a mitzvah, and then it draws down the revelation of the Infinite One, forming the 248 “limbs.”




18והיינו ע״י בחי׳ רעו״ד [רעותא דליבא] שהוא בחי׳ הרעש גדול צעק לבם158 אל ה׳ שיש בהם שעי״ז אח״כ גורמים להיות ההמשכה מלמעלה למטה ע״י קיום המצות מעשיות כנ״ל.
And this is through the level of the desire of the heart (re’usa d’liba), which is the level of the great noise, “their heart cried out to G-d,” that is in them; through this, afterward, they bring about the drawing down from above to below through the fulfillment of the practical mitzvos, as mentioned above.
The mitzvos draw G-dliness down through the “desire of the heart,” the great noise of “their heart cried out to G-d” that is in Israel. That inner cry is what makes the practical mitzvos draw down from above to below.


ועמ״ש מזה ג״כ בד״ה אני ה׳ אלקיכם אשר הוצאתי159 כו׳ שמבחינת רעש נולד ונמשך המשכות בחי׳ ושער רישיה160 כו׳
And see what is written on this also in the discourse beginning “I am Havayah your G-d, who brought [you] out,” etc.: that from the level of noise are born and drawn down the drawings-down of the level of “and the hair (se’ar) of His head,” etc.,
He refers to the discourse “I am Havayah your G-d who brought you out,” which explains that from the level of noise are born the drawings-down called “the hair of His head”: fine channels of light from above.


זה השער לה׳161 ועמ״ש לקמן גבי כשעירים כרביבים ולכן נק׳ המצות זריעה זורע צדקות כנ״ל שהם
[and] “This is the gate (sha’ar) to Havayah.” And see what is written below concerning “like showers (se’irim) … like raindrops (revivim).” And therefore the mitzvos are called sowing, “He sows righteous deeds,” as mentioned above, for they are
There the hair (se’ar) is joined to “This is the gate (sha’ar) to Havayah,” and he also refers ahead to “like showers (se’irim),” explained later in this maamar. This is why the mitzvos are called sowing: “He sows righteous deeds.”


כמו גרעין הנזרע שעדיין אין בו טעם וריח רק כשנזרע בארץ שיש בה כח הצומח נעשה ממנו פ]רי וכך הם המצות שכשישראל דוקא מקיימים אותם
like a sown kernel, which as yet has no taste or fragrance; only when it is sown in the earth, which has the power of growth, does fruit come from it. And so are the mitzvos: when Israel specifically fulfill them,
A mitzvah is like a sown kernel, which has no taste or fragrance of its own; only in soil that has the power of growth does it produce fruit. So the mitzvos bear fruit only when Jews perform them.


נמשך עי״ז א״ס ב״ה משא״כ אם ישארו כך כמכו התפילין והציצית אם לא יניחם ויתעטף בהם איש ישראל לא יומשך כלל על ידם והוא ממש כמשל הזרע עם הקרקע כנ״ל.
the Infinite One (Ein Sof), blessed be He, is drawn down through this; whereas if they remain as they are, such as the tefillin and the tzitzis, if a man of Israel does not put them on and wrap himself in them, nothing at all will be drawn down through them. And this is exactly like the analogy of the seed with the ground, as mentioned above.
Then the Infinite One is drawn down through them. But tefillin and tzitzis left lying unused draw down nothing at all, just like a seed that is never planted.


אך עיקר כח הצומח הוא דוקא בבחינת נפש הבהמית שבישראל שהיא היא שנלקחה מבחי׳ פני שור שבאופנים כנ״ל ששרשן מאד נעלה ועי״ז יש בה בכח להיות רעש ממש כמשל הקרקע שמצד עצמה היא גשמיות ובה
But the main power of growth is specifically in the level of the animal soul in Israel, for it is the one that was taken from the level of the face of the ox in the Ofanim, as mentioned above, whose root is very exalted; and through this it has in potential to be an actual noise, like the analogy of the ground, which in itself is physical, and in it
The power of growth is mainly in the animal soul of a Jew, which comes from the face of the ox in the Ofanim, whose root is very lofty. So it can produce a true noise, like soil, which is physical in itself yet holds the power of growth.


דוקא מלובש כח הצומח כנ״ל שכמ״כ [שכמו כן] היא נלקחה מפני שור שבאופנים כנ״ל שמצד עצמותן ומהותן הם למטה בערך מן השרפים והחיות ואעפ״כ [ואף על פי כן] בהם דוקא הוא שרש הכח להיות ברעש גדול כי שרשן מאד נעלה כנ״ל.
specifically is the power of growth clothed, as mentioned above. For likewise it was taken from the face of the ox in the Ofanim, as mentioned above, who in their own essence and being are lower in rank than the Seraphim and the Chayos; and nevertheless it is specifically in them that the root of the power to be in a great noise is found, for their root is very exalted, as mentioned above.
The animal soul is taken from the face of the ox in the Ofanim, who in their own being are lower than the Seraphim and the Chayos. Yet it is in them that the root of the great noise lies, because their root is very lofty.




19וכך הוא ממש בנפש הבהמית שלהיות בחי׳ רעש גדול וצעק לבם כו׳ שעי״ז ממשיכים כל המשכות גם אותן שע״י המצות כנ״ל הוא דוקא מצד נפש הבהמית שבה הוא שיש כח זה להיות ברעש גדול כו׳
And so it is exactly with the animal soul: [the ability] to be at the level of a great noise and “their heart cried out,” etc., through which all the drawings-down are drawn, even those that are through the mitzvos, as mentioned above, is specifically from the side of the animal soul, for it is in it that there is this power to be in a great noise, etc.
So too in the animal soul: the great noise and “their heart cried out,” which draw down all the revelations, even those of the mitzvos, come from the animal soul, because the power for that noise is in it.


אלא שכמו הקרקע אף שיש בה כח הצומח אינה מצמחת כלום מעצמה כ״א ע״י הזרע הזרוע בה כך גם הנפש הבהמית מצד עצמה לא היתה מולדת בחי׳ רעש גדול הנ״ל
Only, just as the ground, even though it has the power of growth, makes nothing sprout of itself but only through the seed sown in it, so too the animal soul in itself would not give birth to the level of the great noise mentioned above,
But just as soil, though it has the power of growth, produces nothing without a seed, the animal soul on its own would not give birth to that great noise.


כי רוח הבהמה היא היורדת למטה162 והיתה נשארת כן אלא ע״י בחי׳ נפש האלקי׳ המתלבשת בה המשכלת בגדולת ה׳ ורוממותו עד אין קץ שעי״ז נעשה הולדת הרעש גדול הנ״ל
for “the spirit of the animal goes downward,” and it would remain so; but through the level of the G-dly soul that is clothed in it, which contemplates the greatness of G-d and His exaltedness without end, through this the great noise mentioned above is born.
By nature “the spirit of the animal goes downward,” and it would stay that way. The noise is born only through the G-dly soul clothed in it, which contemplates G-d’s greatness and His endless exaltation.


וזהו וזרעתיה לי בארץ163 כו׳ אור זרוע לצדיק164 כו׳ שע״י שישראל מקיימי׳ המצות הם מצמיחים ישועות להיות המשכות והתגלות עצמיות א״ס ב״ה ממש
And this is “And I will sow her for Me in the earth,” etc., “Light is sown for the righteous,” etc.: that through Israel’s fulfilling the mitzvos, they make salvations sprout, so that there be drawings-down and revelation of the very essence of the Infinite One (Ein Sof), blessed be He;
This is “I will sow her for Me in the earth” and “Light is sown for the righteous.” When Israel perform the mitzvos they make salvations sprout: revelations of the very essence of the Infinite One.


כי רמ״ח מ״ע [מצות עשה] הם רמ״ח אברין דמלכא שהאבר הוא המשכה מעצמיות הנפש וכמו שהאופנים נושאים ומגביהים בחי׳ כמראה אדם שעל הכסא שהוא בחי׳ התורה כנ״ל.
for the 248 positive commandments are the 248 limbs of the King, and a limb is a drawing-down from the essence of the soul; and [this is] as the Ofanim carry and lift up the level of “as the appearance of a man” upon the Throne, which is the level of the Torah, as mentioned above.
For the 248 positive commandments are the 248 limbs of the King, and a limb is drawn from the very essence of the soul. This is like the Ofanim carrying the “appearance of a man,” the Torah, upon the Throne.




20וזשארז״ל [וזהו שאמרו רבותינו זכרונם לברכה] יפה שעה165166 א׳ בתשובה ומע״ט [ומעשים טובים] בעוה״ז מכל חיי העוה״ב [העולם הבא]167 כי עוה״ב [עולם הבא] הוא רק הארה וזיו בלבד כמשארז״ל [כמו שאמרו רבותינו זכרונם לברכה] ביו״ד נברא העוה״ב [העולם הבא]168
And this is what our Sages, of blessed memory, said: “Better is one hour of teshuvah and good deeds in this world than all the life of the World to Come.” For the World to Come is only a radiance and a glow, as our Sages, of blessed memory, said, “With the yud the World to Come was created.”
Hence the Mishnah: one hour of teshuvah and good deeds in this world is better than all the life of the World to Come. The World to Come is only a radiance, for it was created with the yud, a single small letter.


אבל בחי׳ תשובה שהיא בחינת רעש גדול של הנפש הבהמית ומע״ו [ומע״ט] מבחינת מעשה המצות הן ממשיכות התגלות עצמותו ומהותו ית׳ ממש וע״ז נאמר ורב תבואו׳ [תבואות] בכח שור
But the level of teshuvah, which is the level of the great noise of the animal soul, and good deeds, from the level of the doing of the mitzvos, draw down the revelation of His very essence and being, may He be blessed. And of this it is said, “But much produce comes through the strength of the ox”:
Teshuvah, the great noise of the animal soul, and good deeds, the doing of the mitzvos, draw down G-d’s very essence. This is “much produce through the strength of the ox.”


היינו בחי׳ הנפש הבהמית שנמשכת מפני שור שבאופנים כנ״ל להמשיך גילוי רב מעצמיותו ומהותו ית׳ ממש
that is, the level of the animal soul, which is drawn from the face of the ox in the Ofanim, as mentioned above, to draw down a great revelation from His very essence and being, may He be blessed.
The “ox” is the animal soul, drawn from the face of the ox in the Ofanim, which draws down a great revelation of G-d’s very essence and being.


ולכן כתיב תחת אשר לא עבדת169 את ה׳ כו׳ מרוב כל למעלה מבחי׳ עולם הבא הנק׳ כל שאינו אלא זיו כו׳.
And therefore it is written, “Because you did not serve Havayah,” etc., “more than the abundance of all (kol)”: above the level of the World to Come, which is called kol (“all”), which is only a glow, etc.
So the Torah rebukes, “Because you did not serve Havayah … with joy,” read as “more than the abundance of all”: a service that reaches above the World to Come, which is called “all” and is only a radiance.




21וזהו פי׳ יערוף כמטר לקחי170 פי׳ לקחי שאתם לוקחים אותי ממש כביכול כי המשכת אלקות שישראל ממשיכים על ידי רעש גדול וקיום המצות הוא מעצמותו ית׳ ממש
And this is the meaning of “My teaching (likchi) shall drop like the rain”: likchi means that you take (lokchim) Me, My very self, as it were; for the drawing down of G-dliness that Israel draw down through the great noise and the fulfillment of the mitzvos is from His very essence, may He be blessed.
Now the verse: likchi, “my teaching,” is read from lokach, taking: Israel “take” G-d Himself, as it were. The G-dliness they draw down through the great noise and the mitzvos is His very essence.


וכן היא מאמר ותתן לנו ה׳ אלקינו כו׳ פי׳ כביכול שנתן את עצמו אלינו שנהי׳ יכולים להמשיך עצמותו ית׳ ממש וז״ש [וזהו שכתוב] אתה בחרתנו כו׳ ורצית בנו ועי״ז וירם קרן לעמו171 כו׳ ע״ד הנ״ל:
And so is the saying “And You, Havayah our G-d, have given us,” etc.: it means, as it were, that He gave Himself to us, so that we can draw down His very essence, may He be blessed. And this is [the meaning of] what is said, “You have chosen us,” etc., “and have taken pleasure in us”; and through this, “And He has raised up the horn of His people,” etc., in the manner mentioned above.
So the festival prayer says “And You, Havayah our G-d, have given us,” meaning He gave Himself to us, so that we can draw down His essence. That is why He “chose us … and took pleasure in us,” and through this “He has raised up the horn of His people.”




Section 6 · ¶22–30
Plowing, rain and dew
22ה אך מתחלה צ״ל יערוף כמטר כו׳ כי הנה מבואר למעלה במשל התגלות כח הצומח שבארץ להוציא הצמיחה שצ״ל מתחלה ע״י חרישה לרפות קשיות האדמה ואח״כ ע״י מטר שיורד ומלחלח הארץ ואז הוא שתוציא צמחה.
5. But first there must be “[My teaching] shall drop like the rain,” etc. For it was explained above, in the analogy of the revelation of the power of growth in the earth to bring forth growth, that it must come first through plowing, to soften the hardness of the soil, and afterward through rain, which comes down and moistens the earth; and then it is that it brings forth its growth.
Section 5 returns to “shall drop like the rain.” As explained above, the soil first needs plowing to soften its hardness, then rain to moisten it, and only then does it bring forth its growth.




23וכן ממש הוא בנפש הבהמית שבכדי שיתגלה כח הגנוז בה להצמיח התגלות הרעש גדול מן הזרע הזרוע בה כו׳ צ״ל תחלה בחי׳ חרישה דמרפי ארעא
And so it is exactly with the animal soul: in order that the power hidden in it be revealed, to make the revelation of the great noise sprout from the seed sown in it, etc., there must first be the level of plowing, “which loosens the soil,”
The same order holds in the animal soul. For its hidden power to be revealed, so that the great noise sprouts from the seed sown in it, it first needs “plowing” to loosen its hardness.


דהיינו בחינת לב נשבר ונדכה172 כי ארץ קשה שאינה חרושה אינה עושה פירות כלל כידוע ואח״כ צריכה למטר שילחלח הארץ
that is, the level of “a broken and crushed heart”; for hard earth that is not plowed yields no fruit at all, as is known. And afterward it needs rain to moisten the earth,
Plowing is “a broken and crushed heart,” for hard, unplowed land bears no fruit at all. Then the soil needs rain to moisten it.


והוא בחי׳ לימוד התורה שנמשלה למים173 שכמו המים מלחלחים את הקרקע עד שנעשית לחה כ״כ [כל כך] להיות מוכשרת להוציא צמחה כן התורה ממשיך בחי׳ הביטול בנפש אחר החרישה כשהוא לב נשבר באמת כו׳
and this is the level of the study of Torah, which is likened to water. For just as water moistens the ground until it becomes moist enough to be fit to bring forth its growth, so the Torah draws down the level of self-nullification into the soul after the plowing, when there is truly a broken heart, etc.,
The rain is Torah study, which is likened to water. As water soaks the soil until it can sprout, the Torah brings self-nullification into the soul after the plowing, when the heart is truly broken.


שאז תוכל אח״כ להצמיח ישועות וברבות בראשית פרשה י״ג יערוף כמטר שברו בריות את ערפן מיד מטר יורד.174
so that then, afterward, it can make salvations sprout. And in Bereishis Rabbah, chapter 13: “‘Shall drop (ya’arof) like the rain’: [when] people broke their necks (orfan), at once rain falls.”
Then the soul can make salvations sprout. The Midrash reads ya’arof (“shall drop”) as orfan, “their necks”: when people break their stiff necks, at once the rain falls.




24וזהו שרמזו רז״ל [רבותינו זכרונם לברכה] באמרם אם פגע בך מנוול זה משכהו175 לבהמ״ד [לבית המדרש] אם אבן הוא נימוח שהתורה היא להנפש כמים שאפי׳ [שאפילו] אבן יוכל להמחות כך אפי׳ [אפילו] תהיה נפשו מטומטמת וקשה כאבן זה
And this is what our Sages, of blessed memory, alluded to when they said, “If this repulsive one meets you, drag him to the house of study; if he is a stone, he melts.” For the Torah is to the soul like water, which can wear away even stone; so, even if his soul is dulled and hard as this stone,
The Sages hinted at this: “If this repulsive one (the evil inclination) meets you, drag him to the house of study; if he is a stone, he melts.” The Torah is water, which wears away even stone, so it can soften even a soul as hard as stone.


הנה התורה יכולה שתמחהו כי היא ממשיך בחי׳ מים עליונים ונק׳ מטר ארצך176 כו׳ [ועיין מ״ש בד״ה אם בחקתי177 בענין ונתתי גשמיכם בעתם]178 כי התורה היא בחי׳ חכמה עילאה בחי׳ כבוד הוי׳ ממקומו ממש.
the Torah can dissolve it. For it draws down the level of the supernal waters, and is called “the rain of your land,” etc. [And see what is written in the discourse beginning “If you walk in My statutes,” on the subject of “And I will give your rains in their season.”] For the Torah is the level of the higher Chochmah, the level of “the glory of Havayah from His place,” itself.
The Torah draws down the supernal waters and is called “the rain of your land”; he refers to the discourse on “If you walk in My statutes.” For the Torah is the higher Chochmah, “the glory of Havayah from His place.”




25והיא היפך מבחי׳ שכל אנושי שמעה״ד [שמעץ הדעת] טו״ר [טוב ורע] המסתיר ומעלים משא״כ התורה שהיא חכמה עילאה היא מאירה ובהירה שיוכלו לראות בה מה שלמעלה הימנה שהוא בחי׳ אלקותו ית׳ הנקרא אין שמשם תמצא החכמה.
And it is the opposite of the level of human intellect, which is from the Tree of Knowledge of good and evil, which conceals and hides; whereas the Torah, which is the higher Chochmah, is luminous and bright, so that one can see in it what is above it, which is the level of His G-dliness, may He be blessed, which is called ayin (Nothing), from which Chochmah is found.
The Torah is the opposite of human intellect, which comes from the Tree of Knowledge and hides G-d. The Torah, the higher Chochmah, is luminous: through it one can see what is above it, G-dliness itself, the Nothing from which Chochmah comes.




26ולכן היא באמת בבחי׳ ביטול אמיתי לגבי מקורה המהוה אותה ההיפוך מחכמה שלמטה שהיא בחי׳ יש וכנ״ל בענין ברוך כבוד הוי׳ כו׳
And therefore it is in truth in a state of genuine self-nullification before its source, which brings it into being, the opposite of the lower wisdom, which is the level of yesh (a being), as mentioned above in the matter of “Blessed be the glory of Havayah,” etc.
Since the Torah is the higher Chochmah, it is truly nullified before its Source, which brings it into being, unlike human wisdom, which feels itself to be something, as explained on “Blessed be the glory of Havayah.”


ולכן הקורא בתורה הרי מאירה חכמה זו וביטול זה על נפש האדם להיות נכנסים החכמה והביטול בפנימית הנפש ממש וז״ש [וזהו שכתוב]
And therefore, for one who reads in the Torah, this wisdom and this self-nullification shine upon the person’s soul, so that the wisdom and the self-nullification enter the very inner dimension of the soul. And this is [the meaning of] what is written,
So when a person studies Torah, this wisdom and this self-nullification shine on his soul and enter its very depths. Isaiah’s verse describes exactly this.


כי כאשר ירד הגשם והשלג מן השמים והרוה את הארץ179 כו׳ שהגשמים יורדים מלמעלה ונבלעים בארץ ועי״ז מלחלחים אותה כן דברי אשר יצא מפי
“For as the rain and the snow come down from heaven and water the earth,” etc.: the rains come down from above and are absorbed in the earth, and through this they moisten it; “so shall My word be that goes forth from My mouth,”
Rain and snow come down from above and are absorbed into the earth, moistening it; so is G-d’s word that goes forth from His mouth.


שהוא בחי׳ דבר ה׳ זו הלכה180 לא ישוב אלי ריקם כ״א עשה את אשר חפצתי
which is the level of “‘the word of Havayah’: this is halachah”; “it shall not return to Me empty, but it shall do that which I desire,”
G-d’s word is the halachah, the Torah’s law, as the Sages read “the word of Havayah.” It does not return empty but accomplishes what He desires.


להכני׳ [להכניע] הביטול בנפשו׳ [בנפשות] ישראל כנ״ל ואז יכולה הנפש להצמיח ישועות שהן בחי׳ רעו״ד [רעותא דליבא] וגילוי אלקות שבמצות כנ״ל. אך באמת גם בתור׳ [בתורה] עצמה יש ב׳ בחי׳.
to bring the self-nullification into the souls of Israel, as mentioned above; and then the soul can make salvations sprout, which are the level of the desire of the heart and the revelation of G-dliness in the mitzvos, as mentioned above. But in truth, in the Torah itself there are also two levels.
It brings self-nullification into the souls of Israel, so that the soul can make salvations sprout: the desire of the heart and the revelation of G-dliness in the mitzvos. But the Torah itself has two levels, as he now explains.




27והיינו שנמצא עוד בחי׳ בתורה שלמעלה במדרגה מבחי׳ הנקרא מטר והיא הנק׳ טל וע״ז נאמר תזל כטל אמרתי.
That is, there is found another level in the Torah, higher in rank than the level called rain, and it is the one called dew; and of this it is said, “My word shall flow like the dew.”
There is a level in the Torah higher than rain: dew, of which the verse says, “My word shall flow like the dew.”


והענין כי המטר הוא נמשך מלמטה כי אד יעלה מן הארץ כנ״ל והוא בחי׳ התורה שמשלמטה למעל׳ [למעלה / למעלת]
The explanation: rain is drawn from below, for “a mist would rise from the earth,” as mentioned above; and it is the level of the Torah that is from below upward,
Rain is drawn from below, from the mist that rises from the earth. It stands for Torah that goes from below upward.


דהיינו מה שהאדם לומד התורה ע״ד שארז״ל [שאמרו רבותינו זכרונם לברכה] לעולם יעסוק אדם בתורה ומצות שלא לשמה181 פי׳ שלא לשם התורה עצמה אלא כמארז״ל [כמאמר רבותינו זכרונם לברכה] מעיקרא
that is, when a person studies the Torah in the manner of what our Sages, of blessed memory, said: “A person should always occupy himself with Torah and mitzvos not for its own sake,” meaning, not for the sake of the Torah itself; but rather, as our Sages, of blessed memory, said, “At first,
That is Torah studied “not for its own sake,” which the Sages allow: a person should always study Torah and do mitzvos, even not for their own sake. Here this means not for the sake of the Torah itself, but, as another saying of the Sages puts it, out of a person’s own interest.


כי קעביד אינש אדעתיה דנפשיה קעביד182183 דהיינו ע״ד תכלית חכמה להשיגה שעוסק בתורה כדי להשיג הלכותי׳ [הלכותיה] ודיניה שעי״ז מקשר נפשו בחכמתו ורצונו ית׳ ובחי׳ זו נמשלה למטר
when a person acts, he acts with his own mind in view”; that is, in the manner of the purpose of wisdom, to comprehend it: he occupies himself with the Torah in order to grasp its laws and rulings, through which he binds his soul to His wisdom and will, may He be blessed. And this level is likened to rain,
“At first a person acts with his own mind in view”: he studies to grasp the laws and rulings, which is the goal of wisdom. Even so, he binds his soul through it to G-d’s wisdom and will. This level is like rain.


שהרי התורה זו נלקחה מלמטה מן האדם כנ״ל כמטר שהוא מאיד שעולה מהארץ כנ״ל אבל מה שאח״כ מתוך שלא לשמה בא לשמה הוא בחי׳ הנק׳ טל.
for this Torah was taken from below, from the man, as mentioned above, like rain, which is from vapor that rises from the earth, as mentioned above. But that which afterward, “from [study] not for its own sake, he comes to [study] for its own sake,” is the level called dew.
This Torah comes from below, from the person, as rain comes from vapor that rises from the earth. But when, “from study not for its own sake, he comes to study for its own sake,” that is dew.


שהטל הוא שיורד מלמעלה וכך ארז״ל [אמרו רבותינו זכרונם לברכה] כל היושב ועוסק בתורה הקב״ה184 קורא ושונה כנגדו185 והיינו שמתגלי׳ [שמתגלים] בנשמתו בחי׳ דבר ה׳ והלכה זו כמו שהיא למעלה ממש ע״ד שהיה בעת שניתנו בסיני.
For dew is that which comes down from above. And so our Sages, of blessed memory, said: “Whoever sits and occupies himself with Torah, the Holy One, blessed be He, reads and studies opposite him.” That is, there is revealed in his soul the level of the word of G-d and this halachah as it is above, exactly as it was at the time they were given at Sinai.
Dew comes down from above. The Sages say that when one sits and studies Torah, G-d studies opposite him: the word of G-d and the halachah are revealed in his soul as they are above, as when the Torah was given at Sinai.


כי גם מה שתלמיד ותיק עתיד לחדש186 נאמר למשה בסיני187 והיינו בחי׳ גילוי אותה ד״ת [דברי תורה] שבאותו החידוש כמו שהוא בתורה שלמעלה.
For even what a seasoned student will in the future innovate was said to Moshe at Sinai; that is, the level of the revelation of that word of Torah within that innovation, as it is in the Torah above.
Even what a seasoned student will innovate in the future was said to Moshe at Sinai. So in that new insight, the Torah within it is revealed as it is in the Torah above.




28והנה דבריו חיים וקיימים188 כי אף שזה היה בזמן ג׳ אלפים שנה מקודם וגם רק על הר סיני בלבד
Now, “His words are living and enduring.” For even though this was at a time three thousand years before, and also only on Mount Sinai alone,
Though the Torah was given about three thousand years ago, and only on Mount Sinai, G-d’s words are “living and enduring,” as the morning prayer says.


הנה למעלה אין שום זמן ח״ו [חס ושלום] וא״כ דבריו שדיבר אז הם קיימים גם עתה וגם אין שום תפיסת מקום ח״ו [חס ושלום]
above there is no time at all, G-d forbid; and if so, His words that He spoke then endure now as well. And also there is no confinement to place at all, G-d forbid.
Above there is no time at all, so the words He spoke then endure now; and there is no limit of place there either.


ולכן בכל מקום שיושב ועוסק בתורה ואפי׳ [ואפילו] מה שמחדש תלמיד ותיק כו׳ שהן הן הדברים שנאמרו למשה בסיני כנ״ל
And therefore, in every place where one sits and occupies himself with Torah, and even what a seasoned student innovates, etc., which are the very words that were said to Moshe at Sinai, as mentioned above,
So wherever a person sits and studies Torah, even the new insights of a seasoned student, these are the very words that were said to Moshe at Sinai.


אזי הם מאירים ומתגלים עתה בנשמתו ואע״ג [ואף על גב] דאיהו לא חזי מזלי׳ [מזליה] חזי189 וזהו פי׳ עוסק בתורה לשמה לשם התורה עצמה להמשיך גילוי אור א״ס ב״ה בהתורה כו׳
they then shine and are revealed now in his soul; and even though “he does not see, his mazal sees.” And this is the meaning of occupying oneself with Torah lishmah, “for its sake”: for the sake of the Torah itself, to draw down a revelation of the Infinite Light (Or Ein Sof), blessed be He, into the Torah, etc.
They shine and are revealed in his soul now, even if he does not feel it: “he does not see, but his mazal (his soul’s root above) sees.” This is study lishmah: for the Torah’s own sake, to draw the Infinite Light into it.


(ועמ״ש לקמן בד״ה להבין מ״ש ביום השע״צ [השמיני עצרת]190 גבי תען לשוני אמרתך191 גם י״ל [יש לומר] ענין ב׳ בחי׳ אלו ע״ד מ״ש בד״ה המגביהי לשבת192193 שיש ב׳ בחי׳. בחי׳ עבד שלומד כדי שידע כו׳ ע״ש] וזהו האזינו השמים ותשמע הארץ194 כו׳.
(And see what is written below in the discourse beginning “To understand what is written, ‘On the eighth day, an atzeres,’” concerning “My tongue shall respond with Your word.” Also, the matter of these two levels can be explained along the lines of what is written in the discourse beginning “Who is enthroned on high,” that there are two levels: the level of a servant, who studies in order to know, etc.; see there.) And this is “Give ear, O heavens … and let the earth hear,” etc.
He refers to the Shemini Atzeres discourse on “My tongue shall respond with Your word,” and to the discourse on “Who is enthroned on high,” on two levels, such as a servant who studies in order to know. This is the meaning of “Give ear, O heavens … and let the earth hear.”


פי׳ שמשה דיבר כל זה לכל ישראל ואמר האזינו השמים ותשמע הארץ לב׳ מיני נשמות שבישראל ששניכם יכולים אתם להצמיח ישועות ולהמשיך גילוי אור א״ס ב״ה ע״י תורה ומצות וע״ז אמר להם יערוף כמטר לקחי195
The meaning: Moshe spoke all this to all Israel, and said “Give ear, O heavens … and let the earth hear” to the two kinds of souls in Israel: that both of you can make salvations sprout and draw down a revelation of the Infinite Light, blessed be He, through Torah and mitzvos. And of this he said to them, “My teaching shall drop like the rain”:
Moshe was speaking to all Israel, to both kinds of souls: both can make salvations sprout and draw down the Infinite Light through Torah and mitzvos. To them he said, “My teaching shall drop like the rain.”


היא בחי׳ התורה שממטה למעלה בחי׳ אדעתיה דנפשי׳ [דנפשיה] קא עביד וגם תזל כטל אמרתי המשכת אא״ס [אור אין סוף] ב״ה מלמעלה למטה שהקב״ה קורא קורא ושונה כנגדו [וע׳ בזהר ואתחנן) (דרס״ג196 א׳) דהאזינו השמים זהו כענין שמע ישראל197 כו׳ שבפסוק ראשון דק״ש [דקריאת שמע].
this is the level of the Torah that is from below upward, the level of “he acts with his own mind in view”; and also “My word shall flow like the dew,” the drawing down of the Infinite Light, blessed be He, from above to below, in that “the Holy One, blessed be He, reads and studies opposite him.” [And see in the Zohar, Vaeschanan (page 263a), that “Give ear, O heavens” is like “Hear, O Israel,” etc., in the first verse of the Shema.
Rain is Torah from below upward, studied “with one’s own mind in view”; dew is the Infinite Light drawn down from above, when G-d studies opposite the person. The Zohar on Vaeschanan says “Give ear, O heavens” is like “Hear, O Israel.”


וא״כ המ״י [המשכיל יבין] דבחי׳ יערוף כמטר ותזל כטל כו׳ זהו עצמו ע״ד ענין ההמשכות האמור בהוי׳ אלקינו הוי׳ אחד. וכמ״ש מזה לעיל.198
And if so, the discerning will understand that the level of “shall drop like the rain” and “shall flow like the dew,” etc., is itself along the lines of the drawings-down spoken of in “Havayah is our G-d, Havayah is One.” And as is written on this above.
So the discerning will understand that rain and dew here are the same drawings-down spoken of in the Shema, “Havayah is our G-d, Havayah is One,” as explained above.




29ועמ״ש בד״ה כי ביום הזה יכפר199 בפ׳ אחרי בפי׳ והיו הדברים האלה כו׳ ודברת בם.200
And see what is written in the discourse beginning “For on this day He shall atone,” in Parshas Acharei, on the meaning of “And these words shall be,” etc., “and you shall speak of them”:
He refers to the discourse “For on this day He shall atone” in Acharei, on “And these words shall be … and you shall speak of them,” which is said of words of Torah.


דבדברי תורה כתיב. והם עצמן הדברים האלה האמורים בפסוק ראשון דק״ש [דקריאת שמע] הוי׳ אלהינו הוי׳ אחד ע״ש באריכות] וכ״ז [וכל זה] יש בכח ב׳ מיני נשמות הנ״ל
that this is written of words of Torah; and they are themselves “these words” stated in the first verse of the Shema, “Havayah is our G-d, Havayah is One”; see there at length.] And all this is within the power of the two kinds of souls mentioned above.
There “these words” are the first verse of the Shema itself, “Havayah is our G-d, Havayah is One.” Both kinds of souls can bring all this about.


כי מי שתורתו אומנתו הוא פועל זאת להיות גילוי א״ס ב״ה ע״י עסק התורה כנ״ל ע״י בחי׳ רעותא דליבא בבחי׳ ואחת בכל לבבך201 בב׳ חללי הלב.
For one whose Torah is his occupation accomplishes this, that there be a revelation of the Infinite One (Ein Sof), blessed be He, through occupation with Torah, as mentioned above, through the level of the desire of the heart (re’usa d’liba), at the level of “And you shall love with all your heart (levavcha),” with both chambers of the heart.
The scholar, whose Torah is his occupation, reveals the Infinite One through his study, with the “desire of the heart,” loving G-d “with all your heart,” with both chambers of the heart.




30וע״ז אמר האזינו השמים שהן אותן נשמות שמבחי׳ שמים שהוא בחי׳ תורה ולכך תורתם או מנתם כו׳.
And of this he said, “Give ear, O heavens”: these are the souls that are from the level of heaven, which is the level of Torah; and therefore their Torah is their occupation, etc.
“Give ear, O heavens” addresses the souls from the level of heaven, the level of Torah, which is why their Torah is their occupation.


וגם מי שהוא מבעלי עסקים מ״מ יכול הוא להיות ממשיך אור א״ס ב״ה ע״י עסק התורה לשמה בקביעת עתים לתורה כו׳
And also one who is among the men of business can nevertheless draw down the Infinite Light (Or Ein Sof), blessed be He, through occupation with Torah lishmah, in setting times for Torah, etc.,
A businessman too can draw down the Infinite Light, by studying Torah for its own sake in the times he sets aside for study.


ע״י בחי׳ הצדקה ו״ש [וז״ש] אני מדבר בצדקה202 פי׳ שלהיות אני מדבר שכשאומר תהלים וכיוצא יהי׳ [יהיה] בחי׳ אני ממש מדבר ע״ד מ״ש ודברי אשר שמתי בפיך203
through the level of charity (tzedakah). And this is [the meaning of] what is written, “I speak in righteousness (tzedakah)”: that is, so that it be “I speak”: that when he says Tehillim and the like, it will be the level of “I,” Myself, speaking, in the manner of what is written, “And My words that I have put in your mouth,”
He does it through charity, as Isaiah says, “I speak in righteousness (tzedakah)”: when he says Tehillim and the like, it is G-d’s own “I” that speaks, as in “My words that I have put in your mouth.”


שהוא בחי׳ המשכות והתגלות אור א״ס ב״ה שבתורה הוא ע״י הצדקה [ועמ״ש בד״ה והיה מספר בנ״י [בני ישראל]204205 גבי פקדת ארץ ותשוקקיה כו׳ מלא מים206 כו׳ ע״ש ומזה יובן ענין יערוף כמטר לקחי הנמשך ע״י המצות כו׳]
which is the level of the drawings-down and revelation of the Infinite Light, blessed be He, that is in the Torah; [this] is through charity. [And see what is written in the discourse beginning “And the number of the children of Israel shall be,” concerning “You have remembered the earth and watered it,” etc., “full of water,” etc.; see there. And from this will be understood the matter of “My teaching shall drop like the rain,” which is drawn down through the mitzvos, etc.]
The revelation of the Infinite Light in his Torah comes through charity. He refers to the discourse “And the number of the children of Israel shall be,” on “You remembered the earth and watered it … full of water,” from which one understands how “My teaching shall drop like the rain” is drawn down through the mitzvos.


וע״ז נאמר ותשמע הארץ שהן אותן הנשמות שנמשכים מבחי׳ ארץ ופי׳ ותשמע הוא כענין השמע לאזניך מה שאתה מוצא מפיך207 פי׳ בחי׳ אתה היוצא מפיך כי דבר ה׳ זו הלכה וזהו היוצא מפיך וד״ל [ודי למבין]:
And of this it is said, “and let the earth hear”: these are the souls that are drawn from the level of earth. And the meaning of “let it hear” is like “Let your ears hear what you (atah) bring forth from your mouth”: that is, the level of Atah (“You”) that goes forth from your mouth; for “‘the word of Havayah’: this is halachah,” and this is what goes forth from your mouth. And this suffices for one who understands.
“And let the earth hear” addresses the souls of “earth.” “Hear” is like “Let your ears hear what you bring forth from your mouth”: what you speak is “You” (Atah), G-d Himself, since “the word of Havayah is halachah.”




Section 7 · ¶31–36
Tishrei
31ו והנה אף שכ״ז [שכל זה] הוא עבודת האדם בכל יום ויום אך דרך כלל הוא בחדש תשרי שנקרא ראש השנ שכולל חיות כל השנה
6. Now, even though all this is a person’s service each and every day, in a general way it is in the month of Tishrei, which is called the head of the year (Rosh HaShanah), for it includes the life-force of the whole year
Section 6: all this is a person’s daily service, but in a general way it happens in Tishrei, the “head” of the year, which holds the life-force of the whole year.


כולה וכל היו״ט [היום טוב] שכולם נמשכים בהתכללות א׳ בר״ה [בראש השנה] ויש בו בדרך כלל כל התיקונים הנ״ל שצ״ל לנפש עד שתוציא צמחה ככל הנז׳ [הנזכר] בפרטות למעלה כי
in its entirety, and of all the festivals, all of which are drawn down in one inclusion on Rosh HaShanah. And in it there are, in a general way, all the rectifications mentioned above that the soul needs until it brings forth its growth, as was all mentioned in detail above. For
Tishrei also holds all the festivals, which are drawn down together on Rosh HaShanah. So all the steps the soul needs in order to grow, described in detail above, are found in it in a general way.


הנה ענין השופר בר״ה [בראש השנה] יום תרועה208 כו׳ גנוחי גנח209 וילולי יליל שהוא ענין לב נשבר ונדכה בחי׳ שברים עד שיבא עי״ז לידי בכי׳ ויללה כו׳ והוא ענין החרישה שצ״ל בנפש הבהמית.
the matter of the shofar on Rosh HaShanah, “a day of teruah,” etc., is “groaning” and “wailing,” which is the matter of a broken and crushed heart, the level of shevarim (the broken notes), until through this he comes to weeping and wailing, etc. And this is the matter of the plowing that must be in the animal soul,
The shofar of Rosh HaShanah, “a day of teruah,” is described by the Talmud as “groaning” and “wailing”: the broken and crushed heart of the shevarim, which brings one to tears. This is the plowing that the animal soul needs.


שהיא ראשית כל המלאכות הנצרכות לה כנ״ל שאפי׳ [שאפילו] המטר כשירד על הארץ בלתי חרישה לא יפעול להצמיח צמחה עי״ז כו׳.
which is the first of all the labors that it needs, as mentioned above; for even rain, when it falls on the earth without plowing, will not through this make its growth sprout, etc.
Plowing is the first of all the labors the soil needs, as explained above; rain falling on unplowed ground makes nothing grow.




32וכך הוא בנפש שלא תוציא צמחה להיות מתפעלת מהתבוננות׳ בגדולת ה׳ ואפי׳ [ואפילו] אם למד תורה שנמשל למטר שמלחלח כנ״ל לא יועיל אם לא נחרשה תחלה
And so it is with the soul: it will not bring forth its growth, to be stirred by its contemplation of the greatness of G-d; and even if he has studied Torah, which is likened to rain that moistens, as mentioned above, it will not help unless it was first plowed,
So too the soul will not grow, will not be moved by contemplating G-d’s greatness, without plowing; even Torah study, which moistens like rain, will not help unless the soul has first been plowed.


דהיינו להיות לו לב נשבר תחלה כו׳. כי מ״מ מחמת גודל הגשמיות בהיותו שלם בפ״ע [בפני עצמו] אין ההתבוננות פועלת בו כלל.
that is, that he first have a broken heart, etc. For nevertheless, because of the greatness of the physicality, while he is whole and a being unto himself, the contemplation has no effect on him at all.
Plowing means first having a broken heart. As long as a person feels whole and self-contained, his physicality is so heavy that contemplation has no effect on him at all.


כי אף שמתבונן איך שהוא ית׳ קדוש ומובדל ורק הודו וזיוו על ארץ ושמים210 כו׳ מ״מ אין הדבר נוגע אליו שאף שמאמין ויודע שכן האמת
For even though he contemplates how He, may He be blessed, is holy and separate, and only “His splendor” and radiance are “over earth and heaven,” etc., nevertheless the matter does not touch him; for even though he believes and knows that this is the truth,
He may contemplate how G-d is holy and separate, and that only “His splendor is over earth and heaven,” and still it does not touch him, even though he believes and knows that it is true.


הנה השמים שמים לה׳211 כו׳ ואעפ״כ [ואף על פי כן] הוא אדם בפ״ע [בפני עצמו] כאלו אין הדבר נוגע אליו כלל.
that “the heavens are the heavens of Havayah,” etc., he is nevertheless a person unto himself, as though the matter does not touch him at all.
He knows that “the heavens are the heavens of Havayah,” and yet he remains a person unto himself, as if the matter had nothing to do with him.




33והיינו ע״ד מ״ש כי כל הגוים ערלים212 וכל בית ישראל ערלי לב וכענין שנאמר שמנת עבית כשית213 שמחמת עוצם השתקעותו בחמדי וכסופי העוה״ז ואינו מצטער להיות לבו נשבר
And this is in the manner of what is written, “For all the nations are uncircumcised, and all the house of Israel are uncircumcised of heart,” and as it is said, “You grew fat, you grew thick, you became covered.” For because of the intensity of his immersion in the desires and longings of this world, and he does not feel pain so that his heart be broken,
Yirmiyahu speaks of Israel as “uncircumcised of heart,” and Moshe’s song says “you grew fat, you grew thick, you became covered.” This happens when a person is deeply immersed in the desires of this world and feels no pain that would break his heart.


אזי עבית כשית שנעשה כמו כיסוי על הלב והיא נקרא׳ [נקראת] ערלת הלב שמכסה עליו עד שמחמת זה אין נכנס בו ההשפעה כלל להיות מתפעל מהתבוננות השכל כו׳
then “you grew thick, you became covered”: there forms something like a covering over the heart, and it is called the foreskin of the heart, which covers it, until because of this the influence does not enter it at all, for him to be stirred by the contemplation of the intellect, etc.
Then a kind of covering forms over the heart, called “the foreskin of the heart.” It blocks any influence from entering, so that intellectual contemplation does not move him.


והיינו מחמת שמנת עבית בהשתקעותו בעניני העוה״ז לאכול ולשתות כו׳ ונעשה דדמו עב ולבו ערל.
And this is because of “you grew fat, you grew thick,” in his immersion in the matters of this world, to eat and to drink, etc.; and so his blood becomes thick and his heart uncircumcised.
It comes from “growing fat” with the things of this world, eating and drinking and the like, until the blood thickens and the heart is “uncircumcised.”




34וצ״ל ומלתם את ערלת לבבכם214 כו׳ להכריתה מלבו והיינו ע״י לב נשבר ונדכה והוא בחי׳ שברים ותרועה שבר״ה [שבראש השנה] גנוחי גנח לפררה לפירורים רבים
And there must be “And you shall circumcise the foreskin of your heart,” etc., to cut it off from his heart; and this is through a broken and crushed heart, which is the level of the shevarim and teruah of Rosh HaShanah, “groaning,” to crumble it into many crumbs.
The Torah commands, “circumcise the foreskin of your heart,” to cut it away. This comes through a broken and crushed heart, the shevarim and teruah of Rosh HaShanah, “groaning,” which shatter the covering into many crumbs.


וכן הם כל עשי״ת [עשרת ימי תשובה] ושלכן מצוה להתענות בהן215 ואף שלא ישלים216 כי עיקר המכוון הוא רק לסגף הנפש כדי לפררה ולשברה כו׳
And so are all the Ten Days of Teshuvah; and that is why it is a mitzvah to fast on them, even if one does not complete [the fast], for the main intent is only to afflict the soul in order to crumble it and break it, etc.
So too the whole of the Ten Days of Teshuvah: that is why it is a mitzvah to fast during them, even without completing the fast, for the purpose is only to afflict and break the soul.


ועי״ז אח״כ נמשך בחי׳ וזרקתי עליכם מים טהורים217 כו׳ ע״י ואד יעלה מן הארץ218 כו׳ וכמ״ש כי כשר ירד הגשם והשלג כו׳ בחי׳ כשלג ילבינו.219
And through this, afterward, there is drawn down the level of “And I will sprinkle pure water upon you,” etc., through “And a mist would rise from the earth,” etc.; and as it is written, “For as the rain and the snow come down,” etc.: the level of “they shall become white as snow.”
Afterward comes “I will sprinkle pure water upon you,” through “a mist would rise from the earth,” and as Isaiah says, “as the rain and the snow come down”: the level of “they shall become white as snow.”




35ונתן זרע לזורע ולחם לאוכל220 והוא בחי׳ סוכות [ועמ״ש מזה לקמן בד״ה ושאבתם מים בששון221 איך שהחרישה הוא בעשי״ת [בעשרת ימי תשובה] שמאלו תחת לראשי222 והצמיחה הוא בסוכות וימינו תחבקני ע״ש באריכות] כי
“And it gives seed to the sower and bread to the eater”: this is the level of Sukkos. [And see what is written on this below in the discourse beginning “And you shall draw water with joy,” how the plowing is in the Ten Days of Teshuvah, “His left hand is under my head,” and the sprouting is on Sukkos, “and His right hand embraces me”; see there at length.] For
Next comes “it gives seed to the sower and bread to the eater”: this is Sukkos. He refers ahead to the discourse “And you shall draw water with joy,” which explains that the plowing is in the Ten Days of Teshuvah, “His left hand under my head,” and the growth is on Sukkos, “His right hand embraces me.”


הנה ארז״ל [אמרו רבותינו זכרונם לברכה] ישראל מפרנסים לאביהם שבשמים223224 פי׳ דכמו עד״מ הפרנסה לאדם הגשמי הוא שפועל להיות התפשטות הנשמה בגוף שאם לא יאכל כמה ימים תסתלק הנפש ותפרד מהגוף וע״י הלחם תתחבר הנשמה להאיר ולהתפשט בהגוף.
our Sages, of blessed memory, said, “Israel sustain their Father in heaven.” The meaning: just as, by way of analogy, sustenance for a physical person is what brings about the spreading of the soul in the body (for if he does not eat for several days the soul will depart and separate from the body), and through bread the soul is joined [to it], to shine and spread in the body;
The Zohar says, “Israel sustain their Father in heaven.” Just as food keeps a person’s soul spread through his body, so that without food for several days the soul would leave, bread joins the soul to the body.


כמו״כ [כמו כן] יובן ענין הפרנסה למעלה שהוא להיות עי״ז התפשטות א״ס ב״ה בתוך הספי׳ [הספירה / הספירות] שהוא ית׳ אצלם כנשמה לגוף וכמ״ש בת״ז [בתיקוני זהר] חסד דרועא ימינא225226 גבור׳ [גבורה] דרועא שמאלא תפארת גופא227 כו׳
so too will be understood the matter of sustenance above: that through it there be the spreading of the Infinite One (Ein Sof), blessed be He, within the Sefiros, for He, may He be blessed, is to them as a soul to a body, as is written in the Tikkunei Zohar: “Chesed is the right arm, Gevurah the left arm, Tiferes the body,” etc.
“Sustenance” above means that the Infinite One spreads within the Sefiros, which are like a body to Him. The Tikkunei Zohar describes them that way: Chesed is the right arm, Gevurah the left arm, Tiferes the body.


ואור א״ס המחי׳ [המחיה] אותם הוא המתלבש בהם כנשמה בגוף ובכדי שיהי׳ [שיהיה] המשכה והתלבשות זו כי אור א״ס ב״ה מצד עצמו לאו מכל אלין מדות איהו כלל228 הוא ע״י אתעדל״ת [אתערותא דלתתא]
And the Infinite Light (Or Ein Sof), which gives them life, is what is clothed in them, as a soul in a body. And for there to be this drawing down and clothing (for the Infinite Light, blessed be He, in itself “is not any of these attributes at all”), it is through an arousal from below.
The Infinite Light gives the Sefiros life and is clothed in them like a soul in a body. But since in Himself He is none of these attributes, this clothing comes about only through an arousal from below.


וזה נק׳ בשם פרנסה שישראל מפרנסים לאביהם שבשמים להיות התחברות והתלבשות א״ס ב״ה בי״ס [בי׳ ספירות] הנקראים בשם גוף כנ״ל וכמ״ש מזה ע״פ וידבר229 משה אל ראשי המטות230 כו׳
And this is called by the name sustenance: Israel sustain their Father in heaven, so that there be the joining and clothing of the Infinite One, blessed be He, in the ten Sefiros, which are called by the name “body,” as mentioned above. And as is written on this on the verse “And Moshe spoke to the heads of the tribes,” etc.,
That is why it is called “sustenance”: Israel “sustain their Father in heaven,” so that the Infinite One joins and is clothed in the ten Sefiros, which are called a “body.” He refers to the discourse on “And Moshe spoke to the heads of the tribes.”


בפי׳ וענין לכו לחמו בלחמי231 יעו״ש [יעויין שם] וזהו כי אמרתי עולם חסד יבנה232 שע״י האמירה שלי שבעולם שהיא בחי׳ התורה שניתנה לישראל
in the explanation of the matter of “Come, eat of My bread”; see there. And this is “For I said, ‘The world is built (yibaneh) with kindness (chesed)’”: that through My saying in the world, which is the level of the Torah that was given to Israel,
That discourse explains “Come, eat of My bread.” Then he reads the verse “For I said, ‘The world is built with kindness’” as speaking of G-d’s “saying” in the world, the Torah given to Israel.


אזי חסד יבנה שנבנה החסד כי להיות המשכת והתלבשות א״ס ב״ה במדת החסד הוא ע״י אתעדל״ת [אתערותא דלתתא] בעסק התורה שישראל מפרנסי׳ [מפרנסים] כו׳
then chesed yibaneh, “Chesed is built”: the Chesed is built. For the drawing down and clothing of the Infinite One, blessed be He, in the attribute of Chesed is through an arousal from below, in occupation with Torah, by which Israel sustain, etc.,
Through the Torah, “Chesed is built”: the attribute of Chesed itself is built up. The Infinite One is clothed in Chesed through Israel’s arousal from below in Torah study, by which they “sustain” Him.


כנ״ל (ועמ״ש מזה בשה״ש [בשיר השירים] ע״פ לסוסתי).233 וזהו בחי׳ סוכות ע״ד מ״ש וסוכה תהיה לצל יומם.234
as mentioned above (and see what is written on this in Shir HaShirim, on the verse “To my mare”). And this is the level of Sukkos, in the manner of what is written, “And a sukkah shall be for a shade by day (yomam).”
He refers to the discourse on “To my mare” in Shir HaShirim. This is the meaning of Sukkos: “a sukkah shall be for a shade by day (yomam).”


כי המדות נקראו יומין כידוע ויומם הוא בחי׳ החסד כמ״ש בזהר פ׳ אמור (דק״ג ע״ב)235 דכתיב יומם יצוה236237 ה׳ חסדו.
For the emotive attributes are called “days,” as is known; and yomam (“by day”) is the level of Chesed, as is written in the Zohar, Parshas Emor (page 103b), for it is written, “By day (yomam) Havayah commands His kindness.”
The emotive attributes are called “days,” and yomam, “by day,” is Chesed, as the Zohar on Emor reads “By day Havayah commands His kindness.”


והוא בחי׳ יומא דאזיל עם כולהו יומין238 כי החסד הוא הראשון שבמדות וכולל כולם ונותן בהם כח בכולם כמ״ש
And it is the level of “the day that goes with all the days,” for Chesed is the first of the emotive attributes, and it includes them all and gives power to all of them, as is written
Chesed is “the day that goes with all the days”: the first of the emotive attributes, which includes them all and gives strength to all of them, as the Ramaz explains there.


בפי׳ הרמ״ז [הרב משה זכות] שם וע׳ בפרדס בעה״כ [בערכי הכינויים] ערך יומם239 ובמ״א נתבאר דיומם היינו חסד דאבא וכ״מ [וכן משמע] קצת ממ״ש בפ׳ בלק (דקצ״א ע״ב) סבא עילאה כו׳
in the commentary of the Ramaz there. And see Pardes, in Erchei HaKinuyim, the entry yomam. And elsewhere it is explained that yomam is the Chesed of Abba; and so it is implied somewhat from what is written in Parshas Balak (page 191b): “The supernal elder,” etc.,
He cites Pardes, in Erchei HaKinuyim, under yomam. Elsewhere yomam is explained as the Chesed of Abba (Chochmah), and the Zohar on Balak hints at this when it speaks of “the supernal elder.”


ומנו אברהם דכתיב יומם יצוה240 והרמ״ז [והרב משה זכות] פ׳ תצוה241 (דף קפ״ט ע״ב) גבי דא אברהם סבא פי׳ שהכוונה על החכמה ששם הוא מקום
“and who is it? Avraham, as it is written, ‘By day He commands.’” And the Ramaz, Parshas Tetzaveh (page 189b), on “This is Avraham, the elder,” explained that the intent is to Chochmah, for there is the place
The Zohar identifies that elder as Avraham, citing “By day He commands,” and the Ramaz on Tetzaveh explains “Avraham the elder” as referring to Chochmah, since Chochmah is the place of “old age.”


הזקנה ע״ש ועמ,ש עוד מענין יומם בסידור שער ר״ה [ראש השנה] בד״ה אדני שפתי תפתח242 ופי׳ לצל יומם היינו בחי׳ מקיף וצל על בחי׳ יומם שהוא החסד
of old age; see there. And see what is written further on the subject of yomam in the Siddur, the Gate of Rosh HaShanah, in the discourse beginning “Ado-nai, open my lips.” And the meaning of “for a shade by day” is the level of a surrounding [light] (makif) and a shade over the level of yomam, which is Chesed.
For more on yomam he refers to the Siddur, in the Gate of Rosh HaShanah, on “Ado-nai, open my lips.” “A shade by day” is a surrounding light (makif), a shade over yomam, which is Chesed.


והענין כי להיות המשכת והתלבשות אור א״ס ב״ה במדות ובכלל היינו בבחי׳ החסד להחיותו כנשמה המתפשטת בגוף
The explanation: for there to be the drawing down and clothing of the Infinite Light, blessed be He, in the emotive attributes, and in general, that is, in the level of Chesed, to give it life like a soul that spreads in a body,
Here is the principle. The Infinite Light is to be drawn into the emotive attributes, and in general into Chesed, to give it life as a soul spreads through a body.


הנה א״א להיות המשכה זו בבחי׳ פנימית אלא ע״י שמתחלה הוא נמשך להיות בבחי׳ מקיף ואח״כ נמשך ומתלבש בבחי׳ פנימי׳ [פנימיות / פנימית]
it is impossible for this drawing down to be in an inner manner except by its first being drawn down in a surrounding manner (makif); and afterward it is drawn down and clothed in an inner manner (pnimi).
This cannot happen inwardly at once: the light must first be drawn as a surrounding light (makif), and only afterward is it drawn in and clothed inwardly (pnimi).


(ועמ״ש מזה בביאור ע״פ צו את בנ״י [בני ישראל] כו׳ את קרבני לחמי243 כו׳ בפ׳ פנחס) וכ״ז [וכל זה] הוא בחי׳ סוכות שמתחלה נמשך בבחי׳ מקיף
(And see what is written on this in the explanation on the verse “Command the children of Israel,” etc., “My offering, My bread,” etc., in Parshas Pinchas.) And all this is the level of Sukkos, for at first it is drawn down in a surrounding manner;
He refers to the explanation of “My offering, My bread” in Pinchas. All this is Sukkos, when the light is first drawn down as a surrounding light.


והוא ענין מצות הסוכה הסובבת ממעל וע״ז נאמר וסוכה תהיה לצל יומם שהסוכה היא צל ומקיף על בחי׳ יומם כו [וע׳ מזה עוד בר״עמ [ברעיא מהימנא] פ׳ פנחס דרנ״ה ע״ב ודרנ״ו ע״א] ואח״כ בשמע״צ [בשמיני עצרת] נכנסת ההארה ונתפסת בפנימיותם
and this is the matter of the mitzvah of the sukkah, which surrounds from above. And of this it is said, “And a sukkah shall be for a shade by day”: the sukkah is a shade and a surrounding over the level of yomam, etc. [And see further on this in the Ra’aya Mehemna, Parshas Pinchas, pages 255b and 256a.] And afterward, on Shemini Atzeres, the radiance enters and is grasped within their inner dimension.
That is the mitzvah of the sukkah, which surrounds from above, “a shade over yomam”; he refers to the Ra’aya Mehemna in Pinchas. Afterward, on Shemini Atzeres, the radiance enters and is absorbed within.


ולכן נק׳ עצרת לשון קליטה וכניסה ואסיפה שנכנס ההמשכה בבחי׳ פנימיות (ועד״ז יובן מארז״ל [מאמר רבותינו זכרונם לברכה] פ״ט דברכות) (דנ״ה)244 גבי בצלאל. בצל אל היית וידעת.
And therefore it is called Atzeres, a term for absorption, entering and gathering, for the drawing down enters in an inner manner. (And along these lines will be understood the saying of our Sages, of blessed memory, in chapter 9 of Berachos (page 55), concerning Betzalel: “You were in the shadow of Kel (betzel Kel), and you knew.”)
That is why it is called Atzeres, “gathering in”: the drawing down enters inwardly. The Talmud’s words about Betzalel, “You were in the shadow of Kel, and you knew,” are to be understood the same way.


כי מה שבצלאל אמר לעשות תחלה המשכן ואח״כ הארון והכלים היינו ג״כ עד״ז שכל המשכה מלמעלה למטה צ״ל נמשך האור בבחי׳ מקיף בתחלה ואח״כ דייקא יומשך בבחי׳ פנימית
For Betzalel’s saying to make the Mishkan first and afterward the Ark and the vessels is also along these lines: every drawing down from above to below must be [such that] the light is drawn down first in a surrounding manner, and specifically afterward is it drawn down in an inner manner.
Betzalel said to make the Mishkan first and then the Ark and the vessels, because every drawing down from above must first come as a surrounding light and only afterward inwardly.


וזה ו שצריך להקדים תחלה את המשכן שהוא בחי׳ המקיף ואח״כ הכלים שהם בחי׳ א״פ [אור פנימי] כו׳
And this is why one must first make the Mishkan, which is the level of the surrounding [light], and afterward the vessels, which are the level of the inner light (or pnimi), etc.
The Mishkan, the structure that encloses, is the surrounding light; the vessels within it are the inner light. So the Mishkan must be made first.


ולכן אמר עליו משה בצל אל היית. כי אל היינו בחי׳ חסד כמ״ש חסד אל כל היום.245246
And therefore Moshe said of him, “You were in the shadow of Kel.” For Kel is the level of Chesed, as it is written, “The kindness of Kel is all day long.”
So Moshe told him, “You were in the shadow of Kel”: Kel is Chesed, as in “the kindness of Kel is all day long,” and Betzalel stood in the surrounding shade of Chesed.




36ומבואר לעיל שכדי להיות חסד יבנה צ״ל תחלה ההמשכה בבחי׳ מקיף כענין לצל יומם כו׳ וזהו בחי׳ בצל אל היית.
And it was explained above that in order for there to be “Chesed is built,” the drawing down must first be in a surrounding manner, as in “for a shade by day,” etc.; and this is the level of “You were in the shadow of Kel,”
As explained above, for “Chesed is built” the drawing must first come as a surrounding light, like “a shade by day.” This is what “You were in the shadow of Kel” means.


היינו אור מקיף של בחי׳ החסד ואזי אח״כ נמשך בבחי׳ פנימית ג״כ וע׳ בזהר תרומה (קנ״ב סע״א [סוף עמוד א])247 ופ׳ פקודי (דרכ״ג ע״ב ודרכ״ב ע״א) ובפ׳ שלח (דקס״ב ב׳)248
that is, the surrounding light of the level of Chesed; and then, afterward, it is drawn down in an inner manner as well. And see the Zohar, Terumah (end of 152a), and Parshas Pekudei (pages 223b and 222a), and Parshas Shelach (page 162b).
The “shadow of Kel” is the surrounding light of Chesed, after which the light is drawn inward as well. He cites several passages of the Zohar on this.


והיינו כי בצלאל עצמו הוא המקשר וממשיך ההמשכה בבחי׳ פנימית שהוא בחי׳ צדיק יסוד עולם249 כמ״ש בזהר פ׳ ויקהל (דרי״ד סע״ב [סוף עמוד ב]) ובפ׳ פקודי (דרכ״ד סע״א [סוף עמוד א])
That is, Betzalel himself is the one who connects and draws down the drawing down in an inner manner, for he is the level of “the righteous one is the foundation of the world,” as is written in the Zohar, Parshas Vayakhel (end of page 214b), and in Parshas Pekudei (end of page 224a);
Betzalel himself connected the light and drew it inward, for he was the level of “the righteous one is the foundation (yesod) of the world,” as the Zohar says.


אלא שבצל אל היית ששרשו מבחי׳ המקיפים שכדי שיומשך ההמשכה בבחי׳ פנימית צ״ל תחלה בבחי׳ מקיף וע׳ בפע״ח [בפרי עץ חיים] שער העמידה פי״ד [פרק י״ד / פרשה י״ד]250 גבי אל עליון כו׳
only, “you were in the shadow of Kel,” for his root is from the level of the surrounding [lights], since in order for the drawing down to be drawn in an inner manner, it must first be in a surrounding manner. And see Pri Etz Chaim, the Gate of the Amidah, chapter 14, concerning “the supreme Kel,” etc.,
Yet he was “in the shadow of Kel,” for his root was in the surrounding lights, since an inner drawing must first come as a surrounding one. He refers to Pri Etz Chaim on “the supreme Kel” in the Amidah.


קונה הכל כו׳ וע׳ כה״ג [כהאי גוונא] בזהר בראשית (דף251 ו׳ סע״א [סוף עמוד א]) ע״פ ובניהו בן יהוידע252 כו׳ מאן אתר נפיק כו׳ אהדר קרא ואמר מקבציאל.253
“who possesses all,” etc. And see the like in the Zohar, Bereishis (end of page 6a), on the verse “And Benayahu son of Yehoyada,” etc.: “From what place does he come forth?” etc. “The verse answered and said: from Kabtze’el,
The Amidah calls G-d “the supreme Kel … who possesses all.” He compares the Zohar on “Benayahu son of Yehoyada”: the Zohar asks where Benayahu came from, and the verse answers, from Kabtze’el.


דרגא עילאה סתימאה. דעין לא ראתה254 כו׳ ובפי׳ המר״ז [הרמ״ז] שם דמקבציאל היינו קבוץ וכנוס שם אל כו׳
a supernal, hidden level, of which ‘no eye has seen,’” etc. And in the commentary of the Ramaz there: mi-Kabtze’el means the gathering and collecting of the Name Kel, etc.
Kabtze’el is “a supernal hidden level, which no eye has seen.” The Ramaz explains that the name means the gathering together of the Name Kel.


ובן יהויד״ע זהו כענין מה שאמרו בצל אל היית וידעת255 שהדעת הוא התחברות להיות נמשך אח״כ בבחי׳ פנימית
And “son of Yeho-yada”: this is like what they said, “You were in the shadow of Kel, and you knew (yada’ta),” for knowledge (daas) is a connection, so that it be drawn down afterward in an inner manner.
“Son of Yehoyada” contains yada, “knew,” like “you were in the shadow of Kel and you knew.” Knowledge (Daas) is connection, which draws the surrounding light inward.


וזהו ג״כ ענין אהל מועד מועד מלשון ונועדתי לך256 אותיות ונודעתי שהוא לשון התקשרות והתחברות כו׳
And this is also the matter of the Ohel Mo’ed (Tent of Meeting): mo’ed is from the term “And I will meet (veno’adti) with you,” the same letters as “and I will be known (venoda’ti),” which is a term for bonding and connection, etc.,
So too the Ohel Mo’ed, the Tent of Meeting: mo’ed comes from “I will meet (veno’adti) with you,” the same letters as “I will be known (venoda’ti),” a word for bonding and connection.


דהיינו המשכת יחוד אור א״ס ב״ה בנפש האדם והיינו ע״י בחי׳ אהל שהוא בחי׳ ובצל ידי כסיתיך257 וכמ״ש מזה ע״פ במדבר סיני258 באוהל מועד259 כו׳
that is, the drawing down of the union of the Infinite Light (Or Ein Sof), blessed be He, into the soul of man; and this is through the level of the tent, which is the level of “And in the shadow of My hand I have covered you.” And as is written on this on the verse “In the wilderness of Sinai, in the Tent of Meeting,” etc.;
This is the union of the Infinite Light with a person’s soul, which comes through the “tent,” the shelter of “I covered you in the shadow of My hand.” He refers to the discourse on “In the wilderness of Sinai, in the Tent of Meeting.”


ע״ש וע׳ בזח״א [בזהר חלק א] וירא (דצ״ח260 א׳ ב׳ ודצ״ז סע״ב [סוף עמוד ב]) בענין והוא יושב פתח האהל261 כו׳
see there. And see the Zohar, Part I, Vayera (pages 98a–b, and end of 97b), on the subject of “And he was sitting at the entrance of the tent,” etc.,
He also cites the Zohar on Vayera, on Avraham “sitting at the entrance of the tent.”


ובפ׳ בא (דל״ו סע״א [סוף עמוד א]) ובפי׳ הרמ״ז [הרב משה זכות] (שם ושם) ובפ׳ ויקרא (דף י״ד ע״א) ובפ׳ אחרי (דע״א סע״ב [סוף עמוד ב])262 ועמ״ש סד״ה קול דודי263264 כו׳ בענין ופסח ה׳ אל הפתח265 כו׳.
and in Parshas Bo (end of page 36a), and in the commentary of the Ramaz (in both places), and in Parshas Vayikra (page 14a), and in Parshas Acharei (end of page 71b). And see what is written at the end of the discourse beginning “The voice of my beloved,” etc., on the subject of “And Havayah will pass over the entrance,” etc.
He adds further passages of the Zohar and the Ramaz, and the discourse “The voice of my beloved,” on “Havayah will pass over the entrance.”


ועמ״ש סד״ה להבין פי׳ הפסוק מי אל כמוך266267 כו׳ ועמ״ש סד״ה ויקהל משה268269 כל הקורא ק״ש [קריאת שמע] בלא תפילין270 כו׳ ע״ש
And see what is written at the end of the discourse beginning “To understand the meaning of the verse ‘Who is a G-d like You,’” etc.; and see what is written at the end of the discourse beginning “And Moshe assembled”: “Whoever recites the Shema without tefillin,” etc.; see there.
He also refers to the discourses on “Who is a G-d like You” and “And Moshe assembled”; the latter explains why “one who recites the Shema without tefillin” testifies falsely: the tefillin are the surrounding light that must come before the inner light of the Shema.


והנה כמו שענין וסוכה תהיה לצל יומם הוא המשכה למעלה בי״ס [בי׳ ספירות] עליונות מקיפים ואח״כ פנימיים וכך הוא ג״כ בנפש
Now, just as the matter of “And a sukkah shall be for a shade by day” is a drawing down above, in the supernal ten Sefiros, [first] surrounding and afterward inner, so it is also in the soul.
Just as “a sukkah shall be for a shade by day” is a drawing into the supernal ten Sefiros, first surrounding and then inner, so it is in the soul.


כי ע״י צמיחת האהבה ורעש גדול הנ״ל עי״ז ונתן זרע לזורע ולחם לאוכל המשכה וגילוי אלקות בנפש מלמעלה למטה ג״כ בבחי׳ מקיף ופנימי
For through the sprouting of the love and the great noise mentioned above, through this “it gives seed to the sower and bread to the eater”: a drawing down and revelation of G-dliness in the soul from above to below, also in a surrounding and an inner manner.
Through the growth of the love and the great noise, “it gives seed to the sower and bread to the eater”: G-dliness is drawn into the soul from above, also first surrounding and then inner.


כי ישראל מפרנסין כו׳ ועי״ז ג״כ מתפרנסין כו׳ (עמ״ש מזה בד״ה יונתי כו׳) וההמשכה היא בסוכות
For Israel sustain, etc., and through this they too are sustained, etc. (See what is written on this in the discourse beginning “My dove,” etc.) And the drawing down is on Sukkos;
Israel sustain their Father in heaven, and through this they themselves are sustained; he refers to the discourse on “My dove.” This drawing down happens on Sukkos.


ולכן הוא זמן שמחתנו ע״י גילוי א״ס ב״ה בנפשו כו׳ אך שמחה זו היא בבחי׳ מקיף עדיין
and therefore it is “the time of our rejoicing,” through the revelation of the Infinite One, blessed be He, in one’s soul, etc. But this joy is still in a surrounding manner;
That is why Sukkos is “the time of our rejoicing”: the Infinite One is revealed in the soul. But this joy is still surrounding.


אלא שאח״כ בחי׳ שמיני עצרת הוא הקליטה שנקלטת בפנימיותו ממש וז״ש [וזהו שכתוב] עצרת תהיה לכם דוקא וכתרגומו כנישו כו׳ וכמ״ש מזה לקמן ע״פ ה׳ לי בעוזרי271 כו׳
only afterward, the level of Shemini Atzeres is the absorption, in which it is absorbed into one’s very inner being. And this is [the meaning of] what is written, “It shall be an atzeres for you,” specifically, and as its Targum [renders it], “gathering,” etc. And as is written on this below, on the verse “Havayah is for me among my helpers,” etc.;
On Shemini Atzeres the light is absorbed into a person’s very inner being, which is why it is “an atzeres for you,” rendered by the Targum as a “gathering in.” He refers to a later discourse on “Havayah is for me among my helpers.”


ע״ש וזהו וירם קרן לעמו272 דהיינו שנמשך גילוי א״ס ב״ה שלמעלה מבחי׳ עוה״ב [עולם הבא] שהוא נברא ביו״ד273 בלבד זיו השכינה274 כו׳ וכמ״ש מרב כל:275
see there. And this is “And He has raised up the horn of His people”: that there is drawn down a revelation of the Infinite One, blessed be He, that is above the level of the World to Come, which was created with the yud alone, the radiance of the Shechinah, etc.; and as it is written, “more than the abundance of all.”
This is “He has raised up the horn of His people”: a revelation of the Infinite One above the World to Come, which was created with the yud alone and is only the radiance of the Shechinah, “more than the abundance of all.”




Section 8 · ¶37–40
Showers and raindrops
37ז כשעירים עלי דשא276 וכרביבים עלי עשב. הנה ההפרש בין דשא לעשב הוא שדשא נקרא העשב בתחלת צמיחתו277 כשהתחיל לצמוח ולהראות ע״ג [על גבי] קרקע
7. “Like showers (se’irim) upon the tender grass (deshe), and like raindrops (revivim) upon the herbage (esev).” Now, the difference between deshe and esev is that deshe is what the herbage is called at the beginning of its growth, when it has begun to sprout and appear above the ground;
Section 7 explains the verse’s next words, “like showers upon the deshe and like raindrops upon the esev.” Deshe is grass at the start of its growth, when it first appears above the ground.


ואחר שנתגדל נקרא עשב כן פי׳ בלק״ת [בלקוטי תורה (להאריז״ל)] מהאריז״ל [מהאר״י זכרונו לברכה] וכ״ה בשרשים וכמ״ש תדשא הארץ דשא278 ושעירים היינו המטר הדק מאד כמו שערות כו׳. שמזה גידול הדשא.
and after it has grown it is called esev. So it is explained in the Likkutei Torah of the Arizal, and so it is in the Shorashim, and as it is written, “Let the earth sprout deshe.” And se’irim is the very fine rain, like hairs (se’aros), etc., from which the deshe grows.
Once grown it is called esev, as the Arizal’s Likkutei Torah and the Shorashim explain, and as in “Let the earth sprout deshe.” Se’irim are a very fine rain, like hairs (se’aros), and they make the deshe grow.


אבל העשב שכבר גדול גידולו מהרביבים שהם הטפות מטר הגסות וכן יש ב׳ בחינות אלו בבחי׳ התורה הנקרא מטר.279
But the esev, which is already grown, grows from the revivim, which are the coarse drops of rain. And so there are these two levels in the level of the Torah, which is called rain:
The esev, already grown, grows from revivim, heavy drops of rain. The Torah, which is called rain, has these same two levels.




38והיינו משנה ותלמוד פי׳ משניות נקרא שעירים מלשון שערות280 כי התורה נמשלה לשערות כמ״ש קווצותיו תלתלים281 כו׳ תלי תלים של הלכות282283 וכן נאמר ושער רישי׳ [רישיה] כעמר נקא.284
that is, Mishnah and Talmud. That is, the Mishnayos are called se’irim, from the term se’aros (hairs), for the Torah is likened to hairs, as it is written, “His locks are curled (taltalim),” etc.: “heaps upon heaps (tilei tilim) of laws.” And likewise it is said, “And the hair of His head was like clean wool.”
The two are Mishnah and Talmud. The Mishnayos are se’irim, from se’aros (hairs), for the Torah is likened to hair: “His locks are curled (taltalim),” read by the Sages as “heaps upon heaps (tilei tilim) of laws,” and “the hair of His head was like clean wool.”


כי כמו שהשערה נמשכת מן המוח כן הם פרטי ההלכות שבתורה שהן המשכות רבים נמשכים מבחי׳ חכמה עילאה חכים ולא285 בחכמה ידיעא.286
For just as the hair is drawn from the brain, so are the particulars of the laws in the Torah, which are many drawings-down, drawn from the level of the higher Chochmah, “wise, but not with a known wisdom.”
As a hair grows out of the brain, so the particular laws of the Torah are many separate drawings-down from the higher Chochmah, which is “wise, but not with a known wisdom.”




39והיינו בחי׳ משניות שהן הלכות פסוקות שהן רק נמשלים לשערות שהן ג״כ המשכות כנ״ל. ועסק התלמוד נק׳ רביבים שהוא ג״כ טיפי מטר
And this is the level of the Mishnayos, which are decided laws, which are only likened to hairs, which are also drawings-down, as mentioned above. And occupation with Talmud is called revivim, which are also drops of rain,
The Mishnayos are decided laws, likened only to hairs, which are drawings-down, as explained. The study of Talmud is called revivim, which are also drops of rain.


רק שהם גדולים וכך הוא בחי׳ התלמוד שהוא עיון ההלכה בפלפול רב ובעמקות השכל יותר מבמשנה וכשם שהמטר הנקרא רביבים מצמיח עשב
only they are large. And so is the level of Talmud, which is the analysis of the law with much dialectic and with depth of intellect, more than in the Mishnah. And just as the rain called revivim makes esev sprout,
But revivim are large drops, and Talmud likewise examines the law with much dialectic and depth, more than the Mishnah does. Heavy rain makes esev grow.


שהוא צמיחה גדולה יותר מבחי׳ הדשא כן ע״י עסק התלמוד פועל ישועות בנפש להיות גילוי האהבה ויראה בבחי׳ אהוי״ר [אהבה ויראה] גדולים יותר כו׳
which is a greater growth than the level of deshe, so through occupation with Talmud one works salvations in the soul, so that there be a revelation of love and awe at the level of greater love and awe, etc.
Esev is a greater growth than deshe. So Talmud study brings about greater salvations in the soul: a revelation of love and awe of a greater kind.


כי המדות נק׳ בחי׳ צומח ויש בהם קטנות וגדלות כנודע [וע׳ מענין דשא ועשב287288 בזח״א [בזהר חלק א] בראשית (די״ח ע״ב)289
For the emotive attributes are called the level of the vegetative, and they have smallness and greatness, as is known. [And see on the subject of deshe and esev in the Zohar, Part I, Bereishis (page 18b),
The emotive attributes are called “vegetative,” for they grow, and they have “smallness” and “greatness,” immature and mature states. He refers to the Zohar on Bereishis about deshe and esev.


שהם ב׳ בחי׳ מלאכים יוצר משרתים שבכל יום חדשים לבקרים290 ואשר משרתיו291 שעומדים ברום עולם משי״ב [מששת ימי בראשית] כו׳
that they are two levels of angels: “who forms ministers,” who every day are “new every morning,” and “whose ministers” stand “in the heights of the world” since the six days of creation, etc.;
The Zohar says these are two kinds of angels: those created anew each day, “new every morning,” as in the blessing “who forms ministers,” and those “whose ministers” stand in the heights of the world since the six days of creation.


ושזהו ג״כ ענין חציר לבהמה ועשב292 לעבודת האדם וע״ש ג״כ (די״ט ע״א) ועיין מענין חציר ועשב ג״כ בזהר פ׳ פנחס (דרי״ז ע״א)293
and that this is also the matter of “grass for the cattle, and herbage for the service of man”; and see there also (page 19a). And see on the subject of grass and herbage also in the Zohar, Parshas Pinchas (page 217a).
The Zohar connects this to “grass for the cattle, and herbage for the service of man,” and he cites further passages of the Zohar on grass and herbage.


ועד״ז יובן בנפש דבחי׳ עשב זהו בבחי׳ עבודת האדם שלמעלה מבחי׳ בהמה ועמ״ש בענין עשב ע״פ ואלה המשפטים וע׳ עוד בזהר תרומה (דקע״א סע״א [סוף עמוד א])
And along these lines it will be understood in the soul: the level of esev is the level of “the service of man,” which is above the level of an animal. And see what is written on the subject of esev on the verse “And these are the ordinances”; and see further in the Zohar, Terumah (end of page 171a),
In the soul, esev is “the service of man,” above the level of an animal. He refers to a discourse on “And these are the ordinances” and to further passages of the Zohar.


ובפ׳ ויקרא די״ב ע״א]294 ועיקר הענין הוא שיש ב׳ מיני צמיחות295 הצומחי׳ [הצומחים] מהארץ ע״י הזריעה האחד שהצמיחה היא במהותה ועצמותה כמו הגרעין הנזרע
and in Parshas Vayikra, page 12a.] And the essence of the matter is that there are two kinds of growth that sprout from the earth through sowing. The first: the growth is, in its nature and essence, like the sown kernel,
The heart of the matter is that there are two kinds of growth from sowing. In the first, what grows is the same in nature and essence as the seed that was sown.


וכמו זרעוני תבואה דגן וחטים כו׳ שהחטים הצומחים הם כמו החטים שנזרעו רק שפעולת הזריעה בארץ הוא שהצמיח היא בתוספת מרובה מאד מאד כמארז״ל [כמאמר רבותינו זכרונם לברכה] כלום אדם זורע קב
such as the seeds of produce, grain and wheat, etc.: the wheat that sprouts is like the wheat that was sown, only the effect of sowing in the earth is that the growth comes with a very, very great increase, as our Sages, of blessed memory, said, “Does a person sow a kav
So it is with grain and wheat: the wheat that sprouts is like the wheat that was sown, only multiplied many times over, as the Talmud says that a person sows a small measure in order to reap a great deal.


אלא296 להוציא כמה כורים והב׳ היא כמו צמיחת פירות האילן ע״י הגרעין הנטוע בארץ שהגרעין הנטוע אין לו ערך כלל לגבי הפירות הנצמחים ממנו.
except to bring forth many kor?” And the second is like the growth of the fruits of a tree through the kernel planted in the earth, where the planted kernel bears no comparison at all to the fruits that grow from it.
The second kind is like the fruit of a tree that grows from a planted pit: the pit bears no comparison at all to the fruit that comes from it.


והוא התחדשות ממש. (ועמ״ש במ״א ע״פ הזהר ח״א [חלק א׳] ר״פ נח297 גבי ועביד איבין ורבי זרעין298 והרמ״ז [והרב משה זכות] שם פי׳ שהם פרי העץ ופה״א נשמות ומלאכים) וכמ״כ [וכמו כן] למעלה כי
And it is an actual renewal. (And see what is written elsewhere on the Zohar, Part I, at the beginning of Parshas Noach, concerning “and it makes fruits and increases seeds,” and the Ramaz there explained that they are the fruit of the tree and the fruit of the ground, souls and angels.) And so too above. For
That is a true renewal. He refers to the Zohar at the start of Noach on “it makes fruit and increases seeds,” which the Ramaz explains as the fruit of the tree and the fruit of the ground, souls and angels. The same two kinds of growth exist above.


הנה באתעדל״ת [באתערותא דלתתא] אתעדל״ע [אתערותא דלעילא]299 והוא כמשל הזריעה והצמיחה ויש בה צמיחה ואתעדל״ע [ואתערותא דלעילא] מעין האתעדל״ת [האתערותא דלתתא] רק שהיא ב תוספת מרובה מאד מאד.
through an arousal from below [there is] an arousal from above, and this is like the analogy of sowing and growing. And in it there is a growth, an arousal from above of the same kind as the arousal from below, only it is with a very, very great increase.
An arousal from below brings an arousal from above, like sowing and growing. In the first kind, the response from above is of the same kind as the arousal from below, only greatly multiplied.


והב׳ כשהאתדל״ע [כשהאתערותא דלעילא] הוא מבחי׳ עליונה מאד שאין האתעדל״ת [האתערותא דלתתא] ממהות וערך זה כלל רק שמ״מ ע״י זריעה בארץ העליונה שיש בה כח הצומח
And the second: when the arousal from above is from a very lofty level, such that the arousal from below is not of this nature and value at all; only, nevertheless, through sowing in the supernal earth, which has in it the power of growth
In the second kind, the arousal from above comes from a level so lofty that the arousal from below has no comparison to it. Yet it still grows through sowing in the supernal earth, which has the power of growth.


שהוא מבחי׳ גבוה מאד דנעוץ תחלתן בסופן300301 נצמח כן צמיחה עליונה מאד מאד (וי״ל [ויש לומר] בזה שהוא המשכה שבדרך השתלשלות והמשכה שלמעלה מסדר ההשתלשלות.
that is from a very high level, for “their beginning is wedged in their end,” there sprouts in this way a very, very lofty growth. (And it can be said in this that [these are] a drawing down in the manner of the chain of descending worlds (hishtalshelus) and a drawing down that is above the order of hishtalshelus.
That power comes from a very high level, for in the words of Sefer Yetzirah, “their beginning is wedged in their end”: the lowest is bound to the highest. He suggests these are a drawing down within the order of the worlds and a drawing down from above it.


ועמ״ש באגה״ק [באגרת הקודש] ד״ה זורע צדקות גבי אלא דלכאורה זה אינו מן המדה כו׳ אך הענין הוא כו׳ ועי״ז מוציא כח הצומח את כחו אל הפועל כו׳ ע״ש. וסד״ה איהו וחיוהי)302
And see what is written in Iggeres HaKodesh, the section beginning “He sows righteous deeds,” concerning “but seemingly this is not in proportion,” etc., “but the explanation is,” etc., “and through this the power of growth brings its power into actuality,” etc.; see there. And [see] at the end of the section beginning “He and His life-forces.”)
He refers to the Tanya, Iggeres HaKodesh, in the epistle on “He sows righteous deeds,” on how the power of growth brings its strength into actuality, and to the end of the epistle “He and His life-forces.”


וזהו ענין כשעירים כו׳ שהצמיחה שמבחי׳ שעירים שהוא מטר הדק הוא רק כעין הזרע הנזרע אלא שהוא בתוספת מרובה
And this is the matter of “like showers,” etc.: the growth that comes from the level of se’irim, which is the fine rain, is only like the sown seed, except that it is with a great increase;
This is “like showers”: the growth from se’irim, the fine rain, is only like the seed that was sown, though greatly increased.


והיינו בחי׳ לימוד המשניות שהוא עלי דשא שהדשא אינו כעשב שנאמר בו עשב מזריע זרע303 משא״כ בדשא כמ״ש בזהר בראשית (די״ט ע״א).
and this is the level of the study of the Mishnayos, which is “upon the deshe”; for deshe is not like esev, of which it is said, “esev yielding seed,” which is not so of deshe, as is written in the Zohar, Bereishis (page 19a).
That is the study of Mishnah, “upon the deshe,” for deshe, unlike esev, is not described as “yielding seed,” as the Zohar notes.


והיינו כי מלימוד וגרסת המשניות לא נעשה הולדה חדשה רק מה שמבואר בהמשניות אבל כרביבים עלי עשב היינו שהצמיחה שמבחי׳ רביבים שהוא בעלי תלמוד.304
That is, from the study and recitation of the Mishnayos no new birth comes about, only what is explained in the Mishnayos. But “like raindrops upon the esev”: that is, the growth that comes from the level of revivim, which is the masters of Talmud,
Learning and reciting the Mishnah gives birth to nothing new, only to what the Mishnah explains. But “like raindrops upon the esev” is the growth from revivim, the masters of Talmud.


הוא בחי׳ עשב מזריע זרע עץ פרי כו׳ שמוציאים מפלפולם דין חדש כמו נפק מלתא מבינייהו305 שע״י העיון מולידים דין חדש מה שהיה בהעלם דבר קודם העיון הלז
is the level of “esev yielding seed, fruit tree,” etc.: they bring forth from their dialectic a new ruling, as in “a matter came out from between them,” for through analysis they give birth to a new ruling, something that was in concealment before this analysis.
Their study is “esev yielding seed, fruit tree”: from their dialectic they bring out a new ruling, as when “a matter emerged from between them,” something that was hidden before their analysis.


(והוא כמשל צמיחת דבר חדש כמו הפרי מהגרעין הנזרע כו׳ שהיה בו כח הפרי בהעלם מאד. וע׳ באגה״ק [באגרת הקודש] סד״ה והמשכילים יזהירו306 שזהו התגלות תעלומות חכמה307 ובמ״א נתבאר שזהו כמי שחופר בעומק הארץ ועי״ז מוציא מי מעיין
(And it is like the analogy of the growth of something new, like the fruit from the sown kernel, etc., which had in it the power of the fruit in deep concealment. And see Iggeres HaKodesh, at the end of the section beginning “And the wise shall shine,” that this is the revelation of “the hidden things of wisdom.” And elsewhere it is explained that this is like one who digs in the depth of the earth and through this brings forth spring water,
This is like the fruit that grows from a planted pit, which held the power of the fruit in deep concealment. Iggeres HaKodesh calls this the revelation of “the hidden things of wisdom,” and elsewhere it is likened to digging deep in the earth to bring out spring water.


שהוא נביעה חדשה מהמקור משא״כ הלומד רק מה שכתוב זהו כמו המים שאינן בעומק הארץ כ״א על פני הארץ ונודע שהמעיין הוא בחי׳ עליונה מאד שהוא מבחי׳ חכמה שלמעלה מהבינה כו׳
which is a new welling-up from the source; whereas one who studies only what is written, this is like the water that is not in the depth of the earth but on the surface of the earth. And it is known that the spring is a very lofty level, for it is from the level of Chochmah, which is above Binah, etc.
Spring water is a fresh flow from the source, while one who studies only what is written is like water lying on the surface. And the spring is very lofty: it comes from Chochmah, which is above Binah.


ועמ״ש לקמן בד״ה ושאבתם מים בששון ממעיני הישועה308 מבחי׳ מעיין דייקא ע״ש ולכן עי״ז נמשך ג״כ מלמעלה אתעדל״ע [אתערותא דלעילא] מבחי׳ תעלומות חכמה וז״ש [וזהו שכתוב] בזח״א [בזהר חלק א] פ׳ חיי שרה)
And see what is written below in the discourse beginning “And you shall draw water with joy from the springs of salvation”: from the level of a spring, specifically; see there. And therefore through this there is also drawn down from above an arousal from above from the level of “the hidden things of wisdom.” And this is what is written in the Zohar, Part I, Parshas Chayei Sarah)
He refers to the Sukkos discourse “And you shall draw water with joy from the springs of salvation,” from a spring specifically. So this kind of study draws an arousal from above from “the hidden things of wisdom,” as the Zohar on Chayei Sarah says.


(דק״ל ע״ב) ע״פ עין לא ראתה אלקים זולתך יעשה למחכה לו.309 מאי למחכה לו. כד״א [כמה דאת אמר] חכה את איוב בדברים.310311
(page 130b), on the verse “No eye has seen, O G-d, besides You, what He will do for one who waits (limechakeh) for Him”: “What is ‘for one who waits for Him’? As it says, ‘He waited (chikah) for Iyov with words.’
The Zohar reads “what He will do for one who waits (limechakeh) for Him” together with “he waited (chikah) for Iyov with words,” where the same word is used of words of wisdom.


ואלין אינון דדחקין למלה דחכמתא ודייקין ליה ומחכאן ליה למנדע ברירו דמלה ולאשתמודעא למאריהון כו׳ ע״ש הרי שעי״ז נמשך מבחינת עין לא ראתה כו׳
And these are those who press upon a matter of wisdom, and examine it closely, and wait upon it, to know the clarification of the matter and to come to know their Master,” etc.; see there. Thus through this there is drawn down from the level of “No eye has seen,” etc.,
These are the ones who press hard on a point of wisdom, examine it closely and “wait” on it until they understand it clearly and come to know their Master. Through this they draw from the level of “no eye has seen.”


יעשה כו׳ וע׳ בפי׳ זה בזהר (ואתחנן דרס״ז ע״ב) מענין יעשה תעשה מבע״ל כו׳ וזהו ענין כשעירים ורביבים כי שעירים היינו בחי׳ השערות עצמן עד״מ
“He will do,” etc. And see on this explanation in the Zohar (Vaeschanan, page 267b), on the matter of “‘He will do’: it should have said ‘You will do,’” etc. And this is the matter of “like showers” and “raindrops”: for se’irim is the level of the hairs themselves, by way of analogy;
The Zohar on Vaeschanan notes that the verse says “He will do” where it should have said “You will do.” This explains “like showers” and “raindrops”: se’irim are the hairs themselves, so to speak.


אך ע״י העיון כתיב סלסלה ותרוממך312 לבחי׳ שלמעלה מהשערות והיינו בחי׳ רביבים ע״ד מ״ש ואתה מרבבות קדש313 מה רב טובך314 כו׳ והוא בחי׳ הפנימיות המלובש בתוך השערות שהוא החיצוניות.
but through analysis, it is written, “Exalt her (salseleha), and she will raise you up,” to the level that is above the hairs; and this is the level of revivim, in the manner of what is written, “And He came from the myriads (rivevos) of holiness,” “How great (rav) is Your goodness,” etc. And this is the level of the inner dimension that is clothed within the hairs, which are the outer dimension.
Through analysis, “Exalt her (salseleha) and she will raise you up,” one reaches what is above the hairs: revivim, linked to rivevos (myriads) and rav (great). This is the inner dimension clothed within the hairs, which are the outer dimension.


וז״ש [וזהו שכתוב] (במיכה סי׳ ה׳) והיה שארית יעקב כו׳ כטל מאת315 ה׳ כרביבים עלי עשב כו׳ הרי שרביבים הוא שייך לבחי׳ טל כו׳.
And this is what is written (in Michah, chapter 5), “And the remnant of Yaakov shall be,” etc., “like dew from Havayah, like raindrops upon the herbage,” etc. Thus revivim belong to the level of dew, etc.
Michah’s verse places “raindrops upon the herbage” beside “dew from Havayah,” so revivim belong to the level of dew, which comes from above.


ועמ״ש בד״ה תורה צוה316 מענין ב׳ בחי׳ שיש בתורה אירוסין ונשואין ועד״ז יובן ג״כ ענין כשעירים ורביבים
And see what is written in the discourse beginning “The Torah he commanded,” on the subject of the two levels in the Torah, betrothal and marriage; and along these lines will also be understood the matter of “like showers” and “raindrops,”
He refers to the discourse “The Torah he commanded,” on two levels in the Torah, betrothal and marriage. The same applies to “showers” and “raindrops.”


כי מה שע״י העיון נולד דין חדש ה״ז [הרי זה] כמו בחי׳ הולדה שהיא מבחי׳ נשואין כו׳.
for when through analysis a new ruling is born, this is like the level of giving birth, which is from the level of marriage, etc.
When analysis gives birth to a new ruling, it is like the birth of a child, which comes from marriage.


והנה בספ״ד [בספרא דצניעותא] בזהר ס״פ תרומה (דקע״ז א׳) איתא ויאמר אלקים תדשא הארץ דשא עשב מזריע זרע היינו דכתיב ועניתם את נפשותיכם בתשעה לחדש בערב.317318
Now, in the Sifra deTzniusa in the Zohar, at the end of Parshas Terumah (page 177a), it is stated: “‘And G-d said, Let the earth sprout deshe, esev yielding seed’: this is what is written, ‘And you shall afflict your souls on the ninth of the month in the evening.’
The Sifra deTzniusa in the Zohar connects “Let the earth sprout deshe, esev yielding seed” with the fast of Yom Kippur: “you shall afflict your souls on the ninth of the month in the evening.”


בהאי זמנא אדני הוי׳ אתה החלות319 כו׳. וא״כ מובן דבחי׳ שעירים עלי דשא ורביבים עלי עשב שייך ג״כ בבחי׳ זריעה וצמיחה זו דעשי״ת [דעשרת ימי תשובה] ויוהכ״פ [ויום הכפורים]
At this time: ‘Ado-nai Havayah, You have begun,’” etc. And if so, it is understood that the level of “showers upon the deshe” and “raindrops upon the esev” also pertains to the level of this sowing and growing of the Ten Days of Teshuvah and Yom Kippur.
The Zohar adds: “at this time, Ado-nai Havayah, You have begun.” So showers and raindrops also belong to the sowing and growing of the Ten Days of Teshuvah and Yom Kippur.


והענין כמש״ל [כמה שכתוב לעיל] ע״פ כי כארץ תוציא צמחה320 כו׳ דהיינו הצמיחה והאתעדל״ע [והאתערותא דלעילא] הנמשך בכל השנה ע״י זריעת המצות זורע צדקות כו׳.
The explanation is as written above on the verse “For as the earth brings forth its growth,” etc.: that is, the growth and the arousal from above that is drawn down throughout the year through the sowing of the mitzvos, “He sows righteous deeds,” etc.;
As explained above on “For as the earth brings forth its growth,” the arousal from above that is drawn down all year comes through the sowing of the mitzvos, “He sows righteous deeds.”


כן אד׳ הוי׳ יצמיח צדקה ותהלה בר״ה [בראש השנה] ויוהכ״פ [ויום הכפורים] והיינו ע״י התשובה וכמבואר לעיל שבחי׳ שברים זהו בחי׳ חרישה כו׳ וצמיחה זו היא מבחי׳ עליונה יותר וז״ש [וזהו שכתוב] בהאי זמנא אד׳ הוי׳ אתה החלות כו׳.321322323324
“so will Ado-nai Havayah make righteousness and praise sprout,” on Rosh HaShanah and Yom Kippur; and this is through teshuvah, as explained above, that the level of shevarim is the level of plowing, etc. And this growth is from a higher level. And this is what is written, “At this time: ‘Ado-nai Havayah, You have begun,’” etc.
“So will Ado-nai Havayah make righteousness and praise sprout” on Rosh HaShanah and Yom Kippur, through teshuvah: the shevarim are the plowing, and this growth comes from a higher level. That is why the Zohar says “at this time, Ado-nai Havayah, You have begun.”




40והנה צמיחה זו הוא ג״כ ע״י וזרקתי עליכם מים טהורים325 שהם י״ג מדה״ר [מדות הרחמים] ונודע שיש כמה מדרגות זו למעלה מזו בענין גילוי יג״מ [י״ג מדות] הרחמים שההתחלה הוא בר״ה [בראש השנה] ע״י השופר ועיקר הגילוי הוא ביוהכ״פ [ביום הכפורים] ובפרט בנעילה דיוהכ״פ [דיום הכפורים]
Now, this growth too is through “And I will sprinkle pure water upon you,” which are the Thirteen Attributes of Mercy. And it is known that there are several levels, one above the other, in the revelation of the Thirteen Attributes of Mercy: the beginning is on Rosh HaShanah, through the shofar, and the main revelation is on Yom Kippur, and especially at Ne’ilah of Yom Kippur.
This higher growth comes through “I will sprinkle pure water upon you,” the Thirteen Attributes of Mercy. They are revealed in stages: they begin with the shofar of Rosh HaShanah, are revealed chiefly on Yom Kippur, and most of all at Ne’ilah, its closing prayer.


וזהו ענין כשעירים כו׳ וכרביבים כו׳ ועמ״ש סד״ה והיה ביום ההוא יתקע בשופר גדול326 כו׳ ועמ״ש עוד מענין סלסלה ותרוממך327 בביאור ע״פ כי ביום הזה יכפר328 בפ׳ אחרי:
And this is the matter of “like showers,” etc., “and like raindrops,” etc. And see what is written at the end of the discourse beginning “And it shall come to pass on that day that a great shofar will be sounded,” etc.; and see what is written further on the subject of “Exalt her, and she will raise you up” in the explanation on the verse “For on this day He shall atone,” in Parshas Acharei.
These stages are “like showers” and “like raindrops.” He refers to the discourse on “a great shofar will be sounded” and to the explanation of “For on this day He shall atone,” on “Exalt her and she will raise you up.”




Section 9 · ¶41
Milra: below
41ח והנה אופן אחד בארץ329 ת״י [תרגום יונתן] מלרע לרום שמיא וכן מתחת לרקיע330 מתורגם מלרע והענין כמ״ש בשם הה״מ [הרב המגיד] דהנה בפ׳ בראשית כתיב את כל אשר עשה
8. Now, “one ofan upon the earth”: Targum Yonasan renders it “below (milra), [reaching] to the height of heaven.” And likewise “beneath the firmament” is translated milra. The explanation is as is written in the name of the Maggid: in Parshas Bereishis it is written, “all that He had made,
Section 8: Targum Yonasan renders “one ofan upon the earth” as milra, “below,” the same word the Targum uses for “beneath the firmament.” The Alter Rebbe explains it with a teaching in the name of the Maggid, which begins from the verse about all that G-d made.


והנה טוב מאד331 וא״כ מהיכן נתהוה הרע332 שהרי נאמר ראה נתתי לפניך333 היום את החיים ואת הטוב ואת המות ואת הרע
and behold, it was very good.” If so, from where did evil come into being? For it is said, “See, I have set before you this day life and good, and death and evil.”
The verse says that all G-d made was “very good.” If so, where does evil come from? Yet the Torah says, “I have set before you life and good, and death and evil.”


אך הענין שהרע בשרשו אינו רע כלל ואדרבה שרשו ומקורו המחיה אותו הוא טוב ע״ד שארז״ל [שאמרו רבותינו זכרונם לברכה] שטן ופנינה334 לשם שמים נתכוונו.
But the explanation is that evil in its root is not evil at all; on the contrary, its root and source, which gives it life, is good, in the manner of what our Sages, of blessed memory, said: “The Satan and Peninah intended it for the sake of heaven.”
The answer: at its root evil is not evil at all; the source that gives it life is good. So the Sages say that the Satan and Peninah meant well, “for the sake of heaven.”


וכמשל הזונה עם בן המלך המבואר בזח״ב [בזהר חלק ב׳] (פ׳ תרומה דקס״ג ע״א)335 שכל רצונה וחפצה שלא ישמע אליה הבן כו׳ וזהו שארז״ל [שאמרו רבותינו זכרונם לברכה] ע״פ טוב זה יצ״ט [יצר טוב] מאד זה יצה״ר [יצר הרע]336
And it is like the parable of the harlot with the king’s son, explained in the Zohar, Part II (Parshas Terumah, page 163a), whose whole will and desire is that the son not listen to her, etc. And this is what our Sages, of blessed memory, said on the verse: “‘Good’: this is the good inclination; ‘very’: this is the evil inclination.”
The Zohar’s parable: a king hires a harlot to tempt his son, but her real wish is that the son not listen. So the Sages read “very good”: “good” is the good inclination, “very” is the evil inclination.


אך כשיורד למטה ע״י השתלשלות נעשה למטה רע גמור והוא כמשל המכבד שמכבדין בו הבית
But when it descends below through the chain of descent (hishtalshelus), it becomes, below, utter evil. And this is like the analogy of the broom with which the house is swept:
But as it comes down through the chain of descent it becomes, below, utter evil. The Maggid compared it to a broom used to sweep the house.


שהרי הוא טוב שעל ידו מבערים הקיסמים והפסולת מן הבית אך כשלוקחים ממנו שבט להכות בו התינוק נעשה רע כו׳ וזהו לשון מלעיל ומלרע.
it is good, for through it the chips and the refuse are cleared from the house; but when a stick is taken from it to strike a child with, it becomes bad, etc. And this is [the meaning of] the terms mil’eil and milra,
The broom is good, for it clears out the chips and refuse; but when a stick is taken from it to strike a child, it becomes “bad.” This is the meaning of mil’eil and milra, “above” and “below.”


דהוא תרגום של מעלה ומטה שמה שהוא בחי׳ למטה נק׳ מלרע שאינו רע ח״ו [חס ושלום] כ״א שורש ומקור שיתהוה ממנו ע״י רבוי השתלשלות בחינת רע כו׳
which are the Targum of “above” and “below”: what is at the level of “below” is called milra, not that it is evil (ra), G-d forbid, but that it is the root and source from which, through many stages of descent, the level of evil will come into being, etc.;
Milra, “below,” contains ra, “evil”: not that it is evil, G-d forbid, but that it is the root from which, through many stages of descent, evil comes into being.


משא״כ בבחי׳ שהוא מלעיל אין שם שורש להתהוות רע כלל ועד״ז שרפים עומדים ממעל לו337 בעולם הבריאה דשם בינה מקננא אין שם שורש לרע כלל.
whereas at the level that is mil’eil, there is no root at all there for evil to come into being. And along these lines, “Seraphim stand above Him” in the World of Beriah, where “Binah nests”; there is no root for evil there at all.
What is mil’eil, above, has no root for evil at all. So the Seraphim, who “stand above” in Beriah, where Binah dwells, have no root for evil.


אבל האופנים שהם בעשייה שעליו נאמר אף עשיתיו338 היינו שבעשייה יש יניקה לבחי׳ אף ע״ד שלשה פתחו באף339 כו׳.
But the Ofanim are in Asiyah, of which it is said, “even (af) I have made it”: that is, in Asiyah there is nurture for the level of af (anger), in the manner of “three opened with af,” etc.
But the Ofanim are in Asiyah, of which it says “even (af) I have made it”: in Asiyah there is a hold for af, anger, as in the Midrash that “three opened with af” and perished through it.


לכן הגם שהאופנים הם קדושה גמורה ואופן אחד בארץ שהוא סנדל340 הוא כתר דעשייה נק׳ מלרע היינו שעמידתם בעולם שהוא מקור ושרש להסתעפות הרע ממש למטה
Therefore, even though the Ofanim are complete holiness, and “one ofan upon the earth,” which is Sandalphon, who is the Keser of Asiyah, is called milra: that is, they stand in a world that is the source and root for the branching out of actual evil below.
So although the Ofanim are wholly holy, and the one ofan upon the earth is the angel Sandalphon, the Keser of Asiyah, it is called milra: they stand in a world that is the root from which evil branches out below.


ומזה אדרבה יגדל הרעש שלהם יותר מהשרפים שהם ברעש גדול על שיש שורש להתהוות הרע וההסתר כו׳
And from this, on the contrary, their noise grows greater than that of the Seraphim, for they are in a great noise over there being a root for the coming-into-being of evil and concealment, etc.;
On the contrary, this makes their noise greater than the Seraphim’s: they storm with a great noise because there is a root from which evil and concealment come.


וכענין בחי׳ תשובה שלמעלה מצדיקים341 שג״כ התשובה אינה דוקא על עבירות ממש שהרי ארז״ל [אמרו רבותינו זכרונם לברכה] כל ימיו בתשובה342
like the matter of the level of teshuvah, which is above the righteous; for teshuvah too is not necessarily over actual sins, for our Sages, of blessed memory, said, “all his days in teshuvah”;
It is like teshuvah, which stands higher than the righteous. Teshuvah is not only over actual sins, for the Sages said a person should spend “all his days in teshuvah.”


אלא התשובה הוא על ניצוץ אלקות שבנפשו שירד פלאים מטה מט מאור פניו ית׳ דלית מחשבה תפיסא ביה343 כו׳ וכמ״ש סד״ה
rather, the teshuvah is over the spark of G-dliness in his soul, which descended wondrously far down from the light of His countenance, may He be blessed, of whom “no thought can grasp Him,” etc. And as is written at the end of the discourse beginning
Teshuvah is over the spark of G-dliness in the soul, which has fallen far down from the light of G-d’s countenance, of whom “no thought can grasp Him.” He refers to the end of a discourse named in the next words.


כי ההרים ימושו344 וע״כ נק׳ אופני הקדש שמגיעים על חדי הרעש שלהם לבחינת קדש העליון שלמעלה מבחי׳ קדוש בוי״ו שאומרים השרפים עד שעי״ז ממשיכים כבוד הוי׳ ממקומו המשכה מבחי׳ חכמה עילאה ממש.
“For the mountains shall depart.” And therefore they are called “the holy Ofanim” (ofanei hakodesh), for through their noise they reach the level of the supernal kodesh, which is above the level of kadosh with a vav that the Seraphim say, until through this they draw down “the glory of Havayah from His place,” a drawing down from the level of the higher Chochmah itself.
That discourse is “For the mountains shall depart.” So they are called “the holy (kodesh) Ofanim”: through their noise they reach the supernal kodesh, above the kadosh with a vav that the Seraphim say, and so draw down the glory of Havayah from the higher Chochmah itself.


ובזה יתורץ הש״ס [הששה סדרים] דחולין (פג״ה [פרק גיד הנשה] דצ״א סע״ב [סוף עמוד ב]) דמשמע שהאופנים הם במעלה עליונה יותר מהשרפים וקשה ע״ז ממ״ש אופן אחד בארץ כו׳
And with this the [passage of the] Talmud in Chullin (chapter Gid HaNasheh, end of page 91b) is resolved, from which it is implied that the Ofanim are of a higher rank than the Seraphim; and this is difficult in light of what is written, “one ofan upon the earth,” etc.,
This resolves a difficulty in the Talmud, in Chullin, which implies that the Ofanim are higher than the Seraphim, though Scripture places them “upon the earth.”


וכמ״ש האריז״ל [האר״י זכרונו לברכה] שהאופנים הם בעשייה345 כו׳ אלא דשניהם אמת שאע״פ [שאף על פי] שהם בעשייה עכ״ז [עם כל זה] על ידי הרעש גדול שלהם הם מגיעים למעלה מהשרפים
and as the Arizal wrote, that the Ofanim are in Asiyah, etc. But both are true: although they are in Asiyah, nevertheless through their great noise they reach above the Seraphim;
The Arizal too says the Ofanim are in Asiyah. Both are true: they are in Asiyah, yet through their great noise they reach above the Seraphim.


היינו שהשרפים משיגים בחינת קדוש בוי״ו והאופנים נק׳ אופני הקדש כו׳ והיינו כי מלכות מקננא346 בעשייה347
that is, the Seraphim comprehend the level of kadosh with a vav, and the Ofanim are called ofanei hakodesh, etc. And this is because “Malchus nests in Asiyah,”
The Seraphim grasp kadosh, spelled with a vav, while the Ofanim are called by the higher kodesh. This is because “Malchus dwells in Asiyah,” as the Tikkunei Zohar says.


ועל ידי ירידה זו נעשית עטרת בעלה348 והיא מתעלה למעלה מעלה וכמ״ש במ״א סד״ה רני ושמחי בת349 כו׳ ושכנתי בתוכך דוקא ועיין זהר ח״א [חלק א׳] ויצא (קנ״ח ע״ב).
and through this descent she becomes “the crown of her husband,” and she rises higher and higher, as is written elsewhere, at the end of the discourse beginning “Sing and rejoice, O daughter,” etc., “and I will dwell in your midst,” specifically. And see the Zohar, Part I, Vayetzei (page 158b).
Through this descent Malchus becomes “the crown of her husband” and rises very high. He refers to the discourse “Sing and rejoice, O daughter of Zion,” on “I will dwell in your midst,” and to the Zohar on Vayetzei.


והיינו כי יתרון האור נמשך מן החושך350 דוקא וזהו והיה ביום ההוא יצאו מים חיים351 מירושלים
And this is because “the advantage of light” is drawn specifically from darkness. And this is “And it shall come to pass on that day that living waters shall go out from Jerusalem,”
For “the advantage of light” comes specifically from darkness. This is the prophecy that “living waters shall go out from Jerusalem.”


שהיא בחי׳ מל׳ המקננא בעשייה חצים אל הים הקדמוני בחי׳ בינה המקננא בבריא׳ [בבריאה / בבריאת] וכמ״ש בזח״ג [בזהר חלק ג] (פ׳ שלח דקע״א).
which is the level of Malchus that nests in Asiyah, “half of them to the eastern sea,” the level of Binah that nests in Beriah, as is written in the Zohar, Part III (Parshas Shelach, page 171).
Jerusalem is Malchus, which dwells in Asiyah, and the waters go “to the eastern sea,” Binah, which dwells in Beriah: from the lowest the flow reaches up to the higher. He cites the Zohar on Shelach.


וכמ״ש במ״א בד״ה מי מנה כו׳ רובע ישראל352 בפי׳ אף עשיתיו שאף הוא רובי שמרבה בחי׳ רביעית שלמעלה משלשה הבחי׳ בראתיו יצרתיו עשיתיו כו׳ יעו״ש [יעויין שם]:353
And as is written elsewhere, in the discourse beginning “Who can count,” etc., “the fourth part of Israel,” on the meaning of “even (af) I have made it”: that af is an inclusive term (ribbui), which includes a fourth level that is above the three levels “I created it, I formed it, I made it,” etc.; see there.
He refers to the discourse on “Who can count … the fourth part of Israel,” which reads af in “even (af) I have made it” as a word of inclusion, adding a fourth level above “I created it, I formed it, I made it.”




Section 10 · ¶42–49
Summary
42קיצור
Summary
The heading “Summary” (kitzur) introduces a short outline of the maamar’s eight sections.




43(א) התורה נמשלה למטר ולטל. מטר הוא ממטה למעלה וטל הוא מלמעלה למטה ושמים הם בעלי תורה והארץ היא בחי׳ בעלי מצות ופעמים שמים קדמו לארץ ופעמים ארץ קדמה.
(1) The Torah is likened to rain and to dew. Rain is from below upward, and dew is from above downward. And the heavens are the masters of Torah, and the earth is the level of the masters of mitzvos. And at times the heavens preceded the earth, and at times the earth preceded.
(1) Section 1 in brief: the Torah is likened to rain, which rises from below, and to dew, which comes down from above. Heaven is the Torah scholars and earth the people of mitzvos, and each comes first in some sense.


המטר פעולתו שמרוה את הארץ ועי״ז והולידה והצמיחה354 מכח הצומח שיש בה וכן בנפש יש כח להצמיח ראשית תבואתה355 ע״י התלבשותה בנפש הבהמית ששרשה מבחינת שמרי האופנים:(ב) והאופנים מתנשאים ברעש גדול
The effect of rain is that it waters the earth, and through this “it makes it give birth and sprout,” from the power of growth that is in it. And so in the soul there is a power to make “the first of its produce” sprout, through its being clothed in the animal soul, whose root is from the level of the dregs of the Ofanim. (2) And the Ofanim rise up with a great noise,
Rain waters the earth so that the earth’s own power of growth brings forth plants. So the soul can make “the first of its produce” sprout by being clothed in the animal soul, whose root is in the Ofanim. (2) Section 2 begins: the Ofanim rise with a great noise.


כי השרפים שהם בעולם הבריאה שהוא ראשית בריאת היש מאין ומאיר שם בינה הם משיגים היותו קדוש ומובדל ורק אות הוא בצבא שלו356 שצבאי צבאות התהוותם מאות אחד.
for the Seraphim, who are in the World of Beriah, which is the beginning of the creation of something from nothing, and where Binah shines, comprehend that He is holy and separate, and only “He is a sign in His host,” for the hosts upon hosts came into being from one letter.
The Seraphim are in Beriah, the first creation of something from nothing, where Binah shines; so they grasp that G-d is holy and separate, and that all the hosts come from one letter.


אבל האופנים שהם בעשייה ואפילו החיות שהם ביצירה שמקבל מהבריאה בבחי׳ השתלשלות יש מיש. לא כמו הבריאה שמקבל מבחינת אין ולכן הם רחוקים יותר מהשגת אלקות.
But the Ofanim, who are in Asiyah, and even the Chayos, who are in Yetzirah, which receives from Beriah in the manner of a chain of descent (hishtalshelus), something from something, not like Beriah, which receives from the level of nothing (ayin), are therefore further from the comprehension of G-dliness.
The Ofanim in Asiyah, and even the Chayos in Yetzirah, receive from the world above them as something from something, not from the Nothing as Beriah does, so they are further from grasping G-dliness.


ע״כ הם ברעש גדול ע״ד בעלי תשובה שמחמת הריחוק הוא בחילא יתיר357 ורעש גדול זה שרשו מלפני מלך כו׳
Therefore they are in a great noise, in the manner of baalei teshuvah, for because of the distance it is “with greater strength.” And this great noise has its root from “before a king [reigned],” etc.
So they storm with a great noise, like baalei teshuvah, whose very distance gives them “greater strength.” The root of this noise is in the kings who reigned “before a king reigned” over Israel.


ועי״ז נושאות את הכסא שהוא ראש עולם הבריאה וגם כמראה אדם שעל הכסא רמ״ח פקודין דאינון רמ״ח איברים358 ושס״ה ל״ת [לא תעשה] שס״ה גידים עמ״ש בד״ה וישלח יהושע359 כו׳
And through this they carry the Throne, which is the head of the World of Beriah, and also “as the appearance of a man” upon the Throne: the 248 commandments, which are the 248 limbs, and the 365 prohibitions, the 365 sinews. See what is written in the discourse beginning “And Yehoshua sent,” etc.,
Through it they carry the Throne, the head of Beriah, and the “man” upon it: the 248 commandments, which are the limbs, and the 365 prohibitions, which are the sinews. He refers to a discourse in Likkutei Torah on Shelach.


מרגלים חרש360 ומגביהות בחינה זו לאור א״ס ב״ה ממש:(ג) ועי״ז אומרים ברוך כבוד361 הוי׳ ממקומו.
“spies, secretly.” And they lift up this level to the Infinite Light (Or Ein Sof), blessed be He, itself. (3) And through this they say, “Blessed be the glory of Havayah from His place.”
The discourse is on “And Yehoshua sent … spies, secretly.” The Ofanim raise this level up to the Infinite Light itself. (3) Section 3: through this they say, “Blessed be the glory of Havayah from His place.”


כבוד עילאה ל״נ [ל״ב נתיבות] תיבות החכמה אשר אור א״ס ב״ה מאיר בה בבחי׳ גילוי ממש כמ״ש בספר ש״ב [של בינונים] פל״ה בהג״ה [בהגהה] ועמ״ש בד״ה ואהבת את בפרשה ואתחנן ומ״ש ע״פ נשא את ראש בני גרשון362 בענין נקודה בהיכלא.
The supernal glory is the thirty-two paths of Chochmah, in which the Infinite Light, blessed be He, shines in actual revelation, as is written in Sefer Shel Beinonim, chapter 35, in the gloss. And see what is written in the discourse beginning “And you shall love” in Parshas Vaeschanan, and what is written on the verse “Take the count of the sons of Gershon,” on the subject of “a point in the palace.”
The supernal glory is the thirty-two paths of Chochmah, in which the Infinite Light shines openly. He refers to the gloss in Tanya, chapter 35, and to discourses on “And you shall love” and on “Take the count of the sons of Gershon,” on “a point in the palace.”


שיהיה נמשך ומתגלה למטה ור״ל [ורוצה לומר] גילוי כבוד עילאה זהו איך שלמעלה היש וכל מה שלמטה הוא כלא חשיב.363
[They say] that it be drawn down and revealed below. That is to say, the revelation of the supernal glory is how the [true] being (yesh) is above, and all that is below is considered as nothing.
Their request is that this glory be drawn down and revealed below. The revelation of the supernal glory is the awareness that above is the true being, and that all that is below counts as nothing.




44ועל זה ביקש משה הראני נא את כבודך364 איך שלמעלה היש אמיתי שהוא ענין הכבוד.
And for this Moshe asked, “Show me, I pray, Your glory”: how above is the true being, which is the matter of “glory.”
This is what Moshe asked for: “Show me, I pray, Your glory”: to see that above is the true being, which is the meaning of “glory.”


ולכן החכמה שבה גילוי בחי׳ זו היא בחינת כח מה365 בבחינת ביטול ואין ממש ועמ״ש סד״ה זאת חנוכת המזבח.366
And therefore Chochmah, in which there is the revelation of this level, is the level of ko’ach mah (“the potential of what”), in a state of self-nullification and actual nothingness. And see what is written at the end of the discourse beginning “This is the dedication of the altar.”
So Chochmah, in which this is revealed, is ko’ach mah, “the potential of what,” in true self-nullification. He refers to the end of the discourse on “This is the dedication of the altar.”


ועל גילוי זה לע״ל [לעתיד לבוא] נאמר ומעין מבית367 ה׳ יצא. ועמ״ש על פסוק והחרים ה׳ את לשון ים מצרים והניף ידו על הנהר368 כו׳:
And of this revelation in the Time to Come it is said, “And a spring shall go forth from the House of Havayah.” And see what is written on the verse “And Havayah will utterly destroy the tongue of the Egyptian sea, and He will wave His hand over the River,” etc.
Of this revelation in the Time to Come it says, “A spring shall go forth from the House of Havayah.” He refers also to the discourse on “Havayah will utterly destroy the tongue of the Egyptian sea.”




45(ד) ועד״ז יובן בענין נה״ב [נפש הבהמית] וזהו ענין מאה ברכות ובמעשה הוא ע״י המצות. וזהו ענין כמטר לקחי.369 ותתן לנו ה׳ אלקינו:
(4) And along these lines it will be understood with regard to the animal soul. And this is the matter of the hundred blessings; and in deed it is through the mitzvos. And this is the matter of “like the rain, My teaching,” and “And You, Havayah our G-d, have given us.”
(4) Section 4 in brief: the same holds for the animal soul. Its counterpart to the Ofanim’s “Blessed” is the hundred blessings, and in deed, the mitzvos; this is “like the rain, My teaching” and “You, Havayah our G-d, have given us.”




46(ה) אך מתחלה צ״ל חרישה דמרפי ארעא לב נשבר ונדכה370 ואחר כך המטר זהו התורה.
(5) But first there must be plowing, “which loosens the soil”: a broken and crushed heart; and afterward the rain, which is the Torah.
(5) Section 5 in brief: first comes the plowing, a broken and crushed heart, and then the rain, which is the Torah.


ויינו ע״י ואד יעלה.371 שברו הבריות את ערפן.372 ובחי׳ טל זהו ענין הקב״ה קורא ושונה כנגדו373 ודברי אשר שמתי בפיך.374
And this is through “And a mist would rise”; “people broke their necks.” And the level of dew is the matter of “the Holy One, blessed be He, reads and studies opposite him,” and “My words that I have put in your mouth.”
This comes through “a mist would rise,” the arousal from below, and the Midrash says that when people break their necks the rain falls. Dew is the level where G-d “studies opposite” the person, and “My words that I have put in your mouth.”


וזהו האזינו השמים375 ת״ח [תלמיד חכם / תלמידי חכמים] ותשמע הארץ בעלי עסקים שכולם יוכלו להמשיך בחי׳ כמטר וכטל כו׳:
And this is “Give ear, O heavens”: Torah scholars; “and let the earth hear”: men of business; for all of them can draw down the level of “like the rain” and “like the dew,” etc.
“Give ear, O heavens” is the Torah scholars and “let the earth hear” is the people of business: all of them can draw down both rain and dew.




47(ו) ודרך כלל יש בחינות אלו בעשרת ימי תשובה וחג הסוכות כי ענין יום תרועה376 זהו ענין לב נשבר ועי״ז וזרקתי עליכם377
(6) And in a general way these levels are in the Ten Days of Teshuvah and the festival of Sukkos. For the matter of “a day of teruah” is the matter of a broken heart; and through this, “And I will sprinkle upon you
(6) Section 6 in brief: in a general way these stages are in the Ten Days of Teshuvah and Sukkos. “A day of teruah” is the broken heart, and through it comes “I will sprinkle pure water upon you.”


מים טהורים בחינת כאשר ירד הגשם והשלג378 שזהו ענין יוהכ״פ [יום הכפורים] כמשל בד״ה האזינו השמים (הראשון) ועי״ז ונתן זרע לזורע ולחם לאוכל ישראל מפרנסין לאביהם שבשמים.379
pure water,” the level of “as the rain and the snow come down,” which is the matter of Yom Kippur, as in the analogy in the discourse beginning “Give ear, O heavens” (the first). And through this, “it gives seed to the sower and bread to the eater”: Israel sustain their Father in heaven.
The pure water is the rain and snow of Yom Kippur, as in the first discourse on “Give ear, O heavens.” Through it, “seed to the sower and bread to the eater”: Israel sustain their Father in heaven.


וזהו וסוכה תהיה לצל יומם.380 יומם יצוה381 ה׳ חסדו. מתחלה בבחינת מקיף ואח״כ בשמע״צ [בשמיני עצרת] נמשך בבחי׳ פנימי ועד״ז ענין בצל אל היית וידעת:382
And this is “And a sukkah shall be for a shade by day”; “By day Havayah commands His kindness”: at first in a surrounding manner, and afterward, on Shemini Atzeres, it is drawn down in an inner manner. And along these lines is the matter of “You were in the shadow of Kel, and you knew.”
This is the sukkah, “a shade by day,” yomam being Chesed: at first a surrounding light, then drawn inward on Shemini Atzeres. So too Betzalel was “in the shadow of Kel, and knew.”




48(ז) כשעירים383 זהו מטר הדק והוא ענין המשניות וכרביבים תלמוד ומזה נמשך ב׳ בחי׳ צמיחה דשא ועשב:
(7) “Like showers (se’irim)”: this is the fine rain, and it is the matter of the Mishnayos; “and like raindrops (revivim)”: Talmud. And from this two levels of growth are drawn: deshe and esev.
(7) Section 7 in brief: “like showers” is the fine rain, the Mishnah, and “like raindrops” is the Talmud; from them come two kinds of growth, deshe and esev.




49(ח) ענין אופן א׳ בארץ תרגום מלרע. פי׳ שמה שהוא למטה נק׳ מלרע לפי ששם יש שורש להתהוות הרע וע״כ הם ברעש גדול וע״כ נקראו אופני הקדש וע׳ חולין (צ״א סע״ב [סוף עמוד ב]):384385
(8) The matter of “one ofan upon the earth,” [which the] Targum [renders] milra. That is, what is below is called milra because there is there a root for the coming-into-being of evil; and therefore they are in a great noise, and therefore they are called ofanei hakodesh (the holy Ofanim). And see Chullin (end of 91b).
(8) Section 8 in brief: “one ofan upon the earth” is rendered milra, “below,” because below there is a root for evil to come into being. That is why the Ofanim storm with a great noise and are called “the holy Ofanim”; he refers to the Talmud in Chullin.



In one’s avodah
Every day, and in a general way in Tishrei: first let the heart break, so that the covering over it is cut away; then study Torah, which soaks the softened soul with self-nullification; then fulfill the mitzvos with the body and the animal soul, whose cry, born of contemplating how far the soul has fallen from its Source, draws down G-d Himself. The scholar does this through study with his whole heart; the person of business through set times for Torah and through charity.
Questions for discussion
	Why does the Alter Rebbe say that the animal soul’s root is higher than the G-dly soul’s, and what follows from this for how a person relates to his natural drives?
	What is the difference between Torah that is like rain and Torah that is like dew, and how does a person move from one to the other?
	Why must the “plowing” of a broken heart come before Torah study can change the soul?
	How can the Ofanim, in the lowest world, reach higher than the Seraphim, and how does this apply to teshuvah?
	What does it mean that the light of Sukkos is first “surrounding” and becomes “inner” only on Shemini Atzeres?

Sources and references
Notes
Paragraph 2
1האזינו השמים
Kehot dates this maamar to Shabbos Shuvah 5572 (1811) and refers the reader to its list of manuscripts for the maamar’s manuscript sources.
Kehot’s noteמאמר זה הוא מש״ש תקע״ב — ראה להלן בהוספות ברשימת הכתבי-יד. קיצורים באוה״ת דברים כרך ו ע׳ בקתקכו. וראה ד״ה זה באריכות הביאור בעטרת ראש לז, ב. וראה במאמרי אדה״א כאן ע׳ א׳רו ובמ״מ לשם שהמאמר הנ״ל מיוסד על ביאור לד״ה זה.
2האזינו השמים
“Give ear, O heavens, and I will speak; and let the earth hear the words of my mouth.” The opening of Moshe’s song and the verse of the maamar.
Deuteronomy 32:1דברים ל״ב:א׳
הַאֲזִינוּ הַשָּׁמַיִם וַאֲדַבֵּרָה וְתִשְׁמַע הָאָרֶץ אִמְרֵי־פִי:
Give ear, ye heavens, and I will speak; And let the earth hear the words of my mouth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים לב, א.
3“My teaching shall drop like the rain; my word shall flow like the dew.” The maamar explains both images: rain for Torah that rises from below, dew for Torah that comes from above.
Deuteronomy 32:2דברים ל״ב:ב׳
יַעֲרֹף כַּמָּטָר לִקְחִי תִּזַּל כַּטַּל אִמְרָתִי כִּשְׂעִירִם עֲלֵי־דֶשֶׁא וְכִרְבִיבִים עֲלֵי־עֵשֶׂב:
My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And as the showers upon the herb.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
4כי כאשר ירד הגשם . . כן יהי׳ דברי
The words here quote Isaiah 55:10; the passage is shown below.
Isaiah 55:10ישעיהו נ״ה:י׳
כִּי כַּאֲשֶׁר יֵרֵד הַגֶּשֶׁם וְהַשֶּׁלֶג מִן־הַשָּׁמַיִם וְשָׁמָּה לֹא יָשׁוּב כִּי אִם־הִרְוָה אֶת־הָאָרֶץ וְהוֹלִידָהּ וְהִצְמִיחָהּ וְנָתַן זֶרַע לַזֹּרֵעַ וְלֶחֶם לָאֹכֵל:
For as the rain cometh down and the snow from heaven, And returneth not thither, Except it water the earth, And make it bring forth and bud, And give seed to the sower and bread to the eater;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נה, י-יא.
5כי כאשר ירד הגשם והשלג מן השמים כו׳ כן יהיה דברי אשר יצא מפי
Rain and snow come down and water the earth so that it gives seed and bread; “so shall My word be that goes forth from My mouth.” The source for likening the Torah to rain.
Isaiah 55:10–11ישעיהו נ״ה:י׳-י״א
כִּי כַּאֲשֶׁר יֵרֵד הַגֶּשֶׁם וְהַשֶּׁלֶג מִן־הַשָּׁמַיִם וְשָׁמָּה לֹא יָשׁוּב כִּי אִם־הִרְוָה אֶת־הָאָרֶץ וְהוֹלִידָהּ וְהִצְמִיחָהּ וְנָתַן זֶרַע לַזֹּרֵעַ וְלֶחֶם לָאֹכֵל: כֵּן יִהְיֶה דְבָרִי אֲשֶׁר יֵצֵא מִפִּי לֹא־יָשׁוּב אֵלַי רֵיקָם כִּי אִם־עָשָׂה אֶת־אֲשֶׁר חָפַצְתִּי וְהִצְלִיחַ אֲשֶׁר שְׁלַחְתִּיו:
For as the rain cometh down and the snow from heaven, And returneth not thither, Except it water the earth, And make it bring forth and bud, And give seed to the sower and bread to the eater; So shall My word be that goeth forth out of My mouth: It shall not return unto Me void, Except it accomplish that which I please, And make the thing whereto I sent it prosper.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
6כמארז״ל טל תורה
Rabbi Elazar expounds “For Your dew is a dew of lights”: whoever makes use of the light of Torah, the light of Torah revives him. Kehot points here for the link between dew and Torah.
Ketubot 111b:5כתובות קי״א ב:ה׳
אֲמַר לֵקהּ רַבִּי יוֹחָנָן: לָא נִיחָא לְמָרַיְיהוּ דְּאָמְרַתְּ לְהוּ הָכִי, הָהוּא בִּמְרַפֶּה עַצְמוֹ לַעֲבוֹדָה זָרָה הוּא דִּכְתִיב. אֲמַר לֵקהּ: מִקְרָא אַחֵר אֲנִי דּוֹרֵשׁ, דִּכְתִיב: ״כִּי טַל אוֹרוֹת טַלֶּיךָ וָאָרֶץ רְפָאִים תַּפִּיל״, כׇּל הַמִּשְׁתַּמֵּשׁ בְּאוֹר תּוֹרָה — אוֹר תּוֹרָה מְחַיֵּיהוּ, וְכֹל שֶׁאֵין מִשְׁתַּמֵּשׁ בְּאוֹר תּוֹרָה — אֵין אוֹר תּוֹרָה מְחַיֵּיהוּ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteחגיגה יב, סע״ב וברש״י שם. וראה כתובות קיא, ב. ת״ז (יב, א. לח, ב. קנג, א. [תז״ח צז, ד]. [כ].
7טל תורה
The Tikkunei Zohar cites the Sages: “Whoever occupies himself with the dew of Torah, the dew of Torah revives him.” One of the places Kehot gives for “Dew is Torah.”
Tikkunei Zohar 12a:10תקוני הזהר י״ב א:י׳
אַרְבָּעִים מַלְקִיּוֹת חָסֵר חַד כְּחֻשְׁבַּן טַ"ל, מָאן דְּנָטִיר לָהּ מִנַּיְיהוּ, נָחִית טַ"ל עֲלֵיהּ, דְּאִיהוּ יו״ד ה״א וא״ו, טַ"ל לְהַחֲיוֹת הַמֵּתִים, וַעֲלֵיהּ אוּקְמוּהוּ רַבָּנָן דְּמַתְנִיתִין, כָּל הָעוֹסֵק בְּטַל תּוֹרָה טַל תּוֹרָה מְחַיֵּיהוּ.
Tikkunei Zohar - Vocalized (Public Domain)
8מטל השמים זה מקרא
On Yitzchak’s blessing, “of the dew of heaven,” one reading in the Midrash is: “‘Of the dew of heaven’: this is Scripture; ‘and of the fat of the earth’: this is Mishnah.”
Bereshit Rabbah 66:3בראשית רבה ס״ו:ג׳
… כטל חרמון, שיורד על הררי ציון. ומשמני הארץ, אלו הקרבנות. דגן, אלו הבכורים. תירוש, אלו הנסכים. דבר אחר: מטל השמים, זו מקרא. ומשמני הארץ, זו משנה. דגן, זו תלמוד. תירוש, זה אגדה:
“May [G-d] give you [veyiten lekha]” – He will give, and give you again.. He will give you blessings and He will give you a hidden place. 3:12) that the vessel which can retain blessings is peace (Maharzu). “May [G-d] give you” – yours, and “may [G-d] give you” – your father’s. “May [G-d] give you” – yours, and “may [G-d] give you” – your brother’s. Rabbi Aḥa said: May [G-d] give, “and may G-d give you” divine aid. When? It will be when you need it. That is what …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
9ואד יעלה מן הארץ
“And a mist would rise from the earth and water the whole face of the ground.” The proof that rain begins from below.
Genesis 2:6בראשית ב׳:ו׳
וְאֵד יַעֲלֶה מִן־הָאָרֶץ וְהִשְׁקָה אֶת־כׇּל־פְּנֵי הָאֲדָמָה:
but there went up a mist from the earth, and watered the whole face of the ground.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ב, ו.
10על ג׳ דברים העולם עומד
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות פ״א, מ״ב.
11על ג׳ דברים העולם עומד על התורה ועל העבודה ועל גמ״ח
Shimon HaTzaddik: “On three things the world stands: on the Torah, on the service and on acts of kindness.”
Pirkei Avot 1:2משנה אבות א׳:ב׳
שִׁמְעוֹן הַצַּדִּיק הָיָה מִשְּׁיָרֵי כְנֶסֶת הַגְּדוֹלָה. הוּא הָיָה אוֹמֵר, עַל שְׁלשָׁה דְבָרִים הָעוֹלָם עוֹמֵד, עַל הַתּוֹרָה וְעַל הָעֲבוֹדָה וְעַל גְּמִילוּת חֲסָדִים:
Shimon the Righteous was one of the last of the men of the great assembly. He used to say: the world stands upon three things: the Torah, the Temple service, and the practice of acts of piety.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
12עבודה שהוא מצות קרבנות
Kehot’s marei makom for these words (its note is below).
Kehot’s noteבמפרשי המשנה שם (רש״י, רמב״ם ועוד).
13ובעלי תורה נקרא שמים . . והארץ היא בחי׳ בעלי מצות
The note says that the scholars as “heaven” and the people of mitzvos as “earth” are explained there at length.
Kehot’s noteבארוכה בעטרת ראש דף לח, א. וראה לקו״ש חל״ד ע׳ 204.
14בד״ה השמים כסאי
The discourse “The heavens are My throne” opens Torah Ohr; the Alter Rebbe refers to it here for heaven and earth.
Kehot’s noteתו״א בתחלתו.
15“The heavens are My throne and the earth is My footstool.” The verse that opens the discourse to which the Alter Rebbe refers.
Isaiah 66:1ישעיהו ס״ו:א׳
כֹּה אָמַר ה׳ הַשָּׁמַיִם כִּסְאִי וְהָאָרֶץ הֲדֹם רַגְלָי אֵי־זֶה בַיִת אֲשֶׁר תִּבְנוּ־לִי וְאֵי־זֶה מָקוֹם מְנוּחָתִי:
Thus saith the L-RD: The heaven is My throne, and the earth is My footstool; where is the house that ye may build unto Me? And where is the place that may be My resting-place?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
16ב׳ בחי׳ נשמות . . בעלי תור׳ שתורתם אומנתם . . בעלי עסקים . . במצות וגמ״ח
According to the note, the two kinds of souls, the scholars and the people of business who do mitzvos and kindness, are explained there at length.
Kehot’s noteראה ת״ז בהק׳ (א, ב). נתבאר בארוכה בעטרת ראש כאן דף לח, א.
17ע״פ מי יתנך
The discourse on “If only you were as a brother to me,” which the Alter Rebbe cites for the two levels of souls; Kehot places it on Torah Ohr 80d.
Kehot’s noteתו״א פ, ד.
18מי יתנך כאח לי כו׳ אמצאך בחוץ
“If only you were as a brother to me … I would find you outside.” The verse of the discourse he cites on the two kinds of souls.
Song of Songs 8:1שיר השירים ח׳:א׳
מִי יִתֶּנְךָ כְּאָח לִי יוֹנֵק שְׁדֵי אִמִּי אֶמְצָאֲךָ בַחוּץ אֶשָּׁקְךָ גַּם לֹא־יָבֻזוּ לִי:
Oh that thou wert as my brother, That sucked the breasts of my mother! When I should find thee without, I would kiss thee; Yea, and none would despise me.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
19בראשית ברא אלקים את השמים ואת הארץ
“In the beginning G-d created the heavens and the earth”: here heaven is named first.
Genesis 1:1בראשית א׳:א׳
בְּרֵאשִׁית בָּרָא אֱלֹקִים אֵת הַשָּׁמַיִם וְאֵת הָאָרֶץ:
In the beginning G-d created the heaven and the earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
20שמים קדמו לארץ
Beis Shammai say the heavens were created first, from Bereishis 1:1; Beis Hillel say the earth was created first, from Bereishis 2:4.
Chagigah 12a:5–6חגיגה י״ב א:ה׳-ו׳
וְאָמַר רַב יְהוּדָה אָמַר רַב: עֲשָׂרָה דְּבָרִים נִבְרְאוּ בְּיוֹם רִאשׁוֹן, וְאֵלּוּ הֵן: שָׁמַיִם וָאָרֶץ, תֹּהוּ וָבֹהוּ, אוֹר וָחֹשֶׁךְ, רוּחַ וּמַיִם, מִדַּת יוֹם וּמִדַּת לַיְלָה. שָׁמַיִם וָאָרֶץ — דִּכְתִיב: ״בְּרֵאשִׁית בָּרָא אֱלֹקִים אֵת הַשָּׁמַיִם וְאֵת הָאָרֶץ״, תֹּהוּ וָבֹהוּ — דִּכְתִיב: ״וְהָאָרֶץ הָיְתָה תֹהוּ וָבֹהוּ״, אוֹר וָחֹשֶׁךְ, חֹשֶׁךְ — דִּכְתִיב: ״וְחֹשֶׁךְ עַל פְּנֵי תְהוֹם״, אוֹר — דִּכְתִיב: ״וַיֹּאמֶר אֱלֹקִים יְהִי אוֹר״, רוּחַ וּמַיִם — דִּכְתִיב: ״וְרוּחַ אֱלֹקִים מְרַחֶפֶת עַל פְּנֵי הַמָּיִם״, מִדַּת יוֹם וּמִדַּת לַיְלָה — דִּכְתִיב: ״וַיְהִי עֶרֶב וַיְהִי בֹקֶר יוֹם …
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteראה חגיגה יב, א. וש״נ.
21ביום עשות ה״א ארץ ושמים
“On the day that Havayah Elokim made earth and heavens”: here earth is named first.
Genesis 2:4בראשית ב׳:ד׳
אֵלֶּה תוֹלְדוֹת הַשָּׁמַיִם וְהָאָרֶץ בְּהִבָּרְאָם בְּיוֹם עֲשׂוֹת ה׳ אֱלֹקִים אֶרֶץ וְשָׁמָיִם:
These are the generations of the heaven and of the earth when they were created, in the day that the L-RD G-d made earth and heaven.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ב, ד.
22ארץ קדמה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה חגיגה שם.
23ות״ת כנגד כולם
Kehot’s marei makom for these words (its note is below).
Kehot’s noteפאה פ״א, מ״א.
24ות״ת כנגד כולם
After listing the deeds whose fruits a person enjoys in this world, the Mishnah ends: “and Torah study is equal to them all.”
Mishnah Peah 1:1משנה פאה א׳:א׳
אֵלּוּ דְבָרִים שֶׁאֵין לָהֶם שִׁעוּר. הַפֵּאָה, וְהַבִּכּוּרִים, וְהָרֵאָיוֹן, וּגְמִילוּת חֲסָדִים, וְתַלְמוּד תּוֹרָה. אֵלּוּ דְבָרִים שֶׁאָדָם אוֹכֵל פֵּרוֹתֵיהֶן בָּעוֹלָם הַזֶּה וְהַקֶּרֶן קַיֶּמֶת לוֹ לָעוֹלָם הַבָּא. כִּבּוּד אָב וָאֵם, וּגְמִילוּת חֲסָדִים, וַהֲבָאַת שָׁלוֹם בֵּין אָדָם לַחֲבֵרוֹ, וְתַלְמוּד תּוֹרָה כְּנֶגֶד כֻּלָּם:
These are the things that have no definite quantity: The corners [of the field]. First-fruits; [The offerings brought] on appearing [at the Temple on the three pilgrimage festivals]. The performance of righteous deeds; And the study of the torah. The following are the things for which a man enjoys the fruits in this world while the principal remains for him in the world to come: Honoring one’s father and mother; The performance of righteous deeds; And the making of peace between a person and his friend; And the study of …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
25כל חפצים לא ישוו בה
“For wisdom is better than pearls, and all desirable things cannot compare to her.”
Proverbs 8:11משלי ח׳:י״א
כִּי־טוֹבָה חׇכְמָה מִפְּנִינִים וְכׇל־חֲפָצִים לֹא יִשְׁווּ־בָהּ:
For wisdom is better than rubies, And all things desirable are not to be compared unto her.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ח, יא.
26כל מצותי׳ של תורה אינן כדאי נגד הל׳ אחת מן התו׳
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה ירוש׳ פאה פ״א סוה״א ובר״ש שם [כ].
27כל מצותיה של תורה אינן כדאי נגד הלכה א׳ מן התורה
One opinion there: “even all the mitzvos of the Torah are not equal to one matter of the Torah,” and the Yerushalmi brings “all desirable things cannot compare to her.”
Jerusalem Talmud Peah 1:1תלמוד ירושלמי פאה א׳:א׳
Paragraph 3
28תכלית חכמה תשובה ומע״ט
A favorite saying of Rava: “The purpose of wisdom is teshuvah and good deeds,” so that a person should not study and then rebel against his father, mother or teacher.
Berakhot 17a:11ברכות י״ז א:י״א
מַרְגְּלָא בְּפוּמֵּיהּ דְּרָבָא: תַּכְלִית חָכְמָה — תְּשׁוּבָה וּמַעֲשִׂים טוֹבִים, שֶׁלֹּא יְהֵא אָדָם קוֹרֵא וְשׁוֹנֶה וּבוֹעֵט בְּאָבִיו וּבְאִמּוֹ וּבְרַבּוֹ וּבְמִי שֶׁהוּא גָּדוֹל מִמֶּנּוּ בְּחָכְמָה וּבְמִנְיָן, שֶׁנֶּאֱמַר: ״רֵאשִׁית חָכְמָה יִרְאַת ה׳ שֵׂכֶל טוֹב לְכָל עוֹשֵׂיהֶם״. ״לָעוֹשִׂים״ לֹא נֶאֱמַר, אֶלָּא ״לְעוֹשֵׂיהֶם״ — לָעוֹשִׂים לִשְׁמָהּ וְלֹא לָעוֹשִׂים שֶׁלֹּא לִשְׁמָהּ. וְכָל הָעוֹשֶׂה שֶׁלֹּא לִשְׁמָהּ, נוֹחַ לוֹ שֶׁלֹּא נִבְרָא.
It was a favourite saying of Raba : The goal of wisdom is repentance and good works; so that a man shall not read [Torah] and study [Mishnah] and then contradict his father or mother or teacher or anybody greater than he in knowledge and number [of years]; as it is said, "The fear of the L-rd is the beginning of wisdom, a good understanding have all that do thereafter" (Ps. cxi. 10). "All that learn" is not said here, but "all that do thereafter," i.e. they that practise Torah …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות יז, א.
29גדול התלמוד במה שמביא לידי מעשה
Rabbi Tarfon said action is greater, Rabbi Akiva said study is greater, and all agreed: “Study is great, for study leads to action.”
Kiddushin 40b:8–9קידושין מ׳ ב:ח׳-ט׳
וּכְבָר הָיָה רַבִּי טַרְפוֹן וּזְקֵנִים מְסוּבִּין בַּעֲלִיַּת בֵּית נַתְּזָה בְּלוֹד. נִשְׁאֲלָה שְׁאֵילָה זוֹ בִּפְנֵיהֶם: תַּלְמוּד גָּדוֹל אוֹ מַעֲשֶׂה גָּדוֹל? נַעֲנָה רַבִּי טַרְפוֹן וְאָמַר: מַעֲשֶׂה גָּדוֹל. נַעֲנָה רַבִּי עֲקִיבָא וְאָמַר: תַּלְמוּד גָּדוֹל. נַעֲנוּ כּוּלָּם וְאָמְרוּ: תַּלְמוּד גָּדוֹל, שֶׁהַתַּלְמוּד מֵבִיא לִידֵי מַעֲשֶׂה. תַּנְיָא, רַבִּי יוֹסֵי אוֹמֵר: גָּדוֹל תַּלְמוּד שֶׁקָּדַם לְחַלָּה אַרְבָּעִים שָׁנָה, לִתְרוּמוֹת וּלְמַעַשְׂרוֹת חֲמִשִּׁים וְאַרְבַּע, לִשְׁמִיטִּים שִׁשִּׁים וְאַחַת, לְיוֹבְלוֹת מֵאָה וְשָׁלֹשׁ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteראה קידושין מ, ב. בארוכה באוה״ת פ׳ ואתחנן.
Paragraph 4
30“My teaching shall drop like the rain.” The verse now explained through how rain works on the soil.
Deuteronomy 32:2דברים ל״ב:ב׳
יַעֲרֹף כַּמָּטָר לִקְחִי תִּזַּל כַּטַּל אִמְרָתִי כִּשְׂעִירִם עֲלֵי־דֶשֶׁא וְכִרְבִיבִים עֲלֵי־עֵשֶׂב:
My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And as the showers upon the herb.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
31והרוה את הארץ והולידה והצמיחה
Rain “waters the earth and makes it give birth and sprout, and gives seed to the sower and bread to the eater.” The Alter Rebbe uses it to describe what rain does.
Isaiah 55:10ישעיהו נ״ה:י׳
כִּי כַּאֲשֶׁר יֵרֵד הַגֶּשֶׁם וְהַשֶּׁלֶג מִן־הַשָּׁמַיִם וְשָׁמָּה לֹא יָשׁוּב כִּי אִם־הִרְוָה אֶת־הָאָרֶץ וְהוֹלִידָהּ וְהִצְמִיחָהּ וְנָתַן זֶרַע לַזֹּרֵעַ וְלֶחֶם לָאֹכֵל:
For as the rain cometh down and the snow from heaven, And returneth not thither, Except it water the earth, And make it bring forth and bud, And give seed to the sower and bread to the eater;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 5
32כן יהי׳ דברי אשר יצא מפי לא ישוב אלי ריקם כ״א עשה את אשר חפצתי
“So shall My word be that goes forth from My mouth: it shall not return to Me empty, but it shall do that which I desire.” G-d’s word, like rain, achieves its purpose.
Isaiah 55:11ישעיהו נ״ה:י״א
כֵּן יִהְיֶה דְבָרִי אֲשֶׁר יֵצֵא מִפִּי לֹא־יָשׁוּב אֵלַי רֵיקָם כִּי אִם־עָשָׂה אֶת־אֲשֶׁר חָפַצְתִּי וְהִצְלִיחַ אֲשֶׁר שְׁלַחְתִּיו:
So shall My word be that goeth forth out of My mouth: It shall not return unto Me void, Except it accomplish that which I please, And make the thing whereto I sent it prosper.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
33ונתן זרע לזורע
Rain waters the earth “and gives seed to the sower and bread to the eater.”
Isaiah 55:10ישעיהו נ״ה:י׳
כִּי כַּאֲשֶׁר יֵרֵד הַגֶּשֶׁם וְהַשֶּׁלֶג מִן־הַשָּׁמַיִם וְשָׁמָּה לֹא יָשׁוּב כִּי אִם־הִרְוָה אֶת־הָאָרֶץ וְהוֹלִידָהּ וְהִצְמִיחָהּ וְנָתַן זֶרַע לַזֹּרֵעַ וְלֶחֶם לָאֹכֵל:
For as the rain cometh down and the snow from heaven, And returneth not thither, Except it water the earth, And make it bring forth and bud, And give seed to the sower and bread to the eater;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
34נשמה שנתת בי טהורה היא אתה בראתה כו׳ ואתה משמרה בקרבי
The blessing said on waking: “My G-d, the soul that You placed in me is pure; You formed it in me, You breathed it into me, and You preserve it within me.”
Berakhot 60b:4ברכות ס׳ ב:ד׳
כִּי מִתְּעַר אוֹמֵר: ״אֱלֹקַי, נְשָׁמָה שֶׁנָּתַתָּ בִּי טְהוֹרָה. אַתָּה יְצַרְתָּהּ בִּי, אַתָּה נְפַחְתָּהּ בִּי, וְאַתָּה מְשַׁמְּרָהּ בְּקִרְבִּי, וְאַתָּה עָתִיד לִיטְּלָהּ מִמֶּנִּי וּלְהַחֲזִירָהּ בִּי לְעָתִיד לָבֹא. כׇּל זְמַן שֶׁהַנְּשָׁמָה בְּקִרְבִּי מוֹדֶה אֲנִי לְפָנֶיךָ ה׳ אֱלֹקַי וֵאלֹקֵי אֲבוֹתַי, רִבּוֹן כׇּל הָעוֹלָמִים, אֲדוֹן כׇּל הַנְּשָׁמוֹת. בָּרוּךְ אַתָּה ה׳, הַמַּחֲזִיר נְשָׁמוֹת לִפְגָרִים מֵתִים״.
When he awakens he says : "O my G-d, the soul which Thou hast given me is pure. Thou didst create it within me, Thou didst breathe it into me, Thou preservest it within me, and Thou wilt take it from me, but wilt restore it unto me hereafter. So long as the soul is within me, I will give thanks unto Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who restorest souls unto dead …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
35בי ובקרבי שלא שייך לומר זה על הגוף
Tanya reads the same blessing: “that You placed in me,” specifically, shows that the person himself, in the intermediate person, is not the pure soul but the vital soul, while in the righteous the reverse is true.
Tanya, Likkutei Amarim 29:18תניא, חלק ראשון; ליקוטי אמרים כ״ט:י״ח
וְהִנֵּה, כָּל מַה שֶּׁיַּאֲרִיךְ בְּעִנְיָינִים אֵלּוּ בְּמַחֲשַׁבְתּוֹ וְגַם בְּעִיּוּנוֹ בִּסְפָרִים, לִהְיוֹת לִבּוֹ נִשְׁבָּר בְּקִרְבּוֹ, וְ״נִבְזֶה בְעֵינָיו נִמְאָס״ כַּכָּתוּב, בְּתַכְלִית הַמִּיאוּס, וּלְמָאֵס חַיָּיו מַמָּשׁ, הֲרֵי בָּזֶה מְמָאֵס וּמְבַזֶּה הַסִּטְרָא אָחֳרָא וּמַשְׁפִּילָהּ לֶעָפָר, וּמוֹרִידָהּ מִגְּדוּלָּתָהּ וְגַסּוּת רוּחָהּ וְגַבְהוּתָהּ, שֶׁמַּגְבִּיהַּ אֶת עַצְמָהּ עַל אוֹר קְדוּשַּׁת נֶפֶשׁ הָאֱלֹהִית לְהַחֲשִׁיךְ אוֹרָהּ.
Kehot Publication Society (CC-BY-NC)
Kehot’s noteראה תניא פכ״ט.
36כי אין בו אומר ודברים
At this point Ateres Rosh reads, “But the body has no life at all without a soul”; the note sends the reader there for a longer discussion.
Kehot’s note”והלא הגוף אין לו חיות בלא נשמה כלל” — עטרת ראש כאן לט, א. ע״ש בארוכה.
37וזרעתי את בית ישראל גו׳
“Behold, days are coming, says Havayah, when I will sow the house of Israel and the house of Yehudah with the seed of man and the seed of beast.”
Jeremiah 31:27ירמיהו ל״א:כ״ז
הִנֵּה יָמִים בָּאִים נְאֻם־ה׳ וְזָרַעְתִּי אֶת־בֵּית יִשְׂרָאֵל וְאֶת־בֵּית יְהוּדָה זֶרַע אָדָם וְזֶרַע בְּהֵמָה:
Behold, the days come, saith the L-RD, that I will sow the house of Israel and the house of Judah with the seed of man, and with the seed of beast.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteירמי׳ לא, כו.
38וזרעתיה לי בארץ
“And I will sow her for Me in the earth.” The Alter Rebbe stresses “in the earth”: in the animal soul.
Hosea 2:25הושע ב׳:כ״ה
וּזְרַעְתִּיהָ לִּי בָּאָרֶץ וְרִחַמְתִּי אֶת־לֹא רֻחָמָה וְאָמַרְתִּי לְלֹא־עַמִּי עַמִּי־אַתָּה וְהוּא יֹאמַר אֱלֹקָי:
And I will sow her unto Me in the land; And I will have compassion upon her that had not obtained compassion; And I will say to them that were not My people: ‘Thou art My people’; And they shall say: ‘Thou art my G-d.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteהושע ב, כה.
39ורוח הבהמה היורדת היא למטה בארץ
“Who knows the spirit of man that goes upward, and the spirit of the animal that goes downward into the earth?” Applied to the animal soul.
Ecclesiastes 3:21קהלת ג׳:כ״א
מִי יוֹדֵעַ רוּחַ בְּנֵי הָאָדָם הָעֹלָה הִיא לְמָעְלָה וְרוּחַ הַבְּהֵמָה הַיֹּרֶדֶת הִיא לְמַטָּה לָאָרֶץ:
Who knoweth the spirit of man whether it goeth upward, and the spirit of the beast whether it goeth downward to the earth?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
40ששים המה מלכות
“There are sixty queens.” The verse of the discourse to which he refers.
Song of Songs 6:8שיר השירים ו׳:ח׳
שִׁשִּׁים הֵמָּה מְלָכוֹת וּשְׁמֹנִים פִּילַגְשִׁים וַעֲלָמוֹת אֵין מִסְפָּר:
There are threescore queens, And fourscore concubines, And maidens without number.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
41אור זרוע לצדיק
“Light is sown for the righteous.” The G-dly soul is “light sown” in the animal soul.
Psalms 97:11תהילים צ״ז:י״א
אוֹר זָרֻעַ לַצַּדִּיק וּלְיִשְׁרֵי־לֵב שִׂמְחָה:
Light is sown for the righteous, And gladness for the upright in heart.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
42וגדול המצווה ועושה
Rabbi Chanina: one who is commanded and does is greater than one who is not commanded and does.
Kiddushin 31a:11–12קידושין ל״א א:י״א-י״ב
וְאָמַר רַבִּי חֲנִינָא: וּמָה מִי שֶׁאֵינוֹ מְצֻוֶּוה וְעוֹשֶׂה – כָּךְ, מְצֻוֶּוה וְעוֹשֶׂה – עַל אַחַת כַּמָּה וְכַמָּה. דְּאָמַר רַבִּי חֲנִינָא: גָּדוֹל מְצֻוֶּוה וְעוֹשֶׂה מִמִּי שֶׁאֵינוֹ מְצֻוֶּוה וְעוֹשֶׂה. אָמַר רַב יוֹסֵף: מֵרֵישׁ הֲוָה אָמֵינָא: מַאן דַּהֲוָה אָמַר לִי הֲלָכָה כְּרַבִּי יְהוּדָה דְּאָמַר: סוֹמֵא פָּטוּר מִן הַמִּצְוֹת – עָבֵידְנָא יוֹמָא טָבָא לְרַבָּנַן, דְּהָא לָא מִיפְּקִידְנָא וְהָא עָבֵידְנָא. הַשְׁתָּא דְּשַׁמְעִיתַהּ לְהָא דְּאָמַר רַבִּי חֲנִינָא: גָּדוֹל מְצֻוֶּוה וְעוֹשֶׂה יוֹתֵר מִמִּי שֶׁאֵינוֹ מְצֻוֶּוה וְעוֹשֶׂה, אַדְּרַבָּה: מַאן דְּאָמַר לִי דְּאֵין הֲלָכָה כְּרַבִּי …
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteקידושין לא, א. וש״נ.
43כל המצות . . בשביל הנפש הבהמית . . וכמו קרבנות .ֿ. חשן ואפד
According to the note, Ateres Rosh explains at length that even the High Priest’s service in breastplate and ephod, his Yom Kippur service in white garments, the incense and the offerings are all bodily matters, clothed in physical things of the body: the inanimate, vegetative and animal of nogah.
Kehot’s noteראה בארוכה בעטרת ראש מ, א. וראה שם ביאור שאף עבודת כהן גדול בחושן ואפוד וכל עבודתו ביו״כ בבגדי לבן וכן מעשה העבודה בקטרת וקרבנות הכל בענינים גופניים שכולם מלובשים בדברים גשמייים השייכים לגוף בדצ״ח דנוגה כו׳.
44ועקימת שפתי׳ הוי מעשה
Resh Lakish, on the blasphemer: “the movement of his lips is an act.” So Torah study, done with the mouth, is also an act of the body.
Sanhedrin 65a:10–12סנהדרין ס״ה א:י׳-י״ב
מְגַדֵּף, מַאי מַעֲשֶׂה אִיכָּא? עֲקִימַת שְׂפָתָיו הָוֵי מַעֲשֶׂה. בַּעַל אוֹב, מַאי מַעֲשֶׂה אִיכָּא? הַקָּשַׁת זְרוֹעוֹתָיו הָוֵי מַעֲשֶׂה. וַאֲפִילּוּ לְרַבָּנַן? וְהָתַנְיָא: אֵינוֹ חַיָּיב אֶלָּא עַל דָּבָר שֶׁיֵּשׁ בּוֹ מַעֲשֶׂה, כְּגוֹן זִיבּוּחַ, קִיטּוּר, וְנִיסּוּךְ, וְהִשְׁתַּחֲוָאָה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
45אשריכם זורע על כל מים
“Happy are you who sow beside all waters.” Another verse that calls the mitzvos sowing.
Isaiah 32:20ישעיהו ל״ב:כ׳
אַשְׁרֵיכֶם זֹרְעֵי עַל־כׇּל־מָיִם מְשַׁלְּחֵי רֶגֶל־הַשּׁוֹר וְהַחֲמוֹר:
Happy are ye that sow beside all waters, That send forth freely the feet of the ox and the ass.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ לב, כ.
46בד״ה הבאים ישרש יעקב
There “Yaakov shall take root” is the mitzvos, the supernal will that came down to be clothed in physical things; through them “Israel shall blossom,” growth from concealment to revelation, which is “He sows righteous deeds, He makes salvations sprout.”
Kehot’s noteתו״א נג, ד.
47“In days to come Yaakov shall take root; Israel shall blossom and bud.” The verse of the Torah Ohr discourse he cites, which connects it to “He sows righteous deeds.”
Isaiah 27:6ישעיהו כ״ז:ו׳
הַבָּאִים יַשְׁרֵשׁ יַעֲקֹב יָצִיץ וּפָרַח יִשְׂרָאֵל וּמָלְאוּ פְנֵי־תֵבֵל תְּנוּבָה:
In days to come shall Jacob take root, Israel shall blossom and bud; And the face of the world shall be filled with fruitage.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
48ארץ חפץ
“For you shall be a land of desire.” Said of the Jewish people as a whole.
Malachi 3:12מלאכי ג׳:י״ב
וְאִשְּׁרוּ אֶתְכֶם כׇּל־הַגּוֹיִם כִּי־תִהְיוּ אַתֶּם אֶרֶץ חֵפֶץ אָמַר ה׳ צְבָאוֹת:
And all nations shall call you happy; For ye shall be a delightsome land, Saith the L-RD of hosts.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
49חלק אלו-ה ממעל
“What is the portion of G-d from above?” Read in Chassidus as the G-dly soul, “a part of G-d above.”
Job 31:2איוב ל״א:ב׳
וּמֶה חֵלֶק אֱלוֹהַּ מִמָּעַל וְנַחֲלַת שַׁ־דַּי מִמְּרֹמִים:
For what would be the portion of G-d from above, And the heritage of the Almighty from on high?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאיוב לא, ב.
50Kehot’s note points to Psalms 74:12 for these words.
Psalms 74:12תהילים ע״ד:י״ב
וֵאלֹקִים מַלְכִּי מִקֶּדֶם פֹּעֵל יְשׁוּעוֹת בְּקֶרֶב הָאָרֶץ:
Yet G-d is my King of old, Working salvation in the midst of the earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 6
51והנה אופן אחד בארץ
“And behold, one ofan [wheel] upon the earth beside the living creatures.” The Ofanim are at the lowest place, “upon the earth.”
Ezekiel 1:15יחזקאל א׳:ט״ו
וָאֵרֶא הַחַיּוֹת וְהִנֵּה אוֹפַן אֶחָד בָּאָרֶץ אֵצֶל הַחַיּוֹת לְאַרְבַּעַת פָּנָיו:
Now as I beheld the living creatures, behold one wheel at the bottom hard by the living creatures, at the four faces thereof.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיחזקאל א, טו.
52שבשרפים יש פני ארי׳ ופני שור
The faces of the living creatures: a man, a lion on the right, an ox on the left, and an eagle. Kehot gives it for the faces of the lion and the ox.
Ezekiel 1:10יחזקאל א׳:י׳
וּדְמוּת פְּנֵיהֶם פְּנֵי אָדָם וּפְנֵי אַרְיֵה אֶל־הַיָּמִין לְאַרְבַּעְתָּם וּפְנֵי־שׁוֹר מֵהַשְּׂמֹאול לְאַרְבַּעְתָּן וּפְנֵי־נֶשֶׁר לְאַרְבַּעְתָּן:
As for the likeness of their faces, they had the face of a man; and they four had the face of a lion on the right side; and they four had the face of an ox on the left side; they four had also the face of an eagle.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteראה יחזקאל א, י.
53על ארבעת רבעיהם
“Human hands under their wings, upon their four sides.”
Ezekiel 1:8יחזקאל א׳:ח׳
וִידֵי אָדָם מִתַּחַת כַּנְפֵיהֶם עַל אַרְבַּעַת רִבְעֵיהֶם וּפְנֵיהֶם וְכַנְפֵיהֶם לְאַרְבַּעְתָּם:
And they had the hands of a man under their wings on their four sides; and as for the faces and wings of them four,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיחזקאל א, ח.
54וארבעה פנים לאחד פני האחד פני הכרוב
Kehot’s marei makom for these words (its note is below).
Kehot’s noteיחזקאל סי׳ יו״ד, יד. [כ].
55וארבעה פנים לאחד פני האחד פני הכרוב
“And each one had four faces: the face of the first was the face of the cherub,” then a man, a lion and an eagle; the ox is not mentioned.
Ezekiel 10:14יחזקאל י׳:י״ד
וְאַרְבָּעָה פָנִים לְאֶחָד פְּנֵי הָאֶחָד פְּנֵי הַכְּרוּב וּפְנֵי הַשֵּׁנִי פְּנֵי אָדָם וְהַשְּׁלִישִׁי פְּנֵי אַרְיֵה וְהָרְבִיעִי פְּנֵי־נָשֶׁר:
And every one had four faces: the first face was the face of the cherub, and the second face was the face of a man, and the third the face of a lion, and the fourth the face of an eagle.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
56וזהו פני השור כדאיתא בגמרא
Resh Lakish: Yechezkel prayed for mercy about the ox, and it was turned into a cherub. Hence the “cherub” is the face of the ox.
Chagigah 13b:6חגיגה י״ג ב:ו׳
כָּתוּב אֶחָד אוֹמֵר: ״וּדְמוּת פְּנֵיהֶם פְּנֵי אָדָם וּפְנֵי אַרְיֵה אֶל הַיָּמִין לְאַרְבַּעְתָּם וּפְנֵי שׁוֹר מֵהַשְּׂמֹאל לְאַרְבַּעְתָּן וְגוֹ׳״, וּכְתִיב: ״וְאַרְבָּעָה פָנִים לְאֶחָד פְּנֵי הָאֶחָד פְּנֵי הַכְּרוּב וּפְנֵי הַשֵּׁנִי פְּנֵי אָדָם וְהַשְּׁלִישִׁי פְּנֵי אַרְיֵה וְהָרְבִיעִי פְּנֵי נָשֶׁר״, וְאִילּוּ שׁוֹר לָא קָא חָשֵׁיב! אָמַר רֵישׁ לָקִישׁ: יְחֶזְקֵאל בִּיקֵּשׁ עָלָיו רַחֲמִים, וַהֲפָכוֹ לִכְרוּב. אָמַר לְפָנָיו: רִבּוֹנוֹ שֶׁל עוֹלָם! קָטֵיגוֹר יֵעָשֶׂה סָנֵיגוֹר?
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteחגיגה יג, ב.
Paragraph 7
57“Holy, holy, holy is Havayah Tzevaos; the whole earth is full of His glory.” The Seraphim’s words in Isaiah’s vision, explained here phrase by phrase.
Isaiah 6:3ישעיהו ו׳:ג׳
וְקָרָא זֶה אֶל־זֶה וְאָמַר קָדוֹשׁ קָדוֹשׁ קָדוֹשׁ ה׳ צְבָאוֹת מְלֹא כׇל־הָאָרֶץ כְּבוֹדוֹ:
And one called unto another, and said: Holy, holy, holy, is the L-RD of hosts; The whole earth is full of His glory.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
58אות הוא בצבא שלו
The Talmud expounds “Havayah Tzevaos is His Name”: He is a sign (in Sefaria’s text, “master”) in His host.
Chagigah 16aחגיגה ט״ז א
Kehot’s noteחגיגה טז, א. ובחד״א שם. [ובמאו״א ערך אות סנ״ב ”אות בצבא”. וע׳ בתו״א בא ד״ה בעצם היום הזה. — כ].
59אלף אלפים לגדוד א׳ ולגדודיו אין מספר
Kehot’s marei makom for these words (its note is below).
Kehot’s noteחגיגה יג, סע״ב.
60אלף אלפים לגדוד א׳ ולגדודיו אין מספר
“A thousand thousands minister to Him” is the number of one troop, “and to His troops there is no number.”
Chagigah 13b:13חגיגה י״ג ב:י״ג
תַּנְיָא, רַבִּי אוֹמֵר מִשּׁוּם אַבָּא יוֹסֵי בֶּן דּוֹסַאי: ״אֶלֶף אַלְפִין יְשַׁמְּשׁוּנֵּיהּ״ — מִסְפַּר גְּדוּד אֶחָד, ״וְלִגְדוּדָיו אֵין מִסְפָּר״. וְרַבִּי יִרְמְיָה בַּר אַבָּא אָמַר: ״אֶלֶף אַלְפִין יְשַׁמְּשׁוּנֵּיהּ״, לִנְהַר דִּינוּר, שֶׁנֶּאֱמַר: ״נְהַר דִּינוּר נָגֵד וְנָפֵק מִן קֳדָמוֹהִי אֶלֶף אַלְפִין יְשַׁמְּשׁוּנֵּיהּ וְרִבּוֹ רִבְבָן קָדָמוֹהִי יְקוּמוּן״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
61בהבראם בה׳ בראם
“These are the generations of the heavens and the earth behibar’am”: do not read behibar’am but be-hei bera’am, “with a hei He created them.”
Menachot 29b:10–12מנחות כ״ט ב:י׳-י״ב
כשהוא אומר (בראשית ב, ד) אלה תולדות השמים והארץ בהבראם אל תקרי בהבראם אלא בה״י בראם [הוי אומר העולם הזה בה״י והעולם הבא ביו״ד] ומפני מה נברא העולם הזה בה״י מפני שדומה לאכסדרה שכל הרוצה לצאת יצא ומ״ט תליא כרעיה דאי הדר בתשובה מעיילי ליה וליעייל בהך לא מסתייעא מילתא כדריש לקיש דאמר ריש לקיש מאי דכתיב (משלי ג, לד) אם ללצים הוא יליץ ולענוים יתן חן בא לטהר מסייעין אותו בא לטמא פותחין לו ומ״ט אית ליה תאגא אמר הקב״ה אם חוזר [בו] אני קושר לו קשר
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteמנחות כט, ב.
62והה׳ היא אות קלילא
Kehot points to Or HaTorah on Chayei Sarah for the hei as “a light letter.”
Kehot’s noteראה אוה״ת חיי שרה קכא, ב.
63וכמ״ש בהבראם . . מששא דזוטר מאד ההבל שבה
According to the note, this passage on the hei as a light letter with scarcely any breath is copied in Or HaTorah on Vayikra; Or HaTorah on Bereishis discusses it as well.
Kehot’s noteנעתק באוה״ת ויקרא כרך ג ע׳ תתנב. וראה גם אוה״ת בראשית כרך א קכא, ב.
64“Sing and rejoice, O daughter of Zion, for behold, I come, and I will dwell in your midst.” The verse of the discourse he refers to.
Zechariah 2:14זכריה ב׳:י״ד
רׇנִּי וְשִׂמְחִי בַּת־צִיּוֹן כִּי הִנְנִי־בָא וְשָׁכַנְתִּי בְתוֹכֵךְ נְאֻם־ה׳
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I will dwell in the midst of thee, saith the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
65בג׳ בחי׳ עולם שנה נפש
In Ki Savo the Alter Rebbe says that as world, year and soul are found in space, so in the year there is Rosh HaShanah, which is why that portion is read before it; it is called the “head” of the year, as the head is to the body.
Kehot’s noteשזהו ”יסוד כל ס״י”. לעיל תבא (מא, ג). וש״נ. [כ]. ראה לעיל פ׳ חקת סד, ד ובהנסמן לשם.
66למעלה עד אין קץ
Kehot’s marei makom for these words (its note is below).
Kehot’s noteז״ח פ׳ יתרו. [כ].
67שאתה הוא עד שלא נברא העולם
Kehot’s marei makom for these words (its note is below).
Kehot’s noteנוסח תפלת השחר.
68שחורה אני ונאוה
“I am black and comely.” The verse of the discourse he refers to.
Song of Songs 1:5שיר השירים א׳:ה׳
שְׁחוֹרָה אֲנִי וְנָאוָה בְּנוֹת יְרוּשָׁלָ͏ִם כְּאׇהֳלֵי קֵדָר כִּירִיעוֹת שְׁלֹמֹה:
’I am black, but comely, O ye daughters of Jerusalem, As the tents of Kedar, As the curtains of Solomon.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
69בד״ה שחורה אני ונאוה השני
The second discourse on “I am black and comely,” in Likkutei Torah on Shir HaShirim, to which the Alter Rebbe refers for the endless levels of the souls’ comprehension.
Kehot’s noteלקמן בשה״ש.
70את השמים ואת הארץ אני מלא
“Do I not fill the heavens and the earth? says Havayah.” G-d fills the physical earth as He fills the heavens.
Jeremiah 23:24ירמיהו כ״ג:כ״ד
אִם־יִסָּתֵר אִישׁ בַּמִּסְתָּרִים וַאֲנִי לֹא־אֶרְאֶנּוּ נְאֻם־ה׳ הֲלוֹא אֶת־הַשָּׁמַיִם וְאֶת־הָאָרֶץ אֲנִי מָלֵא נְאֻם־ה׳
Can any hide himself in secret places That I shall not see him? saith the L-RD. Do not I fill heaven and earth? Saith the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteירמי׳ כג, כד.
71דקמי׳ ית׳ כולא כלא חשיבי
The Zohar’s teaching that before Him all is considered as nothing.
Zohar I, 11bזח״א יא, ב
Kehot’s noteזח״א יא, ב.
72לית אתר פנוי מיני׳
In Tikkun 57: Havayah is in every Sefirah, throne, angel and limb of man, “for there is no place empty of Him, neither above nor below.”
Tikkunei Zohar, Tikkun 57 · 91b:6–92a:1תקו״ז תיקון נז
… בְּכָל סְפִירָן, וּבְכָל כָּרְסַיָּין, וּבְכָל מַלְאָכִין, וּבְכָל אֵבֶר וְאֵבֶר דְּבַר נַשׁ, דְּלֵית אֲתַר פָּנוּי מִנֵּיהּ לָא בְּעִלָּאִין וְלָא בְתַתָּאִין, יהו״ה לָא אִתְקְרֵי בְּיִחוּדָא דְאַרְבַּע אַתְוָון אֶלָּא בְּעִלַּת הָעִלּוֹת דִּמְיַחֵד לוֹן, וּבְגִין דְּאִיהוּ מְיַחֵד אַרְבַּע אַתְוָון, בֵּקהּ אִתְקְרִיאוּ יהו״ה בְּיִחוּדָא חֲדָא יהו״ה אֶחָד וּשְׁמוֹ אֶחָד, וּבְגִין דָּא שַׁוִּי אֱמוּנָה דְיִשְׂרָאֵל בְּאַרְבַּע אַתְוָון אִלֵּין, וְכָל שְׁמָהָן שַׁוִּי כִּנּוּיִין לִשְׁמָא דָא, לֵית שְׁמָא עַד אֵין סוֹף וְעַד אֵין תַּכְלִית רַבְרְבָא וְשָׁלְטָנָא מִן דָּא, לְעִילָא עַד אֵין סוֹף, וּלְתַתָּא עַד …
Tikkunei Zohar - Vocalized (Public Domain)
Kehot’s noteת״ז תי׳ נז.
Paragraph 8
73השרפים עומדים ממעל
“Seraphim stood above Him; each one had six wings.”
Isaiah 6:2ישעיהו ו׳:ב׳
שְׂרָפִים עֹמְדִים מִמַּעַל לוֹ שֵׁשׁ כְּנָפַיִם שֵׁשׁ כְּנָפַיִם לְאֶחָד בִּשְׁתַּיִם יְכַסֶּה פָנָיו וּבִשְׁתַּיִם יְכַסֶּה רַגְלָיו וּבִשְׁתַּיִם יְעוֹפֵף:
Above Him stood the seraphim; each one had six wings: with twain he covered his face and with twain he covered his feet, and with twain he did fly.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ ו, ב.
74אופן אחד בארץ
“And behold, one ofan upon the earth beside the living creatures.” The Ofanim are in Asiyah.
Ezekiel 1:15יחזקאל א׳:ט״ו
וָאֵרֶא הַחַיּוֹת וְהִנֵּה אוֹפַן אֶחָד בָּאָרֶץ אֵצֶל הַחַיּוֹת לְאַרְבַּעַת פָּנָיו:
Now as I beheld the living creatures, behold one wheel at the bottom hard by the living creatures, at the four faces thereof.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיחזקאל א, טו.
75וז״ש ביחזקאל קול המולה כקול מחנה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteא, כד.
76“A sound of tumult, like the sound of a camp.” The noise Yechezkel heard from the creatures of the Chariot.
Ezekiel 1:24יחזקאל א׳:כ״ד
וָאֶשְׁמַע אֶת־קוֹל כַּנְפֵיהֶם כְּקוֹל מַיִם רַבִּים כְּקוֹל־שַׁ־דַּי בְּלֶכְתָּם קוֹל הֲמֻלָּה כְּקוֹל מַחֲנֶה בְּעׇמְדָם תְּרַפֶּינָה כַנְפֵיהֶן:
And when they went, I heard the noise of their wings like the noise of great waters, like the voice of the Almighty, a noise of tumult like the noise of a host; when they stood, they let down their wings.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
77מתנשאים לעומת השרפים
Kehot’s note points to Ezekiel 1:21 for these words.
Ezekiel 1:21יחזקאל א׳:כ״א
Kehot’s noteיחזקאל א, כא.
78בד״ה להבין ביאור ענין האבות הן הן המרכבה
The discourse on “the Patriarchs are the Chariot,” which the Alter Rebbe cites for the root of the emotive attributes above the intellect.
Kehot’s noteתו״א פ׳ בראשית.
79וביאור ע״פ שימני כחותם
Kehot points to the Siddur for the explanation of “Set me as a seal.”
Kehot’s noteראה סידור יח, ב. לקמן שה״ש מו, ד.
80ואלה המלכים אשר מלכו לפני מלך
“And these are the kings who reigned in the land of Edom before a king reigned over the children of Israel.” In Kabbalah, the kings of the World of Tohu.
Genesis 36:31בראשית ל״ו:ל״א
וְאֵלֶּה הַמְּלָכִים אֲשֶׁר מָלְכוּ בְּאֶרֶץ אֱדוֹם לִפְנֵי מְלׇךְ־מֶלֶךְ לִבְנֵי יִשְׂרָאֵל:
And these are the kings that reigned in the land of Edom, before there reigned any king over the children of Israel.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית לו, לא.
81ישראל לי ראש
Kehot’s page, Shelach 48b, opens the discourse “I am Havayah your G-d who brought you out,” the one this maamar cites in section 4.
Kehot’s noteלעיל שלח (מח, ב). וש״נ. [כ].
82נושאות את הכסא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteבמדב״ר ס״פ נשא (ס״פ יד). [כ].
83דמות כמראה אדם שעל הכסא
“The likeness of a throne, and upon the likeness of the throne a likeness as the appearance of a man upon it from above.”
Ezekiel 1:26יחזקאל א׳:כ״ו
וּמִמַּעַל לָרָקִיעַ אֲשֶׁר עַל־רֹאשָׁם כְּמַרְאֵה אֶבֶן־סַפִּיר דְּמוּת כִּסֵּא וְעַל דְּמוּת הַכִּסֵּא דְּמוּת כְּמַרְאֵה אָדָם עָלָיו מִלְמָעְלָה:
And above the firmament that was over their heads was the likeness of a throne, as the appearance of a sapphire stone; and upon the likeness of the throne was a likeness as the appearance of a man upon it above.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteראה יחזקאל א, כו.
84עולם הבריאה . . הכסא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteבסוף ש׳ סדר אבי״ע (פ״ו) מע״ח ושם סוף ש׳ פנימיות וחיצוניות. והעיקר לשונו הטהור הוא ריש ש׳ דרושי [כללות] אבי״ע ומה שנ׳ כאן ל״מ. [כ].
85שצבא השמים לך משתחוים
“You give life to them all, and the host of heaven bows to You.”
Nehemiah 9:6נחמיה ט׳:ו׳
אַתָּה־הוּא ה׳ לְבַדֶּךָ אַתָּה עָשִׂיתָ אֶת־הַשָּׁמַיִם שְׁמֵי הַשָּׁמַיִם וְכׇל־צְבָאָם הָאָרֶץ וְכׇל־אֲשֶׁר עָלֶיהָ הַיַּמִּים וְכׇל־אֲשֶׁר בָּהֶם וְאַתָּה מְחַיֶּה אֶת־כֻּלָּם וּצְבָא הַשָּׁמַיִם לְךָ מִשְׁתַּחֲוִים:
Thou art the L-RD, even Thou alone; Thou hast made heaven, the heaven of heavens, with all their host, the earth and all things that are thereon, the seas and all that is in them, and Thou preservest them all; and the host of heaven worshippeth Thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteנחמי׳ ט, ו.
86מלאך הגדול סנדל ת״ק שנה
A baraita: Sandalphon is taller than his fellows by a journey of five hundred years, and stands behind the Chariot binding crowns for his Creator.
Chagigah 13b:4חגיגה י״ג ב:ד׳
״וָאֵרֶא הַחַיּוֹת וְהִנֵּה אוֹפַן אֶחָד בָּאָרֶץ אֵצֶל הַחַיּוֹת״, אָמַר רַבִּי אֶלְעָזָר: מַלְאָךְ אֶחָד שֶׁהוּא עוֹמֵד בָּאָרֶץ, וְרֹאשׁוֹ מַגִּיעַ אֵצֶל הַחַיּוֹת. בְּמַתְנִיתָא תָּנָא: סַנְדַּלְפוֹן שְׁמוֹ, הַגָּבוֹהַּ מֵחֲבֵרוֹ מַהֲלַךְ חֲמֵשׁ מֵאוֹת שָׁנָה. וְעוֹמֵד אֲחוֹרֵי הַמֶּרְכָּבָה וְקוֹשֵׁר כְּתָרִים לְקוֹנוֹ. אִינִי? וְהָכְתִיב: ״בָּרוּךְ כְּבוֹד ה׳ מִמְּקוֹמוֹ״, מִכְּלָל דִּמְקוֹמוֹ לֵיכָּא דְּיָדַע לֵקהּ! דְּאָמַר שֵׁם אַתָּגָא וְאָזֵל וְיָתֵיב בְּרֵישֵׁיהּ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteעיין חגיגה יג, ב. פסק״ר פ״כ. ועל״ק ברכה (צח, א). וש״נ [כ].
87ת״ק שנה
Kehot points there for the five hundred years’ journey in the measures of the angels and the worlds.
Kehot’s noteוע״ל פ׳ בהר ד״ה את שבתתי רפ״ב (מא, ב). [כ].
88ויש מלאכים שהם בשליש העולם
Kehot’s marei makom for these words (its note is below).
Kehot’s noteע׳ ב״ר דמלאך הוא שלישו של עולם ע׳ ירוש׳ פ״ב דר״ה [ה״ד] ועב״ר פמ״ח. ופס״ח סי׳ יז ובילקוט דניאל ר׳ ב׳תתרס״ו עה״פ וגויתו כתרשיש עיי״ש [כ].
89וגויתו כתרשיש
“And his body was like tarshish, and his face like the appearance of lightning.” Daniel’s description of an angel.
Daniel 10:6דניאל י׳:ו׳
וּגְוִיָּתוֹ כְתַרְשִׁישׁ וּפָנָיו כְּמַרְאֵה בָרָק וְעֵינָיו כְּלַפִּידֵי אֵשׁ וּזְרֹעֹתָיו וּמַרְגְּלֹתָיו כְּעֵין נְחֹשֶׁת קָלָל וְקוֹל דְּבָרָיו כְּקוֹל הָמוֹן:
his body also was like the beryl, and his face as the appearance of lightning, and his eyes as torches of fire, and his arms and his feet like in colour to burnished brass, and the voice of his words like the voice of a multitude.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדניאל י, ו.
90אין עוד מלבדו
“Havayah is G-d; there is nothing else besides Him.”
Deuteronomy 4:35דברים ד׳:ל״ה
אַתָּה הׇרְאֵתָ לָדַעַת כִּי ה׳ הוּא הָאֱלֹקִים אֵין עוֹד מִלְּבַדּוֹ:
Unto thee it was shown, that thou mightiest know that the L-RD, He is G-d; there is none else beside Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ד, לה.
91Kehot’s note points to Isaiah 29:6 for these words.
Isaiah 29:6ישעיהו כ״ט:ו׳
מֵעִם ה׳ צְבָאוֹת תִּפָּקֵד בְּרַעַם וּבְרַעַשׁ וְקוֹל גָּדוֹל סוּפָה וּסְעָרָה וְלַהַב אֵשׁ אוֹכֵלָה:
There shall be a visitation from the L-RD of hosts With thunder, and with earthquake, and great noise, With whirlwind and tempest, and the flame of a devouring fire.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 9
92ונחנו מה
Moshe and Aharon: “And what are we, that you complain against us?” In Chassidus, mah is the self-nullification of Chochmah.
Exodus 16:7שמות ט״ז:ז׳
וּבֹקֶר וּרְאִיתֶם אֶת־כְּבוֹד ה׳ בְּשׇׁמְעוֹ אֶת־תְּלֻנֹּתֵיכֶם עַל־ה׳ וְנַחְנוּ מָה כִּי תַלִּינוּ עָלֵינוּ:
and in the morning, then ye shall see the glory of the L-RD; for that He hath heard your murmurings against the L-RD; and what are we, that ye murmur against us?’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות טז, ז-ח.
93שם מ״ה הוא במילוי אלפין
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה ת״ז בהקדמה.
Paragraph 10
94“And upon the likeness of the throne, a likeness as the appearance of a man upon it from above.”
Ezekiel 1:26יחזקאל א׳:כ״ו
וּמִמַּעַל לָרָקִיעַ אֲשֶׁר עַל־רֹאשָׁם כְּמַרְאֵה אֶבֶן־סַפִּיר דְּמוּת כִּסֵּא וְעַל דְּמוּת הַכִּסֵּא דְּמוּת כְּמַרְאֵה אָדָם עָלָיו מִלְמָעְלָה:
And above the firmament that was over their heads was the likeness of a throne, as the appearance of a sapphire stone; and upon the likeness of the throne was a likeness as the appearance of a man upon it above.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
95וזאת תורת האדם
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשמ״ב ז, יט.
96וזאת תורת האדם
Dovid says to G-d, “and this is the Torah of man.” One of the two verses that call the Torah “man.”
II Samuel 7:19שמואל ב ז׳:י״ט
וַתִּקְטַן עוֹד זֹאת בְּעֵינֶיךָ אֲדֹ־נָי ה׳ וַתְּדַבֵּר גַּם אֶל־בֵּית־עַבְדְּךָ לְמֵרָחוֹק וְזֹאת תּוֹרַת הָאָדָם אֲדֹ־נָי ה׳
And this was yet a small thing in Thine eyes, O L-rd GOD; but Thou hast spoken also of Thy servant’s house for a great while to come; and this too after the manner of great men, O L-rd GOD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
97וזאת התורה אדם
“This is the Torah: a man who dies in a tent.” Read here as “this is the Torah: man.”
Numbers 19:14במדבר י״ט:י״ד
זֹאת הַתּוֹרָה אָדָם כִּי־יָמוּת בְּאֹהֶל כׇּל־הַבָּא אֶל־הָאֹהֶל וְכׇל־אֲשֶׁר בָּאֹהֶל יִטְמָא שִׁבְעַת יָמִים:
This is the law: when a man dieth in a tent, every one that cometh into the tent, and every thing that is in the tent, shall be unclean seven days.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר יט, יד.
98רמ״ח מ״ע שבתו׳ . . אברים דמלכא
The words here quote Tikkunei Zohar, Tikkun 30 · 74a:8; the passage is shown below.
Tikkunei Zohar, Tikkun 30 · 74a:8תקו״ז תיקון ל
וְעוֹד מְצוּוְה דָא עַמּוּדָא דְאֶמְצָעִיתָא, דְאִיהוּ מְצוּוְה מִסִּטְרָא דְאַבָּא דְאִיהוּ רֹא״שׁ, וּמִסִּטְרָא דְאִימָּא דְאִיהִי אֲשֶׁ"ר, וְהָכִי צַדִּיק מְצוּוְה וְעוֹשֶׂה מִתַּרְוַיְיהוּ, וּבְגִין דָּא אִתְּמַר עַל תַּרְוַיְיהוּ אֲשֶׁר קִדְּשָׁנוּ, אִמָּא קִדְּשָׁנוּ וְאַבָּא צִוָּנוּ, עַל מָאן עַל שְׁכִינְתָּא תַּתָּאָה, דְאִיהִי פֶּטֶר כָּל רֶחֶם, פְּתִיחוּ דְרֶחֶם, דְּאִיהוּ רְמַ"ח פִּקּוּדִין, אִיהִי מִצְוַת יהו״ה בְּכָל אֵבֶר וְאֵבֶר דְּמַלְכָּא, אִיהִי מִצְוָה, וְעוֹד אֲשֶׁר קִדְּשָׁנוּ מִסִּטְרָא דְאַבָּא
Tikkunei Zohar - Vocalized (Public Domain)
Kehot’s noteראה ת״ז תי׳ ל.
99רמ״ח אברים דמלכא
Kehot points to Tikkun 30 of the Tikkunei Zohar for the 248 commandments as the limbs of the King; this page speaks of “248 commandments” as “a mitzvah of Havayah in every limb of the King.”
Tikkunei Zohar 74a:8תקוני הזהר ע״ד א:ח׳
וְעוֹד מְצוּוְה דָא עַמּוּדָא דְאֶמְצָעִיתָא, דְאִיהוּ מְצוּוְה מִסִּטְרָא דְאַבָּא דְאִיהוּ רֹא״שׁ, וּמִסִּטְרָא דְאִימָּא דְאִיהִי אֲשֶׁ"ר, וְהָכִי צַדִּיק מְצוּוְה וְעוֹשֶׂה מִתַּרְוַיְיהוּ, וּבְגִין דָּא אִתְּמַר עַל תַּרְוַיְיהוּ אֲשֶׁר קִדְּשָׁנוּ, אִמָּא קִדְּשָׁנוּ וְאַבָּא צִוָּנוּ, עַל מָאן עַל שְׁכִינְתָּא תַּתָּאָה, דְאִיהִי פֶּטֶר כָּל רֶחֶם, פְּתִיחוּ דְרֶחֶם, דְּאִיהוּ רְמַ"ח פִּקּוּדִין, אִיהִי מִצְוַת יהו״ה בְּכָל אֵבֶר וְאֵבֶר דְּמַלְכָּא, אִיהִי מִצְוָה, וְעוֹד אֲשֶׁר קִדְּשָׁנוּ מִסִּטְרָא דְאַבָּא
Tikkunei Zohar - Vocalized (Public Domain)
100זה שמי וזה זכרי
“This is My Name forever, and this is My remembrance from generation to generation.”
Exodus 3:15שמות ג׳:ט״ו
וַיֹּאמֶר עוֹד אֱלֹקִים אֶל־מֹשֶׁה כֹּה־תֹאמַר אֶל־בְּנֵי יִשְׂרָאֵל ה׳ אֱלֹקֵי אֲבֹתֵיכֶם אֱלֹקֵי אַבְרָהָם אֱלֹקֵי יִצְחָק וֵאלֹקֵי יַעֲקֹב שְׁלָחַנִי אֲלֵיכֶם זֶה־שְּׁמִי לְעֹלָם וְזֶה זִכְרִי לְדֹר דֹּר:
And G-d said moreover unto Moses: ‘Thus shalt thou say unto the children of Israel: The L-RD, the G-d of your fathers, the G-d of Abraham, the G-d of Isaac, and the G-d of Jacob, hath sent me unto you; this is My name for ever, and this is My memorial unto all generations.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
101שמי עם בחי׳ י״ה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז (ד, ב). ובכ״ד. [כ].
102שמי עם בחי׳ י״ה
The Tikkunei Zohar: “This is My Name (shemi) forever”: shemi with yud-hei is 365. The source for linking the prohibitions to the Name.
Tikkunei Zohar 4bתקוני הזהר ד׳ ב
103עד שלא נברא העולם הי׳ הוא ושמו בלבד
There the Alter Rebbe explains that the life and existence of Chochmah come only from His Name and radiance (shemo, which equals ratzon, “will,” in gematria), while His essence is far above being the source of Chochmah.
Kehot’s noteפדר״א פ״ג. ראה לעיל פ׳ בהר מג, ב ובמ״מ לשם.
104עד שלא נברא העולם הי׳ הוא ושמו
“Before the world was created, there was the Holy One, blessed be He, and His great Name alone.”
Pirkei DeRabbi Eliezer 3:2–3פרקי דרבי אליעזר ג׳:ב׳-ג׳
עַד שֶׁלֹּא נִבְרָא הָעוֹלָם, הָיָה הַקָּדוֹשׁ בָּרוּךְ הוּא וּשְׁמוֹ הַגָּדוֹל בִּלְבַד, וְעָלָה בְּמַחֲשָׁבָה לִבְרֹא אֶת הָעוֹלָם, וְהָיָה מַחֲרִיט אֶת הָעוֹלָם לְפָנָיו וְלֹא הָיָה עוֹמֵד. מָשְׁלוּ מָשָׁל, לְמָה הַדָּבָר דּוֹמֶה? לְמֶלֶךְ שֶׁהוּא רוֹצֶה לִבְנוֹת פַּלְטֵרִים שֶׁלּוֹ, אִם אֵינוֹ מַחֲרִיט בָּאָרֶץ יְסוֹדוֹתָיו וּמוֹבָאָיו וּמוֹצָאָיו, אֵינוֹ מַתְחִיל לִבְנוֹת, כָּךְ הַקָּדוֹשׁ בָּרוּךְ הוּא הֶחֱרִיט לְפָנָיו אֶת הָעוֹלָם וְלֹא הָיָה עוֹמֵד עַד שֶׁבָּרָא אֶת הַתְּשׁוּבָה. שִׁבְעָה דְבָרִים נִבְרְאוּ עַד שֶׁלֹּא נִבְרָא הָעוֹלָם, וְאֵלּוּ הֵן: תּוֹרָה, וְגֵיהִנֹּם, וְגַן עֵדֶן, וְכִסֵּא הַכָּבוֹד, …
Before the world was created, the Holy One, blessed be He, with His Name alone existed, and the thought arose in Him to create the world. He began to trace (the foundations of) the world before Himself, but it would not stand. They told a parable, To what is the matter like? To a king who wishes to build a palace for himself. If he had not traced in the earth its foundations, its exits and its entrances, he does not begin to build. Likewise the Holy One, blessed be …
Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) · Pirke de Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
105ועיין בפרשת תרומה . . ע״פ סולו לרוכב
Kehot sends the reader to Yahel Or, the Tzemach Tzedek’s commentary on Tehillim, for the wording of this passage on “Extol Him who rides upon the heavens.”
Kehot’s noteראה הלשון ביהל אור ע׳ תקנז.
106סולו לרוכב בערבות בי״ה שמו
“Extol Him who rides upon the heavens, by Yah His Name.” The Name Yah, yud-hei, is the higher half of Havayah.
Psalms 68:5תהילים ס״ח:ה׳
שִׁירוּ לֵאלֹקִים זַמְּרוּ שְׁמוֹ סֹלּוּ לָרֹכֵב בָּעֲרָבוֹת בְּקָהּ שְׁמוֹ וְעִלְזוּ לְפָנָיו:
Sing unto G-d, sing praises to His name; Extol Him that rideth upon the skies, whose name is the L-RD; And exult ye before Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
107סולו לרוכב בערבות בי״ה שמו
The passage in Parshas Terumah to which the Alter Rebbe refers on this verse.
Zohar, Terumah 73:716–725ספר הזהר, תרומה ע״ג:תשט״ז-תשכ״ה
Said R. Eleazar: ‘It ought to have been “who rideth upon (‘al) araboth”, why does it say “in (be) araboth”? Again: it ought to be, “He is in KAH”, why does it say “in KAH is His Name”? It is because this verse refers to the Hidden of hidden ones, the most Ancient of all the ancients, the completely unknown and undisclosed. It may be said that, since He rideth in it, then in this sphere at least He does disclose Himself.
The Zohar; London, Soncino Press, 1933 (Public Domain)
108אלה פקודי המשכן
“These are the accounts of the Mishkan.” The verse of the discourse he refers to on the two halves of the Name.
Exodus 38:21שמות ל״ח:כ״א
אֵלֶּה פְקוּדֵי הַמִּשְׁכָּן מִשְׁכַּן הָעֵדֻת אֲשֶׁר פֻּקַּד עַל־פִּי מֹשֶׁה עֲבֹדַת הַלְוִיִּם בְּיַד אִיתָמָר בֶּן־אַהֲרֹן הַכֹּהֵן:
These are the accounts of the tabernacle, even the tabernacle of the testimony, as they were rendered according to the commandment of Moses, through the service of the Levites, by the hand of Ithamar, the son of Aaron the priest.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
109דלאו מ כל אינון מדות איהו כלל
From Patach Eliyahu: G-d is “not any of these attributes at all.” The Infinite One is beyond the Sefiros.
Tikkunei Zohar 17b:5–7תקוני הזהר י״ז ב:ה׳-ז׳
אבל לאו דאית לך צדק ידיעא דאיהו דין. ולאו משפט ידיע׳ דאיהו רחמי ולאו מכל אלין מדות כלל. קום רבי שמעון ויתחדשון מלין על ידך דהא רשותא אית לך (נ״א אתיהיב לך) לגלאה רזין טמירין על ידך מה דלא אתייהיב רשו לגלאה לשום בר נש עד כען. קם רבי שמעון פתח ואמר לך יי׳ הגדולה והגבורה וכו׳
Constantinople, 1740 (CC-BY-NC)
110רוח אייתי רוח ואמשיך רוח
The Zohar’s principle that spirit arouses spirit and brings spirit: an arousal below draws one above.
Zohar II, 162bזח״ב קסב, ב
Kehot’s noteראה זח״ב קסב, ב. ע״ל ואתחנן יב, ג. וש״נ. ו[לעיל] בדף עב, רע״ב מאדמו״ר. [כ].
111דלאו מכל אלין מדות איהו כלל
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז בהקדמה (פתח אלי׳).
Paragraph 11
112ברוך כבוד ה׳ ממקומו
“Blessed be the glory of Havayah from His place.” Yechezkel heard this behind him with a great noise; in the Kedushah it is the Ofanim’s response.
Ezekiel 3:12יחזקאל ג׳:י״ב
וַתִּשָּׂאֵנִי רוּחַ וָאֶשְׁמַע אַחֲרַי קוֹל רַעַשׁ גָּדוֹל בָּרוּךְ כְּבוֹד־ה׳ מִמְּקוֹמוֹ:
Then a spirit lifted me up, and I heard behind me the voice of a great rushing: ‘Blessed be the glory of the L-RD from His place’;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיחזקאל ג, יב.
113ל״ב נתיבות החכ׳ בגי׳ כבוד
This lexicon of Kabbalistic terms, under “Kavod,” gives the thirty-two paths of Chochmah as equal to kavod.
Kehot’s noteבמאו״א (ערך כבוד ס״ו) יב. פרדס שכ״ג, פ״כ. [כ].
114כבוד הוא מלשון לבוש
According to the note, the teaching that kavod means a garment is cited in these volumes of Or HaTorah.
Kehot’s noteמובא באוה״ת פ׳ שלח ע׳ תקסא וע׳ תקצא. פ׳ כי תשא ע׳ ב׳מג. וראה גם בדרך מצותיך דף קעח, ב.
115ר׳ יוחנן קארי למאני מכבדותא
“Rabbi Yochanan called his clothes ‘my honorers.’” The proof that kavod means a garment.
Shabbat 113a:14שבת קי״ג א:י״ד
״וְכִבַּדְתּוֹ מֵעֲשׂוֹת דְּרָכֶיךָ״. ״וְכִבַּדְתּוֹ״ — שֶׁלֹּא יְהֵא מַלְבּוּשְׁךָ שֶׁל שַׁבָּת כְּמַלְבּוּשְׁךָ שֶׁל חוֹל, וְכִי הָא דְּרַבִּי יוֹחָנָן קָרֵי לְמָאנֵיהּ ״מְכַבְּדוֹתַי״. ״מֵעֲשׂוֹת דְּרָכֶיךָ״ — שֶׁלֹּא יְהֵא הִילּוּכְךָ שֶׁל שַׁבָּת כְּהִילּוּכְךָ שֶׁל חוֹל. ״מִמְּצוֹא חֶפְצְךָ״ — חֲפָצֶיךָ אֲסוּרִין, חֶפְצֵי שָׁמַיִם מוּתָּרִין. ״וְדַבֵּר דָּבָר״ —
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteשבת קיג, א.
116ונפקחו עיניכם והייתם כו׳ יודעי טו״ר
The serpent: “your eyes will be opened and you will be like G-d, knowing good and evil.” Human wisdom comes from the Tree of Knowledge.
Genesis 3:5בראשית ג׳:ה׳
כִּי יֹדֵעַ אֱלֹקִים כִּי בְּיוֹם אֲכׇלְכֶם מִמֶּנּוּ וְנִפְקְחוּ עֵינֵיכֶם וִהְיִיתֶם כֵּאלֹקִים יֹדְעֵי טוֹב וָרָע:
for G-d doth know that in the day ye eat thereof, then your eyes shall be opened, and ye shall be as G-d, knowing good and evil.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ג, ה.
117ועמ״ש הרמ״ז בפ׳ במדבר דף קי״ח
In the discourse “For over all the glory shall be a canopy” the Alter Rebbe cites this comment of the Ramaz (Bamidbar 118, on “Show me Your glory”) for the supernal glory, “emanated glory”: it is without limit, above light and radiance and above comprehension, and of it is said, “Where is the place of His glory?”
Kehot’s noteראה גם לקמן שה״ש מז, ב. ביאוה״ז להצ״צ כרך ב ע׳ תתפו.
118בד״ה כי על כל כבוד חופה
The discourse explains that “all the glory” means two kinds of glory: the lower glory, Malchus, which fills the worlds and gives them life (“the whole earth is full of His glory”), and the supernal glory, which is beyond comprehension (“Blessed be the glory of Havayah from His place,” “Where is the place of His glory?”).
Kehot’s noteלקמן שה״ש מז, ב.
119בחכמה יסד ארץ
“Havayah with wisdom founded the earth.”
Proverbs 3:19משלי ג׳:י״ט
ה׳ בְּחׇכְמָה יָסַד־אָרֶץ כּוֹנֵן שָׁמַיִם בִּתְבוּנָה:
The L-RD by wisdom founded the earth; By understanding He established the heavens.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ג, יט.
120אבא יסד ברתא
The Ra’aya Mehemna: “Abba (Chochmah) founded the daughter (Malchus).”
Zohar III, 256bזח״ג רנו, ב
Kehot’s noteרע״מ זח״ג רנו, ב. ע״ל (סט, ג). וש״נ. [כ].
121מה רבו מעשיך ה׳
“How manifold are Your works, Havayah; in wisdom You made them all.”
Psalms 104:24תהילים ק״ד:כ״ד
מָה־רַבּוּ מַעֲשֶׂיךָ ה׳ כֻּלָּם בְּחׇכְמָה עָשִׂיתָ מָלְאָה הָאָרֶץ קִנְיָנֶךָ:
How manifold are Thy works, O L-RD! In wisdom hast Thou made them all; The earth is full of Thy creatures.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קד, כד.
122עוטה אור כשלמה
“He wraps Himself in light as with a garment.” A garment that shines rather than hides.
Psalms 104:2תהילים ק״ד:ב׳
עֹטֶה־אוֹר כַּשַּׂלְמָה נוֹטֶה שָׁמַיִם כַּיְרִיעָה:
Who coverest Thyself with light as with a garment, who stretchest out the heavens like a curtain;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קד, ב.
123והחכמה מאין תמצא
“And wisdom, where (me’ayin) shall it be found?” Read in Chassidus: Chochmah is found from ayin, the Nothing.
Job 28:12איוב כ״ח:י״ב
וְהַחׇכְמָה מֵאַיִן תִּמָּצֵא וְאֵי זֶה מְקוֹם בִּינָה:
But wisdom, where shall it be found? And where is the place of understanding?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאיוב כח, יב.
124איזהו חכם הרואה את הנולד
Alexander asked the elders of the Negev who is called wise; they answered, “One who sees what is born.”
Tamid 32a:7תמיד ל״ב א:ז׳
אָמַר לָהֶם: אֵידֵין מִתְקְרֵי חַכִּים? אֲמַרוּ לֵקהּ: אֵיזֶהוּ חָכָם – הָרוֹאֶה אֶת הַנּוֹלָד. אָמַר לָהֶם: אֵידֵין מִתְקְרֵי גִּבּוֹר? אָמְרוּ לוֹ: אֵיזֶהוּ גִּבּוֹר – הַכּוֹבֵשׁ אֶת יִצְרוֹ. אָמַר לָהֶן: אֵידֵין מִתְקְרֵי עָשִׁיר? אֲמַרוּ לֵקהּ: אֵיזֶהוּ עָשִׁיר – הַשָּׂמֵחַ בְּחֶלְקוֹ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteתמיד לב, א.
125השרפים אומרים מכה״כ
Kehot points to Or HaTorah on Shelach for why the Seraphim say “The whole earth is full of His glory.”
Kehot’s noteראה אוה״ת שלח ע׳ תקיא.
126הרמב״ם במו״נ ח״א פ״ב
According to the note, the explanation of the Rambam’s chapter on the Tree of Knowledge appears in Sefer HaChakirah.
Kehot’s noteראה הביאור ע״ז בספר החקירה סו, א. ומשם נדפס באוה״ת בראשית כרך ב תלו, א.
127אימא מקננא בכורסיא
The words here quote Tikkunei Zohar, Tikkun 6 · 23a:10–11; the passage is shown below.
Tikkunei Zohar, Tikkun 6 · 23a:10–11תקו״ז תיקון ו
ובההוא זמנא לא תקח האם על הבנים. *ביצים אינון מסטרא דאופנים אפרוחים מסטרא דנער מטטרו״ן. בנים מסטרא דכרסיא דאיהי סכת שלום דאיהי קנא דשכינתא. דאימא עלאה מקננא בכרסיא בתלת ספירן עלאין. עמודא דאמצעיתא כליל שית ספירן מקננן במטטרו״ן. אימא תתאה מקננא באופן דאתמר ביה והנה אופן אחד בארץ.
Constantinople, 1740 (CC-BY-NC)
Kehot’s noteת״ז תי׳ ו כג, א.
128ואימא מקננא בכורסייא
“Imma Ila’ah (Binah) nests in the Throne,” in the three upper Sefiros. The Throne is the World of Beriah.
Tikkunei Zohar 23a:10–11תקוני הזהר כ״ג א:י׳-י״א
ובההוא זמנא לא תקח האם על הבנים. *ביצים אינון מסטרא דאופנים אפרוחים מסטרא דנער מטטרו״ן. בנים מסטרא דכרסיא דאיהי סכת שלום דאיהי קנא דשכינתא. דאימא עלאה מקננא בכרסיא בתלת ספירן עלאין. עמודא דאמצעיתא כליל שית ספירן מקננן במטטרו״ן. אימא תתאה מקננא באופן דאתמר ביה והנה אופן אחד בארץ.
Constantinople, 1740 (CC-BY-NC)
Paragraph 12
129“Do I not fill the heavens and the earth? says Havayah.”
Jeremiah 23:24ירמיהו כ״ג:כ״ד
אִם־יִסָּתֵר אִישׁ בַּמִּסְתָּרִים וַאֲנִי לֹא־אֶרְאֶנּוּ נְאֻם־ה׳ הֲלוֹא אֶת־הַשָּׁמַיִם וְאֶת־הָאָרֶץ אֲנִי מָלֵא נְאֻם־ה׳
Can any hide himself in secret places That I shall not see him? saith the L-RD. Do not I fill heaven and earth? Saith the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
130ברוך כבוד הוי״ה ממקומו
“Blessed be the glory of Havayah from His place.”
Ezekiel 3:12יחזקאל ג׳:י״ב
וַתִּשָּׂאֵנִי רוּחַ וָאֶשְׁמַע אַחֲרַי קוֹל רַעַשׁ גָּדוֹל בָּרוּךְ כְּבוֹד־ה׳ מִמְּקוֹמוֹ:
Then a spirit lifted me up, and I heard behind me the voice of a great rushing: ‘Blessed be the glory of the L-RD from His place’;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
131אי׳ מקום כבודו
Kehot’s marei makom for these words (its note is below).
Kehot’s noteנוסח קדושת מוסף דשויו״ט.
132המלך הקדוש שאומרים בעשי״ת
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשו״ע או״ח ר״ס תקפב.
133המלך הקדוש שאומרים בעשי״ת
In the Ten Days of Teshuvah one says “the holy King” and “the King of judgment”; one who errs in “the holy King” returns to the beginning.
Shulchan Arukh, Orach Chayim 582:1שולחן ערוך, אורח חיים תקפ״ב:א׳
סדר תפלת עשרת ימי תשובה ור״ה. ובו ט סעיפים: בעשרת ימי תשובה אומר המלך הקדוש המלך המשפט ואם טעה או שהוא מסופק אם הוא בהמלך הקדוש חוזר לראש ואם הוא בהמלך המשפט אם נזכר קודם שעקר רגליו חוזר לברכת השיב׳ ואומר משם ואילך על הסדר ואם לא נזכר עד שעקר רגליו (עיין לעיל סוף סימן קי״ז) חוזר לראש: (וע״ל סי׳ קי״ח):
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public Domain)
134כתר עליון דאיהו כתר מלכות
From Patach Eliyahu: “The supreme Keser is the crown of Malchus.”
Tikkunei Zohar 17a:18–20תקוני הזהר י״ז א:י״ח-כ׳
כתר עליון איהו כתר מלכות. ועליה *אתמר מגיד מראשית אחרית. ואיהו קרקפתא דתפלי (נ״א קרקפתא דלא מנח תפלי). *מלגו איהו יוד קא ואו קא דאיהו ארח אצילות. איהו שקיו דאילנא בדרועוי וענפוי (נ״א ואנפוי). כמיא דאשקי לאילנא ואתרבי בההוא שקיו. רבון העולמים אנת הוא עלת העלות סבת הסבות דאשקי לאילנא בההוא נביעו.
Constantinople, 1740 (CC-BY-NC)
135כ״ע דאיהו כתר מל׳
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז בהקדמה.
Paragraph 13
136Kehot’s note points to Ezekiel 3:12 for these words.
Ezekiel 3:12יחזקאל ג׳:י״ב
וַתִּשָּׂאֵנִי רוּחַ וָאֶשְׁמַע אַחֲרַי קוֹל רַעַשׁ גָּדוֹל בָּרוּךְ כְּבוֹד־ה׳ מִמְּקוֹמוֹ:
Then a spirit lifted me up, and I heard behind me the voice of a great rushing: ‘Blessed be the glory of the L-RD from His place’;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
137ומעין מבית ה׳ יצא והשקה
“And a spring shall go forth from the House of Havayah and water the valley of Shittim.” A prophecy of the Time to Come.
Joel 4:18יואל ד׳:י״ח
וְהָיָה בַיּוֹם הַהוּא יִטְּפוּ הֶהָרִים עָסִיס וְהַגְּבָעוֹת תֵּלַכְנָה חָלָב וְכׇל־אֲפִיקֵי יְהוּדָה יֵלְכוּ מָיִם וּמַעְיָן מִבֵּית ה׳ יֵצֵא וְהִשְׁקָה אֶת־נַחַל הַשִּׁטִּים:
And it shall come to pass in that day, That the mountains shall drop down sweet wine, And the hills shall flow with milk, And all the brooks of Judah shall flow with waters; And a fountain shall come forth of the house of the L-RD, And shall water the valley of Shittim.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיואל ד, יח.
138בד״ה בהעלותך
There the Alter Rebbe explains that in the future the higher Chochmah will be revealed even far below, in the yesh, and reads “Wisdoms cry aloud outside” (Berachos 57a, on seeing a goose in a dream): through the revelation of the higher Chochmah in the lower, wisdom is drawn “outside” as well.
Kehot’s noteלעיל פ׳ בהעלותך לב, ג.
139חכמות בחוץ
“Wisdoms cry aloud outside; she gives forth her voice in the squares.”
Proverbs 1:20משלי א׳:כ׳
חׇכְמוֹת בַּחוּץ תָּרֹנָּה בָּרְחֹבוֹת תִּתֵּן קוֹלָהּ:
Wisdom crieth aloud in the streets, she uttereth her voice in the broad places;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 14
140ורב תבואות בכח שור
“Where there are no oxen the trough is clean, but much produce comes through the strength of the ox.”
Proverbs 14:4משלי י״ד:ד׳
בְּאֵין אֲלָפִים אֵבוּס בָּר וְרׇב־תְּבוּאוֹת בְּכֹחַ שׁוֹר:
Where no oxen are, the crib is clean; But much increase is by the strength of the ox.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי יד, ד.
Paragraph 15
141והנה עד״ז . . לגבי נפש האלקית
According to the note, this passage on the animal soul’s advantage over the G-dly soul is quoted there.
Kehot’s noteמובא באוה״ת נ״ך כרך א ע׳ קנט ע״ש.
142כמ״ש בזהר לאתבא צדיקיא בתיובתא
There the Alter Rebbe cites that King Moshiach will “bring the righteous to teshuvah,” and explains how a righteous person who has not sinned comes to teshuvah: not out of a turnabout from sin, but because, before what is higher, even the higher Gan Eden is reckoned a wilderness.
Zohar III, 153bזח״ג קנג, ב
Kehot’s noteראה זח״ג קנג, ב. על״ק בשה״ש (נ, סע״ב). וש״נ. [כ]. ראה סה״מ תקס״ב ע׳ עדר וע׳ תקמב. ביאוה״ז להצ״צ כרך ב ע׳ תתרמז.
143לאתבא צדיקייא בתיובתא
The Zohar speaks of a mission “to bring the righteous back in teshuvah”; the Alter Rebbe applies the phrase to the purpose of the soul’s descent.
Zohar, Beha'alotcha 15:87–16:94ספר הזהר, בהעלותך ט״ו:פ״ז-ט״ז:צ״ד
144בע״ת דמשכין לי׳ בחילא יתיר
Baalei teshuvah draw Him down with greater strength.
Zohar I, 129bזח״א קכט, ב
Kehot’s noteזח״א קכט, ב.
145צעק לבם אל ה׳
“Their heart cried out to Ado-nai.” Here, the inner cry of the soul in teshuvah.
Lamentations 2:18איכה ב׳:י״ח
צָעַק לִבָּם אֶל־אֲדֹ־נָי חוֹמַת בַּת־צִיּוֹן הוֹרִידִי כַנַּחַל דִּמְעָה יוֹמָם וָלַיְלָה אַל־תִּתְּנִי פוּגַת לָךְ אַל־תִּדֹּם בַּת־עֵינֵךְ:
Their heart cried unto the L-rd: ‘O wall of the daughter of Zion, Let tears run down like a river Day and night; Give thyself no respite; Let not the apple of thine eye cease.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאיכה ב, יח.
146כל ימיו בתשובה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשבת (קנג, א). [כ].
147כל ימיו בתשובה
Rabbi Eliezer: let a person repent today, for he may die tomorrow, “and so all his days are spent in teshuvah.”
Shabbat 153aשבת קנ״ג א
148וכמש״ל
The earlier discourse on “Give ear, O heavens,” where “And the spirit will return” and teshuvah “all his days” are explained.
Kehot’s noteהאזינו הא׳ פ״א. ב. ג. [כ].
149והרוח תשוב
“And the spirit will return to G-d who gave it.” Explained earlier as the teshuvah of the soul itself.
Ecclesiastes 12:7קהלת י״ב:ז׳
וְיָשֹׁב הֶעָפָר עַל־הָאָרֶץ כְּשֶׁהָיָה וְהָרוּחַ תָּשׁוּב אֶל־הָאֱלֹקִים אֲשֶׁר נְתָנָהּ:
And the dust returneth to the earth as it was, and the spirit returneth unto G-d who gave it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
150מיני׳ ובי׳ לישדי׳ בי׳
Of Ovadiah, an Edomite who prophesied against Edom, the Talmud quotes the proverb that from the forest itself comes the axe that strikes it. Here the soul’s very descent becomes the force of its cry.
Sanhedrin 39b:15–16סנהדרין ל״ט ב:ט״ו-ט״ז
… אָמַר אֶפְרַיִם מִקְשָׁאָה תַּלְמִידוֹ שֶׁל רַבִּי מֵאִיר מִשּׁוּם רַבִּי מֵאִיר: עוֹבַדְיָה גֵּר אֲדוֹמִי הָיָה. וְהַיְינוּ דְּאָמְרִי אִינָשֵׁי: מִנֵּיהּ וּבֵיהּ אִבָּא נֵיזִיל בֵּקהּ נַרְגָּא. ״וַיַּךְ אֶת מוֹאָב וַיְמַדְּדֵם בַּחֶבֶל הַשְׁכֵּב אוֹתָם אַרְצָה״. אָמַר רַבִּי יוֹחָנָן מִשּׁוּם רַבִּי שִׁמְעוֹן בֶּן יוֹחַי, הַיְינוּ דְּאָמְרִי אִינָשֵׁי: מִינֵּיהּ וּבֵיהּ אִבָּא לֵיזִיל בֵּקהּ נַרְגָּא. כִּי אֲתָא רַב דִּימִי אָמַר: יָרֵךְ מִתּוֹכָהּ מַסְרַחַת.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteסנהדרין לט, ב.
Paragraph 16
151מאה ברכות בכ״י
Kehot’s marei makom for these words (its note is below).
Kehot’s noteמנחות מג, סע״ב. שו״ע או״ח סי׳ מו, סעי׳ ג.
152מאה ברכות בכל יום
Rabbi Meir: a person must say a hundred blessings every day.
Menachot 43b:15–17מנחות מ״ג ב:ט״ו-י״ז
תניא היה רבי מאיר אומר חייב אדם לברך מאה ברכות בכל יום שנאמר (דברים י, יב) ועתה ישראל מה ה׳ אלקיך שואל מעמך רב חייא בריה דרב אויא בשבתא וביומי טבי טרח וממלי להו באיספרמקי ומגדי תניא היה ר״מ אומר חייב אדם לברך שלש ברכות בכל יום אלו הן שעשאני ישראל שלא עשאני אשה שלא עשאני בור
Wikisource Talmud Bavli (CC-BY-SA)
153מאה ברכות בכל יום
The ruling that one must say at least a hundred blessings each day.
Shulchan Arukh, Orach Chayim 46:3שולחן ערוך, אורח חיים מ״ו:ג׳
חייב אדם לברך בכל יום מאה ברכות לפחות:
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public Domain)
154“And wisdom, where (me’ayin) shall it be found?” Read as: Chochmah comes from ayin, the source of all.
Job 28:12איוב כ״ח:י״ב
וְהַחׇכְמָה מֵאַיִן תִּמָּצֵא וְאֵי זֶה מְקוֹם בִּינָה:
But wisdom, where shall it be found? And where is the place of understanding?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
155ועמך לא חפצתי
“Whom do I have in heaven? And besides You I desire nothing on earth.”
Psalms 73:25תהילים ע״ג:כ״ה
מִי־לִי בַשָּׁמָיִם וְעִמְּךָ לֹא־חָפַצְתִּי בָאָרֶץ:
Whom have I in heaven but Thee? And beside Thee I desire none upon earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים עג, ה.
156Kehot’s note points to Psalms 73:25 for these words.
Psalms 73:25תהילים ע״ג:כ״ה
מִי־לִי בַשָּׁמָיִם וְעִמְּךָ לֹא־חָפַצְתִּי בָאָרֶץ:
Whom have I in heaven but Thee? And beside Thee I desire none upon earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 17
157ואם יעשה אותם איש אשר לא מבנ״י
Kehot points to Torah Ohr on Shemos for this point, that the act is a mitzvah only when done by Israel.
Kehot’s noteראה תו״א פ׳ שמות
Paragraph 18
158“Their heart cried out to Ado-nai.” The cry of the heart, the “great noise” in the soul.
Lamentations 2:18איכה ב׳:י״ח
צָעַק לִבָּם אֶל־אֲדֹ־נָי חוֹמַת בַּת־צִיּוֹן הוֹרִידִי כַנַּחַל דִּמְעָה יוֹמָם וָלַיְלָה אַל־תִּתְּנִי פוּגַת לָךְ אַל־תִּדֹּם בַּת־עֵינֵךְ:
Their heart cried unto the L-rd: ‘O wall of the daughter of Zion, Let tears run down like a river Day and night; Give thyself no respite; Let not the apple of thine eye cease.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
159אני ה׳ אלקיכם אשר הוצאתי
“I am Havayah your G-d, who brought you out of the land of Egypt.” The verse of the discourse he refers to.
Numbers 15:41במדבר ט״ו:מ״א
אֲנִי ה׳ אֱלֹקֵיכֶם אֲשֶׁר הוֹצֵאתִי אֶתְכֶם מֵאֶרֶץ מִצְרַיִם לִהְיוֹת לָכֶם לֵאלֹקִים אֲנִי ה׳ אֱלֹקֵיכֶם:
I am the L-RD your G-d, who brought you out of the land of Egypt, to be your G-d: I am the L-RD your G-d.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
160ושער רישיה
“And the hair of His head was like clean wool.” In Kabbalah, fine channels of light.
Daniel 7:9דניאל ז׳:ט׳
חָזֵה הֲוֵית עַד דִּי כׇרְסָוָן רְמִיו וְעַתִּיק יוֹמִין יְתִב לְבוּשֵׁהּ כִּתְלַג חִוָּר וּשְׂעַר רֵאשֵׁהּ כַּעֲמַר נְקֵא כׇּרְסְיֵהּ שְׁבִבִין דִּי־נוּר גַּלְגִּלּוֹהִי נוּר דָּלִק:
I beheld Till thrones were placed, And one that was ancient of days did sit: His raiment was as white snow, And the hair of his head like pure wool; His throne was fiery flames, and the wheels thereof burning fire.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
161זה השער לה׳
“This is the gate to Havayah; the righteous shall enter through it.”
Psalms 118:20תהילים קי״ח:כ׳
זֶה־הַשַּׁעַר לַה׳ צַדִּיקִים יָבֹאוּ בוֹ:
This is the gate of the L-RD; The righteous shall enter into it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 19
162רוח הבהמה היא היורדת למטה
“And the spirit of the animal that goes downward into the earth.” The animal soul’s own direction is downward.
Ecclesiastes 3:21קהלת ג׳:כ״א
מִי יוֹדֵעַ רוּחַ בְּנֵי הָאָדָם הָעֹלָה הִיא לְמָעְלָה וְרוּחַ הַבְּהֵמָה הַיֹּרֶדֶת הִיא לְמַטָּה לָאָרֶץ:
Who knoweth the spirit of man whether it goeth upward, and the spirit of the beast whether it goeth downward to the earth?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
163וזרעתיה לי בארץ
“And I will sow her for Me in the earth.”
Hosea 2:25הושע ב׳:כ״ה
וּזְרַעְתִּיהָ לִּי בָּאָרֶץ וְרִחַמְתִּי אֶת־לֹא רֻחָמָה וְאָמַרְתִּי לְלֹא־עַמִּי עַמִּי־אַתָּה וְהוּא יֹאמַר אֱלֹקָי:
And I will sow her unto Me in the land; And I will have compassion upon her that had not obtained compassion; And I will say to them that were not My people: ‘Thou art My people’; And they shall say: ‘Thou art my G-d.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
164אור זרוע לצדיק
“Light is sown for the righteous, and joy for the upright in heart.”
Psalms 97:11תהילים צ״ז:י״א
אוֹר זָרֻעַ לַצַּדִּיק וּלְיִשְׁרֵי־לֵב שִׂמְחָה:
Light is sown for the righteous, And gladness for the upright in heart.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים צז, יא.
Paragraph 20
165יפה שעה א׳ בתשובה ומע״ט
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות פ״ד, מי״ז.
166יפה שעה א׳ בתשובה ומע״ט בעוה״ז מכל חיי העוה״ב
“Better is one hour of teshuvah and good deeds in this world than all the life of the World to Come.”
Pirkei Avot 4:17משנה אבות ד׳:י״ז
הוּא הָיָה אוֹמֵר, יָפָה שָׁעָה אַחַת בִּתְשׁוּבָה וּמַעֲשִׂים טוֹבִים בָּעוֹלָם הַזֶּה, מִכָּל חַיֵּי הָעוֹלָם הַבָּא. וְיָפָה שָׁעָה אַחַת שֶׁל קוֹרַת רוּחַ בָּעוֹלָם הַבָּא, מִכָּל חַיֵּי הָעוֹלָם הַזֶּה:
He used to say: more precious is one hour in repentance and good deeds in this world, than all the life of the world to come; And more precious is one hour of the tranquility of the world to come, than all the life of this world.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
167עוה״ב . . וזיו
Kehot’s note points to Berakhot 17a for these words.
Berakhot 17aברכות י״ז א
Kehot’s noteראה ברכות יז, א.
168ביו״ד נברא העוה״ב
“This world was created with the hei and the World to Come with the yud.”
Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד
מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן שלש יגנז
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteמנחות כט, ב.
169תחת אשר לא עבדת
“Because you did not serve Havayah your G-d with joy and gladness of heart, out of the abundance of all.”
Deuteronomy 28:47דברים כ״ח:מ״ז
תַּחַת אֲשֶׁר לֹא־עָבַדְתָּ אֶת־ה׳ אֱלֹקֶיךָ בְּשִׂמְחָה וּבְטוּב לֵבָב מֵרֹב כֹּל:
because thou didst not serve the L-RD thy G-d with joyfulness, and with gladness of heart, by reason of the abundance of all things;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים כח, מז.
Paragraph 21
170יערוף כמטר לקחי
“My teaching (likchi) shall drop like the rain.” Read as “you take (lokchim) Me.”
Deuteronomy 32:2דברים ל״ב:ב׳
יַעֲרֹף כַּמָּטָר לִקְחִי תִּזַּל כַּטַּל אִמְרָתִי כִּשְׂעִירִם עֲלֵי־דֶשֶׁא וְכִרְבִיבִים עֲלֵי־עֵשֶׂב:
My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And as the showers upon the herb.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
171וירם קרן לעמו
“And He has raised up the horn of His people, a praise for all His pious ones.”
Psalms 148:14תהילים קמ״ח:י״ד
וַיָּרֶם קֶרֶן לְעַמּוֹ תְּהִלָּה לְכׇל־חֲסִידָיו לִבְנֵי יִשְׂרָאֵל עַם קְרֹבוֹ הַלְלוּ־קָהּ:
And He hath lifted up a horn for His people, A praise for all His saints, Even for the children of Israel, a people near unto Him. Hallelujah.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמח, יד.
Paragraph 23
172לב נשבר ונדכה
“The offerings of G-d are a broken spirit; a broken and crushed heart, G-d, You will not despise.”
Psalms 51:19תהילים נ״א:י״ט
זִבְחֵי אֱלֹקִים רוּחַ נִשְׁבָּרָה לֵב־נִשְׁבָּר וְנִדְכֶּה אֱלֹקִים לֹא תִבְזֶה:
The sacrifices of G-d are a broken spirit; a broken and a contrite heart, O G-d, Thou wilt not despise.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים נא, יט.
173התורה שנמשלה למים
“And ‘water’ means nothing but Torah, as it says, ‘Ho, everyone who thirsts, come to the water.’”
Bava Kamma 17aבבא קמא י״ז א
Kehot’s noteב״ק יז, א.
174יערוף כמטר שברו בריות את ערפן מיד מטר יורד
Rabbi Berechyah: “My teaching shall drop (ya’arof) like the rain”: when people break their necks (orfan), at once rain falls.
Bereshit Rabbah 13:14בראשית רבה י״ג:י״ד
אמר רבי ברכיה: עלה שבר מן הארץ, מיד והשקה את כל פני האדמה, היא דעתיה דר׳ ברכיה. דאמר רבי ברכיה: (דברים לג): יערוף כמטר לקחי וגו׳, שברו בריות את ערפן, מיד מטר יורד:
Rabbi Berekhya said: A calamitycan also mean calamity, as in Deuteronomy 32:35. ascended from the earth, and thereupon “and watered all of the surface of the ground” (Genesis 2:6). This is like the opinion of Rabbi Berekhya, as Rabbi Berekhya said: “My lesson will fall [yaarof] as rain…” (Deuteronomy 32:2) – when the necks [oref] of the people are broken [through tragedy], at that point rain falls.
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Paragraph 24
175אם פגע בך מנוול זה משכהו
The school of Rabbi Yishmael: if this repulsive one, the evil inclination, meets you, drag him to the house of study; “if he is a stone, he melts,” for “Ho, everyone who thirsts, come to the water,” and “stones are worn by water.”
Sukkah 52b:2סוכה נ״ב ב:ב׳
תָּנָא דְּבֵי רַבִּי יִשְׁמָעֵאל: אִם פָּגַע בְּךָ מְנֻוּוֹל זֶה — מׇשְׁכֵהוּ לְבֵית הַמִּדְרָשׁ. אִם אֶבֶן הוּא — נִימּוֹחַ, אִם בַּרְזֶל הוּא מִתְפּוֹצֵץ. אִם אֶבֶן הוּא נִימּוֹחַ, דִּכְתִיב: ״הוֹי כׇּל צָמֵא לְכוּ לַמַּיִם״, וּכְתִיב: ״אֲבָנִים שָׁחֲקוּ מַיִם״. אִם בַּרְזֶל הוּא מִתְפּוֹצֵץ, דִּכְתִיב: ״הֲלׂא כֹה דְבָרִי כָּאֵשׁ נְאֻם ה׳ וּכְפַטִּישׁ יְפוֹצֵץ סָלַע״.
The school of R. Ishmael taught: If this repulsive wretch meets you, drag him to the Bet Hamidrash. If he is of stone, he will dissolve, if he is of iron he will burst into fragments. “If he is of stone he will dissolve,” for it is written, “Hoy, every one that is thirsty come to the water” (Isaiah 55:1) and it is written, “The waters wear the stones” (Job 14:19). “If he is of iron, he will burst into fragments,” for it is written, “Is not my word like …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
176מטר ארצך
“I will give the rain of your land in its season.” Kehot’s source for “the rain of your land.”
Deuteronomy 11:14דברים י״א:י״ד
וְנָתַתִּי מְטַר־אַרְצְכֶם בְּעִתּוֹ יוֹרֶה וּמַלְקוֹשׁ וְאָסַפְתָּ דְגָנֶךָ וְתִירֹשְׁךָ וְיִצְהָרֶךָ:
that I will give the rain of your land in its season, the former rain and the latter rain, that thou mayest gather in thy corn, and thy wine, and thine oil.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים יא, יד.
177אם בחקתי
“If you walk in My statutes.” The verse of the discourse he refers to.
Leviticus 26:3ויקרא כ״ו:ג׳
אִם־בְּחֻקֹּתַי תֵּלֵכוּ וְאֶת־מִצְוֺתַי תִּשְׁמְרוּ וַעֲשִׂיתֶם אֹתָם:
If ye walk in My statutes, and keep My commandments, and do them;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
178ונתתי גשמיכם בעתם
“I will give your rains in their season.” Rain as the reward of Torah.
Leviticus 26:4ויקרא כ״ו:ד׳
וְנָתַתִּי גִשְׁמֵיכֶם בְּעִתָּם וְנָתְנָה הָאָרֶץ יְבוּלָהּ וְעֵץ הַשָּׂדֶה יִתֵּן פִּרְיוֹ:
then I will give your rains in their season, and the land shall yield her produce, and the trees of the field shall yield their fruit.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 26
179כי כאשר ירד הגשם והשלג מן השמים והרוה את הארץ
As rain and snow come down and water the earth, “so shall My word be that goes forth from My mouth: it shall not return to Me empty.”
Isaiah 55:10–11ישעיהו נ״ה:י׳-י״א
כִּי כַּאֲשֶׁר יֵרֵד הַגֶּשֶׁם וְהַשֶּׁלֶג מִן־הַשָּׁמַיִם וְשָׁמָּה לֹא יָשׁוּב כִּי אִם־הִרְוָה אֶת־הָאָרֶץ וְהוֹלִידָהּ וְהִצְמִיחָהּ וְנָתַן זֶרַע לַזֹּרֵעַ וְלֶחֶם לָאֹכֵל: כֵּן יִהְיֶה דְבָרִי אֲשֶׁר יֵצֵא מִפִּי לֹא־יָשׁוּב אֵלַי רֵיקָם כִּי אִם־עָשָׂה אֶת־אֲשֶׁר חָפַצְתִּי וְהִצְלִיחַ אֲשֶׁר שְׁלַחְתִּיו:
For as the rain cometh down and the snow from heaven, And returneth not thither, Except it water the earth, And make it bring forth and bud, And give seed to the sower and bread to the eater; So shall My word be that goeth forth out of My mouth: It shall not return unto Me void, Except it accomplish that which I please, And make the thing whereto I sent it prosper.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
180דבר ה׳ זו הלכה
On “they shall wander to seek the word of Havayah and shall not find it”: “‘The word of Havayah’: this is halachah.”
Shabbat 138b:11–12שבת קל״ח ב:י״א-י״ב
״דְּבַר ה׳״ — זוֹ הֲלָכָה, ״דְּבַר ה׳״ — זֶה הַקֵּץ, ״דְּבַר ה׳״ — זוֹ נְבוּאָה. וּמַאי ״יְשׁוֹטְטוּ לְבַקֵּשׁ אֶת דְּבַר ה׳״? אָמְרוּ: עֲתִידָה אִשָּׁה שֶׁתִּטּוֹל כִּכָּר שֶׁל תְּרוּמָה וְתַחֲזוֹר בְּבָתֵּי כְנֵסִיּוֹת וּבְבָתֵּי מִדְרָשׁוֹת לֵידַע אִם טְמֵאָה הִיא וְאִם טְהוֹרָה הִיא, וְאֵין מֵבִין.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteשבת קלח, ב.
Paragraph 27
181לעולם יעסוק אדם . . שלא לשמה
Rav Yehudah in the name of Rav: “A person should always occupy himself with Torah and mitzvos even not for their own sake, for from not for its own sake he comes to for its own sake.”
Pesachim 50b:5–6פסחים נ׳ ב:ה׳-ו׳
… כָּאן בְּעוֹשִׂין לִשְׁמָהּ, וְכָאן בְּעוֹשִׂין שֶׁלֹּא לִשְׁמָהּ. וְכִדְרַב יְהוּדָה. דְּאָמַר רַב יְהוּדָה אָמַר רַב: לְעוֹלָם יַעֲסוֹק אָדָם בְּתוֹרָה וּמִצְוֹת אַף עַל פִּי שֶׁלֹּא לִשְׁמָהּ, שֶׁמִּתּוֹךְ שֶׁלֹּא לִשְׁמָהּ בָּא לִשְׁמָהּ. תָּנוּ רַבָּנַן: הַמְצַפֶּה לִשְׂכַר אִשְׁתּוֹ וְרֵיחַיִם — אֵינוֹ רוֹאֶה סִימַן בְּרָכָה לְעוֹלָם. שְׂכַר אִשְׁתּוֹ — מַתְקוּלְתָּא. רִיחְיָיא — אַגְרָתָא. אֲבָל עָבְדָה וּמְזַבְּנָה — אִישְׁתַּבּוֹחֵי מִשְׁתַּבַּח בָּהּ קְרָא דִּכְתִיב: ״סָדִין עָשְׂתָה וַתִּמְכֹּר״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteפסחים נ, ב.
182מעיקרא כי קעביד אינש אדעתי׳ דנפשי׳ קעביד
Kehot’s marei makom for these words (its note is below).
Kehot’s noteפסחים סח, סע״ב.
183מעיקרא כי קעביד אינש אדעתיה דנפשיה קעביד
“At first, when a person acts, he acts with his own interest in mind.”
Pesachim 68b:13פסחים ס״ח ב:י״ג
רַב שֵׁשֶׁת כׇּל תְּלָתִין יוֹמִין מְהַדַּר לֵקהּ תַּלְמוּדֵיהּ, וְתָלֵי וְקָאֵי בְּעִיבְרָא דְּדַשָּׁא, וַאֲמַר: חֲדַאי נַפְשַׁאי, חֲדַאי נַפְשַׁאי, לָךְ קְרַאי לָךְ תְּנַאי. אִינִי? וְהָאָמַר רַבִּי אֶלְעָזָר: אִילְמָלֵא תּוֹרָה לֹא נִתְקַיְּימוּ שָׁמַיִם וָאָרֶץ, שֶׁנֶּאֱמַר: ״אִם לֹא בְרִיתִי יוֹמָם וָלָיְלָה חֻקּוֹת שָׁמַיִם וָאָרֶץ לֹא שָׂמְתִּי״! מֵעִיקָּרָא כִּי עָבֵיד אִינִישׁ — אַדַּעְתָּא דְּנַפְשֵׁיהּ קָא עָבֵיד.
William Davidson, Vocalized Aramaic (CC-BY-NC)
184כל היושב ועוסק בתורה הקב״ה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteתדב״א רפי״ח. יל״ש איכה רמז תתרלד.
185כל היושב ועוסק בתורה הקב״ה קורא ושונה כנגדו
Every Torah scholar who sits and reads and studies, the Holy One, blessed be He, sits opposite him and reads and studies with him.
Tanna DeBei Eliyahu Rabbah 18:1תנא דבי אליהו רבה י״ח:א׳
… א״כ למה נאמר בכל צרתם לו צר אלא אמר הקב״ה בכל צער וצער שיש לישראל כביכול אני עמהם שנאמר לו צר א״ת לו צר אלא לי צר שנאמר (ישעיהו מ״ט:ג׳) ויאמר לי עבדי אתה ישראל אשר בך אתפאר לכך נאמר קומי רני בלילה וגו׳ מאי שפכי כמים לבך נכח פני ה׳ מכאן אמרו כל ת״ח שיושב וקורא ושונה ועוסק בתורה הקב״ה יושב כנגדו וקורא ושונה עמו שכאן נאמר נכח פני ה׳ ולהלן הוא אומר ויחנו אלה נוכח אלה וגו׳ (מלכים א כ׳:כ״ט) מה להלן פניהם של אלו נוכח פניהם …
OYW (segmentation according to Warsaw 1880) (Public Domain)
186מה שתלמיד ותיק עתיד לחדש
Among the many sources Kehot lists for this saying is the Maggid’s Or Torah, at the beginning of Toldos.
Megillah 19bמגילה י״ט ב
Vayikra Rabbah 22:1ויקרא רבה כ״ב:א׳
Kohelet Rabbah 1:9קוהלת רבה א׳:ט׳
מַה שֶּׁהָיָה הוּא שֶׁיִּהְיֶה, רַבָּנָן אָמְרֵי לֶעָתִיד לָבוֹא הַדּוֹרוֹת מִתְכַּנְסִין לִפְנֵי הַקָּדוֹשׁ בָּרוּךְ הוּא וְאוֹמְרִים לְפָנָיו רִבּוֹנוֹ שֶׁל עוֹלָם מִי יֹאמַר לְפָנֶיךָ שִׁירָה תְּחִלָּה, וְאוֹמֵר לָהֶם לְשֶׁעָבַר לֹא אָמְרוּ שִׁירָה לְפָנַי אֶלָּא דּוֹרוֹ שֶׁל משֶׁה, וְעַכְשָׁיו לֹא יֹאמַר שִׁירָה לְפָנַי אֶלָּא הוּא, מַאי טַעְמָא, שֶׁנֶּאֱמַר (ישעיה מב, י): שִׁירוּ לַה׳ שִׁיר חָדָשׁ תְּהִלָּתוֹ מִקְצֵה הָאָרֶץ יוֹרְדֵי הַיָּם וּמְלֹאוֹ וגו׳, מַעֲשֶׂה וְשָׁלְחָה מַלְכוּת אֵצֶל רַבּוֹתֵינוּ וְאָמְרָה לָהֶם שִׁלְחוּ לָנוּ קְסִלוֹפָנוֹס אֶחָד מִשֶּׁלָּכֶם, אָמְרוּ כַּמָּה קְסִלוֹפָנוֹס יֵשׁ לָהֶם …
“What was is what will be, and what was done is what will be done; and there is nothing new under the sun” (Ecclesiastes 1:9). “What was is what will be” – the Rabbis say: In the future, the generations will gather before the Holy One blessed be He and say before Him: ‘Master of the universe, who will recite songs before You first?’ He will say to them: ‘In the past, it was only the generation of Moses that recited songs before Me, and now no one but him …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Kohelet Rabbah 10:1קוהלת רבה י׳:א׳
זְבוּבֵי מָוֶת יַבְאִישׁ יַבִּיעַ שֶׁמֶן רוֹקֵחַ, בֶּן עַזַּאי וְרַבִּי עֲקִיבָא, בֶּן עַזַּאי אָמַר זְבוּב אֶחָד שֶׁמֵּת אֵינוֹ מַבְאִישׁ וּמַבִּיעַ שֶׁמֶן רוֹקֵחַ, אֶלָּא בְּחֵטְא יְחִידִי שֶׁחָטָא אִבֵּד מִמֶּנּוּ טוֹבָה הַרְבֵּה. דָּרַשׁ רַבִּי עֲקִיבָא (ישעיה ה, יד): לָכֵן הִרְחִיבָה שְׁאוֹל נַפְשָׁהּ וּפָעֲרָה פִּיהָ לִבְלִי חֹק, חֻקִּים אֵין כְּתִיב כָּאן, אֶלָּא לִבְלִי חֹק, מִי שֶׁאֵין לוֹ מִצְווֹת שֶׁתַּכְרִיעַ לוֹ עַל זְכֻיּוֹתָיו. דּוֹרְשֵׁי רְשׁוּמוֹת אוֹמְרִים, הָאָדָם נִדּוֹן אַחַר רֻבּוֹ, וּלְעוֹלָם יָמֹד אָדָם עַצְמוֹ חֶצְיוֹ זַכַּאי וְחֶצְיוֹ חַיָּב, עָשָׂה מִצְוָה אַחַת אַשְׁרָיו שֶׁהִכְרִיעַ …
“Dead flies spoil and froth a perfumer’s oil; a little folly is weightier than wisdom, than honor” (Ecclesiastes 10:1). “Dead flies spoil and froth a perfumer’s oil” – ben Azai and Rabbi Akiva: ben Azai said: Does one fly that dies not spoil and froth a perfumer’s oil? So too does a single sin that one performs will cause a person to lose much good. Rabbi Akiva expounded: “Therefore, the netherworld has expanded itself, and opened its mouth without limit [ḥok]” (Isaiah 5:14). It is not written ḥukim, but rather …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Kehot’s noteראה מגילה יט, ב. ירוש׳ פאה פ״ב, ה״ד. שמו״ר רפמ״ז. ויק״ר פכ״ב, א. קה״ר פ״א, ט. פ״ה, ח. שו״ת רד״ך בית ה, חדר ג. תורת העולה ח״ג, פנ״ה. הק׳ הש״ך על התו׳. אור תורה להה״מ ר״פ תולדות. נ״ב. המארז״ל בזה ע׳ שמו״ר (רפמ״ז). ויק״ר (רפכ״ב). קה״ר פ״א (סי׳ כט) [ט, ב]. (פ׳ מתוקה). פ״ה (סי׳ ז) [ח, ב] (פ׳ מה שהי׳). (שהש״ר (פ׳ דודי ירד)). ובירושלמי פאה (פ״ב ה״ד). ושם מגילה (פ״ד, ה״א). ושם חגיגה (פ״א ה״ח). וע״ע ספרא (תו״כ) ר״פ בהר. ובפ׳ בחקותי (סוס״י, כו), ברש״י ובתו״כ שם. וסו״פ בחקותי שם. כל זה רשמתי בשכבר הימים, אך הירושלמי אינם ת״י ומצאתי בשל״ה הק׳ בתחלתו בית דוד בית חכמה ד׳ אוסטראה (דכ״ב, ב [נח״ת — כה, ב]) וז״ל הטהור ובירושלמי דפאה אמרו אפי׳ מה שתלמיד ותיק עתיד להורות לפני רבו נאמר למשה בסיני, עכלה״ט. [כ].
187מה שתלמיד ותיק עתיד לחדש נאמר למשה בסיני
Rabbi Yehoshua ben Levi: “Even what a seasoned student will in the future teach before his master was already said to Moshe at Sinai.”
Jerusalem Talmud Peah 2:4תלמוד ירושלמי פאה ב׳:ד׳
Paragraph 28
188דבריו חיים וקיימים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכת אמת ויציב.
189ואע״ג דאיהו לא חזי מזלי׳ חזי
Though they did not see, their mazal saw: the soul’s root above perceives what the person does not.
Megillah 3a:14מגילה ג׳ א:י״ד
אָמַר רָבִינָא: שְׁמַע מִינַּהּ: הַאי מַאן דְּמִיבְּעִית, אַף עַל גַּב דְּאִיהוּ לָא חָזֵי, מַזָּלֵיהּ חָזֵי. מַאי תַּקַּנְתֵּיהּ? לִיקְרֵי קְרִיאַת שְׁמַע. וְאִי קָאֵים בִּמְקוֹם הַטִּנּוֹפֶת — לִינְשׁוֹף מִדּוּכְתֵּיהּ אַרְבַּע גַּרְמִידֵי. וְאִי לָא — לֵימָא הָכִי: ״עִיזָּא דְּבֵי טַבָּחֵי שַׁמִּינָא מִינַּאי״.
Ravina said: We learn from this that if a man is seized with fright though he sees nothing, [the reason is that] his star sees. What is his remedy? He should recite the Shema. If he is in a place which is foul, he should move away from it four cubits. If he cannot do this, he should say this formula: “The goat at the butcher’s is fatter than I am.”
William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
Kehot’s noteמגילה ג, א.
190לקמן בד״ה להבין מ״ש ביום השע״צ
In that discourse (Kehot’s 81b) the atzeres of Sukkos is “My tongue shall respond with Your word, for all Your commandments are righteous”: through the Ten Days of Teshuvah Israel attain teshuvah out of love, and so a great love is drawn down from above all through Sukkos, “His right hand embraces me,” holding them close so that they cleave to Him.
Kehot’s noteלקמן פא, ב.
191תען לשוני אמרתך
“My tongue shall respond with Your word, for all Your commandments are righteous.”
Psalms 119:172תהילים קי״ט:קע״ב
תַּעַן לְשׁוֹנִי אִמְרָתֶךָ כִּי כׇל־מִצְוֺתֶיךָ צֶּדֶק:
Let my tongue sing of Thy word; For all Thy commandments are righteousness.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
192בד״ה המגביהי לשבת
There the mitzvos are an ascent from below to above, raising the yud of the hei to the Infinite Light, while the Torah is a drawing down from above to below, “who lowers Himself to look upon heaven and earth.”
Kehot’s noteתו״א לח, ד.
193המגביהי לשבת
“Who is like Havayah our G-d, who is enthroned on high.” The verse of the Torah Ohr discourse he cites.
Psalms 113:5תהילים קי״ג:ה׳
מִי כַּה׳ אֱלֹקֵינוּ הַמַּגְבִּיהִי לָשָׁבֶת:
Who is like unto the L-RD our G-d, That is enthroned on high,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
194האזינו השמים ותשמע הארץ
Addressed to both kinds of souls in Israel.
Deuteronomy 32:1דברים ל״ב:א׳
הַאֲזִינוּ הַשָּׁמַיִם וַאֲדַבֵּרָה וְתִשְׁמַע הָאָרֶץ אִמְרֵי־פִי:
Give ear, ye heavens, and I will speak; And let the earth hear the words of my mouth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
195יערוף כמטר לקחי
Rain and dew: Torah from below upward and from above downward.
Deuteronomy 32:2דברים ל״ב:ב׳
יַעֲרֹף כַּמָּטָר לִקְחִי תִּזַּל כַּטַּל אִמְרָתִי כִּשְׂעִירִם עֲלֵי־דֶשֶׁא וְכִרְבִיבִים עֲלֵי־עֵשֶׂב:
My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And as the showers upon the herb.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
196וע׳ בזהר ואתחנן (דרס״ג א׳)
The first discourse on Ha’azinu brings the same Zohar: “Give ear, O heavens” and “Hear, O Israel” are one matter.
Kehot’s noteראה גם לעיל עג, א.
197דהאזינו השמים זהו כענין שמע ישראל
The Zohar on Vaeschanan: of the Shema it says “Hear, O Israel,” and here “Give ear, O heavens”; it is all one matter.
Zohar, Vaetchanan 8:55–60ספר הזהר, ואתחנן ח׳:נ״ה-ס׳
HEAR, ISRAEL. R. Yesa said: ‘This is the patriarch Israel.’ R. Isaac said: ‘ “Israel” here has the same meaning as “heavens” in the verses “Hear, O heavens” (Isa. 1, 2), and “Give ear, O heavens” (Deut. 32, 1). “The L-rd” here indicates the starting-point of all, in the radiance of the Holy Ancient One, and this is what is called “Father”.
The Zohar; London, Soncino Press, 1933 (Public Domain)
198הוי׳ אלקינו הוי׳ אחד
“Hear, O Israel: Havayah is our G-d, Havayah is One.”
Deuteronomy 6:4דברים ו׳:ד׳
שְׁמַע יִשְׂרָאֵל ה׳ אֱלֹקֵינוּ ה׳ אֶחָד:
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 29
199כי ביום הזה יכפר
“For on this day He shall atone for you.” The verse of the discourse he refers to.
Leviticus 16:30ויקרא ט״ז:ל׳
כִּי־בַיּוֹם הַזֶּה יְכַפֵּר עֲלֵיכֶם לְטַהֵר אֶתְכֶם מִכֹּל חַטֹּאתֵיכֶם לִפְנֵי ה׳ תִּטְהָרוּ:
For on this day shall atonement be made for you, to cleanse you; from all your sins shall ye be clean before the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
200והיו הדברים האלה כו׳ ודברת בם
“And these words that I command you this day shall be upon your heart … and you shall speak of them.”
Deuteronomy 6:6–7דברים ו׳:ו׳-ז׳
וְהָיוּ הַדְּבָרִים הָאֵלֶּה אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם עַל־לְבָבֶךָ: וְשִׁנַּנְתָּם לְבָנֶיךָ וְדִבַּרְתָּ בָּם בְּשִׁבְתְּךָ בְּבֵיתֶךָ וּבְלֶכְתְּךָ בַדֶּרֶךְ וּבְשׇׁכְבְּךָ וּבְקוּמֶךָ:
And these words, which I command thee this day, shall be upon thy heart; and thou shalt teach them diligently unto thy children, and shalt talk of them when thou sittest in thy house, and when thou walkest by the way, and when thou liest down, and when thou risest up.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
201ואחת בכל לבבך
“And you shall love Havayah your G-d with all your heart.”
Deuteronomy 6:5דברים ו׳:ה׳
וְאָהַבְתָּ אֵת ה׳ אֱלֹקֶיךָ בְּכׇל־לְבָבְךָ וּבְכׇל־נַפְשְׁךָ וּבְכׇל־מְאֹדֶךָ:
And thou shalt love the L-RD thy G-d with all thy heart, and with all thy soul, and with all thy might.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 30
202אני מדבר בצדקה
“I speak in righteousness, mighty to save.” Read as: through charity (tzedakah), “I,” G-d, speak.
Isaiah 63:1ישעיהו ס״ג:א׳
מִי־זֶה בָּא מֵאֱדוֹם חֲמוּץ בְּגָדִים מִבׇּצְרָה זֶה הָדוּר בִּלְבוּשׁוֹ צֹעֶה בְּרֹב כֹּחוֹ אֲנִי מְדַבֵּר בִּצְדָקָה רַב לְהוֹשִׁיעַ:
’Who is this that cometh from Edom, with crimsoned garments from Bozrah? This that is glorious in his apparel, stately in the greatness of his strength?’— ’I that speak in victory, mighty to save.’—
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ סג, א.
203ודברי אשר שמתי בפיך
“And My words that I have put in your mouth shall not depart from your mouth.”
Isaiah 59:21ישעיהו נ״ט:כ״א
וַאֲנִי זֹאת בְּרִיתִי אוֹתָם אָמַר ה׳ רוּחִי אֲשֶׁר עָלֶיךָ וּדְבָרַי אֲשֶׁר־שַׂמְתִּי בְּפִיךָ לֹא־יָמוּשׁוּ מִפִּיךָ וּמִפִּי זַרְעֲךָ וּמִפִּי זֶרַע זַרְעֲךָ אָמַר ה׳ מֵעַתָּה וְעַד־עוֹלָם:
And as for Me, this is My covenant with them, saith the L-RD; My spirit that is upon thee, and My words which I have put in thy mouth, shall not depart out of thy mouth, nor out of the mouth of thy seed, nor out of the mouth of thy seed’s seed, saith the L-RD, from henceforth and for ever.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נט, כא.
204בד״ה והיה מספר בנ״י
There “You remembered (pakadta) the earth and made it yearn” is explained: the remembering is the mitzvos, G-d’s commands (pekudim), which come from the supernal will and are rooted in His love for us.
Kehot’s noteלעיל פ׳ במדבר ה, ג ואילך.
205והיה מספר בנ״י
“And the number of the children of Israel shall be like the sand of the sea.” The verse of the discourse he refers to.
Hosea 2:1הושע ב׳:א׳
וְהָיָה מִסְפַּר בְּנֵי־יִשְׂרָאֵל כְּחוֹל הַיָּם אֲשֶׁר לֹא־יִמַּד וְלֹא יִסָּפֵר וְהָיָה בִּמְקוֹם אֲשֶׁר־יֵאָמֵר לָהֶם לֹא־עַמִּי אַתֶּם יֵאָמֵר לָהֶם בְּנֵי אֵל־חָי:
Yet the number of the children of Israel shall be as the sand of the sea, which cannot be measured nor numbered; and it shall come to pass that, instead of that which was said unto them: ‘Ye are not My people’, it shall be said unto them: ‘Ye are the children of the living G-d.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
206פקדת ארץ ותשוקקיה כו׳ מלא מים
“You remembered the earth and watered it … the stream of G-d is full of water.”
Psalms 65:10תהילים ס״ה:י׳
פָּקַדְתָּ־הָאָרֶץ וַתְּשֹׁקְקֶהָ רַבַּת תַּעְשְׁרֶנָּה פֶּלֶג אֱלֹקִים מָלֵא מָיִם תָּכִין דְּגָנָם כִּי־כֵן תְּכִינֶהָ:
Thou hast remembered the earth, and watered her, greatly enriching her, with the river of G-d that is full of water; Thou preparest them corn, for so preparest Thou her.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
207השמע לאזניך מה שאתה מוציא מפיך
“Let your ears hear what you bring forth from your mouth,” said of reciting the Shema.
Berakhot 13a:28–30ברכות י״ג א:כ״ח-ל׳
וּלְרַבִּי נָמֵי, הָא כְּתִיב ״שְׁמַע״! הַהוּא מִבְּעֵי לֵקהּ: הַשְׁמַע לְאָזְנֶיךָ מַה שֶּׁאַתָּה מוֹצִיא מִפִּיךָ. וְרַבָּנַן? סָבְרִי לַהּ כְּמַאן דְּאָמַר לֹא הִשְׁמִיעַ לְאָזְנוֹ — יָצָא. וּלְרַבָּנַן נָמֵי הָא כְּתִיב ״וְהָיוּ״? הַהוּא מִבְּעֵי לְהוּ שֶׁלֹּא יִקְרָא לְמַפְרֵעַ.
But for Rabbi also it is written "Hear, O Israel" ! He requires it to establish the rule. Cause thine ear to hear what thou utterest with thy lips. And the Sages ? They agree with him who says that if one does not read [the Shema'] audibly, he has still fulfilled his obligation. But for the Sages also it is written "And these words shall be" ! They require it to establish the rule that one must not read [the sentences of the Shema'] out of order.
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות יג, א.
Paragraph 31
208יום תרועה
“It shall be a day of teruah for you”: Rosh HaShanah.
Numbers 29:1במדבר כ״ט:א׳
וּבַחֹדֶשׁ הַשְּׁבִיעִי בְּאֶחָד לַחֹדֶשׁ מִקְרָא־קֹדֶשׁ יִהְיֶה לָכֶם כׇּל־מְלֶאכֶת עֲבֹדָה לֹא תַעֲשׂוּ יוֹם תְּרוּעָה יִהְיֶה לָכֶם:
And in the seventh month, on the first day of the month, ye shall have a holy convocation: ye shall do no manner of servile work; it is a day of blowing the horn unto you.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר כט, א.
209גנוחי גנח
The dispute whether the teruah is “groaning” or “wailing,” the source of the shevarim and teruah sounds.
Rosh Hashanah 33b:10ראש השנה ל״ג ב:י׳
אָמַר אַבָּיֵי: בְּהָא וַדַּאי פְּלִיגִי, דִּכְתִיב: ״יוֹם תְּרוּעָה יִהְיֶה לָכֶם״, וּמְתַרְגְּמִינַן: ״יוֹם יַבָּבָא יְהֵא לְכוֹן״. וּכְתִיב בְּאִימֵּיהּ דְּסִיסְרָא: ״בְּעַד הַחַלּוֹן נִשְׁקְפָה וַתְּיַבֵּב אֵם סִיסְרָא״. מָר סָבַר גַּנּוֹחֵי גַּנַּח. וּמָר סָבַר יַלּוֹלֵי יַלֵּיל.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteר״ה לג, ב.
Paragraph 32
210הודו . . על ארץ ושמים
“Let them praise the Name of Havayah, for His Name alone is exalted; His splendor is over earth and heaven.”
Psalms 148:13תהילים קמ״ח:י״ג
יְהַלְלוּ אֶת־שֵׁם ה׳ כִּי־נִשְׂגָּב שְׁמוֹ לְבַדּוֹ הוֹדוֹ עַל־אֶרֶץ וְשָׁמָיִם:
Let them praise the name of the L-RD, For His name alone is exalted; His glory is above the earth and heaven.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמח, יג.
211השמים שמים לה׳
“The heavens are the heavens of Havayah, but the earth He gave to the children of man.”
Psalms 115:16תהילים קט״ו:ט״ז
הַשָּׁמַיִם שָׁמַיִם לַה׳ וְהָאָרֶץ נָתַן לִבְנֵי־אָדָם:
The heavens are the heavens of the L-RD; But the earth hath He given to the children of men.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קטו, טז.
Paragraph 33
212כי כל הגוים ערלים
“For all the nations are uncircumcised, and all the house of Israel are uncircumcised of heart.”
Jeremiah 9:25ירמיהו ט׳:כ״ה
עַל־מִצְרַיִם וְעַל־יְהוּדָה וְעַל־אֱדוֹם וְעַל־בְּנֵי עַמּוֹן וְעַל־מוֹאָב וְעַל כׇּל־קְצוּצֵי פֵאָה הַיֹּשְׁבִים בַּמִּדְבָּר כִּי כׇל־הַגּוֹיִם עֲרֵלִים וְכׇל־בֵּית יִשְׂרָאֵל עַרְלֵי־לֵב:
Egypt, and Judah, and Edom, and the children of Ammon, and Moab, and all that have the corners of their hair polled, that dwell in the wilderness; For all the nations are uncircumcised, But all the house of Israel are uncircumcised in the heart.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteירמי׳ ט, כה.
213שמנת עבית כשית
“Yeshurun grew fat and kicked; you grew fat, you grew thick, you became covered,” from Ha’azinu itself.
Deuteronomy 32:15דברים ל״ב:ט״ו
וַיִּשְׁמַן יְשֻׁרוּן וַיִּבְעָט שָׁמַנְתָּ עָבִיתָ כָּשִׂיתָ וַיִּטֹּשׁ אֱלוֹהַּ עָשָׂהוּ וַיְנַבֵּל צוּר יְשֻׁעָתוֹ:
But Jeshurun waxed fat, and kicked— Thou didst wax fat, thou didst grow thick, thou didst become gross— And he forsook G-d who made him, And contemned the Rock of his salvation.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים לב, טו.
Paragraph 34
214ומלתם את ערלת לבבכם
“And you shall circumcise the foreskin of your heart, and be no more stiff-necked.”
Deuteronomy 10:16דברים י׳:ט״ז
וּמַלְתֶּם אֵת עׇרְלַת לְבַבְכֶם וְעׇרְפְּכֶם לֹא תַקְשׁוּ עוֹד:
Circumcise therefore the foreskin of your heart, and be no more stiffnecked.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים י, טז.
215להתענות בהן
The Rema: the careful fast during the Ten Days, and these fasts need not be completed.
Shulchan Arukh, Orach Chayim 581:2שולחן ערוך, אורח חיים תקפ״א:ב׳
נוהגין להתענו׳ ערב ראש השנה: הגה והמדקדקים נהגו שכל אחד מתענה עשרה ימים (מרדכי ספ״ק דר״ה וריש יומא) וכן נכון לעשות וכל אלו התעניות א״צ להשלים ואין קורין בב׳ וה׳ ויחל אפי׳ בער״ה וע״ל סימן תקס״ב סעיף ב׳ ואם יש ברית מילה בערב ר״ה יכולים לאכול (ב״י בשם תשובה אשכנזית) ורבים נוהגין לאכול בער״ה קודם עלות השחר (מהרי״ל) משום חוקות העכו״ם הנוהגים להתענות בערב חגיהם ויכולין לאכול בלא תנאי אחר שכן נהגו (ד״ע):
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public Domain)
216עשי״ת . . מצוה להתענות בהן ואף שלא ישלים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשו״ע או״ח סתקפ״א, ס״ב ברמ״א.
217וזרקתי עליכם מים טהורים
“And I will sprinkle pure water upon you, and you shall be pure.”
Ezekiel 36:25יחזקאל ל״ו:כ״ה
וְזָרַקְתִּי עֲלֵיכֶם מַיִם טְהוֹרִים וּטְהַרְתֶּם מִכֹּל טֻמְאוֹתֵיכֶם וּמִכׇּל־גִּלּוּלֵיכֶם אֲטַהֵר אֶתְכֶם:
And I will sprinkle clean water upon you, and ye shall be clean; from all your uncleannesses, and from all your idols, will I cleanse you.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיחזקאל לו, כה.
218ואד יעלה מן הארץ
“And a mist would rise from the earth”: the arousal from below that brings rain.
Genesis 2:6בראשית ב׳:ו׳
וְאֵד יַעֲלֶה מִן־הָאָרֶץ וְהִשְׁקָה אֶת־כׇּל־פְּנֵי הָאֲדָמָה:
but there went up a mist from the earth, and watered the whole face of the ground.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
219כשלג ילבינו
“Though your sins be like scarlet, they shall become white as snow.”
Isaiah 1:18ישעיהו א׳:י״ח
לְכוּ־נָא וְנִוָּכְחָה יֹאמַר ה׳ אִם־יִהְיוּ חֲטָאֵיכֶם כַּשָּׁנִים כַּשֶּׁלֶג יַלְבִּינוּ אִם־יַאְדִּימוּ כַתּוֹלָע כַּצֶּמֶר יִהְיוּ:
Come now, and let us reason together, Saith the L-RD; Though your sins be as scarlet, They shall be as white as snow; Though they be red like crimson, They shall be as wool.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 35
220ונתן זרע לזורע ולחם לאוכל
Rain “gives seed to the sower and bread to the eater.” Read here as the growth on Sukkos.
Isaiah 55:10ישעיהו נ״ה:י׳
כִּי כַּאֲשֶׁר יֵרֵד הַגֶּשֶׁם וְהַשֶּׁלֶג מִן־הַשָּׁמַיִם וְשָׁמָּה לֹא יָשׁוּב כִּי אִם־הִרְוָה אֶת־הָאָרֶץ וְהוֹלִידָהּ וְהִצְמִיחָהּ וְנָתַן זֶרַע לַזֹּרֵעַ וְלֶחֶם לָאֹכֵל:
For as the rain cometh down and the snow from heaven, And returneth not thither, Except it water the earth, And make it bring forth and bud, And give seed to the sower and bread to the eater;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
221ושאבתם מים בששון
“And you shall draw water with joy from the springs of salvation.” The verse of the Sukkos discourse he refers to.
Isaiah 12:3ישעיהו י״ב:ג׳
וּשְׁאַבְתֶּם־מַיִם בְּשָׂשׂוֹן מִמַּעַיְנֵי הַיְשׁוּעָה:
Therefore with joy shall ye draw water Out of the wells of salvation.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
222שמאלו תחת לראשי
“His left hand is under my head, and His right hand embraces me”: the Ten Days and Sukkos.
Song of Songs 2:6שיר השירים ב׳:ו׳
שְׂמֹאלוֹ תַּחַת לְרֹאשִׁי וִימִינוֹ תְּחַבְּקֵנִי:
Let his left hand be under my head, And his right hand embrace me.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
223ישראל מפרנסים לאביהם שבשמים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteזח״ג (ז, ב).
224ישראל מפרנסים לאביהם שבשמים
The Zohar’s teaching that Israel sustain their Father in heaven.
Zohar, Vayikra 13:97–16:104ספר הזהר, ויקרא י״ג:צ״ז-ט״ז:ק״ד
225בת״ז חסד דרועא ימינא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteבהקדמה (פתח אלי׳).
226Kehot’s note points to Tikkunei Zohar 65a:6 for these words.
Tikkunei Zohar 65a:6תקוני הזהר ס״ה א:ו׳
וְאִי עָבְדִין עוֹבְדִין בִּישִׁין, אִיהִי אִתְלַבְּשַׁת לְבוּשִׁין אָחֳרָנִין אוּכְמִין, דִּבְהוֹן רְשִׁימִין כָּל אִינוּן מָארֵי דְּדִינִין דְּאִתְקְרִיאוּ לֵילוֹת, לְמֵידָן בְּהוּ לְעָלְמָא, וּבְהַהוּא זִמְנָא אִיהִי אָמְרַת (שיר א ו) אַל תִּרְאוּנִי שֶׁאֲנִי שְׁחַרְחֹרֶת, וּבְגִין דָּא אִלֵּין מִסִּטְרָא דִלְבוּשִׁין אִינוּן גְּלִיפִין בָּהּ, עִלָּאִין דְּאִינוּן מַלְכִין וְשַׁלְטִין עַל תַּתָּאִין, וּמַלְאָכִין (נ״א ומלכין) אִתְקְרִיאוּ מִסִּטְרָא דְמַלְכוּת, וּמִסִּטְרָא דְגוּפָא אִתְקְרֵי חֶסֶד דְּרוֹעָא יְמִינָא, גְּבוּרָה דְרוֹעָא שְׂמָאלָא, גּוּפָא עַמּוּדָא דְאֶמְצָעִיתָא, נֶצַח וְהוֹד תְּרֵין …
Tikkunei Zohar - Vocalized (Public Domain)
227חסד דרועא ימינא גבור׳ דרועא שמאלא תפארת גופא
From Patach Eliyahu: “Chesed is the right arm, Gevurah the left arm, Tiferes the body.”
Tikkunei Zohar 17a:16–17תקוני הזהר י״ז א:ט״ז-י״ז
ואתקריאו בתקונא דא. חסד דרועא ימינא. גבורה דרועא שמאלא. תפארת גופא. נצח והוד תרין שוקין. ויסוד סיומא דגופא אות ברית קדש. מלכות פה. תורה שבע״פ קרינן ליה. מוחא חכמה איהו מחשבה מלגו. בינה לבא ובה הלב מבין. ועל אלין תרין כתיב *הנסתרות ליי׳ אלקינו.
Constantinople, 1740 (CC-BY-NC)
228לאו מכל אלין מדות איהו כלל
From Patach Eliyahu: G-d is “not any of these attributes at all.”
Tikkunei Zohar 17b:5–7תקוני הזהר י״ז ב:ה׳-ז׳
אבל לאו דאית לך צדק ידיעא דאיהו דין. ולאו משפט ידיע׳ דאיהו רחמי ולאו מכל אלין מדות כלל. קום רבי שמעון ויתחדשון מלין על ידך דהא רשותא אית לך (נ״א אתיהיב לך) לגלאה רזין טמירין על ידך מה דלא אתייהיב רשו לגלאה לשום בר נש עד כען. קם רבי שמעון פתח ואמר לך יי׳ הגדולה והגבורה וכו׳
Constantinople, 1740 (CC-BY-NC)
229ע״פ וידבר אל ראשי המטות
The discourse on “And Moshe spoke to the heads of the tribes,” which explains “Come, eat of My bread” and Israel as sustaining their Father in heaven.
Kehot’s noteלעיל בפ׳ מטות.
230וידבר משה אל ראשי המטות
“And Moshe spoke to the heads of the tribes.” The verse of the discourse he refers to.
Numbers 30:2במדבר ל׳:ב׳
וַיְדַבֵּר מֹשֶׁה אֶל־רָאשֵׁי הַמַּטּוֹת לִבְנֵי יִשְׂרָאֵל לֵאמֹר זֶה הַדָּבָר אֲשֶׁר צִוָּה ה׳
And Moses spoke unto the heads of the tribes of the children of Israel, saying: This is the thing which the L-RD hath commanded.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
231לכו לחמו בלחמי
“Come, eat of My bread.”
Proverbs 9:5משלי ט׳:ה׳
לְכוּ לַחֲמוּ בְלַחֲמִי וּשְׁתוּ בְּיַיִן מָסָכְתִּי:
'Come, eat of my bread, and drink of the wine which I have mingled.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
232כי אמרתי עולם חסד יבנה
“For I said: the world is built with kindness.”
Psalms 89:3תהילים פ״ט:ג׳
כִּי־אָמַרְתִּי עוֹלָם חֶסֶד יִבָּנֶה שָׁמַיִם תָּכִן אֱמוּנָתְךָ בָהֶם:
For I have said: 'For ever is mercy built; In the very heavens Thou dost establish Thy faithfulness.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים פט, ג.
233לסוסתי
“To my mare among Pharaoh’s chariots.” The verse of the discourse he refers to.
Song of Songs 1:9שיר השירים א׳:ט׳
לְסֻסָתִי בְּרִכְבֵי פַרְעֹה דִּמִּיתִיךְ רַעְיָתִי:
I have compared thee, O my love, To a steed in Pharaoh’s chariots.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
234וסוכה תהי׳ לצל יומם
“And a sukkah shall be for a shade by day from the heat.”
Isaiah 4:6ישעיהו ד׳:ו׳
וְסֻכָּה תִּהְיֶה לְצֵל־יוֹמָם מֵחֹרֶב וּלְמַחְסֶה וּלְמִסְתּוֹר מִזֶּרֶם וּמִמָּטָר:
And there shall be a pavilion for a shadow in the day-time from the heat, and for a refuge and for a covert from storm and from rain.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ ד, ו.
235בזהר פ׳ אמור (דק״ג ע״ב)
Kehot points to the Tzemach Tzedek’s commentary on Tehillim for this Zohar on “By day Havayah commands His kindness.”
Kehot’s noteראה יהל אור ע׳ קעא. וראה לעיל פ׳ צו יב, ב ובמ״מ לשם.
236יומם יצוה ה׳ חסדו
“By day Havayah commands His kindness.” Yomam is Chesed.
Psalms 42:9תהילים מ״ב:ט׳
יוֹמָם יְצַוֶּה ה׳ חַסְדּוֹ וּבַלַּיְלָה שִׁירֹה עִמִּי תְּפִלָּה לְאֵל חַיָּי:
By day the L-RD will command His lovingkindness, and in the night His song shall be with me, even a prayer unto the G-d of my life.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
237יומם יצוה ה׳ חסדו
The Zohar on Emor: Aharon’s cloud is called yomam, as it says, “By day Havayah commands His kindness”; it is one cloud that takes the other five with it.
Zohar, Emor 43:270–278ספר הזהר, אמור מ״ג:ע״ר-ער״ח
YE SHALL DWELL IN BOOTHS.The word succoth (booths) is written without a vau, to show that there is one cloud to which all the others are linked.
The Zohar; London, Soncino Press, 1933 (Public Domain)
238יומא דאזיל עם כולהו יומין
Kehot’s list of sources for “the day that goes with all the days” (the Zohar, Etz Chaim, Pri Etz Chaim and the Arizal’s Gate of the Sayings of Rashbi) comes from the Rebbe’s note there.
Zohar III, 103aזח״ג קג, א
Kehot’s noteראה זח״ג קג, א-ב. קצא, ב. הל׳ ”יומא דאזיל” מובא בע״ח שכ״ה דרוש ב. פע״ח ש׳ חה״ס פ״א. ש׳ מאמרי רשב״י פ׳ יתרו, תרומה ואמור (וממ״ש שם יש להעיר למ״ש בלקו״ת שם, עיי״ש) ועוד. — הערת כ״ק אדמו״ר בסה״מ תש״ח ע׳ 144. ראה מים רבים תרל״ו פמ״ו. לקו״ש ח״ה ע׳ 359.
239וע׳ בפרדס בעה״כ ערך יומם
Or HaTorah quotes the Pardes, “Yomam: a day that equals all the days,” and Me’orei Or, “Yomam is the first Chesed, the day that goes with them all, for it clothes them all.”
Kehot’s note”יומם יום שהוא שקול ככל הימים, ובמאו״א אות יו״ד סעיף ח׳ יומם חסד ראשון יומא דאזיל עם כולהו כי הוא מלביש כולם עכ״ל” — אוה״ת בראשית כרך א נו, א.
240סבא עילאה כו׳ ומנו אברהם דכתיב יומם יצוה
The Zohar on Balak, which calls Avraham the supernal elder and cites “By day He commands.”
Zohar, Balak 6:122–131ספר הזהר, בלק ו׳:קכ״ב-קל״א
but day, that is Abraham (kesed) went before them by day, while the Bride went before them by night, as it is written, “and by night in a pillar of fire to give light to them”-each one at the fitting time. And as for you, Companions, may night and day ever be before you.’ They kissed and blessed him as before and went their way.
The Zohar; London, Soncino Press, 1933 (Public Domain)
241והרמ״ז פ׳ תצוה
According to the note, the Ramaz’s comment on “Avraham the elder” is also cited there.
Kehot’s noteמובא גם באוה״ת פ׳ פנחס ע׳ א׳רב.
242אדני שפתי תפתח
“Ado-nai, open my lips.” The verse of the Siddur discourse he refers to.
Psalms 51:17תהילים נ״א:י״ז
אֲדֹ־נָי שְׂפָתַי תִּפְתָּח וּפִי יַגִּיד תְּהִלָּתֶךָ:
O L-rd, open Thou my lips; and my mouth shall declare Thy praise.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
243צו את בנ״י כו׳ את קרבני לחמי
“Command the children of Israel … My offering, My bread.”
Numbers 28:2במדבר כ״ח:ב׳
צַו אֶת־בְּנֵי יִשְׂרָאֵל וְאָמַרְתָּ אֲלֵהֶם אֶת־קׇרְבָּנִי לַחְמִי לְאִשַּׁי רֵיחַ נִיחֹחִי תִּשְׁמְרוּ לְהַקְרִיב לִי בְּמוֹעֲדוֹ:
Command the children of Israel, and say unto them: My food which is presented unto Me for offerings made by fire, of a sweet savour unto Me, shall ye observe to offer unto Me in its due season.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
244פ״ט דברכות (דנ״ה)
Kehot points to Derech Mitzvosecha for Betzalel and “in the shadow of Kel.”
Kehot’s noteע״א. ראה גם דרך מצותיך פז, ב. וראה במ״מ לשם.
245חסד א-ל כל היום
“The kindness of Kel is all day long.” Kel is the Name of Chesed.
Psalms 52:3תהילים נ״ב:ג׳
מַה־תִּתְהַלֵּל בְּרָעָה הַגִּבּוֹר חֶסֶד אֵל כׇּל־הַיּוֹם:
Why boastest thou thyself of evil, O mighty man? The mercy of G-d endureth continually.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים נב, ג.
246When Betzalel said the house comes before the vessels, Moshe answered: “Perhaps you were in the shadow of G-d (betzel Kel) and knew.”
Berakhot 55a:12ברכות נ״ה א:י״ב
אָמַר רַבִּי שְׁמוּאֵל בַּר נַחְמָנִי אָמַר רַבִּי יוֹנָתָן: בְּצַלְאֵל עַל שֵׁם חׇכְמָתוֹ נִקְרָא. בְּשָׁעָה שֶׁאָמַר לוֹ הַקָּדוֹשׁ בָּרוּךְ הוּא לְמֹשֶׁה: לֵךְ אֱמוֹר לוֹ לִבְצַלְאֵל ״עֲשֵׂה לִי מִשְׁכָּן אָרוֹן וְכֵלִים״. הָלַךְ מֹשֶׁה וְהָפַךְ וְאָמַר לוֹ: ״עֲשֵׂה אָרוֹן וְכֵלִים וּמִשְׁכָּן״. אָמַר לוֹ: מֹשֶׁה רַבֵּינוּ, מִנְהָגוֹ שֶׁל עוֹלָם אָדָם בּוֹנֶה בַּיִת וְאַחַר כָּךְ מַכְנִיס לְתוֹכוֹ כֵּלִים, וְאַתָּה אוֹמֵר ״עֲשֵׂה לִי אָרוֹן וְכֵלִים וּמִשְׁכָּן״, כֵּלִים שֶׁאֲנִי עוֹשֶׂה, לְהֵיכָן אַכְנִיסֵם? שֶׁמָּא כָּךְ אָמַר לְךָ הַקָּדוֹשׁ בָּרוּךְ הוּא, ״עֲשֵׂה מִשְׁכָּן אָרוֹן וְכֵלִים״?! אָמַר לוֹ: …
R. Samuel b. Nahmani said in the name of R. Jonathan : He was called Basalel because of his wisdom : for at the time that the Holy One, blessed be He, said to Moses, "Go, tell Besalel, 'Make for Me a tabernacle, an ark and vessels'," Moses went and inverted the order, saying to him, "Make an ark and vessels and a tabernacle." He replied, "Moses, our teacher, it is the way of the world for a man to build a house and afterwards furnish it ; but thou …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Paragraph 36
247וע׳ בזהר תרומה (קנ״ב סע״א)
According to the note, the wording of this Zohar is given and explained there.
Kehot’s noteראה הלשון וביאור באוה״ת פ׳ ויקהל ע׳ ב׳תתא. ובפ׳ כי תשא כרך ח ע׳ ג׳קג. נזכר גם לעיל פ׳ ואתחנן ט, א.
248ופ׳ פקודי (דרכ״ג ע״ב ודרכ״ב ע״א) ובפ׳ שלח (דקס״ב ב׳)
According to the note, the wording of these Zohar passages is given there.
Kehot’s noteראה הלשון באוה״ת ויקהל ע׳ ב׳תתא.
249צדיק יסוד עולם
“The righteous one is the foundation of the world.” In Kabbalah, the Sefirah of Yesod.
Proverbs 10:25משלי י׳:כ״ה
כַּעֲבוֹר סוּפָה וְאֵין רָשָׁע וְצַדִּיק יְסוֹד עוֹלָם:
When the whirlwind passeth, the wicked is no more; But the righteous is an everlasting foundation.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי י, כה.
250בפע״ח שער העמידה פי״ד
There the Alter Rebbe quotes the same Pri Etz Chaim: “the supreme Kel” is Arich Anpin, the Keser, which bestows kindness, giving new Netzach, Hod and Yesod to Z’eir Anpin; so these lower attributes have their root in Keser.
Kehot’s noteראה לעיל פ׳ מסעי צ, ג.
251בזהר בראשית (דף ו סע״א)
Kehot points to Or HaTorah for this Zohar on Benayahu son of Yehoyada.
Kehot’s noteראה אוה״ת פ׳ כי תשא כרך ח ע׳ ג׳קה.
252ובניהו בן יהוידע
“And Benayahu son of Yehoyada, son of a valiant man, great in deeds, from Kabtze’el.”
II Samuel 23:20שמואל ב כ״ג:כ׳
וּבְנָיָהוּ בֶן־יְהוֹיָדָע בֶּן־אִישׁ־[חַיִל] (חי) רַב־פְּעָלִים מִקַּבְצְאֵל הוּא הִכָּה אֵת שְׁנֵי אֲרִאֵל מוֹאָב וְהוּא יָרַד וְהִכָּה אֶת־[הָאֲרִי] (האריה) בְּתוֹךְ הַבֹּאר בְּיוֹם הַשָּׁלֶג:
And Benaiah the son of Jehoiada, the son of a valiant man of Kabzeel, who had done mighty deeds, he smote the two altar-hearths of Moab; he went down also and slew a lion in the midst of a pit in time of snow;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
253ובניהו בן יהוידע כו׳ מאן אתר נפיק כו׳ אהדר קרא ואמר מקבציאל
The Zohar on Benayahu son of Yehoyada: “From what place does he come? The verse answered: from Kabtze’el,” a supernal, hidden level.
Zohar, Introduction 12:84–92ספר הזהר, הקדמה י״ב:פ״ד-צ״ב
He thereupon began to discourse on the verse: And Benaiah the son of Jehoiada, etc. (II Sam. 23, 20). ‘This verse’, he said, ‘has been well explained-in addition to its literal meaning-to signify high mysteries of the Torah. “Benaiah the son of Jehoiada” (i.e. son of G-d, son of knowing-G-d) contains an allusion to wisdom, and is a symbolic appellation which influences its bearer. “The son of a living man” indicates the “Zaddik, the life of the universe”. “Mighty of deeds” signifies the Master of all actions and of all …
The Zohar; London, Soncino Press, 1933 (Public Domain)
254דעין לא ראתה
“No eye has seen, O G-d, besides You.” The hidden level from which Benayahu came.
Isaiah 64:3ישעיהו ס״ד:ג׳
וּמֵעוֹלָם לֹא־שָׁמְעוּ לֹא הֶאֱזִינוּ עַיִן לֹא־רָאָתָה אֱלֹקִים זוּלָתְךָ יַעֲשֶׂה לִמְחַכֵּה־לוֹ:
And whereof from of old men have not heard, nor perceived by the ear, neither hath the eye seen a G-d beside Thee, who worketh for him that waiteth for Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
255בצל אל היית וידעת
Moshe to Betzalel: “Perhaps you were in the shadow of Kel and knew.”
Berakhot 55a:12ברכות נ״ה א:י״ב
… שֶׁמָּא כָּךְ אָמַר לְךָ הַקָּדוֹשׁ בָּרוּךְ הוּא, ״עֲשֵׂה מִשְׁכָּן אָרוֹן וְכֵלִים״?! אָמַר לוֹ: שֶׁמָּא בְּצֵל אֵל הָיִיתָ וְיָדַעְתָּ?
R. Samuel b. Nahmani said in the name of R. Jonathan : He was called Basalel because of his wisdom : for at the time that the Holy One, blessed be He, said to Moses, "Go, tell Besalel, 'Make for Me a tabernacle, an ark and vessels'," Moses went and inverted the order, saying to him, "Make an ark and vessels and a tabernacle." He replied, "Moses, our teacher, it is the way of the world for a man to build a house and afterwards furnish it ; but thou …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
256ונועדתי לך
“And I will meet with you there.” Mo’ed, the place of meeting.
Exodus 25:22שמות כ״ה:כ״ב
וְנוֹעַדְתִּי לְךָ שָׁם וְדִבַּרְתִּי אִתְּךָ מֵעַל הַכַּפֹּרֶת מִבֵּין שְׁנֵי הַכְּרֻבִים אֲשֶׁר עַל־אֲרוֹן הָעֵדֻת אֵת כׇּל־אֲשֶׁר אֲצַוֶּה אוֹתְךָ אֶל־בְּנֵי יִשְׂרָאֵל:
And there I will meet with thee, and I will speak with thee from above the ark-cover, from between the two cherubim which are upon the ark of the testimony, of all things which I will give thee in commandment unto the children of Israel.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות כה, כב. ראה אוה״ת פ׳ במדבר ע׳ יג.
257ובצל ידי כסיתיך
“And in the shadow of My hand I have covered you.”
Isaiah 51:16ישעיהו נ״א:ט״ז
וָאָשִׂם דְּבָרַי בְּפִיךָ וּבְצֵל יָדִי כִּסִּיתִיךָ לִנְטֹעַ שָׁמַיִם וְלִיסֹד אָרֶץ וְלֵאמֹר לְצִיּוֹן עַמִּי־אָתָּה:
And I have put My words in thy mouth, And have covered thee in the shadow of My hand, That I may plant the heavens, And lay the foundations of the earth, And say unto Zion: ‘Thou art My people.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נא, טז.
258ע״פ במדבר סיני
The discourse on “In the wilderness of Sinai, in the Tent of Meeting,” to which the Alter Rebbe refers for the tent as the shelter through which the union comes.
Kehot’s noteלעיל פ׳ במדבר.
259במדבר סיני באוהל מועד
“Havayah spoke to Moshe in the wilderness of Sinai, in the Tent of Meeting.” The verse of the discourse he refers to.
Numbers 1:1במדבר א׳:א׳
וַיְדַבֵּר ה׳ אֶל־מֹשֶׁה בְּמִדְבַּר סִינַי בְּאֹהֶל מוֹעֵד בְּאֶחָד לַחֹדֶשׁ הַשֵּׁנִי בַּשָּׁנָה הַשֵּׁנִית לְצֵאתָם מֵאֶרֶץ מִצְרַיִם לֵאמֹר:
AND THE L-RD spoke unto Moses in the wilderness of Sinai, in the tent of meeting, on the first day of the second month, in the second year after they were come out of the land of Egypt, saying:
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
260בזח״א וירא (דצ״ח א׳ וב׳ ודצ״ז סע״ב)
Kehot points to Yahel Or for the wording of this Zohar on “the entrance of the tent.”
Kehot’s noteראה הלשון ביהל אור ע׳ לח.
261והוא יושב פתח האהל
“And he was sitting at the entrance of the tent in the heat of the day.”
Genesis 18:1בראשית י״ח:א׳
וַיֵּרָא אֵלָיו ה׳ בְּאֵלֹנֵי מַמְרֵא וְהוּא יֹשֵׁב פֶּתַח־הָאֹהֶל כְּחֹם הַיּוֹם:
And the L-RD appeared unto him by the terebinths of Mamre, as he sat in the tent door in the heat of the day;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
262ובפ׳ אחרי דע״א סע״ב
Kehot points to Or HaTorah on Bereishis for this Zohar passage.
Kehot’s noteראה באוה״ת בראשית נב, ב.
263סד״ה קול דודי
Near the end of that discourse the Alter Rebbe explains that what Shir HaShirim calls “leaping” the Torah calls pesach, “And Havayah will pass over the entrance”: the entrance is Malchus, “This is the gate to Havayah.”
Kehot’s noteלקמן שה״ש טו, ב.
264קול דודי
“The voice of my beloved; behold, he comes.” The verse of the discourse he refers to.
Song of Songs 2:8שיר השירים ב׳:ח׳
קוֹל דּוֹדִי הִנֵּה־זֶה בָּא מְדַלֵּג עַל־הֶהָרִים מְקַפֵּץ עַל־הַגְּבָעוֹת:
Hark! my beloved! behold, he cometh, Leaping upon the mountains, skipping upon the hills.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
265ופסח ה׳ אל הפתח
“And Havayah will pass over the entrance.”
Exodus 12:23שמות י״ב:כ״ג
וְעָבַר ה׳ לִנְגֹּף אֶת־מִצְרַיִם וְרָאָה אֶת־הַדָּם עַל־הַמַּשְׁקוֹף וְעַל שְׁתֵּי הַמְּזוּזֹת וּפָסַח ה׳ עַל־הַפֶּתַח וְלֹא יִתֵּן הַמַּשְׁחִית לָבֹא אֶל־בָּתֵּיכֶם לִנְגֹּף:
For the L-RD will pass through to smite the Egyptians; and when He seeth the blood upon the lintel, and on the two side-posts, the L-RD will pass over the door, and will not suffer the destroyer to come in unto your houses to smite you.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
266סד״ה להבין פי׳ הפסוק מי אל כמוך
There even a heart broken through effort draws down the Infinite Light: the person is nullified to the light that surrounds him from above, even though it does not yet enter his heart inwardly.
Kehot’s noteלעיל ר״ה סב, ב.
267מי אל כמוך
“Who is a G-d like You, who pardons iniquity.” The verse of the discourse he refers to.
Micah 7:18מיכה ז׳:י״ח
מִי־אֵל כָּמוֹךָ נֹשֵׂא עָוֺן וְעֹבֵר עַל־פֶּשַׁע לִשְׁאֵרִית נַחֲלָתוֹ לֹא־הֶחֱזִיק לָעַד אַפּוֹ כִּי־חָפֵץ חֶסֶד הוּא:
Who is a G-d like unto Thee, that pardoneth the iniquity, And passeth by the transgression of the remnant of His heritage? He retaineth not His anger for ever, Because He delighteth in mercy. .
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
268סד״ה ויקהל משה
There the light is first drawn as a surrounding light and then inward, which is why the curtains came before the vessels; tefillin are the surrounding light and the Shema the inner light, so reading the Shema without tefillin is “false testimony.” In the drawing into the worlds the order is reversed.
Kehot’s noteתו״א פח, ד.
269ויקהל משה
“And Moshe assembled the whole congregation of the children of Israel.” The verse of the Torah Ohr discourse he refers to.
Exodus 35:1שמות ל״ה:א׳
וַיַּקְהֵל מֹשֶׁה אֶת־כׇּל־עֲדַת בְּנֵי יִשְׂרָאֵל וַיֹּאמֶר אֲלֵהֶם אֵלֶּה הַדְּבָרִים אֲשֶׁר־צִוָּה ה׳ לַעֲשֹׂת אֹתָם:
And Moses assembled all the congregation of the children of Israel, and said unto them: ‘These are the words which the L-RD hath commanded, that ye should do them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
270כל הקורא ק״ש בלא תפילין
Ulla: “Whoever recites the Shema without tefillin is as if he testified falsely about himself.”
Berakhot 14b:24–25ברכות י״ד ב:כ״ד-כ״ה
אָמַר עוּלָּא: כָּל הַקּוֹרֵא קְרִיאַת שְׁמַע בְּלֹא תְּפִילִּין, כְּאִילּוּ מֵעִיד עֵדוּת שֶׁקֶר בְּעַצְמוֹ. אָמַר רַבִּי חִיָּיא בַּר אַבָּא אָמַר רַבִּי יוֹחָנָן: כְּאִילּוּ הִקְרִיב עוֹלָה בְּלֹא מִנְחָה, וְזֶבַח בְּלֹא נְסָכִים. וְאָמַר רַבִּי יוֹחָנָן: הָרוֹצֶה שֶׁיְּקַבֵּל עָלָיו עוֹל מַלְכוּת שָׁמַיִם שְׁלֵמָה
'Ulla said : Whoever reads the Shema' without Tefillin is as though he spoke false testimony against himself. R. Hiyya b. Abba said in the name of R. Johanan : It is as though he had offered a burnt-offering without a meal-offering (cf. Num. xxviii. 5) and a sacrifice without drink-offerings (ibid. v. 14). R. Johanan also said: Whoever wishes to receive upon himself the yoke of the kingdom of heaven in perfection
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
271ה׳ לי בעוזרי
“Havayah is for me among my helpers.” The verse of a later discourse.
Psalms 118:7תהילים קי״ח:ז׳
ה׳ לִי בְּעֹזְרָי וַאֲנִי אֶרְאֶה בְשֹׂנְאָי:
The L-RD is for me as my helper; And I shall gaze upon them that hate me.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
272וירם קרן לעמו
“And He has raised up the horn of His people.”
Psalms 148:14תהילים קמ״ח:י״ד
וַיָּרֶם קֶרֶן לְעַמּוֹ תְּהִלָּה לְכׇל־חֲסִידָיו לִבְנֵי יִשְׂרָאֵל עַם קְרֹבוֹ הַלְלוּ־קָהּ:
And He hath lifted up a horn for His people, A praise for all His saints, Even for the children of Israel, a people near unto Him. Hallelujah.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
273שהוא נברא ביו״ד
“The World to Come was created with the yud.”
Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד
מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן שלש יגנז
Wikisource Talmud Bavli (CC-BY-SA)
274זיו השכינה
In the World to Come the righteous sit “and enjoy the radiance of the Shechinah.”
Berakhot 17aברכות י״ז א
275עצרת תהי׳ לכם
“On the eighth day there shall be an atzeres for you.” Shemini Atzeres, the inward absorption.
Numbers 29:35במדבר כ״ט:ל״ה
בַּיּוֹם הַשְּׁמִינִי עֲצֶרֶת תִּהְיֶה לָכֶם כׇּל־מְלֶאכֶת עֲבֹדָה לֹא תַעֲשׂוּ:
On the eighth day ye shall have a solemn assembly: ye shall do no manner of servile work;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר כט, לה.
Paragraph 37
276כשעירים עלי דשא
“Like showers upon the grass, and like raindrops upon the herbage.”
Deuteronomy 32:2דברים ל״ב:ב׳
יַעֲרֹף כַּמָּטָר לִקְחִי תִּזַּל כַּטַּל אִמְרָתִי כִּשְׂעִירִם עֲלֵי־דֶשֶׁא וְכִרְבִיבִים עֲלֵי־עֵשֶׂב:
My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And as the showers upon the herb.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים לב, ב.
277שדשא נקרא העשב בתחלת צמיחתו
There deshe is explained as “what grows by itself.”
Kehot’s noteראה באוה״ת בראשית לה, ב ”שדשא הוא הנמשך מאליו כו׳” ובביאוה״ז להצ״צ ע׳ ד ואילך.
278תדשא הארץ דשא
“Let the earth sprout grass (deshe), herbage (esev) yielding seed.”
Genesis 1:11בראשית א׳:י״א
וַיֹּאמֶר אֱלֹקִים תַּדְשֵׁא הָאָרֶץ דֶּשֶׁא עֵשֶׂב מַזְרִיעַ זֶרַע עֵץ פְּרִי עֹשֶׂה פְּרִי לְמִינוֹ אֲשֶׁר זַרְעוֹ־בוֹ עַל־הָאָרֶץ וַיְהִי־כֵן:
And G-d said: ‘Let the earth put forth grass, herb yielding seed, and fruit-tree bearing fruit after its kind, wherein is the seed thereof, upon the earth.’ And it was so.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית א, יא.
279התורה הנקרא מטר
Kehot points to the same page of Or HaTorah for the Torah as rain.
Kehot’s noteראה אוה״ת בראשית לה, ב.
Paragraph 38
280שעירים מלשון שערות
Kehot points to Or HaTorah on the Siddur for se’irim as hairs.
Kehot’s noteראה אוה״ת סידור ע׳ קלח.
281קווצותיו תלתלים
“His locks are curled, black as a raven.”
Song of Songs 5:11שיר השירים ה׳:י״א
רֹאשׁוֹ כֶּתֶם פָּז קְוֻצּוֹתָיו תַּלְתַּלִּים שְׁחֹרוֹת כָּעוֹרֵב:
His head is as the most fine gold, His locks are curled, And black as a raven.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש ה, יא.
282תלי תלים של הלכות
The words here quote Menachot 29b:6–7; the passage is shown below.
Menachot 29b:6–7מנחות כ״ט ב:ו׳-ז׳
אמר רבא שבעה אותיות צריכות שלשה זיונין ואלו הן שעטנ״ז ג״ץ אמר רב אשי חזינא להו לספרי דווקני דבי רב דחטרי להו לגגיה דחי״ת ותלו ליה לכרעיה דה״י חטרי להו לגגיה דחי״ת כלומר חי הוא ברומו של עולם ותלו ליה לכרעיה דה״י כדבעא מיניה רבי יהודה נשיאה מר׳ אמי מאי דכתיב (ישעיהו כו, ד) בטחו ביי׳ עדי עד כי ביה יי׳ צור עולמים אמר ליה כל התולה בטחונו בהקב״ה הרי לו מחסה בעולם הזה ולעולם הבא
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteעירובין כא, סע״ב. מנחות כט, ב.
283תלי תלים של הלכות
On “His locks are curled (taltalim)”: on every stroke of the letters one can expound heaps upon heaps of laws.
Eruvin 21b:23–25עירובין כ״א ב:כ״ג-כ״ה
״[וְ]אִיזֵּן וְחִקֵּר תִּיקֵּן מְשָׁלִים הַרְבֵּה״ — אָמַר עוּלָּא אָמַר רַבִּי אֱלִיעֶזֶר: בַּתְּחִילָּה הָיְתָה תּוֹרָה דּוֹמָה לִכְפִיפָה שֶׁאֵין לָהּ אׇזְנַיִם, עַד שֶׁבָּא שְׁלֹמֹה וְעָשָׂה לָהּ אׇזְנַיִם. ״קְווּצּוֹתָיו תַּלְתַּלִּים״, אָמַר רַב חִסְדָּא אָמַר מָר עוּקְבָא: מְלַמֵּד שֶׁיֵּשׁ לִדְרוֹשׁ עַל כׇּל קוֹץ וָקוֹץ תִּילֵּי תִּילִּים שֶׁל הֲלָכוֹת. ״שְׁחוֹרוֹת כָּעוֹרֵב״: בְּמִי אַתָּה מוֹצְאָן — בְּמִי
William Davidson, Vocalized Aramaic (CC-BY-NC)
284ושער רישי׳ כעמר נקא
“And the hair of His head was like clean wool.”
Daniel 7:9דניאל ז׳:ט׳
חָזֵה הֲוֵית עַד דִּי כׇרְסָוָן רְמִיו וְעַתִּיק יוֹמִין יְתִב לְבוּשֵׁהּ כִּתְלַג חִוָּר וּשְׂעַר רֵאשֵׁהּ כַּעֲמַר נְקֵא כׇּרְסְיֵהּ שְׁבִבִין דִּי־נוּר גַּלְגִּלּוֹהִי נוּר דָּלִק:
I beheld Till thrones were placed, And one that was ancient of days did sit: His raiment was as white snow, And the hair of his head like pure wool; His throne was fiery flames, and the wheels thereof burning fire.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדניאל ז, ט.
285חכים ולא בחכ׳ ידיעא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז בהקדמה (פתח אלי׳).
286חכים ולא בחכמה ידיעא
From Patach Eliyahu: “You are wise, but not with a known wisdom.”
Tikkunei Zohar 17b:3–4תקוני הזהר י״ז ב:ג׳-ד׳
אנת חכים ולאו בחכמה ידיעא. אנת הוא מבין ולא מבינה ידיעא. לית לך אתר ידיעא אלא לאשתמודעא תוקפך וחילך לבני נשא. ולאחזאה לון איך אתנהיג עלמא בדינא וברחמי דאינון צדק ומשפט כפום עובדיהון דבני נשא. דין איהו גבורה. משפט עמודא דאמצעיתא. צדק מלכותא קדישא. מאזני צדק *תרין סמכי קשוט. הין צדק אות ברית. כלא לאחזאה איך אתנהיג עלמא.
Constantinople, 1740 (CC-BY-NC)
Paragraph 39
287מענין דשא ועשב
Kehot points to the Tzemach Tzedek’s explanations of the Zohar for deshe and esev.
Kehot’s noteראה ביאוה״ז להצ״צ כרך א בתחלתו. אוה״ת בראשית לג, ב.
288דשא ועשב
The Zohar on Bereishis, where deshe and esev are two kinds of angels, and on “grass for the cattle and herbage for the service of man.”
Zohar, Bereshit 7:70–8:83ספר הזהר, בראשית ז׳:ע׳-ח׳:פ״ג
289בזח״א בראשית די״ח ע״ב
According to the note, the wording of this Zohar is given there.
Kehot’s noteראה הלשון באוה״ת בראשית לג, ב. נזכר גם לעיל פ׳ ראה לג, ג. בחקותי נ, ב.
290חדשים לבקרים
“They are new every morning; great is Your faithfulness.”
Lamentations 3:23איכה ג׳:כ״ג
חֲדָשִׁים לַבְּקָרִים רַבָּה אֱמוּנָתֶךָ:
They are new every morning; Great is Thy faithfulness.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאיכה ג, כג.
291יוצר משרתים . . ואשר משרתיו
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכת יוצר.
292חציר לבהמה ועשב
“He makes grass sprout for the cattle, and herbage for the service of man.”
Psalms 104:14תהילים ק״ד:י״ד
מַצְמִיחַ חָצִיר לַבְּהֵמָה וְעֵשֶׂב לַעֲבֹדַת הָאָדָם לְהוֹצִיא לֶחֶם מִן־הָאָרֶץ:
Who causeth the grass to spring up for the cattle, And herb for the service of man; To bring forth bread out of the earth,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קד, יד.
293בזהר פ׳ פנחס (דרי״ז ע״א)
In Emor the Alter Rebbe cites this Zohar on “the thousand mountains that the great beast eats”: Malchus is called behemah (beast), equal in gematria to the Name Ban, in which the refinements of nogah are included.
Kehot’s noteראה לעיל אמור לו, א. ולעיל פ׳ פנחס בד״ה קדש ישראל מענין תדשא הארץ.
294ובפ׳ ויקרא די״ב ע״א
According to the note, this Zohar is copied there.
Kehot’s noteנעתק בביאוה״ז להצ״צ כרך א ע׳ ו. באוה״ת ויקרא כרך א ע׳ פה מביא מזהר זה ”פי׳ שמאמר תדשא הארץ זהו מכוון עם דיבור זכור ושמור”. מובא גם באוה״ת בראשית כרך א לד, ב.
295שיש ב׳ מיני צמיחות
There the Alter Rebbe distinguishes sowing from planting: a sown grain of wheat grows into its own likeness, only multiplied, while a planted pit grows a tree whose fruit is of another order.
Kehot’s noteראה לעיל פ׳ בחקותי מט, ג ואילך.
296כלום אדם זורע קב אלא
On “And I will sow her for Me in the earth”: “Does a person sow a se’ah except to bring in many kor?”
Pesachim 87b:14פסחים פ״ז ב:י״ד
וְאָמַר רַבִּי אֶלְעָזָר: לֹא הִגְלָה הַקָּדוֹשׁ בָּרוּךְ הוּא אֶת יִשְׂרָאֵל לְבֵין הָאוּמּוֹת אֶלָּא כְּדֵי שֶׁיִּתּוֹסְפוּ עֲלֵיהֶם גֵּרִים, שֶׁנֶּאֱמַר: ״וּזְרַעְתִּיהָ לִי בָּאָרֶץ״. כְּלוּם אָדָם זוֹרֵעַ סְאָה אֶלָּא לְהַכְנִיס כַּמָּה כּוֹרִין.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteפסחים פז, ב. ראה תו״א סא, ג הגי׳ ”כור”.
297ועמ״ש במ״א ע״פ . . ר״פ נח
Kehot identifies the “elsewhere” the Alter Rebbe mentions with the Mitteler Rebbe’s explanations of the Zohar, on the beginning of Noach.
Kehot’s noteביאוה״ז לאדה״א ו, א. ומובא גם באוה״ת שה״ש ח״ג ע׳ תתקנג. וראה אוה״ת פ׳ פנחס ע׳ א׳רג.
298ועביד איבין ורבי זרעין
The beginning of Noach in the Zohar, to which the Alter Rebbe refers: “it makes fruit and increases seeds.”
Zohar, Noach 1:1–12ספר הזהר, נח א׳:א׳-י״ב
R. Eleazar said: ‘The term “These are”, as we have learnt, always implies that something spoken of before in the text is now of no account. Now it is written above in the account of the Creation1Where also we find the expression ‘these are the generations, (Gen. 2, 4). that “A river went out from Eden to water the garden and from thence it was parted, etc.” (Gen. 2, 10). That stream which flows perennially entered the Garden to water it from the supernal waters, and brought gladness to it, …
The Zohar; London, Soncino Press, 1933 (Public Domain)
299באתעדל״ת אתעדל״ע
Kehot’s note points to Zohar I, 239b for these words.
Zohar I, 239bזח״א רלט, ב
Kehot’s noteראה זח״א רלט, ב.
300דנעוץ תחלתן בסופן
Kehot’s marei makom for these words (its note is below).
Kehot’s noteס״י פ״א, מ״ז.
301דנעוץ תחלתן בסופן
“Ten Sefiros of nothingness: their end is wedged in their beginning and their beginning in their end, like a flame bound to a coal.”
Sefer Yetzirah 1:7ספר יצירה א׳:ז׳
עשר ספירות בלי מה נעוץ סופן בתחלתן ותחלתן בסופן כשלהבת קשורה בגחלת שאדון יחיד ואין לו שני ולפני אחד מה אתה סופר:
The decade of existence out of nothing has its end linked to its beginning and its beginning linked to its end, just as the flame is wedded to the live coal; because the L-rd is one and there is not a second one, and before one what wilt thou count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor Kalisch. New York, 1877 (Public Domain)
302וסד״ה איהו וחיוהי
The epistle “He and His life-forces are one,” whose end the Alter Rebbe cites for the power of growth that comes from the highest level.
Kehot’s noteאגה״ק סי׳ כ (קלב, ב).
303עשב מזריע זרע
“Herbage yielding seed, fruit tree yielding fruit.”
Genesis 1:11בראשית א׳:י״א
וַיֹּאמֶר אֱלֹקִים תַּדְשֵׁא הָאָרֶץ דֶּשֶׁא עֵשֶׂב מַזְרִיעַ זֶרַע עֵץ פְּרִי עֹשֶׂה פְּרִי לְמִינוֹ אֲשֶׁר זַרְעוֹ־בוֹ עַל־הָאָרֶץ וַיְהִי־כֵן:
And G-d said: ‘Let the earth put forth grass, herb yielding seed, and fruit-tree bearing fruit after its kind, wherein is the seed thereof, upon the earth.’ And it was so.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית א, יא.
304מלימוד וגרסת המשניות . . בעלי תלמוד
According to the note, the difference between studying Mishnah and the analysis of the masters of Talmud is explained there at length.
Kehot’s noteבארוכה בעטרת ראש מח, א ואילך.
305נפק מלתא מבינייהו
Rabbi Abba and Rabbi Zeira sat in the hall of Rabbi Yannai’s academy, and “a matter emerged from between them”: a new question, which they then put to Rabbi Yannai.
Shabbat 121b:9שבת קכ״א ב:ט׳
אִיבַּעְיָא לְהוּ: ״פָּגַע בּוֹ כַּיּוֹצֵא בּוֹ״ דְּשַׁפִּיר עֲבַד, אוֹ לָא? תָּא שְׁמַע, דְּרַבִּי אַבָּא בְּרֵיהּ דְּרַבִּי חִיָּיא בַּר אַבָּא וְרַבִּי זֵירָא הֲווֹ יָתְבִי אַקִּילְעָא דְּבֵי רַבִּי יַנַּאי. נְפַק מִילְּתָא מִבֵּינַיְיהוּ, בְּעוֹ מִינֵּיהּ מֵרַבִּי יַנַּאי: מַהוּ לַהֲרוֹג נְחָשִׁים וְעַקְרַבִּים בְּשַׁבָּת? אֲמַר לְהוּ: צִירְעָה אֲנִי הוֹרֵג, נָחָשׁ וְעַקְרָב — לֹא כׇּל שֶׁכֵּן?! דִילְמָא לְפִי תּוּמּוֹ. דַּאֲמַר רַב יְהוּדָה: רוֹק דּוֹרְסוֹ לְפִי תּוּמּוֹ. וְאָמַר רַב שֵׁשֶׁת: נָחָשׁ דּוֹרְסוֹ לְפִי תּוּמּוֹ. וְאָמַר רַב קַטִּינָא: עַקְרָב דּוֹרְסוֹ לְפִי תּוּמּוֹ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteשבת קכא, ב. וש״נ.
306והמשכילים יזהירו
“And the wise shall shine like the brightness of the firmament.” The verse of the epistle he cites.
Daniel 12:3דניאל י״ב:ג׳
וְהַמַּשְׂכִּלִים יַזְהִרוּ כְּזֹהַר הָרָקִיעַ וּמַצְדִּיקֵי הָרַבִּים כַּכּוֹכָבִים לְעוֹלָם וָעֶד:
And they that are wise shall shine as the brightness of the firmament; and they that turn the many to righteousness as the stars for ever and ever.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
307תעלומות חכמה
“And He would tell you the hidden things of wisdom.”
Job 11:6איוב י״א:ו׳
וְיַגֶּד־לְךָ תַּעֲלֻמוֹת חׇכְמָה כִּי־כִפְלַיִם לְתוּשִׁיָּה וְדַע כִּי־יַשֶּׁה לְךָ אֱלוֹהַּ מֵעֲוֺנֶךָ:
And that He would tell thee the secrets of wisdom, That sound wisdom is manifold! Know therefore that G-d exacteth of thee less than thine iniquity deserveth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
308ושאבתם מים בששון ממעיני הישועה
“And you shall draw water with joy from the springs of salvation.”
Isaiah 12:3ישעיהו י״ב:ג׳
וּשְׁאַבְתֶּם־מַיִם בְּשָׂשׂוֹן מִמַּעַיְנֵי הַיְשׁוּעָה:
Therefore with joy shall ye draw water Out of the wells of salvation.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
309עין לא ראתה אלקים זולתך יעשה למחכה לו
“No eye has seen, O G-d, besides You, what He will do for one who waits for Him.”
Isaiah 64:3ישעיהו ס״ד:ג׳
וּמֵעוֹלָם לֹא־שָׁמְעוּ לֹא הֶאֱזִינוּ עַיִן לֹא־רָאָתָה אֱלֹקִים זוּלָתְךָ יַעֲשֶׂה לִמְחַכֵּה־לוֹ:
And whereof from of old men have not heard, nor perceived by the ear, neither hath the eye seen a G-d beside Thee, who worketh for him that waiteth for Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
310עין לא ראתה אלקים זולתך יעשה למחכה לו. מאי למחכה לו. כד״א חכה את איוב בדברים
The Zohar on Chayei Sarah: those who press on a matter of wisdom to clarify it draw down from “no eye has seen.”
Zohar, Chayei Sara 17:133–19:205ספר הזהר, חיי שרה י״ז:קל״ג-י״ט:ר״ה
When the soul is on its descent again, all those malignant bands are eager to meet it in order to obtain from it that information, in exchange for which they impart to it many other things. But the one thing it learnt from the holy angels is to those other things as grain to chaff. This is a rare privilege for one whose soul is still in this world. Similar adventures await the souls when they altogether leave the body to depart from this world. In their attempt to soar …
The Zohar; London, Soncino Press, 1933 (Public Domain)
311חכה את איוב בדברים
“Elihu had waited for Iyov with words.”
Job 32:4איוב ל״ב:ד׳
וֶאֱלִיהוּ חִכָּה אֶת־אִיּוֹב בִּדְבָרִים כִּי זְקֵנִים־הֵמָּה מִמֶּנּוּ לְיָמִים:
Now Elihu had waited to speak unto Job, because they were older than he.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
312סלסלה ותרוממך
“Exalt her, and she will raise you up.”
Proverbs 4:8משלי ד׳:ח׳
סַלְסְלֶהָ וּתְרוֹמְמֶךָּ תְּכַבֵּדְךָ כִּי תְחַבְּקֶנָּה:
Extol her, and she will exalt thee; She will bring thee to honour, when thou dost embrace her.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
313ואתה מרבבות קדש
“And He came from the myriads of holiness.”
Deuteronomy 33:2דברים ל״ג:ב׳
וַיֹּאמַר ה׳ מִסִּינַי בָּא וְזָרַח מִשֵּׂעִיר לָמוֹ הוֹפִיעַ מֵהַר פָּארָן וְאָתָה מֵרִבְבֹת קֹדֶשׁ מִימִינוֹ אֵשׁ דָּת לָמוֹ:
And he said: The L-RD came from Sinai, And rose from Seir unto them; He shined forth from mount Paran, And He came from the myriads holy, At His right hand was a fiery law unto them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
314מה רב טובך
“How great is Your goodness that You have hidden away for those who fear You.”
Psalms 31:20תהילים ל״א:כ׳
מָה רַב־טוּבְךָ אֲשֶׁר־צָפַנְתָּ לִּירֵאֶיךָ פָּעַלְתָּ לַחֹסִים בָּךְ נֶגֶד בְּנֵי אָדָם:
Oh how abundant is Thy goodness, which Thou hast laid up for them that fear Thee; Which Thou hast wrought for them that take their refuge in Thee, in the sight of the sons of men!
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
315והיה שארית יעקב כו׳ כטל מאת ה׳ כרביבים עלי עשב
“And the remnant of Yaakov shall be … like dew from Havayah, like raindrops upon the herbage.”
Micah 5:6מיכה ה׳:ו׳
וְהָיָה שְׁאֵרִית יַעֲקֹב בְּקֶרֶב עַמִּים רַבִּים כְּטַל מֵאֵת ה׳ כִּרְבִיבִים עֲלֵי־עֵשֶׂב אֲשֶׁר לֹא־יְקַוֶּה לְאִישׁ וְלֹא יְיַחֵל לִבְנֵי אָדָם:
And the remnant of Jacob shall be in the midst of many peoples, As dew from the L-RD, as showers upon the grass, That are not looked for from man, Nor awaited at the hands of the sons of men.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
316תורה צוה
“Moshe commanded us the Torah, an inheritance.” The verse of the discourse he refers to.
Deuteronomy 33:4דברים ל״ג:ד׳
תּוֹרָה צִוָּה־לָנוּ מֹשֶׁה מוֹרָשָׁה קְהִלַּת יַעֲקֹב:
Moses commanded us a law, An inheritance of the congregation of Jacob.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
317ויאמר אלקים תדשא הארץ דשא עשב מזריע זרע היינו דכתיב ועניתם את נפשותיכם בתשעה לחדש בערב
The Sifra deTzniusa at the end of Terumah links “Let the earth sprout” to the fast of Yom Kippur.
Zohar, Sifra DiTzniuta 2:13–3:26ספר הזהר, ספרא דצניעותא ב׳:י״ג-ג׳:כ״ו
318ועניתם את נפשותיכם בתשעה לחדש בערב
“And you shall afflict your souls on the ninth of the month in the evening.”
Leviticus 23:32ויקרא כ״ג:ל״ב
שַׁבַּת שַׁבָּתוֹן הוּא לָכֶם וְעִנִּיתֶם אֶת־נַפְשֹׁתֵיכֶם בְּתִשְׁעָה לַחֹדֶשׁ בָּעֶרֶב מֵעֶרֶב עַד־עֶרֶב תִּשְׁבְּתוּ שַׁבַּתְּכֶם:
It shall be unto you a sabbath of solemn rest, and ye shall afflict your souls; in the ninth day of the month at even, from even unto even, shall ye keep your sabbath.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
319אדני הוי׳ אתה החלות
“Ado-nai Havayah, You have begun to show Your servant Your greatness.”
Deuteronomy 3:24דברים ג׳:כ״ד
אֲדֹ־נָי ה׳ אַתָּה הַחִלּוֹתָ לְהַרְאוֹת אֶת־עַבְדְּךָ אֶת־גׇּדְלְךָ וְאֶת־יָדְךָ הַחֲזָקָה אֲשֶׁר מִי־אֵל בַּשָּׁמַיִם וּבָאָרֶץ אֲשֶׁר־יַעֲשֶׂה כְמַעֲשֶׂיךָ וְכִגְבוּרֹתֶךָ:
’O L-rd GOD, Thou hast begun to show Thy servant Thy greatness, and Thy strong hand; for what god is there in heaven or on earth, that can do according to Thy works, and according to Thy mighty acts?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
320כי כארץ תוציא צמחה
“For as the earth brings forth its growth … so will Ado-nai Havayah make righteousness and praise sprout.”
Isaiah 61:11ישעיהו ס״א:י״א
כִּי כָאָרֶץ תּוֹצִיא צִמְחָהּ וּכְגַנָּה זֵרוּעֶיהָ תַצְמִיחַ כֵּן אֲדֹ־נָי ה׳ יַצְמִיחַ צְדָקָה וּתְהִלָּה נֶגֶד כׇּל־הַגּוֹיִם:
For as the earth bringeth forth her growth, And as the garden causeth the things that are sown in it to spring forth; So the L-rd GOD will cause victory and glory To spring forth before all the nations.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
321Kehot’s note points to Zohar, Noach 1:4 for these words.
Zohar, Noach 1:4ספר הזהר, נח א׳:ד׳
322Kehot’s note points to Zohar, Bereshit 8:78 for these words.
Zohar, Bereshit 8:78ספר הזהר, בראשית ח׳:ע״ח
323The Zohar on Vaeschanan, on why the verse says “He will do” and not “You will do.”
Zohar, Vaetchanan 21:142–23:151ספר הזהר, ואתחנן כ״א:קמ״ב-כ״ג:קנ״א
Once when R. Jose was ill, R. Abba and R. Judah and R. Isaac went to see him. They found him asleep lying on his face. When he awoke they perceived that his face was wreathed in smiles. Said R. Abba to him: ‘Have you seen some notable thing?’ Assuredly so,’ he replied, ‘for my soul went aloft and I saw the glory of those who have sacrificed themselves for the sanctity of their Master, how they were given thirteen streams of pure balsam, and how the Holy One, blessed …
The Zohar; London, Soncino Press, 1933 (Public Domain)
324The Zohar on Bereishis, cited for the difference between deshe and esev.
Zohar, Bereshit 8:83–95ספר הזהר, בראשית ח׳:פ״ג-צ״ה
As soon as it descends, these four likenesses come forth in their several shapes emitting bright flashes which scatter seed over the world. Hence it is written, “herb yielding seed”, because these scatter seed over the world.
The Zohar; London, Soncino Press, 1933 (Public Domain)
Paragraph 40
325וזרקתי עליכם מים טהורים
“And I will sprinkle pure water upon you.” Read here as the Thirteen Attributes of Mercy.
Ezekiel 36:25יחזקאל ל״ו:כ״ה
וְזָרַקְתִּי עֲלֵיכֶם מַיִם טְהוֹרִים וּטְהַרְתֶּם מִכֹּל טֻמְאוֹתֵיכֶם וּמִכׇּל־גִּלּוּלֵיכֶם אֲטַהֵר אֶתְכֶם:
And I will sprinkle clean water upon you, and ye shall be clean; from all your uncleannesses, and from all your idols, will I cleanse you.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
326והיה ביום ההוא יתקע בשופר גדול
“And it shall come to pass on that day that a great shofar will be sounded.” The verse of the discourse he refers to.
Isaiah 27:13ישעיהו כ״ז:י״ג
וְהָיָה בַּיּוֹם הַהוּא יִתָּקַע בְּשׁוֹפָר גָּדוֹל וּבָאוּ הָאֹבְדִים בְּאֶרֶץ אַשּׁוּר וְהַנִּדָּחִים בְּאֶרֶץ מִצְרָיִם וְהִשְׁתַּחֲווּ לַה׳ בְּהַר הַקֹּדֶשׁ בִּירוּשָׁלָ͏ִם:
And it shall come to pass in that day, That a great horn shall be blown; And they shall come that were lost in the land of Assyria, And they that were dispersed in the land of Egypt; And they shall worship the L-RD in the holy mountain at Jerusalem.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
327סלסלה ותרוממך
“Exalt her, and she will raise you up.”
Proverbs 4:8משלי ד׳:ח׳
סַלְסְלֶהָ וּתְרוֹמְמֶךָּ תְּכַבֵּדְךָ כִּי תְחַבְּקֶנָּה:
Extol her, and she will exalt thee; She will bring thee to honour, when thou dost embrace her.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
328כי ביום הזה יכפר
“For on this day He shall atone for you.”
Leviticus 16:30ויקרא ט״ז:ל׳
כִּי־בַיּוֹם הַזֶּה יְכַפֵּר עֲלֵיכֶם לְטַהֵר אֶתְכֶם מִכֹּל חַטֹּאתֵיכֶם לִפְנֵי ה׳ תִּטְהָרוּ:
For on this day shall atonement be made for you, to cleanse you; from all your sins shall ye be clean before the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 41
329אופן אחד בארץ
“And behold, one ofan upon the earth.”
Ezekiel 1:15יחזקאל א׳:ט״ו
וָאֵרֶא הַחַיּוֹת וְהִנֵּה אוֹפַן אֶחָד בָּאָרֶץ אֵצֶל הַחַיּוֹת לְאַרְבַּעַת פָּנָיו:
Now as I beheld the living creatures, behold one wheel at the bottom hard by the living creatures, at the four faces thereof.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיחזקאל א, טו.
330מתחת לרקיע
“And G-d divided between the waters beneath the firmament and the waters above the firmament.”
Genesis 1:7בראשית א׳:ז׳
וַיַּעַשׂ אֱלֹקִים אֶת־הָרָקִיעַ וַיַּבְדֵּל בֵּין הַמַּיִם אֲשֶׁר מִתַּחַת לָרָקִיעַ וּבֵין הַמַּיִם אֲשֶׁר מֵעַל לָרָקִיעַ וַיְהִי־כֵן:
And G-d made the firmament, and divided the waters which were under the firmament from the waters which were above the firmament; and it was so.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית א, ז.
331את כל אשר עשה והנה טוב מאד
“And G-d saw all that He had made, and behold, it was very good.”
Genesis 1:31בראשית א׳:ל״א
וַיַּרְא אֱלֹקִים אֶת־כׇּל־אֲשֶׁר עָשָׂה וְהִנֵּה־טוֹב מְאֹד וַיְהִי־עֶרֶב וַיְהִי־בֹקֶר יוֹם הַשִּׁשִּׁי:
And G-d saw every thing that He had made, and, behold, it was very good. And there was evening and there was morning, the sixth day.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית א, לא.
332מהיכן נתהוה הרע
According to the note, the question of where evil comes from is discussed there at length under the entry “Good and Evil.”
Kehot’s noteראה בספר הליקוטים — דא״ח, ערך טוב ורע בארוכה.
333ראה נתתי לפניך . . ובחרת בחיים
“See, I have set before you this day life and good, and death and evil.”
Deuteronomy 30:15דברים ל׳:ט״ו
רְאֵה נָתַתִּי לְפָנֶיךָ הַיּוֹם אֶת־הַחַיִּים וְאֶת־הַטּוֹב וְאֶת־הַמָּוֶת וְאֶת־הָרָע:
See, I have set before thee this day life and good, and death and evil,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ל, טו. יט.
334שטן ופנינה לש״ש נתכוונו
“The Satan and Peninah both intended it for the sake of heaven.”
Bava Batra 16a:9–10בבא בתרא ט״ז א:ט׳-י׳
אָמַר רַבִּי לֵוִי: שָׂטָן וּפְנִינָה לְשֵׁם שָׁמַיִם נִתְכַּוְּונוּ. שָׂטָן – כֵּיוָן דְּחַזְיֵא לְהַקָּדוֹשׁ בָּרוּךְ הוּא דְּנָטְיָה דַּעְתֵּיהּ בָּתַר אִיּוֹב, אָמַר: חַס וְשָׁלוֹם מִינְּשֵׁי לֵקהּ לְרַחְמָנוּתֵיהּ דְּאַבְרָהָם. פְּנִינָה – דִּכְתִיב: ״וְכִעֲסַתָּה צָרָתָהּ גַּם כַּעַס, בַּעֲבוּר הַרְּעִימָהּ״. דַּרְשַׁהּ רַב אַחָא בַּר יַעֲקֹב בְּפַפּוֹנְיָא. אֲתָא שָׂטָן, נַשְּׁקֵיהּ לְכַרְעֵיהּ. ״בְּכׇל זֹאת לֹא חָטָא אִיּוֹב בִּשְׂפָתָיו״. אָמַר רָבָא: בִּשְׂפָתָיו לֹא חָטָא, בְּלִבּוֹ חָטָא. מַאי קָאָמַר? ״אֶרֶץ נִתְּנָה בְיַד רָשָׁע, פְּנֵי שֹׁפְטֶיהָ יְכַסֶּה, אִם לֹא אֵיפוֹ מִי הוּא״ – אָמַר רָבָא: …
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteב״ב טז, א. ראה לעיל פ׳ חקת סא, ד ואילך.
335בזח״ב (פ׳ תרומה דקס״ג ע״א)
There the Zohar’s parable of the harlot and the king’s son is explained: her whole wish is that he not obey her, so that he be more beloved to the king; so all evils and harsh judgments have a good root.
Kehot’s noteראה גם לעיל פ׳ חקת סב, א.
336טוב זה יצ״ט מאד זה יצה״ר
“‘Behold, it was good’: this is the good inclination; ‘very good’: this is the evil inclination.”
Kohelet Rabbah 3קוהלת רבה ג׳
Bereshit Rabbah 9:7בראשית רבה ט׳:ז׳
רבי נחמן בר שמואל בר נחמן בשם רב שמואל בר נחמן אמר: הנה טוב מאד, זה יצר טוב. והנה טוב מאד, זה יצר רע. וכי יצר הרע טוב מאד אתמהא?! אלא שאלולי יצר הרע, לא בנה אדם בית, ולא נשא אשה, ולא הוליד, ולא נשא ונתן. וכן שלמה אומר: (קהלת ד): כי היא קנאת איש מרעהו:
Rabbi Naḥman bar Shmuel bar Naḥman said in the name of Rav Shmuel bar Naḥman: “Behold it was very good” – this is the good inclination; “and behold it was very good” – this is the evil inclination. Is the evil inclination, then, very good? This is a rhetorical question. Rather, were it not for the evil inclination, a man would never build a house, would never marry a wife, would never beget children, and would never engage in commerce. Likewise, Solomon says: “[And I have considered all toil and …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Kehot’s noteקה״ר ג, (יא) ג. וראה ב״ר ט, ז. ילקוט בראשית (ר׳ טז). [כ].
337שרפים עומדים ממעל לו
“Seraphim stood above Him.”
Isaiah 6:2ישעיהו ו׳:ב׳
שְׂרָפִים עֹמְדִים מִמַּעַל לוֹ שֵׁשׁ כְּנָפַיִם שֵׁשׁ כְּנָפַיִם לְאֶחָד בִּשְׁתַּיִם יְכַסֶּה פָנָיו וּבִשְׁתַּיִם יְכַסֶּה רַגְלָיו וּבִשְׁתַּיִם יְעוֹפֵף:
Above Him stood the seraphim; each one had six wings: with twain he covered his face and with twain he covered his feet, and with twain he did fly.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
338אף עשיתיו
“Everyone called by My Name, for My glory I created him, I formed him, even (af) I made him.”
Isaiah 43:7ישעיהו מ״ג:ז׳
כֹּל הַנִּקְרָא בִשְׁמִי וְלִכְבוֹדִי בְּרָאתִיו יְצַרְתִּיו אַף־עֲשִׂיתִיו:
Every one that is called by My name, and whom I have created for My glory, I have formed him, yea, I have made him.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
339שלשה פתחו באף
There the Alter Rebbe says that the word af in itself is not good, for it belongs to the sitra achra, “three opened with af”; yet it is af that adds the fourth and highest level, through refining the af of Asiyah by Torah and mitzvos, which draws the supreme Keser down into Malchus.
Genesis 3:1בראשית ג׳:א׳
וְהַנָּחָשׁ הָיָה עָרוּם מִכֹּל חַיַּת הַשָּׂדֶה אֲשֶׁר עָשָׂה ה׳ אֱלֹקִים וַיֹּאמֶר אֶל־הָאִשָּׁה אַף כִּי־אָמַר אֱלֹקִים לֹא תֹאכְלוּ מִכֹּל עֵץ הַגָּן:
Now the serpent was more subtle than any beast of the field which the L-RD G-d had made. And he said unto the woman: ‘Yea, hath G-d said: Ye shall not eat of any tree of the garden?’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteפסיקתא זוטרתי בראשית ג, א. ע׳ לעיל בלק (סט, ד). [כ]. ובמ״מ לשם.
340ואופן א׳ בארץ שהוא סנדל
On “one ofan upon the earth”: an angel who stands on the earth with his head reaching the living creatures, and a baraita names him Sandalphon.
Chagigah 13b:4חגיגה י״ג ב:ד׳
״וָאֵרֶא הַחַיּוֹת וְהִנֵּה אוֹפַן אֶחָד בָּאָרֶץ אֵצֶל הַחַיּוֹת״, אָמַר רַבִּי אֶלְעָזָר: מַלְאָךְ אֶחָד שֶׁהוּא עוֹמֵד בָּאָרֶץ, וְרֹאשׁוֹ מַגִּיעַ אֵצֶל הַחַיּוֹת. בְּמַתְנִיתָא תָּנָא: סַנְדַּלְפוֹן שְׁמוֹ, הַגָּבוֹהַּ מֵחֲבֵרוֹ מַהֲלַךְ חֲמֵשׁ מֵאוֹת שָׁנָה. וְעוֹמֵד אֲחוֹרֵי הַמֶּרְכָּבָה וְקוֹשֵׁר כְּתָרִים לְקוֹנוֹ. אִינִי? וְהָכְתִיב: ״בָּרוּךְ כְּבוֹד ה׳ מִמְּקוֹמוֹ״, מִכְּלָל דִּמְקוֹמוֹ לֵיכָּא דְּיָדַע לֵקהּ! דְּאָמַר שֵׁם אַתָּגָא וְאָזֵל וְיָתֵיב בְּרֵישֵׁיהּ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteראה חגיגה יג, ב.
341תשובה שלמעלה מצדיקים
“In the place where baalei teshuvah stand, the completely righteous do not stand.”
Berakhot 34b:21–22ברכות ל״ד ב:כ״א-כ״ב
וְאָמַר רַבִּי חִיָּיא בַּר אַבָּא אָמַר רַבִּי יוֹחָנָן: כׇּל הַנְּבִיאִים כּוּלָּן לֹא נִתְנַבְּאוּ אֶלָּא לְבַעֲלֵי תְשׁוּבָה, אֲבָל צַדִּיקִים גְּמוּרִים ״עַיִן לֹא רָאָתָה אֱלֹקִים זוּלָתְךָ״. וּפְלִיגָא דְּרַבִּי אֲבָהוּ, דְּאָמַר רַבִּי אֲבָהוּ: מָקוֹם שֶׁבַּעֲלֵי תְשׁוּבָה עוֹמְדִין — צַדִּיקִים גְּמוּרִים אֵינָם עוֹמְדִין, שֶׁנֶּאֱמַר: ״שָׁלוֹם שָׁלוֹם לָרָחוֹק וְלַקָּרוֹב״. ״לָרָחוֹק״ בְּרֵישָׁא, וַהֲדַר ״לַקָּרוֹב״.
R. Hiyya b. Abba also said in the name of R. Johanan : Every prophet only prophesied for the penitent ; but as for the perfectly righteous, "No eye hath seen what G-d, and nobody but Thee, will work for him that waiteth for Him." This is at variance with the opinion of R. Abbahu who said : The place which the penitent occupy, the perfectly righteous are unable to occupy ; as it is said, "Peace, peace to him that is far off and to him that is near" …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
342כל ימיו בתשובה
Let a person repent today, for he may die tomorrow, “and so all his days are in teshuvah.”
Shabbat 153aשבת קנ״ג א
343דלית מחשבה תפיסא ביה
From Patach Eliyahu: “No thought can grasp You at all.”
Tikkunei Zohar 17a:10–12תקוני הזהר י״ז א:י׳-י״ב
אנת הוא עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה תפיסא בך כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין. ובהון אתכסיאת (נ״א אתכסייא) מבני נשא. ואנת הוא דקשיר לון ומיחד לון. ובגין דאנת מלגאו. כל מאן דאפריש חד מן חבריה מאלין עשר. אתחשיב ליה כאלו אפריש בך.
Constantinople, 1740 (CC-BY-NC)
344כי ההרים ימושו
“For the mountains shall depart and the hills be removed, but My kindness shall not depart from you.” The verse of the discourse he refers to.
Isaiah 54:10ישעיהו נ״ד:י׳
כִּי הֶהָרִים יָמוּשׁוּ וְהַגְּבָעוֹת תְּמוּטֶינָה וְחַסְדִּי מֵאִתֵּךְ לֹא־יָמוּשׁ וּבְרִית שְׁלוֹמִי לֹא תָמוּט אָמַר מְרַחֲמֵךְ ה׳
For the mountains may depart, and the hills be removed; but My kindness shall not depart from thee, neither shall My covenant of peace be removed, saith the L-RD that hath compassion on thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
345שהאופנים הם בעשייה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteע׳ ת״ז (ת״ו) כג, א ד׳ זיטאמיר. [כ].
346מלכות מקננא
Tikkun 6: the lower Imma nests in the ofan, “of which it is said, ‘And behold, one ofan upon the earth.’”
Tikkunei Zohar 23a:11–13תקוני הזהר כ״ג א:י״א-י״ג
עמודא דאמצעיתא כליל שית ספירן מקננן במטטרו״ן. אימא תתאה מקננא באופן דאתמר ביה והנה אופן אחד בארץ. ועוד שכינתא מסטרא דכרסיא אתקריאת נשר. ומסטרא דנער (נ״א דחיה) יונה. ומסטרא דאופן צפור. ושכינתא דמות אדם להנה ועוד שלח תשלח ת״ח מלאכא אית דממנא על עופין דאינון נפשין דאתקריאו צפרין וסנדלפו״ן שמיה. ובזמנא דישראל מקיימי האי פקודא ואזלת אימא מתתרכא ובנין צווחין. איהו אוליף זכו על עופין דיליה. ויימא לקב״ה והא כתיב בך ורחמיו על כל מעשיו. אמאי גזירת על האי עופא דאתתרכת מקינה.
Constantinople, 1740 (CC-BY-NC)
347מלכות מקננא בעשי׳
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז ת״ו.
348עטרת בעלה
“A woman of valor is the crown of her husband.”
Proverbs 12:4משלי י״ב:ד׳
אֵשֶׁת־חַיִל עֲטֶרֶת בַּעְלָהּ וּכְרָקָב בְּעַצְמוֹתָיו מְבִישָׁה:
A virtuous woman is a crown to her husband; But she that doeth shamefully is as rottenness in his bones.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי יב, ד.
349רני ושמחי בת
“Sing and rejoice, O daughter of Zion, for behold, I come and I will dwell in your midst.”
Zechariah 2:14זכריה ב׳:י״ד
רׇנִּי וְשִׂמְחִי בַּת־צִיּוֹן כִּי הִנְנִי־בָא וְשָׁכַנְתִּי בְתוֹכֵךְ נְאֻם־ה׳
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I will dwell in the midst of thee, saith the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
350יתרון האור . . מן החושך
“As the advantage of light over darkness.” Read in Chassidus as the advantage of the light that comes from darkness.
Ecclesiastes 2:13קהלת ב׳:י״ג
וְרָאִיתִי אָנִי שֶׁיֵּשׁ יִתְרוֹן לַחׇכְמָה מִן־הַסִּכְלוּת כִּיתְרוֹן הָאוֹר מִן־הַחֹשֶׁךְ:
Then I saw that wisdom excelleth folly, as far as light excelleth darkness.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteקהלת ב, יג.
351והי׳ ביום ההוא יצאו מים חיים
“And it shall come to pass on that day that living waters shall go out from Jerusalem, half of them to the eastern sea.”
Zechariah 14:8זכריה י״ד:ח׳
וְהָיָה בַּיּוֹם הַהוּא יֵצְאוּ מַיִם־חַיִּים מִירוּשָׁלַ͏ִם חֶצְיָם אֶל־הַיָּם הַקַּדְמוֹנִי וְחֶצְיָם אֶל־הַיָּם הָאַחֲרוֹן בַּקַּיִץ וּבָחֹרֶף יִהְיֶה:
And it shall come to pass in that day, That living waters shall go out from Jerusalem: Half of them toward the eastern sea, And half of them toward the western sea; In summer and in winter shall it be.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteזכרי׳ יד, ח.
352מי מנה כו׳ רובע ישראל
“Who can count the dust of Yaakov, or number the fourth part of Israel?” The verse of the discourse he refers to.
Numbers 23:10במדבר כ״ג:י׳
מִי מָנָה עֲפַר יַעֲקֹב וּמִסְפָּר אֶת־רֹבַע יִשְׂרָאֵל תָּמֹת נַפְשִׁי מוֹת יְשָׁרִים וּתְהִי אַחֲרִיתִי כָּמֹהוּ:
Who hath counted the dust of Jacob, Or numbered the stock of Israel? Let me die the death of the righteous, And let mine end be like his!
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
353Kehot’s note points to Zohar, Vayetzei 24:244–25:254 for these words.
Zohar, Vayetzei 24:244–25:254ספר הזהר, ויצא כ״ד:רמ״ד-כ״ה:רנ״ד
Paragraph 43
354והולידה והצמיחה
Rain “waters the earth and makes it give birth and sprout.”
Isaiah 55:10ישעיהו נ״ה:י׳
כִּי כַּאֲשֶׁר יֵרֵד הַגֶּשֶׁם וְהַשֶּׁלֶג מִן־הַשָּׁמַיִם וְשָׁמָּה לֹא יָשׁוּב כִּי אִם־הִרְוָה אֶת־הָאָרֶץ וְהוֹלִידָהּ וְהִצְמִיחָהּ וְנָתַן זֶרַע לַזֹּרֵעַ וְלֶחֶם לָאֹכֵל:
For as the rain cometh down and the snow from heaven, And returneth not thither, Except it water the earth, And make it bring forth and bud, And give seed to the sower and bread to the eater;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
355ראשית תבואתה
“Israel is holy to Havayah, the first of His produce.”
Jeremiah 2:3ירמיהו ב׳:ג׳
קֹדֶשׁ יִשְׂרָאֵל לַה׳ רֵאשִׁית תְּבוּאָתֹה כׇּל־אֹכְלָיו יֶאְשָׁמוּ רָעָה תָּבֹא אֲלֵיהֶם נְאֻם־ה׳
Israel is the L-RD’S hallowed portion, His first-fruits of the increase; all that devour him shall be held guilty, evil shall come upon them, saith the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
356אות הוא בצבא שלו
The Talmud’s reading of Tzevaos: “He is a sign in His host.”
Chagigah 16aחגיגה ט״ז א
357בחילא יתיר
Baalei teshuvah draw Him down “with greater strength.”
Zohar, Chayei Sara 16:121–17:127ספר הזהר, חיי שרה ט״ז:קכ״א-י״ז:קכ״ז
Happy are the penitent who in the space of one day, one hour, nay, one second, can draw near to the Holy One, as near as even the truly righteous in the space of many years. Abraham did not reach that high grade until he was old, as already said. So, too, David, of whom it is written, “and King David was old, he came into days” (I Kings 1, 1). But the penitent immediately finds entrance, and is brought close to the Holy One, blessed be He.’ R. Jose …
The Zohar; London, Soncino Press, 1933 (Public Domain)
358רמ״ח פקודין דאינון רמ״ח איברים
The 248 commandments as the limbs of the King, from Tikkun 30 of the Tikkunei Zohar.
Tikkunei Zohar 74a:8תקוני הזהר ע״ד א:ח׳
וְעוֹד מְצוּוְה דָא עַמּוּדָא דְאֶמְצָעִיתָא, דְאִיהוּ מְצוּוְה מִסִּטְרָא דְאַבָּא דְאִיהוּ רֹא״שׁ, וּמִסִּטְרָא דְאִימָּא דְאִיהִי אֲשֶׁ"ר, וְהָכִי צַדִּיק מְצוּוְה וְעוֹשֶׂה מִתַּרְוַיְיהוּ, וּבְגִין דָּא אִתְּמַר עַל תַּרְוַיְיהוּ אֲשֶׁר קִדְּשָׁנוּ, אִמָּא קִדְּשָׁנוּ וְאַבָּא צִוָּנוּ, עַל מָאן עַל שְׁכִינְתָּא תַּתָּאָה, דְאִיהִי פֶּטֶר כָּל רֶחֶם, פְּתִיחוּ דְרֶחֶם, דְּאִיהוּ רְמַ"ח פִּקּוּדִין, אִיהִי מִצְוַת יהו״ה בְּכָל אֵבֶר וְאֵבֶר דְּמַלְכָּא, אִיהִי מִצְוָה, וְעוֹד אֲשֶׁר קִדְּשָׁנוּ מִסִּטְרָא דְאַבָּא
Tikkunei Zohar - Vocalized (Public Domain)
359בד״ה וישלח יהושע
The discourse on “And Yehoshua sent … spies, secretly,” to which the summary refers for the 248 commandments and 365 prohibitions as the limbs and sinews.
Kehot’s noteלעיל פ׳ שלח. ג): קיצור ג חלק נעתק באוה״ת שבועות ע׳ קלד. אוה״ת נ״ך כרך ב ע׳ תתקצב.
360וישלח יהושע כו׳ מרגלים חרש
“And Yehoshua son of Nun sent out of Shittim two men as spies, secretly.” The verse of the discourse he refers to.
Joshua 2:1יהושע ב׳:א׳
וַיִּשְׁלַח יְהוֹשֻׁעַ־בִּן־נוּן מִן־הַשִּׁטִּים שְׁנַיִם־אֲנָשִׁים מְרַגְּלִים חֶרֶשׁ לֵאמֹר לְכוּ רְאוּ אֶת־הָאָרֶץ וְאֶת־יְרִיחוֹ וַיֵּלְכוּ וַיָּבֹאוּ בֵּית־אִשָּׁה זוֹנָה וּשְׁמָהּ רָחָב וַיִּשְׁכְּבוּ־שָׁמָּה:
And Joshua the son of Nun sent out of Shittim two spies secretly, saying: ‘Go view the land, and Jericho.’ And they went, and came into the house of a harlot whose name was Rahab, and lay there.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
361ברוך כבוד הוי׳ ממקומו
“Blessed be the glory of Havayah from His place.”
Ezekiel 3:12יחזקאל ג׳:י״ב
וַתִּשָּׂאֵנִי רוּחַ וָאֶשְׁמַע אַחֲרַי קוֹל רַעַשׁ גָּדוֹל בָּרוּךְ כְּבוֹד־ה׳ מִמְּקוֹמוֹ:
Then a spirit lifted me up, and I heard behind me the voice of a great rushing: ‘Blessed be the glory of the L-RD from His place’;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
362נשא את ראש בני גרשון
“Take the count of the sons of Gershon also.” The verse of the discourse he refers to.
Numbers 4:22במדבר ד׳:כ״ב
נָשֹׂא אֶת־רֹאשׁ בְּנֵי גֵרְשׁוֹן גַּם־הֵם לְבֵית אֲבֹתָם לְמִשְׁפְּחֹתָם:
’Take the sum of the sons of Gershon also, by their fathers’houses, by their families;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
363Kehot’s note points to Deuteronomy 3:23–7:11 for these words.
Deuteronomy 3:23–7:11דברים ג׳:כ״ג-ז׳:י״א
Paragraph 44
364הראני נא את כבודך
Moshe’s request: “Show me, I pray, Your glory.”
Exodus 33:18שמות ל״ג:י״ח
וַיֹּאמַר הַרְאֵנִי נָא אֶת־כְּבֹדֶךָ:
And he said: ‘Show me, I pray Thee, Thy glory.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות לג, יח.
365חכמה . . כח מ״ה
The Zohar reads Chochmah as ko’ach mah, “the potential of what.”
Zohar III, 34aזח״ג לד, א
Kehot’s noteזח״ג לד, א. הק׳ ת״ז בתחלתה. ת״ז. תס״ה.
366זאת חנוכת המזבח
“This is the dedication of the altar.” The verse of the discourse he refers to.
Numbers 7:84במדבר ז׳:פ״ד
זֹאת חֲנֻכַּת הַמִּזְבֵּחַ בְּיוֹם הִמָּשַׁח אֹתוֹ מֵאֵת נְשִׂיאֵי יִשְׂרָאֵל קַעֲרֹת כֶּסֶף שְׁתֵּים עֶשְׂרֵה מִזְרְקֵי־כֶסֶף שְׁנֵים עָשָׂר כַּפּוֹת זָהָב שְׁתֵּים עֶשְׂרֵה:
This was the dedication-offering of the altar, in the day when it was anointed, at the hands of the princes of Israel: twelve silver dishes, twelve silver basins, twelve golden pans;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
367ומעין מבית ה׳ יצא
“And a spring shall go forth from the House of Havayah.”
Joel 4:18יואל ד׳:י״ח
וְהָיָה בַיּוֹם הַהוּא יִטְּפוּ הֶהָרִים עָסִיס וְהַגְּבָעוֹת תֵּלַכְנָה חָלָב וְכׇל־אֲפִיקֵי יְהוּדָה יֵלְכוּ מָיִם וּמַעְיָן מִבֵּית ה׳ יֵצֵא וְהִשְׁקָה אֶת־נַחַל הַשִּׁטִּים:
And it shall come to pass in that day, That the mountains shall drop down sweet wine, And the hills shall flow with milk, And all the brooks of Judah shall flow with waters; And a fountain shall come forth of the house of the L-RD, And shall water the valley of Shittim.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
368והחרים ה׳ את לשון ים מצרים והניף ידו על הנהר
“And Havayah will utterly destroy the tongue of the Egyptian sea, and He will wave His hand over the River.”
Isaiah 11:15ישעיהו י״א:ט״ו
וְהֶחֱרִים ה׳ אֵת לְשׁוֹן יָם־מִצְרַיִם וְהֵנִיף יָדוֹ עַל־הַנָּהָר בַּעְיָם רוּחוֹ וְהִכָּהוּ לְשִׁבְעָה נְחָלִים וְהִדְרִיךְ בַּנְּעָלִים:
And the L-RD will utterly destroy the tongue of the Egyptian sea; And with His scorching wind will He shake His hand over the River, And will smite it into seven streams, And cause men to march over dry-shod.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 45
369כמטר לקחי
“My teaching shall drop like the rain.”
Deuteronomy 32:2דברים ל״ב:ב׳
יַעֲרֹף כַּמָּטָר לִקְחִי תִּזַּל כַּטַּל אִמְרָתִי כִּשְׂעִירִם עֲלֵי־דֶשֶׁא וְכִרְבִיבִים עֲלֵי־עֵשֶׂב:
My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And as the showers upon the herb.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 46
370לב נשבר ונדכה
“A broken and crushed heart, G-d, You will not despise.”
Psalms 51:19תהילים נ״א:י״ט
זִבְחֵי אֱלֹקִים רוּחַ נִשְׁבָּרָה לֵב־נִשְׁבָּר וְנִדְכֶּה אֱלֹקִים לֹא תִבְזֶה:
The sacrifices of G-d are a broken spirit; a broken and a contrite heart, O G-d, Thou wilt not despise.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
371ואד יעלה
“And a mist would rise from the earth.”
Genesis 2:6בראשית ב׳:ו׳
וְאֵד יַעֲלֶה מִן־הָאָרֶץ וְהִשְׁקָה אֶת־כׇּל־פְּנֵי הָאֲדָמָה:
but there went up a mist from the earth, and watered the whole face of the ground.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
372שברו הבריות את ערפן
“When people break their necks, at once rain falls.”
Bereshit Rabbah 13:14בראשית רבה י״ג:י״ד
אמר רבי ברכיה: עלה שבר מן הארץ, מיד והשקה את כל פני האדמה, היא דעתיה דר׳ ברכיה. דאמר רבי ברכיה: (דברים לג): יערוף כמטר לקחי וגו׳, שברו בריות את ערפן, מיד מטר יורד:
Rabbi Berekhya said: A calamitycan also mean calamity, as in Deuteronomy 32:35. ascended from the earth, and thereupon “and watered all of the surface of the ground” (Genesis 2:6). This is like the opinion of Rabbi Berekhya, as Rabbi Berekhya said: “My lesson will fall [yaarof] as rain…” (Deuteronomy 32:2) – when the necks [oref] of the people are broken [through tragedy], at that point rain falls.
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
373הקב״ה קורא ושונה כנגדו
The Holy One, blessed be He, sits opposite the one who studies and reads and studies with him.
Tanna DeBei Eliyahu Rabbah 18:1תנא דבי אליהו רבה י״ח:א׳
… א״כ למה נאמר בכל צרתם לו צר אלא אמר הקב״ה בכל צער וצער שיש לישראל כביכול אני עמהם שנאמר לו צר א״ת לו צר אלא לי צר שנאמר (ישעיהו מ״ט:ג׳) ויאמר לי עבדי אתה ישראל אשר בך אתפאר לכך נאמר קומי רני בלילה וגו׳ מאי שפכי כמים לבך נכח פני ה׳ מכאן אמרו כל ת״ח שיושב וקורא ושונה ועוסק בתורה הקב״ה יושב כנגדו וקורא ושונה עמו שכאן נאמר נכח פני ה׳ ולהלן הוא אומר ויחנו אלה נוכח אלה וגו׳ (מלכים א כ׳:כ״ט) מה להלן פניהם של אלו נוכח פניהם …
OYW (segmentation according to Warsaw 1880) (Public Domain)
374ודברי אשר שמתי בפיך
“And My words that I have put in your mouth.”
Isaiah 59:21ישעיהו נ״ט:כ״א
וַאֲנִי זֹאת בְּרִיתִי אוֹתָם אָמַר ה׳ רוּחִי אֲשֶׁר עָלֶיךָ וּדְבָרַי אֲשֶׁר־שַׂמְתִּי בְּפִיךָ לֹא־יָמוּשׁוּ מִפִּיךָ וּמִפִּי זַרְעֲךָ וּמִפִּי זֶרַע זַרְעֲךָ אָמַר ה׳ מֵעַתָּה וְעַד־עוֹלָם:
And as for Me, this is My covenant with them, saith the L-RD; My spirit that is upon thee, and My words which I have put in thy mouth, shall not depart out of thy mouth, nor out of the mouth of thy seed, nor out of the mouth of thy seed’s seed, saith the L-RD, from henceforth and for ever.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
375האזינו השמים
“Give ear, O heavens … and let the earth hear.”
Deuteronomy 32:1דברים ל״ב:א׳
הַאֲזִינוּ הַשָּׁמַיִם וַאֲדַבֵּרָה וְתִשְׁמַע הָאָרֶץ אִמְרֵי־פִי:
Give ear, ye heavens, and I will speak; And let the earth hear the words of my mouth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 47
376יום תרועה
“It shall be a day of teruah for you.”
Numbers 29:1במדבר כ״ט:א׳
וּבַחֹדֶשׁ הַשְּׁבִיעִי בְּאֶחָד לַחֹדֶשׁ מִקְרָא־קֹדֶשׁ יִהְיֶה לָכֶם כׇּל־מְלֶאכֶת עֲבֹדָה לֹא תַעֲשׂוּ יוֹם תְּרוּעָה יִהְיֶה לָכֶם:
And in the seventh month, on the first day of the month, ye shall have a holy convocation: ye shall do no manner of servile work; it is a day of blowing the horn unto you.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
377וזרקתי עליכם
“And I will sprinkle pure water upon you, and you shall be pure.”
Ezekiel 36:25יחזקאל ל״ו:כ״ה
וְזָרַקְתִּי עֲלֵיכֶם מַיִם טְהוֹרִים וּטְהַרְתֶּם מִכֹּל טֻמְאוֹתֵיכֶם וּמִכׇּל־גִּלּוּלֵיכֶם אֲטַהֵר אֶתְכֶם:
And I will sprinkle clean water upon you, and ye shall be clean; from all your uncleannesses, and from all your idols, will I cleanse you.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
378כאשר ירד הגשם והשלג
“For as the rain and the snow come down from heaven … and gives seed to the sower and bread to the eater.”
Isaiah 55:10ישעיהו נ״ה:י׳
כִּי כַּאֲשֶׁר יֵרֵד הַגֶּשֶׁם וְהַשֶּׁלֶג מִן־הַשָּׁמַיִם וְשָׁמָּה לֹא יָשׁוּב כִּי אִם־הִרְוָה אֶת־הָאָרֶץ וְהוֹלִידָהּ וְהִצְמִיחָהּ וְנָתַן זֶרַע לַזֹּרֵעַ וְלֶחֶם לָאֹכֵל:
For as the rain cometh down and the snow from heaven, And returneth not thither, Except it water the earth, And make it bring forth and bud, And give seed to the sower and bread to the eater;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
379ישראל מפרנסין לאביהם שבשמים
Israel sustain their Father in heaven.
Zohar, Vayikra 13:97–16:104ספר הזהר, ויקרא י״ג:צ״ז-ט״ז:ק״ד
380וסוכה תהיה לצל יומם
“And a sukkah shall be for a shade by day.”
Isaiah 4:6ישעיהו ד׳:ו׳
וְסֻכָּה תִּהְיֶה לְצֵל־יוֹמָם מֵחֹרֶב וּלְמַחְסֶה וּלְמִסְתּוֹר מִזֶּרֶם וּמִמָּטָר:
And there shall be a pavilion for a shadow in the day-time from the heat, and for a refuge and for a covert from storm and from rain.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
381יומם יצוה ה׳ חסדו
“By day Havayah commands His kindness.”
Psalms 42:9תהילים מ״ב:ט׳
יוֹמָם יְצַוֶּה ה׳ חַסְדּוֹ וּבַלַּיְלָה שִׁירֹה עִמִּי תְּפִלָּה לְאֵל חַיָּי:
By day the L-RD will command His lovingkindness, and in the night His song shall be with me, even a prayer unto the G-d of my life.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
382בצל אל היית וידעת
Moshe to Betzalel: “Perhaps you were in the shadow of Kel and knew.”
Berakhot 55a:12ברכות נ״ה א:י״ב
… שֶׁמָּא כָּךְ אָמַר לְךָ הַקָּדוֹשׁ בָּרוּךְ הוּא, ״עֲשֵׂה מִשְׁכָּן אָרוֹן וְכֵלִים״?! אָמַר לוֹ: שֶׁמָּא בְּצֵל אֵל הָיִיתָ וְיָדַעְתָּ?
R. Samuel b. Nahmani said in the name of R. Jonathan : He was called Basalel because of his wisdom : for at the time that the Holy One, blessed be He, said to Moses, "Go, tell Besalel, 'Make for Me a tabernacle, an ark and vessels'," Moses went and inverted the order, saying to him, "Make an ark and vessels and a tabernacle." He replied, "Moses, our teacher, it is the way of the world for a man to build a house and afterwards furnish it ; but thou …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Paragraph 48
383כשעירים
“Like showers upon the grass, and like raindrops upon the herbage.”
Deuteronomy 32:2דברים ל״ב:ב׳
יַעֲרֹף כַּמָּטָר לִקְחִי תִּזַּל כַּטַּל אִמְרָתִי כִּשְׂעִירִם עֲלֵי־דֶשֶׁא וְכִרְבִיבִים עֲלֵי־עֵשֶׂב:
My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And as the showers upon the herb.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 49
384Kehot’s note points to Chullin 91b:14 for these words.
Chullin 91b:14חולין צ״א ב:י״ד
מסייע ליה לרב חננאל אמר רב דאמר רב חננאל אמר רב שלש כתות של מלאכי השרת אומרות שירה בכל יום אחת אומרת קדוש ואחת אומרת קדוש ואחת אומרת קדוש ה׳ צבאות
Wikisource Talmud Bavli (CC-BY-SA)
385אופן א׳ בארץ
“And behold, one ofan upon the earth.”
Ezekiel 1:15יחזקאל א׳:ט״ו
וָאֵרֶא הַחַיּוֹת וְהִנֵּה אוֹפַן אֶחָד בָּאָרֶץ אֵצֶל הַחַיּוֹת לְאַרְבַּעַת פָּנָיו:
Now as I beheld the living creatures, behold one wheel at the bottom hard by the living creatures, at the four faces thereof.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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