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האזינו השמים ואדברה ותשמע הארץ אמרי פי יערוף…
“Give ear, O heavens, and I will speak; and let the earth hear the words of my mouth”
Israel asked G-d to come “like the rain,” a love drawn down by our own teshuvah and effort; G-d answered “I will be like the dew,” a love from above the soul’s very root that no deed below can reach. Teshuvah, the soul’s return to its source beyond Havayah, brings the rain, and once the rain has come the dew follows of itself.
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Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The Talmud says Israel asked improperly that G-d come “like the rain,” and He answered properly, “I will be like the dew.” The Alter Rebbe begins with teshuvah, which “preceded the world.” The soul descends through four stages, gave, created, formed and breathed, the four letters of Havayah, while its root, the mazal, stays above at the level of ayin. Teshuvah is “the spirit returning to Elokim who gave it”: the soul’s return to that root, beyond Havayah, through self-nullification. It takes place daily in the Shema, more fully on Shabbos (tashev, “return”), and above all on Yom Kippur, when the supernal will is revealed and the second Tablets were given from the heart’s inner desire. Rain is the love drawn by this arousal from below: bitterness over one’s distance from G-d rises like mist to the hidden Keser, and the mitzvos, the “limbs of the King,” take hold of G-d Himself, but only through the Torah, the heavens and earth of Moshe’s song. Dew comes from the crystalline light of Atika, above the soul’s mazal: it never ceases, it shines on Sukkos, and it will revive the dead.

Outline
	1Rain and dew; the soul’s descent and its mazalThe question of rain and dew, and its key: teshuvah preceded the world. The soul descends through four stages matching the letters of Havayah; only a ray of it enters the body, while its root, the mazal at the level of ayin, remains above, and teshuvah is the soul’s return to it.¶1
	2Passing beyond HavayahAt the splitting of the sea Israel “passed beyond Havayah,” the level of contraction and expansion that brings creation into being, to mazal and ayin: the level of “the spirit shall return.”¶2
	3Gloss: why “to Elokim,” and why ruachThe Jubilee and Yom Kippur as “return.” Elokim and ruach in these verses name the hidden level above Chochmah, Keser, the source of the supernal “spirit of life”; teshuvah draws that spirit down, and in the Future it will be given “by giving,” a gift from the ever-open eye above.¶3–8
	4Teshuvah every day: the ShemaAt night the soul returns only to the stage of “breathing”; each day, in the Shema, a person must gather the soul’s scattered powers and give himself over to the Source of all. Contemplating that G-d is the Life of all life turns the heart, and this applies even to one who has never sinned.¶9–11
	5Shabbos as teshuvahShabbos is tashev, “return”: G-d’s light withdraws from its outward spread into creation to a level above Chochmah, as a person stops working and returns his attention to himself. The prayers of the week, “toil on the eve of Shabbos,” bring a glimmer of it into each day.¶12–13
	6Yom Kippur and the second TabletsYom Kippur is the Shabbos of Shabbosos, revealing the supernal will “before Havayah” in answer to the heart’s nullification of will, and whitening sin like the supernal wool. The second Tablets, whose first two commandments encompass all the mitzvos, were given on it quietly, from the heart’s inner desire, where the external forces have no hold.¶14–18
	7The rain: arousal from below, mitzvos and TorahBitterness over one’s distance from G-d rises like mist to the hidden Keser and draws down the great love; through the mitzvos, the King’s limbs, one “takes” G-d Himself. Moshe drew this flow into the heavens, which fell silent to receive it, but it reaches a person only through the Written and Oral Torah.¶19–24
	8The dew: above the soul’s rootDew comes of itself, from the crystalline light of Atika above the souls’ mazal; it shines on Sukkos, makes one’s speech G-d’s own, never ceases, and will revive the dead. Rain and dew are the “back” and “front” of the supernal will.¶25–26
	9Summary of the discourseA section-by-section summary of the argument.¶27–36


Key concepts
	teshuvah (return)תשובה
	The soul’s return to its source, not only regret over sin. The higher teshuvah of “the spirit shall return to Elokim who gave it” reaches above Havayah to the soul’s root, and it applies every day, even to one who has never sinned.

	mazalמזל
	The root of the soul that stays above when only a ray of it enters the body. The word is related to nozel, “flowing,” since influence and thoughts of teshuvah flow from it to the person below.

	ayin (nothing)אין
	The level above intellect from which Chochmah comes; it is called “nothing” because no understanding can grasp it.

	Havayahהוי׳
	The Name whose four letters stand for contraction, expansion, drawing down and expansion, the process that brings all things into being; teshuvah “passes beyond” it.

	rain and dewגשם וטל
	Rain is G-d’s love drawn down in answer to an arousal from below; dew is a love from above the soul’s root, which no deed can reach and which comes of itself.

	the heart’s inner desire (re’usa de-liba)רעותא דליבא
	The deepest nullification of one’s will, out of knowing that G-d alone exists; it reveals the supernal will on Yom Kippur and is where the external forces have no hold.

	the crystalline dew (tala de-vedolcha)טלא דבדולחא
	The supernal light of Atika from which dew comes, above the mazalos; only its “remnants” purify the impure, while its essence will bring the resurrection of the dead.

	an arousal from below / an arousal from aboveאתערותא דלתתא / אתערותא דלעילא
	Human initiative that draws a divine response, and divine giving from above; the rain answers our arousal, while the dew is a gift beyond it.


Section 1 · ¶1
Rain and dew; the soul’s descent and its mazal
1האזינו השמים1 ואדברה ותשמע הארץ אמרי פי יערוף כמטר2 לקחי3 וגו׳. הנה אמרו רז״ל [רבותינו זכרונם לברכה] כנסת ישראל שאלה שלא כהוגן4 ויבא כגשם לנו5 (בהושע סי׳ ו׳) והקב״ה השיבה כהוגן אהיה כטל לישראל.6
“Give ear, O heavens, and I will speak; and let the earth hear the words of my mouth. My teaching shall drop like the rain,” etc. Now, our Sages, of blessed memory, said: The Congregation of Israel (Knesses Yisrael) asked improperly, “And He will come to us like the rain” (in Hosea, chapter 6), and the Holy One, blessed be He, answered her properly, “I will be like the dew to Israel.”
The maamar opens with the first two verses of Moshe’s song in Parshas Ha’azinu and then brings the Talmud’s comment on two images of G-d’s blessing. Israel asked that G-d come to them “like the rain,” and He answered that He would be “like the dew”; the Talmud calls the request improper because rain is sometimes wanted and sometimes not, while dew is always wanted.


להבין משל ומליצה דברי חכמים7 מה שהם המשילו8 השראת הקב״ה על כנס״י [כנסת ישראל] לגשם או לטל וההפרש שבין גשם לטל9 הענין כי הנה תשובה קדמה לעולם.101112
To understand “a parable and a figure, the words of the wise”: that they likened the resting of the Holy One, blessed be He, upon the Congregation of Israel to rain or to dew, and the difference between rain and dew. The explanation is this: behold, teshuvah (return) preceded the world.
The phrase “a parable and a figure, the words of the wise” comes from Proverbs 1:6; here it signals that the Sages’ images of rain and dew are deliberate figures that need to be decoded. The key the Alter Rebbe offers is the teaching that teshuvah (return to G-d) was created before the world, meaning that it stands above the whole order of creation.


וביאור ענין תשובה וגם מה שאמרו רז״ל [רבותינו זכרונם לברכה] נמצא כל ימיו בתשובה13 איך הוא כל ימיו. הנה עיקר התשובה14 הוא כמ״ש והרוח תשוב1516 אל האלהים אשר נתנה (בקהלת סי׳ י״ב).
And the explanation of the matter of teshuvah, and also of what our Sages, of blessed memory, said, “It turns out that all his days are [spent] in teshuvah”: how is it all his days? Now, the essence of teshuvah is as it is written, “And the spirit shall return (tashuv) to Elokim who gave it” (in Ecclesiastes, chapter 12).
The Talmud advises a person to return to G-d every day, since he may die tomorrow, so that “all his days” are spent in teshuvah; the question is how this applies to someone who has no new sins to regret each day. The answer starts from a verse at the end of Ecclesiastes: teshuvah at its core is “the spirit returning to G-d who gave it,” the soul’s return to its source, not only regret over sins.


וביאור הדבר הנה17 אומרים נשמה שנתת בי טהורה18 היא19 אתה בראתה אתה יצרתה ואתה נפחתה בי.
And the explanation of the matter: now, we say, “The soul that You gave within me is pure; You created it, You formed it, and You breathed it into me.”
To explain this return, the Alter Rebbe turns to the morning blessing Elokai Neshamah, said every day. It names four stages by which the soul comes into the body: G-d “gave” it, “created” it, “formed” it and “breathed” it in.


פי׳ נפחתה הוא בחי׳ הבל העליול להיות נפרד דבר ויש בפני עצמו כאדם הנופח ההבל20 מפיו שההבל נעשה נפרד לעצמו
The meaning of “You breathed it” is the level of the supernal breath, so as to be separate, a thing and an entity in its own right, like a person who blows breath from his mouth, so that the breath becomes separate, by itself.
“Breathing” is the last and lowest stage. Just as breath leaving a person’s mouth becomes something apart from him, at this stage the soul becomes a distinct entity standing in its own right.


וכן אצל הנשמה כתיב ויפח באפיו נשמת חיים21 והוא בחי׳ רוח פיו ומוצא פי׳ ה׳ וכמ״ש
And so too regarding the soul, it is written, “And He breathed into his nostrils a soul of life”; and this is the level of “the spirit of His mouth” and “what comes forth from the mouth of Havayah,” as it is written,
The Torah uses the same verb, “breathed,” for the making of man’s soul (Genesis 2:7). The soul is therefore compared to G-d’s breath and to what “comes forth from His mouth,” the language of speech.


כי על כל מוצא פי22 ה׳ יחיה האדם ומוצא היינו בצאתו מההעלם אל הגילוי23 וע׳ בזהר פ׳ תזריע (דמ״ז ע״ב).24
“For by everything that comes forth from the mouth of Havayah does man live.” And motza (“what comes forth”) means its coming out from concealment into revelation. And see the Zohar, Parshas Tazria (folio 47b).
Deuteronomy 8:3 speaks of what “comes forth” (motza) from G-d’s mouth; the Alter Rebbe reads “coming forth” as the move from concealment into revelation, the point at which the soul first appears outside its source. The Zohar passage he cites concerns hevel, breath.


אבל בחי׳ בראתה הוא כמשל בחי׳ המחשבה שהיא עודנה בהעלם ומתאחדת עם הנפש.2526 והנה פרט ארבעה דברים בנשמה בצאתה מההעלם אל הגילוי להתלבש בגוף.
But the level of “You created it” is, by way of analogy, like the level of thought, which is still in concealment and is united with the soul. Now, [the blessing] specified four things in the soul as it goes out from concealment into revelation to be enclothed in the body:
“Created” is a much higher stage, likened to a thought that has not yet been expressed and is still one with the mind that thinks it. The four verbs of the blessing thus trace the soul’s path from hidden union with G-d to a separate existence in a body.


נתת בראתה יצחרתה נפחתה לפי שמקור חוצבה הוא הגבה למעלה וכדי שתרד פלאים להתלבש בגוף צריכה להתצמצם ולהתפשט בכמה מיני צמצוצים והתפשטות.
“You gave,” “You created it,” “You formed it,” “You breathed it.” For the source from which it was hewn is exceedingly high above, and in order for it to descend wondrously [low] to be enclothed in a body, it must contract itself and expand itself through many kinds of contractions (tzimtzumim) and expansions.
Because the soul’s root is so high, it cannot enter a body directly. It must pass through many contractions (tzimtzumim), which limit its light, and expansions, which spread out what remains at each lower level.


ודרך כלל נחלקים לד׳ בחי׳ כמ״ש (באיוב סי׳ כ״ח) אז ראה ויספרה הכינה27 וגם חקרה2829303132 ויאמר לאדם.333435
And in general they divide into four levels, as it is written (in Job, chapter 28), “Then He saw it and declared it; He prepared it and also searched it out. And He said to man.”
These many steps fall into four general stages, which the Alter Rebbe finds in Job 28:27: “He saw,” “He declared,” “He prepared,” “He searched it out.” Only after these does the next verse say, “And He said to man.”


שעד שבאה לכלל ויאמר לאדם דהיינו להתלבש בגוף צריך בתחלה להיות בחי׳ ראה ויספרה וכו׳
For before it comes to the state of “And He said to man,” that is, to be enclothed in a body, there must first be the level of “He saw it and declared it,” etc.,
“And He said to man” stands for the soul’s arrival in a human body. The four verbs before it are the stages it must pass through to get there.


שהם ד׳ בחי׳36 צמצום והתפשטות המשכה והתפשטות כנגד ד׳ אותיות הוי״ה וע״ז מורה ג״כ שם הוי״ה שהיו״ד בחי׳ צמצום והה״א הוא בחי׳ התפשטות אורך ורוחב והוי״ו הוא המשכה כו׳
which are four levels: contraction and expansion, drawing-down and expansion, corresponding to the four letters of Havayah. And this is also what the Name Havayah indicates: the yud is the level of contraction, the hei is the level of expansion in length and breadth, and the vav is drawing down, etc.,
The four stages match the four letters of the Name Havayah: the small yud is contraction to a point, the hei, a letter with length and breadth, is expansion, the long vav is drawing downward, and (as the “etc.” implies) the final hei is a second expansion. The Name that expresses how G-d brings things into being also maps the soul’s descent.


כנודע (וע׳ מענין אז ראה כו׳ במדרש רבה ר״פ כי תשא פ״מ37 ובלק״ת [ובלקוטי תורה (להאריז״ל)] ר״פ בראשית38 ובזהר נזכר פסוק זה ח״א [חלק א׳] דף ה׳ סע״א [סוף עמוד א] ודקצ״ט א׳.
as is known. (And see on the matter of “Then He saw it,” etc., in Midrash Rabbah, at the beginning of Parshas Ki Sisa, chapter 40, and in the Likkutei Torah of the Arizal, at the beginning of Parshas Bereishis. And in the Zohar this verse is mentioned: Part I, folio 5, end of side a, and folio 199a;
This parenthesis lists where the verse “Then He saw it” is discussed: the Midrash at the beginning of Ki Sisa, the Arizal’s Likkutei Torah on Bereishis, and several places in the Zohar.


ח״ב [חלק ב׳] דר״ו ב׳ ח״ג [חלק ג׳] קי״א ב׳39 ופסוק ויאמר לאדם בח״א [בחלק א׳] דע״ט סע״א [סוף עמוד א]) וזהו כי חלק4041424344454647 ה׳ עמו יעקב חבל נחלתו.
Part II, folio 206b; Part III, 111b; and the verse “And He said to man,” in Part I, folio 79, end of side a.) And this is [the meaning of] “For Havayah’s portion is His people; Jacob is the cord of His inheritance.”
After the list of sources, the text applies the idea to a verse in this week’s parsha, Deuteronomy 32:9: Israel is G-d’s “portion,” and Jacob is “the cord of His inheritance.”


פי׳ שהנשמה היא חלק הוי׳ עצמו שיורדת דרך צמצום והתפשטות כו׳ כמו שם הוי׳ עד שבאה להתלבש בבחי׳ יעקב חבל נחלתו הוא הגוף48
That is, the soul is a portion of Havayah Himself, which descends by way of contraction and expansion, etc., like the Name Havayah, until it comes to be enclothed in the level of “Jacob, the cord of His inheritance,” which is the body.
A portion of something shares the substance of the whole, so the soul is a portion of Havayah Himself. It descends through the four stages that the Name Havayah describes until it reaches “Jacob, the cord,” which the Alter Rebbe identifies here with the body.


(וע׳ מענין כי חקל ברבות פ׳ תולדות פס״ה ע״פ ואנכי איש חלק4950 דע״ג א׳ ויצא פס״ח דע״ז ב׳ בפסוק
(And see on the matter of “For the portion” in [Midrash] Rabbah, Parshas Toldos, chapter 65, on [the verse] “And I am a smooth (chalak) man,” folio 73a; Vayetzei, chapter 68, folio 77b, on the verse
This parenthesis gathers Midrashim on the word chelek, “portion,” including the Midrash on Jacob’s words “I am a smooth (chalak) man” and on Jacob’s ladder. (The printed “חקל” is a slip for “חלק.”)


והנה סולם5152 וס״פ תרומה דק״נ ע״ד נשא רפ״ט דרכ״ח ע״ב פ׳ בלק פ״כ דרע״ט א׳ וע׳ בזהר ח״ב [חלק ב׳] דצ״ו א׳ ודפ״ו א׳ ח״ג [חלק ג׳] דצ״ד א׳ ק״ז א׳ דרע״ח ב׳).
“And behold, a ladder”; and at the end of Parshas Terumah, folio 150, column d; Nasso, beginning of chapter 9, folio 228b; Parshas Balak, chapter 20, folio 279a. And see the Zohar, Part II, folio 96a and folio 86a; Part III, folio 94a, 107a, folio 278b.)
The list continues with further Midrashim, on Terumah, Nasso and Balak, and with passages in the Zohar that discuss the verse “For Havayah’s portion is His people.”


והנה לא כל הנשמה יורדת למטה להתלבש בגוף רק הארה ממנה בלבד דרך צמצום כו׳ כנ״ל.
Now, not the whole soul descends below to be enclothed in the body, but only a ray of it, by way of contraction, etc., as mentioned above.
A new point: only a ray of the soul actually enters the body, after passing through the contractions just described.


אבל כל הנשמה ומקורה נשארה למעלה ונק׳ מזל ובזה אמרו אדם אית ליה מצזלא והכל תלוי במזלא.
But the whole soul and its source remain above, and [this] is called mazal. And of this they said, “A person has a mazal,” and “Everything depends on mazal.”
The soul’s main part, together with its source, stays above, and this higher part is called mazal. The Alter Rebbe connects this with the sayings that every person has a mazal and that everything depends on mazal.


ומה שאמרו אין מזל לישראל53 היינו ענין מזלות השרים וכוכבים אשר חלק לכל העמים54 עובדי כוכבים
And what they said, “Israel has no mazal,” refers to the mazalos of the [heavenly] princes and the stars, which [G-d] apportioned to all the nations who worship the stars;
To avoid confusion with astrology, he explains the Talmud’s statement that “Israel has no mazal”: it refers to the stars and the angelic princes that G-d appointed over the other nations. Israel is not governed by them; mazal here means something else.


אבל יש בחי׳ מזל מקור הנשמה ושרשה ונקרא מזל מלשון נוזל אלא שנוזל הוא לשון נפעל ומזל הוא לשון פועל (ועיין בפרדס בעה״כ [בערכי הכינויים] ערך מזל)
but there is a level of mazal that is the source and root of the soul. And it is called mazal from the word nozel (“flowing”); except that nozel is a passive form, and mazal is an active form (and see the Pardes, in Erchei HaKinuyim, the entry “Mazal”):
The mazal meant here is the soul’s own root. The word is related to nozel, “flowing”: nozel describes what flows, while mazal describes the source that makes it flow.


שהוא המקור להיות נוזל ממנו ההשפעה ורוח חיים להחיות רוח שפלים55 גם שפע אלהי והרהורי תשובה שבאים לאדם הם באים מכח בחי׳ המזל
for it is the source from which the bestowal and the spirit of life flow down, “to revive the spirit of the lowly.” Also the divine flow and the thoughts of teshuvah that come to a person come by the power of the level of mazal.
This mazal is the source from which life and divine influence flow down to the part of the soul in the body, “to revive the spirit of the lowly” (Isaiah 57:15). Even sudden thoughts of teshuvah that come to a person, seemingly from nowhere, come from this higher part of his soul.


כי אע״ג [אף על גב] דאיהו לא חזי מזלי׳ [מזליה] חזי שרואה ושומע הכרוזין של מעלה בת קול יוצאת ומכרזת כו׳.
For “even though he does not see, his mazal sees”: it sees and hears the proclamations above, “a heavenly voice goes forth and proclaims,” etc.
The Talmud says that even when a person does not see something, “his mazal sees” it. The higher soul perceives the heavenly proclamations calling people to return, even when the person below hears nothing.


וע״י זה משפעת למטה להיות התעוררות בלב כו׳ כי ההארה שירדה ונתפשטה למטה בגוף אינו דבר נפרד לגמרי ממקורה ושרשה שלמעלה (ועמ״ש בד״ה כי תצא)
And through this it bestows below, so that there is an arousal in the heart, etc. For the ray that descended and spread below into the body is not something entirely separate from its source and root above (and see what is written in the discourse beginning “When you go out”),
Because the higher soul perceives these calls, it sends an arousal down into the person’s heart. This is possible because the ray in the body is never entirely separate from its root above.


לבד מחייבי כריתות שנכרתה הנפש דהיינו ההארה שנתפשטה וירדה למטה נכרתה ממזל׳ ושרשה (ועמ״ש מזה בד״ה ביום השמיני עצרת).
except for those liable to kares (excision), in whom the soul is cut off; that is, the ray that spread and descended below is cut off from its mazal and its root (and see what is written about this in the discourse beginning “On the eighth day, an atzeres”).
The exception is one liable to kares, the Torah’s penalty of “cutting off” for certain grave sins: there the bond between the ray below and its mazal above is severed. The Alter Rebbe refers to another discourse for more on this.


והנה כתיב ונוזלים מן לבנון.56 פי׳ ע״ד והחכמה מאין תמצא57 כי החכמה תחיה58 שהוא ראשית התפשטות החיות נמשך מבחי׳ שלמעלה מן השכל והוא בחי׳ אין שאינו מושג.
Now, it is written, “And flowing (nozlim) from Lebanon.” The meaning is along the lines of “And wisdom (Chochmah), from where (me’ayin) shall it be found?” For “wisdom gives life”: it is the beginning of the expansion of the life-force, drawn from a level that is above intellect, and this is the level of ayin (“nothing”), which is not grasped.
The Song of Songs speaks of waters “flowing from Lebanon.” Reading Job 28:12 as “wisdom comes from ayin, nothing,” the Alter Rebbe explains that Chochmah, the first point of revealed life and intellect, comes from a level above intellect that cannot be grasped at all, and is therefore called “nothing.”


וזהו בחינת לבנון וממנו נוזל ההשפעה (ע׳ [עיין] בזהר פ׳ האזינו דף רצ״ח ע״א) ומזה יובן מהות התשובה שתשוב הנפש בבחי׳ ביטול במסירת נפש למקורה ושרשה העליון שממנה לוקחה ש הוא בחי׳ אין בחינת מזל
And this is the level of Lebanon, and from it the bestowal flows (see the Zohar, Parshas Ha’azinu, folio 298a). And from this the essence of teshuvah will be understood: that the soul returns, in a state of self-nullification (bittul), with self-sacrifice (mesirus nefesh), to its supernal source and root from which it was taken, which is the level of ayin, the level of mazal.
“Lebanon,” the hidden source from which the flow comes, is this level of ayin, which is also the soul’s mazal. Teshuvah, then, is the soul’s return, in complete self-nullification and readiness to give itself up, to the source from which it was taken.


וזהו תכלית ירידתה לעוה״ז שתהא במעלה ומדרגה יותר נעלה ממה שהיתה בגן עדן נהנית מזיו השכינה לפי השגתה
And this is the purpose of its descent into this world: that it be at a higher rank and level than it was in the Garden of Eden, enjoying the radiance of the Shechinah (Divine Presence) according to its comprehension,
This explains why the soul descends into a body at all. Through teshuvah it reaches a higher level than it had in the Garden of Eden, where it enjoyed the radiance of the Shechinah only as far as it could understand.


והוא ע״י בחי׳ צמצום בחי׳ חכמה משא״כ על ידי התשובה היא בבחי׳ ביטול לגמרי למקורה ושרשה שלמעלה מעלה מבחי׳ חכמה שהוא בחי׳ אין.5960
which is through the level of contraction, the level of Chochmah; whereas through teshuvah it is in a state of complete self-nullification to its source and root, which is far above the level of Chochmah, being the level of ayin.
The soul’s enjoyment in the Garden of Eden is limited by its understanding, which belongs to Chochmah and its contraction. Teshuvah lifts it beyond understanding to its root in ayin, above Chochmah itself.




Section 2 · ¶2
Passing beyond Havayah
2וזהו שכתוב בקריעת ים סוף עד יעבור עמך61 הוי׳ כי על ידי קריעת ים סוף נתעלו ישראל במעלה ומדריגה גבוה מאד נעלה למעלה מעלה מבחי׳ הוי׳ שהוא בחי׳ צמצום והתפשטות כו׳
And this is [the meaning of] what is written regarding the splitting of the Sea of Reeds, “Until Your people pass over, Havayah.” For through the splitting of the Sea of Reeds, Israel were elevated to a very high and exalted rank and level, far above the level of Havayah, which is the level of contraction and expansion, etc.,
The Song at the Sea says “until Your people pass over, Havayah.” The Alter Rebbe reads it as “until Your people pass beyond Havayah”: at the splitting of the sea, Israel rose above the level that the Name Havayah stands for, the level of contraction and expansion.


שעל זה מורה שם הוי׳ כנ״ל והוא שרש ענין ההתהוות כי שם הוי׳ פי׳ שהוא מהוה כל הנמצאים וההתהוות מאין ליש הוא ע״י צמצום והתפשטות כו׳.
for this is what the Name Havayah indicates, as mentioned above. And it is the root of the matter of coming-into-being; for the Name Havayah means that He brings all existing things into being (mehaveh), and the coming into being from nothing to something is through contraction (tzimtzum) and expansion, etc.
As explained above, the letters of Havayah describe contraction and expansion. The Name also means “He who brings into being” (mehaveh), and bringing something into existence from nothing requires exactly such contraction and expansion.


משא״כ בחי׳ מזל שהוא בחי׳ אין לא שייך שם בחי׳ התהוות כלל וזהו עד יעבור עמך הוי״ה כלומר שעברו למעלה מבחי׳ הוי״ה לבחי׳ מזל בחינת אין בחינת תשובה והרוח תשוב אל האלקים אשר נתנה62
Whereas at the level of mazal, which is the level of ayin (“nothing”), the level of coming-into-being does not apply at all. And this is [the meaning of] “Until Your people pass over, Havayah”: that is, they passed beyond the level of Havayah, to the level of mazal, the level of ayin, the level of teshuvah (return), “And the spirit shall return to Elokim who gave it.”
Mazal, the level of ayin (nothing), is above the whole process of bringing things into being. To “pass beyond Havayah” is to reach mazal and ayin, the level of teshuvah described in “the spirit shall return to Elokim who gave it.”


כי נתינתה וירידתה למטה בבחי׳ צמצום והתפשטות כו׳ שנתת בראתה יצרתה כו׳ והתשובה הוא להיות בבחי׳ ביטול לגמרי כמו קודם ירידתה ויתר על כן כנ״ל:
For its being given and its descent below are in the mode of contraction and expansion, etc., “that You gave,” “You created it,” “You formed it,” etc.; and teshuvah is to be in a state of complete self-nullification (bittul), as before its descent, and even more so, as mentioned above.
The soul was “given” and descended through the four stages of contraction and expansion. Teshuvah reverses this path: the soul returns to complete self-nullification, as before its descent, and even higher.




Section 3 · ¶3–8
Gloss: why “to Elokim,” and why ruach
3ב (ועיין בבחיי פ׳ יתרו63 גבי לא תשא את שם מענין והרוח תשוב שהוא כמש״כ [כמה שכתוב] ועיין ברע״מ [ברעיא מהימנא] פ׳ בהר) (דק״ח סע״ב [סוף עמוד ב]) שבחי׳ והרוח תשוב כו׳ זהו כענין מ״ש בשנת היובל הזאת תשובו6465 כו׳.
2. (And see Rabbeinu Bachya, Parshas Yisro, regarding “You shall not take the Name,” on the matter of “And the spirit shall return,” that it is as is written [here]; and see the Raaya Mehemna, Parshas Behar) (folio 108, end of side b): that the level of “And the spirit shall return,” etc., is like the matter of what is written, “In this year of Jubilee you shall return,” etc.
This opens a gloss (a note set into the text), which ends at paragraph 8. It cites Rabbeinu Bachya on “You shall not take the Name” and the Raaya Mehemna on Behar, which compares “the spirit shall return” to the Jubilee year, when “each man shall return to his holding.”


ועמ״ש מענין יובל סד״ה וימצאו איש66 מקושש עצים67 וסד״ה והיה ביום ההוא68 יתקע בשופר גדול69. שזהו ג״כ בחי׳ יום הכפורים יום התשובה.
And see what is written on the matter of the Jubilee at the end of the discourse beginning “And they found a man gathering wood,” and at the end of the discourse beginning “And it shall come to pass on that day that a great shofar will be sounded”: that this is also the level of Yom Kippur, the day of teshuvah (return).
Two other discourses discuss the Jubilee in this connection and tie it to Yom Kippur, the day of teshuvah. The Jubilee year itself was proclaimed by the shofar on Yom Kippur.




4ומ״ש אל האלקים אשר נתנה אף על גב דתשובה זו הוא בחי׳ עד יעבור עמך70 הוי׳ שהיא למעלה גם משם הוי׳ כנ״ל.
And as for what is written, “to Elokim who gave it,” even though this teshuvah (return) is the level of “Until Your people pass over, Havayah,” which is above even the Name Havayah, as mentioned above:
A question: if this teshuvah is above even the Name Havayah, why does the verse say the spirit returns “to Elokim,” a Name that usually stands for a lower level, G-d as hidden within nature?


וכה״ג [וכהאי גוונא] נתבאר לעיל בד״ה אתם נצבים גבי לעברך בברית71 כו׳ להיות לך לאלקים דפי׳ לעברך בברית היינו כענין עד יעבור עמך הוי׳ כו׳ ע״ש.
something similar was explained above, in the discourse beginning “You are standing,” regarding “That you should pass into the covenant,” etc., “to be Elokim to you”: that the meaning of “that you should pass into the covenant” is like the matter of “Until Your people pass over, Havayah,” etc. See there.
The same difficulty came up in the discourse on Nitzavim: “that you should pass into the covenant” was read there like “until Your people pass beyond Havayah,” yet the verse continues, “to be Elokim to you.”


אך הענין יובן ע״פ מ״ש ע״פ שוש אשיש72 גבי תגל נפשי באלקי73 ובד״ה ביום השמיני עצרת74 בענין פי׳ צור לבבי וחלקי אלקים לעולם75
But the matter will be understood according to what is written on [the verse] “I will greatly rejoice,” regarding “My soul shall exult in my G-d (Elokai),” and in the discourse beginning “On the eighth day, an atzeres,” on the meaning of “The rock of my heart and my portion is Elokim forever”;
The answer draws on two other discourses, on “My soul shall exult in my G-d (Elokai)” and on “my portion is Elokim forever.” In those verses Elokim refers to a level above Havayah, not below it.


ויובן זה עוד עפמ״ש [על פי מה שכתוב] בזהר ע״פ עין לא ראתה76 אלקים זולתך7778 יעשה79 למחכה לו והוא בפרשה פנחס (דרל״ט ע״ב)
and this will be understood further according to what is written in the Zohar on [the verse] “No eye has seen, Elokim, besides You, what He will do for one who waits for Him”; and this is in Parshas Pinchas (folio 239b)
The Zohar’s comments on Isaiah 64:3 shed further light. In that verse, only Elokim sees what is hidden from every eye, so the Name can point to a level beyond all revelation.


ובפ׳ ואתחנן (דרס״ז ע״ב) ועיין מק״מ [מקדש מלך] שם ושם. ועיין עוד מזה בזהר ויקהל (דר״י ע״ב).
and in Parshas Va’eschanan (folio 267b); and see the Mikdash Melech in both places. And see further on this in the Zohar, Vayakhel (folio 210b).
The Zohar discusses the same verse on Va’eschanan as well, and the Mikdash Melech, a commentary on the Zohar, explains both passages. The Zohar on Vayakhel adds more on the subject.


עוד נזכר מענין והרוח תשוב8081828384 ברבות משפטים פל״א (דקמ״ט ע״ג [עמוד ג׳]) ובפ׳ מצורע פי״ח (דקפ״ה א׳).
The matter of “And the spirit shall return” is further mentioned in [Midrash] Rabbah, Mishpatim, chapter 31 (folio 149, column c), and in Parshas Metzora, chapter 18 (folio 185a),
The Midrash Rabbah also discusses “the spirit shall return,” in two places: on Mishpatim and on Metzora.


ובקהלת רבה על פסוק זה. ובכל זה אתי שפיר דקדוק לשון רז״ל [רבותינו זכרונם לברכה] במשנה פ״ד דאבות יפה שעה85 אחת של קורת רוח בעולם86 הבא כו׳
and in Koheles Rabbah on this verse. And with all this, the precise wording of our Sages, of blessed memory, in the Mishnah, chapter 4 of Avos, is well explained: “Better is one hour of tranquility of spirit (koras ruach) in the World to Come,” etc.:
Koheles Rabbah comments on the verse as well. All this explains the exact wording of the Mishnah in Avos: “Better is one hour of koras ruach in the World to Come than all the life of this world,” where koras ruach means tranquility, literally “coolness of spirit.”


קורת רוח דוקא כדכתיב והרוח תשוב וע׳ עוד בזהר ח״ב [חלק ב׳] בפ׳ תרומה (קמ״א ב׳ עד קמ״ב א׳) ובפ׳ משפטים (צ״ז ב׳).
specifically “tranquility of spirit (ruach),” as it is written, “And the spirit (ruach) shall return.” And see further in the Zohar, Part II, in Parshas Terumah (141b to 142a), and in Parshas Mishpatim (97b).
The Mishnah speaks specifically of ruach, “spirit,” because the bliss of the World to Come is the ruach returning to its source, as in “the spirit shall return.” Zohar passages on Terumah and Mishpatim are cited on the same theme.


ולכאורה הוא בענין אחר קצת ממש״כ [ממה שכתוב] דהרי שם מפרש ענין זה על עליית הרוח מגן עדן התחתון לגן עדן העליון וכאן נתבאר שזהו למעלה מבחי׳ גן עדן כו׳ כנ״ל.
Seemingly, it is in a somewhat different sense from what was written [here], for there it explains this matter as the ascent of the ruach from the lower Garden of Eden to the higher Garden of Eden, whereas here it was explained that this is above the level of the Garden of Eden, etc., as mentioned above.
An objection: in the Zohar on Terumah, “the spirit shall return” describes the ruach rising from the lower Garden of Eden to the higher one. Here it was explained as something above the Garden of Eden altogether.


אך המעיין בזהר ח״ב [חלק ב׳] פ׳ תרומה שם (דקמ״ב א׳) במ״ש ועד דהאי נשמה עילאה לא סלקא גו נביעו דעתיקא דעתיקין סתימא דכל סתימין כו׳
But one who studies the Zohar, Part II, Parshas Terumah, there (folio 142a), in what it says, “And as long as this supernal neshamah does not ascend into the wellspring of the Ancient of Ancients, the most hidden of all hidden,” etc.,
The first answer: that same Zohar passage goes on to speak of the supernal neshamah rising into the wellspring of “the Ancient of Ancients, the most hidden of all hidden,” far beyond the Garden of Eden.


ובזהר שלח (דקנ״ט א׳) גבי תלת עלמין כו׳ עלמא קדמאה כו׳ כגוונא דא כו׳ עד עין לא ראתה אלקים זולתך כו׳ ובפי׳ הרמ״ז [הרב משה זכות] שם ימצא שהכל כוונה אחת.
and in the Zohar, Shelach (folio 159a), regarding “three worlds,” etc., “the first world,” etc., “in this manner,” etc., up to “No eye has seen, Elokim, besides You,” etc., and in the commentary of the Ramaz there, will find that it all has one intent.
The Zohar on Shelach, which describes three worlds rising to the one of which it says “No eye has seen,” read with the Ramaz’s commentary, shows that all these passages share one meaning: the ascent reaches the highest, hidden level.


ועוד דבזהר תרומה שם מדבר על בחי׳ ומדרגת הרוח87 שמבחי׳ נפש רוח נשמה שלמטה מבחי׳ ומדרגת נשמה.
Furthermore, in the Zohar, Terumah, there, it speaks of the level and rank of the ruach among [the levels of] nefesh, ruach, neshamah, which is below the level and rank of neshamah;
The second answer: in the Zohar on Terumah, ruach means one of the soul’s three levels, nefesh, ruach and neshamah, namely the one below neshamah.


וכאן מדברים בענין והרוח תשוב גם על בחינת הנשמה ממש ומ״ש והרוח תשוב היינו לפי דעלייה זו הוא למעלה מעלה גם משם הוי׳ דהיינו למעלה מהחכמה.
whereas here we are speaking of the matter of “And the spirit shall return” as applying also to the level of the neshamah itself. And [the reason] it says “And the spirit (ruach) shall return” is because this ascent is far above even the Name Havayah, that is, above Chochmah (wisdom),
Here, by contrast, “the spirit shall return” applies to the neshamah itself. The verse calls it ruach because this ascent goes beyond the Name Havayah and beyond Chochmah, to a level that is called ruach.


אשר שם הוא בחי׳ רוח וכמ״ש בזהר בפ׳ בראשית (דל״ז ע״ב88 ודנ״ח ע״א) ע״פ לא ידון רוחי89 באדם.
where it is the level of ruach, as is written in the Zohar, in Parshas Bereishis (folio 37b and folio 58a), on [the verse] “My spirit shall not abide in man”:
The Zohar on Bereishis, commenting on “My spirit shall not abide in man” (Genesis 6:3), speaks of such a supernal ruach.


כד בני עלמא זכאין כו׳ קודשא ב״ה אתער רוחא דחיי דלעילא9091 עד דמטון אינון חיין לאתר דיעקב שריא ביה כו׳
“When the people of the world are meritorious,” etc., “the Holy One, blessed be He, arouses the supernal spirit of life, until that life reaches the place where Jacob dwells,” etc.
The Zohar says that when people are meritorious, G-d awakens the supernal “spirit of life,” which flows down until it reaches “the place where Jacob dwells.”


ומבואר בלק״ת [בלקוטי תורה (להאריז״ל)] ס״פ בראשית דהמשכת רוחא דחיי דלעילא היינו מאריך אנפין דתמן אריכו דחיין וכ״ה בזהר תרומה (דקע״ח סע״ב [סוף עמוד ב])
And it is explained in the Likkutei Torah of the Arizal, at the end of Parshas Bereishis, that the drawing down of “the supernal spirit of life” is from Arich Anpin (the Long Countenance), for there is “length of life”; and so it is in the Zohar, Terumah (folio 178, end of side b);
The Arizal explains that this supernal spirit of life comes from Arich Anpin, the “Long Countenance,” a configuration of Keser, the level above Chochmah; that is why it brings “length of life.” Ruach, then, names a level above Chochmah.


וע״ד מ״ש במדרש בראשית רבה ספ״ב [סוף פרק ב׳] בפסוק ורוח אלקים מרחפת92 על פני המים זהו רוחו של משיח האיך מה דאת אמר
and along the lines of what is said in the Midrash, Bereishis Rabbah, at the end of chapter 2, on the verse “And the spirit of Elokim hovered over the face of the waters”: “This is the spirit of Mashiach, as you say,
The Midrash reads “the spirit of Elokim hovered over the face of the waters,” at the creation, as the spirit of Mashiach, of whom Isaiah says “the spirit of Havayah shall rest upon him.”


ונחה עליו רוח93 ה׳ באיזו זכות ממשמשת ובאה. מרחפת ע״פ המים בזכות התשובה שנמשלה כמים שנאמר94 שפכי כמים לבך95 עכ״ל [עד כאן לשונו].9697
‘And the spirit of Havayah shall rest upon him.’ By what merit does it draw ever nearer? ‘Hovering over the face of the waters’: by the merit of teshuvah, which is likened to water, as it is said, ‘Pour out your heart like water.’” End of quote.
The Midrash asks by what merit this spirit draws near and answers: by the merit of teshuvah, which is compared to water, as in “Pour out your heart like water.” Teshuvah thus draws down the supernal ruach that Genesis 1:2 joins to the Name Elokim.




5והטעם שנקרא בשם רוח יובן עוד מעט מזעיר עפמ״ש [על פי מה שכתוב] בביאור דמזוזה מימין בענין אויר שלמעלה מבחי׳ אור כו׳
And the reason it is called by the name ruach (“spirit”) will be understood further, in some small measure, according to what is written in the explanation of “The mezuzah on the right,” on the matter of avir (“air”), which is above the level of or (“light”), etc.
Why is the returning soul called ruach, which means both “spirit” and “wind”? The Alter Rebbe points to his explanation of “The mezuzah on the right,” where avir (“air”) is explained as a level above or (“light”).


ע״ש ובס״י [ובספר יצירה] איתא אחת רוח אלקים חיים9899 ולפי׳ הפרד״ס [הפרדס רמונים] ש״ג פ״ה היינו בחי׳ כתר ע״ש ומכ״ז [ומכל זה] יובן מ״ש והרוח תשוב כו׳
See there. And in Sefer Yetzirah it states, “One: the spirit of the living Elokim,” and according to the explanation of the Pardes, Sha’ar 3, chapter 5, this is the level of Keser (the Crown). See there. And from all this will be understood what is written, “And the spirit shall return,” etc.:
Sefer Yetzirah calls the first of the ten Sefiros “the spirit (ruach) of the living Elokim,” and the Pardes of Rabbi Moshe Cordovero explains this as Keser, the Crown above Chochmah. Ruach thus names the level above intellect.


שלפי שעלייה זו ע״י התשובה הוא אל האלקים אשר נתנה דהיינו למעלה מד׳ צמצומים הנ״ל דבחי׳ שנתת בי ובראתה יצרתה נפחתה בי כו׳ ע״כ נאמר והרוח תשוב.
because this ascent through teshuvah (return) is “to Elokim who gave it,” that is, above the four contractions mentioned above, of the levels of “that You gave within me,” and “You created it,” “You formed it,” “You breathed it into me,” etc., therefore it says, “And the spirit (ruach) shall return.”
Teshuvah lifts the soul above all four contractions named in the morning blessing, to “Elokim who gave it.” That is why the verse calls the returning soul ruach, the name of the level it reaches.


והיינו לבחי׳ רוח עליון מה שבדור המבול נאמר לעונש לא ידון רוחי כו׳ וז״ש [וזהו שכתוב] עד יערה עלינו רוח ממרום100 כו׳
That is, [it returns] to the level of the supernal ruach, of which it was said, as a punishment, in the generation of the Flood, “My spirit shall not abide,” etc. And this is [the meaning of] what is written, “Until a spirit is poured upon us from on high,” etc.
This is the supernal ruach that G-d withdrew from mankind as a punishment in the generation of the Flood (“My spirit shall not abide in man”). Isaiah’s promise of a spirit “poured upon us from on high” speaks of its return.


וע׳ בזהר ח״ג [חלק ג׳] (דק״ל ע״ב) ע״פ ונחה עליו רוח101102 כו׳ וח״א [וחלק א׳] (דע״ז א׳) בשעתא דרוחא דכל רוחין ארים בסימו דנשמתא103 כו׳.
And see the Zohar, Part III (folio 130b), on [the verse] “And the spirit shall rest upon him,” etc., and Part I (folio 77a): “At the time when the Spirit of all spirits raises up the sweetness of the neshamah,” etc.
The Zohar uses the same term for the spirit that will rest upon Mashiach (Isaiah 11:2) and for “the Spirit of all spirits” that raises up the sweetness of the soul.


וזהו אם ישים אליו לבו רוחו ונשמתו אליו104 יאסוף (באיוב סי׳ ל״ד) ופי׳ בזהר תרומה (דקס״ב ב׳) רוח אמשיך רוח ואייתי רוח105
And this is [the meaning of] “If he sets his heart toward Him, His spirit and His soul He will gather to him” (in Job, chapter 34). And the Zohar, Terumah (folio 162b) explains: “Spirit draws spirit and brings spirit,”
Job 34:14 is read here as: if a person sets his heart toward G-d, G-d will gather His own spirit and soul to that person. The Zohar states the principle: “spirit draws spirit and brings spirit.”


דהיינו שע״י רוח האדם העולה106 למעלה כשישים אליו ית׳ אזי רוחו ונשמתו מבחי׳ סוכ״ע107 אליו יאסוף כו׳ וכמ״ש במ״א.
that is, through the spirit of man ascending upward, when he sets [his heart] toward Him, blessed be He, then “His spirit and His soul,” from the level of the light that encompasses all worlds (sovev kol almin), “He will gather to him,” etc., as is explained elsewhere.
A person’s spirit, rising upward in teshuvah, draws down in return a spirit from the level of sovev, the light too great to enter the worlds, which surrounds them. The Alter Rebbe notes that this is explained elsewhere.


וברבות בראשית פי״ד [פרק י״ד / פרשה י״ד] ע״פ ויפח באפיו108 לפי שבעוה״ז בנפיחה לפיכך מת אבל לעתיד בנתינה109 שנאמר ונתתי רוחי בכם וחייתם110 וזהו ע״י התשובה בחינת והרוח תשוב אל האלהים אשר נתנה111 דוקא.112
And in [Midrash] Rabbah, Bereishis, chapter 14, on [the verse] “And He breathed into his nostrils”: “Because in this world [it is] by breathing, therefore he dies; but in the Future to Come [it will be] by giving, as it is said, ‘And I will give My spirit into you, and you shall live.’” And this is through teshuvah, the level of “And the spirit shall return to Elokim who gave it,” specifically.
The Midrash contrasts the soul given “by breathing” in this world, which is why man dies, with the soul to be given “by giving” in the Future to Come, as in “I will give My spirit into you, and you shall live.” The level of “giving” is reached through teshuvah, the spirit’s return to “Elokim who gave it.”




6ומ״ש שבעוה״ז בנפיחה. היינו שבחי׳ הנשמה המלובשת בגוף היא נמשכת מבחי׳ ואתה נפחתה בי שהוא בחי׳ הבל העליון כו׳
And as for what it says, that in this world [it is] by breathing: that is, the level of the neshamah that is enclothed in the body is drawn from the level of “and You breathed it into me,” which is the level of the supernal breath, etc.;
The Midrash said that in this world the soul is given “by breathing.” This refers to the part of the soul in the body, which comes from the stage “You breathed it into me,” the supernal breath.


אבל שרשה ומקורה היא מבחי׳ אשר נתנה אלא שלפי שבהגוף אין מאיר רק מבחי׳ אתה נפחתה בי ע״כ מת.
but its root and source is from the level of “who gave it.” Only, because in the body there shines only [what comes] from the level of “You breathed it into me,” therefore he dies.
The soul’s root is in the higher level of “who gave it,” but only the stage of breathing shines in the body. Because the body receives only this lower level, it dies.


אבל לעתיד יאיר בהגוף ממש מבחי׳ ונתתי רוחי113 כו׳ ועיין ברבות פ׳ כי תשא פמ״א [פרק מ״א / פרשה מ״א] ע״פ ויתן אל משה114 כי115 ה׳ יתן חכמה116 כו׳ ע״ש.
But in the Future to Come there will shine in the body itself from the level of “And I will give My spirit,” etc. And see [Midrash] Rabbah, Parshas Ki Sisa, chapter 41, on [the verse] “And He gave to Moshe”: “For Havayah gives wisdom,” etc. See there.
In the Future to Come, the level of “I will give My spirit” will shine in the body itself, and it will live. The Midrash on “And He gave to Moshe,” which also turns on the verb “give,” is cited for comparison.




7וגם פי׳ ונתתי בחי׳ מתנה הוא כענין אתעדל״ע [אתערותא דלעילא] שלמעלה מאתעדל״ת [מאתערותא דלתתא] ע״ד מתנה טובה יש לי בבית גנזי117118 ושבת שמה כו׳ כמ״ש במ״א ועמ״ש ע״פ וממדבר מתנה119 בד״ה צאינה וראינה.
Also, the meaning of “And I will give,” the level of a gift, is like the matter of an arousal from above (isarusa dile’eila) that is above an arousal from below (isarusa dilesata), along the lines of “I have a good gift in My treasure-house, and Shabbos is its name,” etc., as is explained elsewhere. And see what is written on [the verse] “And from the wilderness, Mattanah” in the discourse beginning “Go out and see.”
“I will give” suggests a gift, which comes from the giver’s good will and not because it was earned. So an arousal from above that goes beyond any arousal from below is like the “good gift” of Shabbos that G-d took out of His treasure-house.


גם ע״ד מארז״ל [מאמר רבותינו זכרונם לברכה] נותן בעין יפה120 הוא נותן121 כי כמו שיש באדם עד״מ עין יפה ובינונית במשנה פ״ד דתרומות122 כך עד״מ להבדיל הבדלות לאין
Also along the lines of the saying of our Sages, of blessed memory, “One who gives, gives with a generous eye.” For just as in a person, by way of analogy, there is a generous eye and an average [eye] (in the Mishnah, chapter 4 of Terumos), so too, by way of analogy, distinguishing with distinctions without
The Sages say that a giver gives “with a generous eye.” The Mishnah on terumah, the portion given to the kohen, distinguishes a generous eye from an average one, and the Alter Rebbe says that these two attitudes, with every reservation about comparing G-d to man, have a root above.


קץ יש שרש ומקור לשני בחינות אלו ע״ד שנת׳ [שנתבאר] סד״ה כי תשמע בקול בענין לעשות הישר בעיני123 ה׳. שהן ב׳ בחינות השגחות כו׳ ע״ש.
end, there is a root and source for these two levels, along the lines of what was explained at the end of the discourse beginning “When you hearken to the voice,” on the matter of “to do what is right in the eyes of Havayah”: that they are two levels of providence, etc. See there.
Above, the two attitudes correspond to two modes of divine providence, as explained in the discourse on “When you hearken to the voice.” The gift of “I will give My spirit” comes from the generous mode.




8והנה שרש בחינת עין יפה זהו ענין עינא פקיחא. וע״ז נאמר ביוסף עלי עין124 וזהו עין לא ראתה אלקים זולתך125 יעשה למחכה לו.
Now, the root of the level of the generous eye is the matter of the “open eye” (eina pekicha). And of this it is said regarding Joseph, “over the eye (alei ayin)”; and this is “No eye has seen, Elokim, besides You, what He will do for one who waits for Him.”
The root of the generous eye above is the “open eye” (eina pekicha), a Kabbalistic term for the eye above that is always open. The blessing of Joseph, “over the eye,” and the verse “No eye has seen, Elokim, besides You” both point to this level.


ומבחי׳ זו נמשך ונתתי רוחי כו׳. עוד יובן ענין והרוח תשוב126127128129130 עפמ״ש [על פי מה שכתוב] בזח״א [בזהר חלק א] ויחי (דרמ״ה א׳ ב׳)
And from this level is drawn “And I will give My spirit,” etc. The matter of “And the spirit shall return” will be further understood according to what is written in the Zohar, Part I, Vayechi (folio 245a and b).
From this ever-open eye comes the gift “I will give My spirit.” The Zohar on Vayechi is cited for a further explanation of “the spirit shall return.”


וע׳ עוד בזהר מענין והרוח תשוב (ח״א [חלק א׳] דף פ״ה סע״א [סוף עמוד א] ק״ו ב׳ ק״ל ע״ב דרי״ז ב׳ ח״ג [חלק ג׳] דרט״ו סע״ב [סוף עמוד ב] דרכ״ד סע״ב [סוף עמוד ב])
And see further in the Zohar on the matter of “And the spirit shall return” (Part I, folio 85, end of side a; 106b; 130b; folio 217b; Part III, folio 215, end of side b; folio 224, end of side b);
The Zohar discusses “the spirit shall return” in several more places, listed here.


ושם מבואר דבחי׳ זבחי אלקים רוח נשברה131 שזהו ענין תשובה זהו בחי׳ והרוח תשוב אל האלקים כו׳ עכ״ה [עד כאן הגהה]:
and there it is explained that the level of “The sacrifices of Elokim are a broken spirit,” which is the matter of teshuvah (return), is the level of “And the spirit shall return to Elokim,” etc. End of the gloss.
Those passages explain that “the sacrifices of Elokim are a broken spirit” (Psalms 51:19), the broken spirit of teshuvah, is itself “the spirit returning to Elokim.” With this the gloss ends.




Section 4 · ¶9–11
Teshuvah every day: the Shema
9ג וזהו כל ימיו בתשובה כי בכל יום תשוב הנפש שהרי בכל לילה חוזרת נשמתו132 רק שבלילה היא חוזרת לבחי׳ ואתה נפחתה בי
3. And this is [the meaning of] “all his days in teshuvah (return)”: for each day the soul shall return. For indeed, every night his soul returns; only, at night it returns to the level of “And You breathed it into me,”
The main text now resumes (section 3) with “all his days in teshuvah.” Every night the soul returns to its source in sleep, but only as far as the stage of “You breathed it into me.”


שהוא בחי׳ הבל העליון שמשם תפרד הנפש להתלבש בגוף ובלילה חוזרת להתכלל ולהתאחד במקורה להזוכים למעלה ומדרגה זו וכמ״ש מי יעלה בהר133134 ה׳ נקי כפים ובר לבב וגו׳.
which is the level of the supernal breath, from which the soul separates to be enclothed in the body; and at night it returns to be included and united with its source, for those who merit this rank and level, as it is written, “Who shall ascend the mountain of Havayah? … One with clean hands and a pure heart,” etc.
That stage, the supernal breath, is where the soul first became separate in order to enter the body. At night it is reabsorbed there, at least for those who merit it, for only one with “clean hands and a pure heart” ascends G-d’s mountain.


משא״כ בכל יום צריך להיות בבחי׳ תשובה למקורא דכולא ושרשה העליון והוא בשעת התפלה בק״ש [בקריאת שמע].135
Whereas each day [the soul] must be in a state of teshuvah to the Source of all and to its supernal root; and this is at the time of prayer, in the Shema.
Each day, however, a person must go further and return in teshuvah to the Source of all, the soul’s highest root. This takes place during prayer, in the Shema.




10וזהו שמע ישראל שמע לשון אסיפה וקיבוץ כמו וישמע שאול136 פי׳ שיתאסף ויתקבץ פיזור הנפש בחי׳ ישראל
And this is [the meaning of] “Hear (Shema), O Israel”: shema is an expression of gathering and assembling, as in “And Saul summoned (vayeshama)”; that is, that the scattered [powers] of the soul, the aspect of Israel, should be gathered and assembled,
The Shema begins “Shema Yisrael,” and shema can mean “gather,” as when Saul summoned (vayeshama) the people. The call is to gather the scattered powers of the soul, which are called “Israel.”


שהם בחי׳ ג׳ שכלים וז׳ מדות באדם אשר נתפזרו בתענוגי עוה״ז במחשבות האדם ותחבולותיו איש לפי ערכו ומדרגתו ולאהפכא חשוכא לנהורא ולמסור נפשו באחד.137
which are the level of the three intellectual faculties and the seven emotive attributes (middos) in a person, which have been scattered in the pleasures of this world, in a person’s thoughts and schemes, each according to his standing and level; and to turn darkness into light, and to give over his soul in [the word] “One.”
These powers, the three intellectual faculties (Chochmah, Binah and Daas) and the seven emotive attributes, have been dispersed into worldly pleasures, plans and schemes, each person on his own level. The Shema gathers them, turns darkness into light, and leads to giving oneself over entirely when saying “One.”




11והדרך איך יתהפך לבו הוא בשומו ללבו מה שכתוב ראה נתתי לפניך138 היום את החיים ואת הטוב ואת המות ואת הרע ובחרת בחיים139 וגו׳
And the way his heart will be transformed is by his taking to heart what is written, “See, I have set before you today life and good, and death and evil,” “and you shall choose life,” etc.
How does a person’s heart turn? By taking to heart the Torah’s words, “See, I have set before you today life and good, death and evil … and you shall choose life.”


כי בכל דבר יש140 בחי׳ חיים ובחי׳ מות הרוחניות הוא בחי׳ חיים והגשמיות הוא בחי׳ מות וכן ע״ד זה אפי׳ [אפילו] בשמים ושמי השמים והגלגלים הנה לכל דבר יש חומר וצורה.
For in everything there is an aspect of life and an aspect of death: the spirituality is the aspect of life, and the physicality is the aspect of death. And likewise, in this way, even in the heavens, and the heavens of the heavens, and the spheres: everything has matter and form.
Everything has an element of life and an element of death: its spirituality is its life, and its physicality is its death. This holds even for the heavens and the celestial spheres, since everything is made of matter and form.


והחומר הוא בחי׳ מות לגבי הצורה שהוא רוח חיים שבו וע״ז נאמר ובחרת בחיים שהוא חיי החיים ב״ה וכמ״ש לאהבה את141 ה׳ אלהיך
And the matter is the aspect of death relative to the form, which is the spirit of life within it. And of this it is said, “and you shall choose life,” that is, the Life of life, blessed be He, as it is written, “To love Havayah your G-d
Matter is “death” compared with form, the spirit of life within it. To “choose life” is to choose the Life of all life, G-d Himself, as the Torah goes on to say, “to love Havayah your G-d … for He is your life.”


כי הוא חייך (ועמ״ש בד״ה שמע ישראל בפ׳ ואתחנן ובד״ה שמאלו תחת לראשי בפרשה כי תשא)
… for He is your life” (and see what is written in the discourse beginning “Hear, O Israel,” in Parshas Va’eschanan, and in the discourse beginning “His left hand is under my head,” in Parshas Ki Sisa).
The verse ends, “for He is your life.” Two other discourses are cited for more on this.


ואי לזאת יאמר מי לי בשמים142 ועמך לא חפצתי וגו׳. ואם לעוברי רצונו כך143 לעושי רצונו עאכו״כ [על אחת כמה וכמה].
And therefore he will say, “Whom have I in heaven? And besides You I desire nothing,” etc. And “if for those who transgress His will [it is] so, for those who do His will, how much more so.”
Hence a person can say, with the Psalmist, “Whom have I in heaven? Besides You I desire nothing.” The Talmud’s reasoning applies: “If for those who transgress His will it is so, for those who do His will, how much more so.”


פי׳ אחר שרואה שנמשך כ״כ [כל כך] חיים144 בתענוגי העוה״ז שהם בחי׳ עוברי רצונו145 כ״ש [כל שכן] וק״ו [וקל וחומר] בבחי׳ עושי רצונו שהם המצות שנמשכים מפנימית רצונו שאור א״ס ב״ה מתלבש בהם
That is: once he sees that so much life is drawn into the pleasures of this world, which are the aspect of “those who transgress His will,” all the more so, and a fortiori, in the aspect of “those who do His will,” which are the mitzvos, which are drawn from the inner dimension (pnimiyus) of His will, in which the Infinite Light (Or Ein Sof), blessed be He, is enclothed,
If so much vitality is drawn into worldly pleasures, which belong to “those who transgress His will,” how much more is drawn into the mitzvos, “those who do His will.” The mitzvos come from the inner dimension of G-d’s will, and the Infinite Light itself is clothed in them.


והוא חיי החיים אשר ע״כ יתהפך לבו מן הקצה אל הקצה מחשוכא לנהורא ולדבקה בה׳ אחד במסירת נפש ממש מחמת שרואה בנפשו איך שהוא נפרד מן החיים האמיתים
and He is the Life of life. Therefore his heart will be transformed from one extreme to the other, from darkness to light, and [he will come] to cleave to G-d, [Who is] One, with actual self-sacrifice (mesirus nefesh), because he sees in his soul how he is separated from the true life.
The mitzvos hold the Life of life. Seeing this, a person’s heart turns from one extreme to the other, from darkness to light, and he longs to cleave to G-d with complete self-sacrifice, because he sees how far he is from true life.


ולכן במקום שבעלי תשובה עומדים כו׳ להיות מהפכים מחשוכא לנהורא ויצעקו אל146 ה׳ בצר להם
And therefore, “in the place where baalei teshuvah (those who return) stand,” etc., because they transform darkness into light, and “they cry out to Havayah in their distress.”
This is why, as the Talmud says, “in the place where baalei teshuvah stand,” even the perfectly righteous cannot stand: they turn darkness into light. Like those in Psalm 107, “they cry out to Havayah in their distress.”


כי מחמת צרת ומרירות לבו שנגעה עד הנפש צועק אל ה׳ למעלה מהשגת נשמתו לדבקה בו במסירת נפש ממש
For because of the distress and bitterness of his heart, which has reached the very soul, he cries out to G-d, beyond the grasp of his soul, to cleave to Him with actual self-sacrifice.
Their distress and bitterness, which reach the very soul, make them cry out to G-d from beyond what their own soul can grasp, longing to cleave to Him with complete self-sacrifice.


ולכן בקריאת שמע הוא בחינת תשובה שמע ישראל דהיינו לאסוף ולקבץ פיזור הנפש מחשוכא לנהורא כדי למסור נפשו באחד וזהו בכל אדם אפי׳ [אפילו] מי שלא חטא מימיו.
And therefore the reading of the Shema is the level of teshuvah (return): “Hear (Shema), O Israel,” that is, to gather and assemble the scattered [powers] of the soul from darkness to light, in order to give over his soul in [the word] “One.” And this applies to every person, even one who has never sinned in his life.
That is why the Shema is a form of teshuvah: “Shema Yisrael” gathers the soul’s scattered powers from darkness to light so that one can give oneself over in “One.” This applies to everyone, even to one who has never sinned.


מ״מ בעל כרחך הרי הנפש מלובשת בגוף כו׳ וכמ״ש במ״א שזהו כל עיקר תכלית ירידת הנשמה לעוה״ז הגשמי כדי להיות בחי׳ בעל תשובה על זה. על שנפרד מן החיים האמיתיים חיי החיים ב״ה.147148149
Nevertheless, perforce the soul is enclothed in the body, etc.; and as is explained elsewhere, this is the whole essential purpose of the soul’s descent into this physical world: in order to be in the state of a baal teshuvah over this, over [the fact] that it is separated from the true life, the Life of life, blessed be He.
Even without sin, the soul is enclothed in a body and so separated from G-d, the true Life. The very purpose of its descent into this physical world is that it become a baal teshuvah over this separation.




Section 5 · ¶12–13
Shabbos as teshuvah
12וזהו ענין שבת אותיות תשב.150 כי הנה שבת כי בו שבת מכל מלאכתו151 והרי לא שייך עמל ויגיעה לפניו ית׳152 ואיך שייך לשון שביתה ומנוחה
And this is the matter of Shabbos, [whose] letters [are those of] tashev (“return”). For behold, [of] Shabbos [it is said], “For on it He rested from all His work”; but toil and effort do not apply before Him, blessed be He, so how does the term “resting” and “repose” apply?
Shabbos (שבת) has the same letters as tashev (תשב), “return,” so Shabbos is a form of teshuvah. The Alter Rebbe asks: since G-d does not toil, how can the Torah say that He “rested” on the seventh day?


אלא הענין כי ששת ימים עשה153 וגו׳. פי׳ שנתפשט גילוי אור א״ס ב״ה בבחי׳ עשיה בעשרה מאמרות154 שנברא העולם.155
Rather, the matter is: “For six days He made,” etc. That is, the revelation of the Infinite Light (Or Ein Sof), blessed be He, spread forth into the level of “making” (asiyah), through the Ten Utterances by which the world was created.
The answer begins: during the six days of creation, the revelation of the Infinite Light spread out into the level of “making,” through the Ten Utterances by which the world was created.




13ובראשית נמי מאמר הוא156 וכמ״ש כולם חכמה עשית. שאפילו חכמה נחשבת כעשיה גשמיות לפניו ית׳ ובשבת הוא גילוי אור א״ס ב״ה
And “Bereishis (‘In the beginning’) is also an utterance,” as it is written, “You have made them all with wisdom”; for even Chochmah (wisdom) is considered as physical making before Him, blessed be He. And on Shabbos there is a revelation of the Infinite Light (Or Ein Sof), blessed be He,
The Talmud says that “In the beginning,” the first word of the Torah, also counts as one of the Ten Utterances, and it stands for Chochmah (“You made them all with wisdom”). So even Chochmah counts as “making” before G-d, while on Shabbos a light is revealed that is above Chochmah.


בבחי׳ שלמעלה מבחי׳ החכמה וזו היא בחי׳ שביתה ותשובה ע״ד משל באדם המשים עיונו ומחשבתו במלאכתו אשר עשה וכששובת ממלאכתו משיב עיונו ומחשבתו אל מקורו
at a level that is above the level of Chochmah; and this is the level of resting and of return (teshuvah). By way of analogy: a person who places his attention and thought on the work that he did; and when he rests from his work, he returns his attention and thought to its source,
That higher revelation is what “rest” and “return” mean. A person absorbed in his work, when he stops, withdraws his attention from the work and turns it back to its source.


שהוא מהותה ועצמותה של הנפש המשכלת (ועמ״ש מזה בד״ה לבאר ענין יוהכ״פ [יום הכפורים] ובד״ה שובה ישראל עד).
which is the very being and essence of the intellective soul (and see what is written about this in the discourse beginning “To explain the matter of Yom Kippur,” and in the discourse beginning “Return, O Israel, unto”).
That source is the very essence of his intellective soul. G-d’s “rest” on Shabbos is a return of this kind, from the outward spread of His light back to a level above Chochmah.


וזהו תשובה קדמה לעולפ כי בעשרה מאמרות נברא העולם ובראשית נמי מאמר הוא שהוא בחי׳ חכמה.
And this is [the meaning of] “Teshuvah preceded the world”: for the world was created with Ten Utterances, and “Bereishis is also an utterance,” which is the level of Chochmah;
This explains “teshuvah preceded the world”: the world was created through the Ten Utterances, the first of which, “In the beginning,” is Chochmah.


אבל בחינת התשובה היא קדמה והגבה למעלה מבחי׳ חכמה כנ״ל (ועיין מ״ש בזה באריכות בד״ה להבין ענין הפסוק מי אל כמוך157 כו׳)
but the level of teshuvah preceded [it] and is exceedingly high above the level of Chochmah, as mentioned above (and see what is written about this at length in the discourse beginning “To understand the matter of the verse, ‘Who is a G-d like You,’” etc.).
Teshuvah “preceded” the world in the sense that it is far above Chochmah, the beginning of creation. The discourse on “Who is a G-d like You” discusses this at length.


אך מי שטרח בערב שבת158 כנ״ל כו׳ הוא ענין התפלה בכל יום כדי שיגיע למדרגת שבת כי בכל יום הארה מעין שבת159
But “one who toiled on the eve of Shabbos,” as mentioned above, etc., is the matter of prayer each day, in order to reach the level of Shabbos; for each day [there is] a ray resembling Shabbos.
The Sages say that only “one who toiled on the eve of Shabbos will eat on Shabbos.” Here the toil is the prayer of each weekday, which brings a glimmer of Shabbos into every day.


וזה יעשה האדם בשעת התפלה שיפנה מכל עסקיו שיהיה אצלו שביתה ומנוחה כבשבת ויסיח דעתו מכל המחשבות זרות הטורדות לקשר נפשו בה׳ ולמסור נפשו באחד בק״ש [בקריאת שמע]
And a person will do this at the time of prayer: he should clear himself of all his affairs, so that he has resting and repose as on Shabbos, and divert his mind from all the extraneous thoughts that disturb [him], to bind his soul to G-d and to give over his soul in [the word] “One” in the Shema.
In prayer a person should set aside all his affairs as if it were Shabbos, push away distracting thoughts, bind his soul to G-d and give himself over completely in the word “One” of the Shema.


וזה הוא הכנה ליום השבת שבשבת כל היום בכללו הוא בחי׳ ומדרגת התשובה ובימות החול הוא רק הארה מעין זה בשעת תפלה:160
And this is a preparation for the Shabbos day; for on Shabbos the whole day as a whole is the level and rank of teshuvah, while on the weekdays there is only a ray resembling this, at the time of prayer.
Daily prayer is a preparation for Shabbos. On Shabbos the entire day is teshuvah, while on weekdays only a glimmer of it shines, during prayer.




Section 6 · ¶14–18
Yom Kippur and the second Tablets
14ד והנה יו״כ [יום כפור] נקרא שבת שבתון שהוא השבת של כל שבתות השנה שכל שבתות השנה הם חשובים נגדו כימות החול לגבי שבת161 שהוא עיקר יום התשובה ובכל השבתות מאיר הארה ממנו בלבד.162
4. Now, Yom Kippur is called “Shabbos Shabbason” (a Shabbos of Shabbosos), for it is the Shabbos of all the Shabbosos of the year: all the Shabbosos of the year are considered, relative to it, like weekdays relative to Shabbos. For it is the principal day of teshuvah (return), and in all the Shabbosos only a ray of it shines.
Yom Kippur is called Shabbos Shabbason, “the Shabbos of Shabbosos”: compared with it, all the Shabbosos of the year are like weekdays compared with Shabbos. It is the principal day of teshuvah, and every Shabbos receives only a glimmer of its light.




15וביאור הענין זה כי עיקר התשובה הוא ביול רצונו ולאהפכא מחשוכא לנהורא למעלה מהשגת שכלו ואית רצון ואית רצון163 כו׳.
And the explanation of this matter: the essence of teshuvah (return) is the nullification of his will, and to turn darkness into light, beyond the grasp of his intellect. And “there is will and there is will,” etc.
The essence of teshuvah is nullifying one’s own will and turning darkness into light, beyond what one’s intellect can grasp. And “there is will and there is will”: will has higher and lower levels.


וביום כפור מתגלה רצון העליון ממדריגה יותר גבוה ונעלה וזהו לפני ה׳ תטהרו כלומר למעלה מבחינת הוי׳ ע״ד מ״ש עד יעבור עמך164 ה׳ כו׳ כנ״ל.165
And on Yom Kippur the supernal will is revealed from a higher and more exalted level. And this is [the meaning of] “Before Havayah you shall be purified,” that is, above the level of Havayah, along the lines of what is written, “Until Your people pass over, Havayah,” etc., as mentioned above.
On Yom Kippur the supernal will is revealed from a higher level than on Shabbos. This is the meaning of “before Havayah you shall be purified”: from a level “before,” that is above, Havayah, like “until Your people pass beyond Havayah.”




16ולכן אומרים ביום כפור סלח לנו כי הסליחה היא התגלות הרצון וכמשל אדם שמבקש מחבירו מחילה אפילו אם יודע שלא יעשה לו מאומה אעפ״כ [אף על פי כן] אינו רוצה שיהיה ברוגז עמו וענין הרוגז הוא הפיכת הרצון
And therefore on Yom Kippur we say, “Forgive us (selach lanu),” for forgiveness is the revelation of the will. As in the analogy of a person who asks his fellow for pardon: even if he knows that [the other] will not do anything to him, nevertheless he does not want him to be angry with him (and the matter of anger is the reversal of the will);
On Yom Kippur we ask, “Forgive us,” because forgiveness is a revelation of will. Someone asking a friend’s pardon may know that the friend will do him no harm, yet he does not want him to stay angry, since anger is the will turned away.


רק רוצה שיטה רצונו אליו כך אנו מבקשים ומתפללים סלח לנו שיתגלה בחי׳ רצון העליון
rather, he wants him to incline his will toward him. So too we ask and pray, “Forgive us,” that the level of the supernal will be revealed.
He wants his friend’s will to turn toward him again. So we ask G-d to forgive us, that is, that the supernal will be revealed toward us.


(ועד״ז נקרא התפלה צלותא דפי׳ צלותא כמו אצלי ודוך166 שהוא לשון הטייה שיטה כביכול להיות גילוי רצון העליון ב״ה וכמ״ש מזה ע״פ תבנה ותכונן עיר סיחון).167168
(And in this way prayer is called tzelosa, for the meaning of tzelosa is as in “atzli vedoch,” which is an expression of inclining: that He incline, as it were, so that there be a revelation of the supernal will, blessed be He, as is explained about this on [the verse] “Let the city of Sichon be built and established.”)
Prayer is called tzelosa in Aramaic, from a root meaning “to incline,” as in the Talmud’s phrase atzli vedoch. In prayer we ask G-d, as it were, to incline His will toward us; the discourse on “the city of Sichon” explains this further.


וזהו סלחתי כדבריך169 כלומר כמו שאתה מבקש כפי אתערותא דלתתא כך אתערותא דלעילא. וכדרך שאדם מבטל רצונו למטה מחשוכא לנהורא
And this is [the meaning of] “I have forgiven according to your words”: that is, as you ask; according to the arousal from below (isarusa dilesata), so is the arousal from above (isarusa dile’eila). And just as a person nullifies his will below, from darkness to light,
G-d’s answer to Moshe, “I have forgiven according to your words,” means that forgiveness above matches the request below: as the arousal from below, so the arousal from above. The measure is how far a person nullifies his own will and turns from darkness to light.


כי הכל תלוי ברצון וכל מחשבות האדם ושכלו ומדותיו מתנהגים עפ״י [על פי] הרצון כך מתגלה אליו רצון העליון ב״ה כי אית רצון ואית רצון כנ״ל.
for everything depends on the will, and all of a person’s thoughts, intellect and emotive attributes (middos) conduct themselves according to the will, so the supernal will, blessed be He, is revealed to him; for “there is will and there is will,” as mentioned above.
Will is a person’s deepest power, and his thoughts, intellect and emotions all follow it. So when he gives up his will to G-d, the supernal will is revealed to him in turn, for there are many levels of will, above as below.




17וזהו המרבה לסלוח170 שיש רבות מדרגות בסליחה לכל אחד ואחד כפי אשר הכין לבו והנה המדרגה היותר נעלה בביטול הרצון באתעדל״ת [באתערותא דלתתא] הוא בחי׳ רעותא דליבא ופנימית הלב מחמת דעת ה׳ וכל מאמינים
And this is [the meaning of] “Who abundantly forgives”: there are many levels of forgiveness, for each and every one according to how he has prepared his heart. Now, the most exalted level in the nullification of the will through an arousal from below (isarusa dilesata) is the level of the heart’s desire (re’usa de-liba) and the inner dimension (pnimiyus) of the heart, out of the knowledge of G-d; and “all believe”
The blessing in the Amidah calls G-d “He who abundantly forgives”: there are many levels of forgiveness, each person according to how he has prepared his heart. The highest level of nullifying one’s will is re’usa de-liba, the heart’s inner desire, which comes from knowing G-d.


שהוא לבדו הוא171 ולית מחשבה תפיסא ביה כלל172 ובשמים ממעל ועל הארץ מתחת אין עוד.173174
that He alone is, and no thought can grasp Him at all, and “in the heavens above and on the earth below there is nothing else.”
That knowledge, in the words of the High Holiday hymn, is that “all believe” He alone exists: no thought can grasp Him at all, and “in the heavens above and on the earth below there is nothing else.”




18ואי לזאת אין לו שום רצון וחפץ זולתו וכמ״ש דוד המלך ע״ה [עליו השלום] מי לי בשמים175 וגו׳
And therefore he has no will or desire whatsoever other than Him, as King David, peace be upon him, said, “Whom have I in heaven,” etc.
One who has reached this level wants nothing but G-d, as King David said, “Whom have I in heaven?”


וסלחתי כדבריך176 כתיב שכך יתעורר מלמעלה שיתגלה רצון העליון ב״״ה כמ״ש אם יהיו חטאיכם כשנים כשלג ילבינו177178179180181182183184185186187 אם יאדימו כתולע כצמר העליון יהיו וכמ״ש ושער רישי׳ [רישיה] כעמר נקא188189 וזו היא בחי׳ תשובה של יום הכפורים
And “I have forgiven according to your words” is written: that so will there be an arousal from above, that the supernal will, blessed be He, be revealed, as it is written, “If your sins be like scarlet, they shall be white as snow; if they be red like crimson, they shall be like the supernal wool,” and as it is written, “And the hair of His head was like clean wool.” And this is the level of the teshuvah (return) of Yom Kippur.
“I have forgiven according to your words” means that the arousal above matches the arousal below, and the supernal will is then revealed. Isaiah promises that sins “red as crimson” will become white “like wool,” which the Alter Rebbe reads as the supernal wool, the hair of the Ancient of Days in Daniel’s vision, “like clean wool”; this is the teshuvah of Yom Kippur.


(וע׳ מענין זה דילבינו ברבות ויחי פצ״ט190 בפסוק ולבן שינים מחלב.191192 ור״פ ויקרא בפסוק ההר הטוב הזה והלבנון193194195 פ׳ אמור196 פכ״ז.
(And see on this matter of “they shall be white” in [Midrash] Rabbah, Vayechi, chapter 99, on the verse “And teeth white from milk”; and at the beginning of Parshas Vayikra, on the verse “This good mountain and the Lebanon”; Parshas Emor, chapter 27;
This parenthesis lists Midrashim that explain “they shall be white” as forgiveness: on Jacob’s blessing “teeth white from milk,” on “this good mountain and the Lebanon” (Lebanon, levanon, read as that which whitens the sins of Israel), and on Emor.


במדבר פ׳ ב׳ נשא רפ״ח197 רפ״י198 ובשה״ש [ובשיר השירים] רבה בפסוק כאהלי קדר199200201 ובפסוק חכו ממתקים202203 ובפ׳ צוארך כמגדל השן204205 כו׳ אפך כמגדל הלבנון. בשה״ש [בשיר השירים] סי׳ ז׳ ה׳ ועיין בזח״ב [בזהר חלק ב׳])
Bamidbar, chapter 2; Nasso, beginning of chapter 8, beginning of chapter 10; and in Shir HaShirim Rabbah on the verse “Like the tents of Kedar,” and on the verse “His palate is most sweet,” and on the verse “Your neck is like a tower of ivory,” etc., “your nose is like the tower of Lebanon,” in Song of Songs, chapter 7, [verse] 5. And see the Zohar, Part II)
It continues with the Midrash on Bamidbar and Nasso and with Shir HaShirim Rabbah: on “like the tents of Kedar” (Israel soiled by sins all year and washed clean on Yom Kippur), on “his palate is most sweet,” and on “your nose is like the tower of Lebanon,” read as the Temple that whitens Israel’s sins.


(ד״כ ע״א כ״ז סע״ב [סוף עמוד ב] קל״ה א׳ ח״ג [חלק ג׳] מ״וט א׳ נו״ן סע״ב [סוף עמוד ב] ס״ז א׳ דרמ״ח ב׳ ודרנ״ה ב׳)
(folio 20a; 27, end of side b; 135a; Part III, 49a; 50, end of side b; 67a; folio 248b, and folio 255b).
The parenthesis closes with a list of Zohar passages on the same theme of whitening.


ומש״ש [ומה שכתוב שם] (דרמ״ח ב׳) מענין לבון הלכתא206207208209 יובן עפמ״ש [על פי מה שכתוב] בד״ה קול דודי בפ׳ שמות ולכן נתנו בו לוחות אחרונות כי
And what is written there (folio 248b) on the matter of “the whitening of the halachah” (libun hilchasa) will be understood according to what is written in the discourse beginning “The voice of my Beloved,” in Parshas Shemos. And therefore the second Tablets were given on it [Yom Kippur]; for
The Zohar there also speaks of libun hilchasa, the “whitening” or clarifying of the halachah, which is explained in the discourse on “The voice of my Beloved.” Because Yom Kippur reveals this “whitening” will, the second Tablets were given on that day.


הנה עיקר הלוחות הוא אנכי ולא יהיה לך210211 שהם כללות הדברות וכללות כל התורה כולה אנכי כללות212 מצות עשה ולא יהיה לך כללות מצות ל״ת [לא תעשה].
behold, the essence of the Tablets is “I am” (Anochi) and “You shall have no,” which are the general and collective expression (klalus) of the Commandments, and of the whole Torah in its entirety: “I am” is that which encompasses all the positive commandments, and “You shall have no” is that which encompasses all the prohibitions.
The heart of the Tablets is the first two commandments, “I am” and “You shall have no [other gods],” which encompass the whole Torah: “I am” includes all the positive commandments, and “You shall have no” all the prohibitions.


וביאור הענין כי פי׳ אנכי מי שאנכי213214 הוא בחי׳ עצמותו ומהותו ית׳ כביכול נתגלה להיות אלהיך להיות שורה ומתגלה בך ע״י בחינת הוי״ה שהוא בחי׳ צמצום והתפשטות כו׳
And the explanation of the matter: the meaning of “I am” (“I, Who I am”) is that the level of His essence and being, blessed be He, as it were, was revealed to be “your G-d,” to rest and be revealed in you, through the level of Havayah, which is the level of contraction (tzimtzum) and expansion, etc.
“I am” (Anochi), read as “I, Who I am,” means that G-d’s very essence was revealed so as to become “your G-d,” dwelling within each person. This comes about through Havayah, the Name of contraction and expansion.


(ועמ״ש מזה גבי חג שבועות בד״ה וידבר אלקים כו׳ אנכי כו׳ ובד״ה כי המצוה הזאת אשר אנכי מצוך כו׳)
(And see what is written about this regarding the festival of Shavuos, in the discourse beginning “And G-d spoke,” etc., “I am,” etc., and in the discourse beginning “For this commandment that I command you,” etc.)
Two discourses for Shavuos are cited for more on this.


וכמה ריבוי רבבות צמצומים והתפשטות כו׳ עד שיהיה בחי׳ אלהיך והיינו ע״י כי אשר קדשנו במצותיו בקדש העליון למעלה מבחי׳ קדוש כו׳
And how many multitudes of myriads of contractions and expansions, etc., until there is the level of “your G-d.” And this is through [the mitzvos], for “Who has sanctified us with His commandments” [is] with the supernal Kodesh (holiness), above the level of Kadosh (holy), etc.
Countless contractions and expansions are needed before G-d’s essence becomes “your G-d.” This happens through the mitzvos, by which “He has sanctified us” with the supernal holiness (Kodesh), above the level called “holy” (Kadosh).


כי רמ״ח מצות עשה הם רמ״ח אברים דמלכא הם רמ״ח המשכות אור א״ס ב״ה כמשל באברים שבאדם שבהם מתפשט הדם הוא הנפש והחיות כו׳
For the 248 positive commandments are the 248 “limbs of the King”; they are 248 drawings-down of the Infinite Light (Or Ein Sof), blessed be He, as in the analogy of the limbs of a person, in which the blood spreads, which is the soul and the life-force, etc.
The 248 positive commandments are called the “limbs of the King.” Each is a channel of the Infinite Light, just as the limbs of the body carry the blood, which holds the soul and its life.


וזהו שמברכין קודם כל מצוה בא״י [ברוך אתה ה׳] אמ״ה [אלקינו מלך העולם] אשר קדשנו במצותיו פי׳ מלך העולם שהעולם הוא מבחי׳ מלכותו ית׳
And this is why, before every mitzvah, we bless: “Blessed are You, Havayah, our G-d, King of the world, Who has sanctified us with His commandments.” The meaning: “King of the world,” for the world is from the level of His sovereignty (Malchus), blessed be He;
That is why every mitzvah begins with the blessing “Blessed are You … King of the world, Who has sanctified us with His commandments.” “King of the world” means that the world comes from His Malchus, His sovereignty.


אבל אותנו קדשנו במצותיו והגיענו לבחי׳ קדש העליון ובחינת אנכי מי שאנכי כו׳ ודרך כלל נחלקים לג׳ בחינות תורה ועבודה וגמ״ח [וגמילות חסדים] גמ״ח [גמילות חסדים] קו ימין מלמעלה למטה ועבודה קו שמאל ממטה למעלה שמאלו תחת לראשי.215
but us He has sanctified with His commandments and brought to the level of the supernal Kodesh and the level of “I, Who I am,” etc. And in general they are divided into three categories: Torah, avodah (divine service) and acts of kindness (gemilus chassadim). Acts of kindness is the right line, from above to below; and avodah is the left line, from below to above: “His left hand is under my head.”
Israel, however, He “sanctified with His commandments,” raising them to the supernal Kodesh and to “I, Who I am.” The mitzvos fall into three groups: Torah, avodah (the service of prayer) and acts of kindness; kindness is the right line, flowing from above to below, and avodah the left line, rising from below to above, as in “His left hand is under my head.”


פירוש שמרים ראשו למעלה מבחי׳ השגת שכלו ותורה קו אמצעי כו׳ כמ״ש במ״א (וע׳ מזה בד״ה אני ה׳ אלקיכם דפ׳ ציצית ובד״ה לסוסתי ובד״ה נאוו לחייך בתורים) ולא יהיה לך כללות ל״ת [לא תעשה]216
That is, he raises his head above the level of his intellect’s grasp. And Torah is the middle line, etc., as is explained elsewhere (and see about this in the discourse beginning “I am Havayah your G-d,” of the section of tzitzis, and in the discourse beginning “To My mare,” and in the discourse beginning “Your cheeks are comely with circlets”). And “You shall have no” is the general and collective expression of the prohibitions,
Avodah is “under my head” because in it a person raises his head above what his intellect can grasp, and Torah is the middle line. The text then returns to the second commandment: “You shall have no” includes all the prohibitions.


כי עוונותיכם מבדילים217 ביניכם לבין אלהיכם שעבירה מטמטמת218 לבו של אדם219 ואינו שורה ומתגלה אור ה׳ על נפשו וזהו לא יהיה לך אלהים אחרים על פני
for “your iniquities separate between you and your G-d,” for a transgression dulls a person’s heart, and the light of G-d does not rest and become revealed upon his soul. And this is [the meaning of] “You shall have no other gods before My face (al panai)”;
Sins form a barrier, as Isaiah says, “your iniquities separate between you and your G-d”; a sin dulls the heart, so that G-d’s light cannot rest upon the soul. This is “You shall have no other gods before My face.”


כי כל העבירות נקראו בשם אלהים אחרים שכל העושה עבירה בורא קטיגור220221 כו׳ והוא מקליפות222 וסטרא אחרא והזהיר הכתוב שלא יהיה לך כח הסט״א [הסטרא אחרא] על פני.
for all transgressions are called by the name “other gods,” for “whoever commits a transgression creates an accuser,” etc., and it is from the kelipos (husks) and the sitra achra (the other side). And the verse warned that you should not have the power of the sitra achra “before My face.”
All sins are called “other gods,” since one who sins “creates an accuser,” a force drawn from the kelipos and the sitra achra, the realm opposed to holiness. The commandment warns that this force must not stand “before My face.”


פי׳ שהם המונעים ומבדילים את פני דהיינו גילוי השראתו וכמ״ש יאר ה׳ פניו אליך ישא ה׳ פניו
That is, that they are what withhold and separate “My face,” that is, the revelation of His indwelling, as it is written, “May Havayah make His face shine upon you,” “May Havayah lift up His face.”
“My face” is the revelation of G-d’s presence, as in the Priestly Blessing, “May Havayah make His face shine upon you.” Sins withhold and block this “face.”


(ועמ״ש מענין על פני סד״ה זכור את יום השבת לקדשו ובביאור ע״פ יביאו לבוש מלכות גבי הסתר אסתיר פני ביום ההוא).223
(And see what is written on the matter of “before My face” at the end of the discourse beginning “Remember the Shabbos day to keep it holy,” and in the explanation on [the verse] “Let them bring royal apparel,” regarding “I will surely hide My face on that day.”)
Two other discourses are cited on “before My face,” one of them on “I will surely hide My face on that day.”


והנה לוחות הראשונות נתנו בשבועות בקולות וברקים224 ולכן לא נתקיימו כי ענין הרעש בקולות וברקים הוא מבחי׳ עלמא דאתגליא ויש משם יניקה לחיצונים ע״י ירידת המדרגות והשתלשלות העולמות וההיכלות.
Now, the first Tablets were given on Shavuos, with thunder and lightning, and therefore they did not endure. For the tumult of thunder and lightning is from the level of the revealed world (alma de-isgalya), and from there the external forces draw nourishment, through the descent of the levels and the chain of descent (hishtalshelus) of the worlds and the chambers.
The first Tablets were given on Shavuos amid thunder and lightning, and so they did not last. Such tumult belongs to the “revealed world,” and through the descent of levels and worlds the external forces can draw nourishment from there.


וכמ״ש רגליה יורודת225 מות ומלכותו בכל משלה.226 משא״כ לוחות אחרונות נתנו בחשאי כדכתיב ואיש לא יעלה עמך227 וגו׳
As it is written, “Her feet go down to death,” and “His kingdom rules over all.” Whereas the second Tablets were given quietly, as it is written, “And no man shall go up with you,” etc.,
Proverbs says “her feet go down to death,” and the Psalmist says “His kingdom rules over all”: the lowest level of G-d’s sovereignty reaches even the realm of death, and this is how the external forces are nourished. The second Tablets, by contrast, were given quietly: “No man shall go up with you.”


לפי שהם בחי׳ פנימית הלב בחי׳ עלמא דאתכסיא בחי׳ רעותא דליבא228229230 שאין שם אחיזה ויניקה לסט״א [לסטרא אחרא] כלל
because they are the level of the inner dimension of the heart, the level of the hidden world (alma de-iskasya), the level of the heart’s desire (re’usa de-liba), where the sitra achra has no hold or nourishment at all.
The second Tablets came from the inner dimension of the heart, the “hidden world,” the heart’s inner desire, where the sitra achra has no hold at all.


(ועמ״ש מזה בפרשה תבא בד״ה היום הזה ועיין בזהר ח״א [חלק א׳]) (ד״נ ע״ב) ובסה״מ [ובספר הדרת מלך] (סי׳ קל״ח) ובפרשה תרומה (קל״ו א׳) ובפ׳ שמיני (דל״ט א׳).
(And see what is written about this in Parshas [Ki] Savo, in the discourse beginning “This day”; and see the Zohar, Part I) (folio 50b), and in Sefer Hadras Melech (section 138), and in Parshas Terumah (136a), and in Parshas Shemini (folio 39a).
The parenthesis cites a discourse on Ki Savo and several passages of the Zohar on this subject.


וע׳ מענין מעלת לוחות האחרונות ברבות פ׳ כי תשא פמ״ו231 גבי ויגד לך תעלומות חכמה232233 כו׳. וזהו שארז״ל [שאמרו רבותינו זכרונם לברכה] עי קר הצעקה בלב234 עיין בזהר פ׳ שמות (ד״כ רע״א):235236237238
And see on the matter of the superiority of the second Tablets in [Midrash] Rabbah, Parshas Ki Sisa, chapter 46, regarding “And He would tell you the secrets of wisdom,” etc. And this is what our Sages, of blessed memory, said, “The essence of the cry is in the heart”; see the Zohar, Parshas Shemos (folio 20, beginning of side a).
The Midrash on Ki Sisa praises the second Tablets with the verse “He would tell you the secrets of wisdom.” This also explains the Sages’ teaching that “the essence of the cry is in the heart.”




Section 7 · ¶19–24
The rain: arousal from below, mitzvos and Torah
19ה וזהו ענין ויבא כגשם לנו239 כי הנה הגשם יורד בענן240 המכסה שמים בעבים241 ועבים נתהוו מאדים אשר יעלה מן הארץ242 להיות הענן והחושך
5. And this is the matter of “And He will come to us like the rain.” For behold, rain descends in a cloud, “Who covers the heavens with clouds”; and clouds come into being from mists, which “go up from the earth,” so that there will be the cloud and the darkness.
Section 5 turns to Israel’s request, “He will come to us like the rain.” Rain falls from clouds that “cover the heavens,” and clouds form from mist that “goes up from the earth,” bringing cloud and darkness.


דהיינו שישים אל לבו ריחוקו מאור פני ה׳ והסתר אורו ית׳ ישת חשך סתרו243 וכל נהורין מתחשכין קמיה דלית מחשבה תפיסא ביה.
That is, that he should take to heart his distance from the light of G-d’s countenance, and the concealment of His light, blessed be He: “He made darkness His hiding place,” and “all lights are darkened before Him,” for no thought can grasp Him.
The mist rising from the earth is a person taking to heart how far he is from the light of G-d’s face and how hidden that light is: “He made darkness His hiding place,” all lights are dark before Him, and no thought can grasp Him.


ואזי מרחוק ה׳ נראה באתערותא דלעילא שיבא כגשם לנו הוא חסד עליון ואהבה רבה שלמעלה לדבקה בה׳ אחד בגילוי אור א״ס ב״ה על נפשו בחי׳ רצון העליון
And then “From afar Havayah appeared,” with an arousal from above (isarusa dile’eila), so that “He will come to us like the rain”: this is supernal kindness and the great love (ahavah rabbah) from above, to cleave to G-d, [Who is] One, with the revelation of the Infinite Light (Or Ein Sof), blessed be He, upon his soul, the level of the supernal will.
Then “from afar Havayah appeared”: an arousal from above answers, and G-d comes “like the rain.” This rain is supernal kindness, the great love (ahavah rabbah) that comes from above, in which the Infinite Light is revealed upon the soul, the level of the supernal will.


(ועמ״ש מענין זה איך שהמרירות מהריחוק גורם התגלות אהבה רבה בד״ה אתם נצבים גבי ושקל בפלס הרים)244
(And see what is written on this matter, how the bitterness over the distance brings about the revelation of the great love, in the discourse beginning “You are standing,” regarding “And weighed the mountains in a scale.”)
The discourse on “You are standing” explains how the bitterness of feeling distant brings about this revelation of great love.


וזהו יערוף כמטר לקחי245 לקחי שלוקחין אותו שע״י המצות אשר קדשנו במצותיו לוקחין אותו כביכול ממש וממשיכין אור א״ס ב״ה ממש כי רמ״ח מצות עשה רמ״ח המשכות אברין דמלכא246
And this is [the meaning of] “My teaching (likchi) shall drop like the rain”: likchi, that He is taken (lokchin). For through the mitzvos, “Who has sanctified us with His commandments,” one takes Him, as it were, actually, and draws down the Infinite Light, blessed be He, actually. For the 248 positive commandments are 248 drawings-down, “limbs of the King”;
“My teaching (likchi) shall drop like the rain”: likchi is read as “taking,” for through the mitzvos we take G-d Himself, as it were, and draw down the Infinite Light. The 248 positive commandments are the 248 “limbs of the King,” 248 channels of His light.


כמו למשל האוחז באדם באחד מאבריו ומושכו אליו נמשך כולו אליו כך כביכול על ידי המצות שהם אברין דמלכא ממשיכין כביכול הארה והשפעה מאור א״ס ב״ה ממש
just as, for example, one who grasps a person by one of his limbs and pulls him toward himself: the whole of him is drawn to him. So too, as it were, through the mitzvos, which are “the limbs of the King,” one draws down, as it were, a ray and bestowal from the Infinite Light, blessed be He, itself.
The analogy: one who grasps one of a person’s limbs and pulls him draws the whole person along. So by holding the mitzvos, the King’s limbs, we draw down a ray and a flow from the Infinite Light itself, as it were.


ואף שהמצות הם בענינים גשמי׳ [גשמיים / גשמיות / גשמית] בחי׳ חיצונית מ״מ נתפס ונקלט בהם החיות אור א״ס ב״ה המתלבש בהם כמו למשל אברים שבהם מתפשט חיות הדם הוא הנפש.247248249
And although the mitzvos involve physical matters, the level of the outer dimension (chitzoniyus), nevertheless the life-force, the Infinite Light, blessed be He, that is enclothed in them, is caught and absorbed in them; just as, for example, limbs, in which the life-force of the blood, which is the soul, spreads.
The mitzvos are physical acts, the outer dimension, yet the Infinite Light is truly caught and held in them, just as the soul’s life is present in every limb through the blood.




20וזהו יערוף כמטר250 בחי׳ עורף בחי׳ חיצוניות וע״י כן לקחי לוקחין אותו ממש כביכול והיינו כמטר וכגשם
And this is [the meaning of] “shall drop (ya’arof) like the rain”: the level of oref (“the back of the neck”), the level of the outer dimension (chitzoniyus); and through this, likchi, one takes Him, actually, as it were. And this is “like the rain” (kamatar and kegeshem),
Ya’arof, “shall drop,” is related to oref, the back of the neck, which stands for the outer dimension: the physical mitzvos through which we “take” G-d. This is the rain, matar and geshem, of Israel’s request.


דהיינו ע״י אתעדל״ת [אתערותא דלתתא] בבחי׳ תשובה מ עומקא דליבא להיות ואד יעלה מן הארץ המכסה שמים בעבים251 וגו׳ מרחוק ה׳ נראה כו׳ כנ״ל.
that is, through an arousal from below (isarusa dilesata) in the manner of teshuvah (return) from the depth of the heart, so that “a mist goes up from the earth,” “Who covers the heavens with clouds,” etc., “From afar Havayah appeared,” etc., as mentioned above.
Rain is drawn by an arousal from below: teshuvah from the depth of the heart, the “mist rising from the earth” that becomes the cloud, after which “from afar Havayah appeared.”


(ובפי׳ האזינו השמים כו׳ יערוף כמטר י״ל [יש לומר] עוד כי השמים היינו המדות עליונות דאצילות הנק׳ זעיר אנפין דאצילות כמ״ש בזהר פ׳ האזינו)
(And on the meaning of “Give ear, O heavens,” etc., “shall drop like the rain,” it can further be said that “the heavens” are the supernal emotive attributes (middos) of the World of Atzilus (Emanation), which are called Z’eir Anpin (the emotive attributes) of Atzilus, as is written in the Zohar, Parshas Ha’azinu)
A further explanation of the opening verses: “the heavens” are the supernal emotive attributes of Atzilus, called Z’eir Anpin, as the Zohar on Ha’azinu says.


(דרצ״ו ב׳) השמים שמים עילאין אינון דאשתמודען דאקרון שמא דקוב״ה [דקודשא בריך הוא]252 כו׳ ותשמע הארץ ארץ עילאה כו׳
(folio 296b): “‘The heavens’: these are the supernal heavens, those that are known to be called the Name of the Holy One, blessed be He,” etc.; “‘And let the earth hear’: the supernal earth,” etc.,
The Zohar says that “the heavens” are the supernal heavens, known as the Name of the Holy One, blessed be He, and that “the earth” is the supernal earth.


היא מדת מלכותו ית׳ ומרע״ה [ומשה רבינו עליו השלום] אמר להם האזינו ואדברה פי׳ שעל ידי התומ״צ [התורה ומצות] ממשיך בהם אור א״ס ב״ה מלמעלה מעלה מבחי׳ שמים
which is the attribute of His sovereignty (Malchus), blessed be He. And Moshe our teacher, peace be upon him, said to them, “Give ear … and I will speak”: that is, that through Torah and mitzvos he draws into them the Infinite Light (Or Ein Sof), blessed be He, from far above the level of heavens,
The supernal earth is Malchus, G-d’s sovereignty. When Moshe said “Give ear … and I will speak,” he meant that through Torah and mitzvos he would draw into them the Infinite Light from far above the level of “heavens.”


דהיינו מבחי׳ ישת חשך סתרו253 שהוא בחינת כתר עליון ונקרא אריך אנפין וע״ז נאמר יערוף כמטר לקחי וכמ״ש בזהר ס״פ ויקרא (דכ״ה סע״ב [סוף עמוד ב])254
that is, from the level of “He made darkness His hiding place,” which is the level of the supernal Keser (the Crown) and is called Arich Anpin. And of this it is said, “My teaching shall drop like the rain,” as is written in the Zohar at the end of Parshas Vayikra (folio 25, end of side b):
That higher source is the level of “He made darkness His hiding place,” the supernal Keser, also called Arich Anpin. From there comes “My teaching shall drop like the rain,” as the Zohar on Vayikra explains.


שזהו ענין הרעיפו מים ממעל ממעל ודאי מעתיקא קדישא קא אתייא ולא מההוא אתר דאקרי שמים255 כו׳
that this is the matter of “Drip down, O heavens, from above”: “‘From above’: certainly it comes from Atika Kadisha (the Holy Ancient One), and not from that place which is called ‘heavens,’” etc.
The Zohar on “Drip down, O heavens, from above” says that “from above” means from Atika Kadisha, the Holy Ancient One, which is higher than the place called “heavens.” (The printed text has mayim, “water,” a slip for shamayim, “heavens,” as in the verse and in the Zohar’s own comment.)


וע״ש במק״מ [במקדש מלך] והיינו שמשם נמשך בבחי׳ שמים להיות הגשם והמטר יורד מבחי׳ שמים לבחי׳ ארץ.
And see there in the Mikdash Melech. That is, from there it is drawn into the level of heavens, so that the rain (geshem and matar) descends from the level of heavens to the level of earth.
The Mikdash Melech comments on this passage. The rain passes through the heavens and falls from the level of heavens to the level of earth, but the heavens are only its channel.


אבל שרש המשכה זו באה מלמעלה וממעל מבחי׳ שמים וע״כ נאמר האזינו השמים כו׳ לבחי׳ המשכה עליונה זו דיערוף כמטר לקחי.
But the root of this drawing-down comes from above and beyond the level of heavens. And therefore it says, “Give ear, O heavens,” etc., to the level of this supernal drawing-down of “My teaching shall drop like the rain.”
The root of this flow is above the heavens. That is why Moshe called on the heavens to listen: to receive this supernal flow of “My teaching shall drop like the rain.”


וז״ש [וזהו שכתוב] במדרש פ׳ האזינו256 ובקהלת רבה (דצ״ב ע״ד) בפסוק ידעתי כי כל אשר יעשה257 וז״ל [וזה לשונו] גזר הקב״ה שיהיו השמים מקלסין אותו258259260 שנא׳ [שנאמר] השמים מספרים כבוד אל261 עמד משה ושיתקן שנאמר האזינו השמים ואדברה262 עכ״ל [עד כאן לשונו].
And this is what is written in the Midrash on Parshas Ha’azinu, and in Koheles Rabbah (folio 92, column d) on the verse “I know that whatever He does,” and these are its words: “The Holy One, blessed be He, decreed that the heavens should praise Him, as it is said, ‘The heavens declare the glory of G-d.’ Moshe stood and silenced them, as it is said, ‘Give ear, O heavens, and I will speak.’” End of quote.
The Midrash says that G-d decreed that the heavens should praise Him (“The heavens declare the glory of G-d”), but Moshe stood and silenced them, saying “Give ear, O heavens, and I will speak.”


ועיין מזה ג״כ ברבות בראשית פ״ה והיינו לפי שמשה המשיך בהשמים מבחינה שלמעלה מעלה מבחי׳ שמים עצמן
And see about this also in [Midrash] Rabbah, Bereishis, chapter 5. And this is because Moshe drew into the heavens from a level that is far above the level of the heavens themselves.
Moshe could silence the heavens because he drew into them a light from far above the heavens themselves.


והנה החכם אינו מדבר בפני מי שגדול263 ממנו בחכמה264 כו׳ וזהו שעמד משה ושיתקן לקבל מבחי׳ המשכה וגילוי זה הגדול מהם עצמן.265
Now, “the wise man does not speak before one who is greater than he in wisdom,” etc. And this is [why] Moshe stood and silenced them: so that they receive from the level of this drawing-down and revelation, which is greater than they themselves.
A wise man does not speak before one greater than he in wisdom. So the heavens fell silent before Moshe in order to receive this revelation, which is greater than they are.




21ועד״ז נת׳ [נתבאר] במ״א בענין קי״ס [קריעת ים סוף] דאגלידו מיא כי איידי דטריד למבלע לא פליט בד״ה ששת ימים תאכל מצות266 ועמ״ש מענין מוריד הגשם בביאור ע״פ תורה צוה לנו משה מורשה267 כו׳.
And along these lines it was explained elsewhere, regarding the splitting of the Sea of Reeds, that “the waters congealed,” for “since it is occupied with swallowing, it does not spit out,” in the discourse beginning “Six days you shall eat matzos.” And see what is written on the matter of “He causes the rain to descend” in the explanation on [the verse] “Moshe commanded us the Torah, an inheritance,” etc.
The Alter Rebbe notes that a similar idea appears in his discourse on “Six days you shall eat matzos,” which discusses the waters that congealed at the splitting of the sea together with the Talmudic principle that “while it is busy swallowing, it does not spit out.” The blessing “He causes the rain to fall” is discussed in another discourse.


וע׳ בזהר פ׳ ואתחנן (דרס״ג ע״א) ע״פ שמע ישראל דק״ש [דקריאת שמע] כתיב האזינו השמים אוף הכא שמע ישראל וכולא חד מלה הוא268 וע״ש במק״מ [במקדש מלך].
And see the Zohar, Parshas Va’eschanan (folio 263a), on [the verse] “Hear, O Israel,” of the Shema: “It is written, ‘Give ear, O heavens’; so too here, ‘Hear, O Israel,’ and it is all one matter.” And see there in the Mikdash Melech.
The Zohar links “Give ear, O heavens” with the Shema: as Moshe called on the heavens to listen, so the Shema calls “Hear, O Israel,” and both are one matter.


והיינו כי בק״ש [בקריאת שמע] ממשיכים ג״כ מבחי׳ זו וזהו ענין הוי׳ אלקינו הוי׳ אחד ולזה אמר שמע ישראל דלעילא לבחי׳ המשכה עליונה ועצומה זו וכו׳.
That is, in the Shema one also draws down from this level; and this is the matter of “Havayah is our G-d, Havayah is One.” And for this he says “Hear, O Israel” to the Israel of above, for the level of this supernal and mighty drawing-down, etc.
In the Shema we too draw down from this supernal level, as expressed in “Havayah is our G-d, Havayah is One.” “Hear, O Israel” addresses the supernal Israel, calling it to receive this mighty flow from above.


אך הנה כדי להיות המשכה עליונה זו מבחי׳ כתר ישת חושך סתרו269 זהו ע״י ואד יעלה מן הארץ270 שהוא בחי׳ אתעדל״ת [אתערותא דלתתא] כנ״ל והיא המרירות מהחושך המסתיר אורו ית׳
But behold, for this supernal drawing-down to come from the level of Keser (the Crown), “He made darkness His hiding place,” this is through “a mist went up from the earth,” which is the level of an arousal from below (isarusa dilesata), as mentioned above; and this is the bitterness over the darkness that conceals His light, blessed be He.
For this flow to come from Keser, the level of “He made darkness His hiding place,” there must first be a “mist rising from the earth,” an arousal from below: the bitterness a person feels over the darkness that hides G-d’s light.


ולכן אתערותא דלתתא זו עולה עד בחינת החושך העליון שלמעלה מהאור דח״ע [דחכמה עילאה] והוא בחי׳ ישת חשך סתרו שמזה נמשך להיות הגשם
And therefore this arousal from below rises up to the level of the supernal darkness that is above the light of the higher Chochmah (Chochmah Ila’ah), which is the level of “He made darkness His hiding place,” from which it is drawn that the rain
That is why this arousal from below can rise all the way to the supernal darkness above the light of the higher Chochmah: the person’s sense of darkness below reaches the “darkness” above. From that level the rain is drawn down.


יורד בענן אשר שרש הענן ההוא נמשך מבחי׳ ישת חשך סתרו ועמ״ש מזה ר״פ ויקרא בענין כי שכן עליו הענן271 כו׳.272
descend in a cloud, the root of that cloud being drawn from the level of “He made darkness His hiding place.” And see what is written about this at the beginning of Parshas Vayikra, on the matter of “For the cloud rested upon it,” etc.
The rain falls from a cloud whose root is that supernal darkness. The Alter Rebbe refers to his discussion of the cloud that rested on the Tabernacle, at the beginning of Vayikra.




22וזהו ענין כי עם קשה עורף הוא273 וסלחת.274 דאיתא במדרש דקשה עורף275 לשבח קאמר היינו החיזוק בעבודת ה׳ למעלה מהשכל ועי״ז ממשיך בחי׳ יערוף כמטר כו׳
And this is the matter of “For it is a stiff-necked (kesheh oref) people, and You shall forgive.” For it is stated in the Midrash that “stiff-necked” is said in praise: that is, firmness in the service of G-d above intellect; and through this one draws down the level of “shall drop (ya’arof) like the rain,” etc.
The Midrash reads Moshe’s plea, “for it is a stiff-necked people, and You shall forgive,” as praise: Israel’s stubbornness, used in serving G-d beyond reason, is their strength. Through this firmness above intellect they draw down “shall drop (ya’arof, related to oref, the neck) like the rain.”


ועד״ז בק״ש [בקריאת שמע] שכדי להיות ההמשכה הוא ע״י בחי׳ תשובה והרוח תשוב כו׳ כמבואר לעיל באריכות וע׳ מענין ואד יעלה276 ברע״מ [ברעיא מהימנא] פ׳ צו (דכ״ח סע״ב [סוף עמוד ב])
And similarly in the Shema: in order for there to be the drawing-down, it is through the level of teshuvah (return), “And the spirit shall return,” etc., as explained above at length. And see on the matter of “And a mist went up” in the Raaya Mehemna, Parshas Tzav (folio 28, end of side b).
So too in the Shema, the flow is drawn down through teshuvah, “the spirit shall return,” as explained at length above. The Raaya Mehemna on Tzav is cited on “a mist went up.”


והנה בחי׳ תזל כטל277 זהו עוד המשכה עליונה יותר כדלקמן. אך אמרו רז״ל [רבותינו זכרונם לברכה] לא עם הארץ חסיד ולא בור ירא חטא.278
Now, the level of “shall distill like the dew” is a still higher drawing-down, as [will be explained] below. However, our Sages, of blessed memory, said, “An unlearned person (am ha’aretz) cannot be pious (chasid), nor can a boor be sin-fearing.”
“Shall distill like the dew” is an even higher flow, to be explained below. But first a condition: the Sages said that “an unlearned person cannot be pious, nor can a boor be sin-fearing.”


פי׳ שא״א להמשיך בחי׳ חסיד והארה מבחי׳ ורב חסד279 בחי׳ אהבת ה׳ אור א״ס ב״ה על נפשו בחי׳ גשם ומטר הנ״ל כשהוא עם הארץ שאין לו תורה
That is, it is impossible to draw down the level of chasid, a ray from the level of “and abundant in kindness (chesed),” the level of the love of G-d, the Infinite Light (Or Ein Sof), blessed be He, upon his soul, the level of rain (geshem and matar) mentioned above, when he is an am ha’aretz who has no Torah.
Chasid, “pious,” comes from chesed, kindness. Without Torah one cannot draw down the light of “abundant in kindness,” the love of G-d that is the “rain” described above.


כי אור א״ס ב״ה שלמעלה מעלה מבחי׳ חכמה מאיר ונמשך למטה בבחי׳ השתלשלות דוקא מעילה לעילה כו׳ (ועמ״ש מענין ולא ע״ה [עם הארץ] חסיד280 בביאור ע״פ וקבל היהודים)281282
For the Infinite Light, blessed be He, which is far above the level of Chochmah (wisdom), shines and is drawn down below only by way of the chain of descent (hishtalshelus), from cause to cause, etc. (and see what is written on the matter of “nor can an am ha’aretz be pious” in the explanation on [the verse] “And the Jews undertook”);
The Infinite Light above Chochmah reaches below only through the ordered chain of descent, step by step from cause to effect. Another explanation, on “And the Jews undertook,” discusses this teaching of the Sages.


ולכן מתלבש בחכמה תחלה283 וכמ״ש בזה״ק [בזהר הקדוש] תלת קשרין קוב״ה [קודשא בריך הוא] ואורייתא וישראל284 ישראל מתקשראן באורייתא כו׳.
and therefore it is first enclothed in Chochmah, as is written in the holy Zohar: “Three bonds: the Holy One, blessed be He, the Torah, and Israel; Israel are bound to the Torah,” etc.
Therefore the light first clothes itself in Chochmah, which is the Torah. As the Zohar says, Israel, the Torah and the Holy One are bound together: Israel to the Torah, and the Torah to G-d.


וזהו האזינו השמים285 הוא בחי׳ תושב״כ [תורה שבכתב] שם מים הוא בחי׳ חכמה עילאה כמו מים שאין להם גוון כו׳.
And this is [the meaning of] “Give ear, O heavens (shamayim)”: it is the level of the Written Torah; sham mayim (“there is water”), which is the level of the higher Chochmah, like water, which has no color, etc.
So “Give ear, O heavens (shamayim)” refers to the Written Torah: shamayim is read as sham mayim, “there is water,” and water, which has no color of its own, stands for the higher Chochmah.




23וכך הוא ענין תרוה שבכתב שהוא בחי׳ חכמה עילאה כמאמר רז״ל [רבותינו זכרונם לברכה] רע״ק [רבי עקיבא] היה דורש על כל קוץ וקוץ286 תלי תילין שכל קוץ וקוץ הוא מרמז על כמה עניני חכמה עילאה נפלאה עצמו מספר
And so is the matter of the Written Torah, which is the level of the higher Chochmah (wisdom), as our Sages, of blessed memory, said: “Rabbi Akiva would expound heaps upon heaps [of laws] on each and every crownlet.” For each and every crownlet alludes to many matters of the higher Chochmah, wondrous, too numerous to count;
The Written Torah is the higher Chochmah. The Talmud tells that Rabbi Akiva would expound heaps upon heaps of laws from every crownlet on the letters, for each tiny crownlet alludes to countless matters of the higher Chochmah.


וכן כל תמונה וצורת אותיות וטעמיהן ותגיהן ונקודותיהן כולם בחכמה נפלאה למעלה מעלה עד אין קץ ותכלית.
and likewise every shape and form of the letters, and their cantillation notes, their crownlets and their vowel points: all of them are in wondrous wisdom, higher and higher, without end or limit.
The same is true of every shape and form of the letters, and of their cantillation notes, crownlets and vowel points: all of them hold wondrous wisdom without end.




24ואדברה הוא לשון הנהגה והמשכה כמו ידבר עמים תחתינו287 והיינו כדי להמשיך לישראל בחי׳ כמטר לקחי צריך להיות תחלה האזינו השמים ותשמע הארץ288 הוא בחי׳ תורה שבע״פ [שבעל פה]
And “and I will speak (va’adabrah)” is an expression of leading and drawing, as in “He shall lead (yadber) peoples under us.” That is, in order to draw down to Israel the level of “My teaching like the rain,” there must first be “Give ear, O heavens” and “let the earth hear,” which is the level of the Oral Torah,
Va’adabrah, “and I will speak,” is read as leading and drawing down, as in “He shall lead (yadber) peoples under us.” To draw “My teaching like the rain” to Israel, there must first be “Give ear, O heavens” and “let the earth hear,” and the earth is the Oral Torah.


שהיא מקבלת מתושב״כ [מתורה שבכתב] שע״י תושב״כ [תורה שבכתב] ושבע״פ [ושבעל פה] יערוף כמטר לקחי289 וגו׳ הוא האהבה בהתגלות אור ה׳ על נפשו.
which receives from the Written Torah. For through the Written Torah and the Oral [Torah], “My teaching shall drop like the rain,” etc., which is the love, in the revelation of G-d’s light upon his soul.
The Oral Torah receives from the Written Torah. Through both of them, “My teaching shall drop like the rain”: the love of G-d, with His light revealed upon the soul.


משא״כ כשאין לו תורה אין אור האהבה שורה ומתגלה בנפשו כי תלת קשרין מתקשראן דא בדא קוב״ה [קודשא בריך הוא] ואורייתא וישראל.290
Whereas when he has no Torah, the light of love does not rest and become revealed in his soul; for “three bonds are bound one to another: the Holy One, blessed be He, the Torah, and Israel.
Without Torah the light of love does not rest upon the soul, because Israel, the Torah and G-d are bound together as “three bonds.”


ישראל מתקשראן באורייתא ואורייתא בקוב״ה [בקודשא בריך הוא] (ועמ״ש בד״ה כי עמך מקור חיים291 בענין פי׳ המשפילי לראות בשמים ובארץ292 ובענין השקיפה ממעון קדשך מן השמים293 כו׳ ע״ש ועמ״ש ע״פ השמים כסאי והארץ הדום רגלי):294
Israel are bound to the Torah, and the Torah to the Holy One, blessed be He” (and see what is written in the discourse beginning “For with You is the source of life,” on the meaning of “Who lowers [Himself] to look upon the heavens and the earth,” and on the matter of “Look down from Your holy dwelling, from the heavens,” etc. See there. And see what is written on [the verse] “The heavens are My throne and the earth is My footstool”).
The Zohar continues: Israel are bound to the Torah, and the Torah to G-d. Several discourses are cited on “heavens” and “earth” as levels that receive G-d’s light.




Section 8 · ¶25–26
The dew: above the soul’s root
25ו והנה כל הנ״ל בחי׳ גשם ומטר זהו בקשת כנ״י [כנסת ישראל] דהיינו שיהיה נמשך ע״י אתעדל״ת [אתערותא דלתתא].
6. Now, all of the above, the level of rain (geshem and matar), is the request of the Congregation of Israel (Knesses Yisrael): that is, that it should be drawn down through an arousal from below (isarusa dilesata).
Section 6: everything said about rain describes the request of the Congregation of Israel, a flow drawn down through an arousal from below.


אך הקב״ה השיב לה אהיה כטל295 טל הוא בחי׳ ומדרגה גבוה מאד נעלה מה שא״א להמשיך ע״י אתעדל״ת [אתערותא דלתתא] שאין כח במעשה התחתונים לעורר את האהבה הגדולה הזאת ואעפ״כ [ואף על פי כן] אחרי התעוררות מעשה התחתונים שיבא כגשם296 כו׳
But the Holy One, blessed be He, answered her, “I will be like the dew.” Dew is a very high and exalted level and rank, which it is impossible to draw down through an arousal from below, for the deeds of those below have no power to arouse this great love. Nevertheless, after the arousal of the deeds of those below, so that “He will come like the rain,” etc.,
G-d’s answer, “I will be like the dew,” points to a far higher level that no arousal from below can draw down, since human deeds cannot awaken so great a love. Even so, it comes once the deeds below have first brought the “rain.”


אזי מאליו וממילא נמשך בחי׳ הטל והוא בחי׳ חג הסוכות וסוכה תהיה לצל יומם וכתיב ה׳ צלך297 ובצל ידי כסיתך298 בחי׳ וימינו תחבקני299 (ואפשר לומר שגם ע״פ לה״ק [לשון הקודש] יש שייכות סוכה לטל והוא ע״פ מ״ש בנחמיה)300
then, of itself and as a matter of course, the level of the dew is drawn down. And this is the level of the festival of Sukkos, “And a sukkah shall be for a shade by day”; and it is written, “Havayah is your shade,” and “In the shadow of My hand I have covered you,” the level of “And His right hand embraces me.” (And it is possible to say that also according to the Holy Tongue there is a connection between sukkah and tal (“dew”), and this is according to what is written in Nehemiah
Then the dew comes of itself. This is the festival of Sukkos: the sukkah is “a shade by day,” G-d is “your shade,” and “His right hand embraces me.” The Alter Rebbe suggests that sukkah and tal (dew) are linked in the Hebrew language itself.


(סי׳ ג׳ ט״ו) יבננו ויטללנו301 דפירושו כמו סוכה כמ״ש בשרשים וכ״כ [וכן כתב] במצודת ציון שהוא ענין צל
(chapter 3, [verse] 15), “He built it and covered it (vi’tal’lenu),” which means like a sukkah, as is written in the Shorashim; and so wrote the Metzudas Tziyon, that it is a matter of shade.
Nehemiah says of a gate that the builder “built it and covered it (vi’tal’lenu),” which the Shorashim and the Metzudas Tziyon explain as roofing it like a sukkah, giving shade.


כי בצל קורתי (בראשית י״ט) תרגם אונקלוס בטלל וכן בגמרא (פ״ג [פרק ג׳] דסוכה דל״א) האי כשורה דמטללתא
For “in the shadow of my roof” (Bereishis 19) Onkelos translates “betelal”; and so too in the Gemara (chapter 3 of Sukkah, folio 31), “this beam of the covering (metalalta).”
Likewise Onkelos renders “in the shadow of my roof” as betelal, and the Talmud calls the beam of a sukkah’s roofing metalalta. So the root of tal, dew, is also used for shade and roofing.


וזהו תזל כטל302 ואזי יוכלו לבא לבחי׳ אמרתי להיות האמירה שלי ע״ד ואשים דברי בפיך303 ופי יגיד תהלתך304 יגיד מאליו וממילא כנ״ל
And this is [the meaning of] “shall distill like the dew”; and then they will be able to come to the level of “my speech” (imrasi), that the speech be Mine, along the lines of “And I have put My words in your mouth” and “My mouth shall declare Your praise”: it shall declare of itself and as a matter of course, as mentioned above.
This is “shall distill like the dew.” Then a person reaches “my speech” in the sense of “I have put My words in your mouth”: his speech becomes G-d’s own, and “my mouth shall declare Your praise” of itself.


(וזהו ואשים דברי בפיך ובצל ידי כסיתיך305 שבחי׳ דברי שבפיך שזהו ענין כטל אמרתי זהו ענין ובצל ידי כו׳ בחי׳ א׳ עם חג הסכות ועמ״ש מזה בד״ה ביום השע״צ [השמיני עצרת] עו׳ [וע׳] בזהר בראשית)
(And this is [the meaning of] “And I have put My words in your mouth, and in the shadow of My hand I have covered you”: that the level of “My words in your mouth,” which is the matter of “my speech like the dew,” is the matter of “and in the shadow of My hand,” etc., one level with the festival of Sukkos. And see what is written about this in the discourse beginning “On the eighth day, an atzeres.” And see the Zohar, Bereishis)
Isaiah joins “I have put My words in your mouth” with “in the shadow of My hand I have covered you”: G-d’s words in a person’s mouth, the “dew” of speech, are one level with the shade of Sukkos. The Zohar is cited on this verse.


(דף ד׳ סע״ב [סוף עמוד ב]) ובפ׳ צו (דל״ה ע״א) והנה סיפיה דקרא הוא לנטוע שמים וליסוד ארץ ולאמר לציון עמי אתה.
(folio 4, end of side b), and in Parshas Tzav (folio 35a). Now, the end of the verse is “to plant the heavens and to lay the foundations of the earth, and to say to Zion, ‘You are My people.’”
The Zohar on Tzav is also cited. The verse in Isaiah ends: “to plant the heavens and to lay the foundations of the earth, and to say to Zion, You are My people.”


והיינו שבחי׳ טל נמשך בבחי׳ שמים וארץ וכמש״כ [וכמה שכתוב] האזינו השמים כו׳ תזל כטל כו׳ ועי״ז לאמר לציון כו׳ וכנ״ל בענין השקיפה כו׳ וברך כו׳
That is, the level of dew is drawn into the level of heavens and earth, as it is written, “Give ear, O heavens,” etc., “shall distill like the dew,” etc.; and through this, “to say to Zion,” etc., as mentioned above regarding “Look down,” etc., “and bless,” etc.
So the dew is drawn into “heavens and earth,” as in “Give ear, O heavens … shall distill like the dew,” and through it G-d says “to Zion, You are My people,” as with “Look down from Your holy dwelling … and bless.”


ולכן אין הטל נפסק306 כמארז״ל [כמאמר רבותינו זכרונם לברכה] לפי שמקורו מאד נעלה ממעשה התחתונים ואתערותא דלתתא שאין מגיעים אלא עד מקור נשמות ישראל ומזליהם העליון.307
And therefore dew never ceases, as our Sages, of blessed memory, said; because its source is very far above the deeds of those below and the arousal from below, which reach only as far as the source of the souls of Israel and their supernal mazal.
This is why, as the Sages say, dew never ceases: its source is far above the deeds of those below, which reach only as far as the source of the souls of Israel and their mazal.


אכן הטל יורד ונמשך מאור עליון הנק׳ טלא דבדולחא308 כמ״ש כי טל אורות309 טלך310 (בישעיה סי׳ כ״ו י״ט) (וע׳ בזח״א [בזהר חלק א])
Rather, the dew descends and is drawn from a supernal light called “the crystalline dew” (tala de-vedolcha), as it is written, “For Your dew is the dew of lights” (in Isaiah, chapter 26, [verse] 19) (and see the Zohar, Part I)
Dew comes from a supernal light called “the crystalline dew,” as in “Your dew is the dew of lights.”


(דק״ל סע״ב [סוף עמוד ב] ודרל״ב א׳) דפי׳ אורות ממש מאינון נהורין עילאין דנהרין לעילא311 כו׳ וח״ג [וחלק ג׳] (דקכ״ח ב׳) אורות נהורא דחוורתא דעתיקא312 כו׳
(folio 130, end of side b, and folio 232a), that the meaning of “lights” is literal: “from those supernal lights that shine above,” etc.; and Part III (folio 128b): “‘Lights’: the light of the whiteness of Atika,” etc.,
The Zohar explains “lights” literally, as the supernal lights that shine above, and as “the light of the whiteness of Atika,” the Ancient One.


הה״ד [הדא הוא דכתיב] ועינו כעין הבדולח313 כו׳ שהוא למעלה מעלה מבחי׳ המזלות שהן נוצר חסד ונקה314 כו׳ כמ״ש בזה״ק [בזהר הקדוש] כו׳
as it is written, “And its appearance was like the appearance of bedolach (crystal),” etc.; which is far above the level of the mazalos, which are “Notzer chesed” (“He preserves kindness”) and “Ve-nakeh” (“and He cleanses”), etc., as is written in the holy Zohar, etc.
This light is like crystal (bedolach), far above the level of the mazalos, which are the attributes “Notzer chesed” and “Ve-nakeh” of the Thirteen Attributes of Mercy, as the Zohar explains.


(וזהו שבברכת יעקב נאמר ויתן לך האלקים315 מטל השמים כו׳ שזהו למעלה מעלה מבחי׳ שרש נש״י [נשמות ישראל] מצד עצמן שהוא מבחינת המזלות ובזהר פ׳ תזריע) (דמ״ט ע״א) גבי הזה עליהם מי חטאת316 שיורי טלא דבדולחא.317
(And this is why in the blessing of Jacob it is said, “May G-d give you of the dew of the heavens,” etc.: for this is far above the level of the root of the souls of Israel in and of themselves, which is from the level of the mazalos. And in the Zohar, Parshas Tazria) (folio 49a), regarding “Sprinkle upon them waters of purification”: “the remnants of the crystalline dew.”
So Jacob’s blessing is “May G-d give you of the dew of the heavens,” a gift above the root of the souls of Israel themselves, which is at the level of the mazalos. The Zohar on Tazria calls the purifying waters sprinkled on the Levites “the remnants of the crystalline dew.”


וזהו ההמשכה שמבחי׳ מזל ונוצר חסד כמ״ש באגה״ק [באגרת הקודש] ד״ה למה נסמכה318 פ׳ מרים כו׳ ע״ש ונקראים רק שיורי טלא והיינו כדי לטהר טמא מת.
And this is the drawing-down from the level of mazal and Notzer chesed, as is written in Iggeres HaKodesh, in the passage beginning “Why was the section of Miriam juxtaposed,” etc. See there. And they are called only “the remnants of the dew,” and this is in order to purify one who is impure through [contact with] the dead.
Those remnants are the flow from mazal and “Notzer chesed,” as Iggeres HaKodesh explains. They are only “remnants” of the dew, enough to purify one made impure by the dead.


אכן לע״ל [לעתיד לבוא] להיות תחיית המתים ממש זהו על ידי גילוי מבחי׳ עצמיות טל319 אורות ממש.320321
But in the Future to Come, for there to be the actual resurrection of the dead, this is through a revelation from the level of the very essence of “the dew of lights” itself.
In the Future, the actual resurrection of the dead will come through a revelation of the very essence of “the dew of lights.”




26ועמ״ש בביאור ע״פ ואהיה אצלו אמון322 גבי אחור וקדם צרתני323 שיש בבחינת הרצון עליון ב׳ בחינות כו׳ ע״ש ועד״ז הוא ענין יערוף כמט ר ותזל כטל324325
And see what is written in the explanation on [the verse] “And I was with Him as a nursling (amon),” regarding “Behind and before You have formed me”: that in the level of the supernal will there are two levels, etc. See there. And in the same way is the matter of “shall drop like the rain” and “shall distill like the dew”;
Another explanation, on “And I was with Him as a nursling,” discusses “Behind and before You have formed me”: the supernal will has two levels, a “back” and a “front.” Rain and dew correspond to these two.


כי יערוף מלשון עורף זהו נק׳ בחי׳ אחור לגבי בחי׳ תזל כטל שהוא פנימית תענוג העליון כו׳ אלא שאעפ״כ [שאף על פי כן] גם בבחי׳ יערוף נמשך הארה מבחי׳ הפנימית המתלבש בבחינת המזלות
for ya’arof, from the word oref (“the back of the neck”), is called the level of “behind” relative to the level of “shall distill like the dew,” which is the inner dimension (pnimiyus) of the supernal delight, etc. Except that, nevertheless, in the level of ya’arof too there is drawn a ray from the level of the inner dimension that is enclothed in the level of the mazalos;
Ya’arof comes from oref, the back of the neck, so rain is the “back” of the supernal will, while “shall distill like the dew” is its “front,” the inner dimension of the supernal delight. Yet even the rain carries a ray of that inner dimension, as it is clothed in the mazalos.


ולכן נק׳ שיורי טלא כו׳ ועמ״ש עוד מענין האתעדל״ע [האתערותא דלעילא] שלמעלה מאתעדל״ת [מאתערותא דלתתא] בביאור ע״פ צאינה וראינה326327 כו׳
and therefore it is called “the remnants of the dew,” etc. And see further what is written on the matter of the arousal from above (isarusa dile’eila) that is above the arousal from below (isarusa dilesata) in the explanation on [the verse] “Go out and see,” etc.
That is why the purifying waters, which come from the mazalos, are called “the remnants of the dew.” Other explanations, on “Go out and see” and on “I sleep,” treat the arousal from above that is beyond any arousal from below.


(בפ׳ קדושים) ובביאור ע״פ אני ישנה כו׳ שראשי נמלא טל328 עו׳ [וע׳] עוד בענין תזל כטל בזהר ויקהל דר״י ע״א:
(in Parshas Kedoshim), and in the explanation on [the verse] “I sleep,” etc., “for my head is filled with dew.” And see further on the matter of “shall distill like the dew” in the Zohar, Vayakhel, folio 210a.
The explanation on “I sleep” speaks of “my head is filled with dew.” The Zohar on Vayakhel is cited on “shall distill like the dew.”




Section 9 · ¶27–36
Summary of the discourse
27קיצור מהדרוש ע״פ האזינו
A summary of the discourse on [the verse] “Give ear.”
This heading introduces a summary (kitzur) of the discourse, which reviews its argument section by section.




28אות א יבאר ענין כל ימיו בתשובה ויש בו ד׳ ענינים. הא׳ הוא שיקדים פי׳ מאמר נשמה שנתת בי כו׳
Section 1 will explain the matter of “all his days in teshuvah (return),” and it has four topics. The first is that it first presents the explanation of the saying, “The soul that You gave within me,” etc.:
Section 1 of the discourse explains “all his days in teshuvah” in four steps. The first is the explanation of the morning blessing “The soul that You gave within me.”


והוא שהנשמה שרשה הגבה למעלה וכדי שתרד פלאים להתלבש בגוף צריכה להתצמצם ולהתפשט בכמה מיני צמצומים והתפשטות ודרך כלל הם ד׳ מיני ירידות וזהו נתת בי בראת יצרת נפחת כנגד ד׳ אותיות הוי׳ כו׳.
namely, that the root of the soul is exceedingly high above, and in order for it to descend wondrously [low] to be enclothed in a body, it must contract itself and expand itself through many kinds of contractions (tzimtzumim) and expansions; and in general they are four kinds of descent. And this is “You gave within me,” “You created,” “You formed,” “You breathed,” corresponding to the four letters of Havayah, etc.
The soul’s root is very high, and to enter a body it must pass through many contractions and expansions, which fall into four kinds of descent: “gave,” “created,” “formed” and “breathed,” matching the four letters of Havayah.


ב׳ אך לא כל הנשמה נכנסת בתוך הגוף רק הארה ממנה בלבד דרך צמצום כו׳ כנ״ל.
Second: However, not the whole soul enters into the body, but only a ray of it, by way of contraction, etc., as mentioned above.
Second: only a ray of the soul enters the body, through contraction.


אבל כל הנשמה ועיקרה נשאר למעלה ונק׳ מזל. ג׳ וענין המזל היינו כמ״ש ונוזלים מן לבנון.329 לבנון הוא בחי׳ אין שממנו תמצא החכמה.
But the whole soul and its essence remains above, and is called mazal. Third: The matter of the mazal is as it is written, “And flowing from Lebanon.” Lebanon is the level of ayin (“nothing”), from which Chochmah (wisdom) is found.
The rest of the soul and its essence stay above and are called mazal. Third: mazal is linked with “flowing from Lebanon,” and Lebanon is ayin, the level from which Chochmah comes.




29וזהו ענין התשובה שהרוח תשוב אל האלהים אשר נתנה330 דהיינו לבחי׳ שורשה העליון בחי׳ אין ומזל הנ״ל עד יעבור עמך331 הוי׳ למעלה מבחי׳ שם הוי׳ יו״ד צמצום כו׳ והיינו ע״י תשובה בביטול ומס״נ [ומסירות נפש].
And this is the matter of teshuvah (return): that “the spirit shall return to Elokim who gave it,” that is, to the level of its supernal root, the level of ayin and mazal mentioned above, “Until Your people pass over, Havayah,” above the level of the Name Havayah, [whose] yud is contraction, etc. And this is through teshuvah, with self-nullification (bittul) and self-sacrifice (mesirus nefesh).
Teshuvah is the spirit’s return to its supernal root, ayin and mazal: “passing beyond Havayah,” above the contraction that the yud of the Name stands for. It is achieved through self-nullification and self-sacrifice.


ד׳ והשתא א״ש [אתי שפיר] ענין כל ימיו בתשובה כי בכל יום צ״ל בחי׳ תשובה זו למקורא דכולא באמרו שמע ישראל כו׳ שצריך למסור נפשו באחד:
Fourth: And now the matter of “all his days in teshuvah” is well understood: for each day there must be this level of teshuvah to the Source of all, in his saying “Hear, O Israel,” etc., for he must give over his soul in [the word] “One.”
Fourth: this explains “all his days in teshuvah,” since every day, in saying the Shema, a person must return to the Source of all and give himself over in “One.”




30אות ב׳ הוא הג״ה [הגהה].
Section 2 is a gloss.
Section 2 of the discourse (paragraphs 3 to 8) is a gloss, so the summary passes over it.




31באות ג יש בו ב׳ ענינים א׳ יבאר איך יתהפך לבו לבוא לבחי׳ תשובה מס״נ [מסירות נפש] ביטול הנזכר פ״א ויאמר שהוא בשומו ללבו מ״ש ובחרת בחיים.332
Section 3 has two topics. First: it will explain how his heart is to be transformed, to come to the level of teshuvah (return), self-sacrifice (mesirus nefesh) and self-nullification (bittul), mentioned in section 1; and it will say that this is by his taking to heart what is written, “And you shall choose life.”
Section 3 has two topics. The first is how the heart turns to the teshuvah of self-sacrifice and self-nullification described in section 1: by taking to heart “and you shall choose life.”


כי בכל דבר יש חיים ומות הגשמיות נק׳ מות והרוחניות שבו נקרא חיים והוא ית׳ חיי החיים.
For in everything there is life and death: the physicality is called death, and the spirituality within it is called life; and He, blessed be He, is the Life of life.
Physicality is “death” and the spirituality within it is “life,” and G-d is the Life of all life.




32וא״כ יתבונן אם לעוברי רצונו333 שהוא בגשמיות נמשך כ״כ [כל כך] חיות ותענוג לעושי רצונו שהם המצות עאכו״כ [על אחת כמה וכמה].
And if so, he will contemplate: if for those who transgress His will, which is in physicality, so much life-force and delight is drawn down, for those who do His will, which are the mitzvos, how much more so.
If those who go against His will receive so much vitality and pleasure through physical things, how much more do those who do His will, through the mitzvos.


וא״כ ועמך לא חפצתי334 כו׳ ויבא למס״נ [למסירות נפש] ממש מחמת שיחרה לו מאד על היותו נפרד כו׳.
And if so, “And besides You I desire nothing,” etc.; and he will come to actual self-sacrifice (mesirus nefesh), because it grieves him greatly that he is separated, etc.
Then a person says “besides You I desire nothing” and comes to true self-sacrifice, deeply pained by his separation from G-d.


ב׳ יבאר כי תשובה זו הוא בחי׳ שבת אותיות תשב והשביתה היא למטה להסיח דעתו מכל המחשבות הטורדות לקשר נפשו בה׳ למס״נ [למסירות נפש] באחד
Second: it will explain that this teshuvah (return) is the level of Shabbos, [whose] letters [are those of] tashev. And the resting, below, is to divert his mind from all the disturbing thoughts, to bind his soul to G-d, to self-sacrifice in [the word] “One”;
Second: this teshuvah is Shabbos, whose letters spell tashev, “return.” Below, rest means turning one’s mind from distracting thoughts and binding one’s soul to G-d, giving it over in the “One” of the Shema.


ולמעלה ה״ע [הוא ענין] עליי׳ [עלייה] החכמה ומדות שנתפשטו בבחי׳ עשיה ובשבת התגלות אור א״ס בבחי׳ שלמעלה מהחכמה.
and above, it is the matter of the ascent of Chochmah (wisdom) and the emotive attributes (middos) that had spread forth into the level of “making” (asiyah); and on Shabbos [there is] the revelation of the Infinite Light (Or Ein Sof) at a level that is above Chochmah.
Above, Shabbos is the ascent of Chochmah and of the emotive attributes that had spread into creation, and the revelation of the Infinite Light at a level above Chochmah.


אמנם דוקא מי שטרח בע״ש [בערב שבת]335 בתפלה שבכל יום מששת ימי החול שהוא ההארה מעין שבת למס״נ [למסירות נפש] בקריאת שמע כנ״ל יאכל בשבת:
However, specifically “one who toiled on Erev Shabbos,” in the prayer of each of the six weekdays, which is the ray resembling Shabbos, to self-sacrifice in the reading of the Shema, as mentioned above, “will eat on Shabbos.”
Only “one who toiled on the eve of Shabbos,” in the daily prayers of the week, each a glimmer of Shabbos, “will eat on Shabbos.”




33באות ד יש ב׳ ענינים. א׳ יבאר כי יוהכ״פ [יום הכפורים] נקרא שבת שבתון כי הוא עיקר יום התשובה ובשבת מאיר הארה ממנו בלבד כי עיקר התשובה ביטול רצון והנה אית רצון ואית רצון.
Section 4 has two topics. First: it will explain that Yom Kippur is called “Shabbos Shabbason” because it is the principal day of teshuvah (return), and on Shabbos only a ray of it shines. For the essence of teshuvah is the nullification of will; and behold, “there is will and there is will.”
Section 4 has two topics. First, Yom Kippur is “Shabbos Shabbason” because it is the essential day of teshuvah, and Shabbos receives only a glimmer of it; teshuvah is the nullification of will, and will has many levels.




34וביוכ״פ [וביום כפור / וביום הכפורים] מתגלה רצה״ע [רצון העליון] שהוא בחי׳ לפני הוי׳ ומשם נמשך סלח לנו אך סלחתי כדברך336 כתיב ר״ל [רוצה לומר] כפי האתעדל״ת [האתערותא דלתתא] רעותא דליבא עי״ז מתגלה אתעדל״ע [אתערותא דלעילא] רצה״ע [רצון העליון] הנ״ל שלג וצמר כו׳.
And on Yom Kippur the supernal will is revealed, which is the level of “before Havayah,” and from there is drawn “Forgive us.” But it is written, “I have forgiven according to your word”: that is to say, according to the arousal from below (isarusa dilesata), the heart’s desire; through this the arousal from above (isarusa dile’eila) is revealed, the supernal will mentioned above, “snow” and “wool,” etc.
On Yom Kippur the supernal will “before Havayah” is revealed, and from it comes forgiveness. The revelation matches the heart’s inner desire below, “according to your words,” and brings the whitening of “snow” and “wool.”


ב׳ יבאר שלכך נתנו לוחות אחרונות ביוכ״פ [ביום כפור / ביום הכפורים] כי אנכי ולא יהיה לך כללות מ״ע [מצות עשה] ול״ת [ולא תעשה]
Second: it will explain that this is why the second Tablets were given on Yom Kippur. For “I am” and “You shall have no” are the general and collective expression (klalus) of the positive commandments and the prohibitions:
Second: the second Tablets were given on Yom Kippur because “I am” and “You shall have no” encompass the positive and the negative commandments.


ע״י מ״ע [מצות עשה] גילוי מהו״ע [מהותו ועצמותו] בחי׳ אנכי נמשך להיות אלקיך ע״י שם הוי׳ ובחי׳ ל״ת [לא תעשה] שלא יהיה הסתר ולא יבדילו אלהים אחרים וניתנו בחשאי פנימי׳ [פנימיות / פנימית] הלב:
through the positive commandments, the revelation of His being and essence, the level of “I am,” is drawn to be “your G-d,” through the Name Havayah; and the level of the prohibitions is that there be no concealment and that “other gods” not separate. And they were given quietly: the inner dimension (pnimiyus) of the heart.
Through the positive commandments G-d’s essence, “I am,” becomes “your G-d” through the Name Havayah; through the prohibitions, no concealment or “other gods” separates. The second Tablets were given quietly, from the inner dimension of the heart.




35באות ה יבא לביאור הפסוק. ויש בו ב׳ ענינים. הא׳ הוא מה שנת׳ [שנתבאר] איך שע״י תשובה הנ״ל
Section 5 comes to the explanation of the verse, and it has two topics. The first is what was explained: how, through the teshuvah (return) mentioned above,
Section 5 explains the verse itself and has two topics. The first is how the teshuvah described above relates to “He will come to us like the rain.”


אזי הוא בחי׳ ויבא כגשם לנו337 בחי׳ ואד יעלה338 ע״י הריחוק יעורר אה״ר [אהבה רבה] גשם ואזי כמטר לקחי שלוקחים אותו כביכול.
there is then the level of “And He will come to us like the rain,” the level of “a mist went up”: through the distance he will arouse the great love (ahavah rabbah), rain; and then “My teaching (likchi) like the rain,” that He is taken, as it were.
Through the sense of distance from G-d, the “mist” rising from below, a person arouses the great love, the rain; and then comes “My teaching like the rain,” in which G-d is “taken,” as it were.


ב׳ יבאר שמ״מ א״א להיות המשכות הנ״ל אא״כ [אלא אם כן] יש לו תורה כי תלת קשרין כו׳ וזהו האזינו השמים339 ותשמע הארץ340 תשב״כ [תורה שבכתב] ותשבע״פ [ותורה שבעל פה] ואח״כ יערוף כמטר341 כו׳:
Second: it will explain that nevertheless the drawings-down mentioned above cannot take place unless he has Torah, for “three bonds,” etc. And this is “Give ear, O heavens” and “let the earth hear”: the Written Torah and the Oral Torah; and afterwards, “shall drop like the rain,” etc.
Second: these flows require Torah, because of the “three bonds.” So first comes “Give ear, O heavens” and “let the earth hear,” the Written and the Oral Torah, and then “shall drop like the rain.”




36אות ו יבאר שהמטר הוא הנמשך ע״י אתעדל״ע [אתערותא דלעילא] אבל אהי׳ כטל342 הוא מבחי׳ שאין אתעדל״ת [אתערותא דלתתא] מגעת שם יען שהוא למעלה מבחי׳ מקור נש״י [נשמות ישראל] ומזליהם בחי׳ טלא דבדולחא שלמעלה מהמזלות ונוצר ונקה:
Section 6 will explain that the rain is what is drawn down through an arousal from above (isarusa dile’eila); but “I will be like the dew” is from a level that the arousal from below (isarusa dilesata) does not reach, since it is above the level of the source of the souls of Israel and their mazalos: the level of the crystalline dew (tala de-vedolcha), which is above the mazalos and “Notzer” and “Ve-nakeh.”
Section 6 explains that rain is drawn through an arousal from above, but “I will be like the dew” comes from a level that no arousal from below can reach: above the source of the souls of Israel and their mazalos, the crystalline dew that is above the mazalos of “Notzer” and “Ve-nakeh.”



In one’s avodah
Every day, in the Shema of prayer, a person should gather the scattered powers of his soul and, taking to heart that G-d is the Life of all life and how far he is from it, give himself over completely in “One.” This daily teshuvah applies even to one who has never sinned, and the prayers of the week prepare for Shabbos and for Yom Kippur. One must also have Torah, for only through it does the love of G-d rest upon the soul.
Questions for discussion
	Why does the Talmud call the request for rain “improper,” and what does the maamar see in the difference between rain and dew?
	How can one who has never sinned be engaged in teshuvah “all his days”?
	If teshuvah reaches above the Name Havayah, why does the verse say that the spirit returns “to Elokim”?
	Why did the second Tablets endure when the first did not, and how does this relate to “the essence of the cry is in the heart”?
	Why is Torah a condition for receiving the “rain” of divine love, and what comes “of itself” once the rain has come?

Sources and references
Notes
Paragraph 1
1האזינו השמים
The note lists another transcript of this maamar in Sefer HaMaamarim 5563, followed by a biur (an explanatory discourse) on it.
Kehot’s noteהנחה אחרת בסה״מ תקס״ג כרך ב ע׳ תשנו. ובע׳ תשסג ביאור. הגהות וקיצורים נדפסו באוה״ת האזינו ע׳ א׳תרלח ואילך. א׳תרמט ואילך. שם בהוספות ע׳ א׳תתקמב הגהה לסוף אות א׳. ביאור נדפס שם כרך ה ע׳ ב׳קמ. כרך ו ע׳ ב׳תקכא ”שייך לסד״ה האזינו הא׳”. הדרוש במאמרי אדה״א ח״ד ע׳ א׳קסג מיוסד על ד״ה זה. ד״ה תורה צוה תרל״ג (ח״ב ע׳ תקנא) מיוסד (חלק) על מאמר זה. בענין דפ׳ האזינו שייכות לתשובה, וגודל מעלת פ׳ האזינו נתבאר בשיחת ש״פ האזינו תשמ״ב, וביאור הסיפור מתלמיד הרמב״ן המובא בסדר הדורות ובספר עמק המלך.
2האזינו השמים . . יערוף כמטר
Moshe’s song opens by calling heaven and earth to listen. The maamar later reads “heavens” and “earth” as levels of G-dliness and as the Written and Oral Torah.
Deuteronomy 32:1דברים ל״ב:א׳
הַאֲזִינוּ הַשָּׁמַיִם וַאֲדַבֵּרָה וְתִשְׁמַע הָאָרֶץ אִמְרֵי־פִי:
Give ear, ye heavens, and I will speak; And let the earth hear the words of my mouth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים לב, א-ב.
3יערוף כמטר לקחי
“My teaching shall drop like the rain, my speech shall distill like the dew.” The contrast between rain and dew in this verse is the theme of the whole maamar.
Deuteronomy 32:2דברים ל״ב:ב׳
יַעֲרֹף כַּמָּטָר לִקְחִי תִּזַּל כַּטַּל אִמְרָתִי כִּשְׂעִירִם עֲלֵי־דֶשֶׁא וְכִרְבִיבִים עֲלֵי־עֵשֶׂב:
My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And as the showers upon the herb.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
4כנס״י שאלה שלא כהוגן
The Talmud says that the Congregation of Israel asked improperly for G-d to come “like the rain,” which is sometimes wanted and sometimes not, and that G-d answered properly, “I will be like the dew,” which is always wanted.
Taanit 4a:4תענית ד׳ א:ד׳
אָמַר רַבִּי שְׁמוּאֵל בַּר נַחְמָנִי אָמַר רַבִּי יוֹנָתָן: שְׁלֹשָׁה שָׁאֲלוּ שֶׁלֹּא כַּהוֹגֶן, לִשְׁנַיִם הֱשִׁיבוּהוּ כַּהוֹגֶן, לְאֶחָד הֱשִׁיבוּהוּ שֶׁלֹּא כַּהוֹגֶן. וְאֵלּוּ הֵן: אֱלִיעֶזֶר עֶבֶד אַבְרָהָם, וְשָׁאוּל בֶּן קִישׁ, וְיִפְתָּח הַגִּלְעָדִי.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteתענית ד, א. ראה גם לעיל סד, ב. אוה״ת נ״ך כרך א ע׳ תלט. אוה״ת פ׳ נח תריב, א.
5Israel’s words: “And He will come to us like the rain, like the late rain that waters the earth.” This is the request the Talmud calls improper.
Hosea 6:3הושע ו׳:ג׳
וְנֵדְעָה נִרְדְּפָה לָדַעַת אֶת־ה׳ כְּשַׁחַר נָכוֹן מֹצָאוֹ וְיָבוֹא כַגֶּשֶׁם לָנוּ כְּמַלְקוֹשׁ יוֹרֶה אָרֶץ:
And let us know, eagerly strive to know the L-RD, His going forth is sure as the morning; And He shall come unto us as the rain, As the latter rain that watereth the earth.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
6אהי׳ כטל לישראל
G-d’s answer: “I will be like the dew to Israel.” The maamar ends by explaining why dew comes from a higher level than rain.
Hosea 14:6הושע י״ד:ו׳
אֶהְיֶה כַטַּל לְיִשְׂרָאֵל יִפְרַח כַּשּׁוֹשַׁנָּה וְיַךְ שׇׁרָשָׁיו כַּלְּבָנוֹן:
I will be as the dew unto Israel; He shall blossom as the lily, And cast forth his roots as Lebanon.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteהושע יד, ו.
7“To understand a parable and a figure, the words of the wise and their riddles.” The Alter Rebbe borrows the phrase to introduce his decoding of the Sages’ images.
Proverbs 1:6משלי א׳:ו׳
לְהָבִין מָשָׁל וּמְלִיצָה דִּבְרֵי חֲכָמִים וְחִידֹתָם:
To understand a proverb, and a figure; The words of the wise, and their dark sayings.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
8מה שהם המשילו . . כגשם או לטל
The Mitteler Rebbe’s discourse on this parsha takes up why the Sages chose the images of rain and dew.
Kehot’s noteבמאמרי אדה״א כאן ע׳ א׳קסג.
9ההפרש בין גשם לטל
A discussion in Or HaTorah of the difference between rain and dew, the question this paragraph opens.
Kehot’s noteאוה״ת כאן ע׳ ב׳קמ ואילך. ראה ספר המאמרים תרל״ג ח״ב ע׳ תקנג. סה״מ תרל״ד ע׳ מא.
10תשובה קדמה לעולם
The Midrash also counts teshuvah among the things that preceded the creation of the world.
Bereshit Rabbah 1:4בראשית רבה א׳:ד׳
… ”כסא כבוד מרום מראשון וגו׳” שמו של משיח מנין שנאמר (תהלים עב, יז): ”יהי שמו לעולם וגו׳ [לפני שמש ינון שמו]” רבי אהבה ברבי זעירא אמר אף התשובה שנאמר (שם צ, ב) ”בטרם הרים יולדו” ואותה השעה (שם, ג) ”תשב אנוש עד דכא וגו׳” אבל איני יודע איזה מהם קודם אם התורה קדמה לכסא הכבוד ואם כסא הכבוד קודם לתורה א״ר אבא בר כהנא התורה קדמה לכסא הכבוד שנאמר ”ה׳ קנני ראשית דרכו [קדם מפעלו מאז]” קודם לאותו שכתוב בו ”נכון כסאך ”מאז"". ר׳ הונא ור׳ ירמיה בשם רבי …
“In the beginning, G-d created” – six items preceded the creation of the world; some of them were [actually] created, and some of them G-d contemplated creating, [though He did not actually do so]. The Torah and the Throne of Glory were created. Torah, from where is it derived? As it is stated: “The L-rd made me at the beginning of His way” (Proverbs 8:22). The Throne of Glory, from where is it derived? “Your throne stands firm from earliest time, [You are from eternity]” (Psalms 93:2). The patriarchs, Israel, …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Kehot’s noteב״ר א, ד. פסחים (נד, א). [כ].
11כי הנה תשובה קדמה לעולם
In this manuscript a gloss by R. A. Y. Rivlin adds here: “(see what is written on ‘Who is a G-d like You’),” the same discourse that the printed text cites in paragraph 13 for teshuvah preceding the world.
Kehot’s noteבבוך 788 קיט, א נוסף הגהה מהרא״י ריבלין ”(עמ״ש ע״פ מי אל כמוך)”.
12תשובה קדמה לעולם
Teshuvah is listed among the seven things created before the world. The Alter Rebbe reads this as saying that teshuvah stands above the order of creation.
Pesachim 54a:8–9פסחים נ״ד א:ח׳-ט׳
לָא קַשְׁיָא: הָא בְּאוּר דִּידַן, הָא בְּאוּר דְּגֵיהִנָּם. אוּר דִּידַן — בְּמוֹצָאֵי שַׁבָּת, אוּר דְּגֵיהִנָּם — בְּעֶרֶב שַׁבָּת. וְאוּר דְּגֵיהִנָּם בְּעֶרֶב שַׁבָּת אִיבְּרִי? וְהָא תַּנְיָא: שִׁבְעָה דְּבָרִים נִבְרְאוּ קוֹדֶם שֶׁנִּבְרָא הָעוֹלָם, וְאֵלּוּ הֵן: תּוֹרָה, וּתְשׁוּבָה, וְגַן עֵדֶן, וְגֵיהִנָּם, וְכִסֵּא הַכָּבוֹד, וּבֵית הַמִּקְדָּשׁ, וּשְׁמוֹ שֶׁל מָשִׁיחַ. תּוֹרָה, דִּכְתִיב: ״ה׳ קָנָנִי רֵאשִׁית דַּרְכּוֹ״. תְּשׁוּבָה, דִּכְתִיב: ״בְּטֶרֶם הָרִים יֻלָּדוּ״, וּכְתִיב: ״תָּשֵׁב אֱנוֹשׁ עַד דַּכָּא וַתֹּאמֶר שׁוּבוּ בְנֵי אָדָם״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
13נמצא כל ימיו בתשובה
Rabbi Eliezer’s advice to return one day before one’s death: since one may die tomorrow, one returns today, “and so all his days are in teshuvah.” The maamar asks how this applies every day.
Shabbat 153a:5שבת קנ״ג א:ה׳
תְּנַן הָתָם, רַבִּי אֱלִיעֶזֶר אוֹמֵר: שׁוּב יוֹם אֶחָד לִפְנֵי מִיתָתֶךָ. שָׁאֲלוּ תַּלְמִידָיו אֶת רַבִּי אֱלִיעֶזֶר: וְכִי אָדָם יוֹדֵעַ אֵיזֶהוּ יוֹם יָמוּת? אָמַר לָהֶן: וְכׇל שֶׁכֵּן, יָשׁוּב הַיּוֹם, שֶׁמָּא יָמוּת לְמָחָר, וְנִמְצָא כׇּל יָמָיו בִּתְשׁוּבָה. וְאַף שְׁלֹמֹה אָמַר בְּחׇכְמָתוֹ: ״בְּכׇל עֵת יִהְיוּ בְגָדֶיךָ לְבָנִים וְשֶׁמֶן עַל רֹאשְׁךָ אַל יֶחְסָר״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteשבת קנג, א. ראה שיחת תענית אסתר — תשמ״ב (הנחה בלתי מוגה): שכללות ענין התשובה הוא — ”והרוח תשוב אל האלקים אשר נתנה”, ולכן גם כאשר שב בתשובה ביום שלפנ״ז (ו”תורת אמת” קוראת לזה בשם ”תשובה”), הנה למחרת נדרשת ממנו עבודת התשובה באופן נעלה יותר. זאת אומרת: נוסף על המבואר בתניא (פרק כט) ש”אף שכבר עשה תשובה נכונה, הרי עיקר התשובה היא בלב, והלב יש בו בחי׳ ומדרגות רבות כו׳” — הרי כאן מדבר אודות עבודת התשובה באופן וסוג נעלה יותר. כי: בתניא (שם) מדובר (גם) אודות תשובה מיראה, כמובן מתוכן הפרק, ואילו בעניננו מדובר תשובה מאהבה — תכלית העילוי שבעבודת התשובה, עד ש”זדונות נעשו לו כזכיות” (לא רק ”כשגגות”).
14עיקר התשובה
The note refers to these talks on what the essence of teshuvah is.
Kehot’s noteראה לקו״ש ח״כ ע׳ 279. 438. סה״ש תנש״א כרך א ע׳ 172.
15כמ״ש והרוח תשוב
The Tzemach Tzedek’s discussion of the verse “And the spirit shall return.”
Kehot’s noteראה אוה״ת נ״ך כרך ב ע׳ א׳קיג. בלקו״ש חי״ט ע׳ 160 מבאר שעיקר התשובה לעלות לבחי׳ רוח, ואז יהי׳ תשוב אל האלקים ע״ש.
16“And the dust returns to the earth as it was, and the spirit returns to G-d who gave it.” The Alter Rebbe reads it as the essence of teshuvah: the soul’s return to its source.
Ecclesiastes 12:7קהלת י״ב:ז׳
וְיָשֹׁב הֶעָפָר עַל־הָאָרֶץ כְּשֶׁהָיָה וְהָרוּחַ תָּשׁוּב אֶל־הָאֱלֹקִים אֲשֶׁר נְתָנָהּ:
And the dust returneth to the earth as it was, and the spirit returneth unto G-d who gave it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
17ביאור הדבר הנה אנו אומרים
A passage of this maamar, beginning here, is quoted in the Rebbe Maharash’s Hemshech Mayim Rabbim.
Kehot’s noteקטע מובא בהמשך מים רבים תרל״ו פרק קעה. ובכרך ב שם ע׳ תקיט.
18נשמה שנתת בי טהורה
The Talmud gives the blessing said on waking: “My G-d, the soul that You gave within me is pure; You formed it within me, You breathed it into me.” The Alter Rebbe builds his explanation of the soul’s descent on its verbs.
Berakhot 60b:4ברכות ס׳ ב:ד׳
כִּי מִתְּעַר אוֹמֵר: ״אֱלֹקַי, נְשָׁמָה שֶׁנָּתַתָּ בִּי טְהוֹרָה. אַתָּה יְצַרְתָּהּ בִּי, אַתָּה נְפַחְתָּהּ בִּי, וְאַתָּה מְשַׁמְּרָהּ בְּקִרְבִּי, וְאַתָּה עָתִיד לִיטְּלָהּ מִמֶּנִּי וּלְהַחֲזִירָהּ בִּי לְעָתִיד לָבֹא. כׇּל זְמַן שֶׁהַנְּשָׁמָה בְּקִרְבִּי מוֹדֶה אֲנִי לְפָנֶיךָ ה׳ אֱלֹקַי וֵאלֹקֵי אֲבוֹתַי, רִבּוֹן כׇּל הָעוֹלָמִים, אֲדוֹן כׇּל הַנְּשָׁמוֹת. בָּרוּךְ אַתָּה ה׳, הַמַּחֲזִיר נְשָׁמוֹת לִפְגָרִים מֵתִים״.
When he awakens he says : "O my G-d, the soul which Thou hast given me is pure. Thou didst create it within me, Thou didst breathe it into me, Thou preservest it within me, and Thou wilt take it from me, but wilt restore it unto me hereafter. So long as the soul is within me, I will give thanks unto Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who restorest souls unto dead …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
19נשמה שנתת בי טהורה היא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכת השחר.
20ההבל
The Zohar on Tazria, which the text cites for the idea of breath; according to the Kehot note, the passage discusses hevel (breath), on “havel havalim.”
Zohar, Tazria 22:96–105ספר הזהר, תזריע כ״ב:צ״ו-ק״ה
21ויפח באפיו נשמת חיים
The creation of man, into whom G-d breathed a soul of life. The verb “breathed” matches the last of the four stages in the morning blessing.
Genesis 2:7בראשית ב׳:ז׳
וַיִּיצֶר ה׳ אֱלֹקִים אֶת־הָאָדָם עָפָר מִן־הָאֲדָמָה וַיִּפַּח בְּאַפָּיו נִשְׁמַת חַיִּים וַיְהִי הָאָדָם לְנֶפֶשׁ חַיָּה:
Then the L-RD G-d formed man of the dust of the ground, and breathed into his nostrils the breath of life; and man became a living soul.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ב, ז.
22כי על כל מוצא פי ה׳
“Man does not live by bread alone, but by everything that comes forth from the mouth of Havayah.” The Alter Rebbe uses “comes forth” for the soul’s emergence from concealment.
Deuteronomy 8:3דברים ח׳:ג׳
וַיְעַנְּךָ וַיַּרְעִבֶךָ וַיַּאֲכִלְךָ אֶת־הַמָּן אֲשֶׁר לֹא־יָדַעְתָּ וְלֹא יָדְעוּן אֲבֹתֶיךָ לְמַעַן הוֹדִיעֲךָ כִּי לֹא עַל־הַלֶּחֶם לְבַדּוֹ יִחְיֶה הָאָדָם כִּי עַל־כׇּל־מוֹצָא פִי־ה׳ יִחְיֶה הָאָדָם:
And He afflicted thee, and suffered thee to hunger, and fed thee with manna, which thou knewest not, neither did thy fathers know; that He might make thee know that man doth not live by bread only, but by every thing that proceedeth out of the mouth of the L-RD doth man live.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ח, ג.
23בצאתו מההעלם אל הגילוי
The note points there for “coming forth from concealment into revelation.”
Kehot’s noteראה באוה״ת יתרו ע׳ תתקסב.
24וע׳ בזהר פ׳ תזריע (דמ״ז ע״ב)
The Zohar passage on Tazria cited in the text, on “havel havalim,” is explained there at length.
Kehot’s noteבענין הבל הבלים. נתבאר בארוכה ביאוה״ז להצ״צ כרך ב ע׳ תתעח ואילך.
25עודנה בהעלם ומתאחדת עם הנפש
Its summary reads that the Alter Rebbe began by explaining the root of the pure soul: “You breathed it” makes it a separate entity, while “You created it” is like the bond between the garment of thought and the soul.
Kehot’s noteבמים רבים תרל״ו פרק קעה כ׳ בהקיצור שם ”והתחיל לבאר שרש הנשמה טהורה בראת כו׳ נפחתה להיות יש ודבר נפרד אבל בראתה כענין התקשרות לבוש המחשבה בנפש”.
26ומתאחדת עם הנפש
The manuscript adds a reference to the discourse on “For on this day he shall atone,” on “For My glory I created him,” where the world of thought is called “creation”; it adds that the four levels “I created him, formed him and made him” are the four levels explained here, from “You created” to “You breathed.”
Kehot’s noteבבוך 788 הנ״ל נוסף: (עמ״ש במ״א ע״פ כי ביום הזה כופר בענין ולכבודי בראתיו דשם נת׳ שעולם המחשבה נק׳ בראיה וגם מובן למשכיל דד׳ בחי׳ לכבודי בראתיו יצרתיו ועשיתיו הן הן ד׳ בחי׳ דנתבאר כאן בראתיו כל עד נפחת כמ״ש במ״א).
27“Then He saw it and declared it; He prepared it and also searched it out.” The four verbs are read as the four stages of the soul’s descent.
Job 28:27איוב כ״ח:כ״ז
אָז רָאָהּ וַיְסַפְּרָהּ הֱכִינָהּ וְגַם־חֲקָרָהּ:
Then did He see it, and declare it; He established it, yea, and searched it out.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
28אז ראה ויספרה הכינה וגם חקרה
The Midrash at the beginning of Ki Sisa opens with this verse from Job, reading its four verbs as stages in G-d’s giving of the Torah. The text refers the reader there.
Shemot Rabbah 40:1שמות רבה מ׳:א׳
וידבר ה׳ ראה קראתי בשם בצלאל - כך פתח ר׳ תנחומא בר אבא: (איוב כח): אז ראה ויספרה הכינה וגם חקרה, צפה הקב״ה וראה שישראל מקבלין את התורה, שאלולי כן, לא ברא העולם, שנאמר: אז ראה ויספרה. ומה כתיב אחריו? (שם): ויאמר לאדם הן יראת ה׳ היא חכמה, ואין אדם אלא ישראל, שנאמר (יחזקאל לד): ואתן צאני צאן מרעיתי אדם אתם. אז ראה ויספרה, בסיני. הכינה, באהל מועד. וגם חקרה, בערבות מואב, באלה הדברים. דבר אחר: אז ראה ויספרה אמרו רבנן: צריך אדם להיות נוטל משל, לומר פרקו, או אגדתו, …
“The L-rd spoke to Moses saying: See, I have called by name Betzalel, son of Uri, son of Hur, of the tribe of Judah” (Exodus 31:1–2). “The L-rd spoke…See, I have called by name Betzalel,” this is how Rabbi Tanḥuma bar Abba began: “Then He saw it and related it, prepared it, and also studied it” (Job 28:27). The Holy One blessed be He foresaw that Israel would accept the Torah, as had it not been so, He would not have created the world, as it is stated: “Then He …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
29אז ראה ויספרה הכינה וגם חקרה
One of the places in the Zohar that the text lists as discussing the verse “Then He saw it.”
Zohar, Introduction 11:64–12:74ספר הזהר, הקדמה י״א:ס״ד-י״ב:ע״ד
R. Simeon proceeded: ‘See now, it was by means of the Torah that the Holy One created the world. That has already been derived from the verse, “Then I was near him as an artisan, and I was daily all his delight” (Prov. 8, 30). He looked at the Torah once, twice, thrice, and a fourth time. He uttered the words composing her and then operated through her. That is a lesson for men, how to study the Torah properly. This lesson is indicated by the verse, “Then did he …
The Zohar; London, Soncino Press, 1933 (Public Domain)
30אז ראה ויספרה הכינה וגם חקרה
Another passage of the Zohar listed in the text that mentions the verse “Then He saw it.”
Zohar, Miketz 8:127–9:138ספר הזהר, מקץ ח׳:קכ״ז-ט׳:קל״ח
So it is written: “Then did he see it, and declare it; he established it, yea, and searched it out. And unto Adam he said: Behold, the fear of the L-rd, that is wisdom; and to depart from evil is understanding” (Job 28, 27-28). Adam, however, though he inquired into it, did not keep it, and transgressed the command of his Master and was punished for his sin.
The Zohar; London, Soncino Press, 1933 (Public Domain)
31אז ראה ויספרה הכינה וגם חקרה
A passage in the second volume of the Zohar that the text lists for the verse “Then He saw it.”
Zohar, Vayakhel 17:227–18:238ספר הזהר, ויקהל י״ז:רכ״ז-י״ח:רל״ח
It behoves the reader to concentrate all his mind on the words he reads, and to realize that he is the messenger of his Master, charged with the duty of communicating these words to the whole congregation, he being in the place of heaven to them. Hence, whoever would go up to read in the Torah should previously rehearse his reading at home, or else not read at all. This we learn from the giving of the Law on Mount Sinai, of which we read, first, “Then did he see …
The Zohar; London, Soncino Press, 1933 (Public Domain)
32אז ראה ויספרה הכינה וגם חקרה
A passage in the third volume of the Zohar (the Raaya Mehemna) that the text lists for this verse; a manuscript version cited by Kehot notes that it applies the verse to Adam.
Zohar, Behar 11:68–12:73ספר הזהר, בהר י״א:ס״ח-י״ב:ע״ג
33אז ראה . . ויאמר לאדם
The version there adds: “(see the Raaya Mehemna, Zohar III, 111b, which explains it as referring to Adam).”
Kehot’s noteבהמשך מים רבים הנ״ל פרק קעו נוסף: ”(ע׳ ברע״מ זח״ג קי״א ב׳ מפרש על אדה״ר)”.
34ויאמר לאדם
“And He said to man: Behold, the fear of G-d, that is wisdom.” Here it stands for the soul’s arrival in a human body after the four stages.
Job 28:28איוב כ״ח:כ״ח
וַיֹּאמֶר לָאָדָם הֵן יִרְאַת אֲדֹ־נָי הִיא חׇכְמָה וְסוּר מֵרָע בִּינָה:
And unto man He said: ‘Behold, the fear of the L-rd, that is wisdom; And to depart from evil is understanding.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
35ויאמר לאדם
The text cites this page of the Zohar for the verse “And He said to man.”
Zohar, Lech Lecha 8:51–9:60ספר הזהר, לך לך ח׳:נ״א-ט׳:ס׳
To illustrate this, R. Eleazar expounded the text: “By his hand every man sealeth, that all men may acknowledge their works” (Job. 37, 7). He said: ‘On the day when man’s time arrives to depart from the world, when the body is broken and the soul seeks to leave it, on that day man is privileged to see things that he was not permitted to see before, when the body was in full vigour. Three messengers stand over him and take an account of his life and of all that …
The Zohar; London, Soncino Press, 1933 (Public Domain)
36אז ראה . . שהם ד׳ בחי׳
The note cites an explanation there of the Arizal’s reading of “Then He saw it” as four levels.
Kehot’s noteלקו״ת להאריז״ל. ראה ביאורו בסה״מ תקס״ג ע׳ ד. ביאוה״ז להצ״צ כרך ב ע׳ תקפח בסופו. באוה״ת שמות כרך ז ע׳ ב׳תקפו ”המכוון שכדי שיבא השפע מאוא״ס ב״ה המאציל העליון בבי״ע צ״ל ע״י ד׳ בחי׳ חו״ב ומדות ודבור”. וראה שם ע׳ ב׳תקעט.
37במדרש רבה ר״פ כי תשא פ״מ
The note points to these places for the Midrash at the beginning of Ki Sisa on “Then He saw it.”
Kehot’s noteראה גם אוה״ת פ׳ כי תשא ע׳ א׳תתקנא. פ׳ וארא כרך ז ע׳ ב׳תקעט.
38ובלק״ת ר״פ בראשית
The note says that the passage of the Arizal’s Likkutei Torah cited in the text is explained there.
Kehot’s noteלהאריז״ל. נתבאר באוה״ת פ׳ עקב ע׳ תקפה. וראה שם ע׳ תקעט.
39ובזהר . . ח״א דף ה׳ סע״א . . ח״ג קי״א ב׳
The Zohar passages listed in the text are cited there by the Tzemach Tzedek, with a remark on how the Zohar explains them.
Kehot’s noteנזכרים באוה״ת כי תשא ע׳ א׳תתקנא דשם כ׳ ”שם פי׳ דכ״ז על המ׳ שעליה נאמר ה׳ אלקיך בה וזהו אז ראה כו׳”.
40כי חלק ה׳ עמו
“For Havayah’s portion is His people; Jacob is the cord of His inheritance.” The soul is a portion of Havayah that extends down until it is enclothed in the body.
Deuteronomy 32:9דברים ל״ב:ט׳
כִּי חֵלֶק ה׳ עַמּוֹ יַעֲקֹב חֶבֶל נַחֲלָתוֹ:
For the portion of the L-RD is His people, Jacob the lot of His inheritance.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים לב, ט. בלקו״ת מבאר כי חלק גו׳ בענין התשובה דבחי׳ ”והרוח תשוב אל האלקים אשר נתנה”, שהיא תשובה עילאה. משא״כ באגה״ת [פ׳ ד-ו] מביא פסוק זה לבאר (בעיקר) הענין דתשובה תתאה. ויש לומר, ששני הענינים ישנם בהימים שבהם קוראים פ׳ האזינו, כי בהתשובה שבעשי״ת (ועד״ז — בהד׳ ימים שבין יוהכ״פ לסוכות) — שתי מעלות (רמב״ם הל׳ תשובה פ״ב ה״ו וראה שיחה הנ״ל ס״ח): ”יפה ביותר” (היינו תשובה נעלית יותר, תשובה עילאה), ו”מתקבלת היא מיד” (היינו שגם בחי׳ התשובה שבכל השנה, שבכללות היא תשובה תתאה — מעלת עשי״ת ש”מתקבלת היא מיד”). לקו״ש ח״ט ע׳ 215.
41כי חלק ה׳ עמו
The Midrash on Nasso, beginning of chapter 9, which the text lists among the sources on “For Havayah’s portion.”
Bamidbar Rabbah 9במדבר רבה ט׳
42כי חלק ה׳ עמו
The Midrash on Balak, chapter 20, which the text lists among the sources on “For Havayah’s portion.”
Bamidbar Rabbah 20במדבר רבה כ׳
43כי חלק ה׳ עמו
One of the Zohar passages the text lists on the verse “For Havayah’s portion is His people.”
Zohar, Mishpatim 3:34–43ספר הזהר, משפטים ג׳:ל״ד-מ״ג
See, now. All the Names of the Holy One, blessed be He, and all subsidiary Names, ramify in different directions and are encircled in each other, as it were, and yet branch out into various paths. Only one aspect is not so scattered: and that is the one definite and particular Name, which is the heritage of the one particular people, namely, the Name TETRAGRAMMATON; for it is written: “For the portion of TETRAGRAMMATON is His people”; “And ye who cleave to TETRAGRAMMATON” (Deut. 32, 9, IV, 4), which signifies …
The Zohar; London, Soncino Press, 1933 (Public Domain)
44כי חלק ה׳ עמו
Another Zohar passage the text lists on “For Havayah’s portion.”
Zohar, Yitro 22:400–23:409ספר הזהר, יתרו כ״ב:ת׳-כ״ג:ת״ט
From the head of the King to the place where this Righteous One commences flows a holy river, the oil of anointment, which pours itself out in fulness of desire upon this earth; and the earth having received it therefrom nourishes all both above and below. Said R. Isaac: ‘We read: “And the L-rd came down upon Mount Sinai” (Ex. 19, 20); “He bowed the heavens and came down” (2 Sam. 22, 10). Whither came He down? For the text tells us that He descended upon (lit. above) Mount Sinai …
The Zohar; London, Soncino Press, 1933 (Public Domain)
45כי חלק ה׳ עמו
A passage in the third volume of the Zohar that the text lists on “For Havayah’s portion.”
Zohar, Emor 24:104–111ספר הזהר, אמור כ״ד:ק״ד-קי״א
WHICH YE SHALL PROCLAIM IN THEIR APPOINTED SEASON. Israel have two portions in them-whether from the side of the King, since Israel “cleave to the L-rd”, or from the side of Holiness, since they are called “men of holiness”. Therefore (says the Scripture), for you it is fitting to invite them and to prepare a joyful feast before them and rejoice in them:
The Zohar; London, Soncino Press, 1933 (Public Domain)
46כי חלק ה׳ עמו
A further Zohar passage the text lists on “For Havayah’s portion.”
Zohar, Emor 49:327–51:335ספר הזהר, אמור מ״ט:שכ״ז-נ״א:של״ה
R. Simeon discoursed on the verse: “I am a rose of Sharon, a lily of the valleys” (S.S. 2, 1). ‘How beloved’, he said, ‘is the Community of Israel to the Holy One, blessed be He, so that He continually praises Her and She continually praises Him, having many chants and hymns in store for the King.
The Zohar; London, Soncino Press, 1933 (Public Domain)
47כי חלק ה׳ עמו
The last Zohar passage the text lists on “For Havayah’s portion.”
Zohar, Ki Teitzei 7:51–11:61ספר הזהר, כי תצא ז׳:נ״א-י״א:ס״א
48בבחי׳ יעקב חבל נחלתו הוא הגוף
A marginal note in the manuscript sums up: the soul, whose root is high, must first pass through “You gave, You created, You formed, You breathed,” corresponding to the four letters of Havayah, in order to descend and be enclothed.
Kehot’s noteבבוך 788 הנ״ל בגיליון: ”נת׳ שהנשמה ששרשה גבוה . . וכדי שתרד . . להתלבש . . בתחלה . . נתת בראתי יצרתיו נפחת כנגד ד׳ אותיות הוי׳ . .)”.
49ואנכי איש חלק
Jacob tells his mother, “Esau my brother is a hairy man, and I am a smooth (chalak) man.” The Midrash plays on chalak and chelek, “portion.”
Genesis 27:11בראשית כ״ז:י״א
וַיֹּאמֶר יַעֲקֹב אֶל־רִבְקָה אִמּוֹ הֵן עֵשָׂו אָחִי אִישׁ שָׂעִר וְאָנֹכִי אִישׁ חָלָק:
And Jacob said to Rebekah his mother: ‘Behold, Esau my brother is a hairy man, and I am a smooth man.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
50ואנכי איש חלק
The Midrash on Toldos, which the text cites for its comment on “I am a smooth man” in connection with the word chelek.
Bereshit Rabbah 65:15בראשית רבה ס״ה:ט״ו
ויאמר יעקב אל רבקה אמו: הן עשו אחי איש שעיר, גבר שידין, כמה דאת אמר: (ישעיה יג) ושעירים ירקדו שם. ואנכי איש חלק, כמה דאת אמר: (דברים לב): כי חלק ה׳ עמו. רבי לוי אמר: משל לקווץ וקרח, שהיו עומדין על שפת הגורן, ועלה המוץ בקווץ ונסתבך בשערו, עלה המוץ בקרח ונתן ידו על ראשו והעבירו. כך, עשו הרשע מתלכלך בעונות כל ימות השנה, ואין לו במה יכפר, אבל יעקב מתלכלך בעונות כל ימות השנה, ובא יום הכפורים ויש לו במה יכפר, שנא׳ (ויקרא טז): כי ביום הזה יכפר. רבי …
“Jacob said to Rebecca his mother: Behold, Esau my brother is a hairy man, and I am a man of smooth skin” (Genesis 27:11). “Jacob said to Rebecca his mother: Behold, Esau my brother is a hairy [sa’ir] man” – a demon-like man, just as it says: “Demons [se’irim] will dance there” (Isaiah 13:21). “And I am a man of smooth [ḥalak] skin” –just as it says: “For the L-rd's portion [ḥelek] is His people” (Deuteronomy 32:9). Rabbi Levi said: This is analogous to one with a full head of …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
51והנה סולם
Jacob’s dream of a ladder set on the earth with its top reaching heaven. The text cites the Midrash on this verse among the sources on “portion.”
Genesis 28:12בראשית כ״ח:י״ב
וַיַּחֲלֹם וְהִנֵּה סֻלָּם מֻצָּב אַרְצָה וְרֹאשׁוֹ מַגִּיעַ הַשָּׁמָיְמָה וְהִנֵּה מַלְאֲכֵי אֱלֹקִים עֹלִים וְיֹרְדִים בּוֹ:
And he dreamed, and behold a ladder set up on the earth, and the top of it reached to heaven; and behold the angels of G-d ascending and descending on it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
52והנה סולם
The Midrash on Vayetzei, which the text cites at the verse “And behold, a ladder.”
Bereshit Rabbah 68:12–13בראשית רבה ס״ח:י״ב-י״ג
ויחלום והנה סולם - אמר ר׳ אבהו: דברי חלומות לא מעלין ולא מורידין. חד בר נש אזל לגבי רבי יוסי בר חלפתא. אמר ליה: חמית בחלמי, אמרין לי: אזל סב פועליא דאבוך מן קפודקיא. אמר לו: ואזל אבוך לקפודקיא מן יומיה? אמר לו: לא! אמר לו: זיל מני כ׳ שריי בכרסא דביתך את משכח ליה. אמר לו: לית בהון כ׳! אמר לו: ואי לית בהון כ׳, מני מן ראשיהון לסופיהון, ומן סופיהון לראשיהון ואת משכח. אזל מנא ואשכח כן. ומנין יליף לה ר׳ יוסי בר חלפתא מן קפודקיא. תני בר …
“He dreamed, and behold, a ladder was set on the earth, its top was reaching the heavens, and behold, the angels of G-d were ascending and descending on it” (Genesis 28:12). “He dreamed, and behold, a ladder” – Rabbi Abbahu said: The content of dreams has no effect.). There was a certain person who came before Rabbi Yosei bar Ḥalafta. He said to him: ‘I saw in my dream that they were saying to me: Go and inherit your father’s business in Cappadocia.’ He said to him: ‘Has your father …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
53אין מזל לישראל
Rabbi Yochanan’s statement that “Israel has no mazal,” that is, Israel is not governed by the stars. The Alter Rebbe explains that this refers to the mazalos of the stars, not to the mazal that is the soul’s own root.
Shabbat 156a:12–13שבת קנ״ו א:י״ב-י״ג
אִיתְּמַר, רַבִּי חֲנִינָא אוֹמֵר: מַזָּל מַחְכִּים, מַזָּל מַעֲשִׁיר, וְיֵשׁ מַזָּל לְיִשְׂרָאֵל. רַבִּי יוֹחָנָן אָמַר: אֵין מַזָּל לְיִשְׂרָאֵל. וְאַזְדָּא רַבִּי יוֹחָנָן לְטַעְמֵיהּ, דְּאָמַר רַבִּי יוֹחָנָן: מִנַּיִין שֶׁאֵין מַזָּל לְיִשְׂרָאֵל? שֶׁנֶּאֱמַר: ״כֹּה אָמַר ה׳ אֶל דֶּרֶךְ הַגּוֹיִם אַל תִּלְמָדוּ וּמֵאוֹתוֹת הַשָּׁמַיִם אַל תֵּחָתּוּ כִּי יֵחַתּוּ הַגּוֹיִם מֵהֵמָּה״ — הֵם יֵחַתּוּ, וְלֹא יִשְׂרָאֵל. וְאַף רַב סָבַר אֵין מַזָּל לְיִשְׂרָאֵל, דְּאָמַר רַב יְהוּדָה אָמַר רַב: מִנַּיִין שֶׁאֵין מַזָּל לְיִשְׂרָאֵל? — שֶׁנֶּאֱמַר: ״וַיּוֹצֵא אוֹתוֹ הַחוּצָה״, אָמַר אַבְרָהָם לִפְנֵי הַקָּדוֹשׁ …
William Davidson, Vocalized Aramaic (CC-BY-NC)
54אשר חלק לכל העמים
The sun, moon and stars “which Havayah your G-d apportioned to all the peoples under the whole heaven.” The text uses these words for the mazalos that govern the nations.
Deuteronomy 4:19דברים ד׳:י״ט
וּפֶן־תִּשָּׂא עֵינֶיךָ הַשָּׁמַיְמָה וְרָאִיתָ אֶת־הַשֶּׁמֶשׁ וְאֶת־הַיָּרֵחַ וְאֶת־הַכּוֹכָבִים כֹּל צְבָא הַשָּׁמַיִם וְנִדַּחְתָּ וְהִשְׁתַּחֲוִיתָ לָהֶם וַעֲבַדְתָּם אֲשֶׁר חָלַק ה׳ אֱלֹקֶיךָ אֹתָם לְכֹל הָעַמִּים תַּחַת כׇּל־הַשָּׁמָיִם:
and lest thou lift up thine eyes unto heaven, and when thou seest the sun and the moon and the stars, even all the host of heaven, thou be drawn away and worship them, and serve them, which the L-RD thy G-d hath allotted unto all the peoples under the whole heaven.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
55G-d dwells “with the contrite and lowly of spirit, to revive the spirit of the lowly.” The flow from the mazal is what revives the soul below.
Isaiah 57:15ישעיהו נ״ז:ט״ו
כִּי כֹה אָמַר רָם וְנִשָּׂא שֹׁכֵן עַד וְקָדוֹשׁ שְׁמוֹ מָרוֹם וְקָדוֹשׁ אֶשְׁכּוֹן וְאֶת־דַּכָּא וּשְׁפַל־רוּחַ לְהַחֲיוֹת רוּחַ שְׁפָלִים וּלְהַחֲיוֹת לֵב נִדְכָּאִים:
For thus saith the High and Lofty One That inhabiteth eternity, whose name is Holy: I dwell in the high and holy place, With him also that is of a contrite and humble spirit, To revive the spirit of the humble, And to revive the heart of the contrite ones.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
56ונוזלים מן לבנון
The Zohar on Ha’azinu, to which the text refers for the flow that comes from “Lebanon.”
Zohar, Ha'Azinu 11:221–12:231ספר הזהר, האזינו י״א:רכ״א-י״ב:רל״א
57“And wisdom, where shall it be found?” Chassidus reads me’ayin as “from ayin (nothing)”: Chochmah comes from a level beyond grasp.
Job 28:12איוב כ״ח:י״ב
וְהַחׇכְמָה מֵאַיִן תִּמָּצֵא וְאֵי זֶה מְקוֹם בִּינָה:
But wisdom, where shall it be found? And where is the place of understanding?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
58החכמה תחיה
“Wisdom gives life to those who have it.” Chochmah is the beginning of the spreading of life-force.
Ecclesiastes 7:12קהלת ז׳:י״ב
כִּי בְּצֵל הַחׇכְמָה בְּצֵל הַכָּסֶף וְיִתְרוֹן דַּעַת הַחׇכְמָה תְּחַיֶּה בְעָלֶיהָ:
For wisdom is a defence, even as money is a defence; but the excellency of knowledge is, that wisdom preserveth the life of him that hath it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
59“A well of living waters, and flowing streams from Lebanon.” The word nozlim (flowing) is linked to mazal, and “Lebanon” to the hidden source of the flow.
Song of Songs 4:15שיר השירים ד׳:ט״ו
מַעְיַן גַּנִּים בְּאֵר מַיִם חַיִּים וְנֹזְלִים מִן־לְבָנוֹן:
Thou art a fountain of gardens, A well of living waters, And flowing streams from Lebanon.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
60Kehot’s note points to Ezekiel 36:35 for these words.
Ezekiel 36:35יחזקאל ל״ו:ל״ה
וְאָמְרוּ הָאָרֶץ הַלֵּזוּ הַנְּשַׁמָּה הָיְתָה כְּגַן־עֵדֶן וְהֶעָרִים הֶחֳרֵבוֹת וְהַנְשַׁמּוֹת וְהַנֶּהֱרָסוֹת בְּצוּרוֹת יָשָׁבוּ:
And they shall say: This land that was desolate is become like the garden of Eden; and the waste and desolate and ruined cities are fortified and inhabited.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 2
61עד יעבור עמך הוי׳
From the Song at the Sea: “until Your people pass over, Havayah.” The Alter Rebbe reads it as Israel passing beyond the level of the Name Havayah.
Exodus 15:16שמות ט״ו:ט״ז
תִּפֹּל עֲלֵיהֶם אֵימָתָה וָפַחַד בִּגְדֹל זְרוֹעֲךָ יִדְּמוּ כָּאָבֶן עַד־יַעֲבֹר עַמְּךָ ה׳ עַד־יַעֲבֹר עַם־זוּ קָנִיתָ:
Terror and dread falleth upon them; By the greatness of Thine arm they are as still as a stone; Till Thy people pass over, O L-RD, Till the people pass over that Thou hast gotten.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות טו, טז.
62והרוח תשוב אל האלקים אשר נתנה
The spirit’s return to its source, which this paragraph identifies with the level above Havayah reached at the sea.
Ecclesiastes 12:7קהלת י״ב:ז׳
וְיָשֹׁב הֶעָפָר עַל־הָאָרֶץ כְּשֶׁהָיָה וְהָרוּחַ תָּשׁוּב אֶל־הָאֱלֹקִים אֲשֶׁר נְתָנָהּ:
And the dust returneth to the earth as it was, and the spirit returneth unto G-d who gave it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 3
63ועיין בבחיי פ׳ יתרו
The note gives the page of Rabbeinu Bachya’s comment on “You shall not take the Name” that the text cites on “the spirit shall return.”
Kehot’s noteבהוצאת שעוול ע׳ קצז. הלשון נעתק באוה״ת פ׳ בראשית כרך ג תקכב, א.
64בשנת היובל הזאת תשובו
“In this year of Jubilee you shall return, each man to his holding.” The Raaya Mehemna compares this return to the spirit’s return to its source.
Leviticus 25:13ויקרא כ״ה:י״ג
בִּשְׁנַת הַיּוֹבֵל הַזֹּאת תָּשֻׁבוּ אִישׁ אֶל־אֲחֻזָּתוֹ:
In this year of jubilee ye shall return every man unto his possession.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteויקרא כה, יג.
65בשנת היובל הזאת תשובו
The Raaya Mehemna on Behar, cited in the text, which links “the spirit shall return” with the Jubilee’s “you shall return.”
Zohar, Behar 5:16–22ספר הזהר, בהר ה׳:ט״ז-כ״ב
66“And they found a man gathering wood on the Shabbos day.” The opening words of the discourse the text cites on the Jubilee.
Numbers 15:32במדבר ט״ו:ל״ב
וַיִּהְיוּ בְנֵי־יִשְׂרָאֵל בַּמִּדְבָּר וַיִּמְצְאוּ אִישׁ מְקֹשֵׁשׁ עֵצִים בְּיוֹם הַשַּׁבָּת:
And while the children of Israel were in the wilderness, they found a man gathering sticks upon the sabbath day.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
67סד״ה וימצאו איש מקושש עצים
There the Jubilee is called Shabbos Shabbason, the time of the Shabbos afternoon, an “hour of favor,” and the sin of the wood-gatherer is explained as uprooting a thing from its source, so that it becomes a separate entity instead of being nullified in the source that gives it being.
Kehot’s noteלעיל שלח מב, ד.
68וסד״ה והיה ביום ההוא
That discourse explains the “great shofar”: the shofar of Rosh Hashanah draws the Name Havayah, the light that encompasses all worlds, into the Name Ado-nai (Malchus), uniting the throne of judgment with the attribute of mercy.
Kehot’s noteלעיל ס, ב.
69“And it shall come to pass on that day that a great shofar will be sounded.” The opening words of the second discourse the text cites.
Isaiah 27:13ישעיהו כ״ז:י״ג
וְהָיָה בַּיּוֹם הַהוּא יִתָּקַע בְּשׁוֹפָר גָּדוֹל וּבָאוּ הָאֹבְדִים בְּאֶרֶץ אַשּׁוּר וְהַנִּדָּחִים בְּאֶרֶץ מִצְרָיִם וְהִשְׁתַּחֲווּ לַה׳ בְּהַר הַקֹּדֶשׁ בִּירוּשָׁלָ͏ִם:
And it shall come to pass in that day, That a great horn shall be blown; And they shall come that were lost in the land of Assyria, And they that were dispersed in the land of Egypt; And they shall worship the L-RD in the holy mountain at Jerusalem.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 4
70עד יעבור עמך הוי׳
“Until Your people pass over, Havayah,” read as passing beyond the level of Havayah.
Exodus 15:16שמות ט״ו:ט״ז
תִּפֹּל עֲלֵיהֶם אֵימָתָה וָפַחַד בִּגְדֹל זְרוֹעֲךָ יִדְּמוּ כָּאָבֶן עַד־יַעֲבֹר עַמְּךָ ה׳ עַד־יַעֲבֹר עַם־זוּ קָנִיתָ:
Terror and dread falleth upon them; By the greatness of Thine arm they are as still as a stone; Till Thy people pass over, O L-RD, Till the people pass over that Thou hast gotten.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
71“That you should pass into the covenant of Havayah your G-d,” which the discourse on Nitzavim reads like “until Your people pass beyond Havayah.”
Deuteronomy 29:11דברים כ״ט:י״א
לְעׇבְרְךָ בִּבְרִית ה׳ אֱלֹקֶיךָ וּבְאָלָתוֹ אֲשֶׁר ה׳ אֱלֹקֶיךָ כֹּרֵת עִמְּךָ הַיּוֹם:
that thou shouldest enter into the covenant of the L-RD thy G-d—and into His oath—which the L-RD thy G-d maketh with thee this day;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
72ע״פ שוש אשיש
There the Alter Rebbe suggests that “my soul shall exult in my G-d (Elokai)” is like “Havayah will be my Elokim,” a level above the Name Havayah, which all Israel reach in the Ten Days of Teshuvah.
Kehot’s noteלעיל פ׳ נצבים.
73“I will greatly rejoice in Havayah; my soul shall exult in my G-d.” The discourse on this verse explains the level of Elokim referred to here.
Isaiah 61:10ישעיהו ס״א:י׳
שׂוֹשׂ אָשִׂישׂ בַּה׳ תָּגֵל נַפְשִׁי בֵּאלֹקַי כִּי הִלְבִּישַׁנִי בִּגְדֵי־יֶשַׁע מְעִיל צְדָקָה יְעָטָנִי כֶּחָתָן יְכַהֵן פְּאֵר וְכַכַּלָּה תַּעְדֶּה כֵלֶיהָ:
I will greatly rejoice in the L-RD, My soul shall be joyful in my G-d; For He hath clothed me with the garments of salvation, He hath covered me with the robe of victory, As a bridegroom putteth on a priestly diadem, And as a bride adorneth herself with her jewels.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
74ובד״ה ביום השמיני עצרת
That passage refers to this maamar, where “teshuvah preceded the world” is “until Your people pass beyond Havayah,” of which it is said “the spirit shall return to Elokim who gave it,” and says this is the meaning of “my portion is Elokim forever.” It adds that on Yom Kippur, at Ne’ilah, all Israel attain this teshuvah, saying “Havayah is the Elokim,” above Havayah, through “before Havayah you shall be purified.”
Kehot’s noteלקמן פה, ב.
75צור לבבי וחלקי אלקים לעולם
“The rock of my heart and my portion is Elokim forever.” The discourse on Shemini Atzeres explains Elokim here as the level above Havayah.
Psalms 73:26תהילים ע״ג:כ״ו
כָּלָה שְׁאֵרִי וּלְבָבִי צוּר־לְבָבִי וְחֶלְקִי אֱלֹקִים לְעוֹלָם:
My flesh and my heart faileth; But G-d is the rock of my heart and my portion for ever.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
76עין לא ראתה
The Zohar on Vayakhel, which the text cites for more on this subject.
Zohar, Vayakhel 24:308–316ספר הזהר, ויקהל כ״ד:ש״ח-שט״ז
Concerning all this it is written: “No eye hath seen beside thee, O G-d” (Isa. 64, 3), which is an allusion to the holy Lower Point that alone has knowledge of the Lower Eden which is hidden in the Garden, there being none other that has knowledge of it. Again, “beside thee, O Elohim,” alludes to the Higher Eden, which is identical with the mystery of the world to come, with the principle that knows the Lower Point, none other knowing it save Elohim, the One who ascends ever higher …
The Zohar; London, Soncino Press, 1933 (Public Domain)
77עין לא ראתה אלקים זולתך
The Zohar on Pinchas, cited in the text, on the verse “No eye has seen.”
Zohar, Pinchas 83:510–84:519ספר הזהר, פנחס פ״ג:תק״י-פ״ד:תקי״ט
78עין לא ראתה אלקים זולתך
The Zohar on Va’eschanan, cited in the text, on the same verse.
Zohar, Vaetchanan 21:142–23:151ספר הזהר, ואתחנן כ״א:קמ״ב-כ״ג:קנ״א
R. Abba said: ‘Happy is thy portion. The Torah testifies of them saying, “Eye hath not seen, O G-d, beside thee what he shall do for him that waiteth for him” (Isa. 64, 4).’ R. Judah said to him: ‘The Companions have already asked: Why is it written here, “he shall do”, and not “thou shalt do”?’
The Zohar; London, Soncino Press, 1933 (Public Domain)
79“No eye has seen, O G-d, besides You, what He will do for one who waits for Him.” The Zohar’s comments on this verse are cited to explain “to Elokim.”
Isaiah 64:3ישעיהו ס״ד:ג׳
וּמֵעוֹלָם לֹא־שָׁמְעוּ לֹא הֶאֱזִינוּ עַיִן לֹא־רָאָתָה אֱלֹקִים זוּלָתְךָ יַעֲשֶׂה לִמְחַכֵּה־לוֹ:
And whereof from of old men have not heard, nor perceived by the ear, neither hath the eye seen a G-d beside Thee, who worketh for him that waiteth for Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
80והרוח תשוב
The Midrash Rabbah on Mishpatim, chapter 31, which the text cites as mentioning “the spirit shall return.”
Shemot Rabbah 31:15שמות רבה ל״א:ט״ו
… ראו כמה הלויתי ואיני נוטל רבית, ומה הלויתה הארץ ואינה נוטלת רבית, אלא אני נוטל הקרן שהלויתי, והיא נוטלת את שלה, שנאמר (קהלת יב): וישוב העפר על הארץ כשהיה, והרוח תשוב אל האלקים אשר נתנה. אוי למי שנוטל רבית, מה נאמר בו? בנשך נתן ותרבית לקח וחי לא יחיה. משל למלך, שפתח לאחד אוצרו. התחיל מונה בו עניים, הורג בו אלמנות, מבזה בו אביונים, מפשיט בו בני אדם, ועושה אותם ערומים, ועשה בו חמס וגזל, וממלא אותו שקר ומפסיד אוצרו של מלך. כך הקב״ה פותח אוצרות, ונותן לבריות מכספו …
Another matter, “you shall not be as a creditor to him,” that is what is written: “It is good for a man to be gracious and to lend, conducting his affairs with justice” (Psalms 112:5). Come and see all the creations of the Holy One blessed be He borrow from one another. The day borrows from the night, and the night borrows from the day, but they do not litigate with each other like people, as it is stated: “Day to day gives utterance; [night to night renders understanding]” (Psalms …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
81והרוח תשוב
The Midrash Rabbah on Metzora, chapter 18, which expounds the closing verses of Ecclesiastes, including “the spirit shall return.”
Vayikra Rabbah 18ויקרא רבה י״ח
82והרוח תשוב
The Midrash on Ecclesiastes on this verse, which the text cites.
Kohelet Rabbah 12:7קוהלת רבה י״ב:ז׳
וְיָשֹׁב הֶעָפָר עַל הָאָרֶץ כְּשֶׁהָיָה, רַבִּי פִּנְחָס וְרַבִּי חִלְקִיָּה בְּשֵׁם רַבִּי סִימוֹן, אֵימָתַי וְהָרוּחַ תָּשׁוּב אֶל הָאֱלֹקִים אֲשֶׁר נְתָנָהּ, לִכְשֶׁיָּשׁוּב הֶעָפָר עַל הָאָרֶץ, וְאִם לָאו (שמואל א כה, כט): נֶפֶשׁ אֹיְבֶיךָ יְקַלְּעֶנָּה וגו׳. רַבִּי שְׁמוּאֵל בַּר נַחְמָנִי בְּשֵׁם רַבִּי אַבְדִּימֵי דְּחֵיפָם, לְכֹהֵן חָבֵר שֶׁמָּסַר לְכֹהֵן עַם הָאָרֶץ כִּכָּר שֶׁל תְּרוּמָה טְהוֹרָה, וְאָמַר לוֹ רְאֵה שֶׁאֲנִי טָהוֹר וּבֵיתִי טָהוֹר וְכֵלַי טְהוֹרִים, וְכִכָּר זוֹ שֶׁאֲנִי נוֹתֵן לְךָ טְהוֹרָה הִיא, אִם אַתָּה מַחֲזִירָהּ לִי כְּדֶרֶךְ שֶׁנְּתַתִּיהָ לְךָ מוּטָב, וְאִם לָאו הֲרֵינִי …
“and the dust returns to the earth as it was; and the spirit returns to G-d, who provided it” (Ecclesiastes 12:7). “And the dust returns to the earth as it was” – Rabbi Pinḥas and Rabbi Ḥilkiya [said] in the name of Rabbi Simon: When is it that “the spirit returns to G-d, who provided it”? It is when “the dust returns to the earth [as it was].” If not, “may He cast away the souls of your enemies…” (I Samuel 25:29). Rabbi Shmuel bar Naḥmani [said] in the name …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
83והרוח תשוב
The Zohar on Terumah (141b to 142a), cited in the text, where “the spirit shall return” is explained as the ruach’s ascent from the lower to the higher Garden of Eden.
Zohar, Terumah 28:280–29:288ספר הזהר, תרומה כ״ח:ר״פ-כ״ט:רפ״ח
84והרוח תשוב
The Zohar on Mishpatim, which the text also cites on “the spirit shall return.”
Zohar, Mishpatim 3:64–76ספר הזהר, משפטים ג׳:ס״ד-ע״ו
“Ear hath not heard, nor eye seen… what he doeth to him who waiteth for him” (Isa. 64, 3): as that “daughter”, the soul, has done her work in this world, so will the Holy One “do” His work on her in the world to come.’. Then the old man prostrated himself in prayer, wept again, and continued: IF HE TAKE HIM ANOTHER ONE, HER FOOD, HER RAIMENT, AND HER CONJUGAL COHABITATION SHALL HE NOT DIMINISH. What does it mean by saying, “If he take him another one”? Does it …
The Zohar; London, Soncino Press, 1933 (Public Domain)
85פ״ד דאבות יפה שעה א׳ של קורת רוח
Kehot’s marei makom for these words (its note is below).
Kehot’s noteמי״ז.
86“Better is one hour of tranquility of spirit in the World to Come than all the life of this world.” The word ruach is read as the spirit returning to its source.
Pirkei Avot 4:17משנה אבות ד׳:י״ז
הוּא הָיָה אוֹמֵר, יָפָה שָׁעָה אַחַת בִּתְשׁוּבָה וּמַעֲשִׂים טוֹבִים בָּעוֹלָם הַזֶּה, מִכָּל חַיֵּי הָעוֹלָם הַבָּא. וְיָפָה שָׁעָה אַחַת שֶׁל קוֹרַת רוּחַ בָּעוֹלָם הַבָּא, מִכָּל חַיֵּי הָעוֹלָם הַזֶּה:
He used to say: more precious is one hour in repentance and good deeds in this world, than all the life of the world to come; And more precious is one hour of the tranquility of the world to come, than all the life of this world.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
87דבזהר תרומה . . ומדרגת הרוח
The note refers to this discourse of the Rebbe for the Zohar on Terumah and the level of ruach among nefesh, ruach and neshamah.
Kehot’s noteראה ד״ה אתם נצבים תשל״ו.
88בזהר בפ׳ בראשית (דל״ז ע״ב
That passage quotes the Zohar on “My spirit shall not abide in man”: in the early generations a river drew ruach from the Tree of Life into people, so they lived many days, until the supernal ruach departed when they sinned.
Kehot’s noteראה גם לעיל פ׳ אמור לו, ד.
89לא ידון רוחי
“My spirit shall not abide in man forever.” The Zohar reads it as the withdrawal of the supernal ruach from mankind.
Genesis 6:3בראשית ו׳:ג׳
וַיֹּאמֶר ה׳ לֹא־יָדוֹן רוּחִי בָאָדָם לְעֹלָם בְּשַׁגַּם הוּא בָשָׂר וְהָיוּ יָמָיו מֵאָה וְעֶשְׂרִים שָׁנָה:
And the L-RD said: ‘My spirit shall not abide in man for ever, for that he also is flesh; therefore shall his days be a hundred and twenty years.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ו, ג.
90קודשא ב״ה אתער רוחא דחיי דלעילא
The Zohar on Bereishis, cited in the text: when people are meritorious, G-d awakens the supernal spirit of life.
Zohar, Bereshit 48:470–49:479ספר הזהר, בראשית מ״ח:ת״ע-מ״ט:תע״ט
91רוחא דחיי דלעילא
The second place in the Zohar on Bereishis that the text cites for the supernal spirit of life.
Zohar, Bereshit 99:419–101:428ספר הזהר, בראשית צ״ט:תי״ט-ק״א:תכ״ח
AND THE L-RD SAID, MY SPIRIT SHALL NOT STRIVE WITH MAN FOR EVER, FOR THAT HE ALSO IS FLESH. R. Eleazar said: ‘When G-d created the universe, He ordained that this world should be served from the world above. Hence when mankind are virtuous and walk in the right path, G-d puts in motion the spirit of life from above until it comes to the place where Jacob abides.
The Zohar; London, Soncino Press, 1933 (Public Domain)
92“And the spirit of G-d hovered over the face of the waters.” The Midrash reads this as the spirit of Mashiach.
Genesis 1:2בראשית א׳:ב׳
וְהָאָרֶץ הָיְתָה תֹהוּ וָבֹהוּ וְחֹשֶׁךְ עַל־פְּנֵי תְהוֹם וְרוּחַ אֱלֹקִים מְרַחֶפֶת עַל־פְּנֵי הַמָּיִם:
Now the earth was unformed and void, and darkness was upon the face of the deep; and the spirit of G-d hovered over the face of the waters.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
93ונחה עליו רוח ה׳
“And the spirit of Havayah shall rest upon him,” said of Mashiach.
Isaiah 11:2ישעיהו י״א:ב׳
וְנָחָה עָלָיו רוּחַ ה׳ רוּחַ חׇכְמָה וּבִינָה רוּחַ עֵצָה וּגְבוּרָה רוּחַ דַּעַת וְיִרְאַת ה׳
And the spirit of the L-RD shall rest upon him, The spirit of wisdom and understanding, The spirit of counsel and might, The spirit of knowledge and of the fear of the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
94The Midrash: the spirit hovering over the waters is the spirit of Mashiach, which comes by the merit of teshuvah, compared to water.
Bereshit Rabbah 2:4בראשית רבה ב׳:ד׳
ר״ש בן לקיש פתר קריא בגליות. ”וְהָאָרֶץ הָיְתָה תֹהוּ" זה גלות בבל שנאמר (ירמיה ד, כג): ”ראיתי את הארץ והנה תהו”. ”וָבֹהוּ" זה גלות מדי (אסתר ו, ד): ”ויבהילו להביא את המן”. ”וְחֹשֶׁךְ" זה גלות יון שהחשיכה עיניהם של ישראל בגזירותיהן שהיתה אומרת להם כתבו על קרן השור שאין לכם חלק באלקי ישראל. ”עַל פְּנֵי תְהוֹם” זה גלות ממלכת הרשעה שאין להם חקר כמו התהום מה התהום הזה אין לו חקר אף הרשעים כן. ”וְרוּחַ אֱלֹקִים מְרַחֶפֶת” זה רוחו של מלך המשיח היאך מה דאת אמר (ישעיה יא, ב): ”ונחה …
Rabbi Shimon ben Lakish interpreted the verses regarding the [four] kingdoms. “The earth was emptiness” – this is the Babylonian kingdom, as it is stated: “I have seen the land, and behold, it was emptiness and disorder” (Jeremiah 4:23). “And disorder [vavohu]” – this is the Median kingdom, [as it is stated:] “They hastened [vayavhilu] to bring Haman” (Esther 6:14). “And darkness”– this is the Greek kingdom, which darkened Israel’s eyes with their edicts, as they used to say to them: ‘Write on the horn of a bull that you …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
95“Pour out your heart like water before the face of G-d.” The Midrash cites it to show that teshuvah is compared to water.
Lamentations 2:19איכה ב׳:י״ט
קוּמִי רֹנִּי בַלַּיְלָה לְרֹאשׁ אַשְׁמֻרוֹת שִׁפְכִי כַמַּיִם לִבֵּךְ נֹכַח פְּנֵי אֲדֹ־נָי שְׂאִי אֵלָיו כַּפַּיִךְ עַל־נֶפֶשׁ עוֹלָלַיִךְ הָעֲטוּפִים בְּרָעָב בְּרֹאשׁ כׇּל־חוּצוֹת:
Arise, cry out in the night, At the beginning of the watches; Pour out thy heart like water Before the face of the L-rd; Lift up thy hands toward Him For the life of thy young children, That faint for hunger At the head of every street.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
96The Zohar speaks of the supernal neshamah ascending into the wellspring of the Ancient of Ancients, the most hidden of all. This shows that the ascent goes far beyond the Garden of Eden.
Zohar, Terumah 29:285ספר הזהר, תרומה כ״ט:רפ״ה
97The Zohar on Shelach describes three worlds, the highest of which is the one of “No eye has seen.” With the Ramaz’s commentary, it agrees with the explanation here.
Zohar, Sh'lach 6:39–8:49ספר הזהר, שלח לך ו׳:ל״ט-ח׳:מ״ט
Similarly man has three worlds. The first is the one which is called “the world of separation”, in which man both is and is not; as we look at him he departs and vanishes.
The Zohar; London, Soncino Press, 1933 (Public Domain)
Paragraph 5
98ובס״י איתא אחת רוח אלקים חיים
The note points to a discussion there of this teaching of Sefer Yetzirah.
Kehot’s noteפ״א, מ״א. אוה״ת פ׳ במדבר ע׳ לא.
99אחת רוח אלקים חיים
Sefer Yetzirah counts the first of the ten Sefiros as “the spirit of the living G-d.” The Pardes identifies it with Keser, the level above Chochmah.
Sefer Yetzirah 1:9ספר יצירה א׳:ט׳
עשר ספירות בלימה, אחת רוח אלקים חיים ברוך ומבורך שמו של חי העולמים קול ורוח ודבור וזהו רוח הקדש:
The following are the ten categories of existence out of nothing : 1) The spirit of the living G-d, praised and glorified be the name of Him who lives to all eternity. The articulate word of creative power, the spirit and the word are what we call the holy spirit.
Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor Kalisch. New York, 1877 (Public Domain)
100עד יערה עלינו רוח ממרום
“Until a spirit is poured upon us from on high, and the wilderness becomes a fruitful field.” The return of the supernal ruach.
Isaiah 32:15ישעיהו ל״ב:ט״ו
עַד־יֵעָרֶה עָלֵינוּ רוּחַ מִמָּרוֹם וְהָיָה מִדְבָּר לַכַּרְמֶל וְהַכַּרְמֶל לַיַּעַר יֵחָשֵׁב:
Until the spirit be poured upon us from on high, And the wilderness become a fruitful field, And the fruitful field be counted for a forest.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ לב, טו.
101ונחה עליו רוח
“And the spirit of Havayah shall rest upon him,” said of Mashiach.
Isaiah 11:2ישעיהו י״א:ב׳
וְנָחָה עָלָיו רוּחַ ה׳ רוּחַ חׇכְמָה וּבִינָה רוּחַ עֵצָה וּגְבוּרָה רוּחַ דַּעַת וְיִרְאַת ה׳
And the spirit of the L-RD shall rest upon him, The spirit of wisdom and understanding, The spirit of counsel and might, The spirit of knowledge and of the fear of the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
102ונחה עליו רוח
The Zohar on this verse about Mashiach, cited in the text for the supernal ruach.
Zohar, Idra Rabba 9:63–10:73ספר הזהר, האדרא רבא ט׳:ס״ג-י׳:ע״ג
103בשעתא דרוחא דכל רוחין ארים בסימו דנשמתא
The Zohar speaks of the time when the Spirit of all spirits raises up the sweetness of the soul.
Zohar, Lech Lecha 1:3–2:8ספר הזהר, לך לך א׳:ג׳-ב׳:ח׳
A herald proclaimeth lustily: “To you we speak, exalted holy ones; who is there among you whose ears are quick to hear and whose eyes are open to see and whose heart is alert to perceive, what time the spirit of all spirits culls the sweet effluence of the inner soul, and a voice goes forth from there saying, Disperse, ye hosts, to the four corners of the world?”
The Zohar; London, Soncino Press, 1933 (Public Domain)
104In its plain sense the verse speaks of G-d gathering in man’s spirit and breath; the Alter Rebbe reads it as G-d drawing His spirit to the person who sets his heart toward Him.
Job 34:14איוב ל״ד:י״ד
אִם־יָשִׂים אֵלָיו לִבּוֹ רוּחוֹ וְנִשְׁמָתוֹ אֵלָיו יֶאֱסֹף:
If He set His heart upon man, If He gather unto Himself his spirit and his breath;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
105רוח אמשיך רוח ואייתי רוח
The Zohar on Terumah: “spirit draws spirit and brings spirit.” A person’s rising spirit draws a spirit from above.
Zohar, Terumah 64:660–66:669ספר הזהר, תרומה ס״ד:תר״ס-ס״ו:תרס״ט
Hence, “Thou shalt love” is the first outstretching of the right hand to love the Holy One, blessed be He, with that close attachment which the right hand symbolizes. If a man loves G-d, then G-d stretches out His right hand to him to receive and welcome him with love. Everything in the world depends on the will; spirit rouses spirit, and the spirit in man turned yearningly in love to Him brings down the Divine Spirit. When a man’s love to the Holy One is roused, the “right hand” …
The Zohar; London, Soncino Press, 1933 (Public Domain)
106רוח האדם העולה למע׳
“Who knows whether the spirit of man rises upward?” The Kehot note gives this as the source of the phrase.
Ecclesiastes 3:21קהלת ג׳:כ״א
מִי יוֹדֵעַ רוּחַ בְּנֵי הָאָדָם הָעֹלָה הִיא לְמָעְלָה וְרוּחַ הַבְּהֵמָה הַיֹּרֶדֶת הִיא לְמַטָּה לָאָרֶץ:
Who knoweth the spirit of man whether it goeth upward, and the spirit of the beast whether it goeth downward to the earth?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteקהלת ג, כא.
107רוחו ונשמתו מבחי׳ סוכ״ע
The note refers to the Rebbe’s footnote there on “His spirit and His soul” from the level of sovev.
Kehot’s noteראה הערת כ״ק אדמו״ר באוה״ת פ׳ שמות ע׳ פב בשולי העמוד.
108The verse on which the Midrash contrasts “breathing” in this world with “giving” in the Future.
Genesis 2:7בראשית ב׳:ז׳
וַיִּיצֶר ה׳ אֱלֹקִים אֶת־הָאָדָם עָפָר מִן־הָאֲדָמָה וַיִּפַּח בְּאַפָּיו נִשְׁמַת חַיִּים וַיְהִי הָאָדָם לְנֶפֶשׁ חַיָּה:
Then the L-RD G-d formed man of the dust of the ground, and breathed into his nostrils the breath of life; and man became a living soul.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
109לפיכך מת אבל לעתיד בנתינה
The Midrash: because the soul is given by breathing in this world, man dies; in the Future it will be given by giving, as Ezekiel says.
Bereshit Rabbah 14:8בראשית רבה י״ד:ח׳
מן האדמה - רבי ברכיה ורבי חלבו בשם רבי שמואל בר נחמן אמרו: ממקום כפרתו נברא, היך מה דאת אמר (שמות כ): מזבח אדמה תעשה לי. אמר הקב״ה הרי אני בורא אותו ממקום כפרתו, והלואי יעמוד. ויפח באפיו, מלמד שהעמידו גולם מן הארץ ועד הרקיע וזרק בו את הנשמה, לפי שבעולם הזה בנפיחה, לפיכך מת, אבל לעתיד בנתינה, שנאמר (יחזקאל לו): ונתתי רוחי בכם וחייתם:
“From the ground [adama]” – Rabbi Berekhya and Rabbi Ḥelbo said in the name of Rabbi Shmuel bar Naḥman: From the place of his atonement he was created, just as it says: “You shall make for Me an altar of earth [adama]” (Exodus 20:21). The Holy One blessed be He said: ‘I will create him from the place of his atonement; then there is hope that perhaps he will endure.’ “And breathed into his nostrils” – this teaches that He stood up his [Adam’s] lifeless mass from the earth to …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
110ונתתי רוחי בכם וחייתם
“And I will give My spirit into you, and you shall live.” The vision of the revival of the dry bones.
Ezekiel 37:14יחזקאל ל״ז:י״ד
וְנָתַתִּי רוּחִי בָכֶם וִחְיִיתֶם וְהִנַּחְתִּי אֶתְכֶם עַל־אַדְמַתְכֶם וִידַעְתֶּם כִּי־אֲנִי ה׳ דִּבַּרְתִּי וְעָשִׂיתִי נְאֻם־ה׳
And I will put My spirit in you, and ye shall live, and I will place you in your own land; and ye shall know that I the L-RD have spoken, and performed it, saith the L-RD.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיחזקאל לז, יד.
111והרוח תשוב אל האלהים אשר נתנה
The word “gave” links the verse with “I will give My spirit”: the level of “giving” is reached through teshuvah.
Ecclesiastes 12:7קהלת י״ב:ז׳
וְיָשֹׁב הֶעָפָר עַל־הָאָרֶץ כְּשֶׁהָיָה וְהָרוּחַ תָּשׁוּב אֶל־הָאֱלֹקִים אֲשֶׁר נְתָנָהּ:
And the dust returneth to the earth as it was, and the spirit returneth unto G-d who gave it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
112Before the Flood G-d said, “My spirit shall not abide in man forever.” The Alter Rebbe reads it as the withdrawal of the supernal ruach.
Genesis 6:3בראשית ו׳:ג׳
וַיֹּאמֶר ה׳ לֹא־יָדוֹן רוּחִי בָאָדָם לְעֹלָם בְּשַׁגַּם הוּא בָשָׂר וְהָיוּ יָמָיו מֵאָה וְעֶשְׂרִים שָׁנָה:
And the L-RD said: ‘My spirit shall not abide in man for ever, for that he also is flesh; therefore shall his days be a hundred and twenty years.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 6
113ונתתי רוחי
“And I will give My spirit into you, and you shall live,” the level that will shine in the body in the Future.
Ezekiel 37:14יחזקאל ל״ז:י״ד
וְנָתַתִּי רוּחִי בָכֶם וִחְיִיתֶם וְהִנַּחְתִּי אֶתְכֶם עַל־אַדְמַתְכֶם וִידַעְתֶּם כִּי־אֲנִי ה׳ דִּבַּרְתִּי וְעָשִׂיתִי נְאֻם־ה׳
And I will put My spirit in you, and ye shall live, and I will place you in your own land; and ye shall know that I the L-RD have spoken, and performed it, saith the L-RD.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
114ויתן אל משה
“And He gave to Moshe, when He finished speaking with him on Mount Sinai, the two Tablets of the Testimony.”
Exodus 31:18שמות ל״א:י״ח
וַיִּתֵּן אֶל־מֹשֶׁה כְּכַלֹּתוֹ לְדַבֵּר אִתּוֹ בְּהַר סִינַי שְׁנֵי לֻחֹת הָעֵדֻת לֻחֹת אֶבֶן כְּתֻבִים בְּאֶצְבַּע אֱלֹקִים:
And He gave unto Moses, when He had made an end of speaking with him upon mount Sinai, the two tables of the testimony, tables of stone, written with the finger of G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
115ויתן אל משה כי ה׳ יתן חכמה
The Midrash on Ki Sisa, chapter 41, which the text cites on “And He gave to Moshe” with the verse “For Havayah gives wisdom.”
Shemot Rabbah 41:6שמות רבה מ״א:ו׳
… מה עשה הקב״ה? משהשלים מ׳ יום, נתן לו הקב״ה את התורה מתנה, שנאמר: ויתן אל משה. וכי כל התורה למד משה?! כתיב בתורה (איוב יא): ארוכה מארץ מדה ורחבה מני ים, ולארבעים יום למדה משה?! אלא כללים למדהו הקב״ה למשה. הוי, ככלותו לדבר אתו. שני לוחות העדות מהו שני לוחות? כנגד שמים וארץ, כנגד חתן וכלה, כנגד שני שושבינין, כנגד העולם הזה והעוה״ב. שני לוחות העדות אמר רבי חנינא: לחת כתיב, לא זו גדולה מזו. לוחות אבן ולמה של אבן? שרובן של עונשין שבתורה בסקילה, לכך נאמר: לחות אבן. …
Another matter, “He gave to Moses,” Rabbi Abahu said: All forty days that Moses spent above, he would study Torah and forget. He said to Him: ‘Master of the universe, I have forty days and I do not know anything.’ What did the Holy One blessed be He do? After he completed forty days, the Holy One blessed be He gave him the Torah as a gift [matana], as it is stated: “He gave [vayiten] to Moses.” Did Moses learn the entire Torah? It is written regarding the Torah: “Its …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
116כי ה׳ יתן חכמה
“For Havayah gives wisdom; from His mouth come knowledge and understanding.”
Proverbs 2:6משלי ב׳:ו׳
כִּי־ה׳ יִתֵּן חׇכְמָה מִפִּיו דַּעַת וּתְבוּנָה:
For the L-RD giveth wisdom, Out of His mouth cometh knowledge and discernment;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 7
117מתנה טובה יש לי בבית גנזי
G-d told Moshe: “I have a good gift in My treasure-house, and Shabbos is its name.” A gift from above, beyond what is earned.
Shabbat 10b:4–5שבת י׳ ב:ד׳-ה׳
… תַּנְיָא נָמֵי הָכִי: ״לָדַעַת כִּי אֲנִי ה׳ מְקַדִּשְׁכֶם״, אָמַר לוֹ הַקָּדוֹשׁ בָּרוּךְ הוּא לְמֹשֶׁה: מַתָּנָה טוֹבָה יֵשׁ לִי בְּבֵית גְּנָזַי וְשַׁבָּת שְׁמָהּ, וַאֲנִי מְבַקֵּשׁ לִיתְּנָהּ לְיִשְׂרָאֵל, לֵךְ וְהוֹדִיעָם. מִכָּאן אָמַר רַבָּן שִׁמְעוֹן בֶּן גַּמְלִיאֵל: הַנּוֹתֵן פַּת לְתִינוֹק, צָרִיךְ לְהוֹדִיעַ לְאִמּוֹ. מַאי עָבֵיד לֵקהּ? אָמַר אַבָּיֵי: שָׁאֵיף לֵקהּ מִשְׁחָא, וּמָלֵי לֵקהּ כּוּחְלָא. וְהָאִידָּנָא דְּחָיְישִׁינַן לִכְשָׁפִים מַאי? אָמַר רַב פָּפָּא: שָׁאֵיף לֵקהּ מֵאוֹתוֹ הַמִּין. אִינִי וְהָאָמַר רַב חָמָא (בַּר) [בְּרַבִּי] חֲנִינָא: הַנּוֹתֵן מַתָּנָה לַחֲבֵירוֹ אֵין צָרִיךְ …
William Davidson, Vocalized Aramaic (CC-BY-NC)
Zohar III, 122bזח״ג קכב, ב
Kehot’s noteשבת י, ב. וש״נ. זח״ג קכב, ב.
118מתנה טובה יש לי בבית גנזי
A passage in the Zohar that the Kehot note gives alongside the Talmud for this saying.
Zohar, Nasso 4:30–38ספר הזהר, נשא ד׳:ל׳-ל״ח
119וממדבר מתנה
“And from the wilderness, Mattanah,” a place name that means “gift.” The text cites the discourse that explains it.
Numbers 21:18במדבר כ״א:י״ח
בְּאֵר חֲפָרוּהָ שָׂרִים כָּרוּהָ נְדִיבֵי הָעָם בִּמְחֹקֵק בְּמִשְׁעֲנֹתָם וּמִמִּדְבָּר מַתָּנָה:
The well, which the princes digged, Which the nobles of the people delved, With the sceptre, and with their staves. And from the wilderness to Mattanah;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
120The measure of terumah: a generous eye gives one-fortieth, an average eye one-fiftieth, and a mean eye one-sixtieth.
Mishnah Terumot 4:3משנה תרומות ד׳:ג׳
שִׁעוּר תְּרוּמָה, עַיִן יָפָה, אֶחָד מֵאַרְבָּעִים. בֵּית שַׁמַּאי אוֹמְרִים, מִשְּׁלֹשִׁים. וְהַבֵּינוֹנִית, מֵחֲמִשִּׁים. וְהָרָעָה, מִשִּׁשִּׁים. תָּרַם וְעָלָה בְיָדוֹ אֶחָד מִשִּׁשִּׁים, תְּרוּמָה, וְאֵינוֹ צָרִיךְ לִתְרֹם. חָזַר וְהוֹסִיף, חַיָּב בְּמַעַשְׂרוֹת. עָלָה בְיָדוֹ מִשִּׁשִּׁים וְאֶחָד, תְּרוּמָה, וְיַחֲזֹר וְיִתְרֹם כְּמוֹת שֶׁהוּא לָמוּד, בְּמִדָּה וּבְמִשְׁקָל וּבְמִנְיָן. רַבִּי יְהוּדָה אוֹמֵר, אַף שֶׁלֹּא מִן הַמֻּקָּף:
The amount of terumah: A generous amount: one fortieth. Beth Shammai say: one thirtieth. The average amount: one fiftieth. A stingy amount: one sixtieth. If he gave terumah and discovered that it was only one sixtieth, his terumah is valid and he need not give again. If he does go back and add to it, [the extra amount] is liable to tithes. If he found that it was only one sixty-first it is valid, but he must give terumah again according to his established practice, in measure, weight or number. …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
121נותן בעין יפה הוא נותן
The principle that one who gives, gives generously. The Kehot note remarks that this wording is that of the Bartenura and the Rashbam, while the Talmud itself says “one who gives.”
Bava Batra 65a:10–11בבא בתרא ס״ה א:י׳-י״א
וְלָא הִיא – מִי לָא תְּנַן: בַּמֶּה דְּבָרִים אֲמוּרִים – בְּמוֹכֵר, אֲבָל בְּנוֹתֵן מַתָּנָה – נוֹתֵן אֶת כּוּלָּן? אַלְמָא מַאן דְּיָהֵיב מַתָּנָה – בְּעַיִן יָפָה יָהֵיב; הָכָא נָמֵי, מַאן דְּיָהֵיב מַתָּנָה – בְּעַיִן יָפָה יָהֵיב. מַתְנִי׳ הַמּוֹכֵר אֶת הַבַּיִת – מָכַר אֶת הַדֶּלֶת, אֲבָל לֹא אֶת הַמַּפְתֵּחַ; מָכַר אֶת הַמַּכְתֶּשֶׁת קְבוּעָה, אֲבָל לֹא אֶת הַמִּיטַּלְטֶלֶת; מָכַר אֶת הָאִיצְטְרוֹבֵיל, אֲבָל לֹא אֶת הַקֶּלֶת; וְלֹא אֶת הַתַּנּוּר וְלֹא אֶת הַכִּירַיִם. בִּזְמַן שֶׁאָמַר לוֹ: ״הוּא וְכׇל מַה שֶׁבְּתוֹכוֹ״ –
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteב״ב סה, א. ל׳ הרע״ב סופ״ד דב״ב ול׳ הרשב״ם שם (נג, א. סה, א. עא, א) כי לשון הש״ס (שם) מאן דיהיב וכו׳. [כ].
122במשנה פ״ד דתרומות
Kehot’s marei makom for these words (its note is below).
Kehot’s noteמ״ג.
123כי תשמע בקול בענין לעשות הישר בעיני ה׳
“When you hearken to the voice of Havayah your G-d … to do what is right in the eyes of Havayah your G-d.” The discourse on this verse explains two modes of providence.
Deuteronomy 13:19דברים י״ג:י״ט
כִּי תִשְׁמַע בְּקוֹל ה׳ אֱלֹקֶיךָ לִשְׁמֹר אֶת־כׇּל־מִצְוֺתָיו אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם לַעֲשׂוֹת הַיָּשָׁר בְּעֵינֵי ה׳ אֱלֹקֶיךָ:
when thou shalt hearken to the voice of the L-RD thy G-d, to keep all His commandments which I command thee this day, to do that which is right in the eyes of the L-RD thy G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 8
124עלי עין
Jacob’s blessing: “Joseph is a fruitful bough, a fruitful bough by a spring (alei ayin).” Ayin also means “eye.”
Genesis 49:22בראשית מ״ט:כ״ב
בֵּן פֹּרָת יוֹסֵף בֵּן פֹּרָת עֲלֵי־עָיִן בָּנוֹת צָעֲדָה עֲלֵי־שׁוּר:
Joseph is a fruitful vine, A fruitful vine by a fountain; Its branches run over the wall. .
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית מט, כב.
125עין לא ראתה אלקים זולתך
“No eye has seen, O G-d, besides You, what He will do for one who waits for Him,” here linked with the open eye above.
Isaiah 64:3ישעיהו ס״ד:ג׳
וּמֵעוֹלָם לֹא־שָׁמְעוּ לֹא הֶאֱזִינוּ עַיִן לֹא־רָאָתָה אֱלֹקִים זוּלָתְךָ יַעֲשֶׂה לִמְחַכֵּה־לוֹ:
And whereof from of old men have not heard, nor perceived by the ear, neither hath the eye seen a G-d beside Thee, who worketh for him that waiteth for Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ סד, ג.
126והרוח תשוב
Another Zohar passage the text lists on “the spirit shall return.”
Zohar, Vayera 16:230–18:251ספר הזהר, וירא ט״ז:ר״ל-י״ח:רנ״א
127והרוח תשוב
A further Zohar passage the text lists on “the spirit shall return.”
Zohar, Chayei Sara 17:133–19:205ספר הזהר, חיי שרה י״ז:קל״ג-י״ט:ר״ה
128והרוח תשוב
A further Zohar passage the text lists on “the spirit shall return.”
Zohar, Vayechi 19:134–20:147ספר הזהר, ויחי י״ט:קל״ד-כ׳:קמ״ז
129והרוח תשוב
A passage in the third volume of the Zohar that the text lists on “the spirit shall return.”
Zohar, Pinchas 9:40–10:48ספר הזהר, פנחס ט׳:מ׳-י׳:מ״ח
130והרוח תשוב
The last Zohar passage the text lists on “the spirit shall return.”
Zohar, Pinchas 39:209–214ספר הזהר, פנחס ל״ט:ר״ט-רי״ד
131זבחי אלקים רוח נשברה
“The sacrifices of G-d are a broken spirit; a broken and crushed heart, O G-d, You will not despise.” The broken spirit of teshuvah is the spirit returning to Elokim.
Psalms 51:19תהילים נ״א:י״ט
זִבְחֵי אֱלֹקִים רוּחַ נִשְׁבָּרָה לֵב־נִשְׁבָּר וְנִדְכֶּה אֱלֹקִים לֹא תִבְזֶה:
The sacrifices of G-d are a broken spirit; a broken and a contrite heart, O G-d, Thou wilt not despise.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים נא, יט.
Paragraph 9
132בכל לילה חוזרת נשמתו
The note refers to the Tzemach Tzedek’s commentary on Psalms for the soul’s nightly return.
Kehot’s noteראה יהל אור ע׳ קטז.
133מי יעלה בהר ה׳
Kehot’s note points to Psalms 51:19 for these words.
Psalms 51:19תהילים נ״א:י״ט
זִבְחֵי אֱלֹקִים רוּחַ נִשְׁבָּרָה לֵב־נִשְׁבָּר וְנִדְכֶּה אֱלֹקִים לֹא תִבְזֶה:
The sacrifices of G-d are a broken spirit; a broken and a contrite heart, O G-d, Thou wilt not despise.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים נא, יט.
134מי יעלה בהר ה׳ נקי כפים ובר לבב
“Who shall ascend the mountain of Havayah, and who shall stand in His holy place? One with clean hands and a pure heart.” Only such a person’s soul is reabsorbed in its source at night.
Psalms 24:3–4תהילים כ״ד:ג׳-ד׳
מִי־יַעֲלֶה בְהַר־ה׳ וּמִי־יָקוּם בִּמְקוֹם קׇדְשׁוֹ: נְקִי כַפַּיִם וּבַר־לֵבָב אֲשֶׁר לֹא־נָשָׂא לַשָּׁוְא נַפְשִׁי וְלֹא נִשְׁבַּע לְמִרְמָה:
Who shall ascend into the mountain of the L-RD? And who shall stand in His holy place? He that hath clean hands, and a pure heart; Who hath not taken My name in vain, and hath not sworn deceitfully.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
135בכל יום צריך להיות . . בק״ש
The note points there for the daily teshuvah that takes place in the Shema.
Kehot’s noteראה אוה״ת ויקרא כרך א ע׳ פט.
Paragraph 10
136וישמע שאול
The Kehot note gives this verse, where the words mean “and Saul heard.” The sense the Alter Rebbe draws on, gathering, is that of the same words in I Samuel 15:4, “and Saul summoned the people.”
I Samuel 17:11שמואל א י״ז:י״א
וַיִּשְׁמַע שָׁאוּל וְכׇל־יִשְׂרָאֵל אֶת־דִּבְרֵי הַפְּלִשְׁתִּי הָאֵלֶּה וַיֵּחַתּוּ וַיִּרְאוּ מְאֹד:
And when Saul and all Israel heard those words of the Philistine, they were dismayed, and greatly afraid.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteש״א יז, יא.
137ולמסור נפשו באחד
The manuscript adds here: “(it was explained: ‘all his days in teshuvah’ to its supernal source and root, and this is ‘Shema Yisrael’).”
Kehot’s noteבבוך 788 הנ״ל מוסיף: (נת׳ ענין כל ימיו בתשובה למקורה ושרשה העליון וזהו שמע ישראל כו׳).
Paragraph 11
138“And you shall choose life.” The Alter Rebbe reads “life” as G-d, the Life of life.
Deuteronomy 30:19דברים ל׳:י״ט
הַעִדֹתִי בָכֶם הַיּוֹם אֶת־הַשָּׁמַיִם וְאֶת־הָאָרֶץ הַחַיִּים וְהַמָּוֶת נָתַתִּי לְפָנֶיךָ הַבְּרָכָה וְהַקְּלָלָה וּבָחַרְתָּ בַּחַיִּים לְמַעַן תִּחְיֶה אַתָּה וְזַרְעֶךָ:
I call heaven and earth to witness against you this day, that I have set before thee life and death, the blessing and the curse; therefore choose life, that thou mayest live, thou and thy seed;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
139ראה נתתי לפניך . . ובחרת בחיים
“See, I have set before you today life and good, and death and evil.” The choice the Torah places before every person.
Deuteronomy 30:15דברים ל׳:ט״ו
רְאֵה נָתַתִּי לְפָנֶיךָ הַיּוֹם אֶת־הַחַיִּים וְאֶת־הַטּוֹב וְאֶת־הַמָּוֶת וְאֶת־הָרָע:
See, I have set before thee this day life and good, and death and evil,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ל, טו. יט.
140בכל דבר יש חומר וצורה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteרמב״ם הל׳ יסוה״ת פ״ב, ה״ג. ל׳ הרמב״ם במו״נ כ״פ. וספ״א מח׳ פרקים שלו. [כ].
141לאהבה את ה״א כי הוא חייך
“To love Havayah your G-d, to listen to His voice and to cleave to Him, for He is your life.”
Deuteronomy 30:20דברים ל׳:כ׳
לְאַהֲבָה אֶת־ה׳ אֱלֹקֶיךָ לִשְׁמֹעַ בְּקֹלוֹ וּלְדׇבְקָה־בוֹ כִּי הוּא חַיֶּיךָ וְאֹרֶךְ יָמֶיךָ לָשֶׁבֶת עַל־הָאֲדָמָה אֲשֶׁר נִשְׁבַּע ה׳ לַאֲבֹתֶיךָ לְאַבְרָהָם לְיִצְחָק וּלְיַעֲקֹב לָתֵת לָהֶם:
to love the L-RD thy G-d, to hearken to His voice, and to cleave unto Him; for that is thy life, and the length of thy days; that thou mayest dwell in the land which the L-RD swore unto thy fathers, to Abraham, to Isaac, and to Jacob, to give them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ל, כ.
142מי לי בשמים
“Whom have I in heaven? And besides You I desire nothing on earth.” The cry of one who sees that G-d alone is true life.
Psalms 73:25תהילים ע״ג:כ״ה
מִי־לִי בַשָּׁמָיִם וְעִמְּךָ לֹא־חָפַצְתִּי בָאָרֶץ:
Whom have I in heaven but Thee? And beside Thee I desire none upon earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים עג, כה.
143ואם לעוברי רצונו כך
“If for those who transgress His will it is so, for those who do His will, how much more so.” The a fortiori from worldly pleasure to the mitzvos.
Nedarim 50b:10נדרים נ׳ ב:י׳
רַבִּי עֲבַד לֵקהּ הִלּוּלָא לְרַבִּי שִׁמְעוֹן בְּרַבִּי, כְּתַב עַל בֵּית גְּנָנָא: עֶשְׂרִין וְאַרְבְּעָה אַלְפִין רִיבּוֹאִין דִּינָרִין נְפַקוּ עַל בֵּית גְּנָנָא דֵּין, וְלָא אַזְמְנֵיהּ לְבַר קַפָּרָא. אֲמַר לֵקהּ: אִם לְעוֹבְרֵי רְצוֹנוֹ כָּךְ — לְעוֹשֵׂי רְצוֹנוֹ עַל אַחַת כַּמָּה וְכַמָּה. אַזְמְנֵיהּ, אֲמַר: לְעוֹשֵׂי רְצוֹנוֹ בָּעוֹלָם הַזֶּה כָּךְ — לָעוֹלָם הַבָּא עַל אַחַת כַּמָּה וְכַמָּה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteנדרים נ, ב.
144פי׳ אחר שרואה שנמשך כ״כ חיים
There the Alter Rebbe explains Rabbi Akiva’s words on seeing the prosperity of Rome, “If for those who transgress His will it is so …”: if the mere waste of the supernal delight, fallen into the kelipos, is so great, how much greater is the inner supernal delight that shines in Torah and mitzvos.
Kehot’s noteראה לעיל פ׳ שלח מז, א.
145שהם בחי׳ עוברי רצונו
A marginal note in the manuscript refers to the explanation of “and all my innards”: there are angels called “innards” who refine the divine flow, so that its choicest part goes to the higher worlds and the refuse flows down to this world, where it is like waste compared with the G-dly delights of the Garden of Eden.
Kehot’s noteבבוך הנ״ל נוסף בגיליון: ”(עמ״ש במ״א בענין וכל קרבי כו׳ שיש מלאכים הנק׳ קרביים ע״ש שמבררים השפע והמובחר נמשך בעולמות עליוני׳ שיהיו נהנין מזיו כו׳, והפסולת נשפע למטה . . עוה״ז . . כמו צואה יחשב לגבי תענוגי אלקו׳ שבג״ע כו׳)”.
146ויצעקו אל ה׳ בצר להם
“And they cried out to Havayah in their distress; He saved them from their straits.”
Psalms 107:6תהילים ק״ז:ו׳
וַיִּצְעֲקוּ אֶל־ה׳ בַּצַּר לָהֶם מִמְּצוּקוֹתֵיהֶם יַצִּילֵם:
Then they cried unto the L-RD in their trouble, And He delivered them out of their distresses.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קז, ו.
147במקום שבע״ת עומדים
“In the place where baalei teshuvah stand, the perfectly righteous cannot stand.”
Berakhot 34b:22–23ברכות ל״ד ב:כ״ב-כ״ג
וּפְלִיגָא דְּרַבִּי אֲבָהוּ, דְּאָמַר רַבִּי אֲבָהוּ: מָקוֹם שֶׁבַּעֲלֵי תְשׁוּבָה עוֹמְדִין — צַדִּיקִים גְּמוּרִים אֵינָם עוֹמְדִין, שֶׁנֶּאֱמַר: ״שָׁלוֹם שָׁלוֹם לָרָחוֹק וְלַקָּרוֹב״. ״לָרָחוֹק״ בְּרֵישָׁא, וַהֲדַר ״לַקָּרוֹב״. וְרַבִּי יוֹחָנָן אָמַר לְךָ: מַאי ״רָחוֹק״ — שֶׁהָיָה רָחוֹק מִדְּבַר עֲבֵירָה מֵעִיקָּרָא. וּמַאי ״קָרוֹב״ — שֶׁהָיָה קָרוֹב לִדְבַר עֲבֵירָה, וְנִתְרַחֵק מִמֶּנּוּ הַשְׁתָּא.
This is at variance with the opinion of R. Abbahu who said : The place which the penitent occupy, the perfectly righteous are unable to occupy ; as it is said, "Peace, peace to him that is far off and to him that is near" — "to him that is far off [from G-d]" first, and then "to him that is near." But R. Johanan can reply : What means "To him that is far off"? To him who was far off from transgression from the first ; and what …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות לד, ב.
148במקום שבע״ת עומדים
The words here quote Berakhot 34b:22–23; the passage is shown below.
Berakhot 34b:22–23ברכות ל״ד ב:כ״ב-כ״ג
וּפְלִיגָא דְּרַבִּי אֲבָהוּ, דְּאָמַר רַבִּי אֲבָהוּ: מָקוֹם שֶׁבַּעֲלֵי תְשׁוּבָה עוֹמְדִין — צַדִּיקִים גְּמוּרִים אֵינָם עוֹמְדִין, שֶׁנֶּאֱמַר: ״שָׁלוֹם שָׁלוֹם לָרָחוֹק וְלַקָּרוֹב״. ״לָרָחוֹק״ בְּרֵישָׁא, וַהֲדַר ״לַקָּרוֹב״. וְרַבִּי יוֹחָנָן אָמַר לְךָ: מַאי ״רָחוֹק״ — שֶׁהָיָה רָחוֹק מִדְּבַר עֲבֵירָה מֵעִיקָּרָא. וּמַאי ״קָרוֹב״ — שֶׁהָיָה קָרוֹב לִדְבַר עֲבֵירָה, וְנִתְרַחֵק מִמֶּנּוּ הַשְׁתָּא.
This is at variance with the opinion of R. Abbahu who said : The place which the penitent occupy, the perfectly righteous are unable to occupy ; as it is said, "Peace, peace to him that is far off and to him that is near" — "to him that is far off [from G-d]" first, and then "to him that is near." But R. Johanan can reply : What means "To him that is far off"? To him who was far off from transgression from the first ; and what …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות לד, ב.
149Kehot’s note points to Exodus 30:11–34:35 for these words.
Exodus 30:11–34:35שמות ל׳:י״א-ל״ד:ל״ה
Paragraph 12
150שבת אותיות תשב
The note points to this commentary on the Midrash for the wordplay Shabbos and tashev.
Kehot’s noteראה ב״ר פכ״ב ביפ״ת. ראה לעיל בלק עב, א ובמ״מ לשם. אגה״ת פ״י ובליקוט פי׳ — חיטריק שם.
151כי בו שבת מכל מלאכתו
“And G-d blessed the seventh day and sanctified it, for on it He rested from all His work.”
Genesis 2:3בראשית ב׳:ג׳
וַיְבָרֶךְ אֱלֹקִים אֶת־יוֹם הַשְּׁבִיעִי וַיְקַדֵּשׁ אֹתוֹ כִּי בוֹ שָׁבַת מִכׇּל־מְלַאכְתּוֹ אֲשֶׁר־בָּרָא אֱלֹקִים לַעֲשׂוֹת:
And G-d blessed the seventh day, and hallowed it; because that in it He rested from all His work which G-d in creating had made.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ב, ג.
152והרי לא שייך עמל ויגיעה לפניו ית׳
The Midrash says that G-d created His world without toil or effort, which raises the question of what His “rest” means.
Bereshit Rabbah 3:2בראשית רבה ג׳:ב׳
ברכיה בשם רבי יהודה בר סימון פתח (תהלים לג, ו ): ”בִּדְבַר ה׳ שָׁמַיִם נַעֲשׂוּ וְגוֹ'” לא בעמל לא ביגיעה אלא בִּדְבַר ”ויאמר אלקים וַיְהִי אוֹר”:
Rabbi Berekhya began in the name of Rabbi Yehuda bar Simon: “By the word of the L-rd the heavens were made” (Psalms 33:6). Rabbi Yehuda bar Simon said: It was not with toil and not with exertion that the Holy One blessed be He created His world, but rather, “by the word of G-d,” and the heavens were already made. Here, too, “and there was [vehaya] light” is not written here, but rather, “vayhi light” – it immediately came about.
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Kehot’s noteראה ב״ר פ״ג, ב. וש״נ.
153כי ששת ימים עשה
“For in six days Havayah made the heavens and the earth … and rested on the seventh day.”
Exodus 20:11שמות כ׳:י״א
כִּי שֵׁשֶׁת־יָמִים עָשָׂה ה׳ אֶת־הַשָּׁמַיִם וְאֶת־הָאָרֶץ אֶת־הַיָּם וְאֶת־כׇּל־אֲשֶׁר־בָּם וַיָּנַח בַּיּוֹם הַשְּׁבִיעִי עַל־כֵּן בֵּרַךְ ה׳ אֶת־יוֹם הַשַּׁבָּת וַיְקַדְּשֵׁהוּ:
for in six days the L-RD made heaven and earth, the sea, and all that in them is, and rested on the seventh day; wherefore the L-RD blessed the sabbath day, and hallowed it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות כ, יא.
154בעשרה מאמרות שנבה״ע
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות רפ״ה.
155בעשרה מאמרות שנברא העולם
“With ten utterances the world was created.”
Pirkei Avot 5:1משנה אבות ה׳:א׳
בַּעֲשָׂרָה מַאֲמָרוֹת נִבְרָא הָעוֹלָם. וּמַה תַּלְמוּד לוֹמַר, וַהֲלֹא בְמַאֲמָר אֶחָד יָכוֹל לְהִבָּרְאוֹת, אֶלָּא לְהִפָּרַע מִן הָרְשָׁעִים שֶׁמְּאַבְּדִין אֶת הָעוֹלָם שֶׁנִּבְרָא בַעֲשָׂרָה מַאֲמָרוֹת, וְלִתֵּן שָׂכָר טוֹב לַצַּדִּיקִים שֶׁמְּקַיְּמִין אֶת הָעוֹלָם שֶׁנִּבְרָא בַעֲשָׂרָה מַאֲמָרוֹת:
With ten utterances the world was created. And what does this teach, for surely it could have been created with one utterance? But this was so in order to punish the wicked who destroy the world that was created with ten utterances, And to give a good reward to the righteous who maintain the world that was created with ten utterances.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
Paragraph 13
156ובראשית נמי מאמר הוא
The Talmud counts the Ten Utterances of creation and says that “In the beginning” is also an utterance.
Rosh Hashanah 32a:19–20ראש השנה ל״ב א:י״ט-כ׳
״וַיֹּאמֶר״ דִּבְרֵאשִׁית תִּשְׁעָה הָווּ! ״בְּרֵאשִׁית״ נָמֵי מַאֲמָר הוּא, דִּכְתִיב: ״בִּדְבַר ה׳ שָׁמַיִם נַעֲשׂוּ״. רַבִּי יוֹחָנָן בֶּן נוּרִי אוֹמֵר: אִם אָמַר שָׁלֹשׁ שָׁלֹשׁ מִכּוּלָּן — יָצָא. אִיבַּעְיָא לְהוּ, הֵיכִי קָתָנֵי: שָׁלֹשׁ מִן הַתּוֹרָה, שָׁלֹשׁ מִן הַנְּבִיאִים, וְשָׁלֹשׁ מִן הַכְּתוּבִים — דְּהָווּ תֵּשַׁע, וְאִיכָּא בֵּינַיְיהוּ חֲדָא, אוֹ דִלְמָא: אֶחָד מִן הַתּוֹרָה, וְאֶחָד מִן הַנְּבִיאִים, וְאֶחָד מִן הַכְּתוּבִים — דְּהָוְיָין לְהוּ שָׁלֹשׁ, וְאִיכָּא בֵּינַיְיהוּ טוּבָא?
William Davidson, Vocalized Aramaic (CC-BY-NC)
Megillah 21b:10–11מגילה כ״א ב:י׳-י״א
הֵי נִינְהוּ? ״וַיֹּאמֶר״ דִּבְרֵאשִׁית. הָנֵי תִּשְׁעָה הָווּ! ״בְּרֵאשִׁית״ נָמֵי מַאֲמָר הוּא, דִּכְתִיב: ״בִּדְבַר ה׳ שָׁמַיִם נַעֲשׂוּ וּבְרוּחַ פִּיו כׇּל צְבָאָם״. אָמַר רָבָא, רִאשׁוֹן שֶׁקָּרָא אַרְבָּעָה — מְשׁוּבָּח, שֵׁנִי שֶׁקָּרָא אַרְבָּעָה — מְשׁוּבָּח, שְׁלִישִׁי שֶׁקָּרָא אַרְבָּעָה — מְשׁוּבָּח.
What are these? The expressions “And [G-d] said” in the first chapter of Genesis. But there are only nine? “In the beginning” is also a statement [through which the world was created], since it is written, “By the word of the L-rd the heavens were made, and by the breath of his mouth all of the hosts” (Psalms 33:6). Rava said: If the first one reads four verses he is praiseworthy; if the second reads four verses he is praiseworthy; if the third reads four verses he is praiseworthy.
William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
Kehot’s noteר״ה לב, א. מגילה כא, ב.
157בד״ה להבין ענין הפסוק מי אל כמוך
That discourse describes the higher teshuvah as the soul’s going out to G-d through contemplating that the whole world, even the days of Mashiach and the Resurrection, lies within time, which is itself created and renewed each hour through the permutations of the Name Havayah, in a rhythm of running and returning.
Kehot’s noteלעיל סא, א.
158מי שטרח בערב שבת
“One who toiled on the eve of Shabbos will eat on Shabbos.” Here the toil is the prayer of the weekdays.
Avodah Zarah 3a:10עבודה זרה ג׳ א:י׳
אָמְרוּ לְפָנָיו: רִבּוֹנוֹ שֶׁל עוֹלָם, תְּנֶהָ לָנוּ מֵרֹאשׁ וְנַעֲשֶׂנָּה. אָמַר לָהֶן הַקָּדוֹשׁ בָּרוּךְ הוּא: שׁוֹטִים שֶׁבָּעוֹלָם! מִי שֶׁטָּרַח בְּעֶרֶב שַׁבָּת יֹאכַל בְּשַׁבָּת, מִי שֶׁלֹּא טָרַח בְּעֶרֶב שַׁבָּת מֵהֵיכָן יֹאכַל בְּשַׁבָּת? אֶלָּא אַף עַל פִּי כֵן, מִצְוָה קַלָּה יֵשׁ לִי וְסוּכָּה שְׁמָהּ, לְכוּ וַעֲשׂוּ אוֹתָהּ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
159כי בכל יום הארה מעין שבת
There each Shabbos is said to hold two Shabbosos, a lower and a higher, and the Torah and good deeds of the weekdays rise up on Shabbos.
Kehot’s noteראה לעיל פ׳ בהר מא, א. תו״א ט, ב. פח, א.
160כולם בחכמה עשית
“How many are Your works, Havayah; You made them all with wisdom.” Even Chochmah belongs to “making.”
Psalms 104:24תהילים ק״ד:כ״ד
מָה־רַבּוּ מַעֲשֶׂיךָ ה׳ כֻּלָּם בְּחׇכְמָה עָשִׂיתָ מָלְאָה הָאָרֶץ קִנְיָנֶךָ:
How manifold are Thy works, O L-RD! In wisdom hast Thou made them all; The earth is full of Thy creatures.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קד, כד.
Paragraph 14
161שכל שבתות השנה הם חשובים נגדו כימות החול לגבי שבת
The line is quoted there.
Kehot’s noteמובא באוה״ת פ׳ שמות ע׳ רעה. ובאוה״ת ויקרא כרך ב ע׳ תקח, ושם מבאר אף שיש עליות בשבת עד הכתר, ומבאר שזהו כתר דאצי׳ ויוהכ״פ הוא רעדכ״ר שזהו מבחי׳ אדם קדמון ע״ש. וראה גם שם בכרך א ע׳ שי ”דצ״ע כי גם בשבת עולים בי״ע באצי׳ במנחה”. וראה גם באוה״ת פ׳ נצבים ע׳ א׳רמז.
162ובכל השבתות מאיר הארה ממנו בלבד
The note points there for the idea that each Shabbos receives only a glimmer of Yom Kippur.
Kehot’s noteראה יהל אור ע׳ תקכו.
Paragraph 15
163ואית רצון ואית רצון
The Kehot note states that the source of the phrase “there is will and there is will” has not been found and refers to the note there.
Kehot’s noteל״מ מקורו. [כ]. ראה סה״מ תש״ט ע׳ קיג בהערה.
164עד יעבור עמך ה׳
“Until Your people pass over, Havayah,” read as passing beyond Havayah, like “before Havayah.”
Exodus 15:16שמות ט״ו:ט״ז
תִּפֹּל עֲלֵיהֶם אֵימָתָה וָפַחַד בִּגְדֹל זְרוֹעֲךָ יִדְּמוּ כָּאָבֶן עַד־יַעֲבֹר עַמְּךָ ה׳ עַד־יַעֲבֹר עַם־זוּ קָנִיתָ:
Terror and dread falleth upon them; By the greatness of Thine arm they are as still as a stone; Till Thy people pass over, O L-RD, Till the people pass over that Thou hast gotten.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
165לפני ה׳ תטהרו
“For on this day He shall atone for you, to purify you; from all your sins before Havayah you shall be purified.”
Leviticus 16:30ויקרא ט״ז:ל׳
כִּי־בַיּוֹם הַזֶּה יְכַפֵּר עֲלֵיכֶם לְטַהֵר אֶתְכֶם מִכֹּל חַטֹּאתֵיכֶם לִפְנֵי ה׳ תִּטְהָרוּ:
For on this day shall atonement be made for you, to cleanse you; from all your sins shall ye be clean before the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteויקרא טז, ל.
Paragraph 16
166אצלי ודוך
The note points to the discourse on Chukas, where atzli vedoch is cited from the Talmud (end of the first chapter of Beitzah) as an expression of inclining.
Kehot’s noteע״ל חקת (סז, א) ונ׳ א״ז מאדמו״ר. [כ].
167ע״פ תבנה ותכונן עיר סיחון
There “the city of Sichon” is read as prayer, called tzelosa, “inclining”; prayer is like “May it be Your will,” which draws down will, the level of Keser, as in the teaching that the angel Sandalfon binds crowns for his Master from the prayers of Israel.
Kehot’s noteלעיל פ׳ חקת סז, א.
168תבנה ותכונן עיר סיחון
“Let the city of Sichon be built and established,” the verse of the discourse that explains prayer as inclining the supernal will.
Numbers 21:27במדבר כ״א:כ״ז
עַל־כֵּן יֹאמְרוּ הַמֹּשְׁלִים בֹּאוּ חֶשְׁבּוֹן תִּבָּנֶה וְתִכּוֹנֵן עִיר סִיחוֹן:
Wherefore they that speak in parables say: Come ye to Heshbon! Let the city of Sihon be built and established!
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
169סלחתי כדבריך
After Moshe’s prayer for the people, G-d said, “I have forgiven according to your words.”
Numbers 14:20במדבר י״ד:כ׳
וַיֹּאמֶר ה׳ סָלַחְתִּי כִּדְבָרֶךָ:
And the L-RD said: ‘I have pardoned according to thy word.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר יד, כ.
Paragraph 17
170המרבה לסלוח
the passage shares nothing with the note
Kehot’s noteברכת סלח לנו. ע׳ באגה״ת (פי״ב). [כ].
171וכל מאמינים שהוא לבדו הוא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteפיוט די״נ.
172ולית מחשבה תפיסא ביה כלל
From the passage “Patach Eliyahu” in the introduction to the Tikkunei Zohar: no thought can grasp Him at all.
Tikkunei Zohar 17a:10–12תקוני הזהר י״ז א:י׳-י״ב
אנת הוא עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה תפיסא בך כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין. ובהון אתכסיאת (נ״א אתכסייא) מבני נשא. ואנת הוא דקשיר לון ומיחד לון. ובגין דאנת מלגאו. כל מאן דאפריש חד מן חבריה מאלין עשר. אתחשיב ליה כאלו אפריש בך.
Constantinople, 1740 (CC-BY-NC)
173ולית מח׳ תפיסא בי׳ כלל
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז בהקדמה (פתח אלי׳).
174ובשמים ממעל ועל הארץ מתחת אין עוד
“Know this day and take it to heart that Havayah is G-d, in the heavens above and on the earth below; there is nothing else.”
Deuteronomy 4:39דברים ד׳:ל״ט
וְיָדַעְתָּ הַיּוֹם וַהֲשֵׁבֹתָ אֶל־לְבָבֶךָ כִּי ה׳ הוּא הָאֱלֹקִים בַּשָּׁמַיִם מִמַּעַל וְעַל־הָאָרֶץ מִתָּחַת אֵין עוֹד:
know this day, and lay it to thy heart, that the L-RD, He is G-d in heaven above and upon the earth beneath; there is none else.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ד, לט.
Paragraph 18
175מי לי בשמים
“Whom have I in heaven? And besides You I desire nothing on earth.”
Psalms 73:25תהילים ע״ג:כ״ה
מִי־לִי בַשָּׁמָיִם וְעִמְּךָ לֹא־חָפַצְתִּי בָאָרֶץ:
Whom have I in heaven but Thee? And beside Thee I desire none upon earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
176סלחתי כדבריך
“And Havayah said: I have forgiven according to your words.” The forgiveness above matches the request below.
Numbers 14:20במדבר י״ד:כ׳
וַיֹּאמֶר ה׳ סָלַחְתִּי כִּדְבָרֶךָ:
And the L-RD said: ‘I have pardoned according to thy word.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
177אם יהיו חטאיכם כשנים כשלג ילבינו
“If your sins be like scarlet, they shall be white as snow; if they be red like crimson, they shall be like wool.” The Alter Rebbe reads the wool as the supernal wool.
Isaiah 1:18ישעיהו א׳:י״ח
לְכוּ־נָא וְנִוָּכְחָה יֹאמַר ה׳ אִם־יִהְיוּ חֲטָאֵיכֶם כַּשָּׁנִים כַּשֶּׁלֶג יַלְבִּינוּ אִם־יַאְדִּימוּ כַתּוֹלָע כַּצֶּמֶר יִהְיוּ:
Come now, and let us reason together, Saith the L-RD; Though your sins be as scarlet, They shall be as white as snow; Though they be red like crimson, They shall be as wool.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ א, יח.
178כשלג ילבינו
The Midrash on Emor, chapter 27, which the Kehot note quotes as ending with “If your sins be like scarlet, they shall be white as snow.”
Vayikra Rabbah 27ויקרא רבה כ״ז
179כשלג ילבינו
The Midrash on Bamidbar, chapter 2, which the text cites on the same theme.
Bamidbar Rabbah 2במדבר רבה ב׳
180כשלג ילבינו
The Midrash on Nasso, chapter 8, which according to the Kehot note explains that the Temple is called Lebanon because it whitens Israel’s sins like snow.
Bamidbar Rabbah 8במדבר רבה ח׳
181כשלג ילבינו
One of the Zohar passages the text lists on the whitening of sins.
Zohar, Shemot 49:354–50:364ספר הזהר, שמות מ״ט:שנ״ד-נ׳:שס״ד
What is the difference between imploring and crying?’ Said R. Isaac: ‘The former means prayer in actual words (Ps. 39, 13; LXXXVIII, 14; XXX, 3), the latter crying without words. R. Judah said: ‘Hence crying is more poignant than all other expression of grief, because it is entirely a matter of the heart, as it says, “Their heart cried unto the lord” (Lam. 2, 18). This crying comes nearer to the Holy One, blessed be He, than imploring and praying in words, as it says, “If he (the orphan) cries …
The Zohar; London, Soncino Press, 1933 (Public Domain)
182כשלג ילבינו
Another Zohar passage the text lists on the whitening of sins.
Zohar, Vaera 14:112–115ספר הזהר, וארא י״ד:קי״ב-קט״ו
183כשלג ילבינו
A further Zohar passage the text lists on this theme.
Zohar, Terumah 13:153–14:164ספר הזהר, תרומה י״ג:קנ״ג-י״ד:קס״ד
184כשלג ילבינו
A passage in the third volume of the Zohar that the text lists on this theme. The page number is misprinted (מ״וט); 49a is the page where the Zohar quotes “they shall be white as snow” on the whitening of a nega.
Zohar, Tazria 24:123–25:134ספר הזהר, תזריע כ״ד:קכ״ג-כ״ה:קל״ד
185כשלג ילבינו
A further passage in the third volume of the Zohar that the text lists on this theme.
Zohar, Tazria 30:153–32:164ספר הזהר, תזריע ל׳:קנ״ג-ל״ב:קס״ד
186כשלג ילבינו
A further passage in the third volume of the Zohar that the text lists.
Zohar, Achrei Mot 31:193–33:203ספר הזהר, אחרי מות ל״א:קצ״ג-ל״ג:ר״ג
187כשלג ילבינו
The last Zohar passage the text lists on this theme.
Zohar, Pinchas 118:800–120:811ספר הזהר, פנחס קי״ח:ת״ת-ק״כ:תתי״א
188ושער רישי׳ כעמר נקא
Daniel’s vision of the Ancient of Days: “His garment was white as snow, and the hair of His head like clean wool.”
Daniel 7:9דניאל ז׳:ט׳
חָזֵה הֲוֵית עַד דִּי כׇרְסָוָן רְמִיו וְעַתִּיק יוֹמִין יְתִב לְבוּשֵׁהּ כִּתְלַג חִוָּר וּשְׂעַר רֵאשֵׁהּ כַּעֲמַר נְקֵא כׇּרְסְיֵהּ שְׁבִבִין דִּי־נוּר גַּלְגִּלּוֹהִי נוּר דָּלִק:
I beheld Till thrones were placed, And one that was ancient of days did sit: His raiment was as white snow, And the hair of his head like pure wool; His throne was fiery flames, and the wheels thereof burning fire.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדניאל ז, ט.
189וכמ״ש ושער רישי׳ כעמר נקא
A marginal gloss in the manuscript explains the verse by reference to “Who gives snow like wool”: wool is higher than snow, since its root is from the Gulgalta.
Kehot’s noteבבוך 788 שם נוסף בגיליון: פי׳ הפסוק הוא מ״ש בענין הנותן שלג כצמר . . שהצמר גבוה מהשלג יען היות אשר שרשה מגלגלתא . . [א״א לפענח כל ההגהה].
190ברבות ויחי פצ״ט
There the Midrash on Vayechi is explained: “by the merit of the Torah, ‘if your sins be like scarlet, they shall be white as snow.’”
Kehot’s noteראה ביאורו באוה״ת נ״ך כרך א ע׳ צא: ”בזכות התורה אם יהיו חטאיכם כשנים כשלג ילבינו” ע״ש.
191ולבן שינים מחלב
From Jacob’s blessing to Judah: “and teeth white from milk.” The text cites the Midrash on this verse.
Genesis 49:12בראשית מ״ט:י״ב
חַכְלִילִי עֵינַיִם מִיָּיִן וּלְבֶן־שִׁנַּיִם מֵחָלָב:
His eyes shall be red with wine, And his teeth white with milk.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
192ולבן שינים מחלב
The Midrash on Vayechi, chapter 99, which the text cites for “they shall be white.”
Bereshit Rabbah 99:8בראשית רבה צ״ט:ח׳
… חכלילי עינים מיין, מכאן אתה למד, שהיין הרבה בתחומו, כאדם שאומר לחבירו: מזוג לי ושנה לי, שחיכי ערב לי, חיך לי לי. ולבן שינים מחלב, בזכות התורה, (ישעיה א): אם יהיו חטאיכם כשנים כשלג ילבינו:
“Judah, you shall your brothers acknowledge; your hand will be at the nape of your enemies; your father’s sons will prostrate themselves to you” (Genesis 49:8). Simeon and Levi, too, emerged with their faces crestfallen, and Judah feared that [Jacob] would mention the incident of Tamar to him. He began calling him: “Judah, you shall your brothers acknowledge [yodukha].” The Holy One blessed be He said to him: ‘You confessed [hodeita] has the same root in Hebrew as the term yodukha. in the incident of Tamar; your brothers will acknowledge …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
193ור״פ ויקרא בפסוק ההר הטוב הזה והלבנון
Or HaTorah quotes the Midrash: “Rabbi Shimon bar Yochai taught: why is it called Lebanon? Because it whitens the sins of Israel.”
Kehot’s note”תני רשב״י למה נקרא שמו לבנון שמלבין עונותיהם של ישראל הה״ד אם יהיו חטאיכם כשנים” אוה״ת נ״ך כרך א ע׳ צא.
194ההר הטוב הזה והלבנון
Moshe’s plea: “Let me see … this good mountain and the Lebanon.”
Deuteronomy 3:25דברים ג׳:כ״ה
אֶעְבְּרָה־נָּא וְאֶרְאֶה אֶת־הָאָרֶץ הַטּוֹבָה אֲשֶׁר בְּעֵבֶר הַיַּרְדֵּן הָהָר הַטּוֹב הַזֶּה וְהַלְּבָנֹן:
Let me go over, I pray Thee, and see the good land that is beyond the Jordan, that goodly hill-country, and Lebanon.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
195ההר הטוב הזה והלבנון
The Midrash at the beginning of Vayikra; according to the Kehot note it says Lebanon is so called because it whitens the sins of Israel.
Vayikra Rabbah 1ויקרא רבה א׳
196פ׳ אמור פ׳ כ״ז
Or HaTorah quotes the Midrash on Emor: in three places G-d came to argue with Israel, and when He saw that the nations rejoiced, He turned it to good for Israel, as it is said, “If your sins be like scarlet …”
Kehot’s note”בג׳ מקומות בא הקב״ה להתווכח עם ישראל . . כיון שראה הקב״ה ששמחו עכומ״ז הפכה להם לטובה שנאמר אם יהיו חטאיכם כשנים כשלג ילבינו” — אוה״ת נ״ך כרך א ע׳ צב.
197נשא רפ״ח
Or HaTorah quotes the Midrash on Nasso: “Why is it called Lebanon? Because it whitens the sins of Israel like snow.”
Kehot’s note”ולמה קורין אותו לבנון שהוא מלבין עונותיהם של ישראל כשלג” — אוה״ת נ״ך כרך א ע׳ צב.
198במדבר פ׳ ב׳ נשא . . רפ״י
Or HaTorah notes that the same appears in the Midrash on Nasso, chapter 10, on “His palate is most sweet,” and similarly on Bamidbar, on “and it shall be, in the place where it is said.”
Kehot’s note”וכ״ה ממש בפ׳ נשא פ׳ יו״ד ע״פ חכו ממתקים . . וכ״ה עד״ז בפ׳ במדבר . . גבי והיה במקום אשר יאמר” — אוה״ת נ״ך כרך א ע׳ צב.
199ובשה״ש רבה בפסוק כאהלי קדר
Or HaTorah quotes Shir HaShirim Rabbah: as Solomon’s curtains are soiled and washed, so Israel, though soiled by sins all year, are atoned for on Yom Kippur, “they shall be white as snow.”
Kehot’s note”בפי׳ כיריעות שלמה מה יריעות שלמה זו מתלכלכת ומתכבסת כו׳ כך ישראל אף על פי שמתלכלכין בעוונות כל ימות השנה יוהכ״פ בא ומכפר עליהם שנאמר אם יהיו חטאיכם כשנים כשלג ילבינו” — אוה״ת נ״ך כרך א ע׳ צב.
200The Midrash: as Solomon’s curtains are soiled and washed, Israel are soiled by sins all year and Yom Kippur comes and atones for them, “they shall be white as snow.”
Shir HaShirim Rabbah 1:5:4שיר השירים רבה א׳:ה׳:ד׳
כְּאָהֳלֵי קֵדָר, מַה אָהֳלֵי קֵדָר אַף עַל פִּי שֶׁנִּרְאִין מִבַּחוּץ כְּעוּרִים וּשְׁחוֹרִים וּסְמַרְטוּטִין, וְהֵם מִבִּפְנִים אֲבָנִים טוֹבוֹת וּמַרְגָּלִיּוֹת, כָּךְ תַּלְמִידֵי חֲכָמִים, אַף עַל פִּי שֶׁנִּרְאִין כְּעוּרִים וּשְׁחוֹרִים בָּעוֹלָם הַזֶּה, אֲבָל בִּפְנִים יֵשׁ בָּהֶם תּוֹרָה, מִקְרָא, מִשְׁנָה, מִדְרָשׁוֹת, הֲלָכוֹת, תַּלְמוּד, תּוֹסֶפְתּוֹת וְאַגָּדוֹת. אִי מָה אָהֳלֵי קֵדָר אֵין צְרִיכִין תִּכְבּוֹסֶת, יָכוֹל אַף יִשְׂרָאֵל כָּךְ, תַּלְמוּד לוֹמַר כִּירִיעוֹת שְׁלֹמֹה, מַה יְּרִיעוֹת שַׂלְמָה זוֹ מִתְלַכְלֶכֶת וּמִתְכַּבֶּסֶת וְחוֹזֶרֶת וּמִתְלַכְלֶכֶת וּמִתְכַּבֶּסֶת, כָּךְ יִשְׂרָאֵל אַף …
“Like the tents of Kedar,” just as the tents of Kedar appear externally to be ugly, black, and in tatters, but internally they are gems and pearls, so too Torah scholars, even though they appear ugly and black in this world, internally there is Torah in them, Bible, Mishna, Midrash, halakhot, Talmud, Tosefta, and aggada. If so, just as tents of Kedar do not require laundering, perhaps the same is true of Israel; the verse states: “Like the curtains of Solomon”—just as these curtains of Solomon are soiled and laundered, …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
201כאהלי קדר
“I am dark but comely … like the tents of Kedar, like the curtains of Solomon.”
Song of Songs 1:5שיר השירים א׳:ה׳
שְׁחוֹרָה אֲנִי וְנָאוָה בְּנוֹת יְרוּשָׁלָ͏ִם כְּאׇהֳלֵי קֵדָר כִּירִיעוֹת שְׁלֹמֹה:
’I am black, but comely, O ye daughters of Jerusalem, As the tents of Kedar, As the curtains of Solomon.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
202חכו ממתקים
The Midrash on Nasso, chapter 10, on “His palate is most sweet,” which the text cites for whitening of sin.
Bamidbar Rabbah 10במדבר רבה י׳
203חכו ממתקים
“His palate is most sweet, and he is altogether desirable.”
Song of Songs 5:16שיר השירים ה׳:ט״ז
חִכּוֹ מַמְתַקִּים וְכֻלּוֹ מַחֲמַדִּים זֶה דוֹדִי וְזֶה רֵעִי בְּנוֹת יְרוּשָׁלָ͏ִם:
His mouth is most sweet; Yea, he is altogether lovely. This is my beloved, and this is my friend, O daughters of Jerusalem.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
204ובפ׳ צוארך כמגדל השן
Or HaTorah quotes the Midrash that “your nose is like the tower of Lebanon” is the Temple, which whitens Israel’s sins like snow, and gives two explanations of the word “your nose.”
Kehot’s note”אפך כמגדל הלבנון זה בהמ״ק כו׳ שמלבין עונותיהם כו׳ כשלג ילבינו” — אוה״ת נ״ך כרך א ע׳ צב, וע״ש ב׳ פי׳ בתי׳ ואפך.
205צוארך כמגדל השן
“Your neck is like a tower of ivory … your nose is like the tower of Lebanon.” The Midrash reads the tower of Lebanon as the Temple, which whitens Israel’s sins.
Song of Songs 7:5שיר השירים ז׳:ה׳
צַוָּארֵךְ כְּמִגְדַּל הַשֵּׁן עֵינַיִךְ בְּרֵכוֹת בְּחֶשְׁבּוֹן עַל־שַׁעַר בַּת־רַבִּים אַפֵּךְ כְּמִגְדַּל הַלְּבָנוֹן צוֹפֶה פְּנֵי דַמָּשֶׂק:
Thy neck is as a tower of ivory; Thine eyes as the pools in Heshbon, By the gate of Bath-rabbim; Thy nose is like the tower of Lebanon Which looketh toward Damascus.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
206לבון הלכתא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם כתוב ”לבון ההלכה” וכ״כ בת״ז קמז, א. קנב, ב. [תז״ח צז, ד — ההלכות]. קנה, א. [תז״ח צט, ב אבל בזח״א כז, א הלכתא]. [כ].
207לבון הלכתא
The passage the text quotes for “the whitening of the halachah.”
Zohar, Pinchas 103:686–690ספר הזהר, פנחס ק״ג:תרפ״ו-תר״צ
208לבון הלכתא
The Kehot note observes that this phrase appears here with the word hilchasa, while other places read “the whitening of the halachah.”
Zohar, Bereshit 22:255–24:264ספר הזהר, בראשית כ״ב:רנ״ה-כ״ד:רס״ד
209לבון הלכתא
One of the places in the Tikkunei Zohar that the Kehot note gives for “the whitening of the halachah.”
Tikkunei Zohar 147a:5תקוני הזהר קמ״ז א:ה׳
… וְלֹא רָבוּ עָלֶיהָ וַיִּקְרָא שְׁמָהּ רְחוֹבוֹת, וְאִלֵּין פִּסְקִין וְתִרוּצִין אִינוּן לְבֵנִים, דְּאִינוּן לִבּוּן הַהֲלָכָה, וְדָא אִיהוּ וּבִלְבֵנִים, וּבְכָל עֲבוֹדָה בַּשָּׂדֶה וַדַּאי דָּא בְרַיְיתָא, דַעֲלָהּ אִתְּמַר (דברים כב כז) כִּי בַשָּׂדֶה מְצָאָהּ וְגוֹמֵר, אֵת כָּל עֲבֹדָתָם זוֹ מִשְׁנָה, שִׁפְחָה תִּנְיָינָא לִבְרַיְיתָא, אֲשֶׁר עָבְדוּ בָהֶם בְּפָרֶךְ, הַכֹּל תָּלוּי עַד שֶׁיָּבֹא אֵלִיָּהוּ, דָא שִׁפְחָה תְּלִיתָאָה דְאִיהִי אִקְרֵי עֲבוֹדָה (עיבוד ה׳). קָם יְנוּקָא חֲדָא, פָּתַח וְאָמַר (איוב לב ו) צָעִיר אֲנִי לְיָמִים וְאַתֶּם יְשִׁישִׁים.
Tikkunei Zohar - Vocalized (Public Domain)
210אנכי ולא יהיה לך
“I am Havayah your G-d … You shall have no other gods before Me.” The first two of the Ten Commandments.
Exodus 20:2–3שמות כ׳:ב׳-ג׳
אָנֹכִי ה׳ אֱלֹקֶיךָ אֲשֶׁר הוֹצֵאתִיךָ מֵאֶרֶץ מִצְרַיִם מִבֵּית עֲבָדִ͏ים: לֹא־יִהְיֶ͏ה־לְךָ אֱלֹקִים אֲחֵרִים עַל־פָּנָ͏ַי:
I am the L-RD thy G-d, who brought thee out of the land of Egypt, out of the house of bondage. Thou shalt have no other gods before Me.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
211אנכי ולא יהיה לך
A second Zohar passage the Kehot note gives for the same teaching.
Zohar, Addenda, Volume II 9:168–176ספר הזהר, תוספות, כרך ב ט׳:קס״ח-קע״ו
212אנכי כללות מ״ע ולא יהי׳ לך כללות מל״ת
The Kehot note points here for the teaching that “I am” encompasses the positive commandments and “You shall have no” the prohibitions.
Zohar II, 91aזח״ב צא, א
Kehot’s noteראה זח״ב צא, א. וראה ג״כ שם רעו, א. ע׳ בקו״א מסש״ב ד״ה הנה לא טובה השמועה. [כ].
213אנכי מי שאנכי
The Kehot note gives this passage for the reading of “I am” as “I, Who I am.”
Zohar I, 167bזח״א קסז, ב
Zohar III, 11aזח״ג יא, א
Kehot’s noteראה לקו״ת להאריז״ל פ׳ תולדות. זח״א קסז, ב. זח״ג יא, א. ועוד. וראה בהנסמן לעיל פ׳ פנחס פ, ב.
214אנכי מי שאנכי
A further passage the Kehot note gives for “I, Who I am.”
Zohar, Vayikra 24:170–25:179ספר הזהר, ויקרא כ״ד:ק״ע-כ״ה:קע״ט
215שמאלו תחת לראשי
“His left hand is under my head, and his right hand embraces me.” Avodah is the left hand that raises the head.
Song of Songs 2:6שיר השירים ב׳:ו׳
שְׂמֹאלוֹ תַּחַת לְרֹאשִׁי וִימִינוֹ תְּחַבְּקֵנִי:
Let his left hand be under my head, And his right hand embrace me.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש ב, ו.
216ולא יהי׳ לך כללות ל״ת . . ישא ה׳ פניו
This passage, from “You shall have no” to “may Havayah lift up His face,” is quoted there, with a reference to Etz Chaim.
Kehot’s noteמובא באוה״ת יתרו ע׳ תתקיט. וראה שם שמציין לע״ח.
217עונותיכם מבדילים
“But your iniquities have separated between you and your G-d.” The Kehot note remarks that the verse reads “have been separating.”
Isaiah 59:2ישעיהו נ״ט:ב׳
כִּי אִם־עֲוֺנֹתֵיכֶם הָיוּ מַבְדִּלִים בֵּינֵכֶם לְבֵין אֱלֹקֵיכֶם וְחַטֹּאותֵיכֶם הִסְתִּירוּ פָנִים מִכֶּם מִשְּׁמוֹעַ:
But your iniquities have separated Between you and your G-d, And your sins have hid His face from you, That He will not hear.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נט, ב. ושם אי׳ כי אם [היו מבדילים]. [כ].
218שעבירה מטמטמת
Kehot’s marei makom for these words (its note is below).
Kehot’s noteיומא טל, א. [כ].
219שעבירה מטמטמת לבו של אדם
“A transgression dulls a person’s heart.”
Yoma 39a:2–3יומא ל״ט א:ב׳-ג׳
תָּנָא דְּבֵי רַבִּי יִשְׁמָעֵאל: עֲבֵירָה מְטַמְטֶמֶת לִבּוֹ שֶׁל אָדָם, שֶׁנֶּאֱמַר: ״וְלֹא תִטַּמְּאוּ בָּהֶם וְנִטְמֵתֶם בָּם״, אַל תִּקְרֵי ״וְנִטְמֵאתֶם״, אֶלָּא: ״וְנִטַּמְטֵם״. תָּנוּ רַבָּנַן: ״(אַל) תִטַּמְּאוּ בָּהֶם וְנִטְמֵתֶם בָּם״, אָדָם מְטַמֵּא עַצְמוֹ מְעַט — מְטַמְּאִין אוֹתוֹ הַרְבֵּה. מִלְּמַטָּה — מְטַמְּאִין אוֹתוֹ מִלְּמַעְלָה. בָּעוֹלָם הַזֶּה — מְטַמְּאִין אוֹתוֹ לָעוֹלָם הַבָּא.
William Davidson, Vocalized Aramaic (CC-BY-NC)
220שכל העושה עבירה בורא קטיגור
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה אבות פ״ד, מי״א.
221כל העושה עבירה בורא קטיגור
“One who commits one transgression acquires for himself one accuser.”
Pirkei Avot 4:11משנה אבות ד׳:י״א
רַבִּי אֱלִיעֶזֶר בֶּן יַעֲקֹב אוֹמֵר, הָעוֹשֶׂה מִצְוָה אַחַת, קוֹנֶה לוֹ פְרַקְלִיט אֶחָד. וְהָעוֹבֵר עֲבֵרָה אַחַת, קוֹנֶה לוֹ קַטֵּגוֹר אֶחָד. תְּשׁוּבָה וּמַעֲשִׂים טוֹבִים, כִּתְרִיס בִּפְנֵי הַפֻּרְעָנוּת. רַבִּי יוֹחָנָן הַסַּנְדְּלָר אוֹמֵר, כָּל כְּנֵסִיָּה שֶׁהִיא לְשֵׁם שָׁמַיִם, סוֹפָהּ לְהִתְקַיֵּם. וְשֶׁאֵינָהּ לְשֵׁם שָׁמַיִם, אֵין סוֹפָהּ לְהִתְקַיֵּם:
Rabbi Eliezer ben Jacob said: he who performs one commandment acquires for himself one advocate, and he who commits one transgression acquires for himself one accuser. Repentance and good deeds are a shield against punishment. Rabbi Yochanan Hasandlar said: every assembly which is for the sake of heaven, will in the end endure; and every assembly which is not for the sake of heaven, will not endure in the end.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
222והוא מקליפות וסט״א
Or HaTorah adds here that sitra achra means that which is not the side of holiness, which is nullified, but rather something separate, citing Tanya, Part I, chapter 6.
Kehot’s note”(ר״ל פי׳ סט״א שאינו צד הקדושה כו׳ שבטל כו׳ אלא הוא דבר נפרד כו׳ בסש״ב ח״א פ״ו)” — אוה״ת יתרו ע׳ תתקיט.
223הסתר אסתיר פני ביום ההוא
“And I will surely hide My face on that day.”
Deuteronomy 31:18דברים ל״א:י״ח
וְאָנֹכִי הַסְתֵּר אַסְתִּיר פָּנַי בַּיּוֹם הַהוּא עַל כׇּל־הָרָעָה אֲשֶׁר עָשָׂה כִּי פָנָה אֶל־אֱלֹקִים אֲחֵרִים:
And I will surely hide My face in that day for all the evil which they shall have wrought, in that they are turned unto other gods.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
224לוחות הראשונות . . בקולות וברקים
At the giving of the Torah “there were thunders and lightnings and a heavy cloud on the mountain.”
Exodus 19:16שמות י״ט:ט״ז
וַיְהִי בַיּוֹם הַשְּׁלִישִׁי בִּהְיֹת הַבֹּקֶר וַיְהִי קֹלֹת וּבְרָקִים וְעָנָן כָּבֵד עַל־הָהָר וְקֹל שֹׁפָר חָזָק מְאֹד וַיֶּחֱרַד כׇּל־הָעָם אֲשֶׁר בַּמַּחֲנֶה:
And it came to pass on the third day, when it was morning, that there were thunders and lightnings and a thick cloud upon the mount, and the voice of a horn exceeding loud; and all the people that were in the camp trembled.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteראה שמות יט, טז. ראה אוה״ת תבוא ע׳ תתרצא. באוה״ת פ׳ תשא ע׳ א׳תתקעט מציין לכאן. נתבאר בארוכה במאמרי אדה״א כאן ע׳ א׳קפח ואילך.
225רגלי׳ יורדות
“Her feet go down to death; her steps take hold of the grave.” In Chassidus, the lowest level of Malchus that reaches the external forces.
Proverbs 5:5משלי ה׳:ה׳
רַגְלֶיהָ יֹרְדוֹת מָוֶת שְׁאוֹל צְעָדֶיהָ יִתְמֹכוּ:
Her feet go down to death; Her steps take hold on the nether-world;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ה, ה.
226ומלכותו בכל משלה
“Havayah has established His throne in the heavens, and His kingdom rules over all.”
Psalms 103:19תהילים ק״ג:י״ט
ה׳ בַּשָּׁמַיִם הֵכִין כִּסְאוֹ וּמַלְכוּתוֹ בַּכֹּל מָשָׁלָה:
The L-RD hath established His throne in the heavens; And His kingdom ruleth over all.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קג, יט.
227ואיש לא יעלה עמך
Before the second Tablets: “No man shall go up with you, nor shall any man be seen anywhere on the mountain.”
Exodus 34:3שמות ל״ד:ג׳
וְאִישׁ לֹא־יַעֲלֶה עִמָּךְ וְגַם־אִישׁ אַל־יֵרָא בְּכׇל־הָהָר גַּם־הַצֹּאן וְהַבָּקָר אַל־יִרְעוּ אֶל־מוּל הָהָר הַהוּא:
And no man shall come up with thee, neither let any man be seen throughout all the mount; neither let the flocks nor herds feed before that mount.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות לד, ג.
228רעותא דליבא
The Zohar passage the text cites on this subject, the inner desire of the heart.
Zohar, Bereshit 83:225–235ספר הזהר, בראשית פ״ג:רכ״ה-רל״ה
229רעותא דליבא
The Zohar on Terumah, cited in the text on the same subject.
Zohar, Terumah 14:164–15:173ספר הזהר, תרומה י״ד:קס״ד-ט״ו:קע״ג
230רעותא דליבא
The Zohar on Shemini, cited in the text on the same subject.
Zohar, Shmini 6:70–7:79ספר הזהר, שמיני ו׳:ע׳-ז׳:ע״ט
231ברבות פ׳ כי תשא פמ״ו
The note points to these places in Or HaTorah on the Midrash about the superiority of the second Tablets.
Kehot’s noteראה אוה״ת פ׳ כי תשא ע׳ ב׳נו. אוה״ת נצבים ע׳ א׳ריז. פ׳ יתרו ע׳ תשפא.
232ויגד לך תעלומות חכמה
“And He would tell you the secrets of wisdom, for they are double in substance.”
Job 11:6איוב י״א:ו׳
וְיַגֶּד־לְךָ תַּעֲלֻמוֹת חׇכְמָה כִּי־כִפְלַיִם לְתוּשִׁיָּה וְדַע כִּי־יַשֶּׁה לְךָ אֱלוֹהַּ מֵעֲוֺנֶךָ:
And that He would tell thee the secrets of wisdom, That sound wisdom is manifold! Know therefore that G-d exacteth of thee less than thine iniquity deserveth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
233ויגד לך תעלומות חכמה
The Midrash on Ki Sisa, chapter 46, which the text cites on the superiority of the second Tablets.
Shemot Rabbah 46:1–2שמות רבה מ״ו:א׳-ב׳
ויאמר ה׳ אל משה פסל לך - הה״ד (איוב יא): ויגד לך תעלומות חכמה. אתה מוצא, בשעה שאמר לו הקב״ה: לך רד כי שחת עמך, היה תופס בלוחות, ולא היה מאמין שחטאו ישראל. אמר: אם איני רואה איני מאמין, שנאמר (שמות לב): ויהי כאשר קרב משה אל המחנה, שלא שברן עד שראה בעיניו. אי להם לבני אדם, שהם מעידים מה שאינם רואים, אפשר שלא היה משה מאמין בהקב״ה, שאמר לו: כי שחת עמך?! אלא הודיע משה דרך ארץ לישראל, אפילו שיהא אדם שומע דבר מן יחידי נאמן, אסור לקבל עדותו …
“The L-rd said to Moses: Carve for yourself two tablets of stone like the first, and I will write on the tablets the words that were on the first tablets, which you shattered” (Exodus 34:1). “The L-rd said to Moses: Carve for yourself” – that is what is written: “He would tell you the secrets of wisdom” (Job 11:6). You find that when the Holy One blessed be He said to him: “Go, descend, for your people have acted corruptly” (Exodus 32:7), he grasped the tablets and did not believe …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
234עיקר הצעקה בלב
There the cry of the heart is explained: when bitterness is too great for the soul to contain, it can no longer be voiced with the lips and remains a cry of the heart alone, as with Rabbi Elazar ben Durdaya, who acquired his world in one hour of teshuvah from the depth of the heart.
Kehot’s noteראה לעיל ר״ה נד, ב.
235רמ״ח מ״ע . . רמ״ח אברים דמלכא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה ת״ז ת״ל.
236יאר ה׳ פניו אליך ישא ה׳ פניו
The words here quote Numbers 6:25; the passage is shown below.
Numbers 6:25במדבר ו׳:כ״ה
יָאֵר ה׳ פָּנָיו אֵלֶיךָ וִיחֻנֶּךָּ:
The L-RD make His face to shine upon thee, and be gracious unto thee;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר ו, כה-ו.
237עיין בזהר פ׳ שמות (ד״כ רע״א)
The same Zohar passage is cited there, in a discussion of G-dliness revealed through concealment after concealment and of the contractions by which life-force reaches the worlds “a little here, a little there.”
Kehot’s noteנזכר גם לעיל מד, ד וש״נ.
238יאר ה׳ פניו אליך ישא ה׳ פניו
The Priestly Blessing: “May Havayah make His face shine upon you … may Havayah lift up His face to you.”
Numbers 6:25–26במדבר ו׳:כ״ה-כ״ו
יָאֵר ה׳ פָּנָיו אֵלֶיךָ וִיחֻנֶּךָּ: יִשָּׂא ה׳ פָּנָיו אֵלֶיךָ וְיָשֵׂם לְךָ שָׁלוֹם:
The L-RD make His face to shine upon thee, and be gracious unto thee; The L-RD lift up His countenance upon thee, and give thee peace.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 19
239ויבא כגשם לנו
Israel’s request, “And He will come to us like the rain,” which this section explains.
Hosea 6:3הושע ו׳:ג׳
וְנֵדְעָה נִרְדְּפָה לָדַעַת אֶת־ה׳ כְּשַׁחַר נָכוֹן מֹצָאוֹ וְיָבוֹא כַגֶּשֶׁם לָנוּ כְּמַלְקוֹשׁ יוֹרֶה אָרֶץ:
And let us know, eagerly strive to know the L-RD, His going forth is sure as the morning; And He shall come unto us as the rain, As the latter rain that watereth the earth.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
240הגשם יורד בענן
The note points there for rain descending in a cloud, which Or HaTorah brings in the name of Rabbeinu Bachya.
Kehot’s noteראה באוה״ת ויקרא כרך א ע׳ קצה בשם רבינו בחיי ס״פ עקב.
241המכסה שמים בעבים
“Who covers the heavens with clouds, who prepares rain for the earth.”
Psalms 147:8תהילים קמ״ז:ח׳
הַמְכַסֶּה שָׁמַיִם בְּעָבִים הַמֵּכִין לָאָרֶץ מָטָר הַמַּצְמִיחַ הָרִים חָצִיר:
Who covereth the heaven with clouds, Who prepareth rain for the earth, Who maketh the mountains to spring with grass.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמז, ח.
242מאדים אשר יעלה מן הארץ
“And a mist would go up from the earth and water the whole face of the ground.” Read as the arousal from below.
Genesis 2:6בראשית ב׳:ו׳
וְאֵד יַעֲלֶה מִן־הָאָרֶץ וְהִשְׁקָה אֶת־כׇּל־פְּנֵי הָאֲדָמָה:
but there went up a mist from the earth, and watered the whole face of the ground.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteראה בראשית ב, ו.
243ישת חשך סתרו
“He made darkness His hiding place.” G-d’s concealment, which the maamar later places at the level of Keser.
Psalms 18:12תהילים י״ח:י״ב
יָשֶׁת־חֹשֶׁךְ סִתְרוֹ סְבִיבוֹתָיו סֻכָּתוֹ חֶשְׁכַת־מַיִם עָבֵי שְׁחָקִים:
He made darkness His hiding-place, His pavilion round about Him; darkness of waters, thick clouds of the skies.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים יח, יב.
244ושקל בפלס הרים
“And weighed the mountains in a scale,” the verse of the passage in the discourse on Nitzavim that the text cites.
Isaiah 40:12ישעיהו מ׳:י״ב
מִי־מָדַד בְּשׇׁעֳלוֹ מַיִם וְשָׁמַיִם בַּזֶּרֶת תִּכֵּן וְכָל בַּשָּׁלִשׁ עֲפַר הָאָרֶץ וְשָׁקַל בַּפֶּלֶס הָרִים וּגְבָעוֹת בְּמֹאזְנָיִם:
Who hath measured the waters in the hollow of his hand, And meted out heaven with the span, And comprehended the dust of the earth in a measure, And weighed the mountains in scales, And the hills in a balance?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
245יערוף כמטר לקחי
“My teaching shall drop like the rain.” Likchi is read as “taking”: through the mitzvos one takes G-d Himself.
Deuteronomy 32:2דברים ל״ב:ב׳
יַעֲרֹף כַּמָּטָר לִקְחִי תִּזַּל כַּטַּל אִמְרָתִי כִּשְׂעִירִם עֲלֵי־דֶשֶׁא וְכִרְבִיבִים עֲלֵי־עֵשֶׂב:
My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And as the showers upon the herb.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים לב, ב.
246רמ״ח . . אברין דמלכא
There the 248 commandments are called the 248 “limbs of the King” because a limb is a drawing-down: as a limb carries the soul’s life-force out from the head and mind into the body, so the mitzvos draw the supernal holiness and the higher Chochmah down upon us, through “Who has sanctified us with His commandments.”
Kehot’s noteנ׳ לעיל (נד, א). [כ].
247מרחוק ה׳ נראה
“From afar Havayah appeared to me: I have loved you with an everlasting love.” The answer from above to the sense of distance.
Jeremiah 31:3ירמיהו ל״א:ג׳
מֵרָחוֹק ה׳ נִרְאָה לִי וְאַהֲבַת עוֹלָם אֲהַבְתִּיךְ עַל־כֵּן מְשַׁכְתִּיךְ חָסֶד:
’From afar the L-RD appeared unto me.’ ’Yea, I have loved thee with an everlasting love; Therefore with affection have I drawn thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteירמי׳ לא, ב.
248לבחי׳ המשכה עליונה זו דיערוף כמטר לקחי
Kehot’s marei makom for these words (its note is below).
Kehot’s noteביהל אור ע׳ שסח מציין ”דעיקר השמחה בישראל על ירידת גשמים זהו מפני שזה מורה על בחי׳ ויבא כגשם לנו, עיין מזה בלקו״ת בד״ה האזינו השמים דרוש הראשון בפי׳ יערוף כמטר לקחי, ואף דשם נתבאר דבחי׳ אהי׳ כטל לישראל זהו בחי׳ עליונה יותר מ״מ צ״ל ג״כ יערוף כמטר כו׳” ע״ש.
249הדם הוא הנפש
“For the blood is the soul.” The life of the soul spreads through the limbs in the blood, as the Infinite Light spreads in the mitzvos.
Deuteronomy 12:23דברים י״ב:כ״ג
רַק חֲזַק לְבִלְתִּי אֲכֹל הַדָּם כִּי הַדָּם הוּא הַנָּפֶשׁ וְלֹא־תֹאכַל הַנֶּפֶשׁ עִם־הַבָּשָׂר:
Only be stedfast in not eating the blood; for the blood is the life; and thou shalt not eat the life with the flesh.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים יב, יג.
Paragraph 20
250יערוף כמטר
“My teaching shall drop like the rain”; ya’arof is linked with oref, the back of the neck.
Deuteronomy 32:2דברים ל״ב:ב׳
יַעֲרֹף כַּמָּטָר לִקְחִי תִּזַּל כַּטַּל אִמְרָתִי כִּשְׂעִירִם עֲלֵי־דֶשֶׁא וְכִרְבִיבִים עֲלֵי־עֵשֶׂב:
My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And as the showers upon the herb.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
251המכסה שמים בעבים
“Who covers the heavens with clouds.”
Psalms 147:8תהילים קמ״ז:ח׳
הַמְכַסֶּה שָׁמַיִם בְּעָבִים הַמֵּכִין לָאָרֶץ מָטָר הַמַּצְמִיחַ הָרִים חָצִיר:
Who covereth the heaven with clouds, Who prepareth rain for the earth, Who maketh the mountains to spring with grass.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
252השמים שמים עילאין אינון דאשתמודען דאקרון שמא דקוב״ה
The Zohar on Ha’azinu: “the heavens” are the supernal heavens, called the Name of the Holy One, blessed be He, and “the earth” is the supernal earth.
Zohar, Idra Zuta 39:183–42:193ספר הזהר, האדרא זוטא ל״ט:קפ״ג-מ״ב:קצ״ג
253ישת חשך סתרו
“He made darkness His hiding place,” here the supernal Keser, called Arich Anpin.
Psalms 18:12תהילים י״ח:י״ב
יָשֶׁת־חֹשֶׁךְ סִתְרוֹ סְבִיבוֹתָיו סֻכָּתוֹ חֶשְׁכַת־מַיִם עָבֵי שְׁחָקִים:
He made darkness His hiding-place, His pavilion round about Him; darkness of waters, thick clouds of the skies.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
254וכמ״ש בזהר ס״פ ויקרא (דכ״ה סע״ב)
There the same Zohar at the end of Vayikra is cited on “Drip down, O heavens, from above,” and “drip down” is read like “My teaching shall drop like the rain,” which refers to the Torah, through which life and kindness are drawn down even to the lower worlds.
Kehot’s noteראה גם לקמן שה״ש כה, ג ובאוה״ת שה״ש כרך ב ע׳ שצה.
255ממעל ודאי מעתיקא קדישא קא אתייא ולא מההוא אתר דאקרי שמים
The Zohar at the end of Vayikra: “from above” means from Atika Kadisha, not from the place called “heavens.”
Zohar, Vayikra 65:435–66:445ספר הזהר, ויקרא ס״ה:תל״ה-ס״ו:תמ״ה
Yet think not that this depends on the place called “heaven”, for so it is written here “from above”; the rain in sooth comes from “above”, from the Ancient Holy One, and not from the place called Heaven.
The Zohar; London, Soncino Press, 1933 (Public Domain)
256וז״ש במדרש פ׳ האזינו
Kehot’s marei makom for these words (its note is below).
Kehot’s noteפ״י, ב.
257ידעתי כי כל אשר יעשה
“I know that whatever G-d does shall be forever.” The Midrash on this verse is cited.
Ecclesiastes 3:14קהלת ג׳:י״ד
יָדַעְתִּי כִּי כׇּל־אֲשֶׁר יַעֲשֶׂה הָאֱלֹקִים הוּא יִהְיֶה לְעוֹלָם עָלָיו אֵין לְהוֹסִיף וּמִמֶּנּוּ אֵין לִגְרֹעַ וְהָאֱלֹקִים עָשָׂה שֶׁיִּרְאוּ מִלְּפָנָיו:
I know that, whatsoever G-d doeth, it shall be for ever; nothing can be added to it, nor any thing taken from it; and G-d hath so made it, that men should fear before Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
258גזר הקב״ה שיהיו השמים מקלסין אותו
The Midrash: G-d decreed that the heavens should praise Him, and Moshe stood and silenced them with “Give ear, O heavens.”
Kohelet Rabbah 3:14קוהלת רבה ג׳:י״ד
… עָמַד אֱלִישָׁע תַּלְמִיד תַּלְמִידוֹ וְעָשָׂה יַבָּשָׁה יָם, הֲדָא הוּא דִכְתִיב (מלכים ב ג, טז): עָשׂה הַנַּחַל הַזֶּה גֵּבִים גֵּבִים וגו׳. כָּךְ גָּזַר הַקָּדוֹשׁ בָּרוּךְ הוּא שֶׁיִּהְיוּ הַשָּׁמַיִם מְקַלְסִין אוֹתוֹ, שֶׁנֶּאֱמַר (תהלים יט, ב): הַשָּׁמַיִם מְסַפְּרִים כְּבוֹד אֵל, עָמַד משֶׁה וְשִׁתְּקָן, שֶׁנֶּאֱמַר (דברים לב, א): הַאֲזִינוּ הַשָּׁמַיִם וַאֲדַבֵּרָה וגו׳. כָּךְ גָּזַר הַקָּדוֹשׁ בָּרוּךְ הוּא עַל הַשֶּׁמֶשׁ וְעַל הַיָּרֵחַ שֶׁיִּהְיוּ מְקַלְּסִין אוֹתוֹ, שֶׁנֶּאֱמַר (תהלים קיג, ג): מִמִּזְרַח, שֶׁמֶשׁ עַד מְבוֹאוֹ מְהֻלָּל שֵׁם ה׳, מְהַלֵּל כְּתִיב, עָמַד יְהוֹשֻׁעַ תַּלְמִידוֹ …
“I know that everything that G-d does, it will be forever, one cannot add to it, nor can one subtract from it; G-d did so, so they would fear before Him” (Ecclesiastes 3:14). “I know that everything that G-d does, it will be forever…” Rabbi Yehuda ben Rabbi Simon said: It would have been fitting for Adam, the first man, to have lived and endured forever. Why was death imposed upon him? “G-d did so, so they would fear before Him.” Rabbi Elazar said: From the beginning of the creation …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
259שיהיו השמים מקלסין אותו
The Midrash on Ha’azinu: G-d created heaven and earth to praise Him, and when Moshe came he silenced them, as it says “Give ear, O heavens.”
Devarim Rabbah 10:2דברים רבה י׳:ב׳
260שיהיו השמים מקלסין אותו
The Midrash on Bereishis, chapter 5, which the text also cites on this subject.
Bereshit Rabbah 5:5בראשית רבה ה׳:ה׳
… אמר רבי ירמיה בן אלעזר לא עם הים בלבד התנה הקדוש ברוך הוא, אלא עם כל מה שנברא בששת ימי בראשית; הה״ד (ישעיה מה) אני ידי נטו שמים וכל צבאם צויתי; מידי נטו שמים וכל צבאם צויתי: צויתי את הים שיהיה נקרע לפני ישראל; צויתי את השמים ואת הארץ שישתקו לפני משה, שנאמר, האזינו השמים וגו׳; צויתי את השמש ואת הירח שיעמדו לפני יהושע, שנאמר (יהושע ו), שמש בגבעון דום; צויתי את העורבים שיכלכלו את אליהו, שנאמר (מלכים א יז), והעורבים מביאים לו וגו׳; צויתי את האור שלא תזיק …
Rabbi Yoḥanan said: The Holy One blessed be He stipulated a condition with the sea [upon its creation] that it should split before Israel. That is what is written: “The sea returned to its power [le’eitano]” (Exodus 14:27), in accordance with its condition [litna’o] that He stipulated with it. Rabbi Yirmeya ben Elazar said: It is not only with the sea alone that the Holy One blessed be He stipulated, but with everything that was created during the six days of Creation. That is what is written: “My hands stretched …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
261השמים מספרים כבוד אל
“The heavens declare the glory of G-d.” The praise that Moshe silenced.
Psalms 19:2תהילים י״ט:ב׳
הַשָּׁמַיִם מְסַפְּרִים כְּבוֹד־אֵל וּמַעֲשֵׂה יָדָיו מַגִּיד הָרָקִיעַ:
The heavens declare the glory of G-d, and the firmament showeth His handiwork;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
262האזינו השמים ואדברה
“Give ear, O heavens, and I will speak.” Moshe draws into the heavens a light from above them.
Deuteronomy 32:1דברים ל״ב:א׳
הַאֲזִינוּ הַשָּׁמַיִם וַאֲדַבֵּרָה וְתִשְׁמַע הָאָרֶץ אִמְרֵי־פִי:
Give ear, ye heavens, and I will speak; And let the earth hear the words of my mouth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
263חכם אינו מדבר בפני מי שגדול
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות ה, ז.
264החכם אינו מדבר בפני מי שגדול ממנו בחכמה
Among the seven traits of a wise man: he does not speak before one greater than he in wisdom.
Pirkei Avot 5:7משנה אבות ה׳:ז׳
שִׁבְעָה דְבָרִים בַּגֹּלֶם וְשִׁבְעָה בֶחָכָם. חָכָם אֵינוֹ מְדַבֵּר בִּפְנֵי מִי שֶׁהוּא גָדוֹל מִמֶּנּוּ בְחָכְמָה וּבְמִנְיָן, וְאֵינוֹ נִכְנָס לְתוֹךְ דִּבְרֵי חֲבֵרוֹ, וְאֵינוֹ נִבְהָל לְהָשִׁיב, שׁוֹאֵל כָּעִנְיָן וּמֵשִׁיב כַּהֲלָכָה, וְאוֹמֵר עַל רִאשׁוֹן רִאשׁוֹן וְעַל אַחֲרוֹן אַחֲרוֹן, וְעַל מַה שֶּׁלֹּא שָׁמַע, אוֹמֵר לֹא שָׁמָעְתִּי, וּמוֹדֶה עַל הָאֱמֶת. וְחִלּוּפֵיהֶן בַּגֹּלֶם:
[There are] seven things [characteristic] in a clod, and seven in a wise man: A wise man does not speak before one who is greater than he in wisdom, And does not break into his fellow’s speech; And is not hasty to answer; He asks what is relevant, and he answers to the point; And he speaks of the first [point] first, and of the last [point] last; And concerning that which he has not heard, he says: I have not heard; And he acknowledges the truth. And the reverse …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
265הרעיפו שמים ממעל
“Drip down, O heavens, from above, and let the skies pour down righteousness.” (The printed text reads “water” for “heavens.”)
Isaiah 45:8ישעיהו מ״ה:ח׳
הַרְעִיפוּ שָׁמַיִם מִמַּעַל וּשְׁחָקִים יִזְּלוּ־צֶדֶק תִּפְתַּח־אֶרֶץ וְיִפְרוּ־יֶשַׁע וּצְדָקָה תַצְמִיחַ יַחַד אֲנִי ה׳ בְּרָאתִיו:
Drop down, ye heavens, from above, and let the skies pour down righteousness; let the earth open, that they may bring forth salvation, and let her cause righteousness to spring up together; I the L-RD have created it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ מה, ח.
Paragraph 21
266ששת ימים תאכל מצות
“Six days you shall eat matzos,” the verse of the discourse the text cites.
Deuteronomy 16:8דברים ט״ז:ח׳
שֵׁשֶׁת יָמִים תֹּאכַל מַצּוֹת וּבַיּוֹם הַשְּׁבִיעִי עֲצֶרֶת לַה׳ אֱלֹקֶיךָ לֹא תַעֲשֶׂה מְלָאכָה:
Six days thou shalt eat unleavened bread; and on the seventh day shall be a solemn assembly to the L-RD thy G-d; thou shalt do no work therein.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
267תורה צוה לנו משה מורשה
“Moshe commanded us the Torah, an inheritance of the congregation of Jacob,” the verse of the explanation the text cites on “He causes the rain to fall.”
Deuteronomy 33:4דברים ל״ג:ד׳
תּוֹרָה צִוָּה־לָנוּ מֹשֶׁה מוֹרָשָׁה קְהִלַּת יַעֲקֹב:
Moses commanded us a law, An inheritance of the congregation of Jacob.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
268דק״ש כתיב האזינו השמים אוף הכא שמע ישראל וכולא חד מלה הוא
The Zohar on Va’eschanan: it is written “Give ear, O heavens,” and here “Hear, O Israel,” and it is all one matter.
Zohar, Vaetchanan 8:55–60ספר הזהר, ואתחנן ח׳:נ״ה-ס׳
HEAR, ISRAEL. R. Yesa said: ‘This is the patriarch Israel.’ R. Isaac said: ‘ “Israel” here has the same meaning as “heavens” in the verses “Hear, O heavens” (Isa. 1, 2), and “Give ear, O heavens” (Deut. 32, 1). “The L-rd” here indicates the starting-point of all, in the radiance of the Holy Ancient One, and this is what is called “Father”.
The Zohar; London, Soncino Press, 1933 (Public Domain)
269ישת חשך סתרו
“He made darkness His hiding place,” the supernal darkness above the light of Chochmah.
Psalms 18:12תהילים י״ח:י״ב
יָשֶׁת־חֹשֶׁךְ סִתְרוֹ סְבִיבוֹתָיו סֻכָּתוֹ חֶשְׁכַת־מַיִם עָבֵי שְׁחָקִים:
He made darkness His hiding-place, His pavilion round about Him; darkness of waters, thick clouds of the skies.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
270ואד יעלה מן הארץ
“A mist would go up from the earth,” the arousal from below.
Genesis 2:6בראשית ב׳:ו׳
וְאֵד יַעֲלֶה מִן־הָאָרֶץ וְהִשְׁקָה אֶת־כׇּל־פְּנֵי הָאֲדָמָה:
but there went up a mist from the earth, and watered the whole face of the ground.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
271כי שכן עליו הענן
“Moshe could not enter the Tent of Meeting, for the cloud rested upon it.” The text refers to its discussion of this cloud.
Exodus 40:35שמות מ׳:ל״ה
וְלֹא־יָכֹל מֹשֶׁה לָבוֹא אֶל־אֹהֶל מוֹעֵד כִּי־שָׁכַן עָלָיו הֶעָנָן וּכְבוֹד ה׳ מָלֵא אֶת־הַמִּשְׁכָּן:
And Moses was not able to enter into the tent of meeting, because the cloud abode thereon, and the glory of the L-RD filled the tabernacle.—
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
272הוי׳ אלקינו הוי׳ אחד
“Hear, O Israel: Havayah is our G-d, Havayah is One.”
Deuteronomy 6:4דברים ו׳:ד׳
שְׁמַע יִשְׂרָאֵל ה׳ אֱלֹקֵינוּ ה׳ אֶחָד:
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 22
273עם קשה עורף הוא
The Midrash on Ki Sisa: you might think “stiff-necked” is said in disparagement, but it is in their praise.
Shemot Rabbah 42:9שמות רבה מ״ב:ט׳
ויאמר ה׳ אל משה ראיתי את העם הזה - מהו והנה עם קשה עורף הוא? אמר ר׳ יהודה בן פולויה בשם רבי מאיר: ראוים הן להערף. אמר רב יקים: שלושה חצופים הם: חצוף בחיה, כלב. בעוף, תרנגול. ובאומות - ישראל. אמר ר׳ יצחק בר רדיפא בשם ר׳ אמי: אתה סבור שהוא לגנאי ואינו אלא לשבחן, או יהודי, או צלוב. אמר רבי אבין: עד עכשיו קורין את ישראל בחוצה לארץ: האומה של קשה עורף. אמר רב נחמן: תדע לך, שהם קשים. כשבא הקב״ה ליתן להם את התורה, מה כתיב בהם (שמות …
“The L-rd said to Moses: I have seen this people and, behold, it is a stiff-necked people” (Exodus 32:9). “The L-rd said to Moses: I have seen this people, [and behold, it is a stiff-necked people]” (Exodus 32:9) – what is, “behold, it is a stiff-necked people”? Rabbi Yehuda ben Polvaya said in the name of Rabbi Meir: They were deserving of being beheaded. Rav Yakim said: There are three impudent ones. The most impudent among the beasts is the dog; among the birds, the rooster; and among the nations, …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
274כי עם קשה עורף הוא וסלחת
Moshe’s prayer after the sin of the Golden Calf: “for it is a stiff-necked people, and forgive our iniquity.”
Exodus 34:9שמות ל״ד:ט׳
וַיֹּאמֶר אִם־נָא מָצָאתִי חֵן בְּעֵינֶיךָ אֲדֹ־נָי יֵלֶךְ־נָא אֲדֹ־נָי בְּקִרְבֵּנוּ כִּי עַם־קְשֵׁה־עֹרֶף הוּא וְסָלַחְתָּ לַעֲוֺנֵנוּ וּלְחַטָּאתֵנוּ וּנְחַלְתָּנוּ:
And he said: ‘If now I have found grace in Thy sight, O L-rd, let the L-rd, I pray Thee, go in the midst of us; for it is a stiffnecked people; and pardon our iniquity and our sin, and take us for Thine inheritance.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות לד, ט.
275דאיתא במדרש דקשה עורף לשבת קאמר
The note refers to Torah Ohr for the Midrash that “stiff-necked” is said in praise.
Kehot’s noteשמו״ר ספמ״ב. וראה בתו״א קכג, ב.
276ואד יעלה
The Raaya Mehemna on Tzav, cited in the text on “a mist went up from the earth.”
Zohar, Tzav 5:48–49ספר הזהר, צו ה׳:מ״ח-מ״ט
277תזל כטל
“My speech shall distill like the dew,” the higher flow explained in section 6.
Deuteronomy 32:2דברים ל״ב:ב׳
יַעֲרֹף כַּמָּטָר לִקְחִי תִּזַּל כַּטַּל אִמְרָתִי כִּשְׂעִירִם עֲלֵי־דֶשֶׁא וְכִרְבִיבִים עֲלֵי־עֵשֶׂב:
My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And as the showers upon the herb.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
278לא עם הארץ חסיד ולא בור ירא חטא
Hillel’s saying, “A boor cannot be sin-fearing, nor can an unlearned person be pious,” quoted here in reverse order.
Pirkei Avot 2:5משנה אבות ב׳:ה׳
הוּא הָיָה אוֹמֵר, אֵין בּוּר יְרֵא חֵטְא, וְלֹא עַם הָאָרֶץ חָסִיד, וְלֹא הַבַּיְשָׁן לָמֵד, וְלֹא הַקַּפְּדָן מְלַמֵּד, וְלֹא כָל הַמַּרְבֶּה בִסְחוֹרָה מַחְכִּים. וּבְמָקוֹם שֶׁאֵין אֲנָשִׁים, הִשְׁתַּדֵּל לִהְיוֹת אִישׁ:
He used to say: A brute is not sin-fearing, nor is an ignorant person pious; nor can a timid person learn, nor can an impatient person teach; nor will someone who engages too much in business become wise. In a place where there are no men, strive to be a man.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
279ורב חסד
From the Thirteen Attributes: “abundant in kindness and truth.”
Exodus 34:6שמות ל״ד:ו׳
וַיַּעֲבֹר ה׳ עַל־פָּנָיו וַיִּקְרָא ה׳ ה׳ אֵל רַחוּם וְחַנּוּן אֶרֶךְ אַפַּיִם וְרַב־חֶסֶד וֶאֱמֶת:
And the L-RD passed by before him, and proclaimed: ‘The L-RD, the L-RD, G-d, merciful and gracious, long-suffering, and abundant in goodness and truth;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות לד, ו.
280לא ע״ה חסיד ולא בור ירא חטא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות ב, ה (בשינוי סדר).
281בביאור ע״פ וקבל היהודים
That explanation teaches that the mitzvos, the 248 “limbs,” are vessels for the Sefiros, and that through doing them the lights are drawn into the vessels; where there is no vessel, the light withdraws to its source.
Kehot’s noteתו״א צז, ב.
282וקבל היהודים
“And the Jews undertook to do as they had begun,” the verse of the explanation the text cites.
Esther 9:23אסתר ט׳:כ״ג
וְקִבֵּל הַיְּהוּדִים אֵת אֲשֶׁר־הֵחֵלּוּ לַעֲשׂוֹת וְאֵת אֲשֶׁר־כָּתַב מׇרְדֳּכַי אֲלֵיהֶם:
And the Jews took upon them to do as they had begun, and as Mordecai had written unto them;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
283לא עם הארץ . . ולכן מתלבש בחכמה תחלה
Or HaTorah refers to this passage: the supernal kindness of “abundant in kindness” shines only through Chochmah, which is the Torah, as is explained there on “the remnant of His inheritance.”
Kehot’s note”ועמ״ש בד״ה האזינו השמים דרוש הראשון ספ״ה בענין ולא עם הארץ חסיד מפני שבחי׳ חסד עילאה שהוא בחי׳ ורב חסד אינו מאיר אלא בבחי׳ חכמה דוקא שהיא התורה, וזהו ע״ד שביאר כאן רבינו ז״ל [באוה״ת שם] בענין לשארית נחלתו שבבחי׳ זו דוקא מאיר ורב חסד” — אוה״ת בראשית כרך א צ, ב.
284תלת קשרין קוב״ה אורייתא וישראל
“Three are bound together: the Holy One, blessed be He, the Torah and Israel.” The Torah is the bond between Israel and G-d.
Zohar III, 73aזח״ג עג, א
Kehot’s noteראה זח״ג עג, א.
285האזינו השמים
“Give ear, O heavens,” read here as the Written Torah.
Deuteronomy 32:1דברים ל״ב:א׳
הַאֲזִינוּ הַשָּׁמַיִם וַאֲדַבֵּרָה וְתִשְׁמַע הָאָרֶץ אִמְרֵי־פִי:
Give ear, ye heavens, and I will speak; And let the earth hear the words of my mouth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 23
286רע״ק הי׳ דורש על כל קוץ וקוץ
Moshe saw that Rabbi Akiva would expound heaps upon heaps of laws from every crownlet of the letters.
Menachot 29b:3–4מנחות כ״ט ב:ג׳-ד׳
אמר רב יהודה אמר רב בשעה שעלה משה למרום מצאו להקב״ה שיושב וקושר כתרים לאותיות אמר לפניו רבש״ע מי מעכב על ידך אמר לו אדם אחד יש שעתיד להיות בסוף כמה דורות ועקיבא בן יוסף שמו שעתיד לדרוש על כל קוץ וקוץ תילין תילין של הלכות אמר לפניו רבש״ע הראהו לי אמר לו חזור לאחורך הלך וישב בסוף שמונה שורות ולא היה יודע מה הן אומרים תשש כחו כיון שהגיע לדבר אחד אמרו לו תלמידיו רבי מנין לך אמר להן הלכה למשה מסיני נתיישבה דעתו
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteמנחות כט, ב.
Paragraph 24
287ידבר עמים תחתינו
“He shall lead peoples under us.” The verb dibber is read as leading and drawing.
Psalms 47:4תהילים מ״ז:ד׳
יַדְבֵּר עַמִּים תַּחְתֵּינוּ וּלְאֻמִּים תַּחַת רַגְלֵינוּ:
He subdueth peoples under us, and nations under our feet.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים מז, ד.
288האזינו השמים ותשמע הארץ
“Give ear, O heavens … and let the earth hear,” the Written and the Oral Torah.
Deuteronomy 32:1דברים ל״ב:א׳
הַאֲזִינוּ הַשָּׁמַיִם וַאֲדַבֵּרָה וְתִשְׁמַע הָאָרֶץ אִמְרֵי־פִי:
Give ear, ye heavens, and I will speak; And let the earth hear the words of my mouth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
289יערוף כמטר לקחי
“My teaching shall drop like the rain,” the love drawn down through the Torah.
Deuteronomy 32:2דברים ל״ב:ב׳
יַעֲרֹף כַּמָּטָר לִקְחִי תִּזַּל כַּטַּל אִמְרָתִי כִּשְׂעִירִם עֲלֵי־דֶשֶׁא וְכִרְבִיבִים עֲלֵי־עֵשֶׂב:
My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And as the showers upon the herb.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
290תלת קשרין מתקשראן דא בדא קוב״ה ואורייתא וישראל
“Three bonds are bound one to another: the Holy One, blessed be He, the Torah and Israel.”
Zohar, Achrei Mot 49:296–50:305ספר הזהר, אחרי מות מ״ט:רצ״ו-נ׳:ש״ה
And Israel themselves are in two grades, corresponding to the two grades of the Torah, the disclosed and the undisclosed. To all who have been circumcised and stamped with the holy impress, we impart those things in the Torah which are on the surface, the letters and the plain contents and the precepts, and no more. This is indicated in the words, “He telleth his words to Jacob”.
The Zohar; London, Soncino Press, 1933 (Public Domain)
291כי עמך מקור חיים
“For with You is the source of life,” the verse of the discourse the text cites.
Psalms 36:10תהילים ל״ו:י׳
כִּי־עִמְּךָ מְקוֹר חַיִּים בְּאוֹרְךָ נִרְאֶה־אוֹר:
For with Thee is the fountain of life; In Thy light do we see light.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
292המשפילי לראות בשמים ובארץ
“Who lowers Himself to look upon the heavens and the earth.”
Psalms 113:6תהילים קי״ג:ו׳
הַמַּשְׁפִּילִי לִרְאוֹת בַּשָּׁמַיִם וּבָאָרֶץ:
That looketh down low Upon heaven and upon the earth?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
293השקיפה ממעון קדשך מן השמים
“Look down from Your holy dwelling, from the heavens, and bless Your people Israel.”
Deuteronomy 26:15דברים כ״ו:ט״ו
הַשְׁקִיפָה מִמְּעוֹן קׇדְשְׁךָ מִן־הַשָּׁמַיִם וּבָרֵךְ אֶת־עַמְּךָ אֶת־יִשְׂרָאֵל וְאֵת הָאֲדָמָה אֲשֶׁר נָתַתָּה לָנוּ כַּאֲשֶׁר נִשְׁבַּעְתָּ לַאֲבֹתֵינוּ אֶרֶץ זָבַת חָלָב וּדְבָשׁ:
Look forth from Thy holy habitation, from heaven, and bless Thy people Israel, and the land which Thou hast given us, as Thou didst swear unto our fathers, a land flowing with milk and honey.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
294השמים כסאי והארץ הדום רגלי
“The heavens are My throne and the earth is My footstool.”
Isaiah 66:1ישעיהו ס״ו:א׳
כֹּה אָמַר ה׳ הַשָּׁמַיִם כִּסְאִי וְהָאָרֶץ הֲדֹם רַגְלָי אֵי־זֶה בַיִת אֲשֶׁר תִּבְנוּ־לִי וְאֵי־זֶה מָקוֹם מְנוּחָתִי:
Thus saith the L-RD: The heaven is My throne, and the earth is My footstool; where is the house that ye may build unto Me? And where is the place that may be My resting-place?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 25
295אהיה כטל
“I will be like the dew to Israel,” G-d’s answer.
Hosea 14:6הושע י״ד:ו׳
אֶהְיֶה כַטַּל לְיִשְׂרָאֵל יִפְרַח כַּשּׁוֹשַׁנָּה וְיַךְ שׇׁרָשָׁיו כַּלְּבָנוֹן:
I will be as the dew unto Israel; He shall blossom as the lily, And cast forth his roots as Lebanon.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
296שיבא כגשם
“And He will come to us like the rain,” the request that comes first.
Hosea 6:3הושע ו׳:ג׳
וְנֵדְעָה נִרְדְּפָה לָדַעַת אֶת־ה׳ כְּשַׁחַר נָכוֹן מֹצָאוֹ וְיָבוֹא כַגֶּשֶׁם לָנוּ כְּמַלְקוֹשׁ יוֹרֶה אָרֶץ:
And let us know, eagerly strive to know the L-RD, His going forth is sure as the morning; And He shall come unto us as the rain, As the latter rain that watereth the earth.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
297ה׳ צלך
“Havayah is your guardian; Havayah is your shade at your right hand.”
Psalms 121:5תהילים קכ״א:ה׳
ה׳ שֹׁמְרֶךָ ה׳ צִלְּךָ עַל־יַד יְמִינֶךָ:
The L-RD is thy keeper; The L-RD is thy shade upon thy right hand.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קכא, ה.
298ובצל ידי כסיתך
“And I have put My words in your mouth, and in the shadow of My hand I have covered you, to plant the heavens and lay the foundations of the earth, and to say to Zion, You are My people.”
Isaiah 51:16ישעיהו נ״א:ט״ז
וָאָשִׂם דְּבָרַי בְּפִיךָ וּבְצֵל יָדִי כִּסִּיתִיךָ לִנְטֹעַ שָׁמַיִם וְלִיסֹד אָרֶץ וְלֵאמֹר לְצִיּוֹן עַמִּי־אָתָּה:
And I have put My words in thy mouth, And have covered thee in the shadow of My hand, That I may plant the heavens, And lay the foundations of the earth, And say unto Zion: ‘Thou art My people.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נא, טז.
299וימינו תחבקני
“His left hand is under my head, and his right hand embraces me.”
Song of Songs 2:6שיר השירים ב׳:ו׳
שְׂמֹאלוֹ תַּחַת לְרֹאשִׁי וִימִינוֹ תְּחַבְּקֵנִי:
Let his left hand be under my head, And his right hand embrace me.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
300וסוכה תהי׳ לצל יומם
“And a sukkah shall be for a shade by day from the heat.”
Isaiah 4:6ישעיהו ד׳:ו׳
וְסֻכָּה תִּהְיֶה לְצֵל־יוֹמָם מֵחֹרֶב וּלְמַחְסֶה וּלְמִסְתּוֹר מִזֶּרֶם וּמִמָּטָר:
And there shall be a pavilion for a shadow in the day-time from the heat, and for a refuge and for a covert from storm and from rain.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ ד, ו.
301יבננו ויטללנו
Of the Fountain Gate: “he built it and covered it.”
Nehemiah 3:15נחמיה ג׳:ט״ו
וְאֵת שַׁעַר הָעַיִן הֶחֱזִיק שַׁלּוּן בֶּן־כׇּל־חֹזֶה שַׂר פֶּלֶךְ הַמִּצְפָּה הוּא יִבְנֶנּוּ וִיטַלְלֶנּוּ וְיַעֲמִיד דַּלְתֹתָיו מַנְעֻלָיו וּבְרִיחָיו וְאֵת חוֹמַת בְּרֵכַת הַשֶּׁלַח לְגַן־הַמֶּלֶךְ וְעַד־הַמַּעֲלוֹת הַיּוֹרְדוֹת מֵעִיר דָּוִיד:
And the fountain gate repaired Shallun the son of Colhozeh, the ruler of the district of Mizpah; he built it, and covered it, and set up the doors thereof, the bolts thereof, and the bars thereof, and the wall of the pool of Shelah by the king’s garden, even unto the stairs that go down from the city of David.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
302תזל כטל
“My speech shall distill like the dew,” the flow from above that comes of itself.
Deuteronomy 32:2דברים ל״ב:ב׳
יַעֲרֹף כַּמָּטָר לִקְחִי תִּזַּל כַּטַּל אִמְרָתִי כִּשְׂעִירִם עֲלֵי־דֶשֶׁא וְכִרְבִיבִים עֲלֵי־עֵשֶׂב:
My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And as the showers upon the herb.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
303ואשים דברי בפיך
The Zohar on Tzav, also cited in the text on this verse.
Zohar, Tzav 25:178–29:187ספר הזהר, צו כ״ה:קע״ח-כ״ט:קפ״ז
As R. Eleazar was once going from Cappadocia to Lydda, accompanied by R. Jose and R. Hizkiah, he began to discourse thus: ‘It is written, “And I have put my words in thy mouth and have covered thee in the shadow of my hand” (Isa. 51, 16). We have been taught’, he said, ‘that if a man studies the words of the Torah and ever has them on his lips, G-d protects him and the Shekinah spreads her wings over him; nay more, he supports the world and G-d rejoices …
The Zohar; London, Soncino Press, 1933 (Public Domain)
304ופי יגיד תהלתך
“O G-d, open my lips, and my mouth shall declare Your praise.”
Psalms 51:17תהילים נ״א:י״ז
אֲדֹ־נָי שְׂפָתַי תִּפְתָּח וּפִי יַגִּיד תְּהִלָּתֶךָ:
O L-rd, open Thou my lips; and my mouth shall declare Thy praise.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים נא, יז.
305ואשים דברי בפיך ובצל ידי כסיתיך
The Zohar at the beginning of Bereishis, cited in the text, on this verse.
Zohar, Introduction 10:56–11:64ספר הזהר, הקדמה י׳:נ״ו-י״א:ס״ד
306אין הטל נפסק
The Talmud teaches that dew and winds are never withheld, so one need not mention them in prayer.
Taanit 3aתענית ג׳ א
Kehot’s noteתענית ג, א.
307אלא עד מקור נשמות ישראל ומזליהם העליון
The note refers back to the opening paragraph of this maamar, where the soul’s four stages of descent are explained and its root that remains above is called mazal.
Kehot’s noteראה לעיל עא, ג. לקמן שה״ש טז, ד ובמ״מ בענין אין מזל לישראל.
308טלא דבדולחא
There “the crystalline dew” is placed above the whole chain of descent, in the Gulgalta, like the moisture of the brain: it is never withheld by sin, because it does not depend on an arousal from below, and this is “I will be like the dew to Israel.” It rests below of itself when there is wholeness below.
Kehot’s noteועל״ק שה״ש (לה, סע״ד). [כ].
309אורות
The second passage in the first volume of the Zohar that the text cites on “the dew of lights.”
Zohar, Vayechi 43:462–45:469ספר הזהר, ויחי מ״ג:תס״ב-מ״ה:תס״ט
310כי טל אורות טלך
“For Your dew is the dew of lights, and the earth shall give forth the dead,” a verse of the Resurrection.
Isaiah 26:19ישעיהו כ״ו:י״ט
יִחְיוּ מֵתֶיךָ נְבֵלָתִי יְקוּמוּן הָקִיצוּ וְרַנְּנוּ שֹׁכְנֵי עָפָר כִּי טַל אוֹרֹת טַלֶּךָ וָאָרֶץ רְפָאִים תַּפִּיל:
Thy dead shall live, my dead bodies shall arise— Awake and sing, ye that dwell in the dust— For Thy dew is as the dew of light, And the earth shall bring to life the shades.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
311מאינון נהורין עילאין דנהרין לעילא
The Zohar explains “lights” as the supernal lights that shine above.
Zohar, Chayei Sara 17:133–19:205ספר הזהר, חיי שרה י״ז:קל״ג-י״ט:ר״ה
When the soul is on its descent again, all those malignant bands are eager to meet it in order to obtain from it that information, in exchange for which they impart to it many other things. But the one thing it learnt from the holy angels is to those other things as grain to chaff. This is a rare privilege for one whose soul is still in this world. Similar adventures await the souls when they altogether leave the body to depart from this world. In their attempt to soar …
The Zohar; London, Soncino Press, 1933 (Public Domain)
312נהורא דחוורתא דעתיקא
The Zohar (Idra Rabba): “lights” is the light of the whiteness of Atika.
Zohar, Idra Rabba 3:14–6:25ספר הזהר, האדרא רבא ג׳:י״ד-ו׳:כ״ה
313ועינו כעין הבדולח
Of the manna: “and its appearance was like the appearance of bedolach.”
Numbers 11:7במדבר י״א:ז׳
וְהַמָּן כִּזְרַע־גַּד הוּא וְעֵינוֹ כְּעֵין הַבְּדֹלַח:
Now the manna was like coriander seed, and the appearance thereof as the appearance of bdellium.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
314נוצר חסד ונקה
From the Thirteen Attributes of Mercy: “He preserves kindness for thousands … and He cleanses.” These are the two mazalos.
Exodus 34:7שמות ל״ד:ז׳
נֹצֵר חֶסֶד לָאֲלָפִים נֹשֵׂא עָוֺן וָפֶשַׁע וְחַטָּאָה וְנַקֵּה לֹא יְנַקֶּה פֹּקֵד עֲוֺן אָבוֹת עַל־בָּנִים וְעַל־בְּנֵי בָנִים עַל־שִׁלֵּשִׁים וְעַל־רִבֵּעִים:
keeping mercy unto the thousandth generation, forgiving iniquity and transgression and sin; and that will by no means clear the guilty; visiting the iniquity of the fathers upon the children, and upon the children’s children, unto the third and unto the fourth generation.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
315ויתן לך האלקים
Isaac’s blessing to Jacob: “May G-d give you of the dew of the heavens.”
Genesis 27:28בראשית כ״ז:כ״ח
וְיִתֶּן־לְךָ הָאֱלֹקִים מִטַּל הַשָּׁמַיִם וּמִשְׁמַנֵּי הָאָרֶץ וְרֹב דָּגָן וְתִירֹשׁ:
So G-d give thee of the dew of heaven, And of the fat places of the earth, And plenty of corn and wine.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית כז, כח.
316הזה עליהם מי חטאת
The purification of the Levites: “Sprinkle upon them waters of purification.”
Numbers 8:7במדבר ח׳:ז׳
וְכֹה־תַעֲשֶׂה לָהֶם לְטַהֲרָם הַזֵּה עֲלֵיהֶם מֵי חַטָּאת וְהֶעֱבִירוּ תַעַר עַל־כׇּל־בְּשָׂרָם וְכִבְּסוּ בִגְדֵיהֶם וְהִטֶּהָרוּ:
And thus shalt thou do unto them, to cleanse them: sprinkle the water of purification upon them, and let them cause a razor to pass over all their flesh, and let them wash their clothes, and cleanse themselves.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
317שיורי טלא דבדולחא
The Zohar on Tazria: the waters of purification sprinkled on the Levites are the remnants of the crystalline dew.
Zohar, Tazria 24:123–25:134ספר הזהר, תזריע כ״ד:קכ״ג-כ״ה:קל״ד
318באגה״ק ד״ה למה נסמכה
The note identifies the letter in Iggeres HaKodesh cited in the text, on why the death of Miriam is juxtaposed with the Red Heifer.
Kehot’s noteסי׳ כח. וראה המשך מים רבים תרל״ו פרק קעד.
319להיות תחיית המתים . . עצמיות טל
At Sinai the souls of Israel left them, and G-d brought down the dew with which He will revive the dead in the Future, and revived them.
Shabbat 88b:6שבת פ״ח ב:ו׳
… וּמֵאַחַר שֶׁמִּדִּיבּוּר רִאשׁוֹן יָצְתָה נִשְׁמָתָן, דִּיבּוּר שֵׁנִי הֵיאַךְ קִיבְּלוּ? — הוֹרִיד טַל שֶׁעָתִיד לְהַחֲיוֹת בּוֹ מֵתִים וְהֶחְיָה אוֹתָם, שֶׁנֶּאֱמַר: ״גֶּשֶׁם נְדָבוֹת תָּנִיף אֱלֹקִים נַחֲלָתְךָ וְנִלְאָה אַתָּה כוֹנַנְתָּהּ״. וְאָמַר רַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי: כׇּל דִּיבּוּר וְדִיבּוּר שֶׁיָּצָא מִפִּי הַקָּדוֹשׁ בָּרוּךְ הוּא חָזְרוּ יִשְׂרָאֵל לַאֲחוֹרֵיהֶן שְׁנֵים עָשָׂר מִיל וְהָיוּ מַלְאֲכֵי הַשָּׁרֵת מְדַדִּין אוֹתָן, שֶׁנֶּאֱמַר: ״מַלְאֲכֵי צְבָאוֹת יִדֹּדוּן יִדֹּדוּן״ — אַל תִּיקְרֵי ״יִדֹּדוּן״, אֶלָּא ״יְדַדּוּן״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteראה שבת פח, ב. אוה״ת מג״א ע׳ קפב. (הוצאת תש״נ).
320The Talmud speaks of “this beam of the covering,” using the root of tal for the roofing of a sukkah.
Sukkah 31a:9סוכה ל״א א:ט׳
אָמַר רָבִינָא: הַאי כְּשׁוּרָא דִמְטַלַּלְתָּא דִּגְזוּלָה, עָבְדִי לַקהּ רַבָּנַן תַּקַּנְתָּא, מִשּׁוּם תַּקָּנַת מָרִישׁ.
Ravina said, "This is like a beam of a Sukkah, and the Sages make a fix for it because of the Statute of the Beam [that stolen beams built into houses do not need to be removed, but should rather have their value paid]."
William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
321Lot’s words: “for they have come under the shadow of my roof.” Onkelos renders it betelal.
Genesis 19:8בראשית י״ט:ח׳
הִנֵּה־נָא לִי שְׁתֵּי בָנוֹת אֲשֶׁר לֹא־יָדְעוּ אִישׁ אוֹצִיאָה־נָּא אֶתְהֶן אֲלֵיכֶם וַעֲשׂוּ לָהֶן כַּטּוֹב בְּעֵינֵיכֶם רַק לָאֲנָשִׁים הָאֵל אַל־תַּעֲשׂוּ דָבָר כִּי־עַל־כֵּן בָּאוּ בְּצֵל קֹרָתִי:
Behold now, I have two daughters that have not known man; let me, I pray you, bring them out unto you, and do ye to them as is good in your eyes; only unto these men do nothing; forasmuch as they are come under the shadow of my roof.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 26
322ואהיה אצלו אמון
Wisdom speaks: “And I was with Him as a nursling, and I was His delight day by day.”
Proverbs 8:30משלי ח׳:ל׳
וָאֶהְיֶה אֶצְלוֹ אָמוֹן וָאֶהְיֶה שַׁעֲשׁוּעִים יוֹם יוֹם מְשַׂחֶקֶת לְפָנָיו בְּכׇל־עֵת:
Then I was by Him, as a nursling; And I was daily all delight, Playing always before Him,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
323אחור וקדם צרתני
“Behind and before You have formed me, and You have laid Your hand upon me.” The two levels, “back” and “front,” of the supernal will.
Psalms 139:5תהילים קל״ט:ה׳
אָחוֹר וָקֶדֶם צַרְתָּנִי וַתָּשֶׁת עָלַי כַּפֶּכָה:
Thou hast hemmed me in behind and before, And laid Thy hand upon me.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
324ותזל כטל
“My teaching shall drop like the rain, my speech shall distill like the dew,” the “back” and the “front” of the supernal will.
Deuteronomy 32:2דברים ל״ב:ב׳
יַעֲרֹף כַּמָּטָר לִקְחִי תִּזַּל כַּטַּל אִמְרָתִי כִּשְׂעִירִם עֲלֵי־דֶשֶׁא וְכִרְבִיבִים עֲלֵי־עֵשֶׂב:
My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And as the showers upon the herb.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
325תזל כטל
The Zohar on Vayakhel, cited in the text on “shall distill like the dew.”
Zohar, Vayakhel 24:297–308ספר הזהר, ויקהל כ״ד:רצ״ז-ש״ח
326בביאור ע״פ צאינה וראינה (בפ׳ קדושים)
the passage shares nothing with the note
Song of Songs 2:4שיר השירים ב׳:ד׳
הֱבִיאַנִי אֶל־בֵּית הַיָּיִן וְדִגְלוֹ עָלַי אַהֲבָה:
He hath brought me to the banqueting-house, And his banner over me is love.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteנדפס להלן בדרושי שה״ש כב, ב ואילך. (ונמצא בכת״י מס׳ 4 (שהוא מהדו״ק מלקו״ת ויקרא) בין דרושי פ׳ קדושים. וראה גם בהנסמן להלן ברשימת הכתבי-יד לד״ה צאו״ר. ולהלן ובהמ״מ לסוכות פא, ד. שה״ש ב, ד. לעיל פינחס עט, ד. מסעי צה, ב. ועוד).
327צאינה וראינה
“Go out and see, O daughters of Zion,” the verse of the explanation the text cites.
Song of Songs 3:11שיר השירים ג׳:י״א
צְאֶנָה וּרְאֶינָה בְּנוֹת צִיּוֹן בַּמֶּלֶךְ שְׁלֹמֹה בָּעֲטָרָה שֶׁעִטְּרָה־לּוֹ אִמּוֹ בְּיוֹם חֲתֻנָּתוֹ וּבְיוֹם שִׂמְחַת לִבּוֹ:
Go forth, O ye daughters of Zion, And gaze upon king Solomon, Even upon the crown wherewith his mother hath crowned him in the day of his espousals, And in the day of the gladness of his heart.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
328שראשי נמלא טל
“I sleep, but my heart is awake … for my head is filled with dew.”
Song of Songs 5:2שיר השירים ה׳:ב׳
אֲנִי יְשֵׁנָה וְלִבִּי עֵר קוֹל דּוֹדִי דוֹפֵק פִּתְחִי־לִי אֲחֹתִי רַעְיָתִי יוֹנָתִי תַמָּתִי שֶׁרֹּאשִׁי נִמְלָא־טָל קְוֻצּוֹתַי רְסִיסֵי לָיְלָה:
I sleep, but my heart waketh; Hark! my beloved knocketh: ‘Open to me, my sister, my love, my dove, my undefiled; For my head is filled with dew, My locks with the drops of the night.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 28
329ונוזלים מן לבנון
“And flowing streams from Lebanon,” linked to mazal and the hidden source of Chochmah.
Song of Songs 4:15שיר השירים ד׳:ט״ו
מַעְיַן גַּנִּים בְּאֵר מַיִם חַיִּים וְנֹזְלִים מִן־לְבָנוֹן:
Thou art a fountain of gardens, A well of living waters, And flowing streams from Lebanon.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 29
330שהרוח תשוב אל האלהים אשר נתנה
The spirit’s return to its source, the essence of teshuvah.
Ecclesiastes 12:7קהלת י״ב:ז׳
וְיָשֹׁב הֶעָפָר עַל־הָאָרֶץ כְּשֶׁהָיָה וְהָרוּחַ תָּשׁוּב אֶל־הָאֱלֹקִים אֲשֶׁר נְתָנָהּ:
And the dust returneth to the earth as it was, and the spirit returneth unto G-d who gave it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
331עד יעבור עמך הוי׳
“Until Your people pass over, Havayah,” read as passing beyond the level of Havayah.
Exodus 15:16שמות ט״ו:ט״ז
תִּפֹּל עֲלֵיהֶם אֵימָתָה וָפַחַד בִּגְדֹל זְרוֹעֲךָ יִדְּמוּ כָּאָבֶן עַד־יַעֲבֹר עַמְּךָ ה׳ עַד־יַעֲבֹר עַם־זוּ קָנִיתָ:
Terror and dread falleth upon them; By the greatness of Thine arm they are as still as a stone; Till Thy people pass over, O L-RD, Till the people pass over that Thou hast gotten.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 31
332ובחרת בחיים
“And you shall choose life,” the choice of G-d, the Life of all life.
Deuteronomy 30:19דברים ל׳:י״ט
הַעִדֹתִי בָכֶם הַיּוֹם אֶת־הַשָּׁמַיִם וְאֶת־הָאָרֶץ הַחַיִּים וְהַמָּוֶת נָתַתִּי לְפָנֶיךָ הַבְּרָכָה וְהַקְּלָלָה וּבָחַרְתָּ בַּחַיִּים לְמַעַן תִּחְיֶה אַתָּה וְזַרְעֶךָ:
I call heaven and earth to witness against you this day, that I have set before thee life and death, the blessing and the curse; therefore choose life, that thou mayest live, thou and thy seed;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 32
333אם לעוברי רצונו
“If for those who transgress His will it is so, for those who do His will, how much more so.”
Nedarim 50b:10נדרים נ׳ ב:י׳
רַבִּי עֲבַד לֵקהּ הִלּוּלָא לְרַבִּי שִׁמְעוֹן בְּרַבִּי, כְּתַב עַל בֵּית גְּנָנָא: עֶשְׂרִין וְאַרְבְּעָה אַלְפִין רִיבּוֹאִין דִּינָרִין נְפַקוּ עַל בֵּית גְּנָנָא דֵּין, וְלָא אַזְמְנֵיהּ לְבַר קַפָּרָא. אֲמַר לֵקהּ: אִם לְעוֹבְרֵי רְצוֹנוֹ כָּךְ — לְעוֹשֵׂי רְצוֹנוֹ עַל אַחַת כַּמָּה וְכַמָּה. אַזְמְנֵיהּ, אֲמַר: לְעוֹשֵׂי רְצוֹנוֹ בָּעוֹלָם הַזֶּה כָּךְ — לָעוֹלָם הַבָּא עַל אַחַת כַּמָּה וְכַמָּה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
334ועמך לא חפצתי
“And besides You I desire nothing on earth.”
Psalms 73:25תהילים ע״ג:כ״ה
מִי־לִי בַשָּׁמָיִם וְעִמְּךָ לֹא־חָפַצְתִּי בָאָרֶץ:
Whom have I in heaven but Thee? And beside Thee I desire none upon earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
335מי שטרח בע״ש
“One who toiled on the eve of Shabbos will eat on Shabbos.”
Avodah Zarah 3a:10עבודה זרה ג׳ א:י׳
אָמְרוּ לְפָנָיו: רִבּוֹנוֹ שֶׁל עוֹלָם, תְּנֶהָ לָנוּ מֵרֹאשׁ וְנַעֲשֶׂנָּה. אָמַר לָהֶן הַקָּדוֹשׁ בָּרוּךְ הוּא: שׁוֹטִים שֶׁבָּעוֹלָם! מִי שֶׁטָּרַח בְּעֶרֶב שַׁבָּת יֹאכַל בְּשַׁבָּת, מִי שֶׁלֹּא טָרַח בְּעֶרֶב שַׁבָּת מֵהֵיכָן יֹאכַל בְּשַׁבָּת? אֶלָּא אַף עַל פִּי כֵן, מִצְוָה קַלָּה יֵשׁ לִי וְסוּכָּה שְׁמָהּ, לְכוּ וַעֲשׂוּ אוֹתָהּ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Paragraph 34
336סלחתי כדברך
“I have forgiven according to your word.”
Numbers 14:20במדבר י״ד:כ׳
וַיֹּאמֶר ה׳ סָלַחְתִּי כִּדְבָרֶךָ:
And the L-RD said: ‘I have pardoned according to thy word.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 35
337ויבא כגשם לנו
“And He will come to us like the rain.”
Hosea 6:3הושע ו׳:ג׳
וְנֵדְעָה נִרְדְּפָה לָדַעַת אֶת־ה׳ כְּשַׁחַר נָכוֹן מֹצָאוֹ וְיָבוֹא כַגֶּשֶׁם לָנוּ כְּמַלְקוֹשׁ יוֹרֶה אָרֶץ:
And let us know, eagerly strive to know the L-RD, His going forth is sure as the morning; And He shall come unto us as the rain, As the latter rain that watereth the earth.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
338ואד יעלה
“A mist would go up from the earth,” the arousal from below.
Genesis 2:6בראשית ב׳:ו׳
וְאֵד יַעֲלֶה מִן־הָאָרֶץ וְהִשְׁקָה אֶת־כׇּל־פְּנֵי הָאֲדָמָה:
but there went up a mist from the earth, and watered the whole face of the ground.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
339האזינו השמים
Kehot’s note points to where this is explained further: Maamarei Admur HaZaken 5567.
Kehot’s noteהנחת כ״ק אדמו״ר האמצעי בסה״מ תקס״ז ע׳ שנה. ושם בע׳ שס ביאור על המאמר. הגהות וקיצורים נדפסו באוה״ת האזינו ע׳ א׳תרנ. קיצורים א׳תרנה. שם כרך ה ע׳ ב׳קמ. הגהות בכרך ו ב׳תקכב. ובע׳ ב׳תקכה.
340האזינו השמים ותשמע הארץ
The heavens and the earth, the Written and the Oral Torah.
Deuteronomy 32:1דברים ל״ב:א׳
הַאֲזִינוּ הַשָּׁמַיִם וַאֲדַבֵּרָה וְתִשְׁמַע הָאָרֶץ אִמְרֵי־פִי:
Give ear, ye heavens, and I will speak; And let the earth hear the words of my mouth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
341יערוף כמטר
“My teaching shall drop like the rain.”
Deuteronomy 32:2דברים ל״ב:ב׳
יַעֲרֹף כַּמָּטָר לִקְחִי תִּזַּל כַּטַּל אִמְרָתִי כִּשְׂעִירִם עֲלֵי־דֶשֶׁא וְכִרְבִיבִים עֲלֵי־עֵשֶׂב:
My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And as the showers upon the herb.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 36
342אהי׳ כטל
“I will be like the dew to Israel.”
Hosea 14:6הושע י״ד:ו׳
אֶהְיֶה כַטַּל לְיִשְׂרָאֵל יִפְרַח כַּשּׁוֹשַׁנָּה וְיַךְ שׇׁרָשָׁיו כַּלְּבָנוֹן:
I will be as the dew unto Israel; He shall blossom as the lily, And cast forth his roots as Lebanon.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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