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כי ביום הזה יכפר עליכם לטהר אתכם מכל…
For on this day He shall make atonement for you
The atonement of Yom Kippur comes from G-d’s very essence, which no Name can capture and no sin can touch. Teshuvah, from the bitterness at the innermost point of the heart, reaches that “Rock” above the consuming fire of creation and strikes new light even where, for lack of Torah and good deeds, the first light has gone out.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The maamar asks why the verse of Yom Kippur says “He shall make atonement” without naming G-d. Teshuvah, the theme of the day, is the soul’s return to its source in the Infinite Light. Why, then, did it descend? Because G-d is “a consuming fire”: like a flame, His creative word naturally withdraws upward and shines below only when it takes hold of fuel. The Torah and mitzvos, which taken as a whole are prayer, Torah and charity, corresponding to thought, speech and action, are the wick and the wood that hold the light and keep the worlds in being, but they hold it only through the nullification of one’s will. Sin is the opposite, a “strange fire” that slings the soul far from G-d. In one whose light has gone out, the remedy is teshuvah: bitterness that reaches the point of the heart, above time and space, rises to the Supernal Rock, the hidden source of the fire, as flint gives new fire when the old has gone out. That level, G-d’s essence beyond every Name and every world, is untouched by sin, and that is why the verse names no one: the atonement comes from there.

Outline
	1The question and the meaning of teshuvahWhy “He shall make atonement” without a Name? Teshuvah is the return of the G-dly soul, breathed from G-d’s innermost self, to its source in the Infinite Light.¶1–2
	2Why the soul descends: the consuming fireLike fire, G-d’s word withdraws to its source and shines only when held by a wick or wood; the mitzvos are that fuel, His “glory” and garment in the lower world, though all worlds are as nothing before Him.¶3–7
	3Torah, prayer and charityThe three pillars correspond to “created, formed, made”: thought, speech and action. Through them Israel, nullified as a chariot, draws Havayah down to renew creation daily; each holds the light differently, and each needs the others.¶8–16
	4The condition: nullifying the will, and its oppositeThe fire holds only when it consumes its fuel: G-d’s light rests only where one’s will is nullified, and then it lifts the soul like a bending cypress. Its opposite, the strange fire of sin, slings the soul far away.¶17–20
	5The remedy: teshuvah and compassionTeshuvah in the Ten Days of Teshuvah, the surrender of one’s will and a plea for G-d’s will to rest on us; contemplating the merciful Father and the soul’s great fall brings a bitterness that turns sins into merits.¶21–23
	6The Rock above the fireAbove the consuming fire is the Supernal Rock, like flint that holds fire in potential. Baalei teshuvah reach it through bitterness beyond time and space, as did Rabbi Eliezer ben Durdaya; we pray for an arousal from above to make this possible.¶24–27
	7The answer: atonement from beyond every NameOn Yom Kippur the light comes from G-d’s essence, which has no Name and is beyond all worlds and all sin; “before Havayah you shall be purified” means before Havayah came to be, and tit’haru equals Keser, 620.¶28–29


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
The Rebbe’s teachings on this maamar show it as one line of thought, from its first definition to its last word. In his maamar of 13 Iyar 5748 he suggests that the opening definition of teshuvah, returning the soul to its source in the Infinite Light, is already the reading of „לפני הוי' תטהרו” at the end: that source is above the Name Havayah. A letter of Lag BaOmer 5723 suggests that this maamar is the “elsewhere” to which the last words of Tanya’s first part send the reader for the „אש אוכלה” (consuming fire), and a note in Likkutei Sichos vol. 9 reads ¶17’s fuel as needing kinship with the flame. On the Rock (צור) of ¶24–25, his maamar Mayim Rabim 5738 places there the root of the soul’s own love, and notes in Likkutei Sichos vols. 4, 5 and 19 bring out what the baal teshuvah finds there: the light that was missing, from a place above all the mitzvos. For the ending, his maamar Shuvah Yisrael 5737 and his Erev Yom Kippur 5751 blessing take up „יכפר” without a name beside “before Havayah.” It seems to us that, read with these, the maamar’s fire, Rock and unnamed Atoner are steps of one return.

Key concepts
	Teshuvah (return)תשובה
	Returning the G-dly soul to the source from which it was hewn, where it was included in the Infinite Light before its descent; its essence is setting aside one’s own will for G-d’s.

	A consuming fireאש אוכלה
	G-d’s creative light, the level of the Name Havayah: like fire it tends to withdraw upward and shines below only when it takes hold of fuel, the Torah and mitzvos, and consumes it, that is, when one’s will is nullified.

	The wick and the woodהפתילה והעצים
	The mitzvos as the fuel that holds G-d’s light below: thought (prayer) holds a fine but small flame, like a wick; speech and action (Torah and charity) a great but coarse one, like wood.

	Thought, speech and actionמחשבה דבור ומעשה
	The three verbs “created, formed, made” of Isaiah 43:7, matched to prayer, Torah study and charity, the three things on which the world stands.

	The Supernal Rockצור עליון
	The hidden source of all existence, above the Name Havayah: like flint, it holds the fire of creation only in potential, and baalei teshuvah can strike new light from it.

	Merciful Fatherאב הרחמים
	G-d’s compassion beyond measure, which contracts His infinite light into the single thought of creation and sustains the worlds; contemplating it awakens compassion for one’s own fallen soul.

	Beyond every Nameמאן דלית ליה שם ידיעא
	G-d’s essence, which no Name, letter or even tip of a letter expresses, and which is neither “filling” nor “encompassing” the worlds; there, sin has no hold, so atonement comes from there.


Section 1 · ¶1–2
The question and the meaning of teshuvah
1כי ביום1 הזה יכפר2 עליכם לטהר אתכם מכל חטאתיכם לפני ה׳ תטהרו (רבות תולדות פס״ה גבי שני גדיי עזים34 טובים.5 אחרי ספ״ך [
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כי ביום הזה יכפר עליכם לטהר אתכם מכל…
For on This Day He Shall Atone for You
Teshuvah is turning back to face G-d, and its root is self-nullification: Torah study clothes the soul in G-d’s own garment, while teshuvah from the depths of the heart, the work of the Ten Days culminating on Yom Kippur, reaches even higher, removing both outer and inner haughtiness.
The maamar in brief
The maamar asks why the Yom Kippur verse speaks of purification twice and why atonement waits for the tenth day. Teshuvah is defined as turning face to face with G-d: distance from Him is not of place but of turning one’s back, as when mitzvos are kept coldly by rote. To make this inner turning lasting, the Alter Rebbe explains the greatness of Torah study. The Torah is G-d’s garment, in which the Infinite Light itself is clothed, and its detailed laws are “the hair of His head”; clarifying them lifts the soul to the Infinite Light and brings a joy greater than Gan Eden. Through self-nullification G-d’s word speaks in the one who studies, while the mitzvos, from Malchus, are bound to time and place. Haughtiness, in contrast, is kelipah and akin to idolatry, and its remedy is shame and a cry from the heart. The Ten Days of Teshuvah repair the soul’s ten powers, ending with the repair of self-exaltation on Yom Kippur. “To purify you” removes outer haughtiness; “before Havayah you shall be purified” removes inner haughtiness through teshuvah that reaches above the Torah’s source, revealed fully on Simchas Torah.

Outline
	1The questions and the meaning of teshuvahWhy the double wording and the ten days; teshuvah as turning face to face, since distance from G-d is a turning of the back, like serving Him by rote.¶1–3
	2Study and actionThe Sages’ statements on whether study or action is greater, and how studying the laws of an offering can count as bringing it.¶3–4
	3Torah as G-d’s garmentFrom “One” comes the love to be absorbed in G-d, reached through Torah, the garment of the Infinite Light; clarifying the laws, the “hair of His head,” lifts the soul above the garment.¶5–8
	4The joy of Torah and G-d’s word in the mouthContemplating this brings supreme joy; through self-nullification G-d’s word speaks in the one who studies; Torah is above time, while the mitzvos, from Malchus, are bound to it.¶9–13
	5Holiness, kelipah and haughtinessHoliness is self-nullification and kelipah is self-assertion, so haughtiness is akin to idolatry; the remedy is shame before the all-seeing G-d, which leads to teshuvah and the Thirteen Attributes of Mercy.¶14–17
	6The Ten Days and Yom KippurThe ten days repair the soul’s ten powers; the two kinds of haughtiness answer the verse’s double wording; on Yom Kippur the second Tablets, given privately, reveal G-d’s inner face only in concealment, and on Simchas Torah it is revealed openly.¶18–21


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה כי ביום הזה יכפר עליכם · 5748 · ש"פ אחרי קדושים, י"ג אייר ה'תשמ"ח · ספר המאמרים תשמ״ח p. קלו
The Rebbe opens from Likkutei Torah’s reading of "לפני ה׳ תטהרו" as "למעלה משם הוי׳", together with the definition of teshuvah as returning the G-dly soul to its source, where it was included in the Infinite Light before it came down into the body. He undertakes to explain why the soul’s root is above even the Name Havayah. His answer: the soul is "טהורה היא", above "אתה בראתה". Havayah is the highest Name, but it still relates to creation, since it is called Havayah because it brings the world into being (mehaveh). It has this connection only because it is a name and not the Essence. So the soul’s root is in G-d’s Essence, above all names and revelations, and teshuvah, which returns the soul to that root, is "לפני ה׳".
He then explains the ascent. Before its descent the soul was already rooted in the Essence, so the new element in its return is that "והרוח תשוב אל האלקים אשר נתנה" even while it is in the body. This comes through the soul’s work of making a dwelling for G-d below, where His Essence is revealed without contractions. The reward matches the work: the soul is joined to the Essence down here. This shows the strength of its bond with G-d, which lasts even in the time of sin. It also acts on the body without cancelling it, making the body secondary and the soul primary. He links this to Likkutei Torah Kedoshim on the fruits of the fifth year, which may be eaten anywhere and in an ordinary manner. That year stands for the higher service of refining physical things: even when "דעהו" is lacking, one’s deeds are "לשם שמים". He then connects the discussion to Lag BaOmer and the revelation of the inner dimension of Torah, before concluding with the true and complete Redemption.
The lesson: One’s service should reach even ordinary, physical activities, like the fruits of the fifth year eaten anywhere: "כל מעשיך לשם שמים.” In this way the body stays in existence yet becomes secondary to the soul, and the soul is bound to G-d’s Essence here below.


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
This maamar defines teshuvah as turning back to G-d face to face and asks how that turning can last; the Rebbe’s teachings follow its steps. In a maamar of Shabbos Shuvah 5746, built on the Rebbe Rashab’s maamar of 5655, he reads „פנו אלי עורף ולא פנים” (“they turned to Me the back of the neck, and not the face”) as a matter of levels: each level is ‘back’ beside the next, up to the Ten Days, which are days because „יום ענינו גילוי” (“a day means revelation”). At a farbrengen of Sukkos 5721 he carries the maamar’s analogy of two people back to back to a chassid’s bond with his Rebbe. His maamar of Zos Chanukah 5746 says why study is the greater now though „המעשה הוא העיקר” (“action is the main thing”), and his maamar of Shabbos Acharei 5733 that the Torah is higher as revealed, the mitzvos in their root. Its account of idolatry he applies, in Likkutei Sichos, vol. 1, to one sunk in his business; and on Shabbos HaGadol 5727 he says why a Jew’s holding himself to be a yesh is idolatry „בטהרה” (“in purity”): he knows he is G-d’s child. Perhaps the thread is that turning the face has levels: in teshuvah, in Torah and mitzvos, and in how a person regards himself.

Key concepts
	Face to faceפנים בפנים
	The inner relationship in which a person serves G-d from his innermost will, and G-d gives from the inner dimension of His will; teshuvah restores it.

	Face and backפנים ואחוריים
	Two modes of Divine giving: gladly, from the inner will (“face”), or reluctantly, as if over the shoulder (“back”).

	Torah as G-d’s garmentלבושי׳ כתלג חיוור
	The Torah is the garment in which the Infinite Light is clothed; one who studies is clothed in the same garment, like two under one tallis.

	The hair of His headשער רישיה כעמר נקא
	The detailed laws of the Torah, a highly contracted glimmer that is nonetheless attached to the “head,” the source above the garment.

	Koach mahכח מה
	Chochmah read as “the power of ‘what?’”: holy wisdom is self-nullification, while the wisdom of kelipah is yesh, a sense of self.

	Yeshיש
	The sense of being an independent entity apart from G-d; in a person it is haughtiness, and the maamar compares it to idolatry.

	Outer and inner haughtinessגסות הרוח בחיצוניות ובפנימיות
	Seeking others’ esteem while knowing one’s lowliness, versus truly thinking oneself important; the verse’s two purifications address them.


Section 1 · ¶1–3
The questions and the meaning of teshuvah
1כי ביום הזה יכפר12 עליכם לטהר אתכם מכל חטאתיכם לפני ה׳ תטהרו. להבין כפל לשון לטהר ותטהרו.
“For on this day He shall atone for you, to purify you; from all your sins, before Havayah, you shall be purified.” [We need] to understand the double expression, “to purify” and “you shall be purified.”
The maamar opens with the verse on Yom Kippur. The verse seems to say the same thing twice, “to purify you” and “you shall be purified,” and the maamar will show (¶20–21) that each phrase speaks of a different kind of fault.


צריך לבאר ענין עשי״ת [
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ביאור הדברים בענין לטהר תטהרו
An Explanation of “To Purify … You Shall Be Purified”
Yom Kippur purifies in two ways: the outer “garment” of haughtiness is wiped away from above, while the inner sins are purified by a cry from the depth of the heart that reaches the Infinite above the Name Havayah. Behind this stands the contrast of Torah and mitzvos: Torah study is true self-nullification that joins the soul to the Infinite, while the mitzvos, rooted even higher, come down only as a garment, through the “hairs” of detailed law.
The maamar in brief
This biur explains the preceding maamar on “to purify you … you shall be purified.” Contemplating G-d’s infinite greatness brings a “life of pain” at being far from Him, and its consolation is Torah study, in which the soul is clothed in G-d’s own garment and joined with the Infinite Light under one encompassing light, like the covering that enables the union of Z’eir Anpin and Nukva. The maamar then explains “His garment is white as snow”: the supernal Chashmal, through which the Infinite Light first enters Atzilus, “freezes” Divine wisdom like snow, so that it can descend divided and “melt” into wisdom that created beings grasp. From it come “the hairs,” the detailed laws, such as the Yom Kippur service, which draw the Infinite Light down through bittul. Torah, true ayin, is free of time and place; the mitzvos, rooted in Gulgalta, come down only as a garment, and theirs is the bittul of a yesh, which depends on time and place: the Kohen Gadol entered the Holy of Holies only on Yom Kippur. Kelipah mirrors this with outer haughtiness and inner desire. On Yom Kippur the outer is wiped away “upon you,” while inner sin is purified “before Havayah,” as Malchus rises face to face into the Infinite.

Outline
	1Torah study as union with the InfiniteThe pain of distance from G-d is consoled by Torah study, in which one encompassing light joins the soul with the Infinite Light, as the covering from Abba and Imma joins Z’eir Anpin and Nukva.¶1
	2“His garment is white as snow”The supernal Chashmal “freezes” Divine wisdom like snow, or like a teacher’s parable, so that it can descend divided and melt into wisdom for created beings.¶2
	3The hairs: detailed laws and the Yom Kippur service“The hair of His head” is the particular laws of physical deeds, such as the Kohen Gadol’s service, which draw down the Infinite Light through bittul and mesirus nefesh.¶3–4
	4Torah and mitzvosTorah is true bittul and is free of time and place; the mitzvos, higher in their root, come down as a garment and the bittul of a yesh; kelipah is pure yesh, and honor can make a haughty yesh of one who lacks the koach mah of the wise.¶5
	5The two sides of kelipahOpposite Torah and mitzvos, kelipah has an inner side, desire, which can be transformed, and an outer side, haughtiness, which cannot.¶6–7
	6Two kinds of purification“Upon you” the outer is wiped away; “before Havayah” the inner is purified by a cry from the depths that reaches above the Name.¶8
	7The ascent of Malchus on Yom KippurMalchus rises face to face into the Infinite; the Zohar’s two readings of “before Havayah” agree, and Malchus is cleansed first, then Israel.¶9


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
This maamar is the biur of the one before it, and two of the Rebbe’s teachings meet it at its two main points. The first is its statement that in their supernal root the mitzvos are higher than the Torah, after the previous maamar set the Torah above the mitzvos. In his maamar of Shabbos Acharei 5733, „כל ישראל יש להם חלק לעולם הבא”, the Rebbe notes both places and says that the Torah is higher „כמו שהתומ"צ נמשכו בגילוי” (“as Torah and mitzvos are drawn into revelation”), while „בשרשם, המצוות הם נעלים יותר” (“in their root the mitzvos are higher”); from this he explains why the body, to which the mitzvos mainly belong, is rooted higher than the soul. The second is the maamar’s reading of the verse: ‘upon you’, what is encompassing, is atoned, and the inner sins are purified by the person himself. In a maamar of the eve of 13 Nissan 5726 the Rebbe brings this reading beside the order of Taharos, which refines „המקיפים דקליפה” (“the encompassing side of kelipah”). With these two in hand, perhaps, a reader sees more clearly how the biur stands with the maamar it explains, and what its ‘encompassing’ fault is.

Key concepts
	His garment white as snowלבושיה כתלג חיוור
	The supernal garment, the Chashmal that encompasses all of Atzilus, which “freezes” Divine wisdom so that it can descend and later “melt” into wisdom that created beings can grasp.

	The hair of His headשער רישיה כעמר נקא
	Narrow, contracted channels of Divine light; in the Torah, the particular laws of physical deeds.

	Chashmalחשמל
	An encompassing layer that surrounds and screens a level; the lower one divides Atzilus from the worlds below it, while the higher one encompasses all of Atzilus.

	Makifמקיף
	Encompassing light, which surrounds rather than enters; one makif over two levels unites them.

	Nullification of yesh to ayinביטול היש לאין
	The submission of a self that remains a self, as in the mitzvos, contrasted with the true ayin of Torah study.

	Koach mahכח מ״ה
	Chochmah as “the potential of what”: the self-nullification of true wisdom, which honor cannot turn into a yesh.

	The ascent of Malchusעליית המלכות
	On Yom Kippur Malchus rises face to face to receive the supernal face of the Infinite One, into Atik, above the Name Havayah.

	From the depthsממעמקים
	The cry from the depth of the heart, the infinite in the soul, which arouses the Infinite above the Name Havayah.


Section 1 · ¶1
Torah study as union with the Infinite
1ביאור הדברים בענין לטהר1 תטהרו. הנה חיי צער תחיה23 היינו מהתבוננות מגדולת א״ס ב״ה שכשמו כן הוא אין לו סוף כו׳ ממילא יחיה חיי צער על מה שרחוק מאור פניו ית׳
An explanation of the matters concerning “to purify … you shall be purified.” Now, “you shall live a life of pain”: that is, from contemplating the greatness of the Infinite One (Ein Sof), blessed be He, who is as His name: He has no end, etc., he will as a matter of course live a life of pain over being far from the light of His countenance, may He be blessed.
This maamar is a biur, a further explanation, of the preceding maamar, “For on this day He shall atone for you,” taking up its words “to purify … you shall be purified”; the Kehot notes date it to 5570 (1809–10) and add that the Mitteler Rebbe wrote a long explanation based on it. It opens with the way of Torah in Pirkei Avos, “you shall live a life of pain,” and reads that pain as what a person feels on contemplating that the Infinite One truly has no end: he sees how far he is from the light of His countenance.


ותהיה זאת נחמתו אשריך וטוב לך4 בעוה״ז ע״י עסק התורה שהיא חכמתו ושם התלבשות אור א״ס ממש בחכמה
And this will be his consolation: “happy are you, and it is well with you” in this world, through occupying himself with the Torah, which is His wisdom; and there the very Infinite Light (Or Ein Sof) is clothed in Chochmah (wisdom).
His consolation is “happy are you, and it is well with you” already in this world, through Torah study. The Torah is G-d’s wisdom, and the Infinite Light itself is clothed in it.


ונמצא מתלבש גם הוא בלבושו של הקב״ה ונעשה יחוד א״ס בנפשו, וזהו יחוד קב״ה [
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ביאור הדברים ע״פ כי ביום הזה יכפר הנ״ל,…
An explanation of the words on “For on this day He shall make atonement”
The Kohen Gadol’s white linen (bad) garments on Yom Kippur express G-d “alone” (badad): the simple, essential light above every vessel, like white, which is no dye but the thing itself. From there, above all the inner and encompassing lights that Torah and mitzvos draw down, comes the atonement that fills every flaw.
The maamar in brief
Why does the Kohen Gadol serve on Yom Kippur in white linen? Linen (bad) grows one stalk to a seed, a sign of singleness drawn from the World of Oneness, and badad, “alone,” is G-d as before creation. White is no dye but the thing itself, as the lights before the vessels are simple, without the forms of Chesed or Gevurah that the vessels give them. Torah and mitzvos draw down inner light from Mocha Stima’ah and encompassing light from the Gulgalta of Arich Anpin. The Torah is called a “garment white as snow” because the beard of Arich Anpin, rooted above Abba and Imma, becomes their garment, just as words, parables and the beard itself are garments rooted higher than what they clothe. Opposite holiness, craving and honor are the inner and encompassing levels of Nogah. On Yom Kippur Atika Kadisha, the source of delights, is revealed and fills every flaw in Torah and mitzvos. Cravings can be raised up by prayer from the depths; pride must be wiped away. The atonement comes from the One with no known Name, “exalted above exalted,” the Holy of Holies, which the linen garments draw down.

Outline
	1Linen and whiteThe Kohen Gadol’s Yom Kippur garments are of bad, linen, which grows singly from the World of Oneness, and white, which is no dye but the thing itself, like the lights before the vessels give them form; the vessels, in the image of man, exist so that light can reach the finite worlds.¶1–5
	2Torah, mitzvos and the garmentTorah draws inner light from Mocha Stima’ah and mitzvos encompassing light from the Gulgalta; the Torah’s “garment white as snow” is the beard of Arich Anpin, which, like words, a parable and the beard that grows at twenty, is a garment rooted higher than what it clothes.¶6–13
	3Nogah, opposite holinessCraving is the inner level and pride the encompassing level of Nogah, which is yesh, the opposite of self-nullification, the foundation of holiness; the mitzvos, which draw down from above to below, are called tzedakah.¶14
	4Atika Kadisha and the essence of delightYom Kippur reveals Atika Kadisha, the source of delights above will and wisdom, which fills every flaw; the white linen garments express the essence of delight, and bad, from the four hundred worlds of yearning, “passes beyond” the encompassing lights.¶15–18
	5Two kinds of purificationPride and haughtiness, the encompassing levels of Nogah, are wiped away by the atonement, as the blood of the sacrifices arouses the Gevuros against them; cravings, which became the body’s life-force, are raised up by prayer from the depths, as the fats were consumed by the fire from above.¶19–20
	6Exalted above exaltedAbove the vessels, inner and encompassing light do not apply; G-d alone, beyond even sovev kol almin, is the Holy of Holies, and the Kohen Gadol’s linen garments draw down from there the light that fills every flaw.¶21–23


The Rebbe’s maamarim on this maamar
AI summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed by a person. What each adds is also shown under its paragraph.
ד״ה כתנת בד קדש ילבש · 5736 · ש"פ אחרי, מבה"ח אייר, ה'תשל"ו · ספר המאמרים תשל״ו p. 188
The Rebbe opens with the verse “He shall put on a holy linen tunic... linen breeches... a linen sash... a linen turban.” Why does the Torah say bad (linen) separately for each garment, instead of simply calling them all linen garments? The Gemara learns from this repetition that they must be of the finest linen. He adds a second point: the priestly garments are exact, and nothing may be removed from them or added to them. So each garment has its own function, and there is also something that comes only from all four together.
He explains, following the earlier Rebbeim, that the four white garments correspond to the four letters of Havayah. The turban is Keser drawn into Chochmah and atones for pride. The sash joins the encompassing lights to the inner ones in the heart and atones for sinful thoughts. The tunic corresponds to the six or seven middos as they are in themselves, not as they are in Malchus, and atones for bloodshed. The breeches are Malchus and atone for forbidden relations. “Holy garments” means bittul, which flows from Chochmah. Bad, which grows one stalk to a seed, is the quality of the single One; in avodah it is emunah, “the tzaddik shall live by his faith,” on which every level must rest. Emunah differs at each level: the person of intellect, the person of feeling, and the simple folk who are the “feet” of the generation before Moshiach. Moshe’s emunah was emunah as it is in Chochmah, which is why he asked “Why have You done evil?” and was humbled before the simple faith of the last generation. So bad is said of each garment, because each level needs its own emunah, and all four together bring about “the finest of linen” and complete atonement. This service, once limited to Yom Kippur, is now open through teshuvah at all times.
The lesson: Every Jew, whatever his level of intellect or feeling, must base all his avodah on emunah in the form fitting his level, and Moshe’s humility before the simple faith of others suggests that one should not look down on it. Teshuvah, the inner content of Yom Kippur, can be done at any time and brings immediate redemption.


The maamar in the Rebbe’s light
Found by AI reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed by a person. Each explanation is under its paragraph.
This maamar begins from the Kohen Gadol’s white linen garments on Yom Kippur: linen (bad) for the World of Oneness, and white for the simple light before any vessel gives it a color; the Rebbe’s teachings take up both words. In Likkutei Sichos, vol. 15, on Kayin’s offering of flax, he brings from the Mitteler Rebbe’s Ateres Rosh that the oneness of bad is „יחידי בעצם” (“single in essence”), and explains from it why Kayin’s offering fell short. In a Reshimah he writes that the linen hangings of the Mishkan’s courtyard stand for „אמונה בד' אחד” (“faith in One G-d”), and cites this maamar. On white, a note in Likkutei Sichos, vol. 36, suggests that the linen sash of Yom Kippur is „פשיטות הא"ס עצמו” (“the simplicity of the Infinite One itself”), above Chesed and Gevurah; a note in vol. 9 applies the maamar’s reason for the white garments to the manna, white because it whitens sins; and a note in his maamar of 11 Nissan 5738 sets the maamar’s parenthesis, engraved letters as „קרוב” (“close”) to white, beside the Name Havayah as the Name of the Essence. Together, perhaps, they show the maamar’s oneness and simplicity reaching beyond the Holy of Holies: to an offering, to the faith of Israel, to the manna, to the letters of the Torah.

Key concepts
	Bad (linen)בד
	Linen, which grows one stalk to a seed; it stands for singleness, the World of Oneness, and G-d “alone” (badad).

	Whiteלבן
	Not a dye added to a thing but the thing’s own nature; an image of the simple light before it enters vessels, and of the essence of delight.

	Lights and vesselsאורות וכלים
	Divine light is simple in itself; the vessels give it the forms of the Sefiros, like dye on a plain cloth, so that it can reach the finite worlds.

	Inner and encompassing lightאור פנימי ואור מקיף
	Light that enters a vessel and light that surrounds it from above; the Torah draws the first from Mocha Stima’ah, the mitzvos the second from the Gulgalta of Arich Anpin.

	The tikkunim of the beard (tikkunei dikna)תיקוני דיקנא
	The thirteen features of the beard of Arich Anpin, rooted in Mocha Stima’ah, which descend to become garments for Abba and Imma: the Torah’s “garment white as snow.”

	Nogahנוגה
	The kelipah opposite holiness, though far above the three impure kelipos of what is wholly forbidden: its inner level is physical craving, its encompassing level pride, and it is yesh, the opposite of self-nullification.

	Atika Kadishaעתיקא קדישא
	The level above the Gulgalta and Mocha Stima’ah, the source of delights, revealed on Yom Kippur to fill every flaw.

	Exalted above exaltedגאה על גאה
	The Infinite One beyond even sovev kol almin, with no relation to worlds at all: G-d “alone,” the Holy of Holies.


Section 1 · ¶1–5
Linen and white
1ביאור הדברים ע״פ כי ביום הזה יכפר12 הנ״ל, הנה נקדים ענין בגדי לבן דכה״ג [
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