Likkutei Torah · The Chassidishe Parsha
פרשת בלק
Parshas Balak
The 5 maamarim of Likkutei Torah on the parsha.
likuteitorah.com
Likkutei Torah · Parshas Balak · Maamar 1
מי מנה עפר יעקב ומספר את רובע ישראל
“Who has counted the dust of Yaakov, and the number of the fourth of Israel?”
Israel’s souls are rooted in G-d’s “thought,” above speech and names, yet they gain more by coming down: through the physical mitzvos, done with joy from the heart’s inner point, they draw down the supernal will, the fourth level above thought, speech and action. Through Torah study, “dust” beyond all number, they reach the higher unity.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The maamar explains Bilaam’s words, “Who has counted the dust of Yaakov, and the number of the fourth (rova) of Israel?” Rova means both “a fourth” and “four”: Israel has four levels. Isaiah’s “I created, I formed, also I made” are thought, speech and action, and “also” adds a fourth, the supernal will. Angels and all creatures live from G-d’s speech and have names; souls are rooted in His thought, the hidden worlds, where they have no name and are one with the Infinite Light. Why, then, descend? Because thought is only a garment, while the will is the Infinite Light. The heart’s inner point, a love above reason with no rival in evil, can unite the whole heart, and in the physical mitzvos a person sets aside his will for G-d’s, so that the supernal will rests in him. Sand beside the sea and the twelve oxen beneath Shlomo’s sea explain a “number” that cannot be counted: G-d’s exalted kingship yields separate, countless creatures, the practical mitzvos draw it down, and their joy draws the supernal will without limit. Torah study, “dust” beyond number, is the higher unity, reached through Yaakov’s compassion, yet it must be joined to kindness and charity.

Outline
	1The verse and the four levelsBilaam’s verse, the places in the Talmud and Midrash that expound it, and the two meanings of rova, “a fourth” and “four.” The three verbs of Isaiah 43:7 are thought, speech and action; the word “also” adds a fourth level, higher than all three.¶1–3
	2Speech, thought and the soul’s sourceThe question of the soul’s ascent through its descent. G-d’s speech brings the worlds out into revelation, and its letter-combinations are the names of angels and creatures, the revealed worlds. Israel “arose in thought,” the hidden worlds: in its source the soul has no name and is “one,” and all souls were included as one in Adam.¶4–10
	3The united heart and the supernal willTwo loves: the outer, born of knowledge, which has a rival on the side of evil, and the inner “great love” above reason, which has none. Uniting the outer heart with the inner; the supernal will, the fourth level, revealed in the physical mitzvos; the 248 commandments as the King’s limbs; and why one hour in this world is better than all the World to Come.¶11–19
	4A number that cannot be countedHoshea’s contradiction and the Gemara’s answer. Sand by the sea and the twelve oxen beneath the sea: G-d’s exalted kingship brings about separate, countless creatures. Israel draw His kingship down through the practical mitzvos, and through the joy of the mitzvah they draw the supernal will without limit, “the fourth of Israel,” which includes all four levels.¶20–27
	5Torah, the higher unityTorah study, “dust” beyond all number, is the higher unity, drawing down the inner dimension of the will, “love in delights.” The way to it is Yaakov’s compassion, aroused at fixed times; yet Torah must come with kindness and charity, “the number of the fourth of Israel.”¶28


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה מי מנה עפר יעקב · 5718 · י"ב תמוז, ה'תשח"י · תורת מנחם – ספר המאמרים תשי״ח p. רנה
The Rebbe begins from the verse’s context. The preceding words, “a people that will dwell alone,” refer to the future redemption, so the verse speaks of Israel’s highest perfection. Two questions follow. First, why does it mention the name Yaakov, the lesser name tied to the heel (akev), beside Yisrael? Second, why does it use two verbs, “counted” (mana) and “number” (mispar)? This shows that mana belongs to “the dust of Yaakov” and mispar to “the fourth of Israel,” with “Who” (mi) governing both. The Midrash sharpens the question. Avraham was blessed with stars and Yitzchak with sand, but Yaakov with the dust of the earth. G-d told Yaakov that when his children reach the dust of the earth, “you shall burst forth (ufaratzta) west and east,” which the Midrash links to Moshiach, “the one who breaks through.” So it is precisely the lowly “dust” that brings the greatest elevation.
The Rebbe explains that Yaakov and Yisrael are names of the soul, and that “Yaakov went out from Be’er Sheva and went to Charan” describes the soul’s descent. On the Zohar’s first reading, Be’er Sheva is Binah, joined with Chochmah, the yud of Yaakov, which draws self-nullification (bittul) into the emotive attributes down to Malchus, the world of speech. On the second reading the descent reaches the world of separation (alma d’pruda), where “my throat is parched” and the sun has set. The soul’s power for this comes from an oath (Be’er Shava, “well of the oath”), which is also satiation (sova): hidden powers above its revealed ones. The discussion of “You give truth to Yaakov” presents truth as a gift, and the oath “from days of old,” from above the chain of worlds, empowers the soul to receive it, imparting the awareness that “I am first and I am last, and besides Me there is no G-d.” This discussion explains the soul’s empowerment and prepares the reading; section 11 directly explains the opening verse. Mana means a gift, and it comes from the level of mi, above all the worlds. It reaches down into “the dust of Yaakov,” the lowest work with the body and the animal soul. That work in turn makes “the fourth (rova) of Israel,” the four parts of the G-dly soul, shine (mispar from “the heavens declare,” mesaprim) with the yechidah through self-sacrifice (mesirus nefesh). This will be revealed when Moshiach comes as “bursting forth” in all four directions. The Rebbe ties this to Psalm 79, begun on 12 Tammuz, and to the miracles the Previous Rebbe’s redemption brought about through natural means.
The lesson: Specifically through avodah in exile and in physical matters, at the level of “dust,” even when one does not consciously feel the gift of truth given to the soul, one brings about “bursting forth” in all four directions and in all four parts of the soul. The power of the Nasi, shown in the 12 Tammuz redemption, enables each person to see G-dliness openly even within nature and concealment.

ד״ה תפלה לדוד גו' הורני הוי' דרכך · 5747 · ש"פ צו, שבת הגדו?, י"ב ניסן (מאמר ב') ה'תשמ"ו · ספר המאמרים תשמ״ז p. קיג
The Rebbe opens with Tehillim 86, “Teach me, Havayah, Your way… unite my heart to fear Your Name.” The Tzemach Tzedek, in his notes on this psalm, says the verse is understood through Likkutei Torah Balak, “Mi Mana,” on “and unite our hearts,” and explains the uniting of the heart as the union of the names Havayah and Elokim, the drawing of the light of Atik into Z”A. Two questions follow. How does this fit with Likkutei Torah “Vayeda’ta,” where the two hearts are the two inclinations? And how does the verse follow from the one before it, “You are Elokim alone”? The Rebbe answers that here the two hearts are both levels of holiness: the outer and inner heart, matching the outer and inner altars. So the Havayah-Elokim union here is higher than in “Vayeda’ta.” Even the lofty “Elokim alone,” which is above contraction, still needs to be united with Havayah.
He then explains the union itself. Elokim is a “shield” that conceals Havayah, yet only through that shield can created beings receive Havayah’s abundant good without being nullified. The union reveals that the concealment exists only for the sake of the revelation, which is why we say “Elokeinu.” A further stage, which belongs to the future, is that Havayah itself becomes like Elokim relative to a still higher level. The Rebbe ties this to the future second refinement, to the giving of the Torah after the Exodus (“My Name Havayah I did not make known to them”), and in avodah to faith that rises as understanding grows. Within the psalm, this union is drawn down through joy (“gladden the soul of Your servant”: the nefesh that every Jew has). It ends in true comfort, the revelation that the concealment itself was good. Since David said the psalms on behalf of all Israel, all of this, joy included, reaches every Jew, until the final comfort with Moshiach.
The lesson: Every Jew has at least the level of nefesh, so every Jew can serve G-d with the joy of King David himself, even to the point of dancing. That joy draws down the union of Havayah and Elokim and leads to the true comfort with Moshiach.


Key concepts
	Thought, speech and actionמחשבה דיבור ומעשה
	The three “garments” of the soul, matched to “created, formed, made” in Isaiah 43:7. Speech is bound to thought and shapes its letters; action is a thing apart. Above, “speech” is the coming of the worlds into revelation, and “thought” the hidden source.

	The supernal willרצון העליון
	The fourth level, hinted at in the word “also,” far above thought, speech and action. It is the Infinite Light itself, and it is revealed chiefly in the physical performance of the mitzvos.

	Hidden worlds and revealed worldsעלמין סתימין ועלמין דאתגליין
	The revealed worlds live from G-d’s speech and have names; the hidden worlds are their sources, the level of “thought,” where the souls of Israel are rooted and united with the Infinite Light.

	The desire of the heart, inner and outerרעותא דליבא
	The heart’s will has an outer dimension, a love born of knowledge and contemplation, which has a counterpart on the side of evil, and an inner point, a “great love” above reason, given from Above, which has none.

	Great love and love in delightsאהבה רבה, אהבה בתענוגים
	Great love, a will above reason, is drawn down through the mitzvos from the outer dimension of the supernal will; love in delights is rooted in its inner dimension, G-d’s delight, and is drawn down through the Torah.

	The lower unity and the higher unityיחודא תתאה, יחודא עילאה
	The mitzvos achieve the lower unity, drawing G-d’s will into “number,” the level of action; Torah study achieves the higher unity, self-nullification to the Infinite Light itself, “dust” that cannot be counted.

	In the category of numberבגדר מספר
	Created things are separate and so can be called a “number,” yet they cannot actually be counted. What Israel draw down through the mitzvos is in the category of number but never truly finite, because it is the Infinite Light.

	The attribute of Yaakovמדתו של יעקב
	Compassion: yud-akev, pity for the “yud” of supernal Chochmah fallen to the “heel.” Like the middle bar of the Mishkan, it joins the lowest end to the highest and is the way to the light of the Torah.


Section 1 · ¶1–3
The verse and the four levels
1מי מנה1 עפר יעקב23456 ומספר את78 רובע ישראל.910 (בגמרא ספ״ג [
ביאור על פסוק מי מנה כו׳ · Likkutei Torah · Parshas Balak · Maamar 2

Likkutei Torah · Parshas Balak · Maamar 2
ביאור על פסוק מי מנה כו׳
An explanation of the verse “Who has counted [the dust of Yaakov]”
Israel’s “number” has two levels: like sand, countable in kind yet beyond count, the created worlds below the screen that become truly numberless when the mitzvos draw Keser Elyon into Malchus (the lower unity); and like dust, one mass above number altogether, “the dust of Yaakov,” the Torah and the higher unity. Both are drawn down only through the soul’s descent into the body, whose refinement through a will above reason lifts it from “one” to the “Singular.”
The maamar in brief
The maamar explains Bilam’s words “Who has counted the dust of Yaakov, and the number of the fourth part of Israel?” Sand is made of countable grains yet cannot be counted; dust is one mass to which number does not apply. Above, the created worlds are “sand”: Malchus of Atzilus, the Sea standing above Shlomo’s oxen, stays exalted and withdrawn, so its creatures are separate and limited, while the kav of the Infinite Light clothed in Malchus makes them numberless. Atzilus, bound together by that light, is “dust.” The finite comes from the Infinite because G-d is all-capable: Havayah is the sun, Elokim the shield. Both levels are drawn down through the soul’s descent. Souls come from the Name Ban, called a mixture of good and evil (not actual evil, but the level from which evil descends), and knowledge alone cannot refine them; a radiance of Mah, Keser Elyon, gives them a will above reason. Through Torah and mitzvos, above all acting against one’s own will for G-d’s sake, the soul draws Keser into Malchus, making Israel numberless when they do G-d’s will, and through the Torah draws the higher unity, rising from “one” to the “Singular.”

Outline
	1Sand and dust: two kinds of numberlessnessSand is made of countable grains yet is beyond counting; dust is one mass, beyond number altogether. Both levels exist Above, as Shlomo’s Sea upon twelve oxen will show.¶1–3
	2The Sea above the oxen: sovereignty and its peopleThe Sea is Malchus of Atzilus and the oxen are the angelic camps of Beriah. Kingship needs a separate people, so Malchus stays exalted and withdrawn; this is Etz Chaim’s screen between Atzilus and the lower worlds, which makes creatures separate and countable, while the kav of the Infinite Light clothed in Malchus gives them true numberlessness.¶4–10
	3Moisture drawn away: why the worlds are sand and Atzilus is dustAs the sea draws moisture out of the shore and leaves sand, Malchus draws the “water” of the Infinite Light up out of Beriah, though a radiance still breaks through the screen. In Atzilus the kav binds everything into one, like moist earth, so number does not apply.¶11–13
	4How the numberless creates numberG-d is not bound by necessity; He is all-capable. His Chesed gives without limit and His Gevurah conceals, “a sun and a shield, Havayah Elokim,” so the screen, rooted very high, lets number come from what is above number, and the radiance of the kav makes that number truly limitless.¶14–16
	5The soul’s descent and the refinement of BanBoth unities are drawn down through the soul’s descent for the sake of ascent, to refine the sparks of Tohu that fell into the Name Ban. Only what is refined can refine: Mah refines Ban, and Keser, “black” with bittul before the Infinite, is refined first, then Chochmah.¶17–22
	6Knowledge cannot refine itselfSouls from Ban carry the “Tree of Knowledge”: choice through knowledge can go either way, as with the beinoni, in whom good and evil prevail by turns. Refinement needs a level above knowledge.¶23–25
	7The will above reasonA radiance of Mah, Keser Elyon, is mixed into the soul at its descent: the yechidah, a simple will and bittul above understanding. So love born of contemplation is not enough without self-sacrifice.¶26–27
	8Keser drawn into actionSouls rooted in thought, Chochmah and Binah, draw down Keser through the mitzvos. “Even (af) made it” points to Malchus, the Asiyah of Atzilus, and to the refinement of nogah; the Supernal Will is revealed most when one acts or refrains against one’s own will.¶28–30
	9The two halves of the verseWhen Israel do G-d’s will, Keser enters Malchus and the “sand” becomes numberless, the lower unity; through the Torah comes “the dust of Yaakov,” the higher unity. “One” is still a number; only the “Singular” is beyond it.¶31–32
	10From one to Singular; Yaakov and the fourth partThrough Torah and mitzvos the souls rise from “one” to reveal the “Singular” in Z’eir Anpin and Nukva. Yaakov’s root is in the Yesod of Abba; “the fourth part” is the Asiyah of Atzilus, holding all four levels and the neshamah of the neshamah; the verse’s two halves come from Arich Anpin and Atik.¶33–34


Key concepts
	Sand and dust (chol and afar)חול / עפר
	Sand is separate grains, countable in kind yet beyond counting: the created worlds. Dust is one mass with no units at all: Atzilus, and the Torah, “the dust of Yaakov.”

	The screen and curtain (masach and pargod)מסך ופרגוד
	The divide between Atzilus and the worlds below, which keeps Atzilus from being revealed in them. It is the exaltation of Malchus, the “shield” over Havayah, and a radiance still breaks through it.

	Exaltation (hisnasus)התנשאות
	The nature of sovereignty: to be raised above those one rules. It makes the creatures a separate “people,” and yet it is also the source of their life.

	The Names Mah and Banשם מ״ה / שם ב״ן
	Ban (52) is not yet refined, called a mixture of good and evil (not actual evil, but the level from which evil descends), into which the 288 sparks fell from Tohu in the shattering; Mah (45) is the Tikkun, wholly refined, and so it can refine Ban.

	Refinements (birurim)בירורים
	Sorting good from evil and raising the fallen sparks to their source, the purpose of the souls’ descent. Only a level already refined can refine another.

	The Tree of Knowledge of good and evilעץ הדעת טוב ורע
	Choice through knowledge, which can give birth to love of G-d or to strange loves. Lower, comprehended knowledge is this Tree; higher knowledge, from Keser, is the Tree of Life.

	Yechidah, the simple willיחידה / רצון פשוט
	The soul’s innermost point, a radiance of Mah and Keser Elyon: a will and bittul above reason, with no counterpart in evil, which alone can refine the soul.

	One and Singular (echad and yachid)אחד / יחיד
	“One” is many parts united, still a number; “Singular” is G-d’s Essence, beyond number. The souls rise from “one” in thought to reveal the “Singular.”

	The lower and the higher unityיחודא תתאה / יחודא עילאה
	The lower unity is the countable worlds made numberless through the mitzvos; the higher unity, through the Torah, is above number altogether.

	Kelipas nogahקליפת נוגה
	The intermediate realm between holiness and impurity, from which the animal soul comes. Its refinement through Torah and mitzvos, the af of “even made it,” draws down the revelation of Keser.


Section 1 · ¶1–3
Sand and dust: two kinds of numberlessness
1ביאור על פסוק מי מנה1 כו׳. הנה שרש הענין המבואר לעיל בפי׳ ומספר את רובע ישראל
An explanation of the verse “Who has counted,” etc. Now, the root of the matter explained above on the meaning of “and the number of the fourth part of Israel,”
This maamar is an explanation (biur) of Bilam’s words “Who has counted the dust of Yaakov, and the number of the fourth part of Israel?” It begins from what the previous maamar said about the verse’s second half, “the number of the fourth part of Israel.”


שהוא ע״ד והיה מספר בנ״י [
לא הביט און ביעקב כו׳ · Likkutei Torah · Parshas Balak · Maamar 3

Likkutei Torah · Parshas Balak · Maamar 3
לא הביט און ביעקב כו׳
“Iniquity has not gazed upon Yaakov”
Yaakov and Yisrael are two modes of serving G-d: the servant, who on weekdays toils in prayer and mitzvos to draw the Infinite Light down into the lowest world, and the son, who on Shabbos delights in a revelation already achieved. Prayer is the uncounted “spinal cord” that carries the light into the 248 commandments, and the weekday service of Yaakov is the only path to the Shabbos of Yisrael.
The maamar in brief
The maamar reads Bilam’s blessing, “Iniquity has not gazed upon Yaakov, nor has toil been seen in Yisrael; Havayah his G-d is with him, and the King’s teruah is in him,” as a portrait of two levels, Yaakov the servant and Yisrael the son. Service (avodah) means preparing a dwelling for G-d among the lower realms: the prohibitions clear away evil, and the positive commandments, the 248 “limbs of the King,” are the furnishings that hold the Infinite Light. Prayer is not counted among the commandments because it is their intention and soul, like the spinal cord, which is not one of the 248 limbs yet carries life from the brain to all of them; its eighteen blessings are vessels, like the eighteen vertebrae. The morning prayers lead from grief over the soul’s descent to a sincere “Blessed are You, Havayah.” This weekday toil is Yaakov, yud-akev, the yud drawn down to the heel: aven, the foreign thoughts, cannot prevail against it, but amal, toil, remains. On Shabbos, as Yisrael, shir Kel, the concealment of Elokim ends and Havayah is revealed, and the King’s teruah, affection from the Will of all wills, breaks and sweetens all judgments.

Outline
	1Two levels: Yaakov and YisraelYaakov and Yisrael are two levels Above and two modes of serving G-d: Yaakov is the servant, “Yaakov My servant,” and Yisrael the son, “My son, My firstborn, Yisrael.”¶1
	2What service means: a dwelling belowG-d lacks nothing, yet He desired a dwelling among the lower realms, where G-dliness is most hidden, so that what is known Above, that all is nothing before Him, be known below too. As a king’s house is first cleared and then furnished, the 365 prohibitions remove the evil and the 248 positive commandments, the “limbs of the King,” are vessels for the Infinite Light.¶2–7
	3Prayer: the uncounted spinal cordPrayer is rabbinic, yet more demanding than the Shema. Like the spinal cord, which is not one of the 248 limbs but carries life to them, prayer is the intention of the commandments: in “Blessed are You, Havayah” the Infinite Light beyond the chain of worlds is drawn down, and the requests, like the eighteen vertebrae, are its vessels. Bowing at Modim, the bittul that draws the light into them, is essential.¶8–15
	4From the vertebrae to all 248 limbsThe light spreads from the eighteen inner vessels to all 248 commandments. Prayer is the general intention and the blessing over each mitzvah its particular intention, as life flows from the brain through the cord into each limb; Daas, which is prayer, fills the “chambers” of Chesed, Din and Rachamim.¶16–19
	5Prayer and TorahPrayer, the soul of the vessels, is uncounted, as Daas is not counted among the Sefiros. A long parenthesis weighs prayer against Torah: brief study is an inner limb below prayer; deep, day-long study reaches Chochmah, the “face,” above prayer, the “back,” yet only through the will first aroused in prayer; and the highest prayer, from above intellect, reaches Keser, above the Torah.¶20
	6The order of the morning prayerThe praises before the Shemoneh Esreh describe the angels, the “feet,” stirred to awe, while Israel, the “head,” sleep in bodily concerns; grief over this descent brings humility, teshuvah and love, so that the request in “Blessed are You, Havayah” is sincere. Through the commandments, given intention by prayer, the light is drawn into this world and into Gan Eden.¶21–25
	7Yaakov: the yud drawn down to the heelYaakov is yud-akev: the hidden yud, the supernal will, drawn down through prayer and the practical mitzvos into the physical “heels,” like the spinal cord reaching the legs. Aven, the deceitful thought that opposes prayer, cannot prevail against him, for holiness is stronger and “Havayah his G-d is with him.”¶26–29
	8Toil and Shabbos: from Yaakov to YisraelYaakov’s weekday service is amal, toil: a war with the animal soul, first within oneself and only then in the world, through iskafya. On Shabbos, tashev, the worlds ascend, the concealment of Elokim ends and Havayah is revealed; Yisrael, shir Kel, delights in G-d without toil. Yet Yisrael is reached only through Yaakov, which is why both names remain and why at Shabbos’s end we say, “Do not fear, My servant Yaakov.”¶30–40
	9The King’s teruahTeruah means both affection and breaking. On weekdays G-d is the “lesser King” who rules through judgment; on Shabbos He is the supernal King, and the affection of the Will of all wills, revealed in Malchus, breaks and sweetens the judgments, so the two meanings are one.¶41–43


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה שובה ישראל עד הוי׳ אלקיך · 5729 · ש"פ וילך, שבת תשובה, וא"ו תשרי, ה׳תשכ"ט · תורת מנחם – ספר המאמרים תשכ״ט p. יב
The Rebbe opens on the verse “Shuvah Yisrael ad Havayah Elokecha” with three questions. Why does it say “Yisrael,” the higher name, when teshuvah seems to belong to lower levels? Why does it say “ad” (until) and not “to” Havayah? And why do the sefarim say that Shabbos (שבת) has the letters of tashev (תשב, “return”)? Teshuvah seems to belong more to the weekdays, when weekday activity makes blemish more likely. Since a thing’s Hebrew name expresses its true content, this would make teshuvah the very inner content of Shabbos.
He answers from the Likkutei Torah in Balak that Yaakov and Yisrael are the weekday and Shabbos within the soul, so “Shuvah Yisrael” and “Shabbos is tashev” are one theme. On Shabbos, speech and action rise and are included in thought, a return of things to their source. In the soul this is Yisrael, which “arose in thought.” Yet thought is still a garment connected to the worlds. True teshuvah is the Shabbos above time and the essence of the soul above all worlds, which “returns to G-d who gave it.” Removing hindrances (Yaakov) is only preparation, and the real demand is this essential teshuvah. “Ad” denotes perpetuity, including unchanging permanence; Malchus is the root and source of time, and teshuvah returns Malchus to unchanging permanence. In the ordinary order, service begins with the lower teshuvah; however, as an exceptional directive (hora’as sha’ah), especially in the Ten Days of Teshuvah after the preceding work of Elul, this higher teshuvah is asked of every Jew, even one who has blemished. The maamar closes with “Let us render bullocks with our lips”: teshuvah surpasses sacrifices, and the words also include the virtue of the external offering.
The lesson: As an exceptional directive (hora’as sha’ah), especially in the Ten Days of Teshuvah after the preceding work of Elul, each Jew is asked for the teshuvah of “Shuvah Yisrael ad Havayah Elokecha.” This is a return from the essence of the soul, beyond all one’s faculties; in this exceptional case, one may begin with it rather than first completing the lower stages of service.


Key concepts
	Yaakov and Yisraelיעקב וישראל
	Two levels in the soul’s service: Yaakov, the servant, who toils within the concealment, and Yisrael, the son, in whom G-dliness is openly revealed, as on Shabbos.

	Service (avodah)עבודה
	Read as tikkun, fixing or preparing: through the commandments a person prepares the lowest world as a dwelling for the Infinite Light.

	The spinal cordחוט השדרה
	Not one of the 248 limbs, yet it carries life from the brain to them all; the image of prayer, the intention and soul of the commandments, while the eighteen vertebrae are the eighteen blessings, its vessels.

	Yud-akevי׳ עקב
	The name Yaakov read as a yud and a heel: the hidden supernal will drawn down into physical deeds.

	The will of the heart (re’usa deliba)רעותא דליבא
	The heart’s innermost longing for G-d, aroused in prayer; it must come first, for the supernal will is drawn down only through it.

	Subjugation and transformation (iskafya and is’hapcha)אתכפיא ואתהפכא
	Subduing the other side through toil, the weekday service of Yaakov, and transforming darkness into light, the restful service of Shabbos.

	The Will of all willsרעוא דכל רעוין
	The supernal will and delight revealed on Shabbos in Malchus; its affection breaks and sweetens all judgments.


Section 1 · ¶1
Two levels: Yaakov and Yisrael
1לא הביט און ביעקב12 כו׳. הנה יש ב׳ בחי׳ ומדרגות3 למעלה בחינת יעקב ובחינת ישראל45 [וע׳ בזהר בלק דר״י ע״ב ובפ׳ וישלח6 דקע״ד א׳] שהם ג״כ ב׳ בחינות שונות בעבודת ה׳ באדם בחי׳ עבד7 ובחינת בן.
“Iniquity has not gazed upon Yaakov,” etc. Now, there are two levels and rungs Above, the level of Yaakov and the level of Yisrael (and see the Zohar, Balak, 210b, and Parshas Vayishlach, 174a); and these are also two different levels in a person’s service of G-d: the level of a servant and the level of a son.
The maamar opens with Bilam’s blessing of Israel, “Iniquity has not gazed upon Yaakov, nor has toil been seen in Yisrael” (Numbers 23:21). Plainly the verse says that G-d sees no wrong in His people, but the maamar will read aven, iniquity, as the one that cannot gaze upon Yaakov, and amal as toil. It builds on the fact that the verse calls the people by two names: Yaakov and Yisrael are two levels Above, as the Zohar teaches, and two modes of a person’s service of G-d, that of a servant and that of a son.


היינו בחי׳ יעקב הוא בחי׳ עבד כמ״ש שמע אלי יעקב עבדי8 [וע׳ בזהר קדושים דפ״ו ע״א] ובחי׳ ישראל הוא בחי׳ בן כמ״ש בני בכורי ישראל.910
That is, the level of Yaakov is the level of a servant, as it is written, “Listen to Me, Yaakov My servant” (and see the Zohar, Kedoshim, 86a); and the level of Yisrael is the level of a son, as it is written, “My son, My firstborn, Yisrael.”
Each name is tied to its title by a verse: Yaakov is called G-d’s servant, and Yisrael His firstborn son. The Kehot note points out that the verse in Isaiah actually reads “And now listen, Yaakov My servant.” In Likkutei Torah, Shelach, the Alter Rebbe matches the two names to two levels of the soul: one enclothed in the body and one that stands above it.




Section 2 · ¶2–7
What service means: a dwelling below
2ולהבין זה צ״ל תחלה פי׳ וענין עבד דהיינו מה שמצינו לשון עבודה שאנחנו עובדים לו ית׳ כמ״ש ועבדתם את11 ה׳ אלקיכם תחת אשר לא עבדת12 את ה׳ אלקיך. וכתיב ולעבדו בכל לבבכם.1314 עבדו את15 ה׳.16
To understand this, we must first [explain] the meaning and the substance of “servant”: that is, [the fact] that we find the term “service” (avodah), [meaning] that we serve Him, may He be blessed, as it is written, “And you shall serve Havayah your G-d”; [and] “Because you did not serve Havayah your G-d”; and it is written, “And to serve Him with all your heart”; [and] “Serve Havayah.”
Before explaining the two levels, the Alter Rebbe asks what it means to be G-d’s servant at all. The Torah speaks again and again of our “serving” G-d, as the four verses quoted here show.




3והנה לשון עבודה17 הוא ענין תיקון ושירות שהעבד משרת לרבו ומתקן לו דבר שהרי הרב צריך לתיקון ושירות זה ואיך שייך לומר כן לגבי הקב״ה שהוא ית׳ שלימו דכולהו1819 וא״צ [
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ביאור ע״פ לא הביט הנה יעקב הוא נמשך…
An explanation of the verse “He has not beheld [iniquity in Yaakov]”
Bilaam’s verse describes two modes: Yaakov, yud-akev, the ray of Chochmah that descends through the six weekdays to refine nogah with toil, so that the wisdom of kelipah cannot even look at him; and Yisrael, shir E-l, the Shabbos ascent of holiness itself, where there is no toil and no war. Shabbos holds both, for there the son, Yisrael, also rises to the higher awe of Moshe, the faithful servant.
The maamar in brief
Yaakov comes from the Yesod of Abba, which breaks out beyond Z’eir Anpin; as yud-akev, the yud of Chochmah reaching the heel, he descends into Beriah, Yetzirah and Asiyah on the weekdays to refine the sparks of nogah, “for by Chochmah they are refined.” His root never fell in the shattering, and the wisdom of kelipah, aven, cannot behold his revealed Chochmah. His work is toil (amal), like tanning hides, turning yesh into ayin. On Shabbos the vessels of Atzilus do not descend to refine; the week’s refinements rise and the worlds ascend. This is Yisrael, read as shir E-l: the masculine shir is holiness itself rising without refinement, as in the Time to Come, of which Shabbos, though its ascent still rests on the week’s refinements, is a foretaste. Yisrael rules over the 120 combinations of Elokim, so the external forces have no hold there, and Abba and Imma become inner light within Z’eir Anpin. Nor is Yaakov’s advantage lost: on Shabbos Z’eir Anpin enclothes the essence of Abba itself. In a person’s prayer, Yaakov is the servant of lower awe, the Shema is the love of the son, and the Shemoneh Esreh is the higher awe of the second servant, Moshe; on Shabbos the son becomes the faithful servant, and that awe is joined with joy.

Outline
	1Yaakov, yud-akev, and the refinement of nogahYaakov is the light of the Yesod of Abba, drawn down into the lower worlds during the weekdays to refine nogah; his root never fell in the shattering. Opposite holy Chochmah stands a wisdom of kelipah, aven, which cannot behold the revealed Chochmah of Yaakov; in a person, this is weekday prayer and “Turn away from evil and do good.”¶1–3
	2Toil on weekdays, none on ShabbosThe weekday refinement is toil, like tanning hides: changing things from their nature and turning yesh into ayin, against the order of the chain of worlds. “For on it He rested” implies weekday labor, which belongs to Yaakov; on Shabbos the union is of Yisrael, Z’eir Anpin, and Rachel.¶4–5
	3Yisrael as shir E-l: two kinds of ascentOn Shabbos the refined sparks rise and the worlds ascend; Yisrael is shir E-l, the song of ascent. The feminine shirah is the rising of what was refined from below; the masculine shir is holiness itself rising, as in the Time to Come. Yisrael rules over the 120 combinations of Elokim that hide the Infinite Light.¶6–8
	4No war in Yisrael; the rest of the verseThe external forces draw from the 120 combinations and wrestle with Yaakov, but have no hold in Z’eir Anpin of Atzilus. “Havayah his G-d is with him”: Abba and Imma become inner light on Shabbos, the purpose of all ascents; “the King’s teru’ah” is the sweetening of judgments and the shining of the King’s face.¶9–10
	5Does the weekday have something Shabbos lacks?If Yaakov has an advantage over Yisrael, the weekday would seem to have a quality Shabbos lacks. The answer: Z’eir Anpin is in general higher, and on Shabbos it enclothes the very essence of Abba, so it holds Yaakov’s advantage too.¶11–12
	6Servant and son in prayerThe servant’s self-nullification has an advantage over the son’s love. The first servant is the lower awe of Pesukei deZimra (Yaakov), the son is the love of the Shema, and the second servant is the higher awe of the Shemoneh Esreh (Moshe). On Shabbos the son rises to be the faithful servant, an awe joined with joy: “Moshe rejoiced in the gift of his portion.”¶13–19


Key concepts
	Yaakov as yud-akevיעקב י׳ עקב
	The name Yaakov read as the yud of Chochmah (the Yesod of Abba) drawn down to the akev, the heel, the lower worlds, in order to refine the sparks there.

	Refinements of nogah (birurei nogah)בירורי נוגה
	Sifting the holy sparks out of kelipas nogah, the husk in which good and evil are mixed, through eating, prayer and the deeds of the weekdays.

	Yisrael as shir E-lישראל שיר אל
	The name Yisrael read as “the song of E-l”: the Shabbos ascent, in which the worlds rise and holiness itself ascends without refinement.

	Shirah and shirשירה ושיר
	The feminine shirah is the ascent of what was refined from below; the masculine shir is the ascent of the giver, Z’eir Anpin, receiving from Abba’s own lights, as will be in the Time to Come.

	The 120 combinations of Elokimק״כ צירופי אלקים
	The arrangements of the five letters of the Name Elokim that rule the lower worlds and conceal the Infinite Light; Yisrael rules over them.

	The two servantsב׳ בחי׳ עבד
	The Zohar’s first servant, the lower awe of Pesukei deZimra (Yaakov), and second servant, the higher awe of the Shemoneh Esreh from the higher Chochmah (Moshe), with the son’s love of the Shema between them.


Section 1 · ¶1–3
Yaakov, yud-akev, and the refinement of nogah
1ביאור ע״פ לא הביט12 הנה יעקב הוא נמשך מיסוד אבא [המלובש בז״א ובוקע ויוצא חוץ לז״א ומזה נתהוה בחי׳ יעקב]
An explanation of the verse “He has not beheld.” Now, Yaakov is drawn from the Yesod (foundation) of Abba [which is enclothed in Z’eir Anpin (the emotive attributes), and breaks through and emerges outside Z’eir Anpin, and from this the level of Yaakov came into being].
The maamar explains Bilaam’s words, “He has not beheld iniquity in Yaakov, nor has He seen toil in Yisrael” (Numbers 23:21), and begins with the root of the level called Yaakov. Abba is the configuration of Chochmah, and its Yesod is its lowest, transmitting point; the Yesod of Abba, enclothed within Z’eir Anpin, breaks through and comes out beyond it, and that light beyond Z’eir Anpin is what forms the level of Yaakov.


והוא נמשך ויורד בבי״ע לברר בירורי נוגה בכל ששת ימי המעשה3
And he is drawn down and descends into [the worlds of] Beriah, Yetzirah and Asiyah to refine the refinements (birurim) of nogah throughout all “the six days of work.”
Yaakov’s task is to descend into the three lower worlds, where holy sparks are mixed into kelipas nogah, the husk in which good and evil are mingled, and to sift the good out of it (these are the refinements, birurim) all through the six weekdays.


וזהו פי׳ יעקב י׳ עקב שנמשך היו״ד שהוא בחי׳ יסוד אבא לבחי׳ עקב דהיינו בי״ע לברר שם בירורי נוגה.
And this is the meaning of Yaakov: yud-akev (a yud [and] a heel), that the yud, which is the level of the Yesod of Abba, is drawn down to the level of the heel (akev), that is, Beriah, Yetzirah and Asiyah, to refine there the refinements of nogah.
The name Yaakov (יעקב) is read as two parts: the letter yud (י), which stands for Chochmah, here the Yesod of Abba, and akev (עקב), “heel.” The yud of wisdom reaches down to the “heel,” the lowest worlds, in order to refine there.


[כי בחכמה אתברירו45 וע׳ בפ׳ וישלח ע״פ ויאבק איש67 בענין כי לא יכול לו8 מפני שיעקב היינו הארת יסוד אבא כו׳ ע״ש.9
[For “by Chochmah (wisdom) they are refined.” And see in Parshas Vayishlach, on the verse “And a man wrestled,” on the matter of “that he could not prevail against him,” [which is] because Yaakov is the illumination of the Yesod of Abba, etc.; see there.
The bracketed note gives the reason it is Chochmah that descends: “by Chochmah they are refined,” that is, the sifting of good from evil is the work of wisdom; Etz Chaim (Sha’ar (Gate) 18, chapter 5) teaches that this sifting depends on Abba, the supernal Thought, citing the Zohar’s “by Thought they were all refined.” The note also refers to Torah Ohr, Vayishlach, on Yaakov’s wrestling with the angel, which explains that the angel “could not prevail against him” because Yaakov’s root is not only in the emotive attributes, where the opposing force can take hold, but in the Yesod of Abba, the higher Chochmah.




2ועוד מבואר במ״א ע״פ ויברך יעקב10 כי יעקב לא מת11 דהיינו שלא היה בבחי׳ שבירה12 כלל ומשם יורד הכח הזה להעלות הניצוצים כו׳.
And it is further explained elsewhere, on the verse “And Yaakov blessed,” that “Yaakov did not die”: that is, he was not in the state of shattering at all; and from there this power comes down, to elevate the sparks, etc.
“Yaakov our father did not die” is a teaching of the Talmud (Taanis 5b). It is read here in Kabbalistic terms: Yaakov’s root never took part in the shattering of the vessels, the primordial breakage that Kabbalah calls “death,” and because his root never broke, it is from there that the power comes to lift up the fallen sparks. The Tzemach Tzedek records this reading in the name of the Maggid of Mezritch (Or HaTorah, Matos).


וענין זה כמ״ש בע״ח [
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מה טובו אוהליך יעקב כו׳
“How goodly are your tents, Yaakov”
The soul descends into a body to become a ba’al teshuvah, and its return has three stages: turning from evil draws down “our G-d” (Elokim), doing good draws down Havayah, and the return to the soul’s root reaches the essence above Havayah through the Torah. The first two, deeds that surround a person like a “tent,” are Yaakov; the Torah, G-d’s inward “dwelling,” is Yisrael, and Yaakov must always come first.
The maamar in brief
The maamar asks why the name Yaakov remains after Yisrael, and answers that one reaches Yisrael only through Yaakov. The soul descends in order to gain the advantage of teshuvah, which has three kinds. The first, turning from evil, removes the screen of sin that enclothes the Shechinah in Nogah, so that “our G-d,” Havayah drawn through Elokim, dwells within. The second, for neglecting good, binds a person to Havayah itself, joining sovev and memalei through Yesod and the joyful doing of mitzvos; a lofty soul’s neglect is graver because what is higher falls farther. The third, for the distance of a separate self, returns the soul to the essence of the Infinite Light, the Ayin above Havayah, through Torah study. The three are bechor, units, tens and hundreds, raising Asiyah, Yetzirah and Beriah into Atzilus and taking the birthright from Eisav. The first two are Yaakov’s “tents,” encompassing lights, and the Torah is Yisrael’s “dwellings.” Finally the two known teshuvos, lower and higher, each have two stages, the second being the ba’al teshuvah who bestows from above.

Outline
	1Yaakov before YisraelThe Talmud allows calling Yaakov by his old name, since the Torah itself returns to it; the reason is that the level of Yisrael can be reached only after the level of Yaakov.¶1
	2The soul’s descent and the first teshuvahThe soul descends to become a ba’al teshuvah, higher than a perfect tzaddik. The first teshuvah, turning from evil, removes the separation of sin so that “our G-d” dwells within; “our G-d” is Elokim because G-d’s revelation within a person needs contraction, and the long note shows that it is Havayah itself, drawn through Elokim, that becomes “our G-d.”¶2–4
	3How sin separatesThe soul is G-d’s inner breath, and only what is against His will can block it: sin enclothes the flow of the Shechinah, the lower hei, in the coarse garment of Nogah, even through permitted indulgence, because Yaakov is “the cord of His inheritance.”¶5–6
	4The second teshuvah: doing goodLaziness in Torah and prayer withdraws Yesod, the “good” that joins sovev to memalei and sweetens severity. A higher soul falls farther, so a scholar’s neglect of good needs a teshuvah “from the depths” that binds him to Havayah itself, expressed in joyful mitzvos.¶7–10
	5The third teshuvah: return to the essenceEven one who is complete in deeds and love remains a separate self; the third teshuvah, “Return to Me,” is the soul’s return to its root in the Ayin above Havayah, through Yechidah and Keser. It comes through the Torah, G-d’s inner “organ,” in which the Infinite Light is enclothed, so that Anochi, the essence, becomes “Havayah your G-d.”¶11–18
	6Bechor: three teshuvos, three worldsThe letters of bechor are units, tens and hundreds: the three teshuvos of Nefesh, Ruach and Neshamah in Asiyah, Yetzirah and Beriah, raised into Atzilus. Uprooting the will from worldly desire takes the birthright from Eisav and cuts off the kelipos’ high source of life; eating is done “with cunning,” only to serve G-d.¶19–26
	7Tents and dwellingsThe first two teshuvos, deeds, are Yaakov (yud-akev), encompassing “tents” that are goodly when done with humility; the Torah is Yisrael (li rosh), G-d’s inward “dwelling.” Like the goats’-hair tent over the Mishkan, deeds protect the Torah; fixed times for study are a temporary dwelling, constant study a permanent one.¶27–33
	8Lower and higher teshuvah: the ba’al teshuvahThe books speak of two teshuvos, the return of the lower hei and of the higher hei; each has two stages, a return from below and a bestowing from above, the literal “ba’al teshuvah.” So there are four, hinted in the letters and the whole word bechor, and the arousal from below opens the way for an arousal from above.¶34–42


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה מה טובו אהליך יעקב משכנותיך ישראל · 5723 · י"ב תמוז, ה'תשכ"ג · תורת מנחם – ספר המאמרים תשכ״ג p. קעא
The Rebbe opens with the Alter Rebbe’s question. If calling Avraham “Avram” is forbidden once his name was changed, why does Scripture keep using the name Yaakov beside Yisrael, as in “How goodly are your tents, Yaakov, your dwellings, Yisrael”? He sharpens it with “A star shall go forth from Yaakov and a sceptre shall rise from Yisrael.” Many Midrashim read that verse as being about Moshiach. So why will the lesser name Yaakov remain even in the days to come, when Havayah will be openly revealed in the world? To answer, he asks about G-d’s “name” above. The Midrash says the Holy One “walked a journey of five hundred years to acquire a name for Himself.” Why five hundred specifically, when the heavens span far more? And what can acquiring a name mean for G-d?
A name is not the essence of a person; it is only a glimmer that lets another connect with him. So too above: the Divine names are only a radiance, drawn into the middos (emotive attributes) to build the worlds. Five hundred is the five middos, each made of ten of ten: the whole order of descending worlds. “Walked” is the infinite going above that order, drawn into it. Torah and mitzvos “rectify the secret of His name,” so that even the radiance carries the essence. The two general names are Havayah (revelation) and Elokim (tzimtzum, contraction). Each is contained in the other (“Havayah is the Elokim”), because tzimtzum exists for the sake of revelation, as in “a sun and a shield is Havayah Elokim”: the shield lets the sun be received. The goal, in the future, is that even the light that now only surrounds will shine inwardly through the vessels of Elokim. Yisrael corresponds to Havayah, the light, and Yaakov to Elokim, the vessel. Divine names may never be erased, and so these two names are eternal too. That is why both appear even in the verse about Moshiach.
The lesson: In every generation, and especially through the leader of the generation, miracles break the opposition and give a foretaste of the future revelation of Havayah through Elokim. This opens a wide road for every Jew to walk securely in Torah and mitzvos and fulfill the mission of making G-d a dwelling below.

ד״ה מה טובו אוהליך יעקב · 5744 · ש"פ בלק, ז' תמוז ה'תשד"מ. הנחת הת' בלתי מוגה · ספר המאמרים תשמ״ד p. קעו
The Rebbe opens from the Alter Rebbe’s discourse on “How goodly are your tents, Yaakov, your dwellings, Yisrael,” read together with the Tzemach Tzedek’s glosses and his notes in Or HaTorah. He first sets out the Maggid’s reading. A tent is a temporary dwelling and a mishkan a permanent one. Yaakov is yud-akev, the heel, and Yisrael is li rosh, G-d’s own head, so the verse spans two extremes that have no common measure. The Tzemach Tzedek applies this to the fixed study times of businessmen (Yaakov, temporary) and the constant study of Torah scholars (Yisrael, permanent). He then states that this is not the main intent of the Likkutei Torah discourse. He then explains the curtain reading: the linen curtains are called ״משכן״ and the goats’-hair curtains are called ״אהל״. He explicitly raises the naming paradox: why a temporary place would be called ״אהל״, and a permanent place a dwelling and a house.
The answer rests on the number of curtains. The goats’-hair curtains were eleven, which alludes to the work of refining kelipas Nogah: the ten crowns of impurity with what encompasses them, and goats, which suggest darkness. This is Yaakov’s work, descending to refine. The Mishkan curtains were ten, the ten holy Sefiros revealed, and this is Yisrael’s work: making the hidden G-dliness of the world openly revealed. This is also the difference between mitzvos and Torah, and between weekdays (refinement, “not their place”) and Shabbos and Yom Tov (holiness itself). The term “temporary dwelling” teaches that even in exile there is a true dwelling for G-d below, and the Mishkan, though a tent, was called “I will dwell among them.” Finally, ״מה טובו״ is said only once, because both kinds of service are at the same level of ״מה וטובו״. The maamar closes with a prayer for the permanent dwelling, the eternal Third Temple.
The lesson: The work of refining the world on weekdays and in worldly matters, and the work of revealing holiness through Torah and Shabbos, are at the same level of ״מה וטובו״. Even in exile, there is a dwelling for G-d below; the maamar closes with the hope that through our deeds and service in all these matters, we will soon reach the permanent dwelling of the Third Temple.


Key concepts
	Teshuvah as tashuv heiתשובה – תשוב ה׳
	Teshuvah is read as “the hei returns”: the lower hei of the Name (Malchus, the Shechinah) returns from its exile in Nogah, and the higher hei (Binah) returns to the yud (Chochmah).

	“Our G-d” (Elokeinu)אלקינו
	G-d revealed within a person. It is said of the Name Elokim because inner revelation needs contraction, yet what is revealed is Havayah itself, “our strength and our life.”

	Ba’al teshuvahבעל תשובה
	With the Zohar, literally the “husband” of teshuvah: one who not only returns but, holding fast to the Tree of Life, draws light down from above into the level he returned to.

	Bechorבכר
	Its letters, beis, kaf and reish, are a unit, a ten and a hundred: the three teshuvos of Nefesh, Ruach and Neshamah in Asiyah, Yetzirah and Beriah. The whole word stands for the higher Chochmah, the “firstborn” of revelation.

	Tent and dwellingאוהל ומשכן
	The tent is an encompassing light (makif), drawn down by deeds, the level of Yaakov; the dwelling is the inward presence (pnimiyus) drawn down by the Torah, the level of Yisrael.

	Yaakov and Yisraelיעקב – י׳ עקב, ישראל – לי ראש
	Yaakov is the yud drawn into the “heel,” service through action, the seven lower Sefiros, Nefesh and Ruach. Yisrael is “a head for Me,” the intellect, Neshamah, and the Torah.

	Ayinאין
	The “nothing” above the Name Havayah, Atika Kadisha, the root of the souls of Israel and the goal of the third teshuvah.


Section 1 · ¶1
Yaakov before Yisrael
1מה טובו אוהליך1 יעקב כו׳. להבין מארז״ל [
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