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בהעלותך את הנרות אל מול פני המנורה יאירו שבעת הנרות
“When you raise up the lamps, toward the face of the Menorah…” (Numbers 8:2)
Avraham’s love rises from below, as the soul sees the world nullified before G-d; Aharon’s great love works from above to below, a longing that G-dliness be seen in this world just as it is above. It is kindled through humility and bitterness over G-d’s concealment, the crushed oil and the bitter olives, and through the laws of the Torah it draws down the “good oil” of G-d’s own wisdom, turning the souls to G-d Himself, “opposite the face of the Menorah.”
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The Menorah is “the word of Havayah,” the source of the souls of Israel; each soul is a lamp, and the seven lamps are seven paths of serving G-d. Aharon, one of the seven shepherds, kindles them with a fiery love. Avraham’s love, ahavas olam, comes from contemplating in the Shema how heaven and earth, space and time, are nullified before G-d, so that one wants nothing but Him; it rises from below to above. Aharon’s love, ahavah rabbah, comes from the same contemplation felt as pain: G-dliness is hidden, and the soul has fallen far from it. Bitterness and outcry awaken an arousal from above, until G-d is “seen eye to eye,” below as above. This is why “Forgive us” follows the Shema, why Tikkun Chatzos has a fixed time, and why “my tears have been my bread.” The Menorah’s oil, crushed and drawn from bitter olives, is this humility and bitterness. Over the “hairs” of Aharon’s beard, the laws of the Torah, runs “the good oil,” G-d’s inner wisdom, the supernal kodesh, which reaches below only through the Torah’s physical laws. Yet one must seek G-d Himself, “opposite the face of the Menorah,” and then all seven lamps shine.

Outline
	1The Menorah and its seven lampsZechariah’s vision shows the Menorah as “the word of Havayah,” the root of the souls of Israel, and its seven lamps as seven paths of service, from love like water and love like fire to lowliness. Aharon, one of the seven shepherds, kindles them with an intense, fiery love.¶1–2
	2Avraham’s love, from below to aboveAvraham climbed level by level “toward the south,” the love of Chesed. The command “And you shall love” is a command to turn the will, the core of the emotions, toward G-d; the Shema leads there by showing that heaven and earth, space and time, which come only from His Malchus, are nullified before Him, so that one wants nothing but Him.¶3–7
	3Aharon’s love, from above to belowAharon, “the groomsman of the Queen,” longs for G-dliness to be revealed below as above. Bitterness over G-d’s concealment and a cry to Him awaken an arousal from above, until He is “seen eye to eye” and even the cloud is seen as His: this is ahavah rabbah. An addition explains why tears, which arouse the supernal eyes, have this power.¶8–9
	4Bitterness in prayer and at midnightRebellion comes from G-d’s hiddenness, so after accepting His kingship in the Shema one is pained and asks “Forgive us.” Bitterness must also have a fixed time, Tikkun Chatzos; through these tears one merits the “bread” of Torah that reveals G-dliness all day.¶10
	5The crushed oil and the bitter olivesCrushed oil is humility, and the bitter olives show that the inner light can be drawn only through the outer. The “hairs” of Aharon’s beard are the laws of the Torah, a parable and garment, and over them runs “the good oil,” G-d’s inner wisdom, reached through bitterness over the concealment.¶11
	6The oil of holy anointingThe oil is the supernal kodesh, beyond the chain of worlds, which flows only through the Torah, and only onto its laws; so the mitzvos make Israel holy, and in the future the angels will draw holiness from the souls. As the physical drop carries the essence of wisdom more than speech, the physical laws carry the very kodesh.¶12–14
	7Toward the face of the MenorahThrough the Torah and mitzvos G-d’s attributes are revealed from above to below, the higher Chesed that is the source of ahavah rabbah. Yet one must seek “Him, and not His attributes”: Aharon raises the souls toward the inner supernal will, “opposite the face of the Menorah,” and then the seven lamps shine.¶15–16


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה בהעלותך את הנרות אל מול פני · 5728 · ש"פ בהעלותך, י"ט סיון, התשכ"ח · תורת מנחם – ספר המאמרים תשכ״ח p. רלד
The Rebbe opens from the Alter Rebbe’s teaching that the Menorah is the source of the souls of Israel, and that its seven lamps are seven levels in the service of G-d. He identifies these with the seven middos of the soul: chesed, gevurah, tiferes, netzach and hod. He then asks two questions. First, the Alter Rebbe lists five of the middos and then hisnasus (uplifting) and shiflus (lowliness), but says nothing of Yesod. Neither of these can be Yesod, since both belong to Malchus. Second, the twelve Nesi’im each brought their own offering, matching twelve modes of service. Why, then, are there only seven lamps, seven modes of service?
On the first question, the Rebbe brings Or HaTorah, which explains Yesod as hiskashrus (binding), a quality that must run through all the middos. Yet seven lamps mean Yesod must also be a lamp of its own; according to one cited opinion, the western lamp, the sixth, corresponds to Yesod. So he concludes it is close to certain that a line fell out when Likkutei Torah was copied. On the second question, he draws on another Likkutei Torah discourse. The sea split into twelve paths in the aspect of Malchus, and the tribes’ ascent and connection is from Beriah to their roots in Atzilus. The river of the future will split into seven streams, through Binah revealing Chochmah drawn from the seven lower levels of Atik. In avodah, the sea is speech and refining what is revealed, while the river is thought and refining what is hidden. Likewise the offerings are refining physical things, the vessel, while the lamps are light, the oil of Chochmah, which is light without a vessel. The seven-versus-twelve distinction is explained through the sea/river correspondence. The Rebbe also connects the lamps’ status as light with their not being annulled: they continue as the Chanukah lights. Still, the offerings come first: first prayer, then Torah study. Through this the Shechinah dwells in each Jew and, in the future redemption, in the whole world.
The lesson: Work in exile on the ‘lamps,’ the light of Torah, is what brings the future revelation. But it must be preceded by prayer, and through this sequence the Shechinah dwells in each Jew and ultimately in the whole world.

ד״ה ומבאר בזה בלקו״ת ריש פרשתנו · 5748 · ש״פ בהעלותך, י״ט סיון ה׳תשמ״ח · ספר המאמרים תשמ״ח p. קסז
The Rebbe opens from the Alter Rebbe’s reading of the Menorah as the souls of Israel, whose seven lamps are seven paths of serving G-d. He matches them to the seven middos and raises two points about the list. First, the last two paths, hisnasus (uplifting oneself) and shiflus (lowliness), both belong to Malchus. Above, Malchus is first lowly as the end of Atzilus and only then becomes the crown of the lower worlds, but in the souls the order is reversed. Second, it is a wonder that no service corresponding to Yesod is mentioned at all, and that in all the generations since Likkutei Torah was printed no one remarked on it. To explain the superiority of Aharon’s effect in the souls of Israel, the maamar explains what is novel in Aharon’s service compared with the service that preceded him. Aharon’s service is love (“loving peace,” and Birkas Kohanim, which must be said “with love”). Yet the Rambam calls Avraham’s love the complete love, so how can there be a love beyond Avraham’s?
The Rebbe explains that Avraham’s ahavas olam is taken from G-dliness as it is clothed in the world (memaleh kol almin), and so it is limited. Even its being “eternal” means it is still defined by time. Aharon’s love, whose name has the letters of nir’eh (“seen”), is a seeing of the essence, from sovev, beyond measure. The root of the difference is that Avraham lived before Matan Torah, under the decree separating the upper and the lower, while Aharon lived after it. This is why “ve’ahavta… bechol me’odecha,” a love beyond limit, follows directly on “Shema,” which speaks of G-d’s oneness beyond the world. Although Baruch Shem interrupts the prayer sequence, the Rebbe explains that in the Torah the command ve’ahavta follows immediately after Shema, and also notes that Baruch Shem is said silently. He further proposes that although Baruch Shem alludes to the worlds of Beriah, Yetzirah and Asiyah, these worlds contain the three roshei rashin above Atzilus, an interpretation connected to why it is said aloud on Yom Kippur. He also proposes that the sons’ comparison of their oneness to Yaakov’s can be understood as praise rather than as indicating a lower level. “Beha’alotcha” means ascent upon ascent, up to the true me’od. Finally, the Zerubbabel prophecy shows that Aharon’s effect reaches Israel even in exile, and the doubled “chen chen” points to the redemption.
The lesson: The Rebbe describes Aharon’s effect operating among Israel in exile, and teaches that the descent into exile is solely for the sake of ascent.


Key concepts
	love of the world (ahavas olam)אהבת עולם
	Avraham’s love, which comes from contemplating the world, space and time, and how it is nullified before G-d; it rises from below to above, from the Chesed called chesed olam.

	great love (ahavah rabbah)אהבה רבה
	Aharon’s love, a longing for G-dliness to be as manifest below as it is above; it is nearness to G-d’s very being, as it were, flows from the higher Chesed called rav chesed, and works from above to below.

	bitternessמרירות
	Pain over G-d’s concealment and the soul’s distance from Him; it awakens an arousal from above and is likened to the bitter olives from which the oil comes.

	“the groomsman of the Queen” (shushvina dematronisa)שושבינא דמטרוניתא
	The Zohar’s title for Aharon, who serves Malchus and brings G-dliness down from above to below.

	“the good oil”שמן הטוב
	Supernal Chochmah, G-d’s inner wisdom, which runs down over the “hairs,” the laws of the Torah.

	kodesh and kadoshקדש / קדוש
	Kodesh, written without a vav, is the supernal holiness beyond the worlds; kadosh, with a vav, is holiness drawn down into them. The oil of holy anointing is kodesh, reached only through the Torah.

	“toward the face of the Menorah”אל מול פני המנורה
	The face of the Menorah is the will of the souls; what faces it is the inner supernal will, G-d Himself, toward whom Aharon turns the souls.


Section 1 · ¶1–2
The Menorah and its seven lamps
1בהעלותך1 את הנרות2 אל מול פני המנורה יאירו שבעת הנרות. הנה ענין המנורה נאמר בזכריה ראיתי והנה מנרת זהב3 כו׳
“When you raise up the lamps, toward the face of the Menorah shall the seven lamps give light.” Now, the matter of the Menorah is stated in Zechariah: “I saw, and behold, a menorah of gold,” etc.
The maamar opens with the verse in which Aharon is told to kindle the Menorah’s lamps (Numbers 8:2); the Hebrew word for “kindle” literally means “raise up.” Before explaining the verse, the Alter Rebbe turns to the prophet Zechariah’s vision of a golden menorah, which shows what the Menorah stands for.


ואומר מה אלה אדוני ויאמר אלי4 זה דבר ה׳ אל זרובבל
And he says, “What are these, my lord?” And he said to me, “This is the word of Havayah to Zerubbabel.”
Zechariah asks the angel what the vision means, and the angel answers, “This is the word of Havayah to Zerubbabel”: Zerubbabel, a descendant of King David, led the Jews who returned from Babylon and laid the foundation of the Second Temple. The Alter Rebbe takes the answer as a definition: the Menorah is “the word of Havayah.”


פי׳ כי ענין המנורה הוא בחי׳ דבר ה׳ שהוא מקור נש״י [
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ביאור על הנ״ל
An explanation of the above
The oil of the Menorah is the hidden Chochmah, and it is drawn out only through “crushing”: refinement above, and humility and bitterness in a person. Through it Aharon’s great love comes down “over the edge of his middos” and raises Malchus herself by the light of Chochmah, beyond the ascent the twelve tribes make on their own.
The maamar in brief
The Menorah’s oil is “crushed” olive oil, and the oil is the hidden Chochmah, Mocha Stima’ah, the source that “anoints” the Chochmah of Atzilus. Crushing separates waste from good, so the oil stands for refinement: above, “through Chochmah they are refined”; in a person, lowering oneself to the dust and feeling bitter over one’s distance from G-d. Psalm 133 traces the oil’s path: from the head to the beard, the hairs that are the halachos of the Torah, and then “over the edge of his middos,” the seven lamps. Since G-d has no need of the worlds, His will to be King must be aroused from below, and Aharon’s great love draws the Supreme Will into Keser of Malchus, transforming a person’s own middos. That love must be preceded by ahavas olam, Avraham’s love from the south, the right side of Michael. The tribes rise only to Malchus, “where the tribes went up,” as the Nesi’im each raised his own tribe and the Sea split into twelve paths; Aharon raises Malchus herself through Chochmah, in seven lamps, like the River’s future seven streams. The light’s oil is rooted in the Supernal Keser.

Outline
	1The oil is the hidden ChochmahThe heading presents the discourse as an explanation of the one before it. The oil of “crushed” olives is the hidden Chochmah, Mocha Stima’ah, which “anoints” the kodesh, the Chochmah of Atzilus, as its source.¶1–2
	2Crushing, refinement and the hairsCrushing is refinement, which takes place in Mocha Stima’ah; in service it is humility and bitterness, which draw the oil and the raising of the lamps. The hairs of the beard in Psalm 133 come from the returning light of the refinements and are the halachos of the Torah, as in “Let my soul be as dust… Open my heart to Your Torah.”¶3
	3The seven lamps and the will to be KingThe oil running “over the edge of his middos” is the raising of the seven lamps, which draws light into Keser of Malchus. G-d has no need of the worlds, so Aharon’s great love, the yearning for the Infinite Light to be revealed below, arouses the Supreme Will to be King; in a person it transforms the middos.¶4–7
	4First the south: Avraham and MichaelThe Menorah stood in the south: great love must be preceded by ahavas olam, Avraham’s love, drawn from Chesed, the level of Michael, the great priest on the right; then Aharon the Kohen Gadol kindles the Menorah.¶8
	5Why bitterness, and where the tribes went upBitterness and crying out are the crushing that draws the oil from Mocha Stima’ah, the root of Aharon’s love in “abundant in kindness.” “Where the tribes went up” is the ascent of the twelve tribes, boundaries in Beriah, to Yerushalayim, Malchus, where Imma joins with the Daughter.¶9
	6Aharon raises Malchus herselfThe tribes’ ascent, like the ascent of Beriah’s Holy of Holies into Atzilus, reaches only Malchus; Aharon raises Malchus herself by drawing into her the light of the Supernal Abba. This is the difference between the Nesi’im’s offerings and the lamps, and Eden, the higher Chochmah, is the meaning of “when you raise up.”¶10
	7Twelve paths and seven streamsEach Nasi raised his own tribe and the Sea split into twelve paths, at the level of Malchus; the seven lamps raise all the souls together, like the future River, Binah, struck into seven streams that reveal Chochmah from the seven lower Sefiros of Atik, the Patriarchs and Matriarchs.¶11–12
	8Two kinds of oilThe offerings raise each tribe to its own root in Atzilus, while the lamps bring the light of Chochmah, from above Binah, in seven lamps. The Ramaz distinguishes the oil for the light, from the Supernal Keser, from the anointing oil, from Mocha Stima’ah.¶13


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
The Rebbe’s teachings on this biur gather around its oil: where it comes from and what it becomes. In a letter of 4 Adar 5724 he takes the Alter Rebbe’s reading of „כתית למאור” (“crushed, for the light”) as the preface to all Torah study: the crushing is „ונפשי כעפר לכל תהי׳” (“let my soul be as dust to all”), and only then „פתח לבי בתורתך” (“open my heart to Your Torah”). In a sicha of Shabbos Mikeitz 5735, on Rashi’s olive vat, he describes that crushing from within, as bitterness with warmth, mercy aroused on one’s own soul, and his notes cite this biur for how it draws down from Mocha Stima’ah and the Thirteen Attributes the great love of Aharon. In his maamar of Shabbos Behaaloscha 5728 he restates the biur’s last section step by step and explains why the princes’ offerings are twelve and the lamps seven: the offerings are the vessel, the lamps the light of Chochmah, the oil that stays above the middos it runs down upon. Perhaps (biur b’derech efshar) a reader comes away seeing the whole biur as one movement, from the crushed olive to a light that rises above every vessel.

Key concepts
	Mocha Stima’ah (the hidden brain)מוחא סתימאה
	The hidden Chochmah of Arich Anpin, the source from which the Chochmah of Atzilus comes into being. The maamar identifies it with the Menorah’s oil, drawn out by crushing, and with the anointing oil. Its closing lines then reach higher: the root of the oil in Chochmah is in Atika Kadisha, and the Ramaz traces the oil for the light to the Supernal Keser and the anointing oil to Mocha Stima’ah.

	Refinement (birur)בירור
	The sorting of good from waste, like oil pressed from crushed olives; above it is the refinement of Tikkun from Tohu in Mocha Stima’ah, and in a person it is self-abasement and bitterness.

	The crushing of the olivesכתיתת הזיתים
	In service, lowering oneself to the dust and feeling bitter over one’s distance from G-d, which draws down the “oil” of the hidden Chochmah.

	Great love (ahavah rabbah)אהבה רבה
	Aharon’s wondrous yearning that the Infinite Light be revealed below; it arouses the Supreme Will to be King and transforms a person’s middos.

	Everlasting love (ahavas olam)אהבת עולם
	Avraham’s love, drawn from Chesed, the level of the south and of Michael on the right; it must come before the great love.

	Keser of Malchusכתר שבמלכות
	The will within Malchus, the will to be King, into which the raising of the lamps “toward the face of the Menorah” draws the Supreme Will.

	“Where the tribes went up”ששם עלו שבטים
	The ascent of the twelve tribes, twelve boundaries in Beriah, to Malchus; it is the level of the Nesi’im’s twelve offerings, below Aharon’s raising of Malchus herself.


Section 1 · ¶1–2
The oil is the hidden Chochmah
1ביאור על הנ״ל
An explanation of the above.
The heading presents this discourse as a further explanation of the one just before it, the first discourse on Parshas Beha’alotcha. It returns to that discourse’s themes, the oil of the Menorah and the great love of Aharon, and explains where they come from.




2הנה השמן נמשך מכתיתת הזיתים כמ״ש שמן זית זך כתית1. והיינו כי השמן הוא חכמה סתימאה
Now, the oil is drawn out through the crushing of the olives, as is written, “pure olive oil, crushed.” This is because the oil is the hidden Chochmah (Chochmah Stima’ah).
The verse that commands oil for the Menorah calls it kasis, “crushed”: the oil comes out only when the olives are crushed. The Alter Rebbe explains why: the oil is the hidden Chochmah (Chochmah Stima’ah), a concealed wisdom above revealed intellect, and crushing, as the next paragraph explains, is refinement, which takes place in Chochmah.


וכמ״ש שמן משחת קדש. פי׳ קדש הוא חכמה דאצילות והשמן מושח את הקדש והיינו לפי שהוא בחינת מו״ס [
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בהעלתך את הנרות וגו׳
“When you raise up the lamps”
Aharon’s kindling of the Menorah was greater than the princes’ offerings because the ascent he gave Israel was carried by the oil of Chochmah: fiery love absorbed in bittul, not the felt fervor of a self that comes from refining meat. The same power, G-d’s “hand” that is never too short, put the oil of Chochmah into the quail’s meat, and in the Time to Come will reveal Chochmah even in “all flesh.”
The maamar in brief
Rashi says G-d consoled Aharon: his kindling of the lamps is greater than the princes’ dedication offerings. The maamar joins this to Moshe’s astonishment at the promise of meat. Food is rooted in Tohu, above man, yet man elevates it, as the Chayos of the Chariot carry the human form on the Throne and are carried by it. Meat comes from the Gevuros, the lion and ox of the Chariot, so when refined it brings fervor, but still the love of a self. Moshe, whose level was bittul (“And what are we?”), and his generation, rooted in the Yesod of Abba, could not see how meat could come through him. G-d answered that His hand reaches lowest because it is so high: in the quail the oil of Chochmah spread through the meat, as oil in a wick carries the flame. Aharon, “the Queen’s groomsman,” gives Israel an ascent through Gevuros joined with the oil of Chochmah, standing between the princes and Moshe. The fat geese of Rabbah bar bar Chanah, whose wings fall away, allude to the Time to Come, when Chochmah will be revealed without contractions and “all flesh” will bow.

Outline
	1The questionsWhy is Aharon’s kindling greater than the princes’ offerings? Why did Moshe wonder how meat could be found for Israel, when the far more numerous nations eat meat, and why did he speak of fish? The answer begins with each prince elevating his tribe through his offering.¶1–2
	2Food above man and below himAn unlearned person may not eat meat because he cannot elevate it, yet wheat and meat add to a person’s understanding. Both are true: food is rooted in Tohu, above Atzilus, so the Chayos lift the man on the Throne; and the man raises the Chayos with him, as a person elevates the meat he eats.¶3–6
	3Meat, Gevuros and Moshe’s bittulMeat is from the Gevuros, the lion and ox of the Chariot, so even when refined it brings fervor, the love of a self. A scholar refines it through Chochmah; Moshe, complete bittul, was above even that, and he could not see how meat, or even fish, could come through him to his generation, rooted in the Yesod of Abba.¶7–10
	4“Is the hand of Havayah too short?” The quail and the lampG-d’s hand reaches lowest because it is highest, as at Sinai and in the future when “all flesh” will bow. The quail, unusually fat, had the oil of Chochmah spread through its meat, the Chesed of Chochmah sweetening its Gevuros, as oil drawn into a wick carries its flame.¶11–16
	5Aharon between the princes and MosheThe princes’ offerings, “the eating of the altar,” raised the tribes with Gevuros from Binah in Beriah, still yesh. Aharon, “the Queen’s groomsman,” gave all Israel Gevuros from Abba and Imma together, oil and light; like the princes he elevates from below, and like Moshe his elevation works through Chochmah.¶17–22
	6The quail, the dew and the fat geeseThe quail’s name means tranquility, the stillness of the higher Chochmah; it came with the dew, which the Zohar calls oil, and is rooted in two Names. Rabbah bar bar Chanah’s fat geese, white and linked to water, allude to “Wisdoms cry aloud outside”: in the Time to Come Chochmah will be revealed without contractions.¶23–26
	7The lowered wings and the two ChochmosAs the Chayos lower their wings when a voice comes from above the firmament, love and awe are absorbed into the bittul that flows from the hidden brain. Avodas HaKodesh reads the two geese as the higher and lower Chochmah.¶27–28


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
The Rebbe’s teachings on this maamar gather around its question of the meat: why Moshe, who was ayin, asked „מאין לי בשר” (“From where shall I have meat?”), and how it came all the same. A note to a sicha on the siyum of Chullin (Likkutei Sichos vol. 19) places the maamar’s starting point, that a person raises his food because he is a speaking being, within an ascent: slaughter draws the animal up into the speaking being, and for a Jew into „אדם” (Adam). In a sicha of Shabbos Beshalach (Likkutei Sichos vol. 16) the very fat quail is the inner Torah brought into understanding: a descent for the generation of the wilderness, who saw G-dliness, but proper in ours. His maamar Mi Manah Afar Yaakov of 12 Tammuz 5718 (unedited), following the Rebbe Rashab’s maamar of 5680, has the meat, which could not come through Moshe himself, drawn from him through the seventy elders and Aharon, whose Menorah’s light comes through oil; the Rebbe adds that the bittul reached even the quail. A note in Likkutei Sichos vol. 4 (Korach), in the words of the Rebbe Rayatz’s maamar Bereish Hurmanusa of 5695, tells it another way: the elders received of Moshe’s spirit, so he remained the giver even of the meat. Perhaps (biur b’derech efshar) the quail’s fat and Aharon’s oil are one thread: bittul reaching into what is most yesh.

Key concepts
	Gevuros (restraints)גבורות
	The intense, fiery powers of the Sefiros. Meat is rooted in them, which is why, when refined, it produces fervor and “flashes of fire.”

	Self-nullification (bittul) and ayin (nothing)ביטול ואין
	The state of being nothing before G-d, Moshe’s level (“And what are we?”), which is above even holy fervor and belongs to Chochmah.

	“There is one who loves”יש מי שאוהב
	Love that is still felt by a self, a yesh: fervor born of refining meat, as against love absorbed in bittul.

	Oil and the higher Chochmahשמן / חכמה עילאה
	Oil stands for Chochmah and for the Torah. It permeates what it touches, the quail’s meat or the wick, bringing the bittul of Chochmah even into yesh.

	The Queen’s groomsman and the King’s groomsmanשושבינא דמטרוניתא / שושבינא דמלכא
	Aharon raises the Congregation of Israel toward the King; Moshe, above Z’eir Anpin, draws G-dliness down from above to below.

	The World of Tohu (Chaos)עולם התהו
	The world of intense lights that preceded Atzilus; the flavors of plants and the flesh of animals are rooted there, higher than man.

	The Chayos of the Chariotחיות המרכבה
	The living creatures of Yechezkel’s vision, with the faces of lion, ox and eagle, which carry the Throne yet are lifted along with it by the “man” seated upon it; the source of animal souls.

	“Wisdoms … outside”חכמות בחוץ
	The higher Chochmah revealed through the lower and so reaching “outside,” even the wilderness of this world; alluded to by the geese.


Section 1 · ¶1–2
The questions
1בהעלתך את הנרות וגו׳. ופרש״י [
וזה מעשה המנורה מקשה זהב עד ירכה עד פרחה · Likkutei Torah · Parshas Behaaloscha · Maamar 4

Likkutei Torah · Parshas Behaaloscha · Maamar 4
וזה מעשה המנורה מקשה זהב עד ירכה עד פרחה
“And this is the work of the Menorah: hammered gold, unto its base, unto its flowers”
Every Jew, from the greatest tzaddik to the person whose good is mixed with evil, belongs to the one Menorah of the Congregation of Israel. He becomes its “hammered gold” by breaking his natural attributes, reaching awe through the contemplation of prayer and leaving the “Egypt” of his desires with G-d’s help; and the base and the flowers become one Menorah when each person sees himself as the base and his fellow as a flower, so that Aharon can kindle all seven lamps.
The maamar in brief
The Menorah is the Congregation of Israel: the divine word that gives life to the worlds, which includes every soul, even “Zerubbabel,” the person of mixed good and evil. The verse tells him how to become a menorah. “Hammered”: as the hammer drives the upper gold down and the lower gold up, he must break his attributes until they lose their old shape. “Gold”: beyond the hidden love, silver, that every Jew has, he must reach awe by contemplating G-d’s greatness in the prayer the Men of the Great Assembly instituted; this is “its spread of gold,” reached through one of the seven branches, the roots of all the souls. “Unto its base, unto its flowers”: the simplest Jew and the greatest tzaddik are one Menorah if the gold is pure, and one turns from evil by realizing each morning that the world and he himself are created anew. No one is beyond redemption from the “Egypt” of desire, for G-d goes down with him and raises him, and prayer with confession makes him pure gold. The key is unity: each must see himself as the base and his fellow as a flower; then Aharon kindles all seven lamps.

Outline
	1The Menorah and the person of mixed good and evilThe Menorah is the Congregation of Israel, the divine word that gives life to the worlds and gathers in the light that encompasses them; it includes even “Zerubbabel,” whose good is mixed with evil. Its being “hammered” teaches him to break his attributes as the hammer reshapes the gold.¶1
	2Gold: from hidden love to aweSilver is the hidden love present in every Jew; gold is awe, which needs contemplation of G-d’s greatness. For this the Men of the Great Assembly instituted the prayers and their praises, when minds had grown smaller than in the First Temple era.¶2–3
	3Its spread of gold and the seven branchesOrdering G-d’s praises in prayer, like making up a bed, gives each created thing its place in recognizing His greatness. The seven kinds of intellect lead to the Menorah’s seven branches, the seven attributes that make up the seventy roots of the souls, through one of which each person reaches awe and a fiery love.¶4–5
	4The base and the flowers: pure goldThe tzaddikim, whose Torah and prayer fly upward on awe and love, are the flowers, and even the base is the Menorah if it is pure gold without dross. One turns from evil by believing each morning that the world, and he himself, are created anew; a person who feels unable to leave his desires is in the “Egypt” of the soul.¶6–7
	5Redemption from the Egypt of desireA Jew’s fall into desire comes from G-d, and he remains “wholly a seed of truth”; G-d goes down with him and raises even the descent. The Egyptian intellect that serves the self is “slain,” Israel’s intellect turns to G-dliness in prayer, and daily confession makes him one Menorah of pure gold, provided there is unity with others.¶8
	6One Menorah, kindled by AharonSince good and evil pass between souls, each person must ascribe the lack to himself and see his fellow as a flower. Then the base and the flowers are one, and Aharon, abundant in kindness, kindles all seven lamps with love: “When you raise up the lamps.”¶9


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה וזה מעשה המנורה מקשה זהב · 5730 · ש"פ בהעלותך, ט"ז סיון, ה'תש"ל · תורת מנחם – ספר המאמרים תש״ל p. שי
The Rebbe opens with a question. This parsha deals with lighting the lamps, and the making of the Menorah was already described in Sefer Shemos. Why, then, does the verse say here “And this is the work of the Menorah,” and mention only one detail of how it was made, “unto its base, unto its flowers, it is hammered”? The Rebbe concludes that the hammered form must bear directly on the lighting itself, “toward the face of the Menorah the seven lamps shall give light.” Since the Torah is eternal, this must also have a meaning in a Jew’s avodah even without the Beis HaMikdash.
Following the Alter Rebbe, the Rebbe explains that the Menorah is Knesses Yisrael, the souls of Israel as a whole. Its seven lamps are seven different levels and modes of serving G-d. They all shine equally toward the middle lamp because at their root they are one single entity, and that is what “hammered” means. The Rebbe identifies ירכה as the lower leg and פרחה as the upper flowers, and cites the Alter Rebbe: "כולה כאחת נקראת מנורה.” It must be gold, which is awe, and pure gold, free of the dross of evil; then Aharon can kindle all seven lamps. The repeated phrase “it is hammered” points to a further element: complete unity, in which each person blames himself for what is lacking and credits his fellow with the good. The closing words “so he made the Menorah” teach that after a person’s own effort, G-d makes the Menorah “by itself.” He removes the concealment of the evil inclination through teshuvah, and teshuvah brings the redemption.
The lesson: Every Jew must regard himself as the “base” and his fellow as a “flower”: blame himself for what is lacking, credit the good to the other, and not look at his fellow’s faults. Then, after the person’s effort from below, there is a drawing-down from above; G-d helps nullify the effect of the evil inclination through teshuvah, and when Israel do teshuvah, they are immediately redeemed.


Key concepts
	The Congregation of Israel (Knesses Yisrael)כנסת ישראל
	The holiness of all the souls of Israel together, which the Menorah stands for; it includes every soul, from the greatest tzaddik to the least worthy.

	Hammered work (mikshah)מקשה
	The Menorah was beaten out of one block of gold, the upper gold driven down and the lower up; so a person breaks his attributes until they lose their former shape.

	Silver and goldכסף וזהב
	Silver (kesef, from “longing”) is the hidden love every Jew has; gold is awe, reached through contemplating G-d’s greatness in prayer.

	Its spread of goldרפידתו זהב
	From the Song of Songs: the gold spread of the royal couch, read as the awe reached through the ordered praises of prayer, which the Zohar calls a bed.

	Its base and its flowersירכה ופרחה
	The lowest and the highest parts of the Menorah: the simplest Jews and the great tzaddikim, all one Menorah when the gold is pure.

	Egypt of the soulמצרים
	“The nakedness of the land”: a mind stuck to its desires and surrounded by evil, from which a person cannot leave except by G-d’s will.

	Shuruk and segolשורק וסגול
	Two vowel signs: sorek (“a choice vine”) is read as shuruk, three dots slanting in a line, the crookedness of a person who has fallen; the same dots set as a triangle make segol, which spells segulah, G-d’s treasure.


Section 1 · ¶1
The Menorah and the person of mixed good and evil
1וזה מעשה1 המנורה מקשה זהב עד ירכה עד פרחה. הנה מנורה נקראת כנס״י [
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אם את כל דגי הים כו׳
If All the Fish of the Sea
Moshe’s level was so high that even eating meat in order to elevate it would be a descent for him, and since his level dwelt within the people, meat, and even fish, would pull them down from it. Ordinary eating descends step by step, fish from the hidden world before meat from the revealed world; what fits Moshe is bread and the manna, and G-d answered with fat quail, birds of a higher root than cattle.
The maamar in brief
Why did Moshe speak of fish, when the people asked only for meat? His cry, “From where shall I have meat?”, means that his level was too high to draw life-force from meat, which makes a person corporeal. An unlearned person may not eat meat, and only a Torah scholar can elevate it; but for Moshe even that ascent would be a descent. Since his level is “in the midst” of the people, meat would “find” them, overtake them and pull them down from it. Whatever exists on land exists in the sea, so fish are the meat of the sea, the hidden world, as against dry land, the revealed world. Ordinarily one descends first into the hidden world of fish and only then to meat, which is why Jews eat fish before meat. For Moshe, rooted in the supernal Adam of Atzilus who rules the fish of the sea, even fish are too low; bread, whose root is higher, and the manna, food of Chochmah, are his food. So G-d sent quail: birds, rooted in the cherubim, above cattle, which stem from the face of the ox; and fat, for fat is Chesed.

Outline
	1Why fish?The people asked for meat, yet Moshe spoke of fish. “From where shall I have meat?” shows a level too high for meat: even the elevation a Torah scholar achieves by eating it would be a descent for Moshe.¶1
	2Meat that finds and overtakesMoshe’s level dwells among the people, so meat would “find” them and pull them down from it. Fish are the meat of the sea, which is the hidden world, as dry land is the revealed world.¶2
	3Fish before meat; bread, manna and quailFish prepare the descent into eating meat, hence the custom to eat fish first; but for Moshe, rooted in the Adam of Atzilus, even fish are a descent, and bread and the manna fit his level. G-d sent quail, birds of a higher root than cattle, and fat ones, for fat is Chesed.¶3


Key concepts
	the hidden world (alma de’iskasya)עלמא דאתכסיא
	The concealed level, represented by the sea, which covers the creatures that live in it; its “meat” is fish.

	the revealed world (alma de’isgalya)עלמא דאתגליא
	The revealed level, represented by dry land; eating its meat in order to elevate it is a great descent.

	elevating foodלהעלות
	Eating in order to raise the food up to holiness. The text says only a Torah scholar can do this with meat, and that for Moshe even this ascent would be a descent.

	Adam of Atzilusאדם בארח אצילות
	The supernal Man of the World of Atzilus (Emanation), in which Moshe is rooted. To him it was said, “rule over the fish of the sea,” so he stands above the lofty souls called fish of the sea and birds of the heavens.

	fish of the sea (nunei yama)נוני ימא
	Lofty souls in the higher worlds, called by the name of the creatures of the hidden world; Moshe’s root is above them.

	food of Chochmahמזונא דחכמתא
	The manna, which came down in Moshe’s merit: the food that matches his level.

	red meat and fatבשרא סומקא / שמנונית
	Red meat is the level of Gevurah (restraint) and fat is the level of Chesed (kindness), which is why the fatness of the quail matters.


Section 1 · ¶1
Why fish?
1אם את כל דגי הים כו׳. להבין הא לא שאלו דגים כלל אלא בשר.
“If all the fish of the sea,” etc. [We need] to understand: surely they did not ask for fish at all, but only for meat.
The verse is Moshe’s reply when G-d promised the people meat: “If all the fish of the sea be gathered for them…” (Numbers 11:22). The puzzle is why Moshe speaks of fish at all, when the people’s cry was “Who will feed us meat?”


הענין כי משה אמר מאין לי בשר.1 פי׳ שהוא במדרגה מאד נעלה עד שא״א לירד למטה לקבל חיות מן הבשר כי הבשר מגשם
The explanation is that Moshe said, “From where shall I have meat?” That is, he is at a very exalted level, so that it is impossible [for him] to descend below to receive life-force from meat, for meat makes [one] corporeal.
The answer starts from Moshe’s earlier words, “From where shall I have meat?”, read as a statement about Moshe himself: he stood so high that he could not come down to draw his life-force from meat, which makes a person more corporeal, binding him to the physical. In an earlier maamar of this parsha (Likkutei Torah, Beha’alotcha 3:8–9) the Alter Rebbe explains that the fervor born of refining meat is still the feeling of a self that loves, while Moshe, who said “what are we,” was utter self-nullification.


ולכן ע״ה [
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ראיתי והנה מנורת זהב כולה וגולה על ראשה…
“I saw, and behold, a menorah all of gold, with its bowl upon its top…” (Zechariah 4:2)
Israel is Zechariah’s menorah all of gold even now: the souls are the lamps, the mitzvos, G-d’s will in which His delight is hidden, are their oil and wick, and the Torah is the light that reveals that delight. The oil reaches the lamps through the acceptance of the yoke of Heaven in the Shema, and through the “crushing” of the olives in bitterness and mercy, and with it comes the gold of the joy of the mitzvah; and it is exile itself, as in Babylon, that brings out the soul’s love and turns it to gold.
The maamar in brief
Yirmeyahu called Israel “rejected silver,” but Zechariah saw “a menorah all of gold,” and the Midrash implies that this describes Israel already now. Like the Menorah hammered from one piece, all Israel are one body whose higher and lower members need each other, and all receive from the seven shepherds, its seven lamps. The soul is the lamp’s vessel, the mitzvos its oil and wick, the Torah its light. The mitzvos are G-d’s will, clothing His delight; so their joy is “more than the abundance of all,” beyond the 310 worlds of reward, for they reach the 620 pillars of light in Keser, and only Israel, “sanctified with His mitzvos,” can draw this delight down. To bring it into the soul, “wisdom gives life to its possessors”: the Shema’s acceptance of the yoke of Heaven is the Menorah’s bowl and its love the seven lamps; the two olives beside the bowl are the crushing of the heart, through its heaviness and the plea for great mercy, and they yield the oil of love and of awe; the second pipe of each lamp carries the gold of joy. And as a son sent from home finds his love for his father, the Babylonian exile made Israel gold.

Outline
	1The menorah all of goldZechariah’s menorah is the souls of Israel and its seven lamps the seven shepherds; the Midrash implies that “all of gold” is true even now. Like the Menorah hammered from one piece, “to its base, to its flower,” all Israel are one body, higher and lower intermingled, and all receive from the seven shepherds.¶1–4
	2Lamp, oil and lightThe soul is the lamp’s vessel, the mitzvos its oil and wick, and the Torah the light that takes hold of them. The mitzvos are G-d’s will with His delight clothed in it, so they must be done with joy, “more than the abundance of all”; the delights of Gan Eden rise without end, and the 310 worlds of reward, drawn from Chochmah and Binah, are vessels for that delight.¶5–11
	3More than the abundance of allThe joy of a mitzvah exceeds the 310 worlds, because the mitzvos come from the 620 pillars of light in Keser, whose upper half is above all worlds; so one hour of teshuvah and good deeds in this world is better than all the World to Come. By turning his own yesh into ayin through the mitzvos, a person draws the true yesh, the Infinite Light, into the worlds.¶12–14
	4Who has sanctified us with His mitzvosThe blessing over a mitzvah praises the supernal delight, holy and set apart, which is “taken” with the mitzvah as a treasure is taken with its locked chest. Only Israel, who arose in G-d’s thought, can draw it down, not the angels; through the mitzvos and the yoke of Heaven the “good oil” comes down on the “head,” the Name Havayah, and through the “beard” of the Torah, which is the light that reveals the delight.¶15–23
	5Wisdom gives life: the bowl upon its topTo draw Torah and mitzvos into the soul, one first accepts the yoke of Heaven in the Shema, which draws down the higher crown. The contemplation of “Hear, O Israel” is the Menorah’s bowl, and the passage of love that follows is its seven lamps; gulah is also a spring, Binah, and the skull, the will above intellect.¶24–26
	6The olives crushed: heaviness of head and mercyLove is fixed in the heart only through crushing, like olives in the press: the “heaviness of head” of feeling one’s sins and the Shechinah’s exile (gulah as golus). The blessings before the Shema arouse great mercy from G-d, who is above all limits, and through felt lack and bitterness the inner “good oil” of the Attributes of Mercy is drawn down.¶27–32
	7Two olives and redemptionThe two olives yield love, the soul’s running forth (ratzo), and awe, its return (shov), which is speaking words of Torah with self-nullification. Gulah is also ge’ulah, redemption: the alef of wonder joins redemption to prayer, and the inner point of the heart goes free.¶33–36
	8The yoke of the mitzvos and the goldAfter the yoke of Heaven comes the yoke of the mitzvos, and each lamp’s second pipe carries the gold of the joy of the mitzvah. Wisdom and the “all your might” of the first section give the mitzvos inner life, so that they become “doing the will of the Omnipresent.” The gold of Babylon, the “head of gold,” was refined in exile, as a son sent away discovers his love for his father, though its full revelation awaits the Time to Come.¶37–42


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
Several of the Rebbe’s teachings on this maamar turn on what exile draws out of Israel. In his maamar Re’isi v’hinei menoras zahav (Shabbos Chanukah 5732) he takes its opening inference further: Zechariah called Israel „מנורת זהב כולה” (“a menorah all of gold”) during the Babylonian exile, and the exile is itself the reason. The hammered Menorah, in which upper and lower are mixed, he reads in more than one way, each in its own setting: as several degrees of unity (Likkutei Sichos vol. 30), as unity made among Jews who remain different (a sicha of Shabbos Chanukah 5747), as the souls’ oneness at their root, which he notes Likkutei Torah explains somewhat differently (Likkutei Sichos vol. 28), and, following the Tzemach Tzedek, as one from the start, above the unity of Nitzavim (5732). In a sicha of Shabbos Mikeitz 5735 the crushed olives become a bitterness that must be warm to bring out the good oil. And on the alef that turns „גולה” into „גאולה” he explains that redemption does not abandon the exile but redeems it (Sefer HaSichos 5751), and that since the exile itself is turned into redemption, it lasts forever (Likkutei Sichos vol. 25). Perhaps (biur b’derech efshar) the thread is that the gold, the unity and the oil are all drawn from the narrow place itself.

Key concepts
	lamp (ner)נר
	The soul is the lamp’s vessel, the mitzvos are the oil and wick it holds, and the Torah is the light that burns on them; the 248 positive commandments with the two arms equal ner (250).

	supernal delightעונג העליון
	G-d’s delight, clothed in His will, the mitzvos; joy is that delight revealed, and the Torah, as Chochmah, is what reveals it.

	the 310 worldsש״י עולמות
	The reward of the righteous, drawn from Chochmah and Binah, which veil the infinite delight so that a created soul can receive it; they are the lower half of the 620 pillars of light, below the source of the mitzvos.

	the 620 pillars of lightתר״ך עמודי אור
	The 613 mitzvos of the Torah and the seven of the Rabbis, drawn from Keser; their upper half is above all worlds, and so the joy of a mitzvah is “more than the abundance of all.”

	accepting the yoke of the Kingdom of Heaven (kabbalas ol)קבלת עול מלכות שמים
	The first section of the Shema, which comes before the yoke of the mitzvos; its contemplation of G-d’s oneness is the Menorah’s “bowl upon its top,” and its “with all your might” gives the mitzvos inner life.

	heaviness of headכובד ראש
	The weight of feeling one’s sins and the Shechinah’s exile, the “crushing” of the olives, which arouses great mercy and draws down the inner “good oil.”

	the joy of the mitzvahשמחה של מצוה
	The gold carried by each lamp’s second pipe: the revealed delight in keeping the mitzvos, beyond the limits of the soul.

	doing the will of the Omnipresentעושין רצונו של מקום
	Keeping the mitzvos so that their light is drawn inward, from an encompassing light into the light that fills all worlds, which is called Makom, “the place of the world.”


Section 1 · ¶1–4
The menorah all of gold
1ראיתי והנה מנורת זהב כולה וגולה על ראשה ושבעה נרותיה עליה כו׳. הנה נרות נק׳ נשמות כמ״ש נר ה׳ נשמת אדם1, ושבעה נרותיה הם נשמות השבעה רועים2
“I saw, and behold, a menorah all of gold, with its bowl upon its top, and its seven lamps upon it,” etc. Now, lamps are called souls, as it is written, “The soul of man is the lamp of Havayah”; and “its seven lamps” are the souls of the seven shepherds,
The maamar opens with the prophet Zechariah’s vision of a golden menorah with a bowl on its top and seven lamps (Zechariah 4:2). The Alter Rebbe begins to decode it: lamps stand for souls, as Proverbs calls the soul “the lamp of Havayah,” and the seven lamps are the souls of “the seven shepherds,” the great leaders of Israel.


שהם המשפיעים אלקות לכללות נשמות ישראל כי הנה לית מחשבה תפיסא ביה אלא ע״י השבעה רועים כמ״ש במ״א.
who are the ones who impart G-dliness to the souls of Israel as a whole. For “no thought can grasp Him” except through the seven shepherds, as is explained elsewhere.
The seven shepherds are the channels through which G-dliness reaches every Jewish soul. “No thought can grasp Him,” as the Tikkunei Zohar says: no created mind can reach G-d by itself, so the souls of Israel receive their bond with Him through these shepherds.


(ועיין מענין שבעה רועים ברבות נשא) (ר״פ י״ד) שהביאו מפסוק והקמנו עליו שבעה3 רועים45 (במיכה סי׳ ה׳ ד׳)
(And on the matter of the seven shepherds, see Midrash Rabbah, Nasso) (beginning of chapter 14), which brings it from the verse “And we will raise up against him seven shepherds” (in Micah, chapter 5[, verse] 4);
The parenthesis gives the sources for the “seven shepherds.” The Midrash on Parshas Nasso brings the phrase from Micah’s prophecy that when Assyria invades, “we will raise up against him seven shepherds.”


ובשה״ש [
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לבאר הדברים הנ״ל
To explain the matters mentioned above
Serving G-d means drawing down a revelation from beyond the chain of worlds. The mitzvos carry the Supernal will and its infinite delight, but it is the Torah, wisdom, that “gives them life”; and a light from a higher place is drawn through subduing one’s own nature, as oil is pressed from a bitter olive.
The maamar in brief
Explaining the previous discourse, the maamar reads “wisdom gives life to its owners” through the order of the Shema: first the yoke of Heaven, then the yoke of the mitzvos. Service adds nothing to G-d; it draws G-dliness down from above the chain of worlds, which issues only from the lowest, contracted level of what is above it, and hides it. Malchus, the realm of the mitzvos, has an aspect of Keser: in it the Supernal will is revealed with the delight clothed in it. Yet the physical mitzvos come from kelipas nogah, and only the Torah, Chochmah, brings that delight into them. Zechariah’s menorah maps this: the bowl is Binah, the seven lamps the attributes, and the two bitter olives the Gevuros of Abba and Imma, whose crushing yields the oil of Chochmah. Below, subduing one’s nature, possible only for the souls of Israel in a body that conceals, draws a light higher than the angels reach. A second reading finds in the innermost point of Chochmah, one with the delight of Atik, the power that gives life even to the Supernal will. The first section of the Shema, the Name of forty-two, is a boundless ascent, “with all your might,” which lets the second section draw the five Chasadim into the 248 mitzvos.

Outline
	1Wisdom, the yoke and the meaning of serviceThe yoke of Heaven comes before the yoke of the mitzvos; Torah and mitzvos are the revealed letters of the Name. Service draws a revelation from above the chain of descent, which issues from the lowest level of what is above it and conceals it.¶1–3
	2Malchus as Keser: will and delight in the mitzvosMalchus has a quality of Keser: in the mitzvos the Supernal will is revealed with the delight of Ein Sof within it. The Torah, as Chochmah, draws that delight into the physical mitzvos; Malchus receives from Z’eir Anpin, yet at its root it is “the crown of her husband.”¶4–6
	3The bitter olive: subjugation and a higher lightAs an olive’s bitterness covers its oil, subduing one’s nature draws a light from a higher place, the level of “not,” beyond “one opposite the other.” Hence the Torah was given to Israel after Egypt, not to the angels; above, the olives are the Gevuros of Abba and Imma.¶7–8
	4The two pipes and the ShemaThe “seven and seven pipes” are two channels, oil (Chochmah) and gold (Binah). The forty-two words from “And you shall love” to “and on your gates,” the Name of Ana Bechoach, raise the seven lamps, and the bowl is the contemplation of “Hear, O Israel.”¶9
	5Wisdom that gives life to the willA second reading: the inner dimension of Abba, the first of the thirty-two paths, is one with the inner delight of Atik. Through it wisdom gives life even to the Supernal will, its “owner.”¶10–11
	6Ascent and drawing down in the two sections of the ShemaThe first section of the Shema is boundless ascent, “with all your might,” which each person must find in his own will; it enables the second section to draw the five Chasadim into the 248 mitzvos, bringing “rain” to Malchus and the power to refine nogah.¶12–13


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה בשעה שהקדימו ישראל נעשה לנשמע · 5743 · ערב חג השבועות, ה'תשמ"ג. הנחת הת' בלתי מוגה · ספר המאמרים תשמ״ג p. קמח
The Rebbe opens with the Gemara: when Israel put “we will do” (naaseh) before “we will hear” (nishma), angels tied two crowns on each Jew, one for naaseh and one for nishma. If the crowns came because of the ordering, why not a third crown for the ordering itself? And what place do crowns have at the moment of receiving the Torah, the “hidden treasure”? Further, the Gemara calls the ordering a secret used by the ministering angels, yet the Torah was given to Israel and not to the angels. Finally, why was the giving of the Torah accompanied by so much tumult when most of the Ten Commandments are simple and self-evident?
The Rebbe answers from the Sages’ teaching that the first section of the Shema comes before the second so that one first accepts the yoke of the kingdom of Heaven and then the yoke of the mitzvos. Both involve doing mitzvos. The yoke of mitzvos is bittul to a particular will, which involves only the particular power linked to that mitzvah. The yoke of the kingdom of Heaven is bittul to the Owner of the will, in which the person’s whole existence is nullified. Since the Shema stands for the whole Torah, putting naaseh first is this total bittul. It does not enter the ordering as a third element. Rather, it raises both the doing and the hearing to the level of a crown. The crown (keser) itself means bittul, from “kater li” (“wait for me”), the sense of being crushed. It sits above the head and is separate from it, yet it makes the wearer a king. This bittul must then be drawn into particular service, making a dwelling for G-d below, done beyond one’s own measure. That is why the reward is a crown, which surrounds the head. The same happens each year and each day at the receiving of the Torah, and standing above limits brings the redemption.
The lesson: Accepting G-d’s kingship should be total bittul to the Owner of the will, not only to particular commands, and this should come before and run through the performance and understanding of mitzvos. Each day, one receives the Torah anew. The service of making a dwelling for G-d below is done beyond one’s own measure and limits; standing above measure and limits brings the redemption.


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
The Rebbe reads this maamar as the biur of a Chanukah discourse on Zechariah’s menorah, and what he says gathers around its two readings of „והחכמה תחיה” (wisdom gives life). In his maamar of Shabbos Chanukah 5732 he notes that the notebook of 5568 heads it ‘a biur on the Chanukah discourse’, and says that its second reading, where the inner dimension of Abba is the inner dimension of Atik, is not one more explanation but a second, higher level in the Torah itself; in a note in Likkutei Sichos vol. 16 he cites the same words to show that at that level the Torah draws down G-d’s very essence. On the olives he speaks in two ways: in a sicha of Shabbos Tetzaveh 5725 (vol. 11) he cites our passage for the bitter olive crushed by subduing the sitra achra, and adds that by its inner nature the bitterness hints at Keser, above Chochmah; in 5732 he reads the bitterness as bittul, the yoke of Heaven accepted before the yoke of the mitzvos.

Key concepts
	The chain of descending worlds (hishtalshelus)השתלשלות
	The step-by-step descent of divine light through the worlds. Here it issues only from the lowest, most contracted level of what is above the kav, and it hides that light, so true revelation must come from beyond it.

	Malchus called Keserמלכות נקראת כתר
	Counted from below, Malchus is first, and it has a real quality of Keser: in the mitzvos, which belong to Malchus, the Supernal will and its hidden delight are revealed.

	Atik and Arich Anpinעתיק ואריך אנפין
	The two levels of Keser: Atik, the inner delight and last level of the Emanator, and Arich Anpin, the Supernal will that covers it, like the forehead covering what is within.

	Subjugation (iskafya)אתכפיא
	Overcoming one’s own nature. When the sitra achra is subdued, G-d’s glory is drawn from a higher place; only souls in a body that conceals can do this.

	Striking (bitush)ביטוש
	Crushing, as an olive is crushed to release its oil. Such crushing, like Israel’s labor in Egypt before the Torah was given, arouses the Thirteen Attributes of Mercy, lights above hishtalshelus, and reveals their inner dimension, the good oil; above, the Gevuros strike the vessel to bring out the oil of Chochmah.

	The Name of forty-twoשם מ״ב
	The Name in the prayer Ana Bechoach, matching the forty-two words of the Shema’s first section after its opening verse, from “And you shall love” to “and on your gates”: a power of ascent, linked to the seven lamps of the menorah.

	The five Chasadim and seventy-two bridgesה׳ חסדים · ע״ב גשרים
	The root of the 248 drawings-down into the mitzvos, the Name Av (72), described as seventy-two bridges for crossing the waters of Chesed.

	“With all your might” (bechol me’odecha)בכל מאדך
	Love beyond one’s own measure, found in the first section of the Shema only. It is the level of Ein Sof within a person’s will, which alone connects a physical act below with what is above.


Section 1 · ¶1–3
Wisdom, the yoke and the meaning of service
1לבאר הדברים הנ״ל
To explain the matters mentioned above:
This maamar explains the discourse just before it in Likkutei Torah, which opens with Zechariah’s vision: “I saw, and behold, a menorah all of gold, with its bowl on its top” (Zechariah 4:2). It takes up that discourse’s themes: wisdom that “gives life,” and the bowl, the seven lamps, the pipes and the two olive trees of Zechariah’s menorah.


The Rebbe on this paragraph · AI research, checked against each source; not yet reviewed by a person
Background from the Rebbe
At the start of his maamar „ראיתי והנה מנורת זהב כולה” of Shabbos Mikeitz, Shabbos Chanukah and Rosh Chodesh Teves 5732 (unedited), before going through the Alter Rebbe’s discourse on Zechariah’s menorah and then this biur of it, the Rebbe remarks in a bracket on when they were said.
The Rebbe notes that the Alter Rebbe’s discourse on Zechariah’s menorah, printed in Likkutei Torah under Beha’aloscha, was said, as the manuscripts show, on Shabbos Chanukah, and that the notebook of 5568, which had just been published, also has this biur of it, „וכתוב עליו שהוא ביאור לדרוש דחנוכה” (and it is headed ‘a biur on the Chanukah discourse’). Perhaps (biur b’derech efshar) this is why the maamar dwells on the menorah’s oil and olives and sends the reader to the Chanukah discourses of Torah Ohr.
The Alter Rebbe: לבאר הדברים הנ״ל
The Rebbe: וגם בביכל תקס"ח (שיצא עתה לאור) נמצא הביאור שבלקו"ת על מאמר זה, וכתוב עליו שהוא ביאור לדרוש דחנוכה
Sefer HaMaamarim (unedited, old edition) 5732–5733, p. 76 · ש"פ מקץ, שבת חנוכה, אדר"ח טבת, ה'תשל"ב (unedited)
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