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בשעה שהקדימו ישראל נעשה לנשמע יצתה בת קול…
When Israel put “we will do” before “we will hear”
“Hearing” G-d’s word means seeing everything as nothing before Him, and that self-nullification is drawn from “doing.” Through Torah, mitzvos and the toil that reveals the hidden love, Israel draws down the supernal will, which is above Chochmah, and so builds G-d’s kingship in the world; this is why the angels’ secret puts doing first.
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“Hearing” G-d’s word means seeing everything as nothing before Him, and that self-nullification is drawn from “doing.” Through Torah, mitzvos and the toil that reveals the hidden love, Israel draws down the supernal will, which is above Chochmah, and so builds G-d’s kingship in the world; this is why the angels’ secret puts doing first.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The Talmud praises Israel for putting “we will do” before “we will hear,” like the angels “who do His word, to hearken to the voice of His word.” The Alter Rebbe first asks what Sinai added, if Avraham kept the Torah, and why simple laws came with such revelation. G-d’s “greatness,” His creative speech, is nothing before Him, and even Chochmah is only an “utterance”; above it is the supernal will, the source of Torah and mitzvos. The mitzvos are the King’s limbs, vessels for that will and bound by time, while the Torah is their life-blood, above time. Their purpose is the higher awe, “Fear Havayah”: seeing from below as G-d sees from above. This shone at Sinai; since the sin it is regained gradually through Torah study and teshuvah. “Hearing” is that nullification, and it must be preceded by “doing”: revealing the hidden love through toil, prayer and teshuvah, which draws from beyond the chain of worlds. Only Moshe, rooted in Chochmah, koach mah, could hear the voice itself; through “strength” Israel builds the supernal speech until Jerusalem is named “Havayah is there.”

Outline
	1The angels’ secret and the questions about SinaiThe Talmud’s praise of “we will do” before “we will hear.” If Avraham kept the Torah, what did Sinai add, and why did simple laws come with such revelation? The verse “to fear Havayah” is the answer, and G-d’s “greatness” in creative speech, and even Chochmah, are shown to be nothing before Him.¶1–2
	2The primordial thoughtOnkelos’s “bekadmin” points above Chochmah to the supernal will, the primordial thought, which is the source of the Torah and the mitzvos. A summary of section 1 follows.¶3–5
	3Mitzvos as limbs, Torah as bloodG-d descends into the “greatness” of speech for the sake of Torah and mitzvos. The mitzvos are the King’s limbs, vessels for His will, bound by time and place; the Torah, the blood (adam, alef-dam), gives them life and directs how His light rests in them, and so is above time and place.¶6–9
	4The higher aweFrom above, the higher is the true “something” and the lower is nothing; from below it seems the reverse. The purpose of Torah and mitzvos is that the view below match the view above: the higher awe of “Fear Havayah,” becoming secondary to the Name, as against the lower awe of “Let all the earth fear.”¶10–11
	5Sinai, the sin and the work of refiningThe higher awe shone at Sinai, when Israel’s impurity ceased; the Patriarchs had the Torah only as a “charge.” “You shall not murder” was both a command and a promise. After the sin, Torah study, above all the Oral Torah’s sifting of good from evil, restores it gradually, and the exile is remedied by teshuvah.¶12–16
	6Hearing, doing and the hidden love“Hearing the voice of His word” is the nullification that sees all as G-d’s word; it must be preceded by “doing His word,” building G-d’s kingship by drawing down the supernal will. This comes through revealing the hidden love by toil in Torah and by prayer, giving over one’s soul and will.¶17–18
	7Teshuvah and why doing comes firstTeshuvah draws from “the most hidden of all hidden,” beyond the chain of worlds, so that above and below become equal. Hence “we will do” comes first: “we will hear” is drawn from it, and the self-nullification of doing rises to the primordial thought above Chochmah.¶19–21
	8Moshe, “mighty in strength,” and the city of G-dOnly Moshe, rooted in Chochmah, koach mah, could hear the voice itself; through him and through “strength,” self-nullification and subduing the inclination, Israel rectifies the supernal speech and magnifies “the strength of Ado-nai.” Jerusalem, now “the city of our G-d,” will be named “Havayah is there,” and Torah study already gives a taste of hearing His voice.¶22–26


Key concepts
	Greatness (gedulah)גדולה
	G-d’s extending Himself through all levels to create and sustain the worlds through the speech of the Ten Utterances, “the city of our G-d.” Before G-d Himself it is as nothing and is not even a name of His.

	The primordial thought / the supernal willמחשבה קדומה / רצון העליון
	The level above Chochmah hinted at in Onkelos’s “bekadmin.” It is the source of Chochmah and of the Torah and the mitzvos, and it is what “we will do” reaches.

	The 248 limbs of the Kingרמ״ח אברין דמלכא
	The mitzvos as vessels for G-d’s will, each with its own time and place. The Torah is their blood, adam read as alef-dam, giving them life and setting how the will rests in them.

	Higher and lower aweיראה עילאה / יראה תתאה
	The lower awe fits our view, in which the world seems to be the real “something.” The higher awe, “Fear (es) Havayah,” sees things as G-d does: the world is nothing and the person becomes secondary to G-d.

	Something and nothingיש / אין
	From below, what is visible seems to be “something” and what is higher seems “nothing”; from above, the higher is the true “something” and the lower is nothing.

	“To hearken to the voice of His word”לשמוע בקול דברו
	Complete self-nullification: seeing that G-d’s word alone brings everything into being. It was open at Sinai, only Moshe could bear it fully, and it will be revealed to all in the Time to Come.

	“Who do His word”עושי דברו
	Drawing G-d’s will into the supernal speech through Torah and mitzvos, so that He is revealed as King. Osei also means “rectifying”: Israel “builds” and repairs the supernal speech.

	The hidden loveאהבה המסותרת
	The love for G-d hidden in every Jew, “the secret revealed to My children.” It is brought out by toil in deep Torah study, by prayer and by teshuvah.

	Koach mahכח מה
	Chochmah read as “the power of ‘what’”: self-nullification, Moshe’s “what are we?” From it comes the strength for self-sacrifice, the meaning of “mighty in strength.”


Section 1 · ¶1–2
The angels’ secret and the questions about Sinai
1בשעה שהקדימו ישראל נעשה לנשמע יצתה בת קול ואמרה מי גילה לבני רז זה שמלאכי השרת משתמשין בו1
“When Israel put ‘we will do’ before ‘we will hear,’ a heavenly voice (bas kol) went forth and said: ‘Who revealed to My children this secret, which the ministering angels use?’
The maamar opens with a passage of the Talmud. At Sinai, Israel committed to “do” G-d’s word before they had “heard” it, and a heavenly voice exclaimed that they had found a secret known until then only to the angels.


שנא׳ [שנאמר] (תלים סי׳ ק״ג כ׳) ברכו ה׳ מלאכיו גבורי כח עושי דברו לשמוע בקול דברו2 ברישא עושי והדר לשמוע. (בגמרא פ״ט דשבת דפ״ח סע״א [סוף עמוד א]).
As it is said (Psalms 103:20): ‘Bless Havayah, His angels, mighty in strength, who do His word, to hearken to the voice of His word’: first ‘who do,’ and afterwards ‘to hearken.’” (In the Gemara, chapter 9 of Shabbos, 88a, at the end.)
The verse calls the angels “who do His word” first and only then “to hearken to the voice of His word,” and the Gemara reads this order as the angels’ secret: doing comes before hearing. The whole maamar sets out to explain what this order means and why it is a secret.


להבין ענין זה צריך מתחלה להבין ענין מתן תורה והלא כבר קיים אברהם אבינו ע״ה [עליו השלום] את כל התורה3 עד שלא ניתנה כמ״ש וישמור משמרתי מצותי חקותי ותורתי4,
To understand this matter, one must first understand the matter of the Giving of the Torah. For surely Avraham our father, peace be upon him, already fulfilled the entire Torah before it was given, as it is written, “And he kept My charge, My commandments, My statutes and My teachings.”
Before explaining, the Alter Rebbe asks a basic question about the Giving of the Torah itself. G-d told Yitzchak that Avraham “kept My charge, My commandments, My statutes and My teachings”; if Avraham had already kept the whole Torah before Sinai, what was new when it was given?


ופרט ד׳ דברים משמרתי אלו מצות ל״ת [לא תעשה]. מצותי אלו מצות עשה וחקותי ותורתי אלו בחי׳ פנימיות של מצות עשה ולא תעשה.5
And it specifies four things: “My charge”: these are the negative commandments; “My commandments”: these are the positive commandments; and “My statutes and My teachings”: these are the level of the inner dimension (pnimiyus) of the positive and the negative commandments.
The verse names four things that Avraham kept, and the Alter Rebbe assigns each one: “My charge” is the prohibitions, “My commandments” the positive commands, and “My statutes and My teachings” the inner dimension of both. So Avraham kept not only the outward mitzvos but their inner meaning too, which makes the question sharper.




2וכמ״ש למען אשר יצוה67 את בניו וגו׳ והרי היתה התורה ירושה להם מאבותיהם.8 וגם להבין ענין ירידת ה׳ על הר סיני בקולות וברקים בעשרת הדברות
And as it is written, “So that he will command his children,” etc. Thus the Torah was an inheritance to them from their fathers. And [we must] also understand the matter of the descent of G-d upon Mount Sinai with thunder and lightning at the Ten Commandments,
Avraham commanded his children to keep the way of G-d, so the Torah came down to Israel as an inheritance from the Patriarchs. A second question follows: why did G-d descend upon Sinai with such fearsome thunder and lightning to give the Ten Commandments?


ועל כל דבור ודבור9 פרחה נשמתן ומה כתיב בהון לא תרצח לא תנאף10 וגו׳. שהם דברים פשוטים11 שגם שכל אנושי מחייבן.
and that at each and every utterance their souls took flight; and what is written in them? “You shall not murder; you shall not commit adultery,” etc., which are simple matters that even human reason requires.
The Sages say that the people’s souls left them at every one of the Ten Commandments. Yet much of what was said, such as “You shall not murder,” is so simple that human reason would demand it anyway, so why was so overwhelming a revelation needed for it?


ויובן כל זה בהקדים מה שכתוב במשנה תורה אחר עשרת הדברות כי ישאלך בנך מחר12 לאמר13. מה העדות וגו׳.
All this will be understood by first introducing what is written in Mishneh Torah [Deuteronomy] after the Ten Commandments: “When your son asks you in time to come, saying, ‘What are the testimonies,’” etc.
The answer will come from a passage in Deuteronomy that follows the repeated Ten Commandments: a son asks his father, “What are the testimonies…?”, what the commandments mean.


ואמרת לבנך וגו׳. ויצונו ה׳ לעשות את כל החקים האלה ליראה14 את ה׳ וגו׳.
“And you shall say to your son,” etc.; “And Havayah commanded us to do all these statutes, to fear Havayah,” etc.
The father’s answer ends by saying that G-d gave all these statutes “to fear Havayah.” This phrase, that the purpose of the mitzvos is a certain awe of G-d, is the key to the whole maamar.


והוא שאלת בן חכם15 כמ״ש בירושלמי16 (פרק ערבי פסחים ה״ד)
This is the question of the wise son, as is written in the Yerushalmi (chapter Arvei Pesachim, halachah 4).
The Yerushalmi puts this question, “What are the testimonies,” in the mouth of the wise son. The Alter Rebbe now explains why it is a wise question.


בהיות כי הנה כלל כל המצות17 לא שייך אל הנשמה רק בהיותה מלובשת תוך הגוף הגשמי אשר מצאהו רעות רבות18 ועליו שייך הציווי סור מרע שהגוף נמשך אחריו ועשה טוב בקיום מצות עשה המצות מעשיות בגשמיות כמו ציצית ותפילין ושופר וסוכה ולולב ודומיהן.
For all the mitzvos, as a whole, do not pertain to the soul except when it is enclothed within the physical body, which “many evils have befallen,” and to which the command “Turn away from evil” pertains, for the body is drawn after it, “and do good,” by fulfilling the positive commandments, the mitzvos of action [done] with physical things, such as tzitzis, tefillin, shofar, sukkah, lulav and the like.
The mitzvos, as a whole, concern the soul only as it lives in a body. “Turn away from evil” is needed because the body is drawn to evil, and “do good” means the positive commandments, which are done with physical objects such as tzitzis, tefillin, shofar, sukkah and lulav.


משא״כ הנשמה לעצמה בטרם ירידתה לעוה״ז להתלבש בגוף לא היתה צריכה לכך וא״כ למה זה ירדה19 הנשמה כל כך
Whereas the soul by itself, before its descent into this world to be enclothed in a body, had no need of this. If so, why did the soul descend so far,
Before it came down into a body, the soul by itself needed none of this; in Likkutei Torah, Acharei (25c), the Alter Rebbe describes it then as included in its source, the Infinite Light. This raises the question why it had to descend so far.


להתלבש בגוף גשמי בשביל קיום מצות מעשיות ומה יתרון לה בכל עמלה,20 וע״ז תירץ לנו הכתוב כי תכלית כל המצות כדי ליראה את21 ה׳ וגו׳.
to be enclothed in a physical body for the sake of fulfilling the mitzvos of action? And what advantage does it gain in all its toil? To this the verse answers us: that the purpose of all the mitzvos is in order “to fear Havayah,” etc.
What does the soul gain from all the effort of physical mitzvos? The verse answers that their purpose is “to fear Havayah.” The Tzemach Tzedek (Or HaTorah, Bamidbar) presses the point: the soul had awe above too, even greater without a body, so the answer must be a particular awe that only a soul in a body can reach, which section 3 explains.


וביאור הענין הנה כתיב לך ה׳ הגדולה וגו׳ (בד״ה א׳ כ״ט) כי מה שהקב״ה נק׳ גדול כמ״ש גדול ה׳ ומהולל מאד22 אמרו רז״ל [רבותינו זכרונם לברכה] אימתי נקרא גדול כשהוא בעיר אלקינו23
And the explanation of the matter: It is written, “Yours, Havayah, is the greatness,” etc. (I Chronicles 29). For concerning the Holy One, blessed be He, being called “great,” as it is written, “Great is Havayah and highly praised,” our Sages, of blessed memory, said: When is He called great? When He is in the city of our G-d.
To explain, the Alter Rebbe begins from the verse “Yours, Havayah, is the greatness.” The Sages say that G-d is called “great” when He is “in the city of our G-d,” that is, greatness belongs to Him only in one particular setting.


פי׳ כי מה שנקרא גדול על שם גדולתו שמתפשט מריש כל דרגין עד סוף כל דרגין להוות מאין ליש כל הנאצלים והנבראים וכו׳ ולהחיותם ולקיימם
The meaning is that His being called great is on account of His greatness, which extends from the head of all levels to the end of all levels, to bring into being, from nothing to something, all the emanated and created beings, etc., and to give them life and sustain them,
“Greatness” here means His extending Himself through every level, from the highest to the lowest, so as to bring all emanated and created beings from nothing into existence and keep them alive.


כדכתיב אתה עשית את השמים24 וגו׳ ואתה מחיה את כולם וכמה רבוא רבבות עולמות תלוי במאמרו. כמ״ש היש מספר לגדודיו25 וגו׳.
as it is written, “You made the heavens,” etc., “and You give life to them all”; and so many myriads of myriads of worlds depend on His utterance, as it is written, “Is there any number to His legions?” etc.
The verse from Nehemiah says that G-d made the heavens and gives life to them all. Countless worlds depend on His word, as Bildad says in Job, “Is there any number to His legions?”


הנה מדת גדולה זו אינה נחשבת ואינה נקראת בשם גדולה כלל אלא בהתהוות כח הפועל בנפעל ע״י עשרה מאמרות בצירופי אותיות כמ״ש במ״א
Now, this attribute of greatness is not considered, and is not called by the name “greatness,” at all, except in the coming into being of the power of the Maker in the thing made, through the Ten Utterances, in combinations of letters, as is explained elsewhere.
Yet this attribute is called “greatness” only in relation to creation: it is the power of the Creator expressed in what He creates, through the Ten Utterances of Creation and the combinations of their letters.


(וזשארז״ל [וזהו שאמרו רבותינו זכרונם לברכה] פ״ט דברכות דנ״ח סע״א [סוף עמוד א] לך ה׳ הגדולה זו מעשה בראשית26).
(This is what our Sages, of blessed memory, said, in chapter 9 of Berachos, 58a, at the end: “Yours, Havayah, is the greatness”: this is the work of Creation.)
The Gemara likewise reads “Yours, Havayah, is the greatness” as referring to the work of Creation.


והנה האותיות נקראין אבנים והצירופים נקראו בתים כמ״ש בספר יצירה שני אבנים בונות27 שתי בתים וכלליות כל הצירופים נקרא בשם עיר
Now, the letters are called “stones,” and the combinations are called “houses,” as is written in Sefer Yetzirah: “Two stones build two houses.” And all the combinations as a whole (klalus) are called by the name “city”
Sefer Yetzirah calls letters “stones” and their combinations “houses.” All the combinations together form a “city,” so “the city of our G-d” is the whole body of divine speech that creates the worlds.


(ועמ״ש בד״ה אלה פקודי המשכן2829 בענין פי׳ כעיר שחוברה לה יחדו30 י״ל [יש לומר] דהיינו צירופי אותיות המחשבה המהווה עלמין סתימין וצירופי אותיות הדבור המהוה עלמין דאתגליין).
(and see what is written in the discourse beginning “These are the accounts of the Mishkan,” on the meaning of “like a city that is joined together within itself”: it can be said that this refers to the combinations of the letters of thought, which bring into being the hidden worlds (almin stimin), and the combinations of the letters of speech, which bring into being the revealed worlds (almin d’isgalyan)).
This aside refers to the discourse “These are the accounts of the Mishkan” in Likkutei Torah, Pekudei, on the verse “like a city that is joined together.” There (4a) the Alter Rebbe reads it as the lower Jerusalem joined to the upper; here it is suggested that the two joined parts of the “city” are the letters of thought, which create the hidden worlds, and the letters of speech, which create the revealed worlds.


וזהו אימתי נקרא גדול כשהוא בעיר אלקינו. אבל לגבי קוב״ה [קודשא בריך הוא] בכבודו ובעצמו אינו נקרא בשם גדול כלל
And this is [the meaning of]: When is He called great? When He is in the city of our G-d. But in relation to the Holy One, blessed be He, in His glory and in His very Self, He is not called by the name “great” at all,
This is why the Sages say that G-d is called “great” only “in the city”: in the realm of creative speech. In relation to G-d Himself, “great” is not a name at all.


כי אני ה׳ לא שניתי31 כתיב ואתה הוא קודם שנברא העולם כו׳ ובמקום שאתה מוצא גדולתו32 שם אתה מוצא ענותנותו
for it is written, “I, Havayah, have not changed”; and “You are He before the world was created,” etc.; and “In the place where you find His greatness, there you find His humility,”
G-d does not change by creating; He is the same before Creation as after it. The Sages add that His greatness goes together with humility, because creating is itself an act of lowering Himself.


כי נשגב שמו לבדו33 רק הודו על ארץ ושמים בחי׳ הוד וזיו לבד שמתגלה בחי׳ מציאת התפשטותו ולא מהותו כי ולגדולתו אין חקר3435 כתיב.
for “His Name alone is exalted”; only “His splendor is upon earth and heaven”: the level of splendor and radiance alone, in which there is revealed the level of the existence of His extension, and not His essence; for it is written, “And His greatness is unsearchable.”
Psalm 148 says that His Name alone is exalted, and only His “splendor,” a mere radiance, rests on earth and heaven. What creation reveals is the fact that He extends Himself, not what He is, for His own greatness is beyond searching.


וזהו לך ה׳ הגדולה שמדת גדולה זו בטל אליך ואינה עולה בשם כלל,36 (וזהו לך הוי׳ הגדולה שלהיות התהוות בחי׳ גדולה זהו ע״י שם הוי׳ דהיינו יו״ד צמצום כו׳
And this is [the meaning of] “Yours, Havayah, is the greatness”: this attribute of greatness is nullified before You and does not merit the name at all. (And this is [the meaning of] “Yours, Havayah, is the greatness”: the coming into being of the level of greatness is through the Name Havayah, that is, the yud, [which is] tzimtzum (contraction), etc.
So “Yours, Havayah, is the greatness” means that this greatness is nullified before Him and does not even merit the name. The parenthesis adds that greatness comes into being through the Name Havayah, whose first letter, yud, stands for tzimtzum (contraction).


ולכן בחי׳ גדולה זו כלא חשיבא לגבי עצמותו ית׳ ובחי׳ אין ממש. וע״ד שנתבאר בד״ה אחרי ה׳ אלקיכם תלכו37 בפי׳ שהבריאה נק׳ יש מאין.
Therefore this level of greatness is considered as nothing in relation to His essence, may He be blessed, and is the level of actual nothingness (ayin). This is along the lines of what was explained in the discourse beginning “After Havayah your G-d shall you walk,” on the meaning of creation being called “something from nothing”:
Therefore greatness is as nothing compared with His essence. The Alter Rebbe refers to the discourse “After Havayah your G-d shall you walk,” which explains why creation is called “something from nothing.”


שנמשך ונתהוה מהארה בעלמא שהיא בחי׳ אין וכלא חשיבא אצלו ית׳ וכמ״ש לקמן אות ג׳ שאצלו ית׳ כל מה שלמעלה נקרא בחי׳ יש לגבי שלמטה הימנו כו׳
for it is drawn forth and comes into being from a mere glimmer, which is the level of nothingness and is considered as nothing before Him, may He be blessed; and as is written below in section 3, that before Him, may He be blessed, whatever is above is called the level of “something” (yesh) in relation to what is below it, etc.
Creation is “something from nothing” because it comes from a mere glimmer, which is itself nothing before Him. He also points ahead to section 3: from G-d’s side, the higher level is the true “something” and the lower level is nothing.


ע״כ גם בחי׳ הגדולה שבבחי׳ עיר אלקינו היינו הדבור עליון המהווה מאין ליש נקרא אין ממש ועמ״ש מענין לך ה׳ הגדולה בת״א [בתורה אור] פ׳ ויצא בד״ה וישכם לבן. ובפ׳ וארא בד״ה וידבר אלקים אל משה).
Therefore even the level of greatness that is in the level of “the city of our G-d,” that is, the supernal speech, which brings into being from nothing to something, is called actual nothingness. And see what is written on the matter of “Yours, Havayah, is the greatness” in Torah Ohr, Parshas Vayetzei, in the discourse beginning “And Lavan rose early,” and in Parshas Va’era, in the discourse beginning “And G-d spoke to Moshe.”)
So even the greatness of “the city of our G-d,” the supernal speech that brings everything into being, is actual nothingness before Him. Two discourses of Torah Ohr on this verse are cited for further study.


(וע׳ עוד על פסוק זה ברבות ר״פ ואלה המשפטים.38 ובפ׳ במדבר פרשה39 א׳ דר״י ע״א זח״א [זהר חלק א] בראשית דל״א סע״ב [סוף עמוד ב].40 ויחי דרמ״א סע״א [סוף עמוד א].41 ח״ב [חלק ב׳] פ׳ בא מ״ב סע״ב [סוף עמוד ב].42 ח״ג [חלק ג׳] אמור פ״ט א׳ צ״ב43 א׳. נשא קל״ז ב׳.44 האזינו דרצ״ה סע״א [סוף עמוד א]).45
(And see further on this verse in Midrash Rabbah, at the beginning of Parshas Ve’eleh HaMishpatim, and in Parshas Bamidbar, section 1, 210a; Zohar I, Bereishis, 31b, at the end; Vayechi, 241a, at the end; Zohar II, Parshas Bo, 42b, at the end; Zohar III, Emor, 89a, 92a; Naso, 137b; Haazinu, 295a, at the end.)
This is a list of places in the Midrash and the Zohar that expound “Yours, Havayah, is the greatness.” Several of them read the verse’s terms, greatness, might, beauty and the rest, as the divine attributes.


וכמשל דבור האדם שבטל לגבי מקור חוצבו שהוא הבל הלב כך כביכול עד״מ הנה כתיב דבר מלך שלטון46 שבחינת גדולה והתפשטות זו נקרא בשם דבור
And [this is] like the analogy of a person’s speech, which is nullified in relation to the source from which it is hewn, namely the breath of the heart; so too, as it were, by way of analogy. Now, it is written, “The word of a king is sovereignty”: this level of greatness and extension is called by the name “speech.”
The analogy is human speech, which is nothing next to its source, the breath of the heart. “The word of a king is sovereignty” shows that G-d’s greatness and extension are called “speech” for the same reason, as the next part explains.


שכמו הדבור של האדם אינו אלא לזולתו כך גדולה והתפשטות זו אינו אלא להוות כל הנמצאים וכו׳
For just as a person’s speech is only for another, so this greatness and extension is only to bring into being all that exists, etc.
Speech exists only for someone else, and in the same way this greatness exists only to bring creatures into being.


וכשם שאין ערך דבור אחד של אדם לגבי מדותיו ומכ״ש [ומכל שכן] לגבי השכל. כך אין ערך מדת גדולה זו שהיא רק התפשטות מב׳ אותיות משמו של הקב״ה כמ״ש בי״ה ה׳ צור עולמים47 ביו״ד נברא עוה״ב [עולם הבא]48 ובה׳ עוה״ז
And just as a single utterance of a person bears no comparison to his emotive attributes (middos), and all the more so to the intellect, so this attribute of greatness bears no comparison [to Him], for it is only an extension from two letters of the Name of the Holy One, blessed be He, as it is written, “With Yah, Havayah formed the worlds”: with the yud the World to Come was created, and with the hei this world.
A single word of a person bears no comparison to his feelings, and still less to his intellect; so too G-d’s greatness is only an extension of two letters of His Name, yud and hei. Isaiah’s “in Yah, Havayah, is an everlasting Rock (tzur olamim)” is read by the Gemara as “with Yah, Havayah formed the worlds”: the World to Come with the yud, and this world with the hei.


וכמו שהיא במדת גדולתו ית׳ כך הוא בכל מדותיו כי כל בשמים ובארץ49505152 כתיב שהכל בטלים אצלו ית׳.
And as it is with His attribute of greatness, may He be blessed, so it is with all His attributes; for it is written, “For all that is in heaven and on earth,” meaning that all are nullified before Him, may He be blessed.
What is true of greatness is true of all His attributes. “For all that is in heaven and on earth” is read as saying that everything is nullified before Him.


(ועיין מענין כי כל בשמים ובארץ ברבות ר״פ תרומה.53 זח״ב [זהר חלק ב׳] משפטים קט״ז54 א׳ נשא קמ״ח55 א׳. שלח קס״ח ב׳. פנחס דרנ״ז סע״א [סוף עמוד א].56
(And see on the matter of “For all that is in heaven and on earth” in Midrash Rabbah, at the beginning of Parshas Terumah; Zohar II, Mishpatim, 116a; Naso, 148a; Shelach, 168b; Pinchas, 257a, at the end.
These are further places in the Midrash and the Zohar on “For all that is in heaven and on earth.”


וז״ש [וזהו שכתוב] ברבות ריש קהלת ע״פ הבל הבלים5758 ששבעה הבלים שאמר קהלת כנגד שבעת ימי בראשית59 כו׳ ע״ש שהם בחי׳ ז׳ מדות הנ״ל שהם רק בחי׳ הבל והארה בעלמא שאין נוגע כלל למהותו ועצמותו ית׳. וע׳ מזה בזח״ג [בזהר חלק ג] תזריע דמ״ז ב׳).60
And this is what is said in Midrash Rabbah at the beginning of Koheles on the verse “Vanity of vanities”: that the seven vanities (havalim) that Koheles spoke of correspond to the seven days of Creation, etc. (see there); these are the level of the seven attributes (middos) mentioned above, which are only the level of a breath (hevel) and a mere glimmer, which does not touch His being and essence, may He be blessed, at all. And see on this in Zohar III, Tazria, 47b.)
Koheles Rabbah says that the seven “vanities” (havalim) of the verse correspond to the seven days of Creation. The Alter Rebbe reads them as the seven middos, each only a “breath” (hevel), a glimmer that does not touch G-d’s essence, which recalls the breath of the heart in the analogy of speech.


וכך הוא בבחי׳ חכמתו ובינתו ית׳ שאפילו בחי׳ חכמה עילאה קמיה ית׳ כלא ממש נחשב
And so it is with the level of His Chochmah (wisdom) and His Binah (understanding), may He be blessed: even the level of the supernal Chochmah is considered as actually nothing before Him, may He be blessed,
Not only the middos but also Chochmah and Binah are nothing before G-d. Even the supernal Chochmah, the highest level of revelation, counts as nothing before Him.


אלא שכך עלה ברצונו להמשיך אור א״ס ב״ה בעשר ספירות שתהיינה בחי׳ חכמה ובינה כו׳.
except that it so arose in His will to draw the Infinite Light (Or Ein Sof), blessed be He, into ten Sefiros, that there be the levels of Chochmah and Binah, etc.
Divine wisdom and understanding exist only because G-d willed to draw His Infinite Light into ten Sefiros. They are an expression of His will, not a measure of His essence.


וכמאמר רז״ל [רבותינו זכרונם לברכה] בראשית נמי מאמר הוא61 שראשית הגילוי הוא בחי׳ חכמה ג״כ אינה אלא בחי׳ מאמר ועשיה כי מאמר ועשיה הכל אחד כמאמר ברוך אומר ועושה.
And as our Sages, of blessed memory, said: “‘In the beginning’ is also an utterance”: that the beginning of revelation, which is the level of Chochmah, is also nothing but the level of utterance and making; for utterance and making are all one, as in the saying, “Blessed is He who says and does.”
The Gemara counts the word “In the beginning” as one of the Ten Utterances of Creation. So even the beginning of revelation, Chochmah, is an “utterance,” a kind of making, and the liturgy’s “Blessed is He who says and does” shows that saying and making are one.


והנה כתיב ה׳ בחכמה יסד ארץ62 פי׳ שבחי׳ ארץ היא בחי׳ דבר ה׳ דעשרה מאמרות שנברא העולם יסודו של בחינת הדבור הוא בחכמה
Now, it is written, “Havayah founded the earth with wisdom.” The meaning is: the level of “earth” is the level of the word of G-d of the Ten Utterances by which the world was created; the foundation of the level of speech is in Chochmah
Proverbs says that G-d founded the earth with wisdom. The Alter Rebbe reads “earth” as the divine word that creates the world, and says its foundation is Chochmah.


(עמ״ש מזה באג״ה [באגרת הקודש] ע״פ ארץ אשר63 כו׳ עיני ה׳ כו׳ וע״פ ויעש דוד שם)64 כמו ע״ד משל באדם הגשמי שצרופי האותיות הם מחכמה
(see what is written on this in Iggeres HaKodesh, on the verse “A land which,” etc., “the eyes of Havayah,” etc., and on the verse “And David made a name”), as, by way of analogy, in physical man, where the combinations of letters come from wisdom;
The aside refers to two letters of Iggeres HaKodesh, the Alter Rebbe’s letters printed in Tanya: Epistle 14 explains “Havayah founded the earth with wisdom” as the supernal “earth” drawing its life from the supernal Chochmah, and Epistle 5 explains that the letters of speech come from the hidden source of the intellect. In man too, the combinations of letters come from wisdom.


שהרי התינוק כל זמן שאין בו דעת לא יכול לדבר. וזהו בראשית ברא אלקים65 ות״י [ותרגום ירושלמי] בחוכמתא.
for an infant, as long as he has no daas (knowledge), cannot speak. And this is [the meaning of] “In the beginning G-d created,” which the Targum Yerushalmi renders “With wisdom.”
A baby cannot speak until he has understanding. This is why “In the beginning (bereishis) G-d created” is rendered by the Targum Yerushalmi “with wisdom”: reishis, “beginning,” is Chochmah, and creation through speech starts in wisdom.


ואמרו רז״ל [רבותינו זכרונם לברכה] בראשית נמי מאמר66 הוא פי׳ כדי שיומשך דבר ה׳ למטה בתחתונים יהי אור וגו׳67 יהי רקיע68 וגו׳. הוצרך להיות ראשית הגילוי בחכמה בכללות.6970717273747576
And our Sages, of blessed memory, said, “‘In the beginning’ is also an utterance.” The meaning is: in order that the word of G-d be drawn down below, into the lower realms, “Let there be light,” etc., “Let there be a firmament,” etc., the beginning of revelation had to be in Chochmah, in a general and collective form (klalus).
The saying “‘In the beginning’ is also an utterance” means that, before the particular utterances such as “Let there be light” could be drawn down to the lower realms, there had first to be a general revelation in Chochmah, which the next paragraph divides into the nine other utterances. In Likkutei Torah, Haazinu (72c), the Alter Rebbe draws the consequence: since even Chochmah counts as “making,” what is revealed on Shabbos and through teshuvah comes from above Chochmah.




Section 2 · ¶3–5
The primordial thought
3ואח״כ נחלק לפרטיות בתשעה מאמרות אחרות ותרגם אונקלוס בראשית בקדמין רומז על בחינה יותר עליונה שהוא ענין קדמות השכל מחשבה קדומה
And afterwards it is divided into particulars in nine other utterances. And Onkelos rendered “In the beginning” (bereishis) as “bekadmin” (at first), which alludes to a still higher level: the matter of what precedes the intellect (kadmus hasechel), the primordial thought (machshavah kedumah),
After the general revelation in Chochmah, creation divides into nine particular utterances. Onkelos renders “bereishis” as “bekadmin,” “at first,” a word from the root kedem, “primordial,” and the Alter Rebbe hears in it a hint of a level above Chochmah: the primordial thought, which precedes intellect.


דהיינו בחי׳ רצון העליון מקור להיות בחי׳ חכמה ראשית הגילוי כי מה שהחכמה נקרא ראשית הוא בערך הנאצלים והנבראים וכו׳ משא״כ לפניו ית׳ הרי רם ונשא רבבות מדרגות כו׳
that is, the level of the supernal will, the source for there to be the level of Chochmah (wisdom), the beginning of revelation. For Chochmah being called “beginning” is relative to the emanated and created beings, etc.; whereas before Him, may He be blessed, He is high and exalted by myriads of levels, etc.,
That level is the supernal will, the source from which Chochmah comes. Chochmah is a “beginning” only from the point of view of the created beings; G-d Himself is infinitely above it.


שאפילו שנקרא חכים ולא בחכמה ידיעה7778 וכו׳ מ״מ הרי לית מחשבה תפיסא ביה79 ולא שייך לקרותו אפילו בשם זה כלל ועליו נאמר כולם בחכמה עשית שאפילו חכמה עילאה נחשבת כעשיה גשמיות לפניו.80
so that even though He is called “wise, but not with a knowable wisdom,” etc., nevertheless “no thought can grasp Him,” and it is not fitting to call Him even by this name at all. And of Him it is said, “You have made them all with wisdom”: even the supernal Chochmah is considered as physical making before Him.
The Tikkunei Zohar says that He is “wise, but not with a knowable wisdom,” and that “no thought can grasp Him,” so even the name “wise” does not truly apply to Him. That is why the verse says “You have made them all with wisdom”: even the supernal Chochmah is, before Him, like physical making.




4וזהו סוף מעשה במחשבה תחלה. פי׳ מה שהוא ראשית הגילוי שהוא בחי׳ חכמה הוא סוף מעשה של הקב״ה
And this is [the meaning of] “Last in deed, first in thought.” The meaning is: that which is the beginning of revelation, the level of Chochmah (wisdom), is the end of the deed of the Holy One, blessed be He.
“Last in deed, first in thought,” words from the Shabbos hymn Lecha Dodi, means that what comes first in revelation, Chochmah, is from G-d’s side only the end of His deed, its last product.


ע״כ תרגם אונקלוס בראשית בקדמין שהוא מחשבה קדומה להיות מקור לבחינת החכמה שתהיה ראשית הגילוי והוא בחינת רצון העליון והוא מקור התורה והמצות:
Therefore Onkelos rendered “In the beginning” as “bekadmin,” which is the primordial thought, to be the source for the level of Chochmah, that it be the beginning of revelation; and this is the level of the supernal will, and it is the source of the Torah and the mitzvos.
This is why Onkelos renders “In the beginning” as “bekadmin”: it points to the primordial thought, the supernal will, which is the source of Chochmah and also the source of the Torah and the mitzvos. The next sections build on this: through Torah and mitzvos that will is drawn down.




5קיצור. ברישא עושי דברו והדר לשמוע. ענין מתן תורה. ועל כל דבור פרחה נשמתן. ענין ויצונו כו׳ ליראה את.
Summary. First “who do His word,” and afterwards “to hearken.” The matter of the Giving of the Torah. And at each utterance their souls took flight. The matter of “And He commanded us,” etc., “to fear…”:
The summary of section 1 begins: the angels “do” before they “hear”; the question about the Giving of the Torah; the souls that took flight at each utterance; and the verse “to fear Havayah.”


שזה תכלית כל המצות ותכלית ירידת הנשמה לתוך הגוף. לך ה׳ הגדולה. אימתי גדול כשהוא בעיר.
that this is the purpose of all the mitzvos and the purpose of the soul’s descent into the body. “Yours, Havayah, is the greatness.” When is He great? When He is in the city:
This awe is the purpose of all the mitzvos and of the soul’s descent into the body. Then comes the explanation of “Yours, Havayah, is the greatness”: G-d is “great” only “in the city.”


בחי׳ הדבור עליון אבל אצלו ית׳ גדולה זו כלא חשיב ונק׳ אין כי כל כו׳. בראשית ח״ע [חכמה עילאה] נמי מאמר הוא. ות״א [ותרגום אונקלוס] בקדמין בחי׳ רצון העליון מחשבה קדומה:81
the level of the supernal speech; but before Him, may He be blessed, this greatness is considered as nothing and is called “nothing” (ayin), “for all,” etc. “In the beginning,” the supernal Chochmah, “is also an utterance.” And Targum Onkelos [renders] “bekadmin”: the level of the supernal will, the primordial thought.
The “city” is the supernal speech, and before G-d this greatness is nothing. Even Chochmah is only an “utterance,” and Onkelos’s “bekadmin” points to the supernal will, the primordial thought.




Section 3 · ¶6–9
Mitzvos as limbs, Torah as blood
6ב והנה כדי82 להיות צמצום זה וענוה זו לירד ולהתלבש בבחי׳ הדבור הנק׳ גדולה שזהו ירידה גדולה וכמארז״ל [וכמאמר רבותינו זכרונם לברכה] במקום גדולתו83 שם אתה מוצא ענותנותו.84
2. Now, in order that there be this tzimtzum (contraction) and this humility, to descend and be enclothed in the level of speech, which is called “greatness”: for this is a great descent, as our Sages, of blessed memory, said, “In the place of His greatness, there you find His humility.”
Section 2 asks what brings about G-d’s tzimtzum and “humility”: His descending into the speech called “greatness.” Because that greatness is as nothing before Him, entering it is a great descent, as the Sages say that His greatness and His humility go together.


פי׳ שאין לך ענוה עצומה יותר מההשפלה להתלבש בבחי׳ הגדולה כו׳ מאחר שהוא באמת כאין ואפס חשיבא אצלו ית׳ וכנ״ל בענין הבל הבלים כו׳.
The meaning is: there is no humility more immense than the self-lowering to be enclothed in the level of greatness, etc., since in truth it is considered as nothing and naught before Him, may He be blessed, as mentioned above regarding “Vanity of vanities,” etc.
There is no greater humility than this self-lowering, since the “greatness” in which He is enclothed is in truth as nothing before Him. This recalls the “breath” of “Vanity of vanities” above.


הנה הוא ע״י תורה ומצות וכמארז״ל [וכמאמר רבותינו זכרונם לברכה] ע״פ בראשית ברא בשביל התורה85 שנקרא ראשית8687 כו׳
This is through Torah and mitzvos, as our Sages, of blessed memory, said on “In the beginning (bereishis) He created”: “For the sake of the Torah, which is called ‘beginning’ (reishis),” etc.
The answer is: through Torah and mitzvos. The Sages read “bereishis” as “for the sake of the Torah,” which is called reishis, “beginning”: G-d’s descent into the speech of creation exists for the sake of the Torah.


גם כמאמר הספרי פ׳ האזינו אחד משלשה קנינים שקנה הקב״ה בעולמו תורה קנין אחד כו׳ שהקנין מורה על דבר שהוא יקר ביותר (וכמ״ש במ״א).88
Also, as the Sifrei says on Parshas Haazinu: “One of three acquisitions that the Holy One, blessed be He, acquired in His world: the Torah is one acquisition,” etc.; for an acquisition indicates something that is most precious (as is explained elsewhere).
The Sifrei counts the Torah among the things G-d “acquired” in His world. One acquires what is very precious, so the Torah is what is precious enough to G-d that He descends for its sake.


והנה המצות89 נזכר בזהר שרמ״ח פקודין הם רמ״ח אברין דמלכא.9091
Now, concerning the mitzvos, it is mentioned in the Zohar that the 248 commandments (pikudin) are the 248 limbs of the King.
The Zohar calls the 248 commandments the 248 limbs of the King. In Likkutei Torah, Rosh Hashanah (54a), the Alter Rebbe explains the image: as a limb carries the soul’s life out from the head into the body, the mitzvos draw down the supernal Chochmah so that G-d be “King of the world.”


פי׳ כמו דרך משל אבר שהוא בשר וגידין ועצמות שהם בחי׳ כלי והאור והחיות מתפשט בתוכן וכללותן נקרא בשם אבר כך המצות הם כלים לרצונו ית׳
The meaning is: just as, by way of analogy, a limb, which is flesh, sinews and bones, which are the level of a vessel, and the light and life-force (chayus) spread within them, and as a whole (klalus) they are called by the name “limb”: so the mitzvos are vessels for His will, may He be blessed,
A limb is flesh, sinews and bones, which serve as a vessel, with light and life spreading inside them; as a whole they are called a limb. In the same way the mitzvos are vessels for G-d’s will.


שבהם ועל ידם מתפשט אור וחיות רצון העליון ית׳ מסובב כל עלמין להיות בחינת ממכ״ע [ממלא כל עלמין] בבחי׳ גילוי בתחתונים ע״ד שיתבאר (לקמן אות ג׳) בפי׳ ליראה את ה׳
in which and through which the light and life-force of the supernal will, may He be blessed, spread from [the level of] the light that encompasses all worlds (sovev kol almin), so that it become the level of the light that fills all worlds (memalei kol almin), in a revealed state, in the lower realms, along the lines of what will be explained (below, section 3) on the meaning of “to fear Havayah,”
Through the mitzvos the light of the supernal will, which is beyond the worlds (sovev), is drawn down to fill them (memalei) in a revealed way, even in the lower realms. Section 3 will explain this through the words “to fear Havayah.”


והיינו ע״י ישראל עושי המצוה כמ״ש אשר קדשנו במצותיו כו׳ (ועמ״ש בד״ה וידבר משה92 אל ראשי המטות93 גבי כי על כל מוצא פי94 ה׳ יחיה האדם).
and this is through Israel, who do the mitzvah, as it is said, “Who has sanctified us with His commandments,” etc. (And see what is written in the discourse beginning “And Moshe spoke to the heads of the tribes,” concerning “For by everything that comes forth from the mouth of Havayah does man live.”)
This drawing down comes about through the Jewish people, who do the mitzvos; hence the blessing “Who has sanctified us with His commandments.” The aside refers to the discourse in Likkutei Torah, Mattos (81b), which explains that what sustains man is the utterance of G-d’s mouth that brings his food into being.


והנה התורה היא בחי׳ הדם95 היא הנפש96 שהוא הוא הממשיך רוח חיים באברים מן הנפש עצמה והוא מקור חיות הנפש באברים
Now, the Torah is the level of “the blood, which is the soul,” for it is the blood that draws the spirit of life into the limbs from the soul itself, and it is the source of the soul’s life-force in the limbs
The Torah is compared to the blood, which the verse calls “the soul.” The blood carries the soul’s life into every limb.


(עיין לקמן בשיר השירים בד״ה לסוסתי ברכבי97 בדרוש השני) כך הוא ענין התורה שהיא נותנת חיים לבחי׳ המצות עצמן.
(see below in Shir HaShirim, in the discourse beginning “To My mare among the chariots,” in the second discourse). So is the matter of the Torah: it gives life to the level of the mitzvos themselves.
Just as the blood gives life to the limbs, the Torah gives life to the mitzvos themselves. The aside refers to the second discourse on “To My mare among the chariots” in Shir HaShirim.


וזהו זאת התורה אדם א׳ ד״ם שהן הם פירושי המצות ופרטי הלכותיהן איך שתהיה המצוה כתיקונה,
And this is [the meaning of] “This is the Torah: adam (a man)”: alef, dam (blood). For they are the explanations of the mitzvos and the details of their laws: how the mitzvah is to be in its proper form.
Plainly the verse says, “This is the law (torah): when a man (adam) dies in a tent”; following the Shelah, the Alter Rebbe reads “This is the Torah: adam,” and divides adam into alef and dam, “blood.” The Torah is the blood of the mitzvos: its explanations and detailed laws tell how each mitzvah is done properly.


ובזה יובן מארז״ל [מאמר רבותינו זכרונם לברכה] כל העוסק בתורת עולה98 כאלו הקריב עולה שנאמר זאת התורה לעולה וכו׳, ואמרו על פסוק ובכל מקום מוקטר99 מוגש לשמי ומנחה טהורה אלו תלמידי חכמים וכו׳
And through this will be understood the saying of our Sages, of blessed memory: “Whoever occupies himself with the teaching (torah) of the burnt-offering is as though he offered a burnt-offering, as it is said, ‘This is the teaching (torah) for the burnt-offering,’” etc. And they said on the verse “And in every place incense is offered, presented to My Name, and a pure meal-offering”: “These are the Torah scholars,” etc.
This explains two sayings of the Sages: studying the laws of the burnt-offering counts as offering it, and Malachi’s “in every place incense is offered” refers to Torah scholars. In Likkutei Torah, Chukas (57a), the Alter Rebbe explains why: speaking words of Torah draws the supernal speech into the speaker’s mouth, so even the mitzvos of the Temple can be kept in speech.


ולמה תהיה א״כ מעלת התורה זו עדיפא מהמצות עצמן שאינם נוהגות אלא בזמן שבית המקדש היה קיים דוקא במקום מזבח ותלמידי חכמים העוסקים בתורה בכל מקום ובכל זמן100 מעלה עליהם הכתוב וכו׳
But why, then, should this distinction of the Torah be superior to the mitzvos themselves, which apply only at the time when the Holy Temple stood, and specifically at the place of the altar, whereas Torah scholars who occupy themselves with Torah in every place and at every time are credited by Scripture, etc.?
Why then should study count for more than the act? Offerings could be brought only while the Temple stood, and only on the altar, yet Scripture credits Torah scholars as if they offered, in every place and at every time.


וכן בשארי מצות התורה יש מהן שתלוין בזמן כמו שבת שופר סוכה ולולב אין נוהגין אלא בזמן.
And similarly with the other mitzvos of the Torah: there are some of them that depend on time, such as Shabbos, shofar, sukkah and lulav, which apply only in their time;
Other mitzvos too are bound to time: Shabbos, shofar, sukkah and lulav apply only in their season.


אבל שלא בזמנן לאו מצוה היא כלל. משא״כ ת״ת [תלמוד תורה] שהוא מצוה בכל זמן לעסוק בדברי תורה ואפילו בהלכות שבת וסוכה וכו׳.
but outside their time, it is no mitzvah at all; whereas Torah study is a mitzvah at all times: to occupy oneself with words of Torah, even with the laws of Shabbos and sukkah, etc.
Outside their time they are no mitzvah at all. Torah study, though, is a mitzvah at every moment, even when one studies the laws of these very mitzvos out of season.


אלא הענין הוא כנ״ל שהתורה היא בחי׳ הדם הממשיך חיות לכל האברין בשוה בכללותן.
Rather, the matter is as mentioned above: the Torah is the level of the blood, which draws life-force (chayus) to all the limbs equally, as a whole.
The answer goes back to the image of blood: the Torah gives life to all the limbs equally, as a whole.


משא״כ המצות שהם אברין דמלכא עד״מ יש בהן התחלקות עת וזמן כמ״ש לכל זמן ועת לכל חפץ101 תחת השמים
The mitzvos, however, which are the limbs of the King, by way of analogy, have in them a division of time and season, as it is written, “For everything there is a season, and a time for every desire under the heavens.”
The mitzvos, by contrast, are the limbs, and so they are divided by time, as Koheles says: “a time for every desire (chefetz) under the heavens.” Plainly chefetz there means any matter or purpose; the Alter Rebbe reads it as G-d’s desire.


פי׳ שהמצות אע״פ [אף על פי] שהן חפץ ורצון ה׳ יש בהן עת וזמן לפי שהם תחת השמים פי׳ שהם למטה מבחינת התורה הנק׳ שמים לפי שהמצות הם התגלות המשכות הרצון להאיר אור א״ס ב״ה באיזה בחינה.
The meaning is: even though the mitzvos are the desire and will of G-d, they have a time and season, because they are “under the heavens”; that is, they are below the level of the Torah, which is called “heavens.” For the mitzvos are the revelation of the drawings-forth of the will, to make the Infinite Light (Or Ein Sof), blessed be He, shine in some particular level.
Though the mitzvos are G-d’s desire and will, each has its season because they are “under the heavens,” below the Torah, which is called “heavens.” Each mitzvah is a particular drawing-forth of G-d’s will, making His light shine in one specific level.


כמו עד״מ לעשות סוכה וכו׳ שהוא התגלות אור א״ס ב״ה בבחינה עליונה ומדרגה עליונה מאורות עליונים מפני שכך עלה ברצונו והתורה היא התנהגות באיזה אופן תהיה ההתגלות הזאת
As, for example, to make a sukkah, etc., which is a revelation of the Infinite Light, blessed be He, in a lofty level and a lofty rank of the supernal lights, because so it arose in His will. And the Torah is the direction of the manner in which this revelation shall be,
Making a sukkah, for example, reveals the Infinite Light in a particular lofty level, simply because G-d so willed. The Torah governs the manner in which that revelation takes place.


כמו עד״מ בסוכה שתהיה דוקא ז׳ על ז׳ טפחים102103 ושלא תהיה סככה מדבר המקבל טומאה104 וכיוצא בהן הרבה פרטי דינין באיזה אופן דוקא יהיה המשכות הרצון
as, for example, with a sukkah: that it must be specifically seven by seven handbreadths, and that its covering must not be of anything susceptible to ritual impurity, and many similar detailed laws, of the specific manner in which the drawings-forth of the will shall be;
The laws of sukkah, such as a minimum of seven by seven handbreadths and a covering that cannot become ritually impure, set out exactly how the will is to be drawn down.


ואז דוקא יהיה שורה ומתגלה אור א״ס ב״ה בבחינה זו עד״מ בעל הבית מסדר בביתו שכלי פלוני יעמוד במקום פלוני וכלי פלוני במקום פלוני.105106107108
and only then will the Infinite Light, blessed be He, rest and be revealed in this level. By way of analogy: a householder arranges in his house that such-and-such a vessel shall stand in such-and-such a place, and such-and-such a vessel in such-and-such a place.
Only when the mitzvah is done in that way does the light rest in it, just as a householder decides where each vessel in his house will stand. So the Torah is the “householder” of the mitzvos.




7וכך הוא ענין בחי׳ התורה שנעשה כמו בעל הבית לעסק המצות ולכן נמשלו המצות להיות נקראים בשם אברים דמלכא שהחיות המתפשט בתוכן הוא לחלוחית המגדלם לבד בבחי׳ קרירות
And so is the matter of the level of the Torah, which becomes like the householder for the practice of the mitzvos. Therefore the mitzvos were likened so as to be called by the name “limbs of the King,” for the life-force (chayus) that spreads within them is merely the moisture that makes them grow, in the mode of coolness.
The Torah is like the householder who decides how the “house” of the mitzvos is arranged. The mitzvos are compared to the King’s limbs because the life in a limb is only the moisture that makes it grow, a cool life of mere growth.


משא״כ התורה נמשלה לדם בחי׳ אדם א׳ ד״ם שהדם הוא הנפש והוא הוא הממשיך עיקר החיות ורוח החיים אשר בקרבו ולא בבחי׳ הגדלה לבד ולכן היא למעלה מבחינת מקום וזמן.
Whereas the Torah is likened to blood, the level of adam: alef, dam (blood). For the blood is the soul, and it is the very one that draws the essential life-force and the spirit of life that is within him, and not merely in the mode of growth. Therefore it [the Torah] is above the level of place and time.
The Torah, by contrast, is compared to the blood, alef-dam in the word adam. The blood is the soul itself, carrying the essential life and spirit and not mere growth, and so the Torah stands above place and time.




8וזהו זאת התורה אדם פי׳ האדם שעל דמות הכסא109 דמות כמראה אדם בחי׳ אדמה לעליון110111 בחי׳ סוכ״ע למעלה מבחי׳ מקום וזמן.
And this is [the meaning of] “This is the Torah: adam (a man)”: that is, the adam that is upon the likeness of the throne, “a likeness as the appearance of a man (adam),” the level of “I will be likened (adameh) to the Most High,” the level of the light that encompasses all worlds (sovev kol almin), above the level of place and time.
“This is the Torah: adam” is read as the supernal “man” of Ezekiel’s vision, seated upon the likeness of the throne. The word adam also echoes adameh, “I will be likened to the Most High”: the level of sovev kol almin, beyond place and time.


וכמ״ש הנה מקום אתי112 וגו׳ שלגבי החיות מעלה ומטה שוין כמו שאנו רואים בחוש שהדם הוא הנפש המתפשט בתוכם להגדילן נעשה כמוהם והיו לבשר אחד ממש ויש בהם התחלקות האברים ולכן הם נתונים תחת הזמן והמקום
And as it is written, “Behold, there is a place with Me,” etc.: for in relation to the life-force, above and below are equal. As we see with our senses: the blood is the soul, [whereas] what spreads within them to make them grow becomes like them, and they become actually one flesh; and there is in them the division of the limbs, and therefore they are placed under time and place.
“Behold, there is a place with Me” is brought to show that, for the life-force, above and below are the same. So our senses show: the blood is the soul, the same life in every limb, while the moisture that makes the limbs grow becomes one flesh with them and is divided as they are; that is why the limbs, the mitzvos, are bound by time and place.


אבל התורה שאינה בבחי׳ התגלות המשכות הרצון בלבד רק בחי׳ התגלות הנהגות הרצון כנ״ל, והרי היא ממשכת הנהגות הרצון העליון לתוך הרצון המתפשט בתוך המצות
But the Torah, which is not merely the level of the revelation of the drawings-forth of the will, but the level of the revelation of the directions of the will, as mentioned above, and which draws the directions of the supernal will into the will that spreads within the mitzvos:
The Torah, though, is not only a drawing-forth of G-d’s will but the revealed direction of how that will is to act, and it draws these directions into the will that is in the mitzvos.


הרי מקור המשכה זו נק׳ בחי׳ רעוא דכל רעוין שאינה בגדר מקום וזמן כלל
the source of this drawing-forth is called the level of “the Will of all wills” (raava d’chol raavin), which is not within the bounds of place and time at all
The source of that drawing-forth is “the Will of all wills,” which is entirely beyond place and time.


(ולכן ארז״ל [אמרו רבותינו זכרונם לברכה] ע״פ וכל חפצים לא ישוו בה113 אפילו חפצי שמים114115 כו׳) (ועמ״ש ע״פ אחרי ה׳ אלקיכם תלכו116 גבי ובקולו תשמעו ומ״ש בד״ה כי ביום הזה יכפר):117118
(and therefore our Sages, of blessed memory, said on the verse “And all desires cannot compare to it”: even the desires of Heaven, etc.). (And see what is written on the verse “After Havayah your G-d shall you walk,” concerning “and to His voice shall you hearken,” and what is written in the discourse beginning “For on this day He shall atone.”)
This is why the Sages say that even “the desires of Heaven,” the mitzvos, cannot compare to the Torah. The text refers to two discourses for further study.




9קיצור. ענין בראשית בשביל התורה, וענין רמ״ח אברי דמלכא עת לכל חפץ. וענין התורה שנק׳ אדם. וכל העוסק בתורת עולה כאלו הקריב עולה. וכל חפצים לא ישוו בה):119
Summary. The matter of “In the beginning”: for the sake of the Torah. And the matter of the 248 limbs of the King: “a time for every desire.” And the matter of the Torah being called adam. And “Whoever occupies himself with the teaching of the burnt-offering is as though he offered a burnt-offering.” And “All desires cannot compare to it.”
The summary of section 2: “In the beginning” means for the sake of the Torah; the mitzvos are the 248 limbs of the King, each with “a time for every desire”; the Torah is called adam; study of the burnt-offering counts as offering it; and “all desires cannot compare to it.”




Section 4 · ¶10–11
The higher awe
10ג והנה תכלית ענין התורה והמצות בהמשכת גילוי רצונו למטה הוא שהכתוב אומר ויצונו ה׳ לעשות את כל החוקים האלה ליראה את ה׳ וכו׳ דהנה כתיב יראו את120 ה׳ קדושיו.
3. Now, the purpose of the matter of the Torah and the mitzvos, in drawing down the revelation of His will below, is what the verse says: “And Havayah commanded us to do all these statutes, to fear Havayah,” etc. For it is written, “Fear Havayah, you His holy ones.”
Section 3 turns to the purpose of Torah and mitzvos, drawing down the revelation of G-d’s will: “to fear Havayah.” This kind of awe is the one in the verse “Fear Havayah, you His holy ones.”


וצ״ל מהו קדושיו דוקא הלא כתיב ייראו מה׳ כל הארץ.121122
We need to understand: why specifically “His holy ones”? Is it not written, “Let all the earth be in fear of Havayah”?
Why does that verse address only “His holy ones,” when another verse calls on “all the earth” to fear G-d? The two verses also differ in a word: one says “fear es Havayah,” the other “fear from (mei) Havayah,” and the Alter Rebbe will build on both differences.


אך הענין כנודע מ״ש במ״א על פסוק כי לא מחשבותי מחשבותיכם123 שלפניו ית׳ כל מה שלמעלה נק׳ בחי׳ יש לגבי שלמטה הימנו כמ״ש להנחיל אוהבי יש124
But the matter is as is known from what is written elsewhere on the verse “For My thoughts are not your thoughts”: that before Him, may He be blessed, whatever is higher is called the level of “something” (yesh) in relation to what is below it, as it is written, “To cause those who love me to inherit yesh.”
The answer rests on a principle explained elsewhere on “My thoughts are not your thoughts”: from G-d’s side the higher level is the true “something” (yesh), and what is lower is as nothing, as in Wisdom’s words in Proverbs, “to cause those who love me to inherit yesh.”


משא״כ ממטה למעלה כל מה שלמטה הוא מושג ונראה לעין כל בשר נק׳ יש לגבי שלמעלה הימנו שנק׳ אין. שאינו מושג ונראה.125
From below upward, however, whatever is below, which is grasped and visible to the eye of all flesh, is called “something” (yesh) in relation to what is above it, which is called “nothing” (ayin), for it is not grasped and seen.
From our side it is the reverse: what is lower is grasped and visible to every eye, so it seems to be the real “something,” and what is higher, which we cannot grasp or see, seems to be “nothing.”




11וזהו עיקר המשכה של גילוי רצונו ית׳ למטה להיות ממטה למעלה שוה כמו מלמעלה למטה,
And this is the essence of the drawing down of the revelation of His will, may He be blessed, below: that from below upward should be the same as from above downward.
The main purpose of drawing G-d’s will down is that the view from below should become the same as the view from above.


וכמו שמלמעלה למטה הכל בטל לפניו ית׳ וכאין ואפס ממש כמ״ש לך ה׳ הגדולה וגו׳ וקמיה כולא כלא חשיב126 ממש כך יהיה בבחי׳ גילוי ממטה למעלה
And just as from above downward everything is nullified before Him, may He be blessed, and is as actually nothing and naught, as it is written, “Yours, Havayah, is the greatness,” etc., and “before Him all is considered as actually nothing,” so shall it be in the level of revelation from below upward:
From above, everything is nullified before G-d and is as nothing, as “Yours, Havayah, is the greatness” was explained earlier and as the Zohar says, “before Him all is considered as nothing.” The same is to be revealed from below.


וראו כל בשר יחדיו127 וגו׳ ובאו במערות צורים128 ובמחילות עפר מפני פחד129 ה׳ וגו׳ להיות בטל אליו ית׳
“And all flesh shall see together,” etc.; “And they shall enter into the caves of the rocks and into the holes of the dust, from before the terror of Havayah,” etc., to be nullified to Him, may He be blessed.
Isaiah foretells that “all flesh shall see together” and that people will hide in caves before G-d’s majesty; in that revelation all will be nullified to Him.


ועד״ז הוא ההפרש בין מ״ש ייראו מה׳ כל הארץ130 שהיא יראה תתאה כמו שנדמה לנו שלמטה היש.
And along these lines is the difference between what is written, “Let all the earth be in fear of Havayah,” which is the lower awe (yirah tata’ah), as it seems to us that below is the “something” (yesh);
“Let all the earth be in fear of Havayah,” in Hebrew fear “from” (mei) Havayah, is the lower awe (yirah tata’ah), which belongs to our view, where this world seems to be the real “something.”


אבל פי׳ יראו את131 ה׳ היינו שיהיה בחי׳ את הטפל לשם132 הוי׳ דהיינו ביטול ממש
but the meaning of “Fear (yeru es) Havayah” is that there be the level of es, which is subordinate to the Name Havayah, that is, actual self-nullification (bittul),
“Fear Havayah” with the word es means becoming “es,” something secondary to the Name Havayah, as the Sages use es for what is attached and subordinate. That is real self-nullification.


כמו שלמעלה היש ולמטה כלא חשיבא וזהו כי אין מחסור ליראיו133 שיהיה בבחי׳ אין וביטול ועי״ז אין מחסור כו׳.
as [it is in truth,] that above is the “something” (yesh) and below is considered as nothing. And this is [the meaning of] “For there is no (ein) want to those who fear Him”: that there be the level of nothingness (ayin) and bittul, and through this there is “no want,” etc.
This awe sees things as they truly are: the higher is the real “something,” and the lower is as nothing. So “there is no (ein) want to those who fear Him”: they reach the level of ayin, nothingness, and through it lack nothing.




Section 5 · ¶12–16
Sinai, the sin and the work of refining
12ובחי׳ יראה עילאה זו נמשך ע״י עסק התורה שע״ז אמרו אם אין חכמה אין יראה134135 וכמ״ש לקמן בד״ה וידבר אלקים כו׳ אנכי הוי׳.
And this level of the higher awe (yirah ila’ah) is drawn forth through occupation with the Torah, concerning which they said, “If there is no wisdom, there is no awe,” as is written below in the discourse beginning “And G-d spoke,” etc., “I am Havayah.”
This higher awe (yirah ila’ah) comes through the study of Torah. That is the meaning of “If there is no wisdom, there is no awe”: the higher awe depends on the wisdom of the Torah.


וזהו יראו את136 ה׳ קדושיו שבחי׳ יראה זו נמשך ע״י אשר קדשנו במצותיו וזהו ויצונו כו׳ ליראה את ה׳ דוקא.
And this is [the meaning of] “Fear Havayah, you His holy ones”: that this level of awe is drawn forth through “Who has sanctified us with His commandments.” And this is [the meaning of] “And He commanded us,” etc., specifically “to fear Havayah.”
That is why “Fear Havayah” is addressed to “His holy ones”: this awe comes through being “sanctified with His commandments.” And it is why the verse says that the mitzvos were given specifically “to fear Havayah,” with this higher awe.


ובחי׳ יראה גדולה זו בבחי׳ גילוי רצון זה בגילוי רב ועצום היה בשעת מתן תורה
And this level of great awe, in the level of this revelation of will, was in a great and immense revelation at the time of the Giving of the Torah
This great awe, together with the revelation of G-d’s will, shone in an immense revelation at the Giving of the Torah.


(עמ״ש לקמן סד״ה וידבר אלקים את כל הדברים137 בשם הרבות יתרו פכ״ט בענין אריה שאג מי לא יירא138 דקאי על מתן תורה) על הר סיני בקולות וברקים139
(see what is written below at the end of the discourse beginning “And G-d spoke all the words,” in the name of Midrash Rabbah, Yisro, section 29, on the matter of “A lion has roared; who will not fear?”, which refers to the Giving of the Torah), upon Mount Sinai, with thunder and lightning,
The aside cites the Midrash that applies “A lion has roared; who will not fear?” to the Giving of the Torah. The revelation came upon Mount Sinai with thunder and lightning.


ועל כל דבור פרחה נשמתן140 עד שאמרו רז״ל [רבותינו זכרונם לברכה] שפסקה זוהמתן141 אל תקרא חרות אלא142 חירות143 ממלאך המות ושיעבוד עד חטא העגל כו׳.
and at each utterance their souls took flight, to the point that our Sages, of blessed memory, said that their impurity (zuhama) ceased; “Do not read charus (engraved) but cheirus (freedom)”: from the angel of death and from subjugation, until the sin of the Calf, etc.
At Sinai the people’s souls took flight, and the Sages say that their impurity (zuhama) ceased. They read “engraved (charus) on the tablets” as “freedom (cheirus)”: freedom from the angel of death and from subjugation, a freedom that lasted until the sin of the Golden Calf.


(ועי׳ [ועיין] מענין חרות על הלוחות144145146147148149150 פ״ה דעירובין דנ״ד סע״א [סוף עמוד א].151 ובפ״ו דאבות152 רבות פ׳ משפטים ר״פ ל״ב. כי תשא פמ״א [פרק מ״א / פרשה מ״א] קנ״ו ב׳. ס״פ מ״ז קס״א ג״ד. פקודי פנ״א קס״ג ד׳. מצורע פי״ח קפ״ה ב׳.
(And see on the matter of “engraved upon the tablets”: chapter 5 of Eruvin, 54a, at the end; and in chapter 6 of Avos; Midrash Rabbah, Parshas Mishpatim, beginning of section 32; Ki Sisa, section 41, 156b; end of section 47, 161c–d; Pekudei, section 51, 163d; Metzora, section 18, 185b;
These are sources in the Gemara, Avos and the Midrash for reading “engraved on the tablets” as “freedom.”


נשא פ״י [פרק י׳ / פרשה י׳]153 דר״מ ע״א. פי״ג רנ״ד א׳. בקרבן יששכר. שלח לך פט״ז רס״ז ד׳. זח״ב [זהר חלק ב׳] יתרו פ״ד משפטים קי״ד154 א׳ תצוה קפ״ג א׳ בשלח מ״ה ב׳. ח״א [חלק א׳] בראשית דל״ז סע״ב [סוף עמוד ב]155 חיי שרה קל״א ב׳156 ויקרא ד״ו ע״ב).
Naso, section 10, 240a; section 13, 254a, on the offering of Yissachar; Shelach Lecha, section 16, 267d; Zohar II, Yisro, 84; Mishpatim, 114a; Tetzaveh, 183a; Beshalach, 45b; Zohar I, Bereishis, 37b, at the end; Chayei Sarah, 131b; Vayikra, 6b.)
The list continues with further Midrash passages and places in the Zohar on the same theme.


ועל כן הוצרך לעבודתנו מעט מעט כו׳ וכמ״ש מעט מעט אגרשנו157 וגו׳. וזהו יתרון מעלת נתינת התורה לישראל בשעת מתן תורה.
And therefore our service became necessary, little by little, etc., as it is written, “Little by little I will drive them out,” etc. And this is the added excellence of the giving of the Torah to Israel at the time of the Giving of the Torah.
After the sin of the Calf that revelation was withdrawn, so our service must bring it back gradually, “little by little,” as G-d promised to drive out the nations of Canaan little by little. This is what Sinai gave that the Patriarchs did not have.


הגם כי האבות ג״כ קיימו התורה הנה כתיב באברהם וישמור משמרתי158 שנק׳ משמרת מצותי159 שלא נתנה עדיין להאיר על הארץ בגילוי רב ועצום כבשעת מתן תורה
Although the Patriarchs, too, fulfilled the Torah, it is written of Avraham, “And he kept My charge (mishmarti)”: it is called a “charge” (mishmeres) of My commandments, for it had not yet been given to shine upon the earth in a great and immense revelation as at the time of the Giving of the Torah
The Patriarchs kept the Torah, but as a mishmeres, a “charge” kept in safekeeping, because it had not yet been given to shine openly on the earth as it did at Sinai. This answers the question raised at the start of the maamar.


(וע׳ מענין עקב אשר שמע160161162163 כו׳ בשמות רבה ר״פ א׳. ויקרא סוף פ׳ ב׳ שה״ש [שיר השירים] רבה בפסוק חכו ממתקים164 בגמרא יומא כ״ח ב׳ נדרים ל״ב א׳ שלהי קדושין פ״ב א׳ ועמ״ש מזה בד״ה משה ידבר).165
(and see on the matter of “Because he hearkened,” etc., in Shemos Rabbah, beginning of section 1; Vayikra [Rabbah], end of section 2; Shir HaShirim Rabbah on the verse “His palate is sweetness”; in the Gemara, Yoma 28b; Nedarim 32a; the end of Kiddushin, 82a; and see what is written on this in the discourse beginning “Moshe would speak”).
These are sources in the Midrash and the Gemara on “Because Avraham hearkened,” the verse that teaches that Avraham kept the Torah.


ובא הדבור לא תרצח וגו׳ שיומשך חיות גילוי רצונו ית׳ למטה אפילו בענינים אלו בשמירת לא תעשה זו.
And the utterance “You shall not murder,” etc., came so that the life-force (chayus) of the revelation of His will, may He be blessed, would be drawn down below even into these matters, in the keeping of this prohibition.
“You shall not murder” and the other simple commandments were spoken at Sinai so that the revelation of G-d’s will would reach even these matters, through keeping these prohibitions. This answers the second question, why simple laws came with such a revelation.


וענין לא תרצח כי הנה כתיב שופך דם האדם באדם166 כי זה לעומת זה עשה אלהים167 אדם בליעל168 הוא היצה״ר [היצר הרע] נגד אדם דקדושה.169170
And the matter of “You shall not murder”: for it is written, “Whoever sheds the blood of man (adam) into man (adam),” for “G-d has made the one opposite the other”: the adam of Belial, which is the evil inclination, opposite the adam of holiness.
The Alter Rebbe reads “You shall not murder” on a deeper level. Plainly the verse says, “Whoever sheds the blood of man, by man (ba’adam) shall his blood be shed”; he reads ba’adam as “into man,” together with “G-d has made the one opposite the other”: there is an adam of holiness and, opposite it, an “adam of Belial,” the evil inclination.




13והנה ישראל עלו במחשבה171 ולכן הם גורמים ע״י חטאם במעשה דבור ומחשבה בחי׳ שפיכת דם וחיות אדם דקדושה באדם דקליפה.
Now, Israel arose in [G-d’s] thought; therefore, through their sin in deed, speech and thought, they cause the level of the shedding of the blood and life-force (chayus) of the adam of holiness into the adam of kelipah (the husk).
Israel “arose in thought”: their root is in G-d’s own thought. Therefore their sins in deed, speech and thought “shed blood” in a spiritual sense, carrying the life-force of the holy adam over to the adam of kelipah. In Likkutei Torah, Mattos (83c), the Alter Rebbe brings the same saying for the root of all the souls of Israel, which comes from a very high place.


וכן עד״ז בשאר עבירות לא תנאף שלא יגרמו שפע לבטלה לחיצונים. וכן לא תגנוב וגו׳ שהוא ע״י שמירת וזהירת מצביעות ופניות כו׳.
And likewise, along these lines, with the other transgressions: “You shall not commit adultery,” that they not cause a wasted flow of bounty to the external forces. And likewise “You shall not steal,” etc., which is through guarding and taking care against hypocrisy and ulterior motives, etc.
The other commandments are read the same way: “You shall not commit adultery” warns against causing G-d’s flow of blessing to go to waste, to the external forces. “You shall not steal” is kept by guarding against hypocrisy and ulterior motives.




14והנה בשעת מתן תורה הדבור בעצמו גוזר אומר לא תרצח פי׳ לשון עתיד שלא תהיה בחי׳ זו נראית לעולם.
Now, at the time of the Giving of the Torah, the utterance itself decreed, saying, “You shall not murder,” meaning in the future tense: that this level would never be seen.
At Sinai, “Lo tirtzach” was a decree in the future tense: “you will not murder,” so that this level, the spiritual “murder,” would never be seen.


כי העתיד והציווי שניהם משמשין בלשון אחד אבל לאחר החטא שהוצרך לעבודתנו הוא ע״י דבורינו שאנו מדברים דברי תורה ממשיכין מעט מעט מרצונו העליון כמ״ש ואשים דברי בפיך172 ועי״ז יתמו חטאים מן הארץ.173
For the future and the imperative are both expressed in one form. But after the sin, when our service became necessary, it is through our speech: as we speak words of Torah, we draw down, little by little, from His supernal will, as it is written, “And I have put My words in your mouth,” and through this “sins will cease from the earth.”
In Hebrew the future and the command share one form. After the sin it became a task for us: by speaking words of Torah we draw down G-d’s will little by little, “I have put My words in your mouth,” until “sins will cease from the earth.”


והנה התורה שבכתב היא עץ חיים למחזיקים בה174 ותורה שבעל פה נקרא בזהר אילן דטוב ורע שבו מפרידין הטוב מן הרע (וכמשנ״ת [וכמו שנתבאר] באריכות באגה״ק [באגרת הקודש] ד״ה בר״מ [ברעיא מהימנא] פ׳ נשא והמשכילים יזהירו).
Now, the Written Torah is “a tree of life to those who grasp it,” and the Oral Torah is called in the Zohar “the tree of good and evil,” for through it the good is separated from the evil (as was explained at length in Iggeres HaKodesh, in the epistle beginning “In the Ra’aya Mehemna, Parshas Naso: ‘And the wise will shine’”).
The Written Torah is the “tree of life,” while the Zohar calls the Oral Torah the “tree of good and evil,” because its laws separate good from evil. In Likkutei Torah, Tzav (17d), the Alter Rebbe adds, citing this maamar, that the Oral Torah is not itself that tree, for it is Malchus of Atzilus, but is enclothed in the mixed good and evil of kelipas nogah in order to refine it. The long discussion is in Iggeres HaKodesh 26.


כמו עד״מ בשעה שלומדין אלו טריפות בבהמה175 כו׳ ואלו כשרות כו׳. נעשה בירור והבדלה בין הטמא לטהור ויתפרדו כל פועלי און176 כהמס דונג מפני אש177 וגו׳
As, for example, when one studies “These are treifos (fatal defects) in an animal,” etc., “and these are kosher,” etc., there takes place a refinement (birur) and separation between the impure and the pure, and “all workers of iniquity will be scattered,” “as wax melts before fire,” etc.,
When one studies which animals are treifah and which are kosher, the study itself sifts the pure from the impure. Then evil falls apart, “as wax melts before fire.”


עד ימות המשיח שיעביר רוח הטומאה מן הארץ178 וכתיב ביום ההוא יהיה179 ה׳ אחד ושמו אחד ולמהוי אחד באחד180 וזהו מצות ראיה יראה כל זכורך181 כדרך שבא לראות כך182 וכו׳ (רפ״ק [ריש פרק קמא] דחגיגה).
until the days of Mashiach, when He will remove the spirit of impurity from the earth; and it is written, “On that day Havayah will be One and His Name One,” and “to be one in One.” And this is the mitzvah of appearing [in the Temple]: “All your males shall appear (yera’eh)”: “just as he comes to see, so,” etc. (at the beginning of the first chapter of Chagigah).
This sifting goes on until the days of Mashiach, when G-d will remove the spirit of impurity, and “Havayah will be One and His Name One.” The mitzvah of appearing in the Temple, “All your males shall appear (yera’eh),” is read at the beginning of Chagigah also as yir’eh, “shall see”: “just as he comes to see, so he comes to be seen.”


פי׳ כשם שמלמעלה למטה קמיה כולא כלא חשיב כך הוא מלמטה למעלה כנ״ל.
The meaning is: just as from above downward “before Him all is considered as nothing,” so it is from below upward, as mentioned above.
Its meaning is that just as from above everything is as nothing before G-d, so it should be seen from below.


וזהו כי עין בעין יראו183 שיהיה ראיית העין שלמטה שוה ומכוון לראיית העין שלמעלה
And this is [the meaning of] “For eye to eye they shall see”: that the seeing of the eye below will be equal to, and aligned with, the seeing of the eye above.
“Eye to eye they shall see,” in Isaiah the watchmen of Zion seeing G-d’s return with their own eyes, is read here as the seeing of the eye below matching the seeing of the eye above.


ועמ״ש סד״ה כי תשמע בקול גבי לעשות הישר בעיני184 ה׳ אך עכשיו בזמן שאין בית המקדש קיים אומרים ואין אנו יכולים לראות ולהשתחוות כו׳.
And see what is written at the end of the discourse beginning “If you hearken to the voice,” concerning “to do what is right in the eyes of Havayah.” But now, at a time when the Holy Temple is not standing, we say, “And we are unable to see and to bow down,” etc.
At the end of the discourse “If you hearken to the voice” (Likkutei Torah, Re’eh), the Alter Rebbe reads “to do what is right (yashar) in the eyes of Havayah” as making the two “eyes,” the view from above and the view from below, level and equal. Now, with no Temple, we say in the festival prayers that we are unable to “see and bow down”: that matching is not now revealed.




15והיינו מפני חטאינו כו׳. כי עונותיכם מבדילים185 ביניכם לבין אלהיכם186 פי׳ שעון עושה הבדל והפרש בין ראיית עין שלכם לבין ראיית עין אלהיכם
And this is “because of our sins,” etc. For “your iniquities separate between you and your G-d”: that is, iniquity makes a separation and distinction between the seeing of your eye and the seeing of the eye of your G-d.
We cannot see now “because of our sins”: “your iniquities separate between you and your G-d.” Sin divides our seeing from G-d’s seeing.


שעי״ז קוב״ה [קודשא בריך הוא] סליק לעילא ונהר יחרב ויבש187188 יחרב בבית ראשון ויבש189 בבית שני190191192 וכו׳ שאפילו בבחי׳ בית ראשון בחי׳ בראשית נמי מאמר הוא בחי׳ חכמה193194 יחרב ויסתלק בחי׳ המשכת גילוי אלהות ית׳ ומכ״ש [ומכל שכן] שיבש בבית שני
Through this the Holy One, blessed be He, ascends on high, and “the river will be laid waste and dried up”: “laid waste” in the First Temple, and “dried up” in the Second Temple, etc. For even in the level of the First Temple, the level of “‘In the beginning’ is also an utterance,” the level of Chochmah (wisdom), it “will be laid waste,” and the level of the drawing down of the revelation of G-dliness, may He be blessed, departs; and all the more so it is “dried up” in the Second Temple,
Through this the Holy One, blessed be He, withdraws on high, and “the river will be laid waste and dried up”: the Zohar applies the two verbs to the two Temples, “laid waste” to the First and “dried up” to the Second. Even the First Temple, which corresponds to Chochmah, the level of “‘In the beginning’ is also an utterance,” lost the flow of G-dliness.


שהוא בחי׳ גילוי המדות שבלבבו (ועיין מענין זה בזהר בראשית ד״ו ע״ב195 ודכ״ו ע״א196 ובפ׳ שמות ד״ט ע״ב)197
which is the level of the revelation of the attributes (middos) that are in His heart (and see on this matter in the Zohar, Bereishis, 6b and 26a, and in Parshas Shemos, 9b).
All the more so in the Second Temple, which was the revelation of the middos, the attributes “in His heart.” Three places in the Zohar are cited on this theme.


והדבר תלוי בתשובה (עמ״ש ע״פ כי ההרים ימושו)198 שע״י התשובה ומעשים טובים יתגלה האור כי טוב199
And the matter depends on teshuvah (return) (see what is written on the verse “For the mountains shall depart”), for through teshuvah and good deeds “the light, that it is good,” will be revealed;
Everything depends on teshuvah (return): through teshuvah and good deeds “the light, that it is good,” will be revealed again.


והיינו ע״י מרירות נפשו בהיותו ממארי דחושבנא כמו שהיה במצרים כמ״ש וימררו את חייהם200 בעבודה קשה וגו׳. ואזי זכו ותעל שועתם201 אל ה׳:202203204205206207208209210211212213214215216217218219220221222
and this is through the bitterness of his soul, in his being one of the “masters of reckoning” (marei d’chushbena), as it was in Egypt, as it is written, “And they embittered their lives with hard labor,” etc. And then they merited, and “their cry went up to G-d.”
This teshuvah comes through bitterness of soul, being one of the “masters of reckoning” who take honest stock of themselves. So it was in Egypt: the bitterness of their labor led to their cry rising to G-d, and to the redemption.




16קיצור. שתכלית ענין התורה והמצות ליראה את ה׳ יראו את ה׳ קדושיו. והיינו הגילוי כמו שלמעלה היש ולמטה כאין ואפס ממש וכנ״ל בפי׳ לך ה׳ הגדולה.
Summary. That the purpose of the matter of the Torah and the mitzvos is “to fear Havayah”: “Fear Havayah, you His holy ones.” And this is the revelation as [it is in truth,] that above is the “something” (yesh) and below is as actually nothing and naught, as mentioned above in explaining “Yours, Havayah, is the greatness.”
The summary of section 3 begins: the purpose of Torah and mitzvos is the higher awe of “Fear Havayah, you His holy ones.” This is the revelation of things as they truly are, the higher as the real “something” and the lower as nothing, as was explained on “Yours, Havayah, is the greatness.”


וגילוי זה היה בשעת מ״ת [מתן תורה]. וזהו היתרון על קיים אברהם כו׳.
And this revelation was at the time of the Giving of the Torah. And this is the advantage over “Avraham fulfilled,” etc.
This revelation came at the Giving of the Torah, and it is what Sinai added to the Patriarchs’ keeping of the Torah.


לא תרצח לא תנאף. ל׳ [לשון] ציווי ול׳ [ולשון] הבטחה. ועכשיו הבירור ע״י דבור התורה וזהו כדרך שבא לראות. ואין אנו יכולים כו׳ וענין תשובה:
“You shall not murder; you shall not commit adultery”: an expression of command and an expression of promise. And now the refinement (birur) is through the speech of Torah. And this is “just as he comes to see.” And “we are unable,” etc. And the matter of teshuvah (return).
“You shall not murder; you shall not commit adultery” are both a command and a promise. Since the sin, the sifting of good from evil is done through speaking words of Torah; this is linked to “just as he comes to see,” to our saying “we are unable,” and to teshuvah.




Section 6 · ¶17–18
Hearing, doing and the hidden love
17ד והנה בחי׳ ראיה זו וביטול זה הוא נקרא לשמוע בקול דברו בחי׳ שום תשים עליך מלך223 וגו׳ לשמוע בקולו ולדבקה בו224225 וליבטל אליו ית׳
4. Now, this level of seeing and this self-nullification (bittul) is called “to hearken to the voice of His word,” the level of “You shall surely set a king over yourself,” etc.: “to hearken to His voice and to cleave to Him,” and to be nullified to Him, may He be blessed.
Section 4 names this seeing and self-nullification “to hearken to the voice of His word.” It is the stance of “You shall surely set a king over yourself”: hearkening to His voice, cleaving to Him and being nullified to Him.


(וזהו פי׳ לשמוע בקול דברו.226 דברו ממש ע״ד מ״ש לע״ל [לעתיד לבוא] וראו כל בשר227 יחדו כי פי ה׳ דבר היינו ולא יכנף עוד מוריך228 שלא יהיה עוד לבושים המסתירים על הדבור עליון להיות נראה העולם ליש ודבר נפרד כי אם יראו הכל איך שדבר ה׳ הוא המהוה ומחיה וכולא קמיה כאין ואפס ממש
(And this is the meaning of “to hearken to the voice of His word”: His actual word, along the lines of what is written of the Time to Come, “And all flesh shall see together that the mouth of Havayah has spoken,” that is, “Your Teacher shall no longer be concealed (yikanef)”: that there will no longer be garments concealing the supernal speech, which make the world appear as a “something” (yesh) and a separate thing, but rather all will see how the word of G-d is what brings into being and gives life, and all before Him is as actually nothing and naught,
“His word” is meant literally. In the Time to Come “all flesh shall see that the mouth of Havayah has spoken” and “your Teacher shall no longer be concealed”: no garments will hide the divine speech, as they now do when they make the world look like a separate thing, and all will see that G-d’s word brings everything into being and that before Him all is as nothing.


וכמ״ש בסש״ב [בספר של בינונים] פ״כ וכ״א ועמ״ש מזה סד״ה והניף ידו על הנהר.229230 וזהו פי׳ לשמוע בקול דברו דגבי מתן תורה.
as is written in Sefer Shel Beinonim, chapters 20 and 21; and see what is written on this at the end of the discourse beginning “And He will wave His hand over the River.” And this is the meaning of “to hearken to the voice of His word” in connection with the Giving of the Torah.
Tanya (Sefer Shel Beinonim) explains this in chapters 20 and 21. In Likkutei Torah, Tzav (18a), on “He will wave His hand over the River,” the Alter Rebbe explains that in the Time to Come the light of the “river,” Binah, will itself be revealed in the middos and speech; and this seeing is what “hearkening to the voice of His word” meant at Sinai.


ופי׳ בקול דברו יובן ע״ד מ״ש בד״ה כי תשמע בקול ומשם יובן איך שגם עכשיו שייך בחי׳ זו ע״י עסק התורה וכמ״ש בענין אם אין חכמה אין יראה כו׳ כנ״ל).
And the meaning of “the voice of His word” will be understood along the lines of what is written in the discourse beginning “If you hearken to the voice”; and from there it will be understood how even now this level applies, through occupation with the Torah, as is written on the matter of “If there is no wisdom, there is no awe,” etc., as mentioned above.)
The discourse “If you hearken to the voice” (Likkutei Torah, Re’eh) reads b’kol, “in the voice,” as hearing the inner dimension of the voice, the Infinite Light itself. Even now this level is open to us, through the study of Torah, as was said on “If there is no wisdom, there is no awe.”


אך צריך להקדים לזה להיות בחי׳ עושי דברו כי הנה מלכותך מלכות231 כל עולמים כתיב שכל העולמות עליונים ותחתונים קיומם והתהוותם מאין ליש הוא מבחי׳ מלכותו ית׳.
But this must be preceded by the level of “who do His word.” For it is written, “Your kingship is a kingship over all worlds”: all the worlds, higher and lower, their existence and their coming into being from nothing to something, are from the level of His Malchus (sovereignty), may He be blessed.
But “who do His word” must come first. All the worlds, higher and lower, exist and come into being from G-d’s Malchus (sovereignty), as the verse says, “Your kingship is a kingship over all worlds.”


ולכאורה א״כ איך יתכן להיות מלך שמו נקרא עליהם. אבל הענין שע״י תורה ומצות ממשיכין בחינת רצון העליון להיות מלך שמו נקרא וזהו קדשנו במצותיו.
Seemingly, then, how is it possible that “His Name be proclaimed King” over them? But the matter is that through Torah and mitzvos one draws down the level of the supernal will, so that “His Name be proclaimed King.” And this is [the meaning of] “[Who] has sanctified us with His commandments.”
So it seems hard to see how “His Name be proclaimed King” over the worlds. The answer is that through Torah and mitzvos we draw down the supernal will, so that “His Name be proclaimed King”; this is “Who has sanctified us with His commandments.”


וזהו ברוך אתה ה׳ אלהינו מלך העולם פי׳ שיברך וימשיך בחי׳ אתה בחי׳ חסד להיות מלך העולם ע״י שהוי׳ אלהינו ואנחנו בטלים אליו וקדשנו במצותיו
And this is [the meaning of] “Blessed are You, Havayah our G-d, King of the world”: that is, that one “bless” and draw down the level of “You,” the level of Chesed (kindness), to be “King of the world,” through Havayah being our G-d, and our being nullified to Him, and “[He] has sanctified us with His commandments”
The blessing formula says the same: “Blessed” (baruch) means drawing down, as a vine is “drawn down” (mavrich) into the earth, and “You” is Chesed, which is drawn down to become “King of the world.” This happens when Havayah is “our G-d,” when we are nullified to Him and keep His commandments.


(ועמ״ש מזה ג״כ בד״ה תקעו בחודש שופר232 וסד״ה ביום השמיני שלח.233 וזהו ענין עושי דברו וזהו אל תקרי בניך אלא בוניך234 שבונים מדת מלכותו ית׳ ע״י שממשיכים רצון העליון ב״ה להיות גילוי מלכותו ית׳),
(and see what is written on this also in the discourse beginning “Blow the shofar on the New Moon,” and at the end of the discourse beginning “On the eighth day he sent away.” And this is the matter of “who do His word”; and this is [the meaning of] “Do not read banayich (your children) but bonayich (your builders),” for they build the attribute of His kingship, may He be blessed, by drawing down the supernal will, blessed be He, so that there be a revelation of His kingship, may He be blessed),
This is the meaning of “who do His word.” The Sages read “your children” (banayich) as “your builders” (bonayich): Israel builds G-d’s kingship by drawing down the supernal will so that His kingship is revealed.


והנה הכח הזה שניתן לבנ״י [לבני ישראל] עם קרובו235 להיות הגורם להמשיך רצונו ית׳ הוא ע״י שגילה רז זה לבני236 שכל אחד מישראל יש לו בהסתר ובהעלם האהבה המסותרת לה׳
Now, this power that was given to the children of Israel, “the people near to Him,” to be the cause that draws down His will, may He be blessed, is through the revealing of “this secret to My children”: that every one of Israel has, in a hidden and concealed state, the hidden love (ahavah mesuteres) for G-d;
Israel, “the people near to Him,” have the power to draw down G-d’s will because of “the secret revealed to My children”: every Jew carries a hidden love for G-d (ahavah mesuteres).


וצריך להוציאה מהעלם אל הגילוי ביגיעת נפש וביגיעת בשר כמו שהיה במצרים וימררו את חייהם בעבודה קשה בחומר ובלבנים237 וגו׳
and one must bring it out from concealment into revelation, with toil of the soul and toil of the flesh, as it was in Egypt: “And they embittered their lives with hard labor, with mortar and with bricks,” etc.
That love has to be brought out from concealment into revelation through toil of soul and toil of body. In Egypt this was the hard labor “with mortar and with bricks.”


ואמרו בזהר בחומר דא238 קל וחומר ובלבנים דא ליבון הלכתא239240 שע״י עסק התורה בעיון ובעומק.241
And they said in the Zohar: “With mortar (chomer)”: this is kal vachomer (the inference from minor to major); “and with bricks (leveinim)”: this is libun hilchesa (the clarification of the law), which is through occupation with the Torah with analysis and in depth.
The Zohar reads “mortar” (chomer) as kal vachomer, reasoning from minor to major, and “bricks” (leveinim) as libun hilchesa, clarifying the law. The toil that reveals the hidden love is deep and searching Torah study.




18ועד״ז נתקן לנו התפלה למסור נפשו באחד242243 והעיקר למסור הרצון להיות ביטול הרצון מפני רצונו244245 ית׳ בסור מרע ועשה טוב וקדש עצמך במותר לך246 וכן בעסק התורה יותר מרגילותו
And along these lines, prayer was instituted for us: to give over one’s soul at [the word] “One” (echad); and the main thing is to give over the will, so that there be a nullification of the will before His will, may He be blessed, in “turn away from evil and do good,” and in “sanctify yourself in what is permitted to you,” and likewise in occupation with the Torah beyond one’s habit;
Prayer was instituted for the same purpose. In the Shema one gives over one’s soul at the word “One,” and above all one gives over one’s will, setting it aside before G-d’s will: in turning from evil, in doing good, in holding back even from what is permitted, and in studying Torah beyond one’s habit.


כי העסק התורה אשר לפי הרגילות הוא דרך הטבע והוא כמצות אנשים מלומדה247
for occupation with the Torah according to habit is the way of nature, and it is like “a commandment of men learned by rote.”
Torah study done only out of habit is “nature,” like what Isaiah calls “a commandment of men learned by rote.”


ועי״ז אי אפשר לעורר המשכת הרצון העליון שהוא נקרא טמירא דכל טמירין248 (ע׳ [עיין] בזח״ב [בזהר חלק ב׳] ס״פ יתרו דף פ״ט ע״א) אלא ע״י התעוררות מקרב איש ולב עמוק249 למעלה מהטבע שעי״ז יצא מנרתיקו מהעלם אל הגילוי
Through this it is impossible to arouse the drawing down of the supernal will, which is called “the most hidden of all hidden” (temira d’chol temirin) (see Zohar II, end of Parshas Yisro, folio 89a), except through an arousal from “the inward part of a man and a deep heart,” above nature, through which it will come out of its sheath, from concealment into revelation.
Such study cannot arouse the supernal will, which the Zohar calls “the most hidden of all hidden.” Only an arousal from “the inward part of a man and a deep heart,” beyond nature, draws that will out “of its sheath,” from concealment into revelation.


ולכן עתה בזמן שאין בהמ״ק [בית המקדש] חובה עלינו מצות התפלה250 שבשעת התפלה כל בעל נפש יתלהב בנפשו לעורר לבבו לה׳ שעי״ז יוכל אח״כ להמשיך הרצון העליון ע״י עסק התורה
Therefore now, at a time when there is no Holy Temple, the mitzvah of prayer is incumbent upon us: that at the time of prayer every person of spirit (baal nefesh) should be fired up in his soul to arouse his heart to G-d, so that through this he will afterwards be able to draw down the supernal will through occupation with the Torah;
Now that there is no Temple, prayer is an obligation. In prayer each person sets his soul aflame and arouses his heart to G-d, so that afterwards his Torah study can draw down the supernal will.


אלא א״כ מי שתורתו אומנתו251 דנשמתי׳ [דנשמתיה] אחידא בי׳ [ביה] להיטא בי׳ [ביה]252 כמ״ש במ״א שהוא פטור מתפלה מפני שא״צ [שאין צריך / שאינו צריך] הכנה לעורר לבבו כו׳ כמ״ש במ״א.
unless it is someone whose Torah is his occupation, whose soul is bound up with Him, aflame with Him, as is written elsewhere, who is exempt from prayer because he needs no preparation to arouse his heart, etc., as is written elsewhere.
The exception is one whose Torah is his whole occupation, like those the Talmud describes in Shabbos 11a, whose soul, in the Zohar’s words, is bound up with G-d and aflame for Him. He needs no preparation to arouse his heart, and so he is exempt from prayer.




Section 7 · ¶19–21
Teshuvah and why doing comes first
19וזהו בחי׳ תשובה ובמקום שבעלי תשובה עומדים צדיקים גמורים אין יכולים לעמוד דמשכין בחילא יתיר253 מהעלם אל הגילוי.
And this is the level of teshuvah (return); and “in the place where baalei teshuvah (returnees) stand, the perfectly righteous cannot stand,” for they draw forth with greater strength (bechayla yatir) from concealment into revelation.
This self-giving is teshuvah (return). The Sages say that the perfectly righteous cannot stand where baalei teshuvah stand, and the Zohar explains why: they draw forth with greater strength, bringing what was hidden into revelation.


וזהו יפה שעה אחת בתשובה254 ומעשים טובים בעוה״ז מכל חיי עולם הבא255 לפי שבחי׳ עוה״ב [עולם הבא] הוא מה שנהנין מזיו השכינה256
And this is [the meaning of] “Better one hour of teshuvah and good deeds in this world than all the life of the World to Come,” because the level of the World to Come is that they delight in the radiance of the Shechinah (Divine Presence),
So the Mishnah says that one hour of teshuvah and good deeds in this world is better than all the life of the World to Come. The World to Come is enjoying the radiance of the Shechinah (Divine Presence).


דהיינו בבחי׳ מה שהוא בחי׳ גילוי ההתפשטות משא״כ ע״י הבעל תשובה נמשך ממקורא דכולא טמירא דכל טמירין כנ״ל
that is, in that which is the level of the revelation of the extension; whereas through the baal teshuvah there is a drawing forth from the source of all, “the most hidden of all hidden,” as mentioned above;
That radiance is only the revealed extension of G-dliness. Teshuvah draws from the source of all, “the most hidden of all hidden,” the supernal will itself.


והיינו ע״י דאתכפיא257 הסט״א [הסטרא אחרא] ואתהפכת חשוכא לנהורא ומרירו למיתקא כי הנה החשך יכסה ארץ258 שלא יאיר בגילוי רב למטה כמו למעלה כנ״ל. אלא לפי סדר ההשתלשלות והתלבשות בכיסוים רבים וא״כ גילויו למטה לפי ערך המקבלים.
and this is through the sitra achra (the other side) being subdued, and darkness being transformed into light and bitterness into sweetness. For, indeed, “darkness shall cover the earth,” so that it does not shine in a great revelation below as above, as mentioned above, but rather according to the order of the chain of descending worlds (hishtalshelus), and enclothement in many coverings; and if so, its revelation below is according to the capacity of the recipients.
Teshuvah works by subduing the sitra achra (the other side) and turning darkness into light and bitterness into sweetness. Normally “darkness covers the earth”: G-d’s light does not shine below as openly as above, but comes down through the chain of descending worlds (hishtalshelus), wrapped in many coverings, and is revealed below only as far as the recipients can take it.


משא״כ כד אתכפיא סט״א [סטרא אחרא] וכו׳ אזי למעלה ולמטה שוין. כמ״ש כי עין בעין יראו259 וגו׳ וכתיב ביום ההוא יהיה260 ה׳ אחד ושמו אחד למהוי אחד באחד כנ״ל
But when the sitra achra is subdued, etc., then above and below are equal, as it is written, “For eye to eye they shall see,” etc.; and it is written, “On that day Havayah will be One and His Name One,” “to be one in One,” as mentioned above.
When the sitra achra is subdued, above and below become equal: “eye to eye they shall see,” and “Havayah will be One and His Name One,” to be “one in One.”


וזהו בשעה שהקדימו ישראל נעשה לנשמע261 שבחי׳ נעשה שהוא ענין המשכת רצונו ית׳ להיות מלך העולם ע״י מעשה המצות אשר קדשנו במצותיו הוא תחלה לבחי׳ נשמע
And this is [the meaning of] “When Israel put ‘we will do’ before ‘we will hear’”: for the level of “we will do,” which is the matter of drawing down His will, may He be blessed, to be “King of the world,” through the doing of the mitzvos, “Who has sanctified us with His commandments,” comes first, before the level of “we will hear,”
Now the Alter Rebbe returns to the opening words of the maamar: Israel put “we will do” before “we will hear.” “We will do” is drawing down G-d’s will, so that He is “King of the world,” through doing the mitzvos, and it comes first.


שהוא בחי׳ ביטול במציאות אליו ית׳ שבחי׳ נשמע נמשך מבחי׳ נעשה כנ״ל
which is the level of the nullification of [one’s very] existence (bittul bimetzius) to Him, may He be blessed; for the level of “we will hear” is drawn from the level of “we will do,” as mentioned above
“We will hear” is the nullification of one’s very existence before Him, and it is drawn from “we will do,” as explained above.


(ועיין במדרש פ׳ ויקרא262 רבה ר״פ א׳ וס״פ ה׳ מענין גבורי כח עושי דברו.263264265 ועיין בזח״ג [בזהר חלק ג] פ׳ בלק דקצ״א ע״א מענין זה ובפ׳ לך לך ד״צ ע״א) והיינו ע״י שגילה רז זה לבני כו׳
(and see in the Midrash, Parshas Vayikra Rabbah, beginning of section 1 and end of section 5, on the matter of “mighty in strength, who do His word”; and see in Zohar III, Parshas Balak, 191a, on this matter, and in Parshas Lech Lecha, 90a). And this is through the revealing of “this secret to My children,” etc.,
The aside lists sources in the Midrash and the Zohar on “mighty in strength, who do His word.” All this comes through “this secret revealed to My children”: the hidden love within every Jew.


שהוא ע״י יגיעת נפש ויגיעת בשר להוציא מהעלם אל הגילוי כנ״ל ובאתערותא דלתתא אתעדל״ע [אתערותא דלעילא] לעורר המשכת רצון העליון בחינת טמירא דכל טמירין כנ״ל ועיין בפ׳ בהר דק״ח ע״ב ברחימו דלבייהו לאתקרבא לקוב״ה [לקודשא בריך הוא] אקדימו עשיה לשמיעה.266267
which is through toil of the soul and toil of the flesh, to bring out from concealment into revelation, as mentioned above; and “through an arousal from below (isarusa dilesata) [comes] an arousal from above (isarusa dile’eila),” to arouse the drawing down of the supernal will, the level of “the most hidden of all hidden,” as mentioned above. And see in Parshas Behar, 108b: “In the love of their hearts to draw near to the Holy One, blessed be He, they put doing before hearing.”
That love is brought out through toil of soul and body, and this arousal from below brings about an arousal from above that draws down the supernal will, “the most hidden of all hidden.” The Zohar on Behar says the same: in the love of their hearts to come near to G-d, Israel put doing before hearing.




20וכמ״ש במ״א. ועיין בד״ה יביאו לבוש מלכות.268 ועיין מ״ש מענין בשעה שהקדימו ישראל נעשה בד״ה צאינה וראינה.269 לא זז מחבבה
As is written elsewhere. And see in the discourse beginning “Let them bring royal apparel.” And see what is written on the matter of “When Israel put ‘we will do’ first” in the discourse beginning “Go forth and see,” [on] “He did not cease to cherish her.”
Further discussions are listed: the discourse “Let them bring royal apparel” in Torah Ohr, and the discourse “Go forth and see” in Likkutei Torah on Shir HaShirim, on the words “He did not cease to cherish her,” which treats the same saying about “we will do.”


ואפשר לומר פי׳ שהקדימו נעשה היינו שבחינת ביטול דנעשה להיות בטל לבעל הרצון. הוא עולה לבחי׳ מחשבה קדומה הנקרא בקדמין ברא שהוא למעלה מבחי׳ חכמה והוא מקור התורה והמצות כמבואר למעלה.
And it is possible to say that the meaning of their having put “we will do” first is: that the level of the self-nullification (bittul) of “we will do,” to be nullified to the Master of the will, rises to the level of the primordial thought, which is called “bekadmin bera” (at first He created), which is above the level of Chochmah (wisdom); and it is the source of the Torah and the mitzvos, as explained above.
The Alter Rebbe then offers another reading: putting “we will do” first means the self-nullification of doing, being nullified to the One whose will it is. That self-nullification rises to the primordial thought, “at first He created” (bekadmin bera), which is above Chochmah and is the source of the Torah and the mitzvos, as explained in section 1.


ועמ״ש בד״ה ביום השמיני שלח270271 בענין פי׳ וקדם צרתני:272
And see what is written in the discourse beginning “On the eighth day he sent away,” on the meaning of “And before (kedem) You formed me.”
So “we will do” reaches higher than “we will hear.” The discourse cited, in Likkutei Torah, Shemini Atzeres, reads “Behind and before (kedem) You formed me”: “before,” because Israel arose in G-d’s thought before Creation, the soul’s source being in sovev kol almin.




21קיצור. (ובחי׳ ביטול זה נק׳ לשמוע בקול דברו וצריך להקדים להיות עושי דברו להמשיך הרצון בהדבור עליון והיינו ע״י גילוי אהבה המסותרת בחי׳ ביטול רצון שעי״ז מעורר גילוי רצון העליון
Summary. (And this level of self-nullification (bittul) is called “to hearken to the voice of His word,” and it must be preceded by “who do His word”: to draw the will into the supernal speech; and this is through revealing the hidden love, the level of the nullification of will, through which one arouses the revelation of the supernal will.
The summary of section 4: this self-nullification is “to hearken to the voice of His word,” and it must be preceded by “who do His word,” drawing the will into the supernal speech. That comes through revealing the hidden love, setting aside one’s will, which arouses the revelation of the supernal will.


ולכן יפה שעה אחת בתשובה ומע״ט [ומעשים טובים] בעוה״ז כו׳ שעי״ז ממשיך מלמעלה מסדר ההשתלשלות להיות הגילוי למטה כמו למעלה, וזהו ענין שהקדימו נעשה לנשמע. שבחי׳ נשמע נמשך מבחי׳ נעשה שעולה לבחי׳ רצון העליון בחי׳ בקדמין ברא):
Therefore “better one hour of teshuvah (return) and good deeds in this world,” etc., for through this one draws down from beyond the order of the chain of descending worlds (hishtalshelus), so that the revelation below be as above. And this is the matter of their having put “we will do” before “we will hear”: that the level of “we will hear” is drawn from the level of “we will do,” which rises to the level of the supernal will, the level of “bekadmin bera.”)
This is why one hour of teshuvah is better than the World to Come: it draws from above the chain of worlds, so that the revelation below is as above. And it is why “we will do” comes before “we will hear”: hearing is drawn from doing, which rises to the supernal will, “bekadmin bera.”




Section 8 · ¶22–26
Moshe, “mighty in strength,” and the city of G-d
22ה וביאור הענין ע״פ מ״ש ברבות ר״פ ויקרא או שמא משוי שקשה לס״ר נוח לאחד כו׳
5. And the explanation of the matter, according to what is written in Midrash Rabbah at the beginning of Parshas Vayikra: “Or perhaps a burden that is hard for six hundred thousand is easy for one?” etc.;
Section 5 explains further from the Midrash at the start of Vayikra Rabbah. Normally a burden too heavy for one is light for many, but here a burden too heavy for six hundred thousand was light for one, Moshe.


אם יוספים אנחנו273 לשמוע כו׳ ומשה שומע כו׳ וע״ש שעד״ז פי׳ גבורי כח כו׳ לשמוע כו׳ ע״ש.274
“If we continue to hear,” etc.; “and Moshe hears,” etc. And see there that along these lines it explains “mighty in strength,” etc., “to hearken,” etc. See there.
All Israel at Sinai said, “If we continue to hear the voice… we will die,” while Moshe heard the voice of the utterance itself and lived. The same Midrash explains “mighty in strength… to hearken” along these lines.




23והענין דמבואר במ״א פ׳ מטות ע״פ לאמר זה הדבר275 כו׳ ענין משה נתנבא בזה כו׳ גילוי קדש העליון משא״כ בחי׳ כה כדמותנו כו׳ ע״ש.
And the matter is as explained elsewhere, in Parshas Mattos, on the verse “Saying: This is the thing,” etc.: the matter of “Moshe prophesied with ‘This’ (zeh),” etc., the revelation of the supernal holiness (Kodesh), whereas the level of “Thus” (koh), “in our likeness,” etc. See there.
Elsewhere (in Parshas Mattos) the Alter Rebbe explains that Moshe prophesied with “This” (zeh), the revelation of the supernal holiness, while the other prophets prophesied with “Thus” (koh), the level of “in our likeness.”


וזה היה הגילוי במתן תורה וזה הי׳ [היה] קשה לס״ר נשמות לקבל כי גילוי אור א״ס עד״ז מאיר רק בחכמה עילאה שמשם בחי׳ משה
And this was the revelation at the Giving of the Torah, and this was hard for the six hundred thousand souls to receive; for the revelation of the Infinite Light (Or Ein Sof) in this way shines only in the supernal Chochmah (wisdom), from which is the level of Moshe,
That higher revelation came at Sinai, and it was hard for the six hundred thousand souls to bear. The Infinite Light shines in this way only in the supernal Chochmah, which is Moshe’s root.


כי חכמה כח מה276 והוא מ״ש במשה ונחנו מ״ה [מה].277 משא״כ בס״ר נשמות ששרשן מו״ק [מו׳ קצוות] שהן המדות שלמטה מבחי׳ חכמה.
for Chochmah is koach mah (the power of “what”), and this is what is said of Moshe: “And what (mah) are we?” Whereas with the six hundred thousand souls, their root is from the six extremities (vav ketzavos), which are the attributes (middos) below the level of Chochmah.
Chochmah is koach mah, “the power of ‘what,’” complete self-nullification, as Moshe said, “And what (mah) are we?” The six hundred thousand souls of Israel are rooted in the six extremities, the middos, below Chochmah.




24ולכן פרחה נשמתן כמ״ש נפשי יצאה בדברו278 וכמ״ש ברבות בשה״ש [בשיר השירים] ע״פ חכו ממתקים.279
Therefore their souls took flight, as it is written, “My soul went out when He spoke,” and as is written in Midrash Rabbah on Shir HaShirim, on the verse “His palate is sweetness.”
This is why the people’s souls took flight at Sinai, as the Midrash reads “My soul went out when He spoke.”


כי גילוי בחי׳ זו זהו כמו שלמעלה היש ולמטה בחי׳ אין ואפס ממש ועיין מזה בסש״ב [בספר של בינונים] ר״פ ל״ד וס״פ ל״ו. שעיקר גילוי זה הוא בחכמה עילאה כמש״ש [כמה שכתוב שם] פל״ה בהג״ה [בהגהה].
For the revelation of this level is as [it is in truth,] that above is the “something” (yesh) and below is the level of actual nothing and naught. And see on this in Sefer Shel Beinonim, beginning of chapter 34 and end of chapter 36, that the essence of this revelation is in the supernal Chochmah (wisdom), as is written there in chapter 35, in the gloss.
The revelation was of things as they truly are: the higher is the true “something” and the lower is nothing. Tanya discusses this in chapters 34 and 36, and the gloss to chapter 35 says that this revelation is essentially in the supernal Chochmah.


וזהו הנקרא לשמוע בקול דברו, שרק משה יוכל לשמוע.280
And this is what is called “to hearken to the voice of His word,” which only Moshe could hear.
This is “hearkening to the voice of His word,” and only Moshe could hear it.


ועמ״ש בד״ה בפי׳ כי תשמע בקול מפתחות הפנימי׳ [הפנימיות / הפנימית] כו׳ ובסידור בד״ה אדני שפתי תפתח281 בפי׳ בקול דברי אלקים חיים וע״פ קול דודי הנה זה בא מדלג282 כו׳.
And see what is written in the discourse on the explanation of “If you hearken to the voice,” [on] “the inner keys,” etc.; and in the Siddur, in the discourse beginning “Ado-nai, open my lips,” in the explanation of “the voice of the words of the living G-d,” and on the verse “The voice of my Beloved! Behold, he comes, leaping,” etc.
Further discussions of “the voice” are listed: the discourse on “If you hearken to the voice” in Likkutei Torah, Re’eh, which opens by calling the Torah “the inner keys” and awe “the outer keys,” and, in the Siddur, the explanations of “the voice of the words of the living G-d” and of “The voice of my Beloved.”


והיינו ע״י שהי׳ [שהיה] בחי׳ גבורי כח. וע׳ בגמרא שבת פ״י [פרק י׳ / פרשה י׳] (דצ״ב א׳) ופ״ד דנדרים (דל״ח ע״א) לפי שהיה בעל קומה עשר אמות
And this was through his being the level of “mighty in strength” (see in the Gemara, Shabbos, chapter 10, 92a, and chapter 4 of Nedarim, 38a), because he was a man of stature, ten cubits [tall];
Moshe could hear because he was “mighty in strength.” The Gemara in Shabbos and Nedarim says that the Shechinah rests only on one who is mighty and of great stature, and that Moshe was ten cubits tall.


דהיינו שמאיר בו עשר ספירות עליונות דאצילות שראשיתן היא חכמה עילאה.
that is, that there shone in him the ten supernal Sefiros of the World of Atzilus (Emanation), the first of which is the supernal Chochmah.
The ten cubits mean that the ten supernal Sefiros of Atzilus (Emanation), headed by the supernal Chochmah, shone in him.


והיינו כי כח זהו בחי׳ חכמה כח מ״ה [מה] ומשם נמשך כח הביטול למס״נ [למסירות נפש]. (ועמ״ש הרמ״ז [הרב משה זכות] פ׳ פנחס דף ר״כ בפי׳ העונה אישר״מ [אמן יהא שמיה רבא מברך]283 בכל כחו).
And this is because koach (strength) is the level of Chochmah, koach mah; and from there is drawn the power of self-nullification (bittul) for self-sacrifice (mesirus nefesh). (And see what the Ramaz wrote on Parshas Pinchas, folio 220, on the meaning of “Whoever answers ‘Amen, may His great Name be blessed’ with all his strength.”)
“Strength” (koach) is the level of Chochmah, koach mah, and from it comes the power of self-nullification for self-sacrifice (mesirus nefesh). The aside cites the Kabbalist Rabbi Moshe Zacuto (the Ramaz) on answering “Amen, may His great Name be blessed” with all one’s strength.


והנה ע״י משה יוכלו נש״י [נשמות ישראל] לקבל לשמוע בקול דברו, וזהו ג״כ ע״י גבורי כח. והנה כח ב״פ [ב׳ פעמים] יד זהו ענין שאו ידיכם קדש284 שמבואר בד״ה צאינה וראינה.285
Now, through Moshe the souls of Israel are able to receive [and] to hearken to the voice of His word; and this, too, is through “mighty in strength.” Now, koach (strength) is twice yad (hand) [in numerical value]; this is the matter of “Lift up your hands in holiness,” which is explained in the discourse beginning “Go forth and see.”
Through Moshe the souls of Israel can receive this hearing, and it too depends on being “mighty in strength.” Koach, 28, is twice yad, “hand,” 14, which links to “Lift up your hands in holiness.”


ועי״ז הם עושי דברו עושי לשון תיקון והיינו מ״ש ועתה יגדל נא286 כח אד׳ כמ״ש במ״א
And through this they are “who do (osei) His word”: osei is an expression of rectification (tikkun). And this is what is written, “And now, may the strength (koach) of Ado-nai be magnified,” as is written elsewhere;
Through this they are “osei His word,” and osei here means “rectifying” His word. This is “May the strength (koach) of Ado-nai be magnified”: Ado-nai, the Name of G-d’s speech and kingship, receives added strength.


דהיינו שממשיכים גילוי אור א״ס סוכ״ע בהדבור עליון
that is, that they draw down the revelation of the Infinite Light (Or Ein Sof), the light that encompasses all worlds (sovev kol almin), into the supernal speech.
They draw the revelation of the Infinite Light, sovev kol almin, into the supernal speech.


וזהו ענין העונה יהא שמיה רבא מברך והיינו ע״י בכל כחו גבורי כח כנ״ל וזהו ג״כ ענין שיעקב נתן לדוד כ״ח שנה משלו287288 בחי׳ המשכת הכח בשם אד׳ כו׳.289290
And this is the matter of “Whoever answers ‘May His great Name be blessed,’” and this is through “with all his strength,” “mighty in strength (koach),” as mentioned above. And this is also the matter of Yaakov giving David twenty-eight (koach) years of his own: the level of the drawing of the strength (koach) into the Name Ado-nai, etc.
This is the meaning of answering “May His great Name be blessed” with all one’s strength: making G-d’s Name great by being “mighty in strength.” So too the Zohar says that Yaakov gave David twenty-eight (koach) years of his own life: drawing strength into the Name Ado-nai.




25ונקרא בחי׳ זו מלאכיו גבורי כח.291 ע״ד שנתבאר בד״ה ונקדשתי292 בתוך בנ״י [בני ישראל] בפי׳ שרפים עומדים ממעל לו293 כו׳.
And this level is called “His angels, mighty in strength,” along the lines of what was explained in the discourse beginning “And I shall be sanctified among the children of Israel,” on the meaning of “Seraphim stand above him,” etc.
This level of strength is why the angels are called “mighty in strength.” The Alter Rebbe refers to the discourse “And I shall be sanctified,” which explains how the seraphim can “stand above” the Shechinah.


וע״כ נקראו מלאכיו גבורי כח גם ע״ד והחיות נושאות את הכסא294295 ועל דמות הכסא296 דמות כמראה אדם והם נושאים ומרוממים בחי׳ זו לאור א״ס עצמו
And therefore they are called “His angels, mighty in strength,” also along the lines of “and the Chayos carry the Throne,” and “upon the likeness of the throne a likeness as the appearance of a man”; and they carry and exalt this level to the Infinite Light (Or Ein Sof) itself.
It is like the teaching that the Chayos, the holy living creatures of Ezekiel’s chariot, carry the Throne, upon which is “a likeness as the appearance of a man.” The angels carry and lift this level up to the Infinite Light itself.


והכח בהם ע״י ששרשם מעולם התהו כמ״ש כ״ז [כל זה] בד״ה זכור ושמור בדבור אחד בת״א [בתורה אור] פ׳ יתרו
And the strength is in them because their root is from the World of Tohu, as all this is explained in the discourse beginning “‘Remember’ and ‘Keep’ in a single utterance,” in Torah Ohr, Parshas Yisro,
Their strength comes from their root in the World of Tohu (Chaos), whose lights were too great for their vessels, as explained in Torah Ohr on “‘Remember’ and ‘Keep’ in a single utterance.”


ובפע״ח [ובפרי עץ חיים] שער השבת297 גבי כתר יתנו לך298 כו׳ מלאכים פי׳ שחו״ב [שחכמה ובינה] נק׳ מלאכים כו׳ ע״ש וע׳ במא״א [במאורי אור] אות מ׳ סס״א וכפשוטו גבורי כח כדפרש״י [כדפירש רש״י / כדפירוש רש״י] ספ״ק [סוף פרק קמא] דקדושין (ד״מ ע״א) שלבש כח לכוף יצרו299 ע״ש.
and in Pri Etz Chaim, Shaar HaShabbos, concerning “A crown they shall give to You,” etc., “angels”: that is, that Chochmah and Binah are called “angels,” etc. (see there); and see Me’orei Or, letter mem, section 61. And in its plain sense, “mighty in strength” is as Rashi explains at the end of the first chapter of Kiddushin (40a): that he clothed himself in strength to subdue his inclination. See there.
The Arizal’s Pri Etz Chaim, on the Kedushah “A crown they shall give to You… angels,” explains that these “angels” are Chochmah and Binah; the Kabbalistic lexicon Me’orei Or is also cited. In the plain sense, “mighty in strength” means, as Rashi explains in Kiddushin, one who clothes himself with strength to subdue his inclination.


וזהוכמארז״ ל (רפ״ד דאבות) איזהו גבור הכובש את יצרו300. שנאמר טוב ארך אפים301 מגבור ומושל ברוחו מלוכד עיר302 (במשלי ססי׳ [סוף סימן] ט״ז)
And this is as our Sages, of blessed memory, said (at the beginning of chapter 4 of Avos): “Who is mighty? He who subdues his inclination, as it is said, ‘Better is one who is slow to anger than the mighty, and one who rules his spirit than the conqueror of a city’” (in Proverbs, end of chapter 16).
This matches the Mishnah: “Who is mighty? He who subdues his inclination,” based on the verse that one who is slow to anger is better than the mighty.


והמכוון י״ל [יש לומר] שעי״ז שכובש את היצה״ר [היצר הרע] שהוא מבחי׳ סיגי הגבורות וממתיקו שיהי׳ [שיהיה] בטל ליצ״ט [ליצר טוב] שהוא מבחי׳ אהבה וחסד עי״ז ממשיך המתקת הגבורות מבחי׳ ארך אפים ורב חסד303 כו׳
And the intent, it can be said, is that through subduing the evil inclination, which is from the level of the dross of the Gevuros (restraints), and sweetening it so that it be nullified to the good inclination, which is from the level of love and Chesed (kindness), through this one draws down the sweetening of the Gevuros from the level of “slow to anger and abundant in kindness,” etc.
The Alter Rebbe suggests what this achieves. The evil inclination comes from the dross of the Gevuros (restraints); subduing it and sweetening it until it is nullified to the good inclination, which comes from love and Chesed (kindness), draws down a sweetening of the Gevuros from “slow to anger and abundant in kindness.”


ועי״ז הוא עושי דברו שמתקן ובונה הדבור עליון שנק׳ עיר אלקינו שהוא מבחי׳ שם אלקי׳ ושם אד׳
And through this he is [among] “who do His word,” for he rectifies and builds the supernal speech, which is called “the city of our G-d,” which is from the level of the Name Elokim and the Name Ado-nai;
In this way such a person is one of “who do His word,” in the sense of rectifying it: he repairs and builds the supernal speech, “the city of our G-d,” which comes from the Names Elokim and Ado-nai.


והוא ממשיך בו הגדלת כח שם אד׳ כענין ועתה יגדל נא כח אד׳304 כו׳ והיינו ע״י ה׳ ארך אפים כו׳.
and he draws into it the magnifying of the strength (koach) of the Name Ado-nai, as in “And now, may the strength of Ado-nai be magnified,” etc. And this is through “Havayah is slow to anger,” etc.
He draws into that speech an increase of “the strength of Ado-nai,” as Moshe prayed, “May the strength of Ado-nai be magnified.” This comes through the attribute “Havayah is slow to anger.”




26ועמ״ש לקמן בביאור ע״פ נשא את ראש בני גרשון305 בפי׳ מקדש אדני כוננו ידיך306 כו׳ וזהו משארז״ל [מה שאמרו רבותינו זכרונם לברכה] שלעתיד עתיד הקב״ה לקרוא לירושלים שם חדש.
And see what is written below in the explanation on the verse “Take the count of the sons of Gershon,” on the meaning of “The Sanctuary, Ado-nai, which Your hands established,” etc. And this is what our Sages, of blessed memory, said: that in the Time to Come the Holy One, blessed be He, will call Jerusalem by a new name.
A further discussion is cited on “The Sanctuary, Ado-nai, which Your hands established.” The Sages say that in the future G-d will give Jerusalem a new name.


היינו מ״ש ושם העיר מיום הוי׳ שמה (סוף יחזקאל) כמבואר ברבות תולדות (פס״ה) ובמדרש איכה (דס״ח ע״ב ס״פ) על אלה אני בוכיה307 טבא למדינתא דשמה כשם מלכה כו׳ דכתיב ושם העיר מיום הוי׳ שמה (עיין שם)
That is what is written, “And the name of the city from that day shall be ‘Havayah is there’” (end of Ezekiel), as explained in Midrash Rabbah, Toldos (section 65), and in Midrash Eichah (68b, end of the section) on “For these I weep”: “Happy is the city whose name is like the name of its King,” etc., as it is written, “And the name of the city from that day shall be ‘Havayah is there’” (see there).
That name is in the last verse of Ezekiel: “And the name of the city from that day shall be ‘Havayah is there.’” The Midrash on Eichah says, “Happy is the city whose name is like the name of its King,” and proves it from this verse.


והיינו כי ירושלים הוא יראה שלם308 ועכשיו נקראת עיר אלקינו והאלקים עשה שייראו מלפניו.309
And this is because Jerusalem is yirah shalem (complete awe); and now it is called “the city of our G-d (Elokeinu),” and “Elokim has made it so that they should fear before Him.”
Jerusalem (Yerushalayim) is yirah shalem, “complete awe.” Now it is called “the city of our G-d (Elokeinu),” the lower awe of “Elokim has made it so that they fear before Him.”


אכן לע״ל [לעתיד לבוא] יהיו בבחי׳ יראו את הוי׳ בבחי׳ ביטול ממש ע״י ונגלה כבוד310 הוי׳ כו׳ כמבואר למעלה.
But in the Time to Come they will be in the level of “Fear Havayah,” in the level of actual self-nullification (bittul), through “And the glory of Havayah shall be revealed,” etc., as explained above.
In the Time to Come the city will be called by the Name Havayah: the higher awe of “Fear Havayah,” complete self-nullification, when “the glory of Havayah shall be revealed.”


וזהו ע״י העבודה עכשיו בבחי׳ גבורי כח שהם הם עושי דברו כו׳. ועי״ז יוכלו לשמוע בקול דברו ממש. מה שעכשיו נאמר זה רק במשה כו׳. כנ״ל.
And this is through the service now in the level of “mighty in strength,” who are the ones “who do His word,” etc. And through this they will be able “to hearken to the voice of His word” in actuality, which now is said only of Moshe, etc., as mentioned above.
That future comes through our service now as “mighty in strength,” who “do His word.” Then all will be able “to hearken to the voice of His word” itself, which now is said only of Moshe.


וכמ״ש במדרש תהלים (סס״י [סוף סימן] י״ד) שלע״ל [שלעתיד לבוא] יתקיים מה שאמר משה ומי יתן כל עם311 ה׳ נביאים
And as is written in Midrash Tehillim (end of section 14): that in the Time to Come there will be fulfilled what Moshe said, “Would that all the people of Havayah were prophets.”
Midrash Tehillim says that in the Time to Come Moshe’s wish will be fulfilled, “Would that all the people of Havayah were prophets.”


ומ״מ גם עתה בחי׳ זו בעבודה היינו ע״י עסק התורה שעי״ז הוא בחי׳ קול דברו ממש כמ״ש ואשים דברי בפיך312 וכתיב תען לשוני אמרתך313 כו׳
Nevertheless, even now, this level [is present] in service, that is, through occupation with the Torah, for through this it is the level of “the voice of His word” in actuality, as it is written, “And I have put My words in your mouth,” and it is written, “My tongue shall echo Your word,” etc.
Even now this level can be reached in our service, through Torah study, which is itself “the voice of His word”: “I have put My words in your mouth,” and “My tongue shall echo Your word.”


ועמ״ש בביאור ע״פ וידעת היום314 בסופו ע״פ מאמר הספרי שמתוך כך אתה מכיר כו׳ אך צריך להקדים לזה להיות גבורי כח עושי דברו כו׳:315
And see what is written in the explanation on the verse “And you shall know this day,” at its end, on the saying of the Sifrei, “For through this you come to recognize,” etc. But this must be preceded by being “mighty in strength, who do His word,” etc.
A further discussion, on “And you shall know this day” and the Sifrei’s “through this you come to recognize,” is cited. But before all this one must be “mighty in strength, who do His word,” the closing note of the maamar.



In one’s avodah
The maamar asks for the “doing” that comes before understanding: to bring out the hidden love for G-d through toil, studying Torah in depth and beyond one’s habit, praying with the readiness to give over one’s soul and will at “One,” subduing and sweetening the evil inclination, and returning through honest self-reckoning. Through this one draws G-d’s will into the world, and even now Torah study lets one hear something of “the voice of His word.”
Questions for discussion
	Why does the Alter Rebbe say that “we will hear,” complete self-nullification, is drawn from “we will do,” rather than the other way round?
	How do the images of the limbs and the blood explain why Torah study counts “in every place and at every time,” while each mitzvah has its own time?
	What is the difference between “Let all the earth be in fear of Havayah” and “Fear Havayah, you His holy ones,” and how does each relate to the view from below and the view from above?
	What did the Giving of the Torah add to the Patriarchs’ keeping of the Torah, and what changed after the sin of the Calf?
	Why could only Moshe hear “the voice of His word,” and how can others reach that level now?

Sources and references
Notes
Paragraph 1
1בשעה שהקדימו ישראל נעשה לנשמע יצתה בת קול ואמרה מי גילה לבני רז זה שמלאכי השרת משתמשין בו
The Gemara tells that when Israel put “we will do” before “we will hear,” a heavenly voice asked who had revealed to them the secret used by the ministering angels, and it brings the verse from Psalms with the comment “first ‘who do,’ and afterwards ‘to hearken.’” The maamar opens with this passage and builds its whole argument on it.
Shabbat 88a:8שבת פ״ח א:ח׳
אָמַר רַבִּי אֶלְעָזָר: בְּשָׁעָה שֶׁהִקְדִּימוּ יִשְׂרָאֵל ״נַעֲשֶׂה״ לְ״נִשְׁמָע״ יָצְתָה בַּת קוֹל וְאָמְרָה לָהֶן: מִי גִּלָּה לְבָנַי רָז זֶה שֶׁמַּלְאֲכֵי הַשָּׁרֵת מִשְׁתַּמְּשִׁין בּוֹ? דִּכְתִיב: ״בָּרְכוּ ה׳ מַלְאָכָיו גִּבֹּרֵי כֹחַ עֹשֵׂי דְבָרוֹ לִשְׁמֹעַ בְּקוֹל דְּבָרוֹ״ — בְּרֵישָׁא ״עֹשֵׂי״, וַהֲדַר ״לִשְׁמֹעַ״. אָמַר רַבִּי חָמָא בְּרַבִּי חֲנִינָא: מַאי דִּכְתִיב ״כְּתַפּוּחַ בַּעֲצֵי הַיַּעַר וְגוֹ׳״ — לָמָּה נִמְשְׁלוּ יִשְׂרָאֵל לְתַפּוּחַ, לוֹמַר לָךְ: מָה תַּפּוּחַ זֶה פִּרְיוֹ קוֹדֶם לְעָלָיו, אַף יִשְׂרָאֵל הִקְדִּימוּ ״נַעֲשֶׂה״ לְ״נִשְׁמָע״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
2The Psalmist calls on G-d’s angels, “mighty in strength, who do His word, to hearken to the voice of His word.” The Gemara learns from the order of the words that the angels do first and hear afterwards.
Psalms 103:20תהילים ק״ג:כ׳
בָּרְכוּ ה׳ מַלְאָכָיו גִּבֹּרֵי כֹחַ עֹשֵׂי דְבָרוֹ לִשְׁמֹעַ בְּקוֹל דְּבָרוֹ:
Bless the L-RD, ye angels of His, Ye mighty in strength, that fulfil His word, Hearkening unto the voice of His word.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
3קיים אברהם אבינו ע״ה את כל התורה
The Gemara says that Avraham our father kept the entire Torah, learning it from the verse “Because Avraham hearkened to My voice and kept My charge….” The Alter Rebbe builds his question on it: what did Sinai add, if the Torah was already kept and handed down from the Patriarchs?
Yoma 28b:9–10יומא כ״ח ב:ט׳-י׳
אָמַר רַב: קִיֵּים אַבְרָהָם אָבִינוּ כָּל הַתּוֹרָה כּוּלָּהּ, שֶׁנֶּאֱמַר: ״עֵקֶב אֲשֶׁר שָׁמַע אַבְרָהָם בְּקוֹלִי וְגוֹ׳״. אֲמַר לֵקהּ רַב שִׁימִי בַּר חִיָּיא לְרַב: וְאֵימָא שֶׁבַע מִצְוֹת? הָא אִיכָּא נָמֵי מִילָה! וְאֵימָא שֶׁבַע מִצְוֹת וּמִילָה! אֲמַר לֵקהּ: אִם כֵּן ״מִצְוֹתַי וְתוֹרוֹתָי״ לְמָה לִי? אָמַר (רַב), וְאִיתֵּימָא רַב אָשֵׁי: קִיֵּים אַבְרָהָם אָבִינוּ אֲפִילּוּ עֵירוּבֵי תַבְשִׁילִין, שֶׁנֶּאֱמַר: ״תּוֹרוֹתָי״, אַחַת תּוֹרָה שֶׁבִּכְתָב וְאַחַת תּוֹרָה שֶׁבְּעַל פֶּה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
4G-d tells Yitzchak that Avraham kept His charge, His commandments, His statutes and His teachings. The Alter Rebbe takes it as proof that Avraham kept the whole Torah before it was given, and reads the four terms as the prohibitions, the positive commands and their inner dimension.
Genesis 26:5בראשית כ״ו:ה׳
עֵקֶב אֲשֶׁר־שָׁמַע אַבְרָהָם בְּקֹלִי וַיִּשְׁמֹר מִשְׁמַרְתִּי מִצְוֺתַי חֻקּוֹתַי וְתוֹרֹתָי:
because that Abraham hearkened to My voice, and kept My charge, My commandments, My statutes, and My laws.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
5Kehot’s note points to Shabbat 132a for these words.
Shabbat 132aשבת קל״ב א
Paragraph 2
6למען אשר יצוה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם יח, יט.
7G-d says of Avraham that He has known him so that he will command his children to keep the way of G-d. The Alter Rebbe uses it to show that the Torah came down to Israel as an inheritance from the Patriarchs.
Genesis 18:19בראשית י״ח:י״ט
כִּי יְדַעְתִּיו לְמַעַן אֲשֶׁר יְצַוֶּה אֶת־בָּנָיו וְאֶת־בֵּיתוֹ אַחֲרָיו וְשָׁמְרוּ דֶּרֶךְ ה׳ לַעֲשׂוֹת צְדָקָה וּמִשְׁפָּט לְמַעַן הָבִיא ה׳ עַל־אַבְרָהָם אֵת אֲשֶׁר־דִּבֶּר עָלָיו:
For I have known him, to the end that he may command his children and his household after him, that they may keep the way of the L-RD, to do righteousness and justice; to the end that the L-RD may bring upon Abraham that which He hath spoken of him.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
8היתה התורה ירושה להם מאבותיהם
Kehot’s note points to Yoma 28b for these words.
Yoma 28bיומא כ״ח ב
Kehot’s noteראה יומא כח, ב.
9על כל דיבור ודיבור
The Gemara says that at every utterance that came from G-d at Sinai, the souls of Israel left them. The Alter Rebbe cites it to show the intensity of the revelation.
Shabbat 88b:3–4שבת פ״ח ב:ג׳-ד׳
אָמַר רַבִּי יוֹחָנָן: מַאי דִּכְתִיב ״ה׳ יִתֶּן אֹמֶר הַמְבַשְּׂרוֹת צָבָא רָב״ — כׇּל דִּיבּוּר וְדִיבּוּר שֶׁיָּצָא מִפִּי הַגְּבוּרָה נֶחֱלַק לְשִׁבְעִים לְשׁוֹנוֹת. תָּנֵי דְּבֵי רַבִּי יִשְׁמָעֵאל: ״וּכְפַטִּישׁ יְפֹצֵץ סָלַע״, מָה פַּטִּישׁ זֶה נֶחֱלָק לְכַמָּה נִיצוֹצוֹת — אַף כׇּל דִּיבּוּר וְדִיבּוּר שֶׁיָּצָא מִפִּי הַקָּדוֹשׁ בָּרוּךְ הוּא נֶחֱלַק לְשִׁבְעִים לְשׁוֹנוֹת. אָמַר רַב חֲנַנְאֵל בַּר פָּפָּא: מַאי דִּכְתִיב ״שִׁמְעוּ כִּי נְגִידִים אֲדַבֵּר״ — לָמָּה נִמְשְׁלוּ דִּבְרֵי תוֹרָה כְּנָגִיד, לוֹמַר לָךְ: מָה נָגִיד זֶה יֵשׁ בּוֹ לְהָמִית וּלְהַחֲיוֹת, אַף דִּבְרֵי תוֹרָה יֶשׁ בָּם לְהָמִית …
William Davidson, Vocalized Aramaic (CC-BY-NC)
Zohar II, 83aזח״ב פג, א
Kehot’s noteשבת פח, ב. וראה זח״ב פג, א.
10לא תרצח ולא תנאף
These commandments are among the Ten. The Alter Rebbe notes that human reason already requires them, which sharpens the question of why they were given amid such revelation.
Exodus 20:13שמות כ׳:י״ג
Kehot’s noteשמות כ, יג.
11נשמתן — שהם דברים פשוטים
The note sends the reader to Likkutei Sichos for this point: the commandments spoken at Sinai amid such revelation include simple matters that human reason itself requires.
Kehot’s noteראה לקו״ש חט״ו ע׳ 329.
12כי ישאלך בנך מחר
The son asks the meaning of the testimonies, statutes and laws. The Alter Rebbe introduces this passage to answer his questions.
Deuteronomy 6:20דברים ו׳:כ׳
כִּי־יִשְׁאָלְךָ בִנְךָ מָחָר לֵאמֹר מָה הָעֵדֹת וְהַחֻקִּים וְהַמִּשְׁפָּטִים אֲשֶׁר צִוָּה ה׳ אֱלֹקֵינוּ אֶתְכֶם:
When thy son asketh thee in time to come, saying: ‘What mean the testimonies, and the statutes, and the ordinances, which the L-RD our G-d hath commanded you?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ו, כ.
13Kehot’s note points to Deuteronomy 6:20–21 for these words.
Deuteronomy 6:20–21דברים ו׳:כ׳-כ״א
כִּי־יִשְׁאָלְךָ בִנְךָ מָחָר לֵאמֹר מָה הָעֵדֹת וְהַחֻקִּים וְהַמִּשְׁפָּטִים אֲשֶׁר צִוָּה ה׳ אֱלֹקֵינוּ אֶתְכֶם: וְאָמַרְתָּ לְבִנְךָ עֲבָדִים הָיִינוּ לְפַרְעֹה בְּמִצְרָיִם וַיֹּצִיאֵנוּ ה׳ מִמִּצְרַיִם בְּיָד חֲזָקָה:
When thy son asketh thee in time to come, saying: ‘What mean the testimonies, and the statutes, and the ordinances, which the L-RD our G-d hath commanded you? then thou shalt say unto thy son: ‘We were Pharaoh’s bondmen in Egypt; and the L-RD brought us out of Egypt with a mighty hand.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
14The father answers that G-d commanded these statutes so that we fear Him. The maamar takes “to fear Havayah” as the purpose of all the mitzvos and of the soul’s descent.
Deuteronomy 6:24דברים ו׳:כ״ד
וַיְצַוֵּנוּ ה׳ לַעֲשׂוֹת אֶת־כׇּל־הַחֻקִּים הָאֵלֶּה לְיִרְאָה אֶת־ה׳ אֱלֹקֵינוּ לְטוֹב לָנוּ כׇּל־הַיָּמִים לְחַיֹּתֵנוּ כְּהַיּוֹם הַזֶּה:
And the L-RD commanded us to do all these statutes, to fear the L-RD our G-d, for our good always, that He might preserve us alive, as it is at this day.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
15שאלת בן חכם
The Yerushalmi lists the four sons and gives the wise son the question “What are the testimonies.” The Alter Rebbe explains why the question belongs to the wise son.
Jerusalem Talmud Pesachim 10:5תלמוד ירושלמי פסחים י׳:ה׳
משנה: עַד אֵיכָן הוּא אוֹמֵר בֵּית שַׁמַּאי אוֹמְרִים עַד אֵם הַבָּנִים שְׂמֵחָה. וּבֵית הִלֵּל אוֹמְרִים עַד חַלָּמִישׁ לְמַעְיְנוֹ מָיִם. וְחוֹתֵם בִּגְאוּלָּה. רִבִּי טַרְפוֹן אוֹמֵר אֲשֶׁר גְּאָלָנוּ וְגָאַל אֶת אֲבוֹתֵינוּ מִמִּצְרַיִם וְהִגִּיעָנוּ הַלַּיְלָה הַזֶּה וְאֵינוֹ חוֹתֵם. רִבִּי עֲקִיבָה אוֹמֵר כֵּן ה׳ אֱלֹקֵינוּ יַגִּיעֵנוּ לִרְגָלִים הַבָּאִים לִקְרָאתֵנוּ לְשָׁלוֹם שְׂמֵחִים בְּבִנְיַן עִירָךְ שָׂשִׂים בַּעֲבוֹדָתָךְ וּבְחִידּוּשׁ בֵּית מִקְדָּשָׁךְ. וְשָׁם נֹאכַל מִן הַפְּסָחִים וּמִן הַזְּבָחִים אֲשֶׁר הִגִּיעַ דָּמָם עַל קִיר מִזְבָּחָךְ לְרָצוֹן וְנוֹדֶה לְךָ עַל גְּאוּלָּתֵינוּ. בָּרוּךְ …
MISHNAH: How far does he say? The House of Shammai say, up to a happy mother of children 113 only.. But the House of Hillel are saying, up to the pebble into a source of water 114, starting with Ps. 113., and he finishes with “redemption.” Rebbi Tarphon says, “Who freed us and freed our forefathers from Egypt and let us reach this night”, and does not seal. Rebbi Aqiba says, “so Eternal, our G-d, let us reach other festivals coming towards us in peace, happy in the rebuilding of …
The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY) · The Jerusalem Talmud, translation and commentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY)
16כמ״ש בירושלמי
There the Tzemach Tzedek quotes the Yerushalmi: the wise son asks “What are the testimonies,” and is answered “with a strong hand.” He notes that this verse comes at the end of Parshas Bo in answer to another son, and suggests it is used here because this passage too mentions that G-d brought us out of Egypt with a strong hand.
Kehot’s note”תני ר״ח . . בן חכם מהו אומר מה העדות כו׳ אף אתה אמור לו בחוזק יד כו׳ וצ״ל שפסוק זה נאמר ס״פ בא י״ג י״ד בתשובה לבן טיפש, וי״ל משום שכאן ג״כ נזכר ויוציאנו ה׳ ממצרים ביד חזקה” — אוה״ת ואתחנן ע׳ שצט ע״ש בארוכה.
17כי הנה כלל כל המצות
The note points to Or HaTorah for a further discussion of the idea that the mitzvos as a whole concern the soul only as it is in a body.
Kehot’s noteראה אוה״ת ואתחנן ע׳ ת. ויקרא-ג תשנ״ח.
18G-d tells Moshe that when Israel strays, “many evils and troubles shall befall it.” The Alter Rebbe borrows the words for the body, which is exposed to evil and so needs the command “Turn away from evil.”
Deuteronomy 31:17דברים ל״א:י״ז
וְחָרָה אַפִּי בוֹ בַיּוֹם־הַהוּא וַעֲזַבְתִּים וְהִסְתַּרְתִּי פָנַי מֵהֶם וְהָיָה לֶאֱכֹל וּמְצָאֻהוּ רָעוֹת רַבּוֹת וְצָרוֹת וְאָמַר בַּיּוֹם הַהוּא הֲלֹא עַל כִּי־אֵין אֱלֹקַי בְּקִרְבִּי מְצָאוּנִי הָרָעוֹת הָאֵלֶּה:
Then My anger shall be kindled against them in that day, and I will forsake them, and I will hide My face from them, and they shall be devoured, and many evils and troubles shall come upon them; so that they will say in that day: Are not these evils come upon us because our G-d is not among us?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
19וא״כ למה זה ירדה
There the Alter Rebbe describes the G-dly soul before it came down into the body, when it was included in its source, the Infinite Light, and explains teshuvah as returning it there.
Kehot’s noteראה לעיל פ׳ אחרי כה, ג. ובארוכה באוה״ת ואתחנן ע׳ ת.
20ומה יתרון לה בכל עמלה
Koheles asks what profit a person has in all his toil under the sun. The Alter Rebbe echoes the question for the soul: what does it gain from its toil in a body?
Ecclesiastes 1:3קהלת א׳:ג׳
מַה־יִּתְרוֹן לָאָדָם בְּכׇל־עֲמָלוֹ שֶׁיַּעֲמֹל תַּחַת הַשָּׁמֶשׁ:
What profit hath man of all his labour Wherein he laboureth under the sun?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
21וע״ז תירץ לנו . . כדי ליראה את ה׳
There the Tzemach Tzedek writes at greater length that, as it stands, this is no answer at all: the soul above was not without awe; on the contrary, without a body its awe was surely greater.
Kehot’s noteבאוה״ת במדבר ע׳ קנז מפרש יותר בארוכה דאין זה תירוץ כלל ”דאטו כשהנשמה היתה למעלה לא הי׳ לה יראה אדרבה כשהיא בלא גוף ודאי יש לה יראה יותר גדולה” ע״ש.
22גדול ה׳ ומהולל מאד
The verse continues “in the city of our G-d.” The Alter Rebbe uses the link between “great” and “the city” to show that G-d is called great only in relation to creation.
Psalms 48:2תהילים מ״ח:ב׳
גָּדוֹל ה׳ וּמְהֻלָּל מְאֹד בְּעִיר אֱלֹקֵינוּ הַר־קׇדְשׁוֹ:
Great is the L-RD, and highly to be praised, In the city of our G-d, His holy mountain,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים מח, ב.
23אימתי נקרא גדול כשהוא בעיר אלקינו
The Zohar asks when G-d is called “great” and answers from the same verse: in the city of our G-d. The Alter Rebbe explains the “city” as the letter combinations of creative speech.
Zohar II, 235aזח״ב רלה, א
Zohar III, 5aזח״ג ה, א
Kehot’s noteזח״ב רלה, א. זח״ג ה, א. ז״ח תשא (מד, רע״א). חקת (נא, ד).
24אתה עשית את השמים
The Levites praise G-d who made the heavens and all their host and gives life to them all. The Alter Rebbe cites it as an example of G-d’s greatness in creating and sustaining the worlds.
Nehemiah 9:6נחמיה ט׳:ו׳
אַתָּה־הוּא ה׳ לְבַדֶּךָ אַתָּה עָשִׂיתָ אֶת־הַשָּׁמַיִם שְׁמֵי הַשָּׁמַיִם וְכׇל־צְבָאָם הָאָרֶץ וְכׇל־אֲשֶׁר עָלֶיהָ הַיַּמִּים וְכׇל־אֲשֶׁר בָּהֶם וְאַתָּה מְחַיֶּה אֶת־כֻּלָּם וּצְבָא הַשָּׁמַיִם לְךָ מִשְׁתַּחֲוִים:
Thou art the L-RD, even Thou alone; Thou hast made heaven, the heaven of heavens, with all their host, the earth and all things that are thereon, the seas and all that is in them, and Thou preservest them all; and the host of heaven worshippeth Thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteנחמי׳ ט, ו.
25היש מספר לגדודיו
Bildad asks whether G-d’s legions can be counted. The Alter Rebbe cites it for the countless worlds that depend on G-d’s word.
Job 25:3איוב כ״ה:ג׳
הֲיֵשׁ מִסְפָּר לִגְדוּדָיו וְעַל־מִי לֹא־יָקוּם אוֹרֵהוּ:
Is there any number of His armies? And upon whom doth not His light arise?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאיוב כה, ג.
26The Gemara expounds each term of the verse; “the greatness” is the work of Creation. The Alter Rebbe uses it to show that greatness refers to creation through the Ten Utterances.
Berakhot 58a:16ברכות נ״ח א:ט״ז
אֲמַר: הוֹאִיל וְאִתְעֲבִיד לִי נִיסָּא בְּהַאי קְרָא, דָּרֵישְׁנָא לֵקהּ: ״לְךָ ה׳ הַגְּדֻלָּה״ — זוֹ מַעֲשֵׂה בְרֵאשִׁית, וְכֵן הוּא אוֹמֵר: ״עֹשֶׂה גְדֹלוֹת עַד אֵין חֵקֶר״. ״וְהַגְּבוּרָה״ — זוֹ יְצִיאַת מִצְרַיִם, שֶׁנֶּאֱמַר: ״וַיַּרְא יִשְׂרָאֵל אֶת הַיָּד הַגְּדֹלָה וְגוֹ׳״. ״וְהַתִּפְאֶרֶת״ — זוֹ חַמָּה וּלְבָנָה שֶׁעָמְדוּ לוֹ לִיהוֹשֻׁעַ, שֶׁנֶּאֱמַר: ״וַיִּדֹּם הַשֶּׁמֶשׁ וְיָרֵחַ עָמָד וְגוֹ׳״. ״וְהַנֵּצַח״ — זוֹ מַפַּלְתָּהּ שֶׁל רוֹמִי. וְכֵן הוּא אוֹמֵר: ״וְיֵז נִצְחָם עַל בְּגָדַי וְגוֹ׳״. ״וְהַהוֹד״ — זוֹ מִלְחֶמֶת נַחֲלֵי אַרְנוֹן, שֶׁנֶּאֱמַר: ״עַל כֵּן יֵאָמַר בְּסֵפֶר מִלְחֲמֹת ה׳ אֶת וָהֵב …
He then said, "Since a miracle was wrought for me with this verse, I will expound it." [He went to the House of Study and expounded]: "Thine, O L-rd, is the greatness" — that refers to the work of Creation ; for so it is stated, "Who doeth great things past finding out" (Job ix. 10). "And the power" — that refers to the Exodus from Egypt ; as it is said, "And Israel saw the great work" etc. (Exod. xiv. 31). "And the glory" — that refers to the …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
27Sefer Yetzirah calls letters stones and their combinations houses: two stones build two houses, and so on. The Alter Rebbe adds that all the combinations together are called a “city.”
Sefer Yetzirah 4:12ספר יצירה ד׳:י״ב
שבע כפולות כיצד צרפן. שתי אבנים בונות שני בתים. שלש בונות ששה בתים. ארבע בונות ארבעה ועשרים בתים. חמש בונות מאה ועשרים בתים. שש בונות שבע מאות ועשרים בתים. שבע בונות חמשת אלפים וארבעים בתים. מכאן ואילך צא וחשוב מה שאין הפה יכול לדבר ואין האוזן יכולה לשמוע. ואלו הן שבעה כוכבים בעולם חמה נוגה כוכב לבנה שבתאי צדק מאדים. ואלו הן ז׳ ימים בשנה שבעה ימי בראשית. ושבעה שערים בנפש שתי עינים שתי אזנים ושני נקבי האף והפה. ובהן נחקקו שבעה רקיעים ושבע ארצות ושבע שעות. לפיכך חבב שביעי …
Sefer Yetzirah, Warsaw 1884 (Public Domain)
28בד״ה אלה פקודי המשכן
On that page (4a) the Alter Rebbe reads “Jerusalem, built like a city that is joined together” as the lower Jerusalem joined to the upper one: the lower is the union of vav-hei, the Name Ado-nai, and the upper is the union of yud-hei, Chochmah and Binah.
Kehot’s noteלעיל פ׳ פקודי ד, א.
29This verse opens the discourse in Likkutei Torah, Pekudei, to which the Alter Rebbe refers here.
Exodus 38:21שמות ל״ח:כ״א
אֵלֶּה פְקוּדֵי הַמִּשְׁכָּן מִשְׁכַּן הָעֵדֻת אֲשֶׁר פֻּקַּד עַל־פִּי מֹשֶׁה עֲבֹדַת הַלְוִיִּם בְּיַד אִיתָמָר בֶּן־אַהֲרֹן הַכֹּהֵן:
These are the accounts of the tabernacle, even the tabernacle of the testimony, as they were rendered according to the commandment of Moses, through the service of the Levites, by the hand of Ithamar, the son of Aaron the priest.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
30כעיר שחוברה לה יחדו
The Psalmist describes Jerusalem as built like a city joined together. The discourse referred to reads it as the letter combinations of thought and of speech.
Psalms 122:3תהילים קכ״ב:ג׳
יְרוּשָׁלַ͏ִם הַבְּנוּיָה כְּעִיר שֶׁחֻבְּרָה־לָּהּ יַחְדָּו:
Jerusalem, that art builded as a city that is compact together;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
31אני ה׳ לא שניתי
G-d declares that He does not change. The Alter Rebbe cites it to show that creation adds nothing to Him, so “great” is no name of His own.
Malachi 3:6מלאכי ג׳:ו׳
כִּי אֲנִי ה׳ לֹא שָׁנִיתִי וְאַתֶּם בְּנֵי־יַעֲקֹב לֹא כְלִיתֶם:
For I the L-RD change not; and ye, O sons of Jacob, are not consumed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמלאכי ג, ו.
32במקום שאתה מוצא גדולתו
Rabbi Yochanan teaches that wherever you find the might (gevuraso) of the Holy One, blessed be He, there you find His humility, and shows it from the Torah, the Prophets and the Writings. The Alter Rebbe quotes it as “His greatness” and reads His greatness in creation as itself an act of humility.
Megillah 31a:12–13מגילה ל״א א:י״ב-י״ג
אָמַר רַבִּי יוֹחָנָן: כׇּל מָקוֹם שֶׁאַתָּה מוֹצֵא גְּבוּרָתוֹ שֶׁל הַקָּדוֹשׁ בָּרוּךְ הוּא, אַתָּה מוֹצֵא עִנְוְותָנוּתוֹ. דָּבָר זֶה כָּתוּב בַּתּוֹרָה, וְשָׁנוּי בַּנְּבִיאִים, וּמְשׁוּלָּשׁ בַּכְּתוּבִים. כָּתוּב בַּתּוֹרָה: ״כִּי ה׳ אֱלֹקֵיכֶם הוּא אֱלֹקֵי הָאֱלֹקִים וַאֲדוֹנֵי הָאֲדוֹנִים״, וּכְתִיב בָּתְרֵיהּ: ״עוֹשֶׂה מִשְׁפַּט יָתוֹם וְאַלְמָנָה״. שָׁנוּי בַּנְּבִיאִים: ״כֹה אָמַר רָם וְנִשָּׂא שׁוֹכֵן עַד וְקָדוֹשׁ וְגוֹ׳״, וּכְתִיב בָּתְרֵיהּ: ״וְאֶת דַּכָּא וּשְׁפַל רוּחַ״, מְשׁוּלָּשׁ בַּכְּתוּבִים, דִּכְתִיב: ״סוֹלּוּ לָרוֹכֵב בָּעֲרָבוֹת בְּקָהּ שְׁמוֹ״, וּכְתִיב בָּתְרֵיהּ: ״אֲבִי יְתוֹמִים …
Yohanan said: Wherever you find [mentioned in the Bible] the power of the Holy One, blessed be He, you also find his humility. This fact is stated in the Torah, repeated in the Prophets, and stated a third time in the [Sacred] Writings. It is written in the Torah, “For the L-rd your G-d, He is the G-d of gods and L-rd of lords,” and it says immediately afterwards, “He executes justice for the orphan and widow” (Deuteronomy 10:17). It is repeated in the Prophets: “For thus said He who …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
Kehot’s noteמגילה לא, א. וראה הערת כ״ק אדמו״ר בס׳ המאמרים ה׳ש״ת, ע׳ 40. בלקוטי הגהות לתניא פ״ד. לקמן יג, א. וראה באוה״ת בראשית-א דף צד, א שמציין לזה לראשית חכמה שער הענוה פ״א. ליקוט פי׳ לתניא פ״ד.
33כי נשגב שמו לבדו
The Psalmist says that G-d’s Name alone is exalted and His splendor is upon earth and heaven. The Alter Rebbe reads “splendor” as a mere radiance, all that is revealed in creation.
Psalms 148:13תהילים קמ״ח:י״ג
יְהַלְלוּ אֶת־שֵׁם ה׳ כִּי־נִשְׂגָּב שְׁמוֹ לְבַדּוֹ הוֹדוֹ עַל־אֶרֶץ וְשָׁמָיִם:
Let them praise the name of the L-RD, For His name alone is exalted; His glory is above the earth and heaven.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמח, יג.
34לגדולתו אין חקר
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם קמה, ג.
35ולגדולתו אין חקר
The Psalmist says that G-d’s greatness is beyond searching. The Alter Rebbe cites it to show that what creation reveals is not His essence.
Psalms 145:3תהילים קמ״ה:ג׳
גָּדוֹל ה׳ וּמְהֻלָּל מְאֹד וְלִגְדֻלָּתוֹ אֵין חֵקֶר:
Great is the L-RD, and highly to be praised; And His greatness is unsearchable.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
36ואינה עולה בשם כלל
The note records that the Tzemach Tzedek raises a difficulty there on this statement, that the attribute of greatness does not even count as a name.
Kehot’s noteראה באוה״ת וירא צב, א מה שהקשה ע״ז.
37This verse opens the discourse in Likkutei Torah to which the Alter Rebbe refers for the meaning of “something from nothing.”
Deuteronomy 13:5דברים י״ג:ה׳
אַחֲרֵי ה׳ אֱלֹקֵיכֶם תֵּלֵכוּ וְאֹתוֹ תִירָאוּ וְאֶת־מִצְוֺתָיו תִּשְׁמֹרוּ וּבְקֹלוֹ תִשְׁמָעוּ וְאֹתוֹ תַעֲבֹדוּ וּבוֹ תִדְבָּקוּן:
After the L-RD your G-d shall ye walk, and Him shall ye fear, and His commandments shall ye keep, and unto His voice shall ye hearken, and Him shall ye serve, and unto Him shall ye cleave.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
38ברבות ר״פ ואלה המשפטים
The note quotes the Midrash as brought there: “The greatness is Mine and the strength is Mine, and so David says, ‘Yours, Havayah, is the greatness.’”
Kehot’s note”הגדולה שלי והחוסן שלי וכן דוד אומר לך ה׳ הגדולה” — יהל אור ע׳ שצ.
39ובפ׳ במדבר פרשה א׳
The note quotes the Midrash on Bamidbar as brought there: “Just as I have a head raised over all who come into the world, as it is said, ‘Yours, Havayah, is the greatness’….”
Kehot’s note”כשם שיש לי תלוי ראש על כל באי עולם שנאמר לך ה׳ הגדולה כו׳” — אוה״ת בראשית-א דף כב, ב. יהל אור ע׳ שצ.
40זח״א בראשית דל״א סע״ב
The note quotes the Zohar passage as brought there: “the cedars of Lebanon, ‘Yours, Havayah, is the greatness’….”
Kehot’s note”ארזי לבנון לך ה׳ הגדולה כו׳” — אוה״ת נ״ך-א ע׳ תשיד.
41ויחי דרמ״א סע״א
The note quotes the Zohar passage as brought there: “seven supernal eyes, corresponding to what is written, ‘Yours, Havayah, is the greatness.’”
Kehot’s note”שבעה עינין עילאין לקביל הא דכתיב לך ה׳ הגדולה” — אוה״ת שם.
42ח״ב פ׳ בא מ״ב סע״ב
The note quotes the Zohar as brought there: on “and he will strike it into seven streams,” He called them Greatness, Might, Beauty and so on, and called Himself “great” through Greatness.
Kehot’s note”בענין והכהו לשבעה נחלים וקרא לון גדולה וגבורה תפארת כו׳ וקרא גרמי׳ גדול בגדולה” — אוה״ת בראשית-א דף צב, א.
43צ״ב א׳
The note quotes the Zohar as brought there: on “it shall be seven days under its mother,” the seven days are crowned under the mother, as it is written, “Yours, Havayah, is the greatness and the might.” Or HaTorah adds, from Mikdash Melech on Emor, that “Yours, Havayah” is Binah, the “crown on her head.”
Kehot’s note”ע״פ והי׳ שבעת ימים תחת אמו, תחת אמו אתעטרו שבעת ימים דכתיב לך ה׳ הגדולה והגבורה . . וכמ״ש במק״מ פ׳ אמור שם לך ה׳ היינו בינה והוא ענין וגולה על ראשה”, — אוה״ת נ״ך-א ע׳ תשטו. וראה גם באוה״ת בראשית-א דף צב, ב. ובכרך-ו דף תתרלג, א.
44נשא קל״ז ב׳
The note quotes the Zohar as brought there: “Here it is written ‘might’ and there it is written ‘Yours, Havayah, is the greatness and the might’; when all the gevuros join as one, it is called Gevurah.”
Kehot’s note”כתיב הכא גבורות וכתיב התם לך ה׳ הגדולה והגבורה אלא הכי תאנא כד אתחברן כולהו גבוראן כחדא אתקרי גבורה”, — אוה״ת נ״ך-א ע׳ תשטו.
45האזינו דרצ״ה סע״א
The note quotes the Zohar as brought there: “The beginning of the beard is from the supernal Chesed, as it is written, ‘Yours, Havayah, is the greatness.’”
Kehot’s note”דשירותא דדיקנא מחסד עילאה דכתיב לך ה׳ הגדולה כו׳”, — אוה״ת נ״ך-א ע׳ תשטו.
46דבר מלך שלטון
Koheles says that the word of a king is sovereignty. The Alter Rebbe uses it to show that G-d’s greatness and extension, which rule the worlds, are called “speech.”
Ecclesiastes 8:4קהלת ח׳:ד׳
בַּאֲשֶׁר דְּבַר־מֶלֶךְ שִׁלְטוֹן וּמִי יֹאמַר־לוֹ מַה־תַּעֲשֶׂה:
Forasmuch as the king’s word hath power; and who may say unto him: ‘What doest thou?’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteקהלת ח, ד.
47בי-ה ה׳ צור עולמים
Isaiah’s song calls on Israel to trust in G-d forever, “for in Yah, Havayah, is an everlasting Rock (tzur olamim).” The Gemara reads tzur as “formed” and olamim as “worlds,” “with Yah, Havayah formed the worlds,” and the Alter Rebbe follows that reading.
Isaiah 26:4ישעיהו כ״ו:ד׳
בִּטְחוּ בַה׳ עֲדֵי־עַד כִּי בְּקָהּ ה׳ צוּר עוֹלָמִים:
Trust ye in the L-RD for ever, For the L-RD is GOD, an everlasting Rock.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ כו, ד.
48ביו״ד נברא עוה״ב
The Gemara expounds the verse: this world was created with the hei and the World to Come with the yud. The Alter Rebbe cites it to show that all of creation is only an extension of two letters of G-d’s Name.
Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד
מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן שלש יגנז
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteמנחות כט, ב.
49כי כל בשמים ובארץ
David blesses G-d: “Yours, Havayah, is the greatness, the might and the beauty.” The Alter Rebbe reads “Yours” as saying that the attribute of greatness is nullified to G-d.
I Chronicles 29:11דברי הימים א כ״ט:י״א
לְךָ ה׳ הַגְּדֻלָּה וְהַגְּבוּרָה וְהַתִּפְאֶרֶת וְהַנֵּצַח וְהַהוֹד כִּי־כֹל בַּשָּׁמַיִם וּבָאָרֶץ לְךָ ה׳ הַמַּמְלָכָה וְהַמִּתְנַשֵּׂא לְכֹל לְרֹאשׁ:
Thine, O L-RD, is the greatness, and the power, and the glory, and the victory, and the majesty; for all that is in the heaven and in the earth is Thine; Thine is the kingdom, O L-RD, and Thou art exalted as head above all.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדה״א כט, יא.
50כי כל בשמים ובארץ
The Zohar in Mishpatim quotes “For all that is in heaven and on earth.” It is one of the places the text lists on this phrase.
Zohar, Mishpatim 10:405–11:414ספר הזהר, משפטים י׳:ת״ה-י״א:תי״ד
51כי כל בשמים ובארץ
The Zohar in Naso reads “And Havayah blessed Avraham with everything (bakol)” together with “For all (kol) that is in heaven and on earth.”
Zohar, Nasso 19:188–23:197ספר הזהר, נשא י״ט:קפ״ח-כ״ג:קצ״ז
Now, in the command “On this wise (KoH) shall ye bless”, it is signified that for the sake of Israel the very KoH is to be blessed by the priest, so that tsrael will be blessed below, and thus blessing will be diffused through the universe. As for the time to come, it is written, “The L-rd bless thee out of Zion…” (Ps. 134, 3); as well as, “Blessed be the L-rd out of Zion, who dwelleth at Jerusalem” (Ibid. 135, 21).’
The Zohar; London, Soncino Press, 1933 (Public Domain)
52כי כל בשמים ובארץ
The Zohar in Pinchas says, on “the prayer of every (kol) mouth,” that “kol” refers only to the tzaddik, as it is written, “For all (kol) that is in heaven and on earth.”
Zohar, Pinchas 121:831–123:842ספר הזהר, פנחס קכ״א:תתל״א-קכ״ג:תתמ״ב
53ברבות ר״פ תרומה
The note quotes the Midrash on Terumah, section 33, as brought there: “Whatever there is in heaven there is on earth.”
Kehot’s note”פ׳ ל״ג כל מה שיש בשמים יש בארץ כו׳”, — אוה״ת נ״ך-א ע׳ תשטו.
54זח״ב משפטים קט״ז א׳
The note records that Or HaTorah brings this Zohar passage, which quotes “For all that is in heaven….”
Kehot’s note”הה״ד כי כל בשמים כו׳”, — אוה״ת נ״ך-א ע׳ תשטו.
55נשא קמ״ח א׳
The note quotes the Zohar as brought there: “And Havayah blessed Avraham with everything (bakol), as it is written, ‘For all that is in heaven.’”
Kehot’s note”וה׳ ברך את אברהם בכל כדכתיב כי כל בשמים”, — אוה״ת נ״ך-א ע׳ תשטו.
56פנחס דרנ״ז סע״א
The note quotes the Zohar as brought there: “the prayer of every (kol) mouth: ‘kol’ is only the tzaddik, as it is written, ‘For all (kol) that is in heaven….’”
Kehot’s note”תפלת כל פה לית כל אלא צדיק דכתיב כי כל בשמים כו׳”, — אוה״ת נ״ך-א ע׳ תשטו.
57Kehot’s note points to Ecclesiastes 1:2–3 for these words.
Ecclesiastes 1:2–3קהלת א׳:ב׳-ג׳
הֲבֵל הֲבָלִים אָמַר קֹהֶלֶת הֲבֵל הֲבָלִים הַכֹּל הָבֶל: מַה־יִּתְרוֹן לָאָדָם בְּכׇל־עֲמָלוֹ שֶׁיַּעֲמֹל תַּחַת הַשָּׁמֶשׁ:
Vanity of vanities, saith Koheleth; Vanity of vanities, all is vanity. What profit hath man of all his labour Wherein he laboureth under the sun?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
58הבל הבלים
Koheles opens: “Vanity of vanities, said Koheles; vanity of vanities, all is vanity.” The Midrash counts seven havalim in the verse.
Ecclesiastes 1:2קהלת א׳:ב׳
הֲבֵל הֲבָלִים אָמַר קֹהֶלֶת הֲבֵל הֲבָלִים הַכֹּל הָבֶל:
Vanity of vanities, saith Koheleth; Vanity of vanities, all is vanity.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
59ששבעה הבלים שאמר קהלת כנגד שבעת ימי בראשית
The Midrash says that the seven havalim of the verse correspond to the seven days of Creation. The Alter Rebbe reads them as the seven middos, each only a “breath” before G-d.
Kohelet Rabbah 1:2קוהלת רבה א׳:ב׳
… שְׁמוּאֵל אָמַר כְּצִלָּן שֶׁל דְּבוֹרִים שֶׁאֵין בּוֹ מַמָּשׁ שֶׁל כְּלוּם. רַבִּי שְׁמוּאֵל בַּר רַב יִצְחָק מַתְנֵי לָהּ בְּשֵׁם רַבִּי שִׁמְעוֹן בֶּן אֶלְעָזָר, שִׁבְעָה הֲבָלִים שֶׁאָמַר קֹהֶלֶת כְּנֶגֶד שִׁבְעָה עוֹלָמוֹת שֶׁאָדָם רוֹאֶה, בֶּן שָׁנָה דּוֹמֶה לְמֶלֶךְ נָתוּן בְּאִיסְפְּקַרְפַּסְטִי וְהַכֹּל מְחַבְּקִין וּמְנַשְּׁקִין אוֹתוֹ, בֶּן שְׁתַּיִם וְשָׁלשׁ דּוֹמֶה לַחֲזִיר שֶׁפּוֹשֵׁט יָדָיו בְּבִיבִין. בֶּן עֶשֶׂר שָׁנָה קוֹפֵץ כִּגְדִי. בֶּן עֶשְׂרִים כְּסוּס נָהֵים מְשַׁפַּר גַּרְמֵיהּ וּבָעֵי אִתְּתָא. נָשָׂא אִשָּׁה הֲרֵי הוּא כַּחֲמוֹר. הוֹלִיד בָּנִים מֵעֵז פָּנָיו כְּכֶלֶב לְהָבִיא לֶחֶם …
“Vanity of vanities, said Kohelet; vanity of vanities, everything is vanity” (Ecclesiastes 1:2). “Vanity of vanities [havel havalim]” – Rabbi Huna said in the name of Rabbi Aḥa: David made a statement and did not explain it, but his son Solomon explained it. Solomon made a statement and did not explain it, but his father David explained it. David said: “Man is like hevel” (Psalms 144:4); to what hevel [is man compared]? If it is to the hevel [heat] of an oven, it has significance. If it is to the …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
60בזח״ג תזריע דמ״ז ב׳
The note says that this Zohar passage is explained in Or HaTorah there.
Kehot’s noteנתבאר באוה״ת ויקרא-א ע׳ רנח ואילך. ביאה״ז להצ״צ-ב ע׳ תתעז ואילך.
61בראשית נמי מאמר הוא
In counting the Ten Utterances of Creation, the Gemara counts “In the beginning” as one of them. The Alter Rebbe uses it to show that even Chochmah, the beginning of revelation, is only an “utterance.”
Rosh Hashanah 32a:19–20ראש השנה ל״ב א:י״ט-כ׳
״וַיֹּאמֶר״ דִּבְרֵאשִׁית תִּשְׁעָה הָווּ! ״בְּרֵאשִׁית״ נָמֵי מַאֲמָר הוּא, דִּכְתִיב: ״בִּדְבַר ה׳ שָׁמַיִם נַעֲשׂוּ״. רַבִּי יוֹחָנָן בֶּן נוּרִי אוֹמֵר: אִם אָמַר שָׁלֹשׁ שָׁלֹשׁ מִכּוּלָּן — יָצָא. אִיבַּעְיָא לְהוּ, הֵיכִי קָתָנֵי: שָׁלֹשׁ מִן הַתּוֹרָה, שָׁלֹשׁ מִן הַנְּבִיאִים, וְשָׁלֹשׁ מִן הַכְּתוּבִים — דְּהָווּ תֵּשַׁע, וְאִיכָּא בֵּינַיְיהוּ חֲדָא, אוֹ דִלְמָא: אֶחָד מִן הַתּוֹרָה, וְאֶחָד מִן הַנְּבִיאִים, וְאֶחָד מִן הַכְּתוּבִים — דְּהָוְיָין לְהוּ שָׁלֹשׁ, וְאִיכָּא בֵּינַיְיהוּ טוּבָא?
William Davidson, Vocalized Aramaic (CC-BY-NC)
Megillah 21aמגילה כ״א א
Kehot’s noteר״ה לב, א. מגילה כא, א. ראה לקו״ש ח״י ע׳ ז.
62ה׳ בחכמה יסד ארץ
Shlomo says that G-d founded the earth with wisdom. The Alter Rebbe reads “earth” as the divine word of creation, whose foundation is Chochmah.
Proverbs 3:19משלי ג׳:י״ט
ה׳ בְּחׇכְמָה יָסַד־אָרֶץ כּוֹנֵן שָׁמַיִם בִּתְבוּנָה:
The L-RD by wisdom founded the earth; By understanding He established the heavens.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ג, יט.
63באג״ה ע״פ ארץ אשר עיני ה׳
In this epistle the Alter Rebbe explains “Havayah founded the earth with wisdom”: the supernal “earth,” the level of memalei kol almin, and the Land of Israel opposite it below draw their life from the supernal Chochmah, and “the eyes of Havayah” are the flow of that wisdom.
Kehot’s noteסי׳ יד (קכ, א).
64וע״פ ויעש דוד שם
This epistle explains that the letters of speech come not from understood intellect but from its hidden source, the supernal Chochmah, the yud of the Name, which is why a baby cannot speak even though he understands; and that this world was created with the hei, the breath of the heart from which speech comes.
Kehot’s noteסי׳ ה (קו, ב).
65The first verse of the Torah. The Alter Rebbe cites the Targum Yerushalmi, which renders “bereishis” as “with wisdom.”
Genesis 1:1בראשית א׳:א׳
בְּרֵאשִׁית בָּרָא אֱלֹקִים אֵת הַשָּׁמַיִם וְאֵת הָאָרֶץ:
In the beginning G-d created the heaven and the earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
66ואמרו רז״ל בראשית נמי מאמר
There the Alter Rebbe says that in the six days the Infinite Light spread into “making” through the Ten Utterances, “In the beginning” too being an utterance, so that even Chochmah counts as physical making before Him.
Kehot’s noteראה גם לקמן פ׳ האזינו עב, ג. אוה״ת ויקרא-ג ע׳ תתעח. אוה״ת פ׳ ואתחנן ע׳ תיד.
67יהי אור וגו׳ יהי רקיע
These are the particular utterances of Creation. The Alter Rebbe explains that a general revelation in Chochmah had to come first so that they could be drawn down.
Genesis 1:3–6בראשית א׳:ג׳-ו׳
וַיֹּאמֶר אֱלֹקִים יְהִי אוֹר וַיְהִי־אוֹר: וַיַּרְא אֱלֹקִים אֶת־הָאוֹר כִּי־טוֹב וַיַּבְדֵּל אֱלֹקִים בֵּין הָאוֹר וּבֵין הַחֹשֶׁךְ: וַיִּקְרָא אֱלֹקִים לָאוֹר יוֹם וְלַחֹשֶׁךְ קָרָא לָיְלָה וַיְהִי־עֶרֶב וַיְהִי־בֹקֶר יוֹם אֶחָד: וַיֹּאמֶר אֱלֹקִים יְהִי רָקִיעַ בְּתוֹךְ הַמָּיִם וִיהִי מַבְדִּיל בֵּין מַיִם לָמָיִם:
And G-d said: ‘Let there be light.’ And there was light. And G-d saw the light, that it was good; and G-d divided the light from the darkness. And G-d called the light Day, and the darkness He called Night. And there was evening and there was morning, one day. And G-d said: ‘Let there be a firmament in the midst of the waters, and let it divide the waters from the waters.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
68יהי אור . . יהי רקיע
The words here quote Genesis 1:3; the passage is shown below.
Genesis 1:3בראשית א׳:ג׳
וַיֹּאמֶר אֱלֹקִים יְהִי אוֹר וַיְהִי־אוֹר:
And G-d said: ‘Let there be light.’ And there was light.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית א, ג-ו.
69ירידת ה׳ על ה״ס בקולות וברקים
On the third day at Sinai there was thunder and lightning and a heavy cloud on the mountain. The Alter Rebbe asks why so overwhelming a revelation came with the Ten Commandments.
Exodus 19:16שמות י״ט:ט״ז
וַיְהִי בַיּוֹם הַשְּׁלִישִׁי בִּהְיֹת הַבֹּקֶר וַיְהִי קֹלֹת וּבְרָקִים וְעָנָן כָּבֵד עַל־הָהָר וְקֹל שֹׁפָר חָזָק מְאֹד וַיֶּחֱרַד כׇּל־הָעָם אֲשֶׁר בַּמַּחֲנֶה:
And it came to pass on the third day, when it was morning, that there were thunders and lightnings and a thick cloud upon the mount, and the voice of a horn exceeding loud; and all the people that were in the camp trembled.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות יט, טז.
70בס״י שתי אבנים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteפ״ד, מט״ו.
71לך ה׳ הגדולה
The Zohar on Bereishis connects “the cedars of Lebanon” with “Yours, Havayah, is the greatness.” It is one of the places the text lists for further study of the verse.
Zohar, Bereshit 35:339–36:352ספר הזהר, בראשית ל״ה:של״ט-ל״ו:שנ״ב
These are the six supernal days which are specified in the verse: “Thine, O L-rd, are the Greatness (Gedulah), the Might (Geburah), the Beauty (Tifereth), the Victory (Nezah), and the Majesty (Hod)” (I Chron. 29, 11). The words “For all” refer to the Zaddik (righteous one), who is Yesod (foundation of the world)…. The word Bereshith we interpret to mean “the second, i.e. Hokmah (Wisdom) is the starting-point”, because the supernal Kether (Crown), which is really first, is too recondite and therefore is not counted; hence the second is the …
The Zohar; London, Soncino Press, 1933 (Public Domain)
72לך ה׳ הגדולה
The Zohar in Vayechi speaks of seven supernal “eyes” corresponding to what is written in “Yours, Havayah, is the greatness,” that is, the seven attributes the verse names.
Zohar, Vayechi 64:651–65:661ספר הזהר, ויחי ס״ד:תרנ״א-ס״ה:תרס״א
73לך ה׳ הגדולה
The Zohar in Bo, on “and he will strike it into seven streams,” calls them Greatness, Might, Beauty and the rest, and says that G-d calls Himself “great” through Greatness.
Zohar, Bo 15:214–225ספר הזהר, בא ט״ו:רי״ד-רכ״ה
74לך ה׳ הגדולה
The Zohar in Emor, on “it shall be seven days under its mother,” says that the seven days are crowned “under the mother,” as it is written, “Yours, Havayah, is the greatness and the might.”
Zohar, Emor 17:63–18:74ספר הזהר, אמור י״ז:ס״ג-י״ח:ע״ד
75לך ה׳ הגדולה
The Idra in Naso links “might” in another verse with “Yours, Havayah, is the greatness and the might”: when all the gevuros join as one, they are called Gevurah.
Zohar, Idra Rabba 29:220–30:230ספר הזהר, האדרא רבא כ״ט:ר״כ-ל׳:ר״ל
76לך ה׳ הגדולה
The Idra Zuta in Haazinu says that the beginning of the beard is from the supernal Chesed, as it is written, “Yours, Havayah, is the greatness.”
Zohar, Idra Zuta 35:162–36:172ספר הזהר, האדרא זוטא ל״ה:קס״ב-ל״ו:קע״ב
Paragraph 3
77חכים ולא בחכמה ידיעא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז בהקדמה (פתח אלי׳).
78חכים ולא בחכמה ידיעה
In Patach Eliyahu, Eliyahu addresses G-d: “You are wise, but not with a knowable wisdom; You understand, but not with a knowable understanding.” The Alter Rebbe cites it to show that wisdom is not G-d’s own essence.
Tikkunei Zohar 17b:3–4תקוני הזהר י״ז ב:ג׳-ד׳
אנת חכים ולאו בחכמה ידיעא. אנת הוא מבין ולא מבינה ידיעא. לית לך אתר ידיעא אלא לאשתמודעא תוקפך וחילך לבני נשא. ולאחזאה לון איך אתנהיג עלמא בדינא וברחמי דאינון צדק ומשפט כפום עובדיהון דבני נשא. דין איהו גבורה. משפט עמודא דאמצעיתא. צדק מלכותא קדישא. מאזני צדק *תרין סמכי קשוט. הין צדק אות ברית. כלא לאחזאה איך אתנהיג עלמא.
Constantinople, 1740 (CC-BY-NC)
79לית מחשבה תפיסא ביה
Earlier in Patach Eliyahu: “No thought can grasp You at all.” The Alter Rebbe uses it to say that G-d is beyond even the name “wise.”
Tikkunei Zohar 17a:10–12תקוני הזהר י״ז א:י׳-י״ב
אנת הוא עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה תפיסא בך כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין. ובהון אתכסיאת (נ״א אתכסייא) מבני נשא. ואנת הוא דקשיר לון ומיחד לון. ובגין דאנת מלגאו. כל מאן דאפריש חד מן חבריה מאלין עשר. אתחשיב ליה כאלו אפריש בך.
Constantinople, 1740 (CC-BY-NC)
80כולם בחכ׳ עשית
The Psalmist marvels, “How many are Your works, Havayah; You have made them all with wisdom”: plainly, everything was made wisely. The Alter Rebbe reads it as teaching that even Chochmah counts as “making” before G-d.
Psalms 104:24תהילים ק״ד:כ״ד
מָה־רַבּוּ מַעֲשֶׂיךָ ה׳ כֻּלָּם בְּחׇכְמָה עָשִׂיתָ מָלְאָה הָאָרֶץ קִנְיָנֶךָ:
How manifold are Thy works, O L-RD! In wisdom hast Thou made them all; The earth is full of Thy creatures.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קד, כד.
Paragraph 5
81Kehot’s note points to Psalms 103:20 for these words.
Psalms 103:20תהילים ק״ג:כ׳
בָּרְכוּ ה׳ מַלְאָכָיו גִּבֹּרֵי כֹחַ עֹשֵׂי דְבָרוֹ לִשְׁמֹעַ בְּקוֹל דְּבָרוֹ:
Bless the L-RD, ye angels of His, Ye mighty in strength, that fulfil His word, Hearkening unto the voice of His word.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 6
82ב והנה כדי
In the Tzemach Tzedek’s own manuscript, the opening of section 2, from “Now, in order that” through “most precious (as is explained elsewhere),” is in parentheses: it is his addition, since the copyist’s transcript of the maamar in the same volume does not have it.
Kehot’s noteבגוכתי״ק 1102: ”ב (והנה כדי” והסוף מוסגר ”שהוא יקר ביותר וכמ״ש במ״א)”. קטע זה הוא הוספת כ״ק הצ״צ, שהרי בהנחת המאמר הנמצא בבוך הנ״ל בכת״י מעתיק ליתא. ותי ”וכמ״ש במ״א” בדפוס ראשון הוא באותיות רגילות.
83במקום גדולתו
There (8d) the Alter Rebbe brings the saying for G-d’s descent: setting aside the essence of the Infinite Light and resting His Shechinah through many contractions, so that light can be revealed out of the supernal darkness.
Kehot’s noteלק׳ בואתחנן (ח, ד). וש״נ. [כ]. ראה לעיל יב, ד.
84במקום גדולתו שם אתה מוצא ענותנותו
Rabbi Yochanan teaches that wherever you find the might (gevuraso) of the Holy One, blessed be He, there you find His humility. The maamar quotes it as “His greatness” and calls G-d’s descent into the speech called “greatness” His humility.
Megillah 31a:12–13מגילה ל״א א:י״ב-י״ג
אָמַר רַבִּי יוֹחָנָן: כׇּל מָקוֹם שֶׁאַתָּה מוֹצֵא גְּבוּרָתוֹ שֶׁל הַקָּדוֹשׁ בָּרוּךְ הוּא, אַתָּה מוֹצֵא עִנְוְותָנוּתוֹ. דָּבָר זֶה כָּתוּב בַּתּוֹרָה, וְשָׁנוּי בַּנְּבִיאִים, וּמְשׁוּלָּשׁ בַּכְּתוּבִים. כָּתוּב בַּתּוֹרָה: ״כִּי ה׳ אֱלֹקֵיכֶם הוּא אֱלֹקֵי הָאֱלֹקִים וַאֲדוֹנֵי הָאֲדוֹנִים״, וּכְתִיב בָּתְרֵיהּ: ״עוֹשֶׂה מִשְׁפַּט יָתוֹם וְאַלְמָנָה״. שָׁנוּי בַּנְּבִיאִים: ״כֹה אָמַר רָם וְנִשָּׂא שׁוֹכֵן עַד וְקָדוֹשׁ וְגוֹ׳״, וּכְתִיב בָּתְרֵיהּ: ״וְאֶת דַּכָּא וּשְׁפַל רוּחַ״, מְשׁוּלָּשׁ בַּכְּתוּבִים, דִּכְתִיב: ״סוֹלּוּ לָרוֹכֵב בָּעֲרָבוֹת בְּקָהּ שְׁמוֹ״, וּכְתִיב בָּתְרֵיהּ: ״אֲבִי יְתוֹמִים …
Yohanan said: Wherever you find [mentioned in the Bible] the power of the Holy One, blessed be He, you also find his humility. This fact is stated in the Torah, repeated in the Prophets, and stated a third time in the [Sacred] Writings. It is written in the Torah, “For the L-rd your G-d, He is the G-d of gods and L-rd of lords,” and it says immediately afterwards, “He executes justice for the orphan and widow” (Deuteronomy 10:17). It is repeated in the Prophets: “For thus said He who …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
85בראשית בשביל התורה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteרש״י בראשית א, א. וראה ב״ר בתחלתו. לקח טוב שם.
86בראשית ברא בשביל התורה שנקרא ראשית
Rashi brings the Midrash that the world was created for the sake of the Torah, which is called “the beginning of His way.” The Alter Rebbe cites it to show that G-d’s descent into creation is for the sake of the Torah.
Rashi on Genesis 1:2רש"י על בראשית א׳:ב׳
תהו ובהו. תֹּהוּ לְשׁוֹן תֵּמַהּ וְשִׁמָּמוֹן, שֶׁאָדָם תּוֹהֵא וּמִשְׁתּוֹמֵם עַל בֹּהוּ שֶׁבָּהּ: תהו. אשטורדי״שון בְּלַעַ"ז: בהו. לְשׁוֹן רֵקוּת וְצָדוּ: על פני תהום. עַל פְּנֵי הַמַּיִם שֶׁעַל הָאָרֶץ: ורוח אלקים מרחפת. כִּסֵא הַכָּבוֹד עוֹמֵד בָּאֲוִיר וּמְרַחֵף עַל פְּנֵי הַמַּיִם בְּרוּחַ פִּיו שֶׁל הַקָּבָּ"ה וּבְמַאֲמָרוֹ, כְּיוֹנָה הַמְרַחֶפֶת עַל הַקֵּן, אקוב״טיר בְּלַעַ"ז:
תהו ובהו DESOLATE AND VOID — The word תהו signifies astonishment and amazement, for a person would have been astonished and amazed at its emptiness. תהו is estordison in old French. בהו VOID — The word signifies emptiness and empty space. על פני תהום ON THE FACE OF THE DEEP — i. e. the waters which were upon the earth. ורוח אלהים מרחפת AND THE SPIRIT OF GOD WAS HOVERING — The throne of Divine Glory was standing in space, hovering over the face of the waters by the breath …
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain)
87בראשית ברא בשביל התורה שנקרא ראשית
The Midrash says that G-d looked into the Torah and created the world, and that “beginning” means only the Torah. It is a source of the reading “for the sake of the Torah.”
Bereshit Rabbah 1:1בראשית רבה א׳:א׳
… בנוהג שבעולם, מלך בשר ודם בונה פלטין, אינו בונה אותה מדעת עצמו אלא מדעת אומן, והאומן אינו בונה אותה מדעת עצמו, אלא דיפתראות, ופינקסאות יש לו, לדעת היאך הוא עושה חדרים, היאך הוא עושה פשפשין, כך היה הקב״ה מביט בתורה, ובורא את העולם, והתורה אמרה בראשית ברא אלקים, ואין ראשית אלא תורה, היאך מה דאת אמר (משלי ח, כב): ”ה׳ קָנָנִי רֵאשִׁית דַּרְכּוֹ".
Rabbi Hoshaya the Great began: “I was with Him as an amon, a delight day after day…” (Proverbs 8:30) – amon means a child’s caretaker, amon means covered, amon means hidden, and some say amon means greatness. Amon means a child’s caretaker, as it says: “As a caretaker [omen] carries a nursing child” (Numbers 11:12). Amon means covered, as it says: “Those covered [ha’emunim] in scarlet…” (Lamentations 4:5). Amon means hidden, as it says: “He was omen Hadassa” (Esther 2:7). Amon means great, as it says: “Are you better than …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
88שהקנין מורה על דבר שהוא יקר ביותר (וכמ״ש במ״א
The note says that the idea of the Torah as one of G-d’s acquisitions is explained at length in Or HaTorah there; this is the “elsewhere” of the text.
Kehot’s noteבענין שהתורה קנין א׳ נתבאר בארוכה באוה״ת שבועות ע׳ קעד ואילך. וראה גם באוה״ת יתרו ע׳ תתעד ואילך.
89והנה המצות . . (ולכן
The note points to Or HaTorah for a parallel to this passage on the mitzvos as limbs of the King and the Torah as their blood.
Kehot’s noteראה אוה״ת בראשית-ג תקפז, ב.
90שרמ״ח פקודין . . אברין דמלכא
Tanya explains that the soul’s thought, speech and action are enclothed in the 613 mitzvos, and that love is the root of the 248 positive commandments, which are the 248 limbs of the King.
Tanya, Likkutei Amarim 4:3תניא, חלק ראשון; ליקוטי אמרים ד׳:ג׳
כִּי הָאַהֲבָה הִיא שֹׁרֶשׁ כָּל רַמַ״ח מִצְוֹת עֲשֵׂה, וּמִמֶּנָּה הֵן נִמְשָׁכוֹת, וּבִלְעָדָהּ אֵין לָהֶן קִיּוּם אֲמִתִּי, כִּי הַמְּקַיְּמָן בֶּאֱמֶת הוּא הָאוֹהֵב אֶת שֵׁם ה׳ וְחָפֵץ לְדָבְקָה בּוֹ בֶּאֱמֶת, וְאִי אֶפְשָׁר לְדָבְקָה בּוֹ בֶּאֱמֶת, כִּי אִם בְּקִיּוּם רַמַ״ח פְּקוּדִין, שֶׁהֵם רַמַ״ח אֵבָרִין דְּמַלְכָּא כִּבְיָכוֹל, כְּמוֹ שֶׁכָּתוּב בְּמָקוֹם אַחֵר. וְהַיִּרְאָה הִיא שֹׁרֶשׁ לְשַׁסַ״ה לֹא תַעֲשֶׂה, כִּי יָרֵא לִמְרוֹד בְּמֶלֶךְ מַלְכֵי הַמְּלָכִים הַקָּדוֹשׁ־בָּרוּךְ־הוּא.
Kehot Publication Society (CC-BY-NC)
Kehot’s noteראה ת״ז ת״ל. תניא פ״ד ובליקוט פירושים שם. על״ק נצבים (נד, א) וש״נ. [כ].
91רמ״ח פקודין הם רמ״ח אברין דמלכא
The Tikkunei Zohar speaks of the commandments as the limbs of the King. The Alter Rebbe develops the image: the limbs are vessels for G-d’s will.
Tikkunei Zohar 74a:8תקוני הזהר ע״ד א:ח׳
וְעוֹד מְצוּוְה דָא עַמּוּדָא דְאֶמְצָעִיתָא, דְאִיהוּ מְצוּוְה מִסִּטְרָא דְאַבָּא דְאִיהוּ רֹא״שׁ, וּמִסִּטְרָא דְאִימָּא דְאִיהִי אֲשֶׁ"ר, וְהָכִי צַדִּיק מְצוּוְה וְעוֹשֶׂה מִתַּרְוַיְיהוּ, וּבְגִין דָּא אִתְּמַר עַל תַּרְוַיְיהוּ אֲשֶׁר קִדְּשָׁנוּ, אִמָּא קִדְּשָׁנוּ וְאַבָּא צִוָּנוּ, עַל מָאן עַל שְׁכִינְתָּא תַּתָּאָה, דְאִיהִי פֶּטֶר כָּל רֶחֶם, פְּתִיחוּ דְרֶחֶם, דְּאִיהוּ רְמַ"ח פִּקּוּדִין, אִיהִי מִצְוַת יהו״ה בְּכָל אֵבֶר וְאֵבֶר דְּמַלְכָּא, אִיהִי מִצְוָה, וְעוֹד אֲשֶׁר קִדְּשָׁנוּ מִסִּטְרָא דְאַבָּא
Tikkunei Zohar - Vocalized (Public Domain)
92This verse opens the discourse to which the Alter Rebbe refers here.
Numbers 30:2במדבר ל׳:ב׳
וַיְדַבֵּר מֹשֶׁה אֶל־רָאשֵׁי הַמַּטּוֹת לִבְנֵי יִשְׂרָאֵל לֵאמֹר זֶה הַדָּבָר אֲשֶׁר צִוָּה ה׳
And Moses spoke unto the heads of the tribes of the children of Israel, saying: This is the thing which the L-RD hath commanded.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
93בד״ה וידבר . . אל ראשי המטות
This is the first discourse of Parshas Mattos.
Kehot’s noteלקמן פא, ב.
94כי על כל מוצא פי ה׳ יחיה האדם
Moshe tells Israel that man lives not by bread alone but by everything that comes forth from G-d’s mouth. The discourse referred to explains this verse.
Deuteronomy 8:3דברים ח׳:ג׳
וַיְעַנְּךָ וַיַּרְעִבֶךָ וַיַּאֲכִלְךָ אֶת־הַמָּן אֲשֶׁר לֹא־יָדַעְתָּ וְלֹא יָדְעוּן אֲבֹתֶיךָ לְמַעַן הוֹדִיעֲךָ כִּי לֹא עַל־הַלֶּחֶם לְבַדּוֹ יִחְיֶה הָאָדָם כִּי עַל־כׇּל־מוֹצָא פִי־ה׳ יִחְיֶה הָאָדָם:
And He afflicted thee, and suffered thee to hunger, and fed thee with manna, which thou knewest not, neither did thy fathers know; that He might make thee know that man doth not live by bread only, but by every thing that proceedeth out of the mouth of the L-RD doth man live.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
95א׳ ד״ם
the passage shares nothing with the note
Kehot’s noteשל״ה בהקדמת בית ישראל בית דוד (כא, א). וראה ספר הערכים-חב״ד כרך-א טור קנ ושם נסמן. מובא באוה״ת ויקרא-א ע׳ יח ומפרש ”ותוכן הפי׳ שם שהמצות נק׳ רמ״ח אברין דמלכא והתורה נאמר בה זאת התורה אדם א׳ דם שהוא חיות כל האברים, ועיין בלקו״ת בשה״ש ד״ה לסוסתי ברכבי פרעה הראשון [יא, ג] שזהו ענין אורות וכלים, וכן פי׳ בלקו״ת פ׳ מסעי בד״ה הנה גבי המסעות ושם ספ״ב שהתורה היא בחי׳ אורות” ע״ש.
96הדם היא הנפש
The Torah forbids eating blood, “for the blood is the soul.” The Alter Rebbe uses it for the Torah, which gives life to the mitzvos as blood does to the limbs.
Deuteronomy 12:23דברים י״ב:כ״ג
רַק חֲזַק לְבִלְתִּי אֲכֹל הַדָּם כִּי הַדָּם הוּא הַנָּפֶשׁ וְלֹא־תֹאכַל הַנֶּפֶשׁ עִם־הַבָּשָׂר:
Only be stedfast in not eating the blood; for the blood is the life; and thou shalt not eat the life with the flesh.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים יב, כג.
97לסוסתי ברכבי
This verse opens the discourse in Likkutei Torah on Shir HaShirim to which the Alter Rebbe refers.
Song of Songs 1:9שיר השירים א׳:ט׳
לְסֻסָתִי בְּרִכְבֵי פַרְעֹה דִּמִּיתִיךְ רַעְיָתִי:
I have compared thee, O my love, To a steed in Pharaoh’s chariots.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
98כל העוסק בתורת עולה
The Gemara teaches that whoever studies the law of the burnt-offering is as though he offered it. The Alter Rebbe asks why study should count for more than the act.
Menachot 110a:13–14מנחות ק״י א:י״ג-י״ד
אמר רבי יצחק מאי דכתיב (ויקרא ו, יח) זאת תורת החטאת וזאת תורת האשם כל העוסק בתורת חטאת כאילו הקריב חטאת וכל העוסק בתורת אשם כאילו הקריב אשם: מתני׳ נאמר בעולת בהמה (ויקרא א, ט) אשה ריח ניחוח ובעולת עוף (ויקרא א, ט) אשה ריח ניחוח ובמנחה (ויקרא ב, ב) אשה ריח ניחוח לומר לך אחד המרבה ואחד הממעיט ובלבד שיכוין לבו לשמים:
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteמנחות קי, א. ראה בהנסמן לקמן פ׳ חקת נז, א.
99ובכל מקום מוקטר
The prophet says that in every place incense and a pure offering are brought to G-d’s Name. The Gemara applies it to Torah scholars who study the laws of the service.
Malachi 1:11מלאכי א׳:י״א
כִּי מִמִּזְרַח־שֶׁמֶשׁ וְעַד־מְבוֹאוֹ גָּדוֹל שְׁמִי בַּגּוֹיִם וּבְכׇל־מָקוֹם מֻקְטָר מֻגָּשׁ לִשְׁמִי וּמִנְחָה טְהוֹרָה כִּי־גָדוֹל שְׁמִי בַּגּוֹיִם אָמַר ה׳ צְבָאוֹת:
For from the rising of the sun even unto the going down of the same My name is great among the nations; And in every place offerings are presented unto My name, Even pure oblations; For My name is great among the nations, Saith the L-RD of hosts.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמלאכי א, יא.
100בכל מקום ובכל זמן
The note says that this point is explained in Or HaTorah there, which refers to the Alter Rebbe’s Shulchan Aruch, Orach Chayim, section 1, paragraph 9, in the later edition.
Kehot’s noteנתבאר באוה״ת שבועות ע׳ קנט ושם מציין לשו״ע אדה״ז או״ח סי׳ א׳ סק״ט במהדורא בתרא.
101לכל זמן ועת לכל חפץ
Koheles says that everything has its season, “a time for every matter (chefetz) under the heavens.” The Alter Rebbe reads chefetz as “desire,” G-d’s desire in the mitzvos, and “under the heavens” as below the Torah, which is called “heavens.”
Ecclesiastes 3:1קהלת ג׳:א׳
לַכֹּל זְמָן וְעֵת לְכׇל־חֵפֶץ תַּחַת הַשָּׁמָיִם:
To every thing there is a season, and a time to every purpose under the heaven:
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteקהלת ג, א.
102ז׳ על ז׳ טפחים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשו״ע או״ח סתרל״ד.
103ז׳ על ז׳ טפחים
The Shulchan Aruch rules that a sukkah smaller than seven by seven handbreadths is invalid. The Alter Rebbe gives it as an example of the Torah’s details, which govern how the mitzvah draws down G-d’s will.
Shulchan Arukh, Orach Chayim 634:1שולחן ערוך, אורח חיים תרל״ד:א׳
שלא תהיה פחות מן שבעה על שבעה. ובו ד סעיפים: סוכה שאין בה שבעה על שבעה פסולה ולענין גודל אין לה שיעור למעלה:
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public Domain)
104המקבל טומאה
The Mishnah rules that one may not cover a sukkah with anything that can become ritually impure. It is another of the details the Alter Rebbe gives.
Mishnah Sukkah 1:4משנה סוכה א׳:ד׳
הִדְלָה עָלֶיהָ אֶת הַגֶּפֶן וְאֶת הַדְּלַעַת וְאֶת הַקִּסּוֹם וְסִכֵּךְ עַל גַּבָּהּ, פְּסוּלָה. וְאִם הָיָה סִכּוּךְ הַרְבֵּה מֵהֶן, אוֹ שֶׁקְּצָצָן, כְּשֵׁרָה. זֶה הַכְּלָל, כֹּל שֶׁהוּא מְקַבֵּל טֻמְאָה וְאֵין גִּדּוּלוֹ מִן הָאָרֶץ, אֵין מְסַכְּכִין בּוֹ. וְכָל דָּבָר שֶׁאֵינוֹ מְקַבֵּל טֻמְאָה וְגִדּוּלוֹ מִן הָאָרֶץ, מְסַכְּכִין בּוֹ:
If he trained a vine or a gourd or ivy over [the sukkah] and put skhakh on top of it, it is not valid. But if the skhakh is more than them, or if he cut them, it is valid. This is the general rule: whatever is susceptible to [ritual] impurity and does not grow from the ground may not be used for skhakh, but whatever is not susceptible to [ritual] impurity and does grow from ground soil may be used for skhakh.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
105זאת התו׳ אדם
Plainly the verse reads, “This is the law (torah): when a man (adam) dies in a tent.” The Alter Rebbe reads “This is the Torah: adam,” and divides adam into alef and dam, “blood.”
Numbers 19:14במדבר י״ט:י״ד
Kehot’s noteבמדבר יט, יד.
106זאת התו׳ לעולה
“This is the law (torah) of the burnt-offering.” The Gemara learns from it that studying the law is like offering.
Leviticus 7:37ויקרא ז׳:ל״ז
Kehot’s noteויקרא ז, לז.
107אלו ת״ח
Kehot’s note points to Menachot 110a:5–6 for these words.
Menachot 110a:5–6מנחות ק״י א:ה׳-ו׳
איתיביה רב שימי בר חייא לרב (מלאכי א, יא) ממזרח שמש ועד מבואו גדול שמי בגוים ובכל מקום מוקטר מוגש לשמי ומנחה טהורה אמר ליה שימי את דקרו ליה אלהא דאלהא בכל מקום מוקטר מוגש לשמי בכל מקום סלקא דעתך אמר רבי שמואל בר נחמני אמר ר׳ יונתן אלו תלמידי חכמים העוסקים בתורה בכל מקום מעלה אני עליהן כאילו מקטירין ומגישין לשמי
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteמנחות קי, א.
108ולא תהי׳ סככה מדבר המקבל טומאה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteסוכה פ״א, מ״ד.
Paragraph 8
109על דמות הכסא
Ezekiel sees, upon the likeness of a throne, a likeness like the appearance of a man. The Alter Rebbe identifies this supernal adam with the Torah, “This is the Torah: adam.”
Ezekiel 1:26יחזקאל א׳:כ״ו
וּמִמַּעַל לָרָקִיעַ אֲשֶׁר עַל־רֹאשָׁם כְּמַרְאֵה אֶבֶן־סַפִּיר דְּמוּת כִּסֵּא וְעַל דְּמוּת הַכִּסֵּא דְּמוּת כְּמַרְאֵה אָדָם עָלָיו מִלְמָעְלָה:
And above the firmament that was over their heads was the likeness of a throne, as the appearance of a sapphire stone; and upon the likeness of the throne was a likeness as the appearance of a man upon it above.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיחזקאל א, כו.
110בחי׳ אדמה לעליון
The note gives this work as a source for the reading of adam as adameh l’elyon, “I will be likened to the Most High.”
Kehot’s noteעשרה מאמרות מאמר אם כ״ח ח״ב פל״ג. של״ה תושב״כ דרוש צאן יוסף דף שא, ב. וראה בהנסמן במאמרי אדה״א במדבר כרך-ג ע׳ א׳קמ. ועוד.
111אדמה לעליון
In Isaiah’s taunt, the king of Babylon boasts, “I will be likened (adameh) to the Most High.” The Alter Rebbe takes only the word: adam, “man,” echoes adameh, the level that is likened to the One above.
Isaiah 14:14ישעיהו י״ד:י״ד
אֶעֱלֶה עַל־בָּמֳתֵי עָב אֶדַּמֶּה לְעֶלְיוֹן:
I will ascend above the heights of the clouds; I will be like the Most High.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
112הנה מקום אתי
G-d tells Moshe, “Behold, there is a place with Me.” The Alter Rebbe uses it to show that the life-force is above place, so that above and below are equal for it.
Exodus 33:21שמות ל״ג:כ״א
וַיֹּאמֶר ה׳ הִנֵּה מָקוֹם אִתִּי וְנִצַּבְתָּ עַל־הַצּוּר:
And the L-RD said: ‘Behold, there is a place by Me, and thou shalt stand upon the rock.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות לג, כא.
113וכל חפצים לא ישוו בה
Wisdom, the Torah, is better than pearls, “and all desirable things (chafatzim) cannot compare to it.” The Gemara reads chafatzim as “desires,” even the desires of Heaven, the mitzvos, and so places the Torah above them.
Proverbs 8:11משלי ח׳:י״א
כִּי־טוֹבָה חׇכְמָה מִפְּנִינִים וְכׇל־חֲפָצִים לֹא יִשְׁווּ־בָהּ:
For wisdom is better than rubies, And all things desirable are not to be compared unto her.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ח, יא.
114אפי׳ חפצי שמים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteמועד קטן ט, ב. ירוש׳ דפאה . . סה״א הובא שם בר״ש. [כ].
115וכל חפצים לא ישוו בה אפילו חפצי שמים
The Gemara reads the verse as saying that even the desires of Heaven, the mitzvos, cannot compare to the Torah. The Alter Rebbe explains this by the Torah’s source in “the Will of all wills.”
Moed Katan 9b:2–3מועד קטן ט׳ ב:ב׳-ג׳
הֲדַר יָתְבִי וְקָא מִבְּעֵי לְהוּ, כְּתִיב: ״יְקָרָה הִיא מִפְּנִינִים וְכׇל חֲפָצֶיךָ לֹא יִשְׁווּ בָהּ״ — הָא חֶפְצֵי שָׁמַיִם יִשְׁווּ בָהּ, וּכְתִיב: ״כׇּל חֲפָצִים לֹא יִשְׁווּ בָהּ״ — דַּאֲפִילּוּ חֶפְצֵי שָׁמַיִם לֹא יִשְׁווּ בָהּ! כָּאן בְּמִצְוָה שֶׁאֶפְשָׁר לַעֲשׂוֹתָהּ עַל יְדֵי אֲחֵרִים, כָּאן בְּמִצְוָה שֶׁאִי אֶפְשָׁר לַעֲשׂוֹתָהּ עַל יְדֵי אֲחֵרִים.
William Davidson, Vocalized Aramaic (CC-BY-NC)
116אחרי ה׳ אלקיכם תלכו
This verse, which also says “and to His voice shall you hearken,” opens the discourse to which the text refers.
Deuteronomy 13:5דברים י״ג:ה׳
אַחֲרֵי ה׳ אֱלֹקֵיכֶם תֵּלֵכוּ וְאֹתוֹ תִירָאוּ וְאֶת־מִצְוֺתָיו תִּשְׁמֹרוּ וּבְקֹלוֹ תִשְׁמָעוּ וְאֹתוֹ תַעֲבֹדוּ וּבוֹ תִדְבָּקוּן:
After the L-RD your G-d shall ye walk, and Him shall ye fear, and His commandments shall ye keep, and unto His voice shall ye hearken, and Him shall ye serve, and unto Him shall ye cleave.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
117כמו בעל הבית לעסק המצוות
Kehot’s marei makom for these words (its note is below).
Kehot’s noteנתבאר בד״ה ביום השמיני-תשמ״ו (סה״מ מלוקט-ד ע׳ קיג) הערה 38.
118כי ביום הזה יכפר
This verse opens the discourse in Likkutei Torah, Acharei, to which the text refers.
Leviticus 16:30ויקרא ט״ז:ל׳
כִּי־בַיּוֹם הַזֶּה יְכַפֵּר עֲלֵיכֶם לְטַהֵר אֶתְכֶם מִכֹּל חַטֹּאתֵיכֶם לִפְנֵי ה׳ תִּטְהָרוּ:
For on this day shall atonement be made for you, to cleanse you; from all your sins shall ye be clean before the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 9
119“All desires cannot compare to it”: the summary recalls the Sages’ reading that even the mitzvos cannot compare to the Torah.
Proverbs 8:11משלי ח׳:י״א
כִּי־טוֹבָה חׇכְמָה מִפְּנִינִים וְכׇל־חֲפָצִים לֹא יִשְׁווּ־בָהּ:
For wisdom is better than rubies, And all things desirable are not to be compared unto her.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 10
120יראו את ה׳ קדושיו
“Fear Havayah, you His holy ones, for those who fear Him lack nothing.” The Alter Rebbe asks why it is addressed specifically to the holy ones.
Psalms 34:10תהילים ל״ד:י׳
יְראוּ אֶת־ה׳ קְדֹשָׁיו כִּי־אֵין מַחְסוֹר לִירֵאָיו:
O fear the L-RD, ye His holy ones; For there is no want to them that fear Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים לד, י.
121ייראו מה׳ כל הארץ
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם לג, ח.
122ייראו מה׳ כל הארץ
“Let all the earth fear Havayah,” in Hebrew fear “from” (mei) Havayah. It speaks to everyone, which raises the question why “Fear (es) Havayah” is said to “His holy ones.”
Psalms 33:8תהילים ל״ג:ח׳
יִירְאוּ מֵה׳ כׇּל־הָאָרֶץ מִמֶּנּוּ יָגוּרוּ כׇּל־יֹשְׁבֵי תֵבֵל:
Let all the earth fear the L-RD; Let all the inhabitants of the world stand in awe of Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
123כי לא מחשבותי מחשבותיכם
In context, G-d calls the wicked to return and promises to forgive abundantly, “for My thoughts are not your thoughts.” The Alter Rebbe reads it as the reversal of “something” and “nothing” between G-d’s view and ours. (context: Steinsaltz Tanakh)
Isaiah 55:8ישעיהו נ״ה:ח׳
כִּי לֹא מַחְשְׁבוֹתַי מַחְשְׁבוֹתֵיכֶם וְלֹא דַרְכֵיכֶם דְּרָכָי נְאֻם ה׳
For My thoughts are not your thoughts, Neither are your ways My ways, saith the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
124להנחיל אוהבי יש
Wisdom says it will cause those who love it to inherit yesh, “substance.” The Alter Rebbe reads yesh as the higher level, which is the true “something.”
Proverbs 8:21משלי ח׳:כ״א
לְהַנְחִיל אֹהֲבַי יֵשׁ וְאֹצְרֹתֵיהֶם אֲמַלֵּא:
That I may cause those that love me to inherit substance, And that I may fill their treasuries.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ח, כא.
125ויצוונו ה׳ לעשות
The verse gives awe of G-d as the purpose of all the statutes. Section 3 explains what this awe is.
Deuteronomy 6:24דברים ו׳:כ״ד
וַיְצַוֵּנוּ ה׳ לַעֲשׂוֹת אֶת־כׇּל־הַחֻקִּים הָאֵלֶּה לְיִרְאָה אֶת־ה׳ אֱלֹקֵינוּ לְטוֹב לָנוּ כׇּל־הַיָּמִים לְחַיֹּתֵנוּ כְּהַיּוֹם הַזֶּה:
And the L-RD commanded us to do all these statutes, to fear the L-RD our G-d, for our good always, that He might preserve us alive, as it is at this day.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ו, כד. [כ].
Paragraph 11
126קמי׳ כולא כלא חשיב
The Zohar teaches that before G-d everything is considered as nothing. The Alter Rebbe uses it for the view from above.
Zohar I, 11bזח״א יא, ב
Kehot’s noteזח״א יא, ב.
127וראו כל בשר יחדיו
The prophet foretells that G-d’s glory will be revealed and all flesh will see together. The Alter Rebbe cites it for the revelation from below that matches the view from above.
Isaiah 40:5ישעיהו מ׳:ה׳
וְנִגְלָה כְּבוֹד ה׳ וְרָאוּ כׇל־בָּשָׂר יַחְדָּו כִּי פִּי ה׳ דִּבֵּר:
And the glory of the L-RD shall be revealed, and all flesh shall see it together; for the mouth of the L-RD hath spoken it.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ מ, ה.
128ובאו במערות צורים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם ב, יט.
129ובאו במערות צורים ובמחילות עפר מפני פחד ה׳
Isaiah foretells the day when idols vanish and people flee into caves and holes in the ground from the terror of G-d and the splendor of His majesty. The Alter Rebbe cites it as the nullification that will come when G-d’s greatness is revealed below. (context: Steinsaltz Tanakh)
Isaiah 2:19ישעיהו ב׳:י״ט
וּבָאוּ בִּמְעָרוֹת צֻרִים וּבִמְחִלּוֹת עָפָר מִפְּנֵי פַּחַד ה׳ וּמֵהֲדַר גְּאוֹנוֹ בְּקוּמוֹ לַעֲרֹץ הָאָרֶץ:
And men shall go into the caves of the rocks, And into the holes of the earth, From before the terror of the L-RD, And from the glory of His majesty, When He ariseth to shake mightily the earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
130ייראו מה׳ כל הארץ
The Alter Rebbe reads this verse as the lower awe, fitting our view in which the world below seems to be the real “something.”
Psalms 33:8תהילים ל״ג:ח׳
יִירְאוּ מֵה׳ כׇּל־הָאָרֶץ מִמֶּנּוּ יָגוּרוּ כׇּל־יֹשְׁבֵי תֵבֵל:
Let all the earth fear the L-RD; Let all the inhabitants of the world stand in awe of Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
131ההפרש . . מה׳ . . יראו את
The note points to Kuntres HaAvodah for this distinction between fearing “from” G-d and fearing “es” G-d, and to the Rebbe’s note there, which refers to two maamarim of the Rebbe Rayatz.
Kehot’s noteראה קונטרס העבודה ס״ג ע׳ כ ושם העיר כ״ק אדמו״ר לד״ה אר״י לא ברא תרצ״ד (בקונטרס כד) ד״ה אמר רבה כו׳ כל אדם תש״ב (בס׳ המאמרים — אידיש).
132את הטפל לשם ה׳
The Gemara reads the word et in “its fruit (et piryo)” as including what is secondary to the fruit, its shell. The Alter Rebbe uses this sense of es for the one who fears: he becomes secondary to the Name Havayah.
Berakhot 36b:3–4ברכות ל״ו ב:ג׳-ד׳
וְתִיפּוֹק לֵקהּ דְּנַעֲשָׂה שׁוֹמֵר לַפְּרִי, וְרַחֲמָנָא אָמַר: ״וַעֲרַלְתֶּם עׇרְלָתוֹ אֶת פִּרְיוֹ״, אֶת הַטָּפֵל לְפִרְיוֹ, וּמַאי נִיהוּ — שׁוֹמֵר לַפְּרִי. אָמַר רָבָא: הֵיכָא אָמְרִינַן דְּנַעֲשָׂה שׁוֹמֵר לַפְּרִי — הֵיכָא דְּאִיתֵיהּ בֵּין בְּתָלוּשׁ בֵּין בִּמְחוּבָּר, הָכָא בִּמְחוּבָּר — אִיתֵיהּ, בְּתָלוּשׁ — לֵיתֵיהּ.
Thou mayest, however, derive [a conclusion] from the fact that [the bud] constitutes a protection of the fruit, and the All-merciful declared, "Ye shall deem it an uncircumcision with its fruit" (Lev. xix. 23) — the word "with" meaning to include what is attached to the fruit ; and what is that ? The protection of the fruit. Raba replied : When do we declare a thing to be the protection of the fruit ? When it is so either plucked or attached [to the tree] ; but here [the …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Bava Kamma 41b:5–7בבא קמא מ״א ב:ה׳-ז׳
נָפְקָא לְהוּ מֵ״אֶת בְּשָׂרוֹ״ – אֶת הַטָּפֵל לִבְשָׂרוֹ, מַאי נִיהוּ – עוֹרוֹ. וְהַאי תַּנָּא – ״אֶת״ לָא דָּרֵישׁ. כִּדְתַנְיָא: שִׁמְעוֹן הָעַמְסוֹנִי, וְאָמְרִי לַהּ נְחֶמְיָה הָעַמְסוֹנִי, הָיָה דּוֹרֵשׁ כׇּל ״אֶתִּין״ שֶׁבַּתּוֹרָה. כֵּיוָן שֶׁהִגִּיעַ לְ״אֶת ה׳ אֱלֹקֶיךָ תִּירָא״, פֵּירַשׁ. אָמְרוּ לוֹ תַּלְמִידָיו: רַבִּי, כׇּל ״אֶתִּין״ שֶׁדָּרַשְׁתָּ – מָה תְּהֵא עֲלֵיהֶן? אָמַר לָהֶם: כְּשֵׁם שֶׁקִּבַּלְתִּי שָׂכָר עַל הַדְּרִישָׁה, כָּךְ קִבַּלְתִּי שָׂכָר עַל הַפְּרִישָׁה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteראה עד״ז ברכות לו, ב. ב״ק מא, ב.
133כי אין מחסור ליראיו
The second half of the verse, “for those who fear Him lack nothing.” The Alter Rebbe reads ein, “no,” as ayin, the nothingness of self-nullification.
Psalms 34:10תהילים ל״ד:י׳
יְראוּ אֶת־ה׳ קְדֹשָׁיו כִּי־אֵין מַחְסוֹר לִירֵאָיו:
O fear the L-RD, ye His holy ones; For there is no want to them that fear Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 12
134אם אין חכמה אין יראה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות ג, יז.
135אם אין חכמה אין יראה
Rabbi Elazar ben Azaryah teaches: “If there is no wisdom, there is no awe.” The Alter Rebbe applies it to the higher awe, which comes through the wisdom of the Torah.
Pirkei Avot 3:17משנה אבות ג׳:י״ז
רַבִּי אֶלְעָזָר בֶּן עֲזַרְיָה אוֹמֵר, אִם אֵין תּוֹרָה, אֵין דֶּרֶךְ אֶרֶץ. אִם אֵין דֶּרֶךְ אֶרֶץ, אֵין תּוֹרָה. אִם אֵין חָכְמָה, אֵין יִרְאָה. אִם אֵין יִרְאָה, אֵין חָכְמָה. אִם אֵין בִּינָה, אֵין דַּעַת. אִם אֵין דַּעַת, אֵין בִּינָה. אִם אֵין קֶמַח, אֵין תּוֹרָה. אִם אֵין תּוֹרָה, אֵין קֶמַח. הוּא הָיָה אוֹמֵר, כָּל שֶׁחָכְמָתוֹ מְרֻבָּה מִמַּעֲשָׂיו, לְמַה הוּא דוֹמֶה, לְאִילָן שֶׁעֲנָפָיו מְרֻבִּין וְשָׁרָשָׁיו מֻעָטִין, וְהָרוּחַ בָּאָה וְעוֹקַרְתּוֹ וְהוֹפַכְתּוֹ עַל פָּנָיו, שֶׁנֶּאֱמַר (ירמיה יז) וְהָיָה כְּעַרְעָר בָּעֲרָבָה וְלֹא יִרְאֶה כִּי יָבוֹא טוֹב וְשָׁכַן חֲרֵרִים בַּמִּדְבָּר אֶרֶץ …
Rabbi Elazar ben Azariah said: Where there is no Torah, there is no right conduct; where there is no right conduct, there is no Torah. Where there is no wisdom, there is no fear of G-d; where there is no fear of G-d, there is no wisdom. Where there is no understanding, there is no knowledge; where there is no knowledge, there is no understanding. Where there is no bread, there is no Torah; where there is no Torah, there is no bread. He used to say: one whose wisdom …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
136יראו את ה׳ קדושיו
The verse addresses “His holy ones.” The Alter Rebbe links “holy ones” with “Who has sanctified us with His commandments.”
Psalms 34:10תהילים ל״ד:י׳
יְראוּ אֶת־ה׳ קְדֹשָׁיו כִּי־אֵין מַחְסוֹר לִירֵאָיו:
O fear the L-RD, ye His holy ones; For there is no want to them that fear Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
137וידבר אלקים את כל הדברים
This verse, the opening of the Ten Commandments, also opens the discourse to which the text refers.
Exodus 20:1שמות כ׳:א׳
וַיְדַבֵּר אֱלֹקִים אֵת כׇּל־הַדְּבָרִים הָאֵלֶּה לֵאמֹר:
And G-d spoke all these words, saying:
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
138אריה שאג מי לא יירא
The prophet says: “A lion has roared; who will not fear?” The Midrash cited applies it to the Giving of the Torah.
Amos 3:8עמוס ג׳:ח׳
אַרְיֵה שָׁאָג מִי לֹא יִירָא אֲדֹ־נָי ה׳ דִּבֶּר מִי לֹא יִנָּבֵא:
The lion hath roared, Who will not fear? The L-rd GOD hath spoken, Who can but prophesy?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
139בקולות וברקים
The thunder and lightning at Sinai, the outward sign of the immense revelation there.
Exodus 19:16שמות י״ט:ט״ז
וַיְהִי בַיּוֹם הַשְּׁלִישִׁי בִּהְיֹת הַבֹּקֶר וַיְהִי קֹלֹת וּבְרָקִים וְעָנָן כָּבֵד עַל־הָהָר וְקֹל שֹׁפָר חָזָק מְאֹד וַיֶּחֱרַד כׇּל־הָעָם אֲשֶׁר בַּמַּחֲנֶה:
And it came to pass on the third day, when it was morning, that there were thunders and lightnings and a thick cloud upon the mount, and the voice of a horn exceeding loud; and all the people that were in the camp trembled.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
140ועל כל דבור פרחה נשמתן
The Gemara says that at every utterance at Sinai the souls of Israel left them.
Shabbat 88b:6שבת פ״ח ב:ו׳
וְאָמַר רַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי: כׇּל דִּיבּוּר וְדִיבּוּר שֶׁיָּצָא מִפִּי הַקָּדוֹשׁ בָּרוּךְ הוּא יָצְתָה נִשְׁמָתָן שֶׁל יִשְׂרָאֵל, שֶׁנֶּאֱמַר: ״נַפְשִׁי יָצְאָה בְדַבְּרוֹ״. וּמֵאַחַר שֶׁמִּדִּיבּוּר רִאשׁוֹן יָצְתָה נִשְׁמָתָן, דִּיבּוּר שֵׁנִי הֵיאַךְ קִיבְּלוּ? — הוֹרִיד טַל שֶׁעָתִיד לְהַחֲיוֹת בּוֹ מֵתִים וְהֶחְיָה אוֹתָם, שֶׁנֶּאֱמַר: ״גֶּשֶׁם נְדָבוֹת תָּנִיף אֱלֹקִים נַחֲלָתְךָ וְנִלְאָה אַתָּה כוֹנַנְתָּהּ״. וְאָמַר רַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי: כׇּל דִּיבּוּר וְדִיבּוּר שֶׁיָּצָא מִפִּי הַקָּדוֹשׁ בָּרוּךְ הוּא חָזְרוּ יִשְׂרָאֵל לַאֲחוֹרֵיהֶן שְׁנֵים עָשָׂר מִיל וְהָיוּ מַלְאֲכֵי הַשָּׁרֵת …
William Davidson, Vocalized Aramaic (CC-BY-NC)
141שפסקה זוהמתן
The Gemara says that the serpent cast impurity into Chavah, and that when Israel stood at Sinai their impurity ceased. The Alter Rebbe cites it to show how complete the revelation at Sinai was.
Shabbat 146a:1–2שבת קמ״ו א:א׳-ב׳
שֶׁבָּא נָחָשׁ עַל חַוָּה הֵטִיל בָּהּ זוּהֲמָא, יִשְׂרָאֵל שֶׁעָמְדוּ עַל הַר סִינַי — פָּסְקָה זוּהֲמָתָן, גּוֹיִם שֶׁלֹּא עָמְדוּ עַל הַר סִינַי — לֹא פָּסְקָה זוּהֲמָתָן. אֲמַר לֵקהּ רַב אַחָא בְּרֵיהּ דְּרָבָא לְרַב אָשֵׁי: גֵּרִים מַאי? אֲמַר לֵקהּ: אַף עַל גַּב דְּאִינְהוּ לָא הֲווֹ, מַזָּלַיְיהוּ הֲווֹ. דִּכְתִיב: ״אֶת אֲשֶׁר יֶשְׁנוֹ פֹּה עִמָּנוּ עוֹמֵד הַיּוֹם לִפְנֵי ה׳ אֱלֹקֵינוּ וְאֵת אֲשֶׁר אֵינֶנּוּ פֹּה וְגוֹ׳״. וּפְלִיגָא דְּרַבִּי אַבָּא בַּר כָּהֲנָא. דַּאֲמַר רַבִּי אַבָּא בַּר כָּהֲנָא: עַד שְׁלֹשָׁה דּוֹרוֹת לֹא פָּסְקָה זוּהֲמָא מֵאֲבוֹתֵינוּ: אַבְרָהָם הוֹלִיד אֶת יִשְׁמָעֵאל, יִצְחָק …
William Davidson, Vocalized Aramaic (CC-BY-NC)
Zohar I, 63bזח״א סג, ב
Zohar III, 14bזח״ג יד, ב
Kehot’s noteשבת קמו, א. וראה זח״א סג, ב. זח״ג יד, ב. צג, ב.
142The Baraisa reads “engraved (charus) on the tablets” as “freedom (cheirus),” for the only free person is one who occupies himself with Torah.
Pirkei Avot 6:2משנה אבות ו׳:ב׳
אָמַר רַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי, בְּכָל יוֹם וָיוֹם בַּת קוֹל יוֹצֵאת מֵהַר חוֹרֵב וּמַכְרֶזֶת וְאוֹמֶרֶת, אוֹי לָהֶם לַבְּרִיּוֹת מֵעֶלְבּוֹנָהּ שֶׁל תּוֹרָה. שֶׁכָּל מִי שֶׁאֵינוֹ עוֹסֵק בַּתּוֹרָה נִקְרָא נָזוּף, שֶׁנֶּאֱמַר (משלי יא) נֶזֶם זָהָב בְּאַף חֲזִיר אִשָּׁה יָפָה וְסָרַת טָעַם. וְאוֹמֵר (שמות לב) וְהַלֻּחֹת מַעֲשֵׂה אֱלֹקִים הֵמָּה וְהַמִּכְתָּב מִכְתַּב אֱלֹקִים הוּא חָרוּת עַל הַלֻּחֹת, אַל תִּקְרָא חָרוּת אֶלָּא חֵרוּת, שֶׁאֵין לְךָ בֶן חוֹרִין אֶלָּא מִי שֶׁעוֹסֵק בְּתַלְמוּד תּוֹרָה. וְכָל מִי שֶׁעוֹסֵק בְּתַלְמוּד תּוֹרָה הֲרֵי זֶה מִתְעַלֶּה, שֶׁנֶּאֱמַר (במדבר כא) וּמִמַּתָּנָה נַחֲלִיאֵל …
Rabbi Joshua ben Levi said: every day a bat kol (a heavenly voice) goes forth from Mount Horeb and makes proclamation and says: “Woe unto humankind for their contempt towards the Torah”, for whoever does not occupy himself with the study of Torah is called, nazuf (the rebuked. As it is said, “Like a gold ring in the snout of a pig is a beautiful woman bereft of sense” (Proverbs 11:22). And it says, “And the tablets were the work of G-d, and the writing was the writing of G-d, …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
143אל תקרא חרות אלא חירות
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות פ״ו מ״ב.
144חרות על הלוחות
The Gemara expounds “engraved on the tablets”: had the first tablets not been broken, the Torah would never have been forgotten; and it reads charus as cheirus, freedom from the nations and from the angel of death.
Eruvin 54a:19–20עירובין נ״ד א:י״ט-כ׳
וְאָמַר רַבִּי (אֱלִיעֶזֶר): מַאי דִּכְתִיב ״חָרוּת עַל הַלּוּחוֹת״, אִלְמָלֵי לֹא נִשְׁתַּבְּרוּ לוּחוֹת הָרִאשׁוֹנוֹת — לֹא נִשְׁתַּכְּחָה תּוֹרָה מִיִּשְׂרָאֵל. רַב אַחָא בַּר יַעֲקֹב אָמַר: אֵין כׇּל אוּמָּה וְלָשׁוֹן שׁוֹלֶטֶת בָּהֶן, שֶׁנֶּאֱמַר: ״חָרוּת״ — אַל תִּיקְרֵי ״חָרוּת״, אֶלָּא חֵירוּת.
William Davidson, Vocalized Aramaic (CC-BY-NC)
145חרות על הלוחות
The Midrash at the start of section 32 expounds “engraved on the tablets” as freedom, which Israel had at Sinai until the sin of the Calf.
Shemot Rabbah 32:1שמות רבה ל״ב:א׳
… ולא מלאך המות שולט בהן. וכן הוא אומר (שמות לב): והמכתב מכתב אלקים הוא חרות על הלוחות. מהו חרות? ר׳ יהודה ור׳ נחמיה, ר׳ יהודה אומר: חירות מן גליות. ור׳ נחמיה אומר: חירות ממלאך המות. בשעה שאמרו ישראל כל אשר דבר ה׳ נעשה ונשמע, אמר הקב״ה: אדם הראשון צויתיו מצוה אחת, כדי שיקיימנה והשויתיו למלאכי השרת, שנא׳ (בראשית ג): הן האדם היה כאחד ממנו, אלו שהן עושין ומקיימין תרי״ג מצות, חוץ מן הכללים, ומן הפרטים, ומן הדקדוקים, אינו דין שיהיו הן חיין וקיימין לעולם?! וכן הוא אומר (במדבר כא): …
“Behold, I am sending an angel before you to protect you along the way and to take you to the place that I have prepared” (Exodus 23:20). “Behold, I am sending an angel” – that is what is written: “I had said: You are divine beings” (Psalms 82:6). Had Israel waited for Moses and not performed that act, there would have been no exiles, and the angel of death would not have had dominion over them. Likewise it says, “[The tablets were the work of G-d] and the script was …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
146חרות על הלוחות
One of the Zohar passages the text lists on “engraved on the tablets.”
Zohar, Mishpatim 3:364–370ספר הזהר, משפטים ג׳:שס״ד-ש״ע
As to the words “graven upon the tables” (harut’al ha-luhoth), it has already been pointed out that this phrase contains an allusion to heruth-that is, freedom. Freedom from what? From the angel of death, from subjection to the kingdoms of this world, from all things earthly and from all things evil. And what is freedom? It is the seal of the world to come, in which is every kind of freedom. Had not the tablets been broken, the world would not have suffered as it subsequently did, and the Israelites …
The Zohar; London, Soncino Press, 1933 (Public Domain)
147חרות על הלוחות
Another of the Zohar passages the text lists on “engraved on the tablets.”
Zohar, Tetzaveh 7:64–9:73ספר הזהר, תצוה ז׳:ס״ד-ט׳:ע״ג
Similarly, it is written: “And ye shall hallow the fiftieth year and proclaim freedom throughout all the land” (Lev. 25, 10). Freedom emanates from this fiftieth year to all, and because of this the Torah which proceeded from that fiftieth day is called “Freedom”. Concerning this it is written, “Graven (haruth) upon the tablets”, which word haruth contains the same letters as heruth, which is Freedom, and the Decalogue, which is the essence of the Law, is thus given its due appellation, because whatever this supernal day brings forth is …
The Zohar; London, Soncino Press, 1933 (Public Domain)
148חרות על הלוחות
The Zohar on Bereishis, on “My spirit shall not abide in man forever,” is among the passages the text lists on this theme.
Zohar, Bereshit 48:470–49:479ספר הזהר, בראשית מ״ח:ת״ע-מ״ט:תע״ט
R. Eleazar said that the word beshagam (for that he) signifies Moses, who caused the moon to shine, and this enabled men to abide in the world for great length of days. AND HIS DAYS SHALL BE A HUNDRED AND TWENTY YEARS. This is an allusion to Moses, through whose agency the Law was given and who thus bestowed life on men from the tree of life. And in truth had Israel not sinned, they would have been proof against death, since the tree of life had been brought down …
The Zohar; London, Soncino Press, 1933 (Public Domain)
149חרות על הלוחות
The Zohar on Chayei Sarah, on “Open my eyes that I may behold wonders from Your Torah,” says that when G-d gave the Torah it was written “engraved on the tablets.”
Zohar, Chayei Sara 19:214–21:221ספר הזהר, חיי שרה י״ט:רי״ד-כ״א:רכ״א
Such a one also obtains deliverance from the angel of death, who has no power over him. (You may object, What of the martyrs who suffered in times of persecution, such as R. Akibah and his colleagues? These suffered, however, under a special decree from on high in accordance with a special purpose.) Assuredly, had Adam held fast to the tree of life, which is nothing else but the Torah, he would not have brought death upon himself and upon the rest of the world. Hence, in connection with the …
The Zohar; London, Soncino Press, 1933 (Public Domain)
150חרות על הלוחות
The Zohar on Vayikra explains “freedom on the tablets”: the Torah was given through the voice of the shofar, which comes from Binah, the place of freedom.
Zohar, Vayikra 10:80–11:88ספר הזהר, ויקרא י׳:פ׳-י״א:פ״ח
151פ״ה דעירובין דנ״ד סע״א
The note says that the Gemara in Eruvin on “engraved on the tablets” is brought and explained in Or HaTorah there.
Kehot’s noteמובא ונתבאר באוה״ת כי תשא ע׳ ב׳כב ואילך.
152ובפ״ו דאבות
The note gives the place in Avos as mishnah 2 of chapter 6 and refers to Or HaTorah’s discussion of it.
Kehot’s noteמשנה ב. וראה באוה״ת שם.
153נשא פ״י
The note says that the Midrash on Naso cited here is the one on “your king is a free man,” as brought in Or HaTorah.
Kehot’s note”גבי שמלכך בן חורין”, — אוה״ת כי תשא ע׳ ב׳כא.
154משפטים קי״ד א, תצוה קפ״ג א׳
The note says that these two Zohar passages are copied out in Or HaTorah there.
Kehot’s noteנעתקו באוה״ת כי תשא ע׳ ב׳כא.
155ח״א בראשית דל״ז סע״ב
The note says that this Zohar passage, on “My spirit shall not abide,” is brought in Or HaTorah.
Kehot’s note”בפי׳ לא ידון רוחי”, — אוה״ת כי תשא ע׳ א׳כג.
156חיי שרה קל״א ב׳
Or HaTorah brings this Zohar passage, on “Open my eyes that I may behold wonders from Your Torah”: when G-d gave the Torah, it was written in it “engraved on the tablets.”
Kehot’s note”ע״פ גל עיני ואביטה נפלאות מתורתך עד ובג״כ קוב״ה כד יהיב אורייתא מה כתיב בה חרות על הלוחות”, — אוה״ת כי תשא ע׳ ב׳כג.
157מעט מעט אגרשנו
G-d promises to drive out the nations of Canaan little by little. The Alter Rebbe applies it to the gradual work of refining evil after the sin.
Exodus 23:30שמות כ״ג:ל׳
מְעַט מְעַט אֲגָרְשֶׁנּוּ מִפָּנֶיךָ עַד אֲשֶׁר תִּפְרֶה וְנָחַלְתָּ אֶת־הָאָרֶץ:
By little and little I will drive them out from before thee, until thou be increased, and inherit the land.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
158וישמור משמרתי
“And he kept My charge.” The Alter Rebbe reads mishmeres as a charge kept in safekeeping, not yet revealed.
Genesis 26:5בראשית כ״ו:ה׳
עֵקֶב אֲשֶׁר־שָׁמַע אַבְרָהָם בְּקֹלִי וַיִּשְׁמֹר מִשְׁמַרְתִּי מִצְוֺתַי חֻקּוֹתַי וְתוֹרֹתָי:
because that Abraham hearkened to My voice, and kept My charge, My commandments, My statutes, and My laws.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
159משמרת מצותי
Yehoshua praises the tribes for keeping “the charge of the commandment of Havayah your G-d.” The Kehot note brings it for the expression “charge of the commandments.”
Joshua 22:3יהושע כ״ב:ג׳
לֹא־עֲזַבְתֶּם אֶת־אֲחֵיכֶם זֶה יָמִים רַבִּים עַד הַיּוֹם הַזֶּה וּשְׁמַרְתֶּם אֶת־מִשְׁמֶרֶת מִצְוַת ה׳ אֱלֹקֵיכֶם:
ye have not left your brethren these many days unto this day, but have kept the charge of the commandment of the L-RD your G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
160The Gemara expounds this verse about Avraham; it is among the passages the text lists.
Nedarim 32a:18נדרים ל״ב א:י״ח
וְאָמַר רַבִּי אַמֵּי בַּר אַבָּא: בֵּן שָׁלֹשׁ שָׁנִים הִכִּיר אַבְרָהָם אֶת בּוֹרְאוֹ, שֶׁנֶּאֱמַר: ״עֵקֶב אֲשֶׁר שָׁמַע אַבְרָהָם בְּקֹלִי״ — חוּשְׁבָּנֵיהּ מְאָה וְשִׁבְעִין וּתְרֵין.
William Davidson, Vocalized Aramaic (CC-BY-NC)
161Rav says that Avraham kept the whole Torah, as it is said, “Because Avraham hearkened to My voice…”.
Yoma 28b:9יומא כ״ח ב:ט׳
אָמַר רַב: קִיֵּים אַבְרָהָם אָבִינוּ כָּל הַתּוֹרָה כּוּלָּהּ, שֶׁנֶּאֱמַר: ״עֵקֶב אֲשֶׁר שָׁמַע אַבְרָהָם בְּקוֹלִי וְגוֹ׳״. אֲמַר לֵקהּ רַב שִׁימִי בַּר חִיָּיא לְרַב: וְאֵימָא שֶׁבַע מִצְוֹת? הָא אִיכָּא נָמֵי מִילָה! וְאֵימָא שֶׁבַע מִצְוֹת וּמִילָה! אֲמַר לֵקהּ: אִם כֵּן ״מִצְוֹתַי וְתוֹרוֹתָי״ לְמָה לִי?
William Davidson, Vocalized Aramaic (CC-BY-NC)
162At the end of Kiddushin the Mishnah says that Avraham kept the whole Torah before it was given, as it is said, “Because Avraham hearkened to My voice…”.
Kiddushin 82a:10קידושין פ״ב א:י׳
בְּנַעֲרוּתוֹ מַהוּ אוֹמֵר? ״וְקוֹיֵ ה׳ יַחֲלִיפוּ כֹחַ״. בְּזִקְנוּתוֹ מַהוּ אוֹמֵר? ״עוֹד יְנוּבוּן בְּשֵׂיבָה״, וְכֵן הוּא אוֹמֵר בְּאַבְרָהָם אָבִינוּ: ״וְאַבְרָהָם זָקֵן... וַה׳ בֵּרַךְ אֶת אַבְרָהָם בַּכֹּל״ – מָצִינוּ שֶׁעָשָׂה אַבְרָהָם אָבִינוּ אֶת כָּל הַתּוֹרָה כּוּלָּהּ עַד שֶׁלֹּא נִיתְּנָה, שֶׁנֶּאֱמַר: ״עֵקֶב אֲשֶׁר שָׁמַע אַבְרָהָם בְּקֹלִי וַיִּשְׁמֹר מִשְׁמַרְתִּי מִצְוֹתַי חֻקּוֹתַי וְתוֹרֹתָי״
William Davidson, Vocalized Aramaic (CC-BY-NC)
163עקב אשר שמע
The opening of Shemos Rabbah is among the Midrashim the text lists on this verse.
Shemot Rabbah 1:1שמות רבה א׳:א׳
… יסר בנך, כי יש תקוה ומוסיף עליו אהבה, שנאמר: ואוהבו שחרו מוסר, לפי ששחרו מוסר, לכך אוהבו. אתה מוצא, שאברהם יסר את יצחק בנו, ולמדו תורה, והדריכו בדרכיו, דכתיב באברהם (בראשית כו, ה): עקב אשר שמע אברהם בקולי, וכתיב (שם כה, ט): ואלה תולדות יצחק בן אברהם, ללמדך, שהיה דומה לאביו בכל דבר: בנוי, בחכמה, בעושר, ובמעשים טובים. תדע לך, שבן שלושים ושבע שנה היה כשעקדו אביו, וכתיב (שם כד, א): ואברהם זקן בא בימים, ועקדו וכפתו כשה ולא נמנע, לפיכך (שם כה, ה): ויתן אברהם את כל אשר …
“These are the names of the children of Israel who came to Egypt with Jacob; each came with his household” (Exodus 1:1). That is what is written: “He who spares his rod hates his son, and he who loves him seeks for him admonition” (Proverbs 13:24). The way of the world is that a person whom another tells him: ‘So-and-so struck your son,’ he would harass him. What is the meaning when the verse states: “He who spares his rod hates his son”? It is to teach you that anyone …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
164The Midrash on “His palate is sweetness” is listed among the sources on Avraham’s keeping the Torah.
Shir HaShirim Rabbah 5:16:1שיר השירים רבה ה׳:ט״ז:א׳
חִכּוֹ מַמְתַקִּים, כְּתִיב (עמוס ה, ד): כִּי כֹה אָמַר ה׳ לְבֵית יִשְׂרָאֵל דִּרְשׁוּנִי וִחְיוּ, יֵשׁ לְךָ חֵךְ גָּדוֹל מָתוֹק מִזֶּה, כְּתִיב (יחזקאל לג, יא): חַי אָנִי נְאֻם ה׳ אֱלֹקִים אִם אֶחְפֹּץ בְּמוֹת הָרָשָׁע וגו׳, יֵשׁ לְךָ חֵךְ גָּדוֹל מָתוֹק מִזֶּה. (יחזקאל יח, לב): כִּי לֹא אֶחְפֹּץ בְּמוֹת הַמֵּת נְאֻם ה׳ אֱלֹקִים וְהָשִׁיבוּ וִחְיוּ, יֵשׁ לְךָ חֵךְ גָּדוֹל מָתוֹק מִזֶּה. (יחזקאל יח, כז): וּבְשׁוּב רָשָׁע מֵרִשְׁעָתוֹ וַיַּעַשׂ מִשְׁפָּט וּצְדָקָה הוּא אֶת נַפְשׁוֹ יְחַיֶּה, יֵשׁ לְךָ חֵךְ גָּדוֹל מָתוֹק מִזֶּה. אָמַר רֵישׁ לָקִישׁ וּבִלְבַד בְּתוֹהֶה עַל הָרִאשׁוֹנוֹת, הָא כֵיצַד, תָּנֵי רַבִּי …
“His palate is sweet and all of him is delightful. This is my beloved, and this is my companion, daughters of Jerusalem” (Song of Songs 5:16). “His palate is sweet” – it is written: “For so said the L-rd to the house of Israel: Seek Me and live” (Amos 5:4). Is there a palate that is greater and sweeter than that? It is written: “As I live – the utterance of the L-rd G-d – I do not desire the death of the wicked, [but that the wicked repent from …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
165משה ידבר
This verse, “Moshe would speak and G-d would answer him with a voice,” opens the discourse to which the text refers.
Exodus 19:19שמות י״ט:י״ט
וַיְהִי קוֹל הַשֹּׁפָר הוֹלֵךְ וְחָזֵק מְאֹד מֹשֶׁה יְדַבֵּר וְהָאֱלֹקִים יַעֲנֶנּוּ בְקוֹל:
And when the voice of the horn waxed louder and louder, Moses spoke, and G-d answered him by a voice.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
166שופך דם האדם באדם
“Whoever sheds the blood of man, by man shall his blood be shed.” The Alter Rebbe reads ba’adam as “into man”: the life of the holy adam is “shed” into the adam of kelipah.
Genesis 9:6בראשית ט׳:ו׳
שֹׁפֵךְ דַּם הָאָדָם בָּאָדָם דָּמוֹ יִשָּׁפֵךְ כִּי בְּצֶלֶם אֱלֹקִים עָשָׂה אֶת־הָאָדָם:
Whoso sheddeth man’s blood, by man shall his blood be shed; for in the image of G-d made He man.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
167זה לעומת זה עשה אלהים
Koheles says that G-d made the good day and the bad day “one opposite the other.” The Alter Rebbe applies it to the adam of holiness and the adam of Belial.
Ecclesiastes 7:14קהלת ז׳:י״ד
בְּיוֹם טוֹבָה הֱיֵה בְטוֹב וּבְיוֹם רָעָה רְאֵה גַּם אֶת־זֶה לְעֻמַּת־זֶה עָשָׂה הָאֱלֹקִים עַל־דִּבְרַת שֶׁלֹּא יִמְצָא הָאָדָם אַחֲרָיו מְאוּמָה:
In the day of prosperity be joyful, and in the day of adversity consider; G-d hath made even the one as well as the other, to the end that man should find nothing after him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
168אדם בליעל
Proverbs speaks of “an adam of Belial, a man of iniquity.” The Alter Rebbe identifies him with the evil inclination.
Proverbs 6:12משלי ו׳:י״ב
אָדָם בְּלִיַּעַל אִישׁ אָוֶן הוֹלֵךְ עִקְּשׁוּת פֶּה:
A base person, a man of iniquity, Is he that walketh with a froward mouth; .
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
169Kehot’s note points to Eruvin 96a for these words.
Eruvin 96aעירובין צ״ו א
170Kehot’s note points to Leviticus 2 for these words.
Leviticus 2ויקרא ב׳
Paragraph 13
171ישראל עלו במחשבה
The Midrash lists six things that preceded the creation of the world; Israel’s existence “arose in thought” before Creation. The Alter Rebbe uses it to explain why their deeds reach so high.
Bereshit Rabbah 1:4בראשית רבה א׳:ד׳
… ”ה׳ קנני ראשית דרכו” כסא הכבוד מנין דכתיב (תהלים צג, ב): ”נכון כסאך מאז וגו׳”. האבות וישראל ובית המקדש ושמו של משיח, עלו במחשבה להבראות האבות מנין שנאמר (הושע ט, י): ”כענבים במדבר וגו׳” ישראל מנין שנאמר (תהלים עד, ב): ”זכור עדתך קנית קדם” בית המקדש מנין שנאמר (ירמיה יז, יב): ”כסא כבוד מרום מראשון וגו׳” שמו של משיח מנין שנאמר (תהלים עב, יז): ”יהי שמו לעולם וגו׳ [לפני שמש ינון שמו]” רבי אהבה ברבי זעירא אמר אף התשובה שנאמר (שם צ, ב) ”בטרם הרים יולדו” ואותה השעה (שם, …
“In the beginning, G-d created” – six items preceded the creation of the world; some of them were [actually] created, and some of them G-d contemplated creating, [though He did not actually do so]. The Torah and the Throne of Glory were created. Torah, from where is it derived? As it is stated: “The L-rd made me at the beginning of His way” (Proverbs 8:22). The Throne of Glory, from where is it derived? “Your throne stands firm from earliest time, [You are from eternity]” (Psalms 93:2). The patriarchs, Israel, …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Paragraph 14
172ואשים דברי בפיך
G-d says, “I have put My words in your mouth.” The Alter Rebbe applies it to speaking words of Torah, which draws down G-d’s will.
Isaiah 51:16ישעיהו נ״א:ט״ז
וָאָשִׂם דְּבָרַי בְּפִיךָ וּבְצֵל יָדִי כִּסִּיתִיךָ לִנְטֹעַ שָׁמַיִם וְלִיסֹד אָרֶץ וְלֵאמֹר לְצִיּוֹן עַמִּי־אָתָּה:
And I have put My words in thy mouth, And have covered thee in the shadow of My hand, That I may plant the heavens, And lay the foundations of the earth, And say unto Zion: ‘Thou art My people.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
173יתמו חטאים מן הארץ
The Psalmist prays that sins cease from the earth. The Alter Rebbe sees it as the result of drawing down G-d’s will through Torah.
Psalms 104:35תהילים ק״ד:ל״ה
יִתַּמּוּ חַטָּאִים מִן־הָאָרֶץ וּרְשָׁעִים עוֹד אֵינָם בָּרְכִי נַפְשִׁי אֶת־ה׳ הַלְלוּ־קָהּ:
Let sinners cease out of the earth, and let the wicked be no more. Bless the L-RD, O my soul. Hallelujah.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
174עץ חיים למחזיקים בה
Wisdom, the Torah, is “a tree of life to those who grasp it.” Here it is the Written Torah.
Proverbs 3:18משלי ג׳:י״ח
עֵץ־חַיִּים הִיא לַמַּחֲזִיקִים בָּהּ וְתֹמְכֶיהָ מְאֻשָּׁר:
She is a tree of life to them that lay hold upon her, And happy is every one that holdest her fast.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
175אלו טריפות בבהמה
The Mishnah lists the defects that make an animal treifah, and then the ones that leave it kosher. The Alter Rebbe gives the study of these laws as an example of sifting good from evil.
Mishnah Chullin 3:1משנה חולין ג׳:א׳
אֵלּוּ טְרֵפוֹת בַּבְּהֵמָה. נְקוּבַת הַוֶּשֶׁט, וּפְסוּקַת הַגַּרְגֶּרֶת, נִקַּב קְרוּם שֶׁל מֹחַ, נִקַּב הַלֵּב לְבֵית חֲלָלוֹ, נִשְׁבְּרָה הַשִּׁדְרָה וְנִפְסַק הַחוּט שֶׁלָּהּ, נִטַּל הַכָּבֵד וְלֹא נִשְׁתַּיֵּר הֵימֶנּוּ כְלוּם, הָרֵאָה שֶׁנִּקְּבָה, אוֹ שֶׁחָסְרָה, רַבִּי שִׁמְעוֹן אוֹמֵר, עַד שֶׁתִּנָּקֵב לְבֵית הַסִּמְפּוֹנוֹת. נִקְּבָה הַקֵּבָה, נִקְּבָה הַמָּרָה, נִקְּבוּ הַדַּקִּין, הַכֶּרֶס הַפְּנִימִית שֶׁנִּקְּבָה, אוֹ שֶׁנִּקְרַע רֹב הַחִיצוֹנָה, רַבִּי יְהוּדָה אוֹמֵר, הַגְּדוֹלָה טֶפַח, וְהַקְּטַנָּה בְּרֻבָּהּ. הַמְסֵס וּבֵית הַכּוֹסוֹת שֶׁנִּקְּבוּ לַחוּץ, נָפְלָה מִן הַגַּג, נִשְׁתַּבְּרוּ רֹב …
The following internal wounds or defects render animals Terefá: when the œsophagus is perforated; when the trachea is split or torn across in its width; when the membrane or thin skin [which is innermost and nearest] to the brain is perforated; when the heart is perforated till within the cavity of its two ventricles; when the spine is broken, and the spinal chord is severed; when the liver is wanting, and not a vestige thereof remains; when there is a perforation through the two membranes covering the lungs; when the …
Torat Emet 357 (Public Domain) · Eighteen Treatises from the Mishna (Public Domain)
176ויתפרדו כל פועלי און
“All workers of iniquity will be scattered.” The Alter Rebbe applies it to the evil that falls apart through the study of the Oral Torah.
Psalms 92:10תהילים צ״ב:י׳
כִּי הִנֵּה אֹיְבֶיךָ ה׳ כִּי־הִנֵּה אֹיְבֶיךָ יֹאבֵדוּ יִתְפָּרְדוּ כׇּל־פֹּעֲלֵי אָוֶן:
For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall perish: All the workers of iniquity shall be scattered.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
177כהמס דונג מפני אש
“As wax melts before fire, so the wicked perish before G-d.” It is used for the same dissolving of evil.
Psalms 68:3תהילים ס״ח:ג׳
כְּהִנְדֹּף עָשָׁן תִּנְדֹּף כְּהִמֵּס דּוֹנַג מִפְּנֵי־אֵשׁ יֹאבְדוּ רְשָׁעִים מִפְּנֵי אֱלֹקִים:
As smoke is driven away, so drive them away; As wax melteth before the fire, So let the wicked perish at the presence of G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
178שיעביר רוח הטומאה מן הארץ
G-d promises, “I will remove the spirit of impurity from the earth.” The Alter Rebbe sees it as the end of the work of sifting, in the days of Mashiach.
Zechariah 13:2זכריה י״ג:ב׳
וְהָיָה בַיּוֹם הַהוּא נְאֻם ה׳ צְבָאוֹת אַכְרִית אֶת־שְׁמוֹת הָעֲצַבִּים מִן־הָאָרֶץ וְלֹא יִזָּכְרוּ עוֹד וְגַם אֶת־הַנְּבִיאִים וְאֶת־רוּחַ הַטֻּמְאָה אַעֲבִיר מִן־הָאָרֶץ:
And it shall come to pass in that day, Saith the L-RD of hosts, That I will cut off the names of the idols out of the land, And they shall no more be remembered; And also I will cause the prophets And the unclean spirit to pass out of the land.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
179ביום ההוא יהיה ה׳ אחד ושמו אחד
“On that day Havayah will be One and His Name One.” It describes the revealed unity of the time to come.
Zechariah 14:9זכריה י״ד:ט׳
וְהָיָה ה׳ לְמֶלֶךְ עַל־כׇּל־הָאָרֶץ בַּיּוֹם הַהוּא יִהְיֶה ה׳ אֶחָד וּשְׁמוֹ אֶחָד:
And the L-RD shall be King over all the earth; In that day shall the L-RD be One, and His name one.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
180ולמהוי אחד באחד
The Zohar speaks of becoming “one in One.” The Alter Rebbe uses it for the complete unity of the time to come.
Zohar, Terumah 13:153–14:164ספר הזהר, תרומה י״ג:קנ״ג-י״ד:קס״ד
The Holy One, blessed be He, who is One above, does not take His seat upon the Throne of Glory, until She has entered within the mystery of the One in accordance with His very essence of Oneness, to be the One in One. This, as we have said, is the significance of the words: “The L-rd is One, and His Name is One.”
The Zohar; London, Soncino Press, 1933 (Public Domain)
181יראה כל זכורך
“Three times a year all your males shall appear before the Master, Havayah.” This is the mitzvah of re’iyah, appearing in the Temple.
Exodus 23:17שמות כ״ג:י״ז
שָׁלֹשׁ פְּעָמִים בַּשָּׁנָה יֵרָאֶה כׇּל־זְכוּרְךָ אֶל־פְּנֵי הָאָדֹן Havayah
Three times in the year all thy males shall appear before the L-rd GOD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
182כדרך שבא לראות כך
The Gemara reads yir’eh, “he shall see,” and yera’eh, “he shall be seen,” together: just as he comes to see, so he comes to be seen. The Alter Rebbe reads it as the matching of the seeing below and above.
Chagigah 2a:6חגיגה ב׳ א:ו׳
וּדְלָא כִּי הַאי תַּנָּא, דְּתַנְיָא: יוֹחָנָן בֶּן דַּהֲבַאי אוֹמֵר מִשּׁוּם רַבִּי יְהוּדָה: סוֹמֵא בְּאַחַת מֵעֵינָיו פָּטוּר מִן הָרְאִיָּיה, שֶׁנֶּאֱמַר: ״יִרְאֶה״, ״יֵרָאֶה״ — כְּדֶרֶךְ שֶׁבָּא לִרְאוֹת כָּךְ בָּא לֵירָאוֹת. מָה לִרְאוֹת בִּשְׁתֵּי עֵינָיו, אַף לֵירָאוֹת בִּשְׁתֵּי עֵינָיו.
William Davidson, Vocalized Aramaic (CC-BY-NC)
183כי עין בעין יראו
Isaiah says that Zion’s watchmen will see “eye to eye,” with their own eyes, Havayah’s return to Zion. The Alter Rebbe reads it as the eye below matching the eye above. (context: Steinsaltz Tanakh)
Isaiah 52:8ישעיהו נ״ב:ח׳
קוֹל צֹפַיִךְ נָשְׂאוּ קוֹל יַחְדָּו יְרַנֵּנוּ כִּי עַיִן בְּעַיִן יִרְאוּ בְּשׁוּב ה׳ צִיּוֹן:
Hark, thy watchmen! they lift up the voice, Together do they sing; For they shall see, eye to eye, The L-RD returning to Zion.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
184לעשות הישר בעיני ה׳
“If you hearken to the voice of Havayah your G-d… to do what is right in the eyes of Havayah your G-d.” This verse opens the discourse to which the text refers.
Deuteronomy 13:19דברים י״ג:י״ט
כִּי תִשְׁמַע בְּקוֹל ה׳ אֱלֹקֶיךָ לִשְׁמֹר אֶת־כׇּל־מִצְוֺתָיו אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם לַעֲשׂוֹת הַיָּשָׁר בְּעֵינֵי ה׳ אֱלֹקֶיךָ:
when thou shalt hearken to the voice of the L-RD thy G-d, to keep all His commandments which I command thee this day, to do that which is right in the eyes of the L-RD thy G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 15
185כי עונותיכם מבדילים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם נט, ב. [שם אי׳ כי ”אם” — [כ]. [”היו” מבדילים].
186כי עונותיכם מבדילים ביניכם לבין אלהיכם
“But your iniquities have separated between you and your G-d.” The verse itself reads ki im, “but,” and hayu mavdilim, “have been separating”; the Alter Rebbe reads the separation as one between our seeing and G-d’s.
Isaiah 59:2ישעיהו נ״ט:ב׳
כִּי אִם־עֲוֺנֹתֵיכֶם הָיוּ מַבְדִּלִים בֵּינֵכֶם לְבֵין אֱלֹקֵיכֶם וְחַטֹּאותֵיכֶם הִסְתִּירוּ פָנִים מִכֶּם מִשְּׁמוֹעַ:
But your iniquities have separated Between you and your G-d, And your sins have hid His face from you, That He will not hear.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
187ונהר יחרב ויבש
Job compares man’s death to water gone from the sea and “a river laid waste and dried up.” The same words appear in Isaiah 19:5, of the Nile; the Zohar and the Tikkunim apply the two verbs to the destruction of the two Temples. (context: Steinsaltz Tanakh)
Job 14:11איוב י״ד:י״א
אָזְלוּ־מַיִם מִנִּי־יָם וְנָהָר יֶחֱרַב וְיָבֵשׁ:
As the waters fail from the sea, And the river is drained dry;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאיוב יד, יא.
188ונהר יחרב ויבש
One of the three places in the Zohar that the text cites on this theme.
Zohar, Introduction 12:92–104ספר הזהר, הקדמה י״ב:צ״ב-ק״ד
The same is implied in the verse “and the river faileth and drieth up” (Job. 14, 11): “faileth”, referring to the first Temple, and “drieth up” to the second Temple. And so “He smote the two strong lions of Moab” (Moab- Meab, of the father), namely the Temples of the Father in heaven, by whom they were now destroyed, so that all lights which illuminated Israel were now darkened.
The Zohar; London, Soncino Press, 1933 (Public Domain)
189יחרב בבית ראשון ויבש בב״ש
The Zohar applies “laid waste” to the First Temple and “dried up” to the Second, and calls the First Temple the higher Shechinah, Binah, and the Second the lower Shechinah, Malchus.
Zohar I, 26aזח״א כו, א
Tikkunei Zohar 14a:3תקוני הזהר י״ד א:ג׳
וּבְגָלוּתָא אִסְתַּלַּק מִנֵּיהּ, וְאִתְּמַר בֵּקהּ (ישעיהו יט ה) וְנָהָר יֶחרַב וְיָבֵשׁ, יֶחֱרַב בְּבַיִת רִאשׁוֹן, וְיָבֵשׁ בְּבַיִת שֵׁנִי, וְאִיהוּ דָךְ בְּכ״ד סְפָרִים, וְעִם כָּל דָּא דְּאִיהוּ חָרֵב וְיָבֵשׁ, אִתְּמַר בֵּקהּ אַל יָשׁוֹב דַּךְ נִכְלָם (תהלים עד כא), אַל יָשׁוֹב דַּךְ, דְּאִיהוּ צַדִּיק בָּרוּךְ שֵׁם כְּבוֹד מַלְכוּתוֹ לְעוֹלָם וָעִִד, דַּ"ךְ בִּשְׁכִינְתָּא, דְּאִיהִי כ״ד אַתְוָון דְּיִחוּדָא, עֲלֵיהּ אִתְּמַר (מלכים א ב מה) וְהַמֶּלֶךְ שְׁלֹמֹה בָּרוּךְ, וְעַל אִלֵּין כ״ד אַתְוָון אִתְּמַר (ישעיהו נד יב) וְשַׂמְתִּי כַּ"דְכֹ"ד שִׁמְשׁוֹתַיִךְ וכו׳, הַאי עָנִי אִיהוּ דַּ"ךְ, וּבַת …
Tikkunei Zohar - Vocalized (Public Domain)
Kehot’s noteזח״א כו, א. ת״ז בהקדמה (יד, א). ובת״ז (תי״א) (תכ״א — נח, א) (תכ״ב — סז, א). ושם (קסו, סע״ב — מז״ח [תז״ח — קח, א]. ושם (קסט, ב [תז״ח קו, ב]) ל׳ אחר, ודו״ק. ועל״ק לשמע״צ (צב, ג). וש״נ. ובזח״א (ו, ב. כה, א. כו, א. רנג, א). [כ]. ראה אוה״ת נ״ך-ב ע׳ א׳נב.
190יחרב בבית ראשון ויבש בבית שני
Tikkun 21 applies the same verse to the two Temples.
Tikkunei Zohar 58a:10תקוני הזהר נ״ח א:י׳
ובאן אתר איהו עני ואיהי עניה. בצדיק דאיהו ברית. ובגין דחאבו ביה ישראל לתתא. איהו נהר יחרב ויבש בבית ראשון ושני. ושכינתא איהי ביה חרב׳ ויבשה בגין דאינון גרמי דיתכנשון מניה מיין עלאין. ושכינת׳ אשתארת יבשה. הה״ד יקוו המים מתחת השמים אל מקום אחד ותראה היבשה.
Constantinople, 1740 (CC-BY-NC)
191יחרב בבית ראשון ויבש בבית שני
Tikkun 22 applies the same verse to the two Temples.
Tikkunei Zohar 67a:4תקוני הזהר ס״ז א:ד׳
וּבְשָׁלוֹם תּוּבָלוּן (ישעיהו נה יב), ש תְּלַת אֲבָהָן, ו״ו תְּרֵין מְשִׁיחִין, מ׳ ל״ב דְּוּבְשָׁלוֹ"ם סְלִיק ע״ב, וְדָא אִיהוּ דְאִתְּמַר (בראשית כח כא) וְשַׁבְתִּי בְשָׁלוֹם אֶל בֵּית אָבִי, שִׂמְחָה אִיהוּ דְאִתְּמַר בֵּקהּ (קהלת ט ז) לֵךְ אֱכוֹל בְּשִׂמְחָה לַחְמֶךָ וּשְׁתֵה בְלֶב טוֹב יֵינֶךָ, דָּא יַיִן הַמְשׁוּמָר בַּעֲנָבָיו, וַעֲלֵיהּ אִתְּמַר (תהלים כה יד) סוֹד יהו״ה לִירֵיאָיו, יַיִן טוֹב דָּא צַדִּיק, דְּאִתְּמַר בֵּקהּ (ישעיה נז א) הַצַּדִּיק אָבָד, וּמַאי אָבָד אָבַד הַהוּא נְבִיעוּ, וְאִשְׁתָּאַר נֶחרַב וְיָבֵשׁ בְּבַיִת רִאשׁוֹן וְשֵׁנִי.
Tikkunei Zohar - Vocalized (Public Domain)
192יחרב בבית ראשון ויבש בבית שני
The Zohar on Shemos calls the First Temple Binah and the Second Malchus, and says that the holy upper Temple no longer flows with living waters because its source has withdrawn.
Zohar, Shemot 13:139–150ספר הזהר, שמות י״ג:קל״ט-ק״נ
193שאפילו בבחי׳ בית ראשון בחי׳ בראשית נמי מאמר הוא בחי׳ חכמה
The Tzemach Tzedek writes there that calling the First Temple Chochmah needs study, since the Zohar on Shemos (9b) explains it as Binah.
Kehot’s note”ומ״ש דבית ראשון הוא חכמה צ״ע בזהר שמות ד״ט ע״ב פי׳ שהוא בינה”, — אוה״ת שה״ש-א ע׳ קל.
194הוא בחי׳ חכמה
The note points to Or HaTorah for a further discussion of the First Temple as the level of Chochmah.
Kehot’s noteראה אוה״ת ואתחנן ע׳ תכז.
195ויקרא ד״ו ע״ב
Kehot’s note points to where this is explained further: Or HaTorah.
Kehot’s note”בפי׳ חירות על הלוחות לפי שניתנו ע״י קול השופר הנמשך מהבינה מקום החירות”, — אוה״ת כי תשא ע׳ ב׳כג.
196ודכ״ו ע״א
Or HaTorah brings this Zohar passage: the First Temple is the higher Shechinah, Binah, and the Second Temple the lower Shechinah, Malchus.
Kehot’s note”דבית ראשון שכינתא עילאה בינה ובית שני שכינתא תתאה שהיא מ׳”, — אוה״ת בראשית-ג דף תקלו, ב.
197ובפ׳ שמות ד״ט ע״ב
Or HaTorah brings this Zohar passage: the First Temple is Binah and the Second Malchus, and the holy upper First Temple does not flow with living waters, because its source has withdrawn.
Kehot’s note”דבית ראשון הוא בינה ובית שני הוא מל׳ . . ובית ראשון עילאה קדישא לא נביע נביעו דמים חיים דהא מקורא דילה אסתלק כו׳”, — אוה״ת בראשית-ג דף תקלו, ב.
198כי ההרים ימושו
This verse, “For the mountains shall depart,” opens the discourse to which the text refers on teshuvah.
Isaiah 54:10ישעיהו נ״ד:י׳
כִּי הֶהָרִים יָמוּשׁוּ וְהַגְּבָעוֹת תְּמוּטֶינָה וְחַסְדִּי מֵאִתֵּךְ לֹא־יָמוּשׁ וּבְרִית שְׁלוֹמִי לֹא תָמוּט אָמַר מְרַחֲמֵךְ ה׳
For the mountains may depart, and the hills be removed; but My kindness shall not depart from thee, neither shall My covenant of peace be removed, saith the L-RD that hath compassion on thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
199האור כי טוב
“And G-d saw the light, that it was good.” The Alter Rebbe uses it for the light revealed through teshuvah and good deeds.
Genesis 1:4בראשית א׳:ד׳
וַיַּרְא אֱלֹקִים אֶת־הָאוֹר כִּי־טוֹב וַיַּבְדֵּל אֱלֹקִים בֵּין הָאוֹר וּבֵין הַחֹשֶׁךְ:
And G-d saw the light, that it was good; and G-d divided the light from the darkness.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
200וימררו את חייהם
The Egyptians embittered Israel’s lives with hard labor. The Alter Rebbe reads it as the bitterness of soul that brings teshuvah.
Exodus 1:14שמות א׳:י״ד
וַיְמָרְרוּ אֶת־חַיֵּיהֶם בַּעֲבֹדָה קָשָׁה בְּחֹמֶר וּבִלְבֵנִים וּבְכׇל־עֲבֹדָה בַּשָּׂדֶה אֵת כׇּל־עֲבֹדָתָם אֲשֶׁר־עָבְדוּ בָהֶם בְּפָרֶךְ:
And they made their lives bitter with hard service, in mortar and in brick, and in all manner of service in the field; in all their service, wherein they made them serve with rigour.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות א, יד.
201ותעל שועתם
“And their cry went up to G-d from the labor.” After the bitterness came the cry and the redemption.
Exodus 2:23שמות ב׳:כ״ג
וַיְהִי בַיָּמִים הָרַבִּים הָהֵם וַיָּמׇת מֶלֶךְ מִצְרַיִם וַיֵּאָנְחוּ בְנֵי־יִשְׂרָאֵל מִן־הָעֲבֹדָה וַיִּזְעָקוּ וַתַּעַל שַׁוְעָתָם אֶל־הָאֱלֹקִים מִן־הָעֲבֹדָה:
And it came to pass in the course of those many days that the king of Egypt died; and the children of Israel sighed by reason of the bondage, and they cried, and their cry came up unto G-d by reason of the bondage.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות ב, כג.
202מעט מעט אגרשנו
The words here quote Exodus 23:30; the passage is shown below.
Exodus 23:30שמות כ״ג:ל׳
מְעַט מְעַט אֲגָרְשֶׁנּוּ מִפָּנֶיךָ עַד אֲשֶׁר תִּפְרֶה וְנָחַלְתָּ אֶת־הָאָרֶץ:
By little and little I will drive them out from before thee, until thou be increased, and inherit the land.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות כג, ל.
203וישמור משמרתי
The words here quote Genesis 26:5; the passage is shown below.
Genesis 26:5בראשית כ״ו:ה׳
עֵקֶב אֲשֶׁר־שָׁמַע אַבְרָהָם בְּקֹלִי וַיִּשְׁמֹר מִשְׁמַרְתִּי מִצְוֺתַי חֻקּוֹתַי וְתוֹרֹתָי:
because that Abraham hearkened to My voice, and kept My charge, My commandments, My statutes, and My laws.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית כו, ה.
204משמרת מצותי
The words here quote Joshua 22:3; the passage is shown below.
Joshua 22:3יהושע כ״ב:ג׳
לֹא־עֲזַבְתֶּם אֶת־אֲחֵיכֶם זֶה יָמִים רַבִּים עַד הַיּוֹם הַזֶּה וּשְׁמַרְתֶּם אֶת־מִשְׁמֶרֶת מִצְוַת ה׳ אֱלֹקֵיכֶם:
ye have not left your brethren these many days unto this day, but have kept the charge of the commandment of the L-RD your G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיהושע כב, ג.
205עקב אשר שמע
The words here quote Genesis 26:5; the passage is shown below.
Genesis 26:5בראשית כ״ו:ה׳
עֵקֶב אֲשֶׁר־שָׁמַע אַבְרָהָם בְּקֹלִי וַיִּשְׁמֹר מִשְׁמַרְתִּי מִצְוֺתַי חֻקּוֹתַי וְתוֹרֹתָי:
because that Abraham hearkened to My voice, and kept My charge, My commandments, My statutes, and My laws.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית כו, ה.
206שופך דם האדם באדם
The words here quote Genesis 9:6; the passage is shown below.
Genesis 9:6בראשית ט׳:ו׳
שֹׁפֵךְ דַּם הָאָדָם בָּאָדָם דָּמוֹ יִשָּׁפֵךְ כִּי בְּצֶלֶם אֱלֹקִים עָשָׂה אֶת־הָאָדָם:
Whoso sheddeth man’s blood, by man shall his blood be shed; for in the image of G-d made He man.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ט, ו. וראה גם סה״מ עטר״ת ע׳ תקנט.
207זה לעו״ז עשה אלקים
The words here quote Ecclesiastes 7:14; the passage is shown below.
Ecclesiastes 7:14קהלת ז׳:י״ד
בְּיוֹם טוֹבָה הֱיֵה בְטוֹב וּבְיוֹם רָעָה רְאֵה גַּם אֶת־זֶה לְעֻמַּת־זֶה עָשָׂה הָאֱלֹקִים עַל־דִּבְרַת שֶׁלֹּא יִמְצָא הָאָדָם אַחֲרָיו מְאוּמָה:
In the day of prosperity be joyful, and in the day of adversity consider; G-d hath made even the one as well as the other, to the end that man should find nothing after him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteקהלת ז, יד.
208ישראל עלו במחשבה
The words here quote Bereshit Rabbah 1:4; the passage is shown below.
Bereshit Rabbah 1:4בראשית רבה א׳:ד׳
… ”ה׳ קנני ראשית דרכו” כסא הכבוד מנין דכתיב (תהלים צג, ב): ”נכון כסאך מאז וגו׳”. האבות וישראל ובית המקדש ושמו של משיח, עלו במחשבה להבראות האבות מנין שנאמר (הושע ט, י): ”כענבים במדבר וגו׳” ישראל מנין שנאמר (תהלים עד, ב): ”זכור עדתך קנית קדם” בית המקדש מנין שנאמר (ירמיה יז, יב): ”כסא כבוד מרום מראשון וגו׳” שמו של משיח מנין שנאמר (תהלים עב, יז): ”יהי שמו לעולם וגו׳ [לפני שמש ינון שמו]” רבי אהבה ברבי זעירא אמר אף התשובה שנאמר (שם צ, ב) ”בטרם הרים יולדו” ואותה השעה (שם, …
“In the beginning, G-d created” – six items preceded the creation of the world; some of them were [actually] created, and some of them G-d contemplated creating, [though He did not actually do so]. The Torah and the Throne of Glory were created. Torah, from where is it derived? As it is stated: “The L-rd made me at the beginning of His way” (Proverbs 8:22). The Throne of Glory, from where is it derived? “Your throne stands firm from earliest time, [You are from eternity]” (Psalms 93:2). The patriarchs, Israel, …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Kehot’s noteב״ר א, ה. ועל״ק מטות (פג, א. [ג]). וש״נ. [כ].
209ואשים דברי בפיך
The words here quote Isaiah 51:16; the passage is shown below.
Isaiah 51:16ישעיהו נ״א:ט״ז
וָאָשִׂם דְּבָרַי בְּפִיךָ וּבְצֵל יָדִי כִּסִּיתִיךָ לִנְטֹעַ שָׁמַיִם וְלִיסֹד אָרֶץ וְלֵאמֹר לְצִיּוֹן עַמִּי־אָתָּה:
And I have put My words in thy mouth, And have covered thee in the shadow of My hand, That I may plant the heavens, And lay the foundations of the earth, And say unto Zion: ‘Thou art My people.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נא, טז.
210יתמו חטאים מן הארץ
The words here quote Psalms 104:35; the passage is shown below.
Psalms 104:35תהילים ק״ד:ל״ה
יִתַּמּוּ חַטָּאִים מִן־הָאָרֶץ וּרְשָׁעִים עוֹד אֵינָם בָּרְכִי נַפְשִׁי אֶת־ה׳ הַלְלוּ־קָהּ:
Let sinners cease out of the earth, and let the wicked be no more. Bless the L-RD, O my soul. Hallelujah.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קד, לה.
211עץ חיים למחזיקים בה
The words here quote Proverbs 3:18; the passage is shown below.
Proverbs 3:18משלי ג׳:י״ח
עֵץ־חַיִּים הִיא לַמַּחֲזִיקִים בָּהּ וְתֹמְכֶיהָ מְאֻשָּׁר:
She is a tree of life to them that lay hold upon her, And happy is every one that holdest her fast.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ג, יח.
212תורה שבכתב . . שבעל פה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteע״ל צו (יז, ד). [כ].
213באגה״ק ד״ה בר״מ
Kehot’s marei makom for these words (its note is below).
Kehot’s note(קכד, ב). [כ].
214ויתפרדו כל פועלי און
The words here quote Psalms 92:10; the passage is shown below.
Psalms 92:10תהילים צ״ב:י׳
כִּי הִנֵּה אֹיְבֶיךָ ה׳ כִּי־הִנֵּה אֹיְבֶיךָ יֹאבֵדוּ יִתְפָּרְדוּ כׇּל־פֹּעֲלֵי אָוֶן:
For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall perish: All the workers of iniquity shall be scattered.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים צב, י.
215כהמס דונג מפני אש
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם סח, ג.
216שיעביר רוח הטומאה
The words here quote Zechariah 13:2; the passage is shown below.
Zechariah 13:2זכריה י״ג:ב׳
וְהָיָה בַיּוֹם הַהוּא נְאֻם ה׳ צְבָאוֹת אַכְרִית אֶת־שְׁמוֹת הָעֲצַבִּים מִן־הָאָרֶץ וְלֹא יִזָּכְרוּ עוֹד וְגַם אֶת־הַנְּבִיאִים וְאֶת־רוּחַ הַטֻּמְאָה אַעֲבִיר מִן־הָאָרֶץ:
And it shall come to pass in that day, Saith the L-RD of hosts, That I will cut off the names of the idols out of the land, And they shall no more be remembered; And also I will cause the prophets And the unclean spirit to pass out of the land.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteזכרי׳ יג, ב.
217ביום ההוא יהי׳ ה׳ אחד
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם יד, ט.
218למהוי אחד באחד
Kehot’s note points to Zohar II, 135a for these words.
Zohar II, 135aזח״ב קלה, א
Kehot’s noteזח״ב קלה, א.
219יראה כל זכורך
The words here quote Exodus 23:17; the passage is shown below.
Exodus 23:17שמות כ״ג:י״ז
שָׁלֹשׁ פְּעָמִים בַּשָּׁנָה יֵרָאֶה כׇּל־זְכוּרְךָ אֶל־פְּנֵי הָאָדֹן Havayah
Three times in the year all thy males shall appear before the L-rd GOD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות כג, יז.
220רפ״ק דחגיגה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteב, א. וש״נ.
221כי עין בעין יראו
The words here quote Isaiah 52:8; the passage is shown below.
Isaiah 52:8ישעיהו נ״ב:ח׳
קוֹל צֹפַיִךְ נָשְׂאוּ קוֹל יַחְדָּו יְרַנֵּנוּ כִּי עַיִן בְּעַיִן יִרְאוּ בְּשׁוּב ה׳ צִיּוֹן:
Hark, thy watchmen! they lift up the voice, Together do they sing; For they shall see, eye to eye, The L-RD returning to Zion.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נב, ח.
222סד״ה כי תשמע בקול
Kehot’s marei makom for these words (its note is below).
Kehot’s noteלקמן פ׳ ראה כג, ג.
Paragraph 17
223שום תשים עליך מלך
The command to appoint a king. The Alter Rebbe uses it for the stance of accepting G-d as King and being nullified to Him.
Deuteronomy 17:15דברים י״ז:ט״ו
שׂוֹם תָּשִׂים עָלֶיךָ מֶלֶךְ אֲשֶׁר יִבְחַר ה׳ אֱלֹקֶיךָ בּוֹ מִקֶּרֶב אַחֶיךָ תָּשִׂים עָלֶיךָ מֶלֶךְ לֹא תוּכַל לָתֵת עָלֶיךָ אִישׁ נׇכְרִי אֲשֶׁר לֹא־אָחִיךָ הוּא:
thou shalt in any wise set him king over thee, whom the L-RD thy G-d shall choose; one from among thy brethren shalt thou set king over thee; thou mayest not put a foreigner over thee, who is not thy brother.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים יז, טו.
224לשמוע בקולו ולדבקה בו
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם ל, כ.
225לשמוע בקולו ולדבקה בו
“To love Havayah your G-d, to hearken to His voice and to cleave to Him.” It describes the self-nullification called “hearkening.”
Deuteronomy 30:20דברים ל׳:כ׳
לְאַהֲבָה אֶת־ה׳ אֱלֹקֶיךָ לִשְׁמֹעַ בְּקֹלוֹ וּלְדׇבְקָה־בוֹ כִּי הוּא חַיֶּיךָ וְאֹרֶךְ יָמֶיךָ לָשֶׁבֶת עַל־הָאֲדָמָה אֲשֶׁר נִשְׁבַּע ה׳ לַאֲבֹתֶיךָ לְאַבְרָהָם לְיִצְחָק וּלְיַעֲקֹב לָתֵת לָהֶם:
to love the L-RD thy G-d, to hearken to His voice, and to cleave unto Him; for that is thy life, and the length of thy days; that thou mayest dwell in the land which the L-RD swore unto thy fathers, to Abraham, to Isaac, and to Jacob, to give them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
226לשמוע בקול דברו
The phrase from the verse of the angels with which the maamar opened. Here it names the level of seeing everything as nullified before G-d’s word.
Psalms 103:20תהילים ק״ג:כ׳
בָּרְכוּ ה׳ מַלְאָכָיו גִּבֹּרֵי כֹחַ עֹשֵׂי דְבָרוֹ לִשְׁמֹעַ בְּקוֹל דְּבָרוֹ:
Bless the L-RD, ye angels of His, Ye mighty in strength, that fulfil His word, Hearkening unto the voice of His word.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קג, כ.
227וראו כל בשר
“And all flesh shall see together that the mouth of Havayah has spoken.” In the Time to Come everyone will see that it is G-d’s word that creates.
Isaiah 40:5ישעיהו מ׳:ה׳
וְנִגְלָה כְּבוֹד ה׳ וְרָאוּ כׇל־בָּשָׂר יַחְדָּו כִּי פִּי ה׳ דִּבֵּר:
And the glory of the L-RD shall be revealed, and all flesh shall see it together; for the mouth of the L-RD hath spoken it.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ מ, ה.
228ולא יכנף עוד מוריך
“Your Teacher shall no longer be concealed, and your eyes shall see your Teacher.” The Alter Rebbe reads it as the removal of the garments that hide the divine speech.
Isaiah 30:20ישעיהו ל׳:כ׳
וְנָתַן לָכֶם אֲדֹ־נָי לֶחֶם צָר וּמַיִם לָחַץ וְלֹא־יִכָּנֵף עוֹד מוֹרֶיךָ וְהָיוּ עֵינֶיךָ רֹאוֹת אֶת־מוֹרֶיךָ:
And though the L-rd give you sparing bread and scant water, Yet shall not thy Teacher hide Himself any more, But thine eyes shall see thy Teacher;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ ל, כ. ראה פי׳ הפסוק בתו״א כח, ד. ובאוה״ת פ׳ שלח ע׳ תקפט.
229סד״ה והניף ידו על הנהר
There the “river” is Binah, above the middos and speech, which now receive only a glimmer from it.
Kehot’s noteלעיל פ׳ צו יח, א.
230והניף ידו על הנהר
This verse opens the discourse in Likkutei Torah, Tzav, to which the text refers.
Isaiah 11:15ישעיהו י״א:ט״ו
וְהֶחֱרִים ה׳ אֵת לְשׁוֹן יָם־מִצְרַיִם וְהֵנִיף יָדוֹ עַל־הַנָּהָר בַּעְיָם רוּחוֹ וְהִכָּהוּ לְשִׁבְעָה נְחָלִים וְהִדְרִיךְ בַּנְּעָלִים:
And the L-RD will utterly destroy the tongue of the Egyptian sea; And with His scorching wind will He shake His hand over the River, And will smite it into seven streams, And cause men to march over dry-shod.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
231מלכותך מלכות כ״ע
“Your kingship is a kingship of all olamim”: plainly, an everlasting kingship. The Alter Rebbe reads olamim as “worlds”: all the worlds exist from G-d’s Malchus.
Psalms 145:13תהילים קמ״ה:י״ג
מַלְכוּתְךָ מַלְכוּת כׇּל־עֹלָמִים וּמֶמְשַׁלְתְּךָ בְּכׇל־דּוֹר וָדֹר:
Thy kingdom is a kingdom for all ages, And Thy dominion endureth throughout all generations.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמה, יג.
232תקעו בחודש שופר
This verse opens the discourse to which the text refers.
Psalms 81:4תהילים פ״א:ד׳
תִּקְעוּ בַחֹדֶשׁ שׁוֹפָר בַּכֵּסֶה לְיוֹם חַגֵּנוּ:
Blow the horn at the new moon, at the full moon for our feast-day.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
233ביום השמיני שלח
This verse, “On the eighth day he sent away the people,” opens the discourse to which the text refers.
I Kings 8:66מלכים א ח׳:ס״ו
בַּיּוֹם הַשְּׁמִינִי שִׁלַּח אֶת־הָעָם וַיְבָרְכוּ אֶת־הַמֶּלֶךְ וַיֵּלְכוּ לְאׇהֳלֵיהֶם שְׂמֵחִים וְטוֹבֵי לֵב עַל כׇּל־הַטּוֹבָה אֲשֶׁר עָשָׂה ה׳ לְדָוִד עַבְדּוֹ וּלְיִשְׂרָאֵל עַמּוֹ:
On the eighth day he sent the people away, and they blessed the king, and went unto their tents joyful and glad of heart for all the goodness that the L-RD had shown unto David His servant, and to Israel His people.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
234א״ת בניך אלא בוניך
The Gemara reads “all your children (banayich) shall be taught of G-d” as “your builders (bonayich).” The Alter Rebbe applies it to Israel building G-d’s kingship.
Berakhot 64a:14ברכות ס״ד א:י״ד
אַל תִּקְרֵי ״בָּנָיִךְ״ אֶלָּא ״בּוֹנָיִךְ״. ״שָׁלוֹם רָב לְאֹהֲבֵי תוֹרָתֶךָ וְאֵין לָמוֹ מִכְשׁוֹל״. ״יְהִי שָׁלוֹם בְּחֵילֵךְ שַׁלְוָה בְּאַרְמְנוֹתָיִךְ״. ״לְמַעַן אַחַי וְרֵעָי אֲדַבְּרָה נָּא שָׁלוֹם בָּךְ. לְמַעַן בֵּית ה׳ אֱלֹקֵינוּ אֲבַקְשָׁה טוֹב לָךְ״. ״ה׳ עֹז לְעַמּוֹ יִתֵּן ה׳ יְבָרֵךְ אֶת עַמּוֹ בַשָּׁלוֹם״.
"Great peace have they that love Thy law; and there is no stumbling for them" (Ps. cxix. 165). "Peace be within thy walls, and prosperity within thy palaces" (ibid, cxxii. 7). "For my brethren and companions' sakes, I will now say, Peace be within thee" (ibid. v. 8). "For the sake of the house of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The L-rd will give strength unto His people ; the L-rd will bless His people with peace" (ibid. xxix. 11)[2]
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות סד, א. וש״נ.
235עם קרובו
“The children of Israel, the people near to Him.” It is used for Israel’s power to draw down G-d’s will.
Psalms 148:14תהילים קמ״ח:י״ד
וַיָּרֶם קֶרֶן לְעַמּוֹ תְּהִלָּה לְכׇל־חֲסִידָיו לִבְנֵי יִשְׂרָאֵל עַם קְרֹבוֹ הַלְלוּ־קָהּ:
And He hath lifted up a horn for His people, A praise for all His saints, Even for the children of Israel, a people near unto Him. Hallelujah.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
236שגילה רז זה לבני
The heavenly voice’s words, “Who revealed this secret to My children?” The Alter Rebbe identifies the secret as the hidden love in every Jew.
Shabbat 88a:8שבת פ״ח א:ח׳
אָמַר רַבִּי אֶלְעָזָר: בְּשָׁעָה שֶׁהִקְדִּימוּ יִשְׂרָאֵל ״נַעֲשֶׂה״ לְ״נִשְׁמָע״ יָצְתָה בַּת קוֹל וְאָמְרָה לָהֶן: מִי גִּלָּה לְבָנַי רָז זֶה שֶׁמַּלְאֲכֵי הַשָּׁרֵת מִשְׁתַּמְּשִׁין בּוֹ? דִּכְתִיב: ״בָּרְכוּ ה׳ מַלְאָכָיו גִּבֹּרֵי כֹחַ עֹשֵׂי דְבָרוֹ לִשְׁמֹעַ בְּקוֹל דְּבָרוֹ״ — בְּרֵישָׁא ״עֹשֵׂי״, וַהֲדַר ״לִשְׁמֹעַ״. אָמַר רַבִּי חָמָא בְּרַבִּי חֲנִינָא: מַאי דִּכְתִיב ״כְּתַפּוּחַ בַּעֲצֵי הַיַּעַר וְגוֹ׳״ — לָמָּה נִמְשְׁלוּ יִשְׂרָאֵל לְתַפּוּחַ, לוֹמַר לָךְ: מָה תַּפּוּחַ זֶה פִּרְיוֹ קוֹדֶם לְעָלָיו, אַף יִשְׂרָאֵל הִקְדִּימוּ ״נַעֲשֶׂה״ לְ״נִשְׁמָע״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
237וימררו את חייהם בעבודה קשה בחומר ובלבנים
The Egyptians embittered Israel’s lives “with mortar and with bricks.” The Zohar reads these words as forms of Torah study.
Exodus 1:14שמות א׳:י״ד
וַיְמָרְרוּ אֶת־חַיֵּיהֶם בַּעֲבֹדָה קָשָׁה בְּחֹמֶר וּבִלְבֵנִים וּבְכׇל־עֲבֹדָה בַּשָּׂדֶה אֵת כׇּל־עֲבֹדָתָם אֲשֶׁר־עָבְדוּ בָהֶם בְּפָרֶךְ:
And they made their lives bitter with hard service, in mortar and in brick, and in all manner of service in the field; in all their service, wherein they made them serve with rigour.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
238בחומר דא ק״ו
In this discourse (49a) the Alter Rebbe brings the Zohar’s reading, “hard labor” as the difficulty, “mortar” as kal vachomer and “bricks” as the clarification of the law, and applies it to the last exile too: as the labor of Egypt led to the Giving of the Torah, the toil of clarifying the law now will bring the revelation of the inner Torah in the Time to Come.
Kehot’s noteזח״ג רע״מ קנג, א. רכט, ב. וראה תו״א ד״ה ואלה שמות. אוה״ת שם.
239בחומר דא קל וחומר ובלבנים דא ליבון הלכתא
The Ra’aya Mehemna reads “mortar” as kal vachomer and “bricks” as the clarification of the law. The Alter Rebbe uses it for the deep Torah study that brings out the hidden love.
Zohar, Beha'alotcha 14:77–15:87ספר הזהר, בהעלותך י״ד:ע״ז-ט״ו:פ״ז
240בחומר דא קל וחומר ובלבנים דא ליבון הלכתא
Another passage of the Ra’aya Mehemna with the same reading of “mortar and bricks.”
Zohar, Pinchas 51:314–53:325ספר הזהר, פנחס נ״א:שי״ד-נ״ג:שכ״ה
241Kehot’s note points to Numbers 13:1–15:41 for these words.
Numbers 13:1–15:41במדבר י״ג:א׳-ט״ו:מ״א
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242למסור נפשו באחד
The note cites this responsum on the matter of giving over one’s soul at the word “One” of the Shema.
Kehot’s noteראה שו״ת הרשב״א ח״ה סנ״ה. ב״ח טור או״ח ר״ס ס״א. פע״ח ש׳ הק״ש פי״ב. וראה אוה״ת תרומה ע׳ א׳שסז: ”כדמשמע בעובדא דרע״ק שהי׳ מאריך באחד שיצאה נשמתו באחד. וגם מהא דעיקר הכוונה בפסוק ראשון כמו ר״י הנשיא כו׳ משמע דעיקר מס״נ הוא באמרו אחד, ומצות בכל נפשך מלתא באפי׳ נפשי׳ הוא” ע״ש. וראה אוה״ת דברים-ו ע׳ ב׳רמט דמס״נ באחד דק״ש היינו במהות ועצמות אוא״ס דוקא.
243למסור נפשו באחד
The Arizal’s teachings on the Shema speak of giving over one’s soul at the word “One.” The Alter Rebbe says that prayer was instituted for this.
Pri Etz Chaim, Gate of the Recitation of the Shema 12:4–5פרי עץ חיים, שער הקריאת שמע י״ב:ד׳-ה׳
והנה בימי הגלות אין בה כח לעלות אחרי שעדיין היא למטה בהיכל אהבה דבריאה, לכן אנו צריכין למסור נפשנו על קדושת השם בד׳ דאח״ד. וצריך לקבל עליו ד׳ מיתות ב״ד, סקילה שריפה הרג וחנק, מן ד׳ אותיות אדני במילואו, כי שם שרשם. ולכך תכוין לקבל בד׳ אותיות של אדני, שכוונת בד׳ של אח״ד. גם תכוין בד׳ של אח״ד בד׳ מיתות הנ״ל, שאתה מוסר נפשך בד׳ מיתות אלו, ושאתה מקדש את השם בכל לבבך, ולקבל עליך עול מלכות שמים זה של הק״ש: והענין, כי כבר ביארנו, כי אין כח במלכות לעלות …
Pri Etz Chaim (Public Domain)
244ביטול הרצון מפני רצונו
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה אבות ב, ד.
245ביטול הרצון מפני רצונו
Rabban Gamliel’s son teaches: “Set aside your will before His will.” The Alter Rebbe calls this the heart of giving over one’s soul.
Pirkei Avot 2:4משנה אבות ב׳:ד׳
הוּא הָיָה אוֹמֵר, עֲשֵׂה רְצוֹנוֹ כִרְצוֹנְךָ, כְּדֵי שֶׁיַּעֲשֶׂה רְצוֹנְךָ כִרְצוֹנוֹ. בַּטֵּל רְצוֹנְךָ מִפְּנֵי רְצוֹנוֹ, כְּדֵי שֶׁיְּבַטֵּל רְצוֹן אֲחֵרִים מִפְּנֵי רְצוֹנֶךָ. הִלֵּל אוֹמֵר, אַל תִּפְרֹשׁ מִן הַצִּבּוּר, וְאַל תַּאֲמִין בְּעַצְמְךָ עַד יוֹם מוֹתְךָ, וְאַל תָּדִין אֶת חֲבֵרְךָ עַד שֶׁתַּגִּיעַ לִמְקוֹמוֹ, וְאַל תֹּאמַר דָּבָר שֶׁאִי אֶפְשָׁר לִשְׁמֹעַ, שֶׁסּוֹפוֹ לְהִשָּׁמַע. וְאַל תֹּאמַר לִכְשֶׁאִפָּנֶה אֶשְׁנֶה, שֶׁמָּא לֹא תִפָּנֶה:
He used to say: do His will as though it were your will, so that He will do your will as though it were His. Set aside your will in the face of His will, so that he may set aside the will of others for the sake of your will. Hillel said: do not separate yourself from the community, Do not trust in yourself until the day of your death, Do not judge your fellow man until you have reached his place. Do not say something that cannot be …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
246קדש עצמך במותר לך
The Gemara teaches: “Sanctify yourself in what is permitted to you.” It is part of setting aside one’s own will.
Yevamot 20a:15יבמות כ׳ א:ט״ו
אִיסּוּר קְדוּשָּׁה — שְׁנִיּוֹת מִדִּבְרֵי סוֹפְרִים, וְאַמַּאי קָרֵי לֵקהּ אִיסּוּר קְדוּשָּׁה? אָמַר אַבָּיֵי: כׇּל הַמְקַיֵּים דִּבְרֵי חֲכָמִים נִקְרָא קָדוֹשׁ. אֲמַר לֵקהּ רָבָא: וְכֹל שֶׁאֵינוֹ מְקַיֵּים דִּבְרֵי חֲכָמִים, קָדוֹשׁ הוּא דְּלָא מִיקְּרֵי, רָשָׁע נָמֵי לָא מִיקְּרֵי! אֶלָּא אָמַר רָבָא: קַדֵּשׁ עַצְמְךָ בַּמּוּתָּר לָךְ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteיבמות כ, א.
247כמצות אנשים מלומדה
The prophet rebukes a people whose fear of G-d is “a commandment of men learned by rote.” The Alter Rebbe applies it to Torah study done out of mere habit.
Isaiah 29:13ישעיהו כ״ט:י״ג
וַיֹּאמֶר אֲדֹ־נָי יַעַן כִּי נִגַּשׁ הָעָם הַזֶּה בְּפִיו וּבִשְׂפָתָיו כִּבְּדוּנִי וְלִבּוֹ רִחַק מִמֶּנִּי וַתְּהִי יִרְאָתָם אֹתִי מִצְוַת אֲנָשִׁים מְלֻמָּדָה:
And the L-rd said: Forasmuch as this people draw near, and with their mouth and with their lips do honour Me, But have removed their heart far from Me, And their fear of Me is a commandment of men learned by rote;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
248טמירא דכל טמירין
The Zohar at the end of Yisro speaks of “the most hidden of all hidden.” The Alter Rebbe uses the phrase for the supernal will.
Zohar, Yitro 27:464–475ספר הזהר, יתרו כ״ז:תס״ד-תע״ה
In this time of satisfaction and goodwill Moses, the holy, faithful prophet, passed away from this world, in order that it should be known that he was not taken away through judgement,but that in the hour of grace of the Holy Ancient One his soul ascended, to be hidden in Him. Therefore “no man knows of his sepulchre unto this day” (Deut. 34, 6). As the Holy Ancient One is the All-hidden One, whom neither those above nor those below can comprehend, so was this soul of Moses hidden in …
The Zohar; London, Soncino Press, 1933 (Public Domain)
249מקרב איש ולב עמוק
In the psalm the words describe the schemes of the wicked, hidden in “the inward part of a man and a deep heart.” The Alter Rebbe borrows them for an arousal from the depths of the heart, beyond nature. (context: Steinsaltz Tanakh)
Psalms 64:7תהילים ס״ד:ז׳
יַחְפְּשׂוּ־עוֹלֹת תַּמְנוּ חֵפֶשׂ מְחֻפָּשׂ וְקֶרֶב אִישׁ וְלֵב עָמֹק:
They search out iniquities, they have accomplished a diligent search; even in the inward thought of every one, and the deep heart.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
250חובה עלינו מצות התפלה
There the Alter Rebbe asks why prayer, “service of the heart,” is rabbinic and not counted among the 613 mitzvos, though the Sages were stricter about concentration in prayer than in the Shema, and begins to answer from the eighteen blessings, which correspond to the eighteen vertebrae of the spine.
Kehot’s noteראה שו״ע או״ח רספ״ט. וראה לקמן בפ׳ בלק ד״ה לא הביט (ע, ג).
251אא״כ מי שתורתו אומנתו
Kehot’s note points to Shabbat 11a for these words.
Shabbat 11aשבת י״א א
Kehot’s noteשבת יא, א.
252דנשמתי׳ אחידא בי׳ להיטא בי׳
In the Idra Zuta, Rabbi Shimon says that his soul is bound up with G-d and aflame for Him. The Alter Rebbe uses the words for one whose Torah is his whole occupation.
Zohar III, 292aזח״ג רצב, א
Kehot’s noteזח״ג רצב, א.
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253דמשכין בחילא יתיר
The Zohar says that baalei teshuvah draw [themselves near] with greater strength. The Alter Rebbe reads it as drawing from concealment into revelation.
Zohar I, 129bזח״א קכט, ב
Kehot’s noteזח״א קכט, ב.
254יפה שעה אחת בתשובה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות ד, יז.
255יפה שעה אחת בתשובה ומעשים טובים בעוה״ז מכל חיי עולם הבא
Rabbi Yaakov teaches that one hour of teshuvah and good deeds in this world is better than all the life of the World to Come. The Alter Rebbe explains why: teshuvah reaches beyond what the World to Come reveals.
Pirkei Avot 4:17משנה אבות ד׳:י״ז
הוּא הָיָה אוֹמֵר, יָפָה שָׁעָה אַחַת בִּתְשׁוּבָה וּמַעֲשִׂים טוֹבִים בָּעוֹלָם הַזֶּה, מִכָּל חַיֵּי הָעוֹלָם הַבָּא. וְיָפָה שָׁעָה אַחַת שֶׁל קוֹרַת רוּחַ בָּעוֹלָם הַבָּא, מִכָּל חַיֵּי הָעוֹלָם הַזֶּה:
He used to say: more precious is one hour in repentance and good deeds in this world, than all the life of the world to come; And more precious is one hour of the tranquility of the world to come, than all the life of this world.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
256שנהנין מזיו השכינה
Rav describes the World to Come: the righteous sit and delight in the radiance of the Shechinah. The Alter Rebbe calls this only the revealed extension of G-dliness.
Berakhot 17a:12ברכות י״ז א:י״ב
מַרְגְּלָא בְּפוּמֵּיהּ דְּרַב: לֹא כָּעוֹלָם הַזֶּה הָעוֹלָם הַבָּא. הָעוֹלָם הַבָּא אֵין בּוֹ לֹא אֲכִילָה וְלֹא שְׁתִיָּהּ וְלֹא פְּרִיָּה וּרְבִיָּה וְלֹא מַשָּׂא וּמַתָּן וְלֹא קִנְאָה וְלֹא שִׂנְאָה וְלֹא תַּחֲרוּת, אֶלָּא צַדִּיקִים יוֹשְׁבִין וְעַטְרוֹתֵיהֶם בְּרָאשֵׁיהֶם וְנֶהֱנִים מִזִּיו הַשְּׁכִינָה, שֶׁנֶּאֱמַר: ״וַיֶּחֱזוּ אֶת הָאֱלֹקִים וַיֹּאכְלוּ וַיִּשְׁתּוּ״.
It was a favourite saying of Rab : Not like this world is the world to come. In the world to come there is neither eating nor drinking; no procreation of children or business transactions; no envy or hatred or rivalry ; but the righteous sit enthroned, their crowns on their heads, and enjoy the lustre of the Shekinah; as it is said, "And they beheld G-d, and did eat and drink" (Exod. xxiv. ll).
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות יז, א.
257ע״י דאתכפיא סט״א
The Zohar speaks of subduing the sitra achra and turning darkness into light. The Alter Rebbe uses it for the power of teshuvah.
Zohar II, 128bזח״ב קכח, ב
Kehot’s noteראה זח״ב קכח, ב.
258החשך יכסה ארץ
“For behold, darkness shall cover the earth, and fog the nations, but upon you Havayah will shine.” The Alter Rebbe uses the first words for the concealment that keeps the light from shining below as above.
Isaiah 60:2ישעיהו ס׳:ב׳
כִּי־הִנֵּה הַחֹשֶׁךְ יְכַסֶּה־אֶרֶץ וַעֲרָפֶל לְאֻמִּים וְעָלַיִךְ יִזְרַח ה׳ וּכְבוֹדוֹ עָלַיִךְ יֵרָאֶה:
For, behold, darkness shall cover the earth, And gross darkness the peoples; But upon thee the L-RD will arise, And His glory shall be seen upon thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ ס, ב.
259כי עין בעין יראו
The seeing below will match the seeing above, when the sitra achra is subdued.
Isaiah 52:8ישעיהו נ״ב:ח׳
קוֹל צֹפַיִךְ נָשְׂאוּ קוֹל יַחְדָּו יְרַנֵּנוּ כִּי עַיִן בְּעַיִן יִרְאוּ בְּשׁוּב ה׳ צִיּוֹן:
Hark, thy watchmen! they lift up the voice, Together do they sing; For they shall see, eye to eye, The L-RD returning to Zion.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נב, ח.
260ביום ההוא יהיה ה׳ אחד ושמו אחד
The revealed unity of the time to come, when above and below are equal.
Zechariah 14:9זכריה י״ד:ט׳
וְהָיָה ה׳ לְמֶלֶךְ עַל־כׇּל־הָאָרֶץ בַּיּוֹם הַהוּא יִהְיֶה ה׳ אֶחָד וּשְׁמוֹ אֶחָד:
And the L-RD shall be King over all the earth; In that day shall the L-RD be One, and His name one.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
261בשעה שהקדימו ישראל נעשה לנשמע
The Gemara with which the maamar opened. Here the Alter Rebbe explains it: “we will do” comes first because “we will hear” is drawn from it.
Shabbat 88a:7–8שבת פ״ח א:ז׳-ח׳
דָּרַשׁ רַבִּי סִימַאי: בְּשָׁעָה שֶׁהִקְדִּימוּ יִשְׂרָאֵל ״נַעֲשֶׂה״ לְ״נִשְׁמָע״ בָּאוּ שִׁשִּׁים רִיבּוֹא שֶׁל מַלְאֲכֵי הַשָּׁרֵת, לְכׇל אֶחָד וְאֶחָד מִיִּשְׂרָאֵל קָשְׁרוּ לוֹ שְׁנֵי כְתָרִים, אֶחָד כְּנֶגֶד ״נַעֲשֶׂה״ וְאֶחָד כְּנֶגֶד ״נִשְׁמָע״. וְכֵיוָן שֶׁחָטְאוּ יִשְׂרָאֵל, יָרְדוּ מֵאָה וְעֶשְׂרִים רִיבּוֹא מַלְאֲכֵי חַבָּלָה וּפֵירְקוּם, שֶׁנֶּאֱמַר: ״וַיִּתְנַצְּלוּ בְנֵי יִשְׂרָאֵל אֶת עֶדְיָם מֵהַר חוֹרֵב״. אָמַר רַבִּי חָמָא בְּרַבִּי חֲנִינָא: בְּחוֹרֵב טָעֲנוּ, בְּחוֹרֵב פֵּרְקוּ. בְּחוֹרֵב טָעֲנוּ — כְּדַאֲמַרַן, בְּחוֹרֵב פֵּרְקוּ — דִּכְתִיב: ״וַיִּתְנַצְּלוּ בְנֵי יִשְׂרָאֵל וְגוֹ׳״. אָמַר …
William Davidson, Vocalized Aramaic (CC-BY-NC)
262במדרש פ׳ ויקרא ר״פ א׳
the passage shares nothing with the note
Kehot’s noteראה לקמן סעי׳ ה. וראה אוה״ת ויקרא-א ע׳ רלב ואילך. יהל אור ע׳ שפו.
263גבורי כח עושי דברו
The Midrash applies “mighty in strength, who do His word” to Israel at Sinai, who put doing before hearing.
Vayikra Rabbah 1:1ויקרא רבה א׳:א׳
264גבורי כח עושי דברו
The Zohar on Balak, which the text cites on this matter.
Zohar, Balak 6:113–122ספר הזהר, בלק ו׳:קי״ג-קכ״ב
Said the boy to him: ‘Of a truth I see that your weapons are good; be mindful of them and do not forget them. Assuredly the might of a warrior lies in his lance and sword. But what is the meaning of “mighty in strength that fulfil his word, hearkening unto the voice of his word”?’ Said R. Eleazar: ‘I have already explained.’ Said the boy: ‘I see that your arm has become faint. Now it is time not to hold back, but to sling from the catapult stone after …
The Zohar; London, Soncino Press, 1933 (Public Domain)
265גבורי כח עושי דברו
The Zohar on Lech Lecha, which the text cites on this matter.
Zohar, Lech Lecha 27:309–28:318ספר הזהר, לך לך כ״ז:ש״ט-כ״ח:שי״ח
266במקום שבע״ת עומדים
Rabbi Abahu teaches that the perfectly righteous cannot stand in the place where baalei teshuvah stand. The Alter Rebbe explains it by the greater power of teshuvah to bring the hidden into revelation.
Berakhot 34b:22–23ברכות ל״ד ב:כ״ב-כ״ג
וּפְלִיגָא דְּרַבִּי אֲבָהוּ, דְּאָמַר רַבִּי אֲבָהוּ: מָקוֹם שֶׁבַּעֲלֵי תְשׁוּבָה עוֹמְדִין — צַדִּיקִים גְּמוּרִים אֵינָם עוֹמְדִין, שֶׁנֶּאֱמַר: ״שָׁלוֹם שָׁלוֹם לָרָחוֹק וְלַקָּרוֹב״. ״לָרָחוֹק״ בְּרֵישָׁא, וַהֲדַר ״לַקָּרוֹב״. וְרַבִּי יוֹחָנָן אָמַר לְךָ: מַאי ״רָחוֹק״ — שֶׁהָיָה רָחוֹק מִדְּבַר עֲבֵירָה מֵעִיקָּרָא. וּמַאי ״קָרוֹב״ — שֶׁהָיָה קָרוֹב לִדְבַר עֲבֵירָה, וְנִתְרַחֵק מִמֶּנּוּ הַשְׁתָּא.
This is at variance with the opinion of R. Abbahu who said : The place which the penitent occupy, the perfectly righteous are unable to occupy ; as it is said, "Peace, peace to him that is far off and to him that is near" — "to him that is far off [from G-d]" first, and then "to him that is near." But R. Johanan can reply : What means "To him that is far off"? To him who was far off from transgression from the first ; and what …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות לד, ב. וראה הערת כ״ק אדמו״ר בס׳ המאמרים ה׳תש״ט, ע׳ 183.
267ברחימו דלבייהו לאתקרבא לקוב״ה אקדימו עשיה לשמיעה
The Zohar on Behar says that in the love of their hearts to come near to the Holy One, blessed be He, Israel put doing before hearing. The Alter Rebbe uses it to tie “we will do” to the hidden love.
Zohar, Behar 4:13–15ספר הזהר, בהר ד׳:י״ג-ט״ו
And since Israel at therefore “hearing” is attached to this Mount Sinai placed “doing” before “hearing’ sabbatical year.
The Zohar; London, Soncino Press, 1933 (Public Domain)
Paragraph 20
268יביאו לבוש מלכות
This verse opens the discourse in Torah Ohr to which the text refers.
Esther 6:8אסתר ו׳:ח׳
יָבִיאוּ לְבוּשׁ מַלְכוּת אֲשֶׁר לָבַשׁ־בּוֹ הַמֶּלֶךְ וְסוּס אֲשֶׁר רָכַב עָלָיו הַמֶּלֶךְ וַאֲשֶׁר נִתַּן כֶּתֶר מַלְכוּת בְּרֹאשׁוֹ:
let royal apparel be brought which the king useth to wear, and the horse that the king rideth upon, and on whose head a crown royal is set;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
269צאינה וראינה
This verse opens the discourse in Likkutei Torah on Shir HaShirim to which the text refers.
Song of Songs 3:11שיר השירים ג׳:י״א
צְאֶנָה וּרְאֶינָה בְּנוֹת צִיּוֹן בַּמֶּלֶךְ שְׁלֹמֹה בָּעֲטָרָה שֶׁעִטְּרָה־לּוֹ אִמּוֹ בְּיוֹם חֲתֻנָּתוֹ וּבְיוֹם שִׂמְחַת לִבּוֹ:
Go forth, O ye daughters of Zion, And gaze upon king Solomon, Even upon the crown wherewith his mother hath crowned him in the day of his espousals, And in the day of the gladness of his heart.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
270בד״ה ביום השמיני שלח
This is the discourse “On the eighth day he sent away the people.” Its summary (88a) reads “Behind and before (kedem) You formed me” with kedem as the level of “with whom did He consult,” sovev kol almin, from which the soul’s yearning (ratzo) is drawn.
Kehot’s noteלקמן שמע״צ פו, ב.
271ביום השמיני שלח
This verse opens the discourse to which the text refers for “And before You formed me.”
I Kings 8:66מלכים א ח׳:ס״ו
בַּיּוֹם הַשְּׁמִינִי שִׁלַּח אֶת־הָעָם וַיְבָרְכוּ אֶת־הַמֶּלֶךְ וַיֵּלְכוּ לְאׇהֳלֵיהֶם שְׂמֵחִים וְטוֹבֵי לֵב עַל כׇּל־הַטּוֹבָה אֲשֶׁר עָשָׂה ה׳ לְדָוִד עַבְדּוֹ וּלְיִשְׂרָאֵל עַמּוֹ:
On the eighth day he sent the people away, and they blessed the king, and went unto their tents joyful and glad of heart for all the goodness that the L-RD had shown unto David His servant, and to Israel His people.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
272וקדם צרתני
“Behind and before (kedem) You formed me.” The discourse referred to links kedem with the primordial thought, “bekadmin.”
Psalms 139:5תהילים קל״ט:ה׳
אָחוֹר וָקֶדֶם צַרְתָּנִי וַתָּשֶׁת עָלַי כַּפֶּכָה:
Thou hast hemmed me in behind and before, And laid Thy hand upon me.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 22
273אם יוספים אנחנו
The people tell Moshe that if they continue to hear G-d’s voice they will die. The Alter Rebbe uses it to show that the revelation at Sinai was too great for them.
Deuteronomy 5:22דברים ה׳:כ״ב
וְעַתָּה לָמָּה נָמוּת כִּי תֹאכְלֵנוּ הָאֵשׁ הַגְּדֹלָה הַזֹּאת אִם־יֹסְפִים אֲנַחְנוּ לִשְׁמֹעַ אֶת־קוֹל ה׳ אֱלֹקֵינוּ עוֹד וָמָתְנוּ:
Now therefore why should we die? for this great fire will consume us; if we hear the voice of the L-RD our G-d any more, then we shall die.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ה, כב.
274Rabbi Tanchum bar Chanilai says: a burden heavy for one is light for two, but could a burden heavy for six hundred thousand be light for one? All Israel said, “If we continue to hear…,” and Moshe heard the voice of the utterance itself and lived.
Vayikra Rabbah 1:1ויקרא רבה א׳:א׳
Paragraph 23
275לאמר זה הדבר
“And Moshe spoke to the heads of the tribes, saying: This is the thing.” The Sages contrast Moshe, who prophesied with “This,” with the other prophets, who prophesied with “Thus.”
Numbers 30:2במדבר ל׳:ב׳
וַיְדַבֵּר מֹשֶׁה אֶל־רָאשֵׁי הַמַּטּוֹת לִבְנֵי יִשְׂרָאֵל לֵאמֹר זֶה הַדָּבָר אֲשֶׁר צִוָּה ה׳
And Moses spoke unto the heads of the tribes of the children of Israel, saying: This is the thing which the L-RD hath commanded.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
276חכמה כ״ח מ״ה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז בהקדמה.
277ונחנו מה
Moshe and Aharon say, “And what are we?” The Alter Rebbe reads mah as Chochmah, koach mah, the self-nullification of Moshe.
Exodus 16:7שמות ט״ז:ז׳
וּבֹקֶר וּרְאִיתֶם אֶת־כְּבוֹד ה׳ בְּשׇׁמְעוֹ אֶת־תְּלֻנֹּתֵיכֶם עַל־ה׳ וְנַחְנוּ מָה כִּי תַלִּינוּ עָלֵינוּ:
and in the morning, then ye shall see the glory of the L-RD; for that He hath heard your murmurings against the L-RD; and what are we, that ye murmur against us?’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות טז, ז.
Paragraph 24
278נפשי יצאה בדברו
In the Song the beloved says that her soul went out when he spoke. The Midrash applies it to Israel at Sinai, whose souls left them at each utterance.
Song of Songs 5:6שיר השירים ה׳:ו׳
פָּתַחְתִּי אֲנִי לְדוֹדִי וְדוֹדִי חָמַק עָבָר נַפְשִׁי יָצְאָה בְדַבְּרוֹ בִּקַּשְׁתִּיהוּ וְלֹא מְצָאתִיהוּ קְרָאתִיו וְלֹא עָנָנִי:
I opened to my beloved; But my beloved had turned away, and was gone. My soul failed me when he spoke. I sought him, but I could not find him; I called him, but he gave me no answer.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש ה, ו.
279חכו ממתקים
The Midrash on “His palate is sweetness” describes the souls leaving at each utterance at Sinai.
Shir HaShirim Rabbah 5:16שיר השירים רבה ה׳:ט״ז
חִכּוֹ מַמְתַקִּים, כְּתִיב (עמוס ה, ד): כִּי כֹה אָמַר ה׳ לְבֵית יִשְׂרָאֵל דִּרְשׁוּנִי וִחְיוּ, יֵשׁ לְךָ חֵךְ גָּדוֹל מָתוֹק מִזֶּה, כְּתִיב (יחזקאל לג, יא): חַי אָנִי נְאֻם ה׳ אֱלֹקִים אִם אֶחְפֹּץ בְּמוֹת הָרָשָׁע וגו׳, יֵשׁ לְךָ חֵךְ גָּדוֹל מָתוֹק מִזֶּה. (יחזקאל יח, לב): כִּי לֹא אֶחְפֹּץ בְּמוֹת הַמֵּת נְאֻם ה׳ אֱלֹקִים וְהָשִׁיבוּ וִחְיוּ, יֵשׁ לְךָ חֵךְ גָּדוֹל מָתוֹק מִזֶּה. (יחזקאל יח, כז): וּבְשׁוּב רָשָׁע מֵרִשְׁעָתוֹ וַיַּעַשׂ מִשְׁפָּט וּצְדָקָה הוּא אֶת נַפְשׁוֹ יְחַיֶּה, יֵשׁ לְךָ חֵךְ גָּדוֹל מָתוֹק מִזֶּה. אָמַר רֵישׁ לָקִישׁ וּבִלְבַד בְּתוֹהֶה עַל הָרִאשׁוֹנוֹת, הָא כֵיצַד, תָּנֵי רַבִּי …
“His palate is sweet and all of him is delightful. This is my beloved, and this is my companion, daughters of Jerusalem” (Song of Songs 5:16). “His palate is sweet” – it is written: “For so said the L-rd to the house of Israel: Seek Me and live” (Amos 5:4). Is there a palate that is greater and sweeter than that? It is written: “As I live – the utterance of the L-rd G-d – I do not desire the death of the wicked, [but that the wicked repent from …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
280שרק משה יוכל לשמוע
The note points to Likkutei Sichos on the point that only Moshe could hear the voice of the utterance.
Kehot’s noteראה לקו״ש-כח ע׳ 13 הערה 56.
281אדני שפתי תפתח
“Ado-nai, open my lips.” This verse opens the discourse in the Siddur to which the text refers.
Psalms 51:17תהילים נ״א:י״ז
אֲדֹ־נָי שְׂפָתַי תִּפְתָּח וּפִי יַגִּיד תְּהִלָּתֶךָ:
O L-rd, open Thou my lips; and my mouth shall declare Thy praise.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
282קול דודי הנה זה בא מדלג
“The voice of my Beloved! Behold, he comes, leaping over the mountains.” A further discourse on “the voice.”
Song of Songs 2:8שיר השירים ב׳:ח׳
קוֹל דּוֹדִי הִנֵּה־זֶה בָּא מְדַלֵּג עַל־הֶהָרִים מְקַפֵּץ עַל־הַגְּבָעוֹת:
Hark! my beloved! behold, he cometh, Leaping upon the mountains, skipping upon the hills.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
283העונה אישר״מ
Whoever answers “Amen, may His great Name be blessed” with all his strength has an evil decree torn up. The Alter Rebbe links “with all his strength” to “mighty in strength.”
Shabbat 119b:5שבת קי״ט ב:ה׳
אָמַר רַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי: כׇּל הָעוֹנֶה ״אָמֵן יְהֵא שְׁמֵיהּ רַבָּא מְבָרַךְ״ בְּכׇל כֹּחוֹ, קוֹרְעִין לוֹ גְּזַר דִּינוֹ, שֶׁנֶּאֱמַר: ״בִּפְרוֹעַ פְּרָעוֹת בְּיִשְׂרָאֵל בְּהִתְנַדֵּב עָם בָּרְכוּ ה׳״. מַאי טַעְמָא ״בִּפְרוֹעַ פְּרָעוֹת״ — מִשּׁוּם דְּ״בָרְכוּ ה׳״. רַבִּי חִיָּיא בַּר אַבָּא אָמַר רַבִּי יוֹחָנָן: אֲפִילּוּ יֵשׁ בּוֹ שֶׁמֶץ שֶׁל עֲבוֹדָה זָרָה — מוֹחֲלִין לוֹ. כְּתִיב הָכָא: ״בִּפְרוֹעַ פְּרָעוֹת״, וּכְתִיב הָתָם: ״כִּי פָרוּעַ הוּא״. אָמַר רֵישׁ לָקִישׁ: כָּל הָעוֹנֶה ״אָמֵן״ בְּכׇל כֹּחוֹ פּוֹתְחִין לוֹ שַׁעֲרֵי גַן עֵדֶן, שֶׁנֶּאֱמַר: ״פִּתְחוּ שְׁעָרִים וְיָבֹא גוֹי צַדִּיק …
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteשבת קיט, ב.
284שאו ידיכם קדש
“Lift up your hands in holiness and bless Havayah.” The Alter Rebbe links yad, “hand,” to koach, which is twice yad.
Psalms 134:2תהילים קל״ד:ב׳
שְׂאוּ־יְדֵכֶם קֹדֶשׁ וּבָרְכוּ אֶת־ה׳
Lift up your hands to the sanctuary, And bless ye the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קלד, ב.
285בד״ה צאינה וראינה
This is the discourse “Go forth and see” (21a).
Kehot’s noteלקו״ש שה״ש כא, ב ואילך. וראה באוה״ת ואתחנן ע׳ פט.
286ועתה יגדל נא
After the spies, when G-d threatens to destroy the people, Moshe prays, “And now, may the strength of Ado-nai be magnified.” The Alter Rebbe reads it as adding strength to the Name Ado-nai, the supernal speech.
Numbers 14:17במדבר י״ד:י״ז
וְעַתָּה יִגְדַּל־נָא כֹּחַ אֲדֹ־נָי כַּאֲשֶׁר דִּבַּרְתָּ לֵאמֹר:
And now, I pray Thee, let the power of the L-rd be great, according as Thou hast spoken, saying:
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר יד, יז.
287שיעקב נתן לדוד כ״ח שנה משלו
The note says that the Zohar’s teaching that Yaakov gave David twenty-eight years is explained there.
Kehot’s noteזח״א קסח סע״א. נתבאר בדרך מצותיך קח, ב ואילך. אוה״ת בראשית-ב דף שנג, ב.
288שיעקב נתן לדוד כ״ח שנה משלו
The Zohar says that Yaakov gave David twenty-eight years of his own life. The Alter Rebbe reads 28 as koach, strength drawn into the Name Ado-nai.
Zohar, Vayishlach 3:46–55ספר הזהר, וישלח ג׳:מ״ו-נ״ה
289The Gemara teaches that G-d rests His Shechinah only on one who is mighty, wealthy, wise and humble, all of which are learned from Moshe.
Nedarim 38aנדרים ל״ח א
290The Gemara says that the Shechinah rests only on one who is wise, mighty, wealthy and of great stature, and that Moshe was ten cubits tall. The Alter Rebbe reads the ten cubits as the ten Sefiros of Atzilus.
Shabbat 92a:8שבת צ״ב א:ח׳
וְאִיבָּעֵית אֵימָא: מֵאָרוֹן. דְּאָמַר מָר: אָרוֹן תִּשְׁעָה וְכַפּוֹרֶת טֶפַח. הֲרֵי כָּאן עֲשָׂרָה, וּגְמִירִי דְּכֹל טוּנָא דְּמִידְּלֵי בְּמוֹטוֹת — תִּילְתָּא מִלְּעֵיל וּתְרֵי תִּילְתֵי מִלְּרַע, אִישְׁתְּכַח דְּמִלְּמַעְלָה מֵעֲשָׂרָה הֲוָה קָאֵי. וְלִיגְמַר מִמֹּשֶׁה? דִּילְמָא מֹשֶׁה שָׁאנֵי, דְּאָמַר מָר: אֵין הַשְּׁכִינָה שׁוֹרָה אֶלָּא עַל חָכָם גִּבּוֹר וְעָשִׁיר וּבַעַל קוֹמָה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Paragraph 25
291גבורי כח
The Gemara applies “mighty in strength, who do His word” to one who overcomes his inclination, as Rabbi Tzadok did.
Kiddushin 40a:1קידושין מ׳ א:א׳
נוֹשְׂאֵי קֵיסָר שְׁמָרוּנִי כׇּל הַלַּיְלָה. אֲמַרוּ לֵקהּ: שֶׁמָּא דְּבַר עֶרְוָה בָּא לְיָדְךָ וְנִיצַּלְתָּ הֵימֶנּוּ, דִּתְנֵינָא: כׇּל הַבָּא דְּבַר עֶרְוָה לְיָדוֹ וְנִיצַּל הֵימֶנּוּ – עוֹשִׂין לוֹ נֵס. ״גִּבֹּרֵי כֹחַ עֹשֵׂי דְבָרוֹ לִשְׁמֹעַ בְּקוֹל דְּבָרוֹ״ – כְּגוֹן רַבִּי צָדוֹק וַחֲבֵירָיו.
William Davidson, Vocalized Aramaic (CC-BY-NC)
292בד״ה ונקדשתי
The discourse asks how the seraphim, created and limited beings, can stand “above” the Shechinah, and begins its answer by explaining kadosh as “separate,” as in “I, Havayah, have not changed”: there is no change in Him before or after Creation.
Kehot’s noteלעיל פ׳ אמור לא, א ואילך.
293שרפים עומדים ממעל לו
Isaiah sees seraphim standing above Him. The discourse referred to explains how the angels can “stand above” and lift up the level of the Shechinah.
Isaiah 6:2ישעיהו ו׳:ב׳
שְׂרָפִים עֹמְדִים מִמַּעַל לוֹ שֵׁשׁ כְּנָפַיִם שֵׁשׁ כְּנָפַיִם לְאֶחָד בִּשְׁתַּיִם יְכַסֶּה פָנָיו וּבִשְׁתַּיִם יְכַסֶּה רַגְלָיו וּבִשְׁתַּיִם יְעוֹפֵף:
Above Him stood the seraphim; each one had six wings: with twain he covered his face and with twain he covered his feet, and with twain he did fly.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
294והחיות נושאות את הכסא
In Shelach (41d) the Alter Rebbe explains that through the offerings the animal soul rises in the level of “the face of the ox,” as “the Chayos carry the Throne,” lifting the supernal heart to receive from the mind.
Kehot’s noteבחיי תרומה כה, י בשם פדר״א. וראה פדר״א ספ״ד. שמ״ר ספכ״ג. על״ק שלח (מא, סע״ד). וש״נ. וע׳ בהעלותך (לא, ג). וע״ע פקודי (ח, א). [כ].
295והחיות נושאות את הכסא
Pirkei DeRabbi Eliezer describes G-d’s Throne with the four holy Chayos fixed on each of its legs. The Alter Rebbe uses the image of the Chayos carrying the Throne.
Pirkei DeRabbi Eliezer 4:1פרקי דרבי אליעזר ד׳:א׳
… ״בְּרֵאשִׁית בָּרָא אֱלֹקִים אֵת הַשָּׁמַיִם וְאֵת הָאָרֶץ״. וְאֵי זֶה רָקִיעַ בָּרָא בַּיּוֹם שֵׁנִי? רַבִּי אֱלִיעֶזֶר אוֹמֵר, רָקִיעַ שֶׁעַל רָאשֵׁי הַחַיּוֹת ד׳, שֶׁנֶּאֱמַר (יחזקאל א, כב): ״וּדְמוּת עַל רָאשֵׁי הַחַיָּה רָקִיעַ כְּעֵין הַקֶּרַח הַנּוֹרָא״. וּמַה הוּא כְּעֵין הַקֶּרַח הַנּוֹרָא? כַּאֲבָנִים טוֹבוֹת וּמַרְגָּלִיּוֹת, וְהוּא מֵאִיר עַל כָּל הַשָּׁמַיִם כְּנֵר שֶׁהוּא בַּבַּיִת וְכַשֶּׁמֶשׁ שֶׁהוּא מֵאִיר בִּגְבוּרָתוֹ בַּצָּהֳרַיִם, שֶׁנֶּאֱמַר (דניאל ב, כב): ״וּנְהוֹרָא עִמֵּהּ שְׁרֵא״. וּכְמוֹתָן הַצַּדִּיקִים עֲתִידִין לְהָאִיר לֶעָתִיד לָבוֹא, שֶׁנֶּאֱמַר (דניאל יב, ג): ״וְהַמַּשְׂכִּלִים …
THE CREATION ON THE SECOND DAY ON the second day the Holy One, blessed be He, created the firmament, the angels, fire for flesh and blood, and the fire of Gehinnom. Were not heaven and earth created on the first day, as it is said, "In the beginning G-d created the heaven and the earth" (Gen. 1:1)? Which firmament was created on the second day? Rabbi Eliezer said: || It was the firmament which is above the heads of the four Chajjôth (living creatures), (as it is said), "And over …
Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) · Pirke de Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
296ועל דמות הכסא
Upon the likeness of the Throne was a likeness like the appearance of a man. The angels carry and lift this level.
Ezekiel 1:26יחזקאל א׳:כ״ו
וּמִמַּעַל לָרָקִיעַ אֲשֶׁר עַל־רֹאשָׁם כְּמַרְאֵה אֶבֶן־סַפִּיר דְּמוּת כִּסֵּא וְעַל דְּמוּת הַכִּסֵּא דְּמוּת כְּמַרְאֵה אָדָם עָלָיו מִלְמָעְלָה:
And above the firmament that was over their heads was the likeness of a throne, as the appearance of a sapphire stone; and upon the likeness of the throne was a likeness as the appearance of a man upon it above.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיחזקאל א, כו.
297ובפע״ח שער השבת
Kehot’s marei makom for these words (its note is below).
Kehot’s noteפ״כ סד״ה ואמנם.
298כתר יתנו לך
The Arizal discusses the Kedushah of Musaf, “A crown they shall give to You… the angels,” and explains there that Chochmah and Binah are called “angels.” The Alter Rebbe cites it for the source of the angels’ strength.
Pri Etz Chaim, Gate of the Sabbath 20:6פרי עץ חיים, שער השבת כ׳:ו׳
וז״ס כתר יתנו לך ה׳ אלקינו, כי עתה עולה ז״א בכתר אבא. והנה בכל התפילות אינן עולין לא ז״א ולא נוקבא רק מדרגה אחת, שהם, או ג״ת, או ג״א, או ג״ר, אך עתה עולה הנוקבא בתפלת מוסף ב׳ מדרגות בפעם אחת, כי היא עומדת בג״ת, ומדלגת ג׳ אמצעות, ועולה בג״ר, לכן שואלים המלאכים אי״ה מקום כבודו, כי הם תמהים מזה, וחושבים שעולה מדרגה אחת כשאר הפעמים, ורואים שאינה שם, ושואלין איה מקום כבודו, שהיא הנוקבא הנקראת כבודו, כבוד ו׳, שהוא הז״א:
Pri Etz Chaim (Public Domain)
299שלבש כח לכוף יצרו
Rashi explains “mighty in strength” as one like Rabbi Tzadok, who clothed himself with strength to subdue his inclination and overcome it for his Maker’s will. This is the plain sense the Alter Rebbe gives.
Rashi on Kiddushin 40a:1–40b:2רש"י על קידושין מ׳ א:א׳-מ׳ ב:ב׳
כגון רבי צדוק - שלבש כח לכוף יצרו להתגבר בחפצי קונו: אמר מאי נפקא מינה - דהא מילתא דלא נזדמן לי אלא מאכל טמא יש לי ללמוד מכאן דעביד האי הבועל ארמית ראוי למאכל טמא: שגרת תנורא - אותה ארמית הסיקה את התנור לצלות דבר הטמא שם ואשה גדולה היתה שאין יכול ליפטר ממנה ומסור בידה להורגו: קא מנחא ליה - לאותו צלי בתוכו: נפיל בהא - באור של גיהנם: אי ידעי - אילו ידעתי שחמור עליכם הדבר כל כך: דיקולי - סלים שנשים נותנות שם פלכיהן: אטרחתן - שהייתי …
Vilna Edition (Public Domain)
300Ben Zoma teaches: “Who is mighty? He who subdues his inclination.” The Alter Rebbe uses it to explain “mighty in strength.”
Pirkei Avot 4:1משנה אבות ד׳:א׳
בֶּן זוֹמָא אוֹמֵר, אֵיזֶהוּ חָכָם, הַלּוֹמֵד מִכָּל אָדָם, שֶׁנֶּאֱמַר (תהלים קיט) מִכָּל מְלַמְּדַי הִשְׂכַּלְתִּי כִּי עֵדְוֹתֶיךָ שִׂיחָה לִּי. אֵיזֶהוּ גִבּוֹר, הַכּוֹבֵשׁ אֶת יִצְרוֹ, שֶׁנֶּאֱמַר (משלי טז) טוֹב אֶרֶךְ אַפַּיִם מִגִּבּוֹר וּמשֵׁל בְּרוּחוֹ מִלֹּכֵד עִיר. אֵיזֶהוּ עָשִׁיר, הַשָּׂמֵחַ בְּחֶלְקוֹ, שֶׁנֶּאֱמַר (תהלים קכח) יְגִיעַ כַּפֶּיךָ כִּי תֹאכֵל אַשְׁרֶיךָ וְטוֹב לָךְ. אַשְׁרֶיךָ, בָּעוֹלָם הַזֶּה. וְטוֹב לָךְ, לָעוֹלָם הַבָּא. אֵיזֶהוּ מְכֻבָּד, הַמְכַבֵּד אֶת הַבְּרִיּוֹת, שֶׁנֶּאֱמַר (שמואל א ב) כִּי מְכַבְּדַי אֲכַבֵּד וּבֹזַי יֵקָלּוּ:
Ben Zoma said: Who is wise? He who learns from every man, as it is said: “From all who taught me have I gained understanding” (Psalms 119:99). Who is mighty? He who subdues his [evil] inclination, as it is said: “He that is slow to anger is better than the mighty; and he that rules his spirit than he that takes a city” (Proverbs 16:32). Who is rich? He who rejoices in his lot, as it is said: “You shall enjoy the fruit of your labors, you shall be happy …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
301ה׳ ארך אפים
Moshe continues, “Havayah is slow to anger and abundant in kindness.” The strength of Ado-nai is magnified through this attribute.
Numbers 14:18במדבר י״ד:י״ח
ה׳ אֶרֶךְ אַפַּיִם וְרַב־חֶסֶד נֹשֵׂא עָוֺן וָפָשַׁע וְנַקֵּה לֹא יְנַקֶּה פֹּקֵד עֲוֺן אָבוֹת עַל־בָּנִים עַל־שִׁלֵּשִׁים וְעַל־רִבֵּעִים:
The L-RD is slow to anger, and plenteous in lovingkindness, forgiving iniquity and transgression, and that will by no means clear the guilty; visiting the iniquity of the fathers upon the children, upon the third and upon the fourth generation.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
302טוב ארך אפים מגבור ומושל ברוחו מלוכד עיר
One who is slow to anger is better than the mighty, and one who rules his spirit than the conqueror of a city. The Alter Rebbe links “slow to anger” with the divine attribute of the same name.
Proverbs 16:32משלי ט״ז:ל״ב
טוֹב אֶרֶךְ אַפַּיִם מִגִּבּוֹר וּמֹשֵׁל בְּרוּחוֹ מִלֹּכֵד עִיר:
He that is slow to anger is better than the mighty; And he that ruleth his spirit than he that taketh a city.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
303ארך אפים ורב חסד
Among the Thirteen Attributes: “slow to anger and abundant in kindness.” Sweetening the inclination draws down the sweetening of the Gevuros from this level.
Exodus 34:6שמות ל״ד:ו׳
וַיַּעֲבֹר ה׳ עַל־פָּנָיו וַיִּקְרָא ה׳ ה׳ אֵל רַחוּם וְחַנּוּן אֶרֶךְ אַפַּיִם וְרַב־חֶסֶד וֶאֱמֶת:
And the L-RD passed by before him, and proclaimed: ‘The L-RD, the L-RD, G-d, merciful and gracious, long-suffering, and abundant in goodness and truth;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות לד, ו.
304ועתה יגדל נא כח אד׳
Moshe prays, “And now, may the strength of Ado-nai be magnified.” The Alter Rebbe reads it as adding strength to the Name Ado-nai in the supernal speech.
Numbers 14:17במדבר י״ד:י״ז
וְעַתָּה יִגְדַּל־נָא כֹּחַ אֲדֹ־נָי כַּאֲשֶׁר דִּבַּרְתָּ לֵאמֹר:
And now, I pray Thee, let the power of the L-rd be great, according as Thou hast spoken, saying:
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 26
305נשא את ראש בני גרשון
This verse opens the explanation in Likkutei Torah, Naso, to which the text refers.
Numbers 4:22במדבר ד׳:כ״ב
נָשֹׂא אֶת־רֹאשׁ בְּנֵי גֵרְשׁוֹן גַּם־הֵם לְבֵית אֲבֹתָם לְמִשְׁפְּחֹתָם:
’Take the sum of the sons of Gershon also, by their fathers’houses, by their families;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
306מקדש אדני כוננו ידיך
“The Sanctuary, Ado-nai, which Your hands established.” The explanation referred to discusses this verse.
Exodus 15:17שמות ט״ו:י״ז
תְּבִאֵמוֹ וְתִטָּעֵמוֹ בְּהַר נַחֲלָתְךָ מָכוֹן לְשִׁבְתְּךָ פָּעַלְתָּ ה׳ מִקְּדָשׁ אֲדֹ־נָי כּוֹנְנוּ יָדֶיךָ:
Thou bringest them in, and plantest them in the mountain of Thine inheritance, The place, O L-RD, which Thou hast made for Thee to dwell in, The sanctuary, O L-rd, which Thy hands have established.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
307על אלה אני בוכיה
“For these I weep.” The Midrash on this verse says, “Happy is the city whose name is like the name of its King.”
Lamentations 1:16איכה א׳:ט״ז
עַל־אֵלֶּה אֲנִי בוֹכִיָּה עֵינִי עֵינִי יֹרְדָה מַּיִם כִּי־רָחַק מִמֶּנִּי מְנַחֵם מֵשִׁיב נַפְשִׁי הָיוּ בָנַי שׁוֹמֵמִים כִּי גָבַר אוֹיֵב:
For these things I weep; Mine eye, Mine eye runneth down with water; Because the comforter is far from me, Even he that should refresh my soul; My children are desolate, Because the enemy hath prevailed.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
308ירושלים הוא יראה שלם
The Midrash says that Avraham called the place Yireh and Shem called it Shalem, and G-d joined the two names: Yerushalayim. The Alter Rebbe reads it as yirah shalem, complete awe.
Bereshit Rabbah 56:10בראשית רבה נ״ו:י׳
… קורא אני אותו שלם אברהם אדם צדיק מתרעם אלא הריני קורא אותו ירושלים כמו שקראו שניהם יראה שלם ירושלים ר׳ ברכיה בשם רבי חלבו אמר עד שהוא שלם עשה לו הקדוש ברוך הוא סוכה והיה מתפלל בתוכה שנאמר (תהלים עו) ויהי בשלם סוכו ומעונתו בציון ומה היה אומר יהי רצון שאראה בבנין ביתי ד״א מלמד שהראה לו הקב״ה בית המקדש חרב ובנוי חרב ובנוי שנא׳ שם המקום ההוא ה׳ יראה הרי בנוי היך מה דאת אמר (דברים טו) שלש פעמים בשנה יראה אשר יאמר היום בהר ה׳ הרי חרב …
“Abraham called the name of that place The L-rd will see, as it is said to this day: On the mount where the L-rd will be seen” (Genesis 22:14). “Abraham called the name of that place The L-rd will see” – Rabbi Yoḥanan said: He said before Him: ‘Master of the universe, when You said to me: “Take you your son, your only one,” I had something to argue in response: Yesterday you said: “For it is through Isaac [that descendants will be considered for you[”…” and now You say: …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Kehot’s noteב״ר נו, י.
309והאלקים עשה שיראו מלפניו
“Elokim has made it so that they fear before Him.” The Alter Rebbe reads it as the lower awe, linked with the Name Elokim.
Ecclesiastes 3:14קהלת ג׳:י״ד
יָדַעְתִּי כִּי כׇּל־אֲשֶׁר יַעֲשֶׂה הָאֱלֹקִים הוּא יִהְיֶה לְעוֹלָם עָלָיו אֵין לְהוֹסִיף וּמִמֶּנּוּ אֵין לִגְרֹעַ וְהָאֱלֹקִים עָשָׂה שֶׁיִּרְאוּ מִלְּפָנָיו:
I know that, whatsoever G-d doeth, it shall be for ever; nothing can be added to it, nor any thing taken from it; and G-d hath so made it, that men should fear before Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteקהלת ג, יד.
310ונגלה כבוד הוי׳
“And the glory of Havayah shall be revealed.” In the Time to Come this revelation will bring the higher awe.
Isaiah 40:5ישעיהו מ׳:ה׳
וְנִגְלָה כְּבוֹד ה׳ וְרָאוּ כׇל־בָּשָׂר יַחְדָּו כִּי פִּי ה׳ דִּבֵּר:
And the glory of the L-RD shall be revealed, and all flesh shall see it together; for the mouth of the L-RD hath spoken it.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
311ומי יתן כל עם ה׳ נביאים
Moshe says, “Would that all the people of Havayah were prophets.” Midrash Tehillim says it will come true in the Time to Come.
Numbers 11:29במדבר י״א:כ״ט
וַיֹּאמֶר לוֹ מֹשֶׁה הַמְקַנֵּא אַתָּה לִי וּמִי יִתֵּן כׇּל־עַם ה׳ נְבִיאִים כִּי־יִתֵּן ה׳ אֶת־רוּחוֹ עֲלֵיהֶם:
And Moses said unto him: ‘Art thou jealous for my sake? would that all the L-RD’S people were prophets, that the L-RD would put His spirit upon them! ’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
312ואשים דברי בפיך
“I have put My words in your mouth.” Torah study is the voice of G-d’s word in the student’s mouth.
Isaiah 51:16ישעיהו נ״א:ט״ז
וָאָשִׂם דְּבָרַי בְּפִיךָ וּבְצֵל יָדִי כִּסִּיתִיךָ לִנְטֹעַ שָׁמַיִם וְלִיסֹד אָרֶץ וְלֵאמֹר לְצִיּוֹן עַמִּי־אָתָּה:
And I have put My words in thy mouth, And have covered thee in the shadow of My hand, That I may plant the heavens, And lay the foundations of the earth, And say unto Zion: ‘Thou art My people.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
313תען לשוני אמרתך
“My tongue shall echo Your word.” One who studies Torah repeats G-d’s own word.
Psalms 119:172תהילים קי״ט:קע״ב
תַּעַן לְשׁוֹנִי אִמְרָתֶךָ כִּי כׇל־מִצְוֺתֶיךָ צֶּדֶק:
Let my tongue sing of Thy word; For all Thy commandments are righteousness.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קיט, קעב.
314וידעת היום
This verse opens the explanation to which the text refers.
Deuteronomy 4:39דברים ד׳:ל״ט
וְיָדַעְתָּ הַיּוֹם וַהֲשֵׁבֹתָ אֶל־לְבָבֶךָ כִּי ה׳ הוּא הָאֱלֹקִים בַּשָּׁמַיִם מִמַּעַל וְעַל־הָאָרֶץ מִתָּחַת אֵין עוֹד:
know this day, and lay it to thy heart, that the L-RD, He is G-d in heaven above and upon the earth beneath; there is none else.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
315Ezekiel’s vision of the future city ends: “And the name of the city from that day shall be ‘Havayah is there.’” The Midrash cited reads it as the city being called by the name of its King, and the Alter Rebbe as Jerusalem’s new name in the Time to Come.
Ezekiel 48:35יחזקאל מ״ח:ל״ה
סָבִיב שְׁמֹנָה עָשָׂר אָלֶף וְשֵׁם־הָעִיר מִיּוֹם ה׳ שָׁמָּה:
It shall be eighteen thousand reeds round about. And the name of the city from that day shall be, The L-RD is there.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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